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PREFACE 

Ethics hke Polities· is n.. sullject 'in which ·every 
body takes interest and cons.iders himself something 
of an expert. U is difficult to write anything new 
and startling on such a subject. lloral truths, 
indeed, are as old as the human race itself, but 
every a~ has itH own peculiar problems and it is 
to adapt the old truths to the new conditions that 
we have to examine them again . and again in the. 
light of n•w experience. In the words .of Goethr,, 
«·Everything that is wise has been thought already ; 
we can only try to think it one~ m3l'C." 

The object of writing this book is to point 
out the defficiencies of the Jmlian character and the 
directions in which it ought to )Je improved. It is 
not enough to place high ide:~ls before young men ; 
we must also tell them what stern CJUalities they 
must possess fo1• their attainment. I cannot say if 
I have succeeded in my object ; but even if I have 
failed, my failure may help others to steer more 
cautiously. There is room for a series of books to 
be written on this subject. If our object is to 
reform character, we must try to influence it in all 
possible ways. I have confined my efforts to making 
a direct appe::l to reason. Thi,; method is some­
times very useful. It conquers through conviction 
and makes suri! und sincere converts. The method 
of teaching morality by biographical anecdotes ill 
also effective and we may say its influence iM more 
subtle ; but both methods could not be employed 
in the same book without inordinately increasin~t 
its size. 
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The only justifieation for writing in a foreign, 
language, a book primarily meant for Indians is that 
India ba.~ not yet been able to develop a common 
language of its own and that English is under­
stood everywhere in the country. However, if 
the book has any valne, it must reach the 
ma~R~es in their own languagt> and I would there­
fore, welcome any proposals to render it into Urdu, 
Hindi or other Indian languages. 

August 1925. 
:M. TIMUn. 
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INTRODUCTION 

The secret of the· strength or the weakness of a nation 
does DOt lie in its numbers or the extent and natural 
wealth of its country. Nnmbers are often a great; 
embarrassment and a source of weakness rather tham 
strength. The great problem in the case of larg& 
populations is how to inspire them with the same ideals; 
to impregnate them with the aame spirit, to make them 
reverence and obey the same lead~rs, in sbrt how \o 
keep them united and to prevont them from disintegrat­
.ing. The greater the number of men, the greator is. 
the probability of differences arising among them. The 
:fertility of the soil and mineral wealth too are of little 
avail. Land lies desolate and minerals buried under· 
the ground in absence of the right men to make use of' 
them. Without such men the wealth of a country is a 
e1mle of danger nther than profit. The greatness of' 
a natiou. is sometim~ attributed to rich coal and iron 
~eposits, to good harbours, navigable rivere and other· 
Datur&l and geogr&phieal advaniages. This view 
ipores the more important elements in the making oC 
a nation which ars human knowledge and human will. 
Tile o~y trae and real basis of greatness is character • 

. Naturill resOlll'lleS ·are· only accessories. 
' . 

'!'here are two important elements in the eha~eter 
·of a man, tJie .•. the intellect and 'the will. In CM~mmon 
·schemes of education greater attention is paid to the 
.'education of the intelleet. 'Either it is eonsideftd 
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that sharp wits and minds well stored with knowledge 
.are sufficient for the advancement of a nation or it is 
thought that morality developes itself and requires no 
aid from training. Both suppositions are wrong. Bright 
intellects unaccompanied with the necesSlry moral 
-qualities only make a people more miserable in their 
-degradation. To !mow the right and to be unable to 
.follow .it and to see the goal and to be unable to raach it 
js the real tragedy of human life. Moral qualities 
which are mostly habits formed by social in1iucnces 
.and other circumstances are at least as susceptible of 
.change by training as the intelle~t. The· objects of 
·.a man "s desire or love which form such · a large and 
·important part oi morality are greatly the result of 
-Imitating the tastes of thos3 whom a man admires . 
.B~licfs which influence conduct so m11ch are mostly 
"formed and confirmed by repeated inculcation. 

For success in life and general prosperity thq 
education of th~ will, the formation. of habits an4jl 
-character and the determination of ol)jects of loyalty 
and devotion are of . far greater importan.ce . t~a~ 
. training the intellect. The intellect is of greater seJ;­
-vice for the creation or accumulation of kno"{ledge, bJI,t 
.in practical life the moral qualiti~ h:IV? prafe+~n.<;e. 
"If a nation wa~ts to b2 stro~g . and prosp3rOJp~_. 
it docs not require clever debaters . and. m'lq ;!!h!' 

· ean draw nice distinctions in l~w an«J P:U~ f.~rwl!r!J 
. their demnnds ·and define their rights in. the· .most 
:app..Opriatc terms, but men loyal and, devoted to l;l)e 

'• • ' ' • ' !I 

~se, working for it with theil: whole might and.lo~iJ!g 
.each other like brothers . . · .. _ . . ' 
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When people reeopise the importance of monlity 
for national advancement, they · sometimes in tluiir 
zeal to make men p~rrect in morality lay stress indis• 
criminately on all moral excellences some of which have 
:no bearing on national life, so that a thoughtful but 
:inexperienced pers)n becomes sceptical of there being 
.8ny relation between morality and national greatness. 
'J.'here is much loose thinking on tire subject of morality. 
A great deal of exaggeration is used in teaching it and 
it is prasented in such a transcendental and unearthly 
form that instead of attracting the mind it repels it, 
.and instead of appearing as the more nntural way of 
achieving the development of the mind, it appears as 
:hostile and antagonistic to all Duman desires. There 
is a need for presenting moral virtues in an earthly 
form, as modes of conduct calculated to satisfy in tho 
most effeotive 'way the highest human desires. Nation­
:al greatness is an object of desire dear to 'most men and 
it is attempted in this little book to analyse the moral 
qualities necessary for its attainment. . By national 
greatness we mean not only material prosperity and 
.advancement in arts and sciences but also political 
independence. An industrious and prospe1'9us nation 
'which is versed in the theoretical sciences and the 
practical arts of life cannot long· be · contented with 
subjection·to foreign rule.. 

The qualities whicn'we have regarded as the most 
imp:>rtant constituents of the character of a prosperous 
nation are, as will be apparent from the titles of the 
various ~hapters, Work, Co-apention, Justice, Veraciti, 
Self-consciousness, Courage, Perseverance, Thrift, 
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;practical Wisdom ~~:nd Hope. First place. is. given tD. 
Work which indeed· is synonymous with life itself. Nil­
people can thrive unless they are indilstrious. Th~ 

next valuable quality in a people is the ability to work 
together amicably for a common end. Without this 
ability a nation is not a nation but a motley crowd of 
heterogeneous individuals who can neither. :feel for each. 
other nor understand each other's wants. It has been. 
found by experience that no people can live or work 
together amicably without possessing just, tolerant 
and truthful dispositions. Therefore the discussion of 
the~e qualities follows that of Co-operation. The 
moral side of the important P!-'Oblem of tl,te~lf.,<PIInisation 
of a people, is discussed as fully as it· coUld J!OSsibly 
be in a short treatise of this natUl'e, in the chapters o .1. 

.Co-operation and Justice. After a people have beeom& 
united and organised they will require Cl>urage and 
Pcrseveran~~-- . to pursue their aims fearlessly and 
ateadfastly;_·_This is the reason for the inclusion of 
these two· virtues in our scheme. When a nation. 
pcssesses these virtues it is ripe for the achievement 
of its aims. The only thing it requires at this stage is. 
the ability to pr$erve what it has gained. This. calls. 
in the aid of Thrift. · 

It would appear from wba~ has been sni!l abo,-e that 
there is no other quality which a nation requires filr 
success in practical life. It is not so. There are tw~ 
Tirtu(!s wbicli accompany every successful nation througb.­
out its career like guardian angels, the one keeping the­
:Oame of desire burning in the b.eart and the other devis­
.ing means for its satisfaction. These are Rope and 
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:Practical Wisdom. The reason why their discussion 
is relegated to the ~nd of the boolr, is not that they ar3 
.most needed :wl1en a nation has .. achieved its aims. · 
Their neea on the contrary is mor~ --imperative during 

:the struggle than at its end; and at no tim9 in the life 
o0f.a nation may it be:said that it does not want them. 
They are the.Al_pha and Omega. of all bumsn exertion. 
They at-e-discussed at the end in order not to brea.k the 

.continuit;y of the first 'llix chapters. 



CHAPTER 1. 
WORK 

Life 'a 110 f.e.Kin>t, b.it ·a moving, 
Let thy life be deed 011 dead I 

Ga:rllF.. 

work i~ tne physical \vorld means moving a bo~Y. 
in s~~ce' Mental work is of a diltereii.t nature. Wheii 
ili,e mind exeits itsel'c t'o solve a probfem, to anruyse & 

notion 0~ to note the exact nature 'cif a phencim'erion we 
cannot speak of it as inoving these ideas in spaca except 
~y. a £ar-fet~il.ed. mefai?lior. :Exertion hOwever seems 
hi i'i~ comt\i.oii t:i ·~n human work, mental 'or physical. 
Aal6tller 'concomitant of work is fatigue. No inan cali 
work incessantlY.. .An men are tired after work 'anci 
\\-&\it iilsi. Scime caii. work more tlian oihers. General::. 
i~ speaking children ciiU exert themselves more tha~ 
young m~n lmd. young men more than old I'nen. A tim'e 
liOmes w!leii 8.n ~id man is d.pable of nothing else liut 
i;i.kl~ rest. . Tnlis by slow degree§" he loses his 
~'apacity fo~ wor:r and prepares himself fQr the fillai 
rest. 
. . Frani the physiological point'of view a man works 

as io~g as he lives. He ceases . to work .only when he 
dies. Life is nothing but pJtentiai wor~r and complt!te 
idleness means deati!. · we take w'ork in a· different 
li'ense in ihe moral and social worid. Here a man may 
hve a life of idle~css. lie does not die when he gives 
ti~ work. We take Work in the sense of usefUl imd 
lard work which may· be adequate to provide hirtt wit11 
ihe necessities of hfs life and the means of attaining 
hi~ ideals. without laad work: the beautiful world 
wbi~h miln has created fcir hi'mselt 'out 'of the l-aw 
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materials provided by nature, eould not exist. The 
moral problem before man· is: " Will he allow this 
bcautiilll world to dcc11y or will he build a bigger and· 
more beautiTul one for himself T". 

Ir. a man prefers idleness to work he must be eon­
~nted with the lite . of a savage-s life without 
lmowledge, without comfort and without power. Moral 
life as we conceive it, is · impossible without wor:f. 
Worlt. is the first prinCiple and :foUlldation of moral 
life. It is the material out of which moral life is 
ereated whatevet• shape we may give it afterWards. 
The shape is a later snd ·a secondary conaideration. 
'l'h~ 11rat commandment is: " Thou shalt work' with 
all thy migllt to build and create a world and a life 
for thyself." "ii is foolish to tell a nian not to do this 
and not to do that when he is willing to do nothing. 
'We have said_.l\pove that.a. man .~oe.s notA die w)len. he 
;gives up work. No doubt, his physieal death does not 
.occur but he is morally dead. .And death itself is a 
;relative term. When a man suffers physicill. death the 
matter lives, although the animal dies. Similarly the 
animal lives when the moral man dies. Ma.u, ·is a 
builder snd creator. When. he eeasea to build and to 
create he is no more a man. 

Destruction requires as much human exertion as 
oereation but destructive work is not moral. If its 
.object is not to clear the way for new creation it is th4i 
'negation of moral 'ure. Our ideal is the largest 
·amount of U¥ful..work. The murderer who is very 
active in .killing men d.M!s not assist us in _building a 
moral life .. He is depriving the world of its workers. 
Not oniJ; the murderer but the man who destroys 



9 

:facilities for work is the enemy of moral lire. Every 
man ~as a capacity for work and anything which may 
·be done to impair his capacity is immoral. 

The .dill'erenee -between workers- and idlers is n«!t 
:so marked in the life of individuals as it is in that of 

. '-
nations. Among individuals one man may live '\n th~ 
fruits of another man's labour. But nations jealously 
,guard what they have produced and do not ll'ive it in 
-eharity; nor do they allow it to be stolen, if they can 
:help it. There the distinction between rich and poor 
nations roughly coincides with those who wol'k and 

-those who do not work. A ·nation of idlers can never 
:Prosper. 

An important question is: what are tho sil!'lla of a 
od_ecadent nation and what is· the secret--of the·success df· 

:a rising nation Y The characteristics which clearly and 
·unmistakably distinguish progressive nations from .. . . ., -. 

·decadent peeple are the Ion of work and inexbaust-
:atile'; energy in the former and an aversion to hard 
·work and love of pleasure in the latter. A nation 
'begins to decay when its .members begin to dislike 
-work. . A savage possesses an immense capacity for 
·work. He toils eeaselessly, knows no fatiguo -and has 
few needs. If he is taught the civilised arts, he will 

::J>roduce three times as mueh as a civilised man and 
will consume one tenth of what is required' by the 
latter. .An army oomposed of sueh men who have 

"been taught all the methods- of seientilie warfare will . 
·overrun the whole world in s few months. As 

· lab~re~:· alid s~ldier the civilised man with ·an idea 
of a standard of livinc is no mateh for the barbarian 

-who has got the neeessary scientific training. The 



savage is superior tb th~ l:livilisijd inati in posiessiilg ii. 
greater capacity for Wbl'k. If the e,ivliis~d Ih!in 's: 
love of ease and pleasure increasell alid . hi8 Cllpil&iiY· 

· for work · deereases he is already on the downward. 
pntb. A, time comes when wdrk becomes paihfut arid. 
h.ateCal to him. Then he is a trua decadent. HiS soul 
is full of fatigue instead of energy. 

The story of a savage people eonquerlng gt'!llit. 
Clvilisl!d empires has been repeated many tiiries in the 
history of the world. The eivllis~d armies possessed 
a far bett~r knowledge of the art of war, but J.he· 
savage was the more efficient human machine. Th~· 

appijeation of science to war has ltl'Catl:t increased the· 
j>ower of the l!ivilised man over the sa'l'age, buf any 
one who has seen a fight on the North"Wcst F1·oD:tier· 
or India between .the British :.and ihe semi'civiiised 
tribes on tlie border will admit that human energj. 
endurance and courage are still vilry great asse'is, 
The savage ancestor of the civilisad man p·oss'essed the 
same inexhaustable energy .. How tlie change enctii· 
taY1es place is not known.· Something like fatigue ina'y­
be transmitted by one generation to the. next bj-· 
heredity. Or the soeial environments of eivilised lif~ 
inay have a wealtening Influence on the character. 
One or b~th of these may cause the deteriorat\oti. 
The influence of the soeial environments is nndeniab)J!. 
Tint man can modify them and ean eliminate the 
d4':letrrions elements, if tlieir tru:e nat*re is diseove'red 
in time. The influences of heredity however, if they· 
are really power!li.l,· are difficli.!t to control. 

. There are several stages of the trlinsitioi' from the· 



i~ve of work to the lo'l'e of idleness. The deterioration 
begins ~ith the condemnation of certain . kinds or 
work as too low· for a gentleman or in the case or a 
people believing in permanent and hereditary caste 
distinctions ~or any memoer of certain privileged castes. 
Not only a.re members of certain castes forbidden to 
4o some works, but those who do them are treated with 
contempt. 

Ii :was an. unfortunate decision on the part of th& 
lill.cient law givers of India which with the sanction. 
~f _religion condemned the worA:ing classes to the inost 
abject position in society. 'l'he very touch of a weaver-

• {Megh)' or a shoemaker's (Ohamar) hand pollutes th& . ( 

llody or tke food of a member of the 'gentleman class. 
All craftsmen are considered men of low caste and most 
of them are untouchable' A m~n of a low caste has no 
6,Penings for. him in li.fe ,. exq~pt to_ follow. the tradc_or 
his psrti.cuiar ca~te and live their despised life. There 
are just a few names mentioned in the h:story of In'di~ 
who by their superior ability and intrigue with men <.:l 
fbe high castes succeec!~d in· gaining p~wcr and position 
for themselves. If these men r~ally belonged to the­
tow castes a!J.d th.e tales of their low origin are not due· 
io t!ic cafuillny'C/'their enemies, they did' nothing to 
taise the . status"'·of 'iliei'r castrs. On the contrary 
they probably e6ncealeil their origin in the same­
way as "in our', ·o,vn tini.es a shoemaker's son who 
has got Western education and adopted what is con­
l!iderad a rtspeetable prafession;" takes it as an insult' 
that any me.ntiolt should· be fuode of his .father's 
ocllupation.-· · !>Psii!IJJW ·they did · more. Thct set tlie 
eourt astrologel'll to trace their origin to the Sun, the. 
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Jlloon or some other luminary: .A.n individual m·ay have 
~ucccedcd in brealcing the barrier~ of eastJ in this way; 
hut.the guardians of society who were alwaya.on the 
watch to saf~guard their supremacy and po~er and jn-e.: 
.aervc the purity of their race, lost no opportunity to 
increase the rigidity of the system which condenl,li.ed 
millions of intelligent and handsome men and women to 
~ despicable existence. The :r:esult is that the castes are 
as rigid to-day as they ever were before. In the opinio:rl 
of the high ·easte Hindus the-ver, tlle-ahoemakei:,.the 
blacksmith, the carpenter and other craftsmen are as 
.impure as ever. Jf under the influence of Western ideas 
a few high caste men have changed their opinion 'about· 
the eternal inferierity of .the low casteS, there is. ·no 
oehange in their praetie!d.treatment. No low. !l&ste man 
however much educated and civilised he may be, can ever 
hope to'.i!ine with a Brahman. . The only way for a low 
easte man 1o better his position· iind to free himself from 
this oppression is to change his religion and become a 
llluhammadan or a Christian. The Arya Samaj tried to 
stem the tide of conversion to the foreign religions · hi' 
~onverting some of the low castes to Hinduism. They 
may have succeeded in preventing them from joining 
'the new religi ms, but they have certainly ·failed if they 
ever intended to raise them to anythbig like equality 
with the high castes. The point which concerns us here, 
js not that the high caste men despise and oppress the 
-:working classes, but that they despise all manual. work. 
This mental attitude has been highly detrimental to the 
-prosperity of the country. A Brahman or a· Chh~tri 
woUld prefer starvation to making shoes for his livin«. 
Under the submissive exteiior of the Hindu there is a . . . 
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. ~pirit !(c;J.;e.P pr.i.d,e unparalleled in t!:e lifo ofanyo!I1er 
aristoer;~ey. in the. world. . 

The professions which the gentle:nan class chcle far 
itwlf ware the literary profJssions, fighting and tradet. 
It was a sign of the times that the common soldier was­
given a position of hono~tr in society, while the common 
workman was considered too impure h be touched­
What we see to-day is that a skilled workman is far 
better as a man and m11re useful to society than a soldier. 
The soldier's profession will be valued only so long as· 
the pres.mt fighting instincts of the human race 'are 
atr.>ng. With the development of peaceful tendencies­
the w.ork:nan will be honoured more than the nldicr. 
Th~··:!i.fstinction between the labourer in the field and 
th3 craftsman was alsl characteristic of the age and the· 
country. A s!dl.l.ed weaver pcssessing a far more 
developed intellect: than a Ibid labourer was considered 
far infol'ior to. the latter in social position and 
privileges. This shows that dress and other comforts of 
lifo were. Less vlllueathan food. ll£en could do in the 
warm climate without clothes and shoes but they eoulll 
not live without food. 

Despising manual work and living for long in am 
atmosphere unfavourable for the creatiol' of patriotie­
sJldiers, tha high castes which comprised the most 
enlightened section of the whole population, specialised 
in trade and the literary prafcssions. In a 
sociaty where the literary men live absolutely apart 
from the common working man and have no experience 
of bow things are done in a practical way, literature 
and philcsophy become· unreal. There is nothing im-



:possible .for these men to believe.. Imagination is their 
:Sole guide. Literary grace is. a sufficient criterion of 
truth. The f}esire for a thing ;md a few false a:SSump-
1ions to make its attainment p~bable, are sufficient guides 
:for action. .We do not. know what was the condition 
of things in ancient India. What we see in the pres ant 
1.imc can give us an idea of what may happen in any 
country under $imilar circumstaljces. Iri India of the 
pr~s~nt day .our education is portly literary. We 1•ead 
and talk about wars, peace and foreign pJlit.ics, but we 
:have no occasion to assaeiat!' with men who actually eon­

. duct these affairs. The result is that wh:m our politi· 
eians begin to speculate about what may or may itot be 
done for the country, the knowledge of the bard and 
unalterable facts to guide and moderate their schemes is 
absent. This is the drawback o! living in· a country 
whera. men .hava to dep3.nd upon bool;s or imagination 

. :for everyting that is worth ~nowing. · 
· On the other hand the illitcra~e Indi~n soldier who 

does the actual fighting. and the ignorant. coolie who 
· toils in a factory,. struggle .unaided by any book know­
ledge, through experience which they cannot eo:nprehend. 
Still the ignorant soldier is a, better guide in any raal 
.strurgle than a lenrMd, visionary. It was surpr1sing 
to hear _rom highly e;Iucatcd m~n during the Graat 
War, stories of huge .p.rmie~ of ~ermans and Turks 
marching right through Persia and Afghanistan to· fn­
'\'ade India. A mere knowledge of the transp:>rt diffi­
-eulties thro~gh the~~e countries a!ld the baggage r~quircd 
for. a modern army could have. dispelled such fears. 
7I'he simple fact on w~ich these. rumo11rs were based · 



was, that two Turks passed about a year among tho 
.:A:fridis probably persuading them to take up arn)s 
~gainst the Indian Government. 

It ·was therefore a bad poliey for the brain workers 
to look down upon the craftsmen and to forcibly 
·!'Jeprive them of all literary training. It injured the 
crafts by keeping men, of superior intelligence and 
training out of them aud philosophy by depriving it of 
its very foundation. T~e economic foundations of the 
country w~re undermined at the same time. To regard 
br~in wor!ters and manual workers as two antagonistic 
.sactions of the population, one infinitely higher than 
and irreconcilably SeJ?arate from the other has p1·ovrd 
a fatal mistake. 

The followers of the prophet who did not consider 
it below his dignity to mend his shoes and put a_ patch 
-on his shirt with his own bands at a time when he was 
:the supreme ruler. of .Arabia, would be expected to 
exhibit a mora democratic spirit even when living 
among the highly aristocr::tic people of India. But the 
spirit of aristocracy is .a spirit of such. potency that 
even among the Muhammadans of India the weaver 
.and the shoemaker although the equals of the greatest 
monareh when praying in the mosque, are regarded 118 
men of low ·caste. The ~eaebing and the example of 
the prophet have nQ influence outs!de the mos_que"_; A 

.high caste Muhammadan feels ashamed to adopt a manual 
prof~ion even when the inl!ome he expeet!t f~P.JP.. it '$ higher th11n wliat be eonld e::m in any. o""!!l' 71"!1Y. 
:E.~ adopts~~ with ·an apology and consid~l'JI himself 
degraded in. the eyes of his friends and raiP.~iVI!.II: . :r.his 
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is a purely Hindu spirit: -which the ·Muhammadans of" 
India have imbibed Jrom their fellow countrymen. It 
is strJng whet·e the Hindus predominate, but in place!!' 
like Peshawar whera th~ Muhammadan clement is. 
stronger, one may find even Sayyeds earning their­
living by making shoes. Fortunately, under economic 
stress and through inability to compete- with the 
industrious Hindus in trade and the learned profession~, 
the Muhammadans of every part of India are returning 
to the original Islamic spirit of democracy and are 
making no nice distinctions in taking up manual 
crafts for their living. But the spirit of aristocracy i~> 
a dangerous spirit and no man can ever be safe from 
its secret influence. · 

If India has to learn anything from Eur~pe, it is. 
the love of wo"rk. The beautiful roads, the magnificent 
houses; the well cultivated fields and the busy factories 
of Europe are a sure·'evidence of the hard work 
habitually done by the people. Workman is not a 
term of reproach there, as it is here. It is a term 
which signifies independence, determination and honour­
with the added signifieanee of danger for those 
who, till now, considered themselves the masters of 
the land. With the increased application of science­
to ma.nufaet.ure, the skill and power of the workmaiL · 
lias incr~s~d in all European countries. 

Victories in the battlefield depend more on tile­
work done in the factories at home than . the courafie 
·and skill of the soldiers. Without railway~ motor cars 
and an enormous supply of guns and ammunition 
·the uldier is powerless. The chief lesso~ of the 



Great War is that wars ot·fl!ture will be more of the 
nature of economic wars than military expeditions. 
The country which can bear the economic strain 
longest will be victorious in the end in spite of reverses 
~n the field of battle. When the wealth and power 
.of the great empires depends upon workmen, the 
]>roducers of thls wealth and the creators of this power 
·can no longer lie despised. They demand their 
legitimate share of wealth, enlightenment and power 
and have succeeded in establishing their own rule 
in the two most aristocratic countries of the world, 
Russia and Ge1•many. A Brahman would be thunder­
struck to hear of the Shudaras depriving the high 
castes ,o! their divine right to rule and keep in 
ignorance the multitude. 

It was a difficuit dilemma for the aristocrats. If 
'they had left the masses ignorant and unskilled, there 
would have been no wealth and no powe1• in the country 
'to carry out their own ambitious schemes. When they 
taught them the skill and imparted the knowledge 
which made them mo.re efficient for work, the slaves 
turned against their own teachers and masters. An 
Indian aristoc1•at' has never made this mistake. He 
values the suborclim1tion of a number ·.of . paupers 
more than' any increased power or· wealth .for his 
country or himself. He purposely keeps his servants 
ignorant · and never runs the risk of· making them · 
efficient. "' · .;:. 

The next stage in the deterioration·•is .. th-e·. com­
mercial :Spirit. The pen-and-paper aristocrat' despises 
man;uallabour and •exalts hra.in work but the trsder 



fxcs. the value cf all work in. t,erms cf . m.oney.· To him. 
what bri~gs more. money is'· 'it nobler pr~fession than 
what brings less. This spirit is th·e result of centuries 
of commercial habits formed behind the counter. It is 
a real spectacle to see a father in an Indian home 
measuriBg the worth of professions open to his. 
educated son. The chief consideration in determining 
what the son shall do is never his natural bent of mind. 
or the nobility of the work, but the money it will bring, 
to his pocket. . 

It is a matter of conunon knowledge that our 
educated men stop all wor:t when their ambition for 
money is satisfied. Our rich men love no W<!rk; they 
have no hobbies. Our doctors. our lawye~. ~our 

engineers, our administrators and ev.en our teachers 
do very littie. to increase their efficiency w.hen they do 
not expect a reward in money. The man who works 
for money alone and takes no interest in the work 
itself ean never do it well. This is why there are so 
few Indians who are really efficient in anything. 

The last stage is the spirit of idleness. It is a 
spirit peculiar to the lluhammadans o.f the modern 
times. .Love of ease is their eh.ief characteristic­
It was not always so. Thel'll we1·e bold navi­
gators, industrious seientists,. able administrators. 
and clever worltmen among them, but now the 
spirit of idleness and despair rules supreme over 
the soul of every one of them. Ther~ is not mu~ll 
physical deterioration visible in them, but the souls 
aN mostly decayed. The Europeans read and praise 
the philosophy of Omar 1\.'lmyyam and the llluham-
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mndims praetisJ it. It is not wine which. they drink 
and which deprives them of their energy, but thet-e is 
samething within their souls which is far m:~re poison­
ous than wine or cpium. They still pJss~ss some of 
their old s:~ldier qualities and display fitful energy 
on occasions, but arc incapable of patient and steady 
work. 

In order to fight against these evils from which 
India is suffering we must alter our standard of · 
judging men's worth. Our present method of apprais­
ing men's value is by asking the question: 'How much· 
money does the man possess; how much does he earn t' 
We have a prover-b in our country that a fool becomes 
wise when he has money. There is no position to 
which a rich man may not aspire in this country. He 
is considered fit. for each and every kind of work. He 
becomes an educationist, a ·politician, a councillor 
and an administrator without possessing brains or 
training for any of these things. There is no socioty · 
to which he may not gain admission. He need have • 
:np manners and no education. He will be honoured' 
and respected everywhere. He may not · be able 
to pronounce a couple of sentences correctly in any 
language, but he will invariably be made the president 
of every public meeting. All this must be altered •. 
The pcsition of honour so long occupied by riches in 
this' country must in future be taken by merit and 
cflicie~cy. · Those who possess merit have been too 
tame and servile. They should have a greater pride 
than the pride of the rich. They should display their· 
eontempt for the merely rich. The rising eeneration. 
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must be-made to feel that merit and not riches. is t.o be 
:their chief aim in life. The wealthy have ta cert~in 
prestige in every country, but the situation in India 
js quite extraordinary. Here no one has any prestige 
.except the rich and the powerful. A man possess.ng 
.merit without money in this country is more pitied 
·than honoured. If a clever man devotes himself. to 
:unremunerative work which is calculated to bring 
:neither money nor honour nor power in the immediate 
future, people begin to doubt his sanity. The Mammon 
worship of Europe is nothing as compared with the 
:Mammon worship of India. 

People in India ofte.J. condemn the prosperity of 
Europ2 as materialism and extol their own poverty 
as a result of devotion to spiritual pursuits; ·The 
inference is not sound. A rich country which has a 
.l;reatcr control over the forces of nature is not 
.nece~sarily a spiritual bankrupt. There may be more 
jntense love of dirty lucre and a greater engrossment 
in matrialistie pursuits in a poor country. Every 
poo~ man is not a devotee of the spirit, nor is every 
:rich man a besotted brute. In fact there ar~ far more 
.men in Europe who devote themselves to intellectual 
.and spiritual pursuits than in India. The purity of 
motive with which European scientists, professors, artists. 
inventors, discoverers, missionaries and other philan-
1hropists work, :s unquestioned. The reason why. th~re 
are few men in this country who devote themselves ·to 
learning or higher pursuits is plain. Ilere men love 
money more than Art or Science. 

In spite of its l\Inmm~n worship, .India is. one· of 
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1,be poorest countries in the world. Our rich men are 
like poor men in other countries. We have the most 
intense desire for riches, we save as m11ch as we can and 
still we are poor. The very intensity of our desire for 
wealth is the cause of our poverty. In the hurry to get 
as much as we oan, we forget that the road to prosperity 
is through love of work. The individual should forget 
that his aim is his own well being. Rather he should 
renounce all ideas of becoming rich. He should only 
aim at becoming effi~ient in the work he has chosen 
for his life. His work, if it is success!'ul, will enrich 
the world and if he lives long enough, it may enrich 
him too. But every worker must be prepared for failure 
and poverty. To consoie his own mind he must create 
.fpr him~elf an interest in the work and consider-the 

< -
efficiency he attains the highest reward of his labour. 
He must take pride in his work, not the pride which 
seoms what others do, but the pride whbh while 
appreciating similar efforts by other people may sustain 
him through his labours and increase his zeal for work. 

There are three types of honest workers. There 
are those who sincerely strive to work but through 
natu~l dcficie:acies are unable to acquire a· high 
degree of efficiency. They are praiseworthy from the 
moral point of view as men who have done their 
best and who may serve as healthy examples for 
imitation to young men. The second class of workers 
are those who being gifted by nature with a brilliant 
intellect have attained a high dt'gree of effi.cil)ncy-: 
and gained. trne light -b~t are placed in unfavour­
able circux'nstances and fail to achieve their end. They 



~e the teachers and inspirers of the. world. Fil;mlly 
there .are those who like the second type · 'have 
brilliant. intellects but are. more fortunate tliim·they, 
in having their 'efforts crowne<l with success.: All 
honour must be reserved · for the workers, whether 
they are intellectually gifted or not, whether they 
succeed or fail. They should rank abGve every othet 
man in society. They are the benefactors of the 
world. They make the world rich· with their work• 
They are true high caste men. In contrast with them 
are the low caste men, the idlers and those who by 
legal or illegal dishonesty enrich themselves, making the 
1\vorld poor. They a.re the true untouchables whom every 
high caste man, the worker should avoid. Their very 
·.touch makes men idle and dishonest. 

Thus our standard af worth shall be, not what· . 
. a man takes from the world,· but what he gives td. 
.it. How many honoured and respected people. will fa!J. 
.into disgrace by this new standard t How many 
men in apparent disgrace will be raised . in. our 

,estimation ? · 

It may be objected that our· principle would' con­
ileum many rich men who do n·ot work, but who have 
given proof of their philanthropy 'by founding or 
helping charitable institutions. These rich men if 
may be said, do not work, because they have no· need 
tv work. Now, there are two· answers to this objec­
tjon. One will appeal to the selfish interests· of the 
rich men themselves and the other is based on the true 
nature of the difference between the rich and the' 
poor. II a rich man loves his riches· the· only way 
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'b 'incr~asa the:n is hy wor:t. Even the moncy·lendcr 
.has to w;~r:t hard in the la1v courts to get his mon~y 
back fr;~ni his clients. The second reason why a rich 
man should work is, that the wealth he has amassed is 
:saldom the result of superior merit. It depends up01i 
chances and opportunities which one has in life • 
.Men of equal er greater ability· might be living in 
ignominious poverty. He should be thankful to society 
and i s laws that he is allowed to keep his wealth 
·which is not his by any divfnli or natural right. 
Now, when sniety h~s allowed ·him. to · keep more 
"than his due, it is his duty to pay b:~ck to it with hard 
.and conscientious work in the interest of those who are 
.less favoured by circumstances. If there is a single 
man in the country who cannot supply his needs by 
J:lis own efforts, no rich men is just:fied in sitting 
idle. It is the duty of rich men to 'create employ­
ment for the poor. If a rich man persists in think.ing 
.that his wealth is his own by divine rigllt, he should 
'be ·warned by what workmen have done in Russia, 
.and what they may do 'in other eounh•ies .. If a rich 
.man has no need to. work for himself he should 
·work for those who have given him his wealth.-_ 

' . . . 
The. sons of rich men are worse than their fathers. 

'The man who has made his own fortune has )n most 
·cases had to do hard work for it. His habits of indus-
1:ry generally last through life; but the man who gets 
·wealth without knowing how it was acquir~d, begins 
to believe that he is a favourite of God and that. it is 
.his right to misuse it. His existence means not only . a. 
I'Waste oi his own wealth and energy, but he is a source 
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of danger to society. He beeomes the leader of fashion 
and the idle habits he cultivates are slav.ishll' imitated 
by the lower ranks of society. He is more dangerous. 
to the health of society tban the most vJI!Illent physical 

'disease. 
].{any idle men co11fess· that it is a sin to be idle,, 

but tbere are some who consider idleness to be th.e 
highest enjoyment in life. They do not care for their.· 
own or their nation's prosperity and. well-being. Pros­
perity and well-being they contcnti, are after all desired: 
for the happiness and satisfaction they bring to the· 
worker. If a man can be happy without being I?rosper.­
ous there is no reason why he should work. Still 
more, when a man can only be happy if he does not 
work, if he holds idleness as. the highest form of 
pleasure, if he regards it as the noblest virtue by incli­
nation and conviction and if' he feels. an incurable dislike 
for work, he should. not be persuaded to wor)l,against his. 
nature •. This is the strongest position 'which can be: 
taken by a man who does not wish to work. We may 
admit that he has a strong dislike for work and that his. 
highest pleasure consists in being idle. We may admit 
this as a phenomenon in nature,, but we cannot accept it. 
as a desirable end. It is a natural phenomenon like the 
phenomena of physical diseases and as · mtdesirable as. 
they .. In normal human l'>eings this mental lethargy 
follows physical disease and therefore may be compared 
to it. But it may be urged that if a man finds the 
satisfaction of. his, mind in disease and hates all forms: 
of health which involve activity, he should be allowed to 
live as he likes. Certainly, if a man exists ih who1111 . . . . . 
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the springs o£ activity can never be awakened, we have, 
to give him up as a hopeless case. We may even allow­
him to live as he likes, but we cannot allow him to 
contaminate others. The final measure to prove to such 
men the . folly of their mode of lif~ would be that they 
should be deprived by society of everything which is: 
the· result of human activity. They should not be 
allowed to consume what others have produced .. u· 
they have any desire for food or clothing they should 
work for them. There should be only two alternatives: 
for them: work or starvation. 

Many men extol their idleness by regarding it as the 
necessary result of the virtue of contentment. Their­
argument for doing no work is that what they get is 

·enough to satisfy their modest wants. They imply by 
this that the sole motive for work is gain and the man 
who is satisfied.. with little ·need '·not do much. We 
admit th.at io have ·modest wants and to be satisfied 
with little is a virtue, but to do little, because a man 
wants little, is the result of a low selfishness. There is. 
so much to be done in the world that it is enough to 
keep the whole human race busy for ever. 

Contentment means to be satisfied with one's lot. If" 
this satisfaction means that a man should not distur~ 

the tranquillity Of his mind by complaining against the 
injustice of providence which has given him a lower­
position than he deserved, it is indeed one of the highest 
virtues. A calm and unru!Ued mind and an unclouded. 
x·eason arc the essentials for work. If discontentment 
increeses it makes a ·~an unfit for work.,,:. There are 
many .met.t_·who.;;a.y··ti)ey would do this, that or the other-
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"thing if they had positiort, wealth or power; but thzy ara 
not willing· to make any use of their pr~sent oppor~ 
tunities. 

But contentm~:1t with the przssnt con:iition dJes' 
not imply that a m~n should ba willing to continu~ in: 
the same state for ever. He may be contented With his 
present position as something to start with, but may 
desire to alter it for a better one. Prograss is only 
possible when a man combines the following two oppo" 
:site tendencies in his mind: satisfaction with the present 
hut dissatisfaction with the idea that the future should 
be like the present. Absolute contentment and absolute 
discontentment arQ both inimical to progress. No man 
with an absolutely contented mind can ever think of 
improving himself. In the same way the man who 
is absolutely dissatisfied with himself contracts a sort. of 
mental paralysis. 

The ne.xt question before us is: what should be our 
aim in work T Should it be to benefit ourselves, our 
eountry or the world at large T Or should it be without 
any such aims1 No doubt, the ultimate aim of all good 
work is to make the world richer, more beautiful and in 
every way better, and if a person acts from this high 
motive he will always find something to do, but this motive 
has a tendency to degenerate into narrow selfishness. In­
:stead of aiming at the betterment of the whole humanity 
including himself, he will directly aim at his own in­
terest. Instead of cultivating the more enlightened sel­
fislmess which realises that no man can rise mu~h higher 
1han the general ievel of his community and that in 
•order to rise higher he must raise his community with 



liim, he is' inclined to cultivate a narrow and mora 
<liractly vseful Salfishness which raiS2S him Slmewhat 
-abave his fellows and gives him an opportunity 'to 
exhibit his superiority over them. A wisa man knows 
that it is better to be a commoner in a civilis ad eammu! 
nity than to be the sole master of barbarians, but it 
is difficult even for a wise man to ramembar this in 
practice. · · ·.':" ' 

A more effective meth:>d of achieving this end is to 
forgat that ~ur object is a philanthrapic one. We need' 
not aim at the good of others, but eaeh man at his 'own 
good. Only the idea of what is good for a man sltould 
-b~ changed. Instead of regarding rest or idleness as 
·the .end of his selfish life, he should regard ,\·ork-iis· its 

· ·chief aim. Instead of making his pleasure consist in 
eating and drinking alone, he should add wor:c to ·his 

·category of pleasurable things. Wot·k should be one of 
his selfish pursuits; it should be like one of the other 

. amusements of his li:le. It should be pursued for 
its own sake like m.usie, dancing, love-making, hunting 
and other games. It should no ·mora be a m2nns towards 
an: end, but an end in itself. The worker should be' 
unmindful of results. The only result for which he 

. should care must be the perfection of his word:. His de­
sire for work should be as insatiable as his passion for 
other forms of pleasure. Let him be selfish by all mean3.' 

·Only his selfishness should' have work as the most pro­
minent of' its aims. Now, if this wor:c is creative it 
is sure to benefit others. A selfish worker benefits the 
·world more than a philanthropie _and generous idler. 

The greatest advantage of creating a passion· for 



work which should find its motive force within the work: 
itself is that we get an ever active force which constant­
ly impels us to work. In the case of all external 
motives the work; stops whe11 the motive eeases to 
operate. When the motive for the work is within the. 
work it will go on for ever. The passion for work will 
increase the activity and the activity in turn the pas-· 
sion. Thus, perpetual motion which is an impossibility 
in the physical world becomes possible in the world of 
the mind. 

Of all other ends for which work is regarded as a. 
means, money is the most injurious for human progress .. 
It is undeniable that money and the comforts which can 
be purchased with it are indispensable for every human 
being. Every man has to do something to enable him­
self to live, but that the •thought of eating, -drinkitig,. 
and clothes should occupy his whole mind and employ· 
his entire energy, is a sign that be is incapable o:t" 
undertaking anything which involves risk and danger.­
All great deeds are full of risks_ and danger. The 
greatest inventions which have enriched. the world. 
were made without any idea of direct and immediate 
gain. In ma11y cases the undertaking involved the­
inventor in bankruptcy and ruin. The man who cares:. 
for money and nothing else can never risk his all on a. 
scheme in the air and hence. can never do anything­
great. He always walks on the beaten path which isr 
safe and sure. Adventures and . discoveries are not in 
his line. The most prominent characteristic of all men. 
who have achieved great things is a r~ligiQUS .·zeal for­
their work: It is this holy zeal :l'ol' Work :which though. 
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-unprofl,table in the beginning bears the richest frU.It in 
-the end. · The adventurer is a fool in the eyes of his 
-contemporaries, but he proves wiser than all the pro-
phets of despair combined. His wisdom enriches others, 
not himself. His achievement is the sale reward ior 
w hieh he cares . 

.It is a matter of common knowledge that our educated 
young men do little to further their knowledge after 
:they finish their studies in the universities. The cause 
of this is the powerful commercial spirit which reigns 
.supreme in our hearts and which keeps out all ideas 
of 'work for its own sake.' This is the result of our 
.habit of counting men's worth in terms of money. 
This system of calculating men's value is simple and 
eonvenicnt, but entirely erroneous and injurious. It 
is surprising to see our small children making anxious 
enquiries about men's income and-deducing conclusions 
about their relative position in society. The fatal 
.seed of commercialism is sown so early that it takes a 
iirm root in the mind and allows nothing else to 
flourish. It may be admitted that there are men who 
work merely for money even in the most advanced 
-countries of the world, but the greatness of those 
-countries depends upon the number of men who love 
work for its own s!lke. Our object in this discussion 
]s not to do away with money as a motive for human 
.action. It is indeed one of the most powerful factors· 
in human life and the great majority .of human beings 
.are kept from idleness solely through its influence. 
'But unless it is combined with love of work for it.s own 
sake Mthing great ean be achieved. · 
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It may l:)e obj~cted that to work without havipg an. 
~bj~t in ;.,.icw ·i~ agah:!st nature and impossible. As to 
the first part of the cbjtction that it is against nature.­
n~thing (Ould be mere erronecus. The ideal of an 
external end .i~ a later development in the life of a 
man. It is mcst prominent when a man is old. 'I he 
child manifests ceaseless activity not for any .end 
1vhich he h&s in view, but simply to satisfy his craving 
for being active. .f1 healthy child plays, runs about 
11nd never sits idle. Be lOV(S play more than his 
food. As he grows up and his energy decreases the 
idea of an end gains in importance till in old age when 
the animal energy is at the lowEst point, very little is 
done except to satisfy some need of the mind or the 
body. Thus the idea of an external end is an idEa 
peculiar .to ·old age. It is characteristic of old men 
and aged nations. The men of a y.oung nation are full 
of enet•gy and playful activity. Action and adventur~ 
are their chief interests. Petty prudential considera­
tions do not weigh with them. It is not money which. 
lures them to distant lands and perilous undertakings,. 
but love of adventure. They make mistakes, but they 
are as quick to correct them as to make them. 
Boundless energy and not prudential wisdom is their 
eltief characteristic. This is the reason why Europeans 
disco\·cred the sea route to India and not the Indians 
to Europe; why Europeans discovered Australia and 
nbt the Indians or the Chinese who are gecgraphieally 
J.llaced closer to it. 

T~e seeond part cf the objecticn that it is impcssi­
ble to werk eteselcssly withou~ an external ~nd in 
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,;~cw is refuted by the e.'tamplcs of hundreds ami 
thousands of elliplorers, discoverers, inventors, aut hoi'!!. 
~nd scientists who had nothing to sust11in their courage· 
and promote their energy except tha immP.ns2 lovo 
they had for their wor!;. 

A grove defect of regarding work only as a means. 
towards other ends is that clever people soon discove1· 
methods of gaining· their end without doing the work 
required for it. Society may suffer for their neglect, 
but they have their full sha1·e of the good things of 
the world and are often better off than these who 
work. The tric!t by which they gain their end without 
qoing work is simple ·and easy. It only requires an 
elastic consci,ence. Instead of doing honest work they 
~pend their whole energy in producing the impression 
upon ethers that they are "the· hub of the Universe,' • 
while in reality they are doing nothina at all. If wo 
co:npare the number of these trickers with that of the 
1!-oncst workers we shall certainly find that the former­
preponderate over the latte1• at least in the East. 
The courts of Indian princes are full of such men­
They ara the leading men e¥erywhere. A conscience­
less intriguer has a far greater chance of success in 
such ·places than an able and honest worker. 

Patriofs:n, religion and love of fame are some of 
th~ other motives which impel men to action. Religious 
zJal and love of glory are responsible for the greatest 
upheavals in the social life of ma)lkind. These motives 
have proved far stronger than the commercial motive 
of mere gain. They have carried nations from ono 
end' 9f the Earth to the other: We do not praise the· 
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•conquests made by these naticns, but the energy dis­
_played by them. The inotive or gain was no doubt 
combined with the motives of religion and patriotism, 

:but the chief impetus came from these and material 
.interests helped to stabilize action. 

All these motives including the commercial motive 
·when sufficiently strong undergo a tranformation. 
Interest in the work itself qd<es the place of the exter­
nal motive. What is undertaken in the beginning for 
.fame, religion or patriotism becomes a self-sustained 
_passion. There are numerous instances o:[ such trans­
.formation of motives in history. Painting, Music and 
Sculpture which were intended in the beginning to 

:.serve religion are now pursued for their own sake. 
The higher branches of Science, Philosophy and Mathe­
matics which were meant to serve practical ends are 
now studied for their own internal interest which 
is proving inexhaustible. In the· lives of individual 
_persons too an action often results from rivalry, love 
of fame, patriotism or religious zeal, but becomes a 
habit in the course of time. 

The motive or fame according to which a man only 
·cares for a good name has a special weakness as com­
;pared with patriotism and religion. Love of fame can 
make a man efficient for work only when the general 
•opinion in the society in which he lives regards work as 
a noble thing and idleness as a base condition. There 
:are however societies in which a man can win a better 
name by extravagance and ostentation than by doing 
useful work. Thus the motive of fame is unable to 
produce good workers unless work is the standard of . 



worth in the society. 
Religion an(! patriptism too .h~~ove their defects as 

motives ·for action. The relgious zealot worl<s for the 
-~scenaancy of h)s ·re~igioil.. The patriot, .foJ: t}l.c. '~rupre· 
•macy of his eountry. Their action w'ilf be '@!ck and 
continuous as long as the ascendancy :is· not attained • 

. When this object is gained the efforts of both begin to 
Slacken. 'fhe well earned rest is welcomed. What is 
"rest in one generation becomes a cult of idleness in the 
next. 

-Therefore there is always the necessity of stirrin~ 

·up the minds of every generation and reminding them 
:that work is the highest virtue in life. Love of work 
snould .. betheir motive for wor". Work should be ·a 

'habit and not a necessity. No man should ask the 
question: ,. Why should I wor:t Y ', as no man ever as~ts 
'the question: 'Why should I be happy!' 



CHAPTER U. 

CO-OPERATION 

Hold fal!l by tbc Cord of God (Bond of Union), all of you, 
•n<l do not hreak loose from it; and remember the fuvuur of God 
<On you wht:n you were enemie.:<, then he unitetl yonr he·•rts, ~o by 
h111 favour you became brethren. TuE KOKAN, 

The literal and fundamental meaning of eo­
-operation is to work together to the same end. 
The simplest instance of eo-operation O<'CUrs when two 
men combine their efforts to lift a lwaYy weight. From 
this simple beginning to the ruling of mighty empires 
and the leading of huge armies, we see illustrations of 
this principle. People often wonder how a hundred 
:soldier• can control a district containing lakhs of 
inhabitants. They perhaps imagine a hundred men 
standing on one side and a hundred thousand on the 
-other, and the hundred men dri,-ing before them the 
hundred thousand. It would really be a wonderful 
phenomel'lon if a hundred men over<'ame a hundred 
thousand. What a<'tually lakes pla<'e is far from marvel­
lous. The fight is between a hundred men on one side 
.and one man on the other; only it is repeated a 
hundred thou"~Ulrl times. However often it is repeated, 
the hundred men will always win against one. The power 
of the disunited hundred thousand men is no more 
than that of one man. It is certainly less than that 
-of one ln·ave man. On the other hand the hundred 
men acting together acquire a reputation for miracu­
lous prowess which adds to their self-<'onfidenee and 
.actually increases their Yigour. Each of these hundred 
men when acting on behalf of the body represents the 
:strength and the might of the whole body and can do 
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the work which the whole body alone could do. If 
there nrc many of these representatives, each of the:n 
cnil act ~s.efficicntly as if the whole body were acting in 
several p: aces at one time. This is a real miracle. For 

' . a b~dy to act with its wh~le might in several places at 
one ti:nc, is nothing but a miracle. Each of tl:e 
rcpres~nt~tives of the central body carries with him 
the full import of the power he represents. The 
power of th2 sentinel on duty is not the power which 
his tiny limbs supply. It is the might of the vast 
organisation behind him which enables him to do what 
any man in the street could prevent him from doing. 

This is only one instance of how might can be 
created by co-operation. In fact, nothing great can be 
achieved by human beings without eo-operation of 
some sort. It would be no exaggeration to say that 
s)eicty could not exist at all without it. Could there 
be any buying or selling, cultivation of land or the 
manufacture of the simplest articles without men 
acting together for a common end Y If men had acted 
in such a way that no one had contributed to the 
wel:fare of another, the human race would have died 
out long ago. The very institution of marriage, on 
which the continuation of the ra~c depends, is an 
excellent example of co-operation. Rising above 1 hese 
primary instances, if we east a glance at what modern 
civilisation has achieved, we shall find it all to be the 
manifestation of this wonderful principle. Could 
knowldge, for instance, be created without eo-operation Y 
1\iodern science is the result of the joint work of 
thousands of scholars during the last tht·ec centuries. 
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The writing of . a single book sometimes req~ires t~~ 
joint labours of thousands of scholars for generations. 
Writing in the preface to the. first VJlun:te of the 
Oxford Dictionary Dr. Murray says:-" The scheme­
originated in a resolution of the Philological Society. 
passed in 1875 at the suggestion of the late Archbishop 
Trench when Dean of Westminster. . It wall proposed 
that materials should be collected for a I)ictionary 
which by the completeness of its vocabulary and by 
the application of the historical metlnd to the life.'al)CI 
use of words might be worthy of the English langu~ge 
and of English scholarship. With this view it was 
resoh·ed to begin at the beginning and extract l.anew 
typical quotations for the use of words, from all the 
great English writers of all ages, and from all the. 
writers on special wbjects whose works might 
illustrate the history of words· employed in specia:t 

• • 
senses, from all writcl'S whatever before the 16th 
century and from as many as possible o.r the more­
important writers of later tiines. Several hundred 
rt>aders accordingly entered on the task of selecting 
and transcribing such quotations and many eminent 
scholars undertook to arrange materials thus gathered. 
The time requisite to complete even this 'preliminary 
labour of r~ading books and collecting quotatio~s 
proved so long that several promoters of the under­
taking died and many became absorbed in other duties, 
before it was possible to take in hand the actual 
preparation of the intended Dictionary.'' As a result 
of the labours of hundreds of scholars for more than 
thirty yearS Dr. Murray was able to publish the first 
;olume of the dictionary in 1888. He had, ho\vever, 
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1o admit in the preface. that their attempts laid no clair:n, 
to p~rfection, bnt they represented the most that could 
ne done in the time and with the data at their command. 
Thirty three years have passe:l· since the fil'llt volume 
was publi&hed, and sixty-five since the work began. 
Dr. lllll'ray and several of his colleagu,es have died, 
.and the work is stili incomplete. If the preparation 
-of the rc~ord of what a small section of hum 111 beings 
spea~[ requires so much time and labour, how much 
would be required to prepare !I re~ord of, or tJ :;~udy 
1he infinite manifestations of the Spir~t of Nature? 
It is in~onceivable hJw anythin~ which contribute~ to 
the knowledge or comfort of m:m!dnd· couhl have 
-come into exist~nee, if men had been incapable ·of 
-co-perat.ing with each othe1·. The greater the number 
<lf men who act together, the grea~er is the achievement. 

The contrast batween the people of the West, 
whose whole national life is such' an admirable 
example of co-op~1·ation and those of the East who 
find it dilficult t~ run a small commercial company 
with sue~ess, cannot but strike every unprejudiced 
obset-ver. The difference is not due to want of 
education among the Easterns, if education means 
mere knowledge. Knowledge and· intellectual f 
enlightenment may teach a man what he ought to do, 
but they cannot make him able to do it. A. man is 
not always w~ak in mora!s because ·he is deficient in 
knowledge. Ignorance to:~ do~s not always make a 
man immoral. The spendthrift generally knows the 
-consequences of his action, but· he connot resist the 
1emptation of the moment. Education in order tc: 
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influence action must be an education of the will. It 
must enlighten the will and not only the intellect. It 
should create new desires and new passions. No 
doubt, a knowledge of what a man ought to do, 
influences his actions; but the influence is so weak and 
uncertain that we cannot depend upon it in the 
affairs of the practical world. The intellec­
tual recognition of the principle must becdJ!le an 
object of the will and must be capable of exeit·~ng: 

emotions, before it can be COUnted UJ?Oll aS a SOUrce 
of energy in life. The Arabs who followed the prophet 
exhibited a remarkable ability for eo-operation when 
almost all of them were illiterate .. These very Arabs 
were disunited and disorganised at a later period, 
although they were then the leaders of the world in 
science and letters. The free citizens of Athens 
were held together with difficulty by the eloquence of 
Demoslhenes. They led the world in science and 
philosophy, but were unable to stand against the 
well organised army of Philip of Macedonia. The 
Roman Empire disintegrated at a time when Roman 
civilisation was at its height. These examples show 
that educated communities are not always capable 
of united action. We do not depend for the truth 
of this statement on historical instances alone. We 
see in modem India that· some low caste tribes are 
far better organised than the highly educated stratum 
of society. Co-operation is an art as well as a science. 
It has its laws and general principles, but no people 
can acquire this skill by a mere knowledge of these 

principles. It requires a certain aptitude in them 
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and a certain type of character. 
The first requisite for co-op3r:ttio:t is the eltistence­

of a unifying principle. It is some object of desire 
which is. common to a number of men and the attain­
ment of which is their common end. None of them 
is. able to attain it without the help of others. They 
work for it like one man. They regard thems~lves aS' 
parts of a single whole . and not as sepacate and 
indepeii.dent beings. Their private selves arc lost for 
the time being in tho common self; their private 
interests are lost in the com!lloo interest. This 
com:non end may ba the attainm1nt ?r a moral or 
reiigious ideal like the one which united the .factious: 
Arabs under tho prophet. It may be the advanc~ment 
of science and learning, or the encour:1gement of art. 
-All learned societies have some such end. Or again, 
· it may be the glory and greatness of a nation 
or an empire. The idea which united the Fren.cb 
people under Napoleon, was the ide:1 of making­
France great. Napoleon was evidently the person who 
could lead them to the desired end. Therefore he was the 
idol of the French nation as long as he was successful • 

. The idea, which holds togethar the members of a natian, 
is the idea of preserving its independence. An English 
man loves his national independence more than his: 
private property. He is prepared to defend it with 
his life. There is hardly any· family in the Unite(} 
Kingdom which bas not lm;t a member in the Great 
War. England acted like one man. So did France. So 
did Germany. The principle, which enabled each oi 
these nations to act as they did in the War wa& 
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the love of independence and glory. 
Wealth is. also one of the objects which may unite 

a. number of men. for common action. The· avowed· 
object o.f all commercial companies is gain. But tho 
undertaking would not prospeD i£ 'the interest .:fon 
which they work, is not trul;y ccmmon. If each 
.shareholder regards the prosperity of the compani)' 
as his chief object, the company will · prosper. If 
on the other hand he thinks ·more of his own share 
of the profit, he will soon discover reasons to desert 
it. The rulers of an empire besides other things 
aim at increasing wealth and prosperity, but the 
uation cannot remain united for long if each individual 
thinks more of his privat.e gain than of the pros­
'(lerity of the whole body. 

The person of a great leader, a statesman or a.. 
king is often a very effective force which draws to 
itself masses of men whom no- common ideal or 
interest can unite. The ideal is a vague and abstract 
thing in the eyes of the average man. He ·is. more 
powerfully attracted by a personality. The leader 
is the concrete representative of the ideal. Many party 
men have no clear idea of the cause they uphold. They 
admire the leader and follow him. For them the 
-common end does not exist except in the person 
of the leader. The presence of men, who should 
completely identify themselves with the. cause is of 
absoulte importance for .successful co-operation. The 
greater the ignorance of the people, the greater is 
the .need for such men. 

If the common interest is a real interest fo:J; which . 



men care, nothing that· is incompatible with it should: be' 
.allowed to stand: in its way. All. desires, passions and 
lit tie selfish interests, which divert the attention from it, 
.should ·be sacrificed. The less valuable should be 
:sacrificed for the more valuable. All religions and 
all governments recognise this principle. Duty and 
moral obligation hold the foremost place in every 
:society. No man who fails to do his duty or 
shirks his moral ·obligation, can be e:<:cnsed on any 
ground. 

On many occasions, when a m3n thin!u 
he is sacrificing his private interes~ for the 
·common good, he is in reality making no sacrifice. 
The sacrifice is ouly apparant; the ultimate gain is 
real, though not so evident to short-sighted persons. 
The man, · who. gives up his ten rupees for the sake 
·of his nation· and gets twenty after a time, is 
making no sacrifice. The patriot, who risks his life 
in def~nding his country is safer when fighting in the 
ranks of his countrymen than when fighting alone for 
·the same end. In the former case he has a chance 
of safety, in the latter he bas none. 

Co-operation thus means the enlargement and 
expansion of the self. It brings greater prosperity 
and greater power to the individual. The advantages 
of co-operation are undoubted. No. man can fail to 
.see them. But pride prevents many :Crom standing on 
the same platfo1m with their fellow beings. They 
prefer to live alone. They are proud of their 
littleness. Perhaps they call it indep~ndcnce. They 
-do not wish to lose their liberty. The loss. of liberty 
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which co-operation involves, is· more 1han comp2nsat­
ed by an increasJ · in the p:>wer and privileges of the 
individual. · The independence, which the individual­
ist cherishes ends in dependence on persons who­
have no sympathy with his aspirations. 

It is true that the common interest is nothing: 
but the real interest bf the individual and its attainment 
will benefit hi:n in the end more than any narrow idea. 
of private gain; but m:!n is Sl little under the c:>ntro! 
of r~ason that he cannot reconcile his private inter~st 
with the comm:~n inter2st, without a struggle. Then 
are elements in the cho.racter of enry m:m whicl~ 

tend to estrange him from his fellow beings. The 
material needs of all human beings are th2 s:une . 
.All require food and clothes . .All value land and houses. 
The supply of lhes~ good things of the world is so 
small, or at least men think it is so small that every 
man tries to take possession of all that he can lay ·his: 
hands on, fearing that if he did not do so, nothing 
would be left for him. They dispute and often fight 
over the division. This breeds hatred· and enmity, 
which last from tteneration to generation. Each calls: 
the other the enemy of justice and righteousness. 
Young cllildren are taught to !mow the enemy from the 
very beginning. Any co-operation with tile enemy even 
for a worthy end is impossible. It is a point of honour 
to injure the enemy and avenge the family wrongsc 
Such things are more common among a s2nsitive and: 
hot-tempered p3ople. · They find it. difficult to control 
themselves at the sight of what they imagine ta he a 
wrong. They arc always disunited among themselves 
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and are always at the mercy of better organised! 
and more temperat~ nations. It was said for the­
guidance of such as these: "Love your enemies, 
bless those that curse you; do good to them that 
hate you and pray for them that despitc!ully use yo11 
and persecute you.~' · · ,. 

Great relicrious, social; and political move-
ments have a · wonderful effed i:1 uniting ., ' .. . .. ........ . . 
men. The ideal is presented in such v1vid eo!ours 
and it miiJtJ~ suc"ft a deep impr:ssion Oli the mind 
that nothing else looks real t.o those who are under· 
its spell. Their own personnlities appear to be of' 
trivial va!ue as · compared with the ideal. Among 
such people the causes of discord and dissen· 
sion are reduced to n m1mmum. They become a 
true brotherhood. The character which takes centuries' 
to form under ordinary circumstances is formed in a. 
day. The transformation is ·really wonderful. Misers: 
become generous. Coward• become brave. Qualities. 
which have been lying• ·dormant for centuries unsus·· 
peeted even by the possessors themselves become­
active and astonish the world. '!'hey may be called 
narrow-minded as certainly narrow-minded they are, 
having closed their eyes to the merit of everything 
besides their ideal. They arc fanaties, be~~use they 
have an exaggerated notion of the importance of 
their aim, but they are a power in the world which 
cannot be despised. They have a :..irm convietion 
in the righteousness of their cause and an unshake­
able faith in its ultimate success. If they succeed, 
they. are the ·masters of the world and if they fail. 
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tlrey become martyrs. 1'he sceptic who. sits by and 
watches may have a clearer vision, but· he is .a man.­
ol no consequence in practical affairs. 

· The· cultivation of certain qualities inay-makc the. 
task o:C co-operation-easy. It may even make it pleasant. 
The first of these is the strengthening· of ·the· natural 
tendency of love. As there is a great amount of hatred 
in human society, there is also a large quantity of love. 
It is one of the strongest tendencies of human nature. 
Love and'friendship arethesweetestthingsin life. Love 
is the subject cf the sweetest songs and the consummation 
of human happiness. It is a pleasure to watch a man 
going through all the experiences of agony at the sight 
of a friend or even a stranger in distress. Many men 
1!annot bear the sight of an animal being slaughtered. 
Old associates are always remembered with affection,. 
Besides special virtues and qualities which endear one 
man to another, association itself is a powei:ful facto!.' 
which fosters love. The very stones and walls become 
dear by long association. It would be difficult to find 
a man who could live by himself without regarding the 
company of his fellow beings. as a necessity of life. 
:Many men would kill themselves if they were compelled 
to live in absolute solitude. In spite of his selfish 
nature the thing of gr~atcst interest for man is man. 

The development of this tendency in schools, colleges 
and clubs, where young men have to associate for edu­
cation or pleasure is the best preparation for successful 
(l()·Operation in life. Young men should be encouraged to 
fo1-m clubs and societies even for trivial objeets. Besides 
1l'Oining· them for co-operation, they will give them a 
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·unique opportunity of studying human 'nature. A. 
p1·actical knbwledge of men is indispensable for snccess· 
fully dealing with them. One of the favourite pursuits 
of a you:ng·man should tie to study the habits and 
wishes cir his companions. ·He should try to form a 
correct opinion about each in his mind. He should also 

·study the differences ·between his companions' views 
and "his own and the ways by which a reconciliation can 
·be· effected between the two. Much discord exists in 
the world owing b lin ignot-ance of each other's 

'thoughts .. When two men succeed in grasping each·other's 
"points of view, very little cause of discord is left. The 
advantages· of all young men of a country getting ·theit· 
education· in big institutions where the futura workers 
of the nation have an opportunity to know each other 
intimately are very great. They receive the same 
education, read the s:1me boo:rs, hear·the sa:ne lectures, 
form the same ideals and learn the same methods of 

·work. ·Each of them tries in after life to· realise the 
plans he formed in his school days. lllany problems· of 
their life are already solved in ·theh· debating 
·societies. Many of them have already chosen their 
·future colleagues. When the time comes for them to 
work, they have not to de:1l with strangers. It is' friends 
with whom "they have to co-operate. 

The old COillliUindment was: "Thou shalt not kill." 
After an experience of thousands of years mankind has 
realised ·the importance of this principle. No doubt, 
murderers lire still to be found in the world, but the 
consciences o£ all men are against the de3d. The mur­

. dei;er hims·etf secretly condemns what he does. This 
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signifies the tl'iumph o! the moral prin~iple over brute 
nature. The commandment of the future will be: "Love 
thy fellow creatures." 'The common inan does not yet 
.recognise the truth of this principle. However, if peace, 
prospe_rity and ·power are desirable ends, men will have 
to give their adherence to this rule: Loving each oiher 
is desirable in itsel! and leads to many other desirable 
ends. In ancient times the rule of love obtained within 
the narrow circle of a fainily only.' Each family 
was at war with its neighbour. When peace was made 
bet ween families, the tribe was the widest limit of its 
operation. This is still the case among the backward 
people of the East. The more advanced people of the 
·west have extended the application of this principle to 
those thing in the s"ame country, speaking the same 
language or those who are supposed to be~ong to the 
same nation. The time has yet to come when love will 
be the guiding principle in determining the mutual 
relations of all human beings to whatever race, country 

:or religion (hey belong. That time will come when all 
nations recognise each other's worth .. The weak and 
backward peoples can help to !iring it about by 
making themselves worthy of the companionship of the 
.adv.anced nations. As lqng as there are weak and 
ignorant people in the world, the strong nations will be 

. tempted to exploit and maltreat them. The only way 

. -of establishing universal peace and making the rule of 
love supreme over every other principle which guides 
.human conduct, is to raise all nations to the same level 

. of power and prosperity. . · ' 

There are two alternative CJUrses for human beings. 
o(}ne is for each man, family, tribe or nation to seek its 
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own interest without caring how its action affects other 
:people. As long as the ·belief is that individuals, families 
tribes or nations can prosper by exploiting and subjuga­
ting other men or nations, there will be no peace . ' 1n the world. In such a society each man, family, 
class or nation is secretly at war with its neighbours . 
. Men have .no peace of mind and there is no r~al security 
.for life or property. The. other alternative is for all 
men, classes, and nations to regard love as the guiding 
principle in treating each other. Not only should it be 
eonsidered a sin to kill other men, but leaving the less 
:favourably placed men and nations to their fate or still 
worse, exploiting their ignorance and weakness should 
be considered equal to murder. Before this millennium 
-comes the duty of the weak, disunited and backward 
:people is clear. The way of love is the way to power 
and· prosperity. They should extend their sphere of love 
"from the family or the class to the country, and become 
united and organised like the advanced nations. As long 
as they will remain disunited, there will be no peace 

·.for them, nor for the world. They will be the bone of 
-contention for which . the strong nations will always 
iight against each .other. 

There is nothing more useful for the maintenance 
<Qf brotherly relations among men than the qualities 
of forbearance and forgiveness. To err is human. All 
mistakes are not intentional. A man may offend his 
brother without knowing what he has done. Yet the 
unforgiving and revengeful na~ure of some men makes 
:such delinquencies the justification for an unending 
;persecution. There is also the mo1•alist who forget~ 
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·others that he himself has as often offended their 
moral sense. He often confesses that he too is liable 
to err, but his belief in his infallijlility incraases with. 
his confessions. There is, another type of ·man, whose 
chief pleasure is in damaging the reputations of all 
those who are unfortunate enough -to ·come in cont;tet 
with him. He revels in creating di~cord ·and differ.c 
·ences. -It is but -just that society should look down up11n 
.this disturber of"the.peace and reg~rd his machinations 
as mean and unworthy . of .a gentleman. To ·forgive 
and forget ·and to be generous in forming opinioll,1!' 
about others are the first qualities of a gent.leman. 
Akin to the scandal monger is the tale bearer who poses 
to be everybody's well-wisher ·and .frie:ad.. .His 
business is to keep men informed of· all the evil which 
they speak of each other. Very often. he -elicits . evi.l 
remarks by making false reportSi ·and ·then faithfully 
·conveys these remar:ts to the .person for whom they 
were intended. A ·clumsy man would ·even inven~ 
entire falsehoods. He declares.to each party that he 
is their friend, while in reality he is the inveterate 
enemy of the human race. These.arc some of the types 
of men who act a& Satan's emissaries to destroy ·peace 
and happiness among men and to work for the destruc­
tion of the race by setting man against man .. Many 
baekward nations suffer to such a great extent at the 
hands of these mischief-mongers, that it would be no 
great exaggerathn if the unproaressiveness of these 

' 0 . 

people were attributed !1> the .presence of this type 
·e.tnong them. 
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The principle which is of the greatest service in 
settlil).g .disputes is cJ:D.,l)ro:nisa. It raquires us to 
rac()gnise. the rights of . ihc other party and to give 
COiicessions for the sake Of justbe, Or at. least for the 
sake of peace. On many: oc~asions, when a man thini!S 
he is· giving a concessi~n he is only giving what is dne 
to the other party and thus doing nothing bnt bara 
justice. Even when he is giving away a part of what 
belongs to him, the peace and· good will which he pur­
chases with it are more valuable than what he gives .. 
When the dispute is about the division of wealth or 
power betwe~n men oz:. classes, this principle is of 
inestimable _value. It is !}iffieult in such eases to decide 
w~ere the right of. one party end11 and that of the 
other begins. The settl'ement can only be made by 
mutual concessions. In the 18th century the power 
both hi. Eagland and F'rance was in the hands or the 
monarch and the aristocracy. The French aristocracy 
adopted an uncompromising attitude towards the people 
and tjle result was that the whole system of hereditary 
aristocracy was destroyed a ad a free democratic republic 
e$t&blished i~ its place. In England the aristocracy 
adopt~d a wiser policy. They recognised the power of 
the rising democracy, gave them concession after eon­
cession, adapted themselves to the new circumstances 
and succeeded in retaining a part of their power and 
winning honour and popularity. Mr. G. W. E.-Russel 
disparagingly mentions this characteristic of the English 
aristocracy. He says:-" Of course from time to time 
there ha..:e beim acute controversies in which the House 
of Lords has been brought into conflict witli the House 
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of Commons ~or even with the English people. But then 
the Lords saw that their safety lay in ·retreat and 
retreated accordingly. Indignation died down. The 
Englishman's natural love of ·a iord r~assel;ted itseif 
and as long as . their lordships' were content with a 
moderate amount of petty · mischief all was calm. f '' 
When the aristocracy saw that the chief political _power 
was passing into the hands of tlie commons, 11ons of 
noble families began to sit in the House of Commons. 
They were admitted into-the people's par:y and became 
their leaders. Lord Grey, Mr. Churchill· and· Lord. 
Crewe, who are some _of the leade.rs of the LiberJPdrty, 
are members of aristocratic families•. In order fo·recon-

. ' .L 1' ' 

cile the common people to the privileges of a hereditary 
aristocracy commons were frequently raised to the peer­
age. . " It is only in England" said Mr .. ~rnoid · to. 
Arminius, " lhat this beautiful intermixture of cla;ses 
takes place. Look at the bottle merchant's son and the 
Plant~ genet being brought up side by side. Very likely 
young Bottles will end by being a lord himself. t" The 
same principle is visible in .the foreign policy of 
England. Atter losing what is now ~ailed th,e United 
States of America, it adopted a wiser policy. It began 
a more liberal.treatment towards its colonies al~ over 
the world. Canada, South Africa, Australia and New 
Zealand enjoy what is for all · practical purposes an 
independence. Their attachment to the motherland is 

· for their own safety and well-being. A contrast with 
English policy is afforded by the Russian policy. The 

t ~Ueetiona and Reeollectiohs pp .. l77 and l?P. . 
• S1nee the- abot"o was 11ritten Mr. ChuTcllill has joined tl:.e 

-C'oosenat ive Party. · · 
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Czar and the Russian Ar;stocrats refused to conside1· 
the legitimate aspirations of the people, who were 
kept down for half a century by sheer force. When 
Imperial Russia was exhausted by a terrible war, th~ 

people who had been W(liting for ·their opportunity, 
destroyed the old and s2t up in its place an entirely 

·new syste:n. The loss of life and property in the 
revalution has been sa great that it · has crippled 
Russia for decades. In England the wisdom and 
adaptability of the aristocracy' has avoided ·a 'revolu· 
tion. The patience and liberality with which the 
English ruling classes have tl""..ated' the .labour party, 
strengthen& the hope that the English people will never 
have to face a bloody revolution. ' 

It is not, of course, intended by what has been said 
· above that one should sacrifice one's cherished beliefs 

c . 

and principles of morality for the sake of others. As 
has been alre!ldy stated, compromise is a useful 

·principle only where a question of the division of 
power ot• wealth is involved. Beliefs and favouritl' 
theories must always be outside the pale of politics. 
Men of the most divergent .views on religion or in 
seience may work tog~ther amicably for any common 
end. There are some men indeed, who demand that 
a perfect unifor.nity of views on all questioas is 
necessary for co-operation. They want to force all 
men to their own way of thinking and stint the natur­
al growth of ideas. Variety is the law of nature. 
Variety is wealth. The wealth of ideas lies in their 
variety and not in the multiplication of the same 
notion in thousands of minds. Ideas are different 
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from mcney in this respect. One idea rep,eate.d a 
million times is one. One rupee muitiplied by 8: 
million is a million of rupees. The rna~ who possesses 
-one rupee is a poor man, while the one possessing a 
million is evident:y rich. He need not have any varie~ 
ties of wealth. A sufficient quaatity of any one variety, 
.silver, gold, iand, etc., will do. The man who wants to 
be ric~ in ideas, on the contrary, must possess an 
infinite variety of them. The repetition of an idea· on 
paper, in speech. or in the mind does not increase: its 
value. Thercfore'i't is of the utmost importance that 
.a nation should be rich in all types a~d varieties of 
men. It should be . able to PJ,"Oduce men for every 
·occasion and every situation. The presence of ni.en o:f' 
all kinds of views. should not only be tolerated· but 
welcomed and encouraged. Each may be !lllowed to 
pursue his line of thought in his own way. No violence 
in the form of physical force or social ostracism. should 
be used to divert him from his course. The on!;)' 
-demand that should be made ou his liberty, is that he 
:should be prepared to work along with the rest for the 
eommon inte~ Uniformity and difference Jiuist 
exist side by side in society as they do in nature. 

A society composed of men whose aim is one, but 
whose opinions are different, must have some method of 
·reducing their differences to agreement. The common 
method is'to·obey the will of the majority. When there 
is no great. divergence of views on the aims for' which 
the society has been ·constituted, the only points to be 
:settled· are the methods of securing them. The actually 
Jess efficient party may be in power. It may not work 
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!!O well .as ~he minority might do. But ~he dangers 
of di$~b2dience to the authority constit11ted by general 

' agreement are so great, that a wise man will always 
perfer to submit to the minor evils of a bulty adminis­
tration, if he can avoid by that means the bra:1king up 
of the organisation. It is a hard time for the minority. 
no doubt, when an evil-minded majori~y is in power, but 
to seek ·separation for this reason is to d.es~rt the cause 
and lose all chances of restoring pJwer to just· ~~d 'cap­
~li:e ~en. Obedience to constituted authority is a 
principle of such vital importance that no organisation 
can exist without it for a moment. Not only is the 
DJaj Jrity to be obeyei!l?ut every officbl, who r2presents 
!h l majority, must be obeyed within the limits of his 
authority. H t)le whole force is to be applied on one 
point,· all_partides of matter which compose it, must 
:!nove together in tl).c same direction. The plan or 
action must be one .. Tjle general orders must come 
from one source. Even the practical application of these 
grders sho~ld not be left tJ the fancy of each man. 
There shouid be officials whose duty it shJuld be to ' . . 

carl'Y tl).e orders to the members, to inte1•pret the:n and 
to see that their actio:t is unifoJ;'m. If this is not done. 
there will be disorder and chaos. People will move in 
ali directions and there will be n!l united action. If the 
rlght of issuing orders and initiating action is given to 
all men, the result would be nothing but confusion. 
~very mind is an independent entity. It has its own 
peculiar ideas, plans and methods. It has its own. 
notions and times of working. If it is desired that all 
mep. should work on the same plan and at the HJme 
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time, there must be some general plan which they 
should follow and general authority, which they should 
obey. United action without obedience and subordi­
nation is inconceivable as long as human nature is what 
it is. No human organisation, whether a society, a 
factory or a government, can ignore this principle. No 
wonder, oaths of loyalty and allegiance are given such 
imp3rbnce by all governments. 

It is not pleasant to confess that the inclination to 
<lbey and the tact required for ruling are both absent 
lro:n cur people in a "remarkable degree. If a mim is 
cons~ious that the power of his superior depends upon 
his o" n ll<illing support and that he cannot be compel­
led to obey, he will o!ten prove refractory or evasive. 
These very people obey most meekly whel). the orders 
.are backed by force: They do not consider obedience a 
virtue. Our ancestors exaggerated tbe importance of 
obedience to authority in one's thoughts and actions 
concerning every department of life. The young 
generation has gone to the other extreme. Breaking off 
the shackles of custom they do not consider themselves 
bound to obey in any sphere of action. Absolute 
freedom is not advocated by any school of thought even 
in Eur;>pe. The civilised nations of Europe are charac­
tcris:!d by being law-abiding and obedient. They are 
obedient to the laws made by themselves and are 
furious when their freedom of action is restricted by 
others.· We are submissive enough when commanded 
by others, but show an utter disregard for laws made 
by ourselves. We are not only in fault when required 
to obey, but show an equal incapacity for ruling. We 
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want to enforce our authority, when we poss~ss it, with 
an utter disregard for the feelings of those who are 
placed under us. We never realise that they are free 
meii who have willingly· curtailed their freedom and 
have placed themselves under our command for tho 
coinmon gaod and, theraf.:>re, should be traated sympa­
thetically. The obedience on their part, in order to bo 
a s:>urce of strength for the society, should be a willing 
obell.ience and not slavish submission. Those, who 
regard obedience to authority· arl encroachment on their 
personal libe1•ty; should ~t the same time realise that 
this is.the orily" way ·of gaining true emancipation. It 
is ·the only way in which the self can be enlarged, 
~ruightened and 'strengthened. 

Whim a movement is in its infancy and tho people 
are'fne.:otperiiineed, it is often: a matter of difficulty to 
persuade the men that having become organised they 
are bound to s'tand together and accept the verdict of 
the ih"a'jority and if nee:lful the decisions of their 

·leader,· when· duly empowered to act on their behalf, 
~veu·'~h.ougli such acceptance at ·times involved dis­
appointment and chagrin. The chief difficulty of 
:Moses in his journey lrJm Egypt to Palestine was 
the disobedience and stiff-neckedness of the Israelites 
on every occasion. These very Israelites were a wca~e 
and submissive race under the tyranny of the Pharaoh, 
but theY had as yet little experience of free and willing 
obediejlce. Considering the unpleasant experience 
which ll{oses bad with his people, it is surprising to 
know that o~edience to authority was net included in 
the Ten Commandments. 



56 

It is not intended by what has been ~aid above that 
a m:t.n sh:lUid follow authority in his beliefs. The spheres: 
of thJught and action· are g_uite distinct in this ·re~peet. 
In thought the rule is abs:>hi.te fraedom. Seientifie 
priuciples are not settled. by votes. Science does not 
gain by checking the free play of Reason: In the· intel­
lectual world no man js bound to obey the dictates oi · 
another man's raasoil or will, mueli iess to follow his 
lead if he is convinced ~hat th~ leader· is mis~aken 1 in 
his conciusions. '!.'he ~pinions of the majority·'are not 
always right. Th~ int.elleet of on'e man may pimetrate 

. ., . ' ( 

farther than the inteliects of all other men combined. 
Ev~n in-actions which concern th~ man h.imse!f a;,_d do 
' ' not affect others he may have abs~:ut~ fraedom. He 
need not follow th.c advice or the pr~ctice of any other 
mau if he thinks himself fit to guide h:s own actions. 
No illlll is justifi~d in forcing his own thoughts and 
ways on another man except by persuation. But in 
actions which affect other men or where the object is so­
great that combined action is necessary, every man is 
pound to haYe regard for other men's thJughts and 
feelings. When the ojJject is too large for one man t~ 
attain single handed and there is a need fJr a numbe1• o.f 
men to act together, there must be some method to enable 
iheir differently constituted minds to take one line of 
action. If they were left at liberty, each wou~d follow· 
a different course. In order to create absolute unity of 
action where there is no such unity in the mental con­
stitution of the actors, some wills have to ba supJ)l';ss~d. 
They must subardinate themselves to the rtiliing will 
which in modern times is selected by a majority of v.:~te~. 
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Th\l majority selects the leaders not because it is 
thought th:~t the granter numb3rs h.~ve a more correct 
view of things, but because they are supposed to rel>rc­
sent the prepJnderating physical and economic for ~es or 
the country. In practical affah·s as much and pe1•haps. 
more depends on physical and economic forces than on 
the correctness of thE! metho.d. ,'l'.b.Brrfoue in 'lftl~!lcting a 
leader the most impJrtant c~nsideration b3sides aJility 
is: how many men are prepared t9 give him their will­
ing so,pport. Wh2n men give their v~tes' in ·favoar of a 
line of action;· it' is not only their intellectual judgment 
which they piimounce by this means, but more important 

· than that is th'J t:~cit pr.>mise which they mak.e of SUJ>· 
porting the p)li~y by every means in th2ir pJwer. The­
~ip.ority 6llows the majority willlngly, because a com­
Pl!-ratively defective method has a better chance of suc­
cess when backed by force than an absolutely correct 
policy which has no force behind it. But the minority 
does· not give up its right of criticising the policy of 
tile majority and winning power by persuarion. It 
retains its intellectual freedom, while subjecting its 
will temporarily to the will of the majority in order to­
p:reserve unity. Thus the principle of freed)m is. 
reconciled with that of obedience, each wor:dng in its 
own'spherz: the one enriching life, the other making it 
powerful. This obedience is quite distinct fram the 
slavish obedhnce which cantracts both the soul and the 
body. It, on the contrary, is the on:y means of welding 
human souls together, of magl)ifying the Self and creat­
ing a mighty Will, which ·is infinitely more powerful 
than the ordinary individual wills. · 



CHAPTER ·Ill. 
JUSTICE AND VERACITY 

Jt is dUe tO justit"o IJmt Tf>l.n't-h .. JI be a Gotl to mhll, 
· a.nd not u W• lf. . , · BACO~. 
Love oi the self is a fundamental principle o.f 

~an's life. It is impossibie f~~ a man to be without 
desire and the existence of a d~~h·e means the p'resence 
·of self-love .. E~en th~ man who de.sires to put' ali· end 
to .his life, because life has b~coihe' a burden. 'io 'him, 
loves himself iqas~uch as he waiits to . save himself 
from further pain: .He does not 'I_ov~ liis' pr~sint life 
and cil'lumstances, but he loves liimself as dearly as 
ever .. Love of tl~e self is distinct from love of life. 
The same man who commits suicide under o·ne set· ·of 
-cireumstances,· 'Yduld b~ glad to live if ihe co~ditio'ns . 
·could be ch1mged. ,.A. man cor:nmits . suicide when his· 
·desires are not satisfied and he cannot bea1· ~he ·dis­
.appointment. He is. not willing to· accept the lower 
.standard of life which" ci~cumstances offer him. He 
wants to save himself from a life of pain, disgrace, 
humiliation, inferiority, dep~nd~nce or· subordination. 
He loves himself as much as the man ,who is satisfied 
with the lower standard of life, but has a higher 
notion of his own value and importance, . and the lower 
life cannot make him happy. 

Thus, a man can never be devoid of self-love. 
Desire is the essence of existence and a. soul without 
-desire is a contradiction in terms. Even when the 
·desire is for a simple continuation of existence or for 
pure knowledge, it betrays self-love. The contradictory· 
of self-love is self-annihilation and not .self-abnegation. 
An exampie of self-annihilation of this type would be 
furnished by the man who had succeeded in renouncing 
.all desi~es of the world and all notions of a moral and 
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spiritual life and who 'YB~ not even an:otiou~ for know~ 
ledge. He would never resent (even in his heart) any 
wrong done to him or to any other man, or. tho viola· 
tion oi any moral prin'lipll). He would s~e the whole 
world being massact:~d befo.re his eyes without saying 

<>r feeling anythin,i. He w;uld l_lot even b~ able to 
know anything; f()r .knowledge· r~quires'the concentra~ 
tion of the mind and it is impossible to fix the ntten-

. . ' 
tion on anything w:th;>nt.1': ,preceding desire to do sJ. 
Such a human being is nn,impossibility and even if it 
were possible for a man t~ ~e like this, he wJuld be a 
most undesirable being .. 

To renounce some' of 011-e 's desires and to be 
benevolent to others is not inconsistent with seif-love. 
Charity, philanthropy and a life fo.r others may become 
the ideals of a man's life. The Ifre which he loves may 
not be a life of self-indulgence or low pleasures. He 
may love to make othllrs happy, enlightened and noble. 
He may make his self coincide and harmonize with the 
best that is . in other seh:es without sacrificing or 
annihilating it. He would be prepared to defend his 
life and ideals with as much zeal and strength as the 
:sensual man. His ideals are his property and he would 
not give them up to please any man. 

Cases occur where ·a man values another person's 
.self more than his own. He leaves his pleasures, and 
ideals for the sake of a dear or an honoured one. 
Lovers and religious fanatics attach very little value 
to their lives, but it can be said at no stage of thch• 
progress in self-effacement that they attach no value 
:to them. The fanatieLmay love his preeeptpr more 



than himself, but it does not mean that he does not lov& 
hlmself. Even the fanatic is not prep<tre,(l .to throw 
away his life wanton)y. He values it, although there­
are things ~hich he values more than his life. The m1se­
of the patriot is similar. 

The conclusion which we require for our present 
purpose, is that men love themselves and those of the· 
material and immaterial things of the 'ltorld which arll 
necessary fer the przservation and development Qf' 
their sc!v:s and the sat;sfaction of their desires and 
ideals. They love th:se things as strongly as they 
love then:sclves, for the existence of the self .depends 
;upon an adequate supply of thes~ things.' · 'As .the 
supply of the material thirgs of the world is ljmited, 
every man trits to ta'cc possession of all· t}le tping1:1; 
;whieh his strength, eir~u111stanees or the 'oppositio~ 
pf other men permit him to appmprlat~. Erery man 
:(ears want and ~'fishes to maintain. !ln unbrolien sjlpply 
of the necessary things. 'J'he notions of rights and 
private property are the result of this t~nden~y. . . . . ' . . - . 

;j!:very man has a notion of what is necessary for the . . . . - . - -. r'· ;• 
attainment of his ideals anq he resen~s any i!lterfer-, 
~nee with what he thinks belongs to him. He would 
be prepared to defend· himself and his rights and. . . ' 
property against all aggressors. He is n!J.tJlrally 
the imemy of those who want to injure ·him or 
deprive him of w)lat he believes belon~ .to him. 
It is, therefore, necessary for the 1Jlainte~an£e· elf pca'ce . . . . . 
!lffiOng mankind that they should have t)le virtue cif net. 
ipterfcring with each other's belongings whether· they 
)le ~at erial things 'or immaterial ri~hts; in· oth~r wopis, . . . 



whatever a man calls h~s own; Tlris virtue · is ~ailed 
j~stiee: 

The rights of a man ar~ sat tied by th2 law of e\·ery 
country imd so far as mot~: ru:ersiltisiied with the law, 
and the law is administered faithfully, there will be n() 
disturbance of peace in the country. It is hardly neces 
.sary to state that when there is no peace among men, 
when tfiey are fighting against each other, there can be 
no co-operation among them. Co-operation pr~supposes 
m'ore love and regard for each other than mere peace. 
The conclU.sion: is plain. Men cannot act together for 
a common end, unless they have at · least the virtue of 
respecting each other's rights and possessions. The 
necessity of peace and co-operation is so itreat for the 
.i>rosperiiy of mankind that the virtue of justice has been 
known from' the' very ancient times in all countries and 
its value and importance is universally recognised. 
we shal\ confine the 'term for the present to the virtue 
o0f giving each man what belongs to him by the reeog. 
:liised· law or custom, what hi other words has been 
:assigned to him by the society in which he lives. A 
just'nian.would not appropriate what, he knows, belongs 
1o another m'an, nor 'would he give' to one man what 
'll'elongs' to another. Now, whatever this law of the distri­
bution· of rights is, as long as men are satisfied with it, 
·there will be peace among them. The law may give more 
to one than to another, it may create great inequali· 
ties in society, but as long as its administrators faith­
.fully give to each whai has been given to him b:yr~~e law, 
ihere will lie no dissensions among them, proyic;led that 
the people have the belief that the distribution made 
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by the law in spite of its defects, is the best that could 
be made in an imperfect world. But the moment a 
man receives less than what is given: tl) him by the law 
or discovers another man receiving mora than his due, 
' . l ; . 

there will be discord in the 'soCiety, peace will be broken, 
men will not trust each other and they will not be able . . . . 
to act together for any purpose. Ivla·n is naturally 
~f~id of wor!ting with those who, he thinks, will not 
give him his full share of the 'fruits of their joint 
labour .. 'l'he force which binds uien together and keeps 
them .at peace, is the belief that every one of them Will 
hones ly· give to the other what belongs to llim by the 
law to which they have given their explicit. Ol' implicit 
.consent. This belief in the integrity of others which is 
.necessary for peace and co-operation in society is called 
trust. Society cannot exist without it. Ivlen . :fly .from . 
. each other when they have lost trust. 

We have not so far tried to d~fine the rfghts of a 
man and have only aimed at proving that as long as 
the membet'S of a society respect each other's rights, 
whatever those rights are, they can secure peace and 
eo-operation. What incapacitates men .for · combined 
action is th~ overt or covert usurpation by them of 
each other's rights. There are no laws of the distribu­
.tion of rights the' validity of which is universally 
recognised. The most fundamental difference is· 
between the capitilistic and the communistic points of 
view. In capitalist society a man is allowed t:> a:nass 
.as mue~ wea!!h as he can by making legal use of . the 
opporhihities which he possesses. No man is allowed to 
use pb;ySieal. force in compelling other men to follow 
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his will, but he can usc c~onomic rorce to any extent. 
;He can b.uy tho opiniolllj and s~rvices of any number­
of men, and SJ grea(is the pJWCr of money that a man_ 
who is compelled to do a thing bj thre~t of physical 
violence feels aggriev:ed, while tl1e one who is paid for 
doing it feels thmik~ul ~o .l.tis opprcss6r. .A single 
magnate or a group of weal!hY ~!len can control the 
political policy of a country by buying over the most 
.influential newspapers. They can wage war by advanc­
ing loans to governments and make peace'by Withholding 
tbem. Those who depend upon them for th·eir ·Jiving 

' . 
have either . .to conc?al thcir.real views (which clash with 
tho.se of their m.astcrs) 9r to modify them. Very often 
·a man's whole mental attitude is formed .by the econo-, ' . 
·l'Jlic circUI'Jls.t~tnccs i11 \vhjcl_l h,c is P,laced. There is no 
liberty.of action or thought for a man who is afraid of 
losing his employment if he acted according to· the 
.dictates of his. own will. 

The laws by which one section of society gains so 
.much power over the rest is regarded as just and fair 
.by the whole capitalis~ world. On the other hand, the­
.communists regard it a crime that any man should 
.have.more than another or should [JOssess anything as. . 
. private property. The rights of private property and 
.free competition on which the capitalist s:~eiety is based 
.11re considered robbery by them. Again, the principle­
of the communist society that every man . should be 
-paid according to his needs without regard to the 
value of his work, is regarded as unjust by the capital-

. ist sacicty. Accotding to th~m every m~n has a right 
tJ the prJduce of Iiis lab)Ur and it is unjust to deprive 
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him of it. Although there is a great conflict of views 
~tween the two systems on the details· of .. what is 
just " (what one calls just is oft~n called unjust by 
the. other), there is no r~p.l and f~p.damental differance 
bet~~en their views of Justice itself. ·rile difference 
really lies in considering which of the two systems can 
best secure justice for all men. Our aim in this discus· 
sion is n •t to decide which economic system can best 
.secura the rights of men, but to know what those 
rights arc. The final decision between the two rival 
.systems will depend upon the consideration of many 
practical details. Social and economic experiments 
)!laY lead to a compromise between the capitalist and 
-communist systems which may combine the merits of 
both. We may however state the requirements of 
,justice without entering into any of these details. 

The notion of justice, as we have seen, arises from 
-every man's desire to have all the things and oppor­
tunit~es w.hi~h.ar!J. n.ecessary for the development of his 
.self. When a man appropriates what is necessary for 
himself, he is said to .be working und<er the influence 
-of self-love; but when he allows another man to do the 
;same, he is called just. . Thus, a just man is one who 
allows others to take what is necessary for ·the deve­
lopment of their selves according to their own idcl!s 
and a just law is one which J)l'ovides for the develop­
ment of all men according to the idea of each. Now, 
.as no man wants to have less than another or would be 
conlented with inferior opportunities, if we allow all 
to have what is· necesEary fer the. satisfaction of 
their ideals, each would try to have more favourable 



opportunities than the rest. But as each cannot 
be superior to the other, they would have to b3 
contented with equality. Thus, a just law should aim 
at satisfying equally the ambitions of all men. This 
equality should not however be interpreted in the 
absolute sense. In applying it to practical life wo 
shall have to take into consideration the capacities of 
men and the interest of the wh.ole community. As 
every man desires that the total quantity of the good 
things of the world should increase,· in order that he 
may have a greater share of them, it would be in the 
interests of society to disct-iminate between man and 
man, when placing economic goods at their disposal. 
For instance, it would be wasteful and unwise to allot 
elaborate scientific apparatus to a man who" has no 
knowledge of it in order to satisfy his envious 
nature which wants to be another man's equal in every 
respect. It would be apparently unjust to deprive the 
man of these instruments inasmuch as he has less 
than another, but it would be just to him and the 
whole society, because the proper use of them 
by a capable man would produce results the 
benefits of which the envious man and the rest of the 
society would feel in their persons. These inequalities 
will r~main, iil spite of the law of equality, as long as 
there are inequalities in the capacities of men. They 
are calculated to raise the standard of comfort and 
well-being for all men. No man would· care for 
absolute equality if it reduced society to a state 
of abject poverty and ignorance. It would 
however be just to give equal opportunities to all 
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men when they are !)qpable :of .. making ... an eq11al us3 
-of them. 

There are thre~ kinds ofthings for which men care 
in life, and we shall consider them separa.tely in order 
to know what the requirements of justice are in 
-each case. In the first place are the ideas and 
opinions of a man. Every man is the undisputed 
master of his own mind and the thoughts that arise 
in it. This is the property which is allotted to 
him by natu1•e. No man can really take possession of 
what belongs to another in this sphere. It would 
.appear that nature had provided each man with a 
separate domain which balonged to him exclusiv,ly and 
in which other men had no need to "interfere. Every 
man has an unlimited ·supply of his own thoughts and 
-opinions and can borrow the best ideas of other men 
without reducing their number in the owner's mind. 
The wealth of ideas does not de crease by distribution. 
Every man gives to others freely of his most valuable 
ideas. When their value is recognised by society, he 
•exacts a price for tbeJll,. but so great is the desire to 
make them known that books were published even 
when there was no law of copyright. Where an idea 
·does not directly lead to economic gain, the 
greatest satisfaction is found by its creator in simply 
publishing it. It might be thought that this was a 
commodity the distribution of which could cause no 
dissensions among mankind. But, as unjuSt men Jove 
inequality in the distribution of economic goods, they 
desire uniformity in the possession of ideas. The 
unjust man docs not recognise the right of other men to 
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.entertain opinions which ha hims~lf dJas not e:J.tertain . 
.He quarrels with them for having opinions different 
from his. BJth in the ease of econo:nb gJods and 
{)pinions he wants to keep them in a position of inferi­
-ority and depandenee. When a starving man who is 
11nable tJ get work, steals a loa! from a baker's shop, he 
is compalled by economic necessity to ba unjust. But 
interierance with other people's right to have their 
own opinions, cannot be excused on any such ground 
:and is purely the. result of the spirit or aggression. 
Instead of thanking them fol' pointing out to him what 
his own limited vision could not help him to see, the 
:bigot quarrels with them for daring to expos~ the 
weakness of his pJsition. His pride does not allow 
him to ad :nit that they may· see what he has not been 
.able tJ perceive. 

l\Ien also acquire a love for old opi.tions and 
'theories, and are hurt if any one disturbs the:n. They 
do not recognise the right of any man to question the 
-truth of their doctrines, in the blindness or their love 
lfor them. Those who have the courage to assert their 
Tight oi examining every doctrine and principle anew 
are persecuted and denied the right of existence. 
Reformers and ·innovators were freely murdered in 
.ancient times and even now in many countries a 
professed heretic would not be allowed to live 
.at peace. Justice requires that every man should 
'be allowed to make the full use of hiJ intellect 
and should not be compelled to stint his intellectual 
:deveiopment for fear of displeasing others. F'reedom 

: to de~clop one's ideas is not only just, but highly bene-
·~ . .. -. 
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ficiel to mankind. 'Ihc progress cf lmcwledge and the 
economic advancement of the .world entirely depend 
upon it. 

After deciding that freedom of thought is one of 
. the requirements of justice, the question remains 
whether a man should also have the right of expressing 
his opinions before others. Justice demands that every 
man should be free to develop his mind as he likes, 
therefore no man can force another to listen to his 
opm10ns. Every man who thinks his opinions are 
worth presenting to others, may publish thEm by 
speech or writing so that every one may be free; with· 
out being compelled, to know them .. To force opinions 
upon others is as unwise as unjust. It has no result 
but to breed hypocrisy. Therefore in most Eastern 
countries where free expression of opinion is ·not, 
encouraged and men are required to assent to doctrines 
by social or moral compulsion, it is often difficult to 
know a man's real views. 

1\Iost of the religious doctrines are hypotheses of 
various degrees of probability and one wonders at the 
blind zeal of those who cannot tolerate the presence of 
men professing a different set of opinions from theirs. 
Religious intolerance and hatred can be explained by 
the faet that religious doctrines are held to' be the most 
valuable intellectual possessions of a man, without 
which he is considered so impure as to' be unfit for 
association with the believers. Some people do not take 
the food touched by an unbeliever and some ·do not 
tolerate his presence in their sanctuarios or places' of 
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'vorship. 
1 

The unb~liever is im!lgined to repr~scnt all 
that is evil in ths WJrld. When a dil'forance in opinion 
:snaps even the ties of humanity and each. pictures the 
other as Satan incaraate, there can be little hor>e of 
justice in such ralations. All this is the result or 
exaggerating ths ill!pJrta.nca of differences in religious 
opinions by generations of bigoted priests. Th-e .. evil 
.results o~ raligious injustic~ Ol" into!eranc~ are amply 
illustrated by frequent riots . bet ween peoples of 
different religions in India. The cause is always this, 
that the followers of one religion do not allow the 
followers of another religion to worship in their own 
way. What should have bee1_1 an inter~sting occasion 
tor e:d1 to obsel'Ve the ceremouies.of another, infuriates 
the igno1•aut devotees to murder and incendiarism. 
Religious injustice is the chief cause why the people of 
India have never been able to act together as a nation. 

The next class of things which man value is that of 
material things. . The just dishibution of economic 
goods is a most difficult prob!em. But some prJpJsi­
tions can be clearly deduced fr.>m the princip!e of 
justba. If justice means to provide for the full 
development of every man's mind and bJdy and the 
realisation of his ideals, every man is entitled to 
1•eceive the best education of which he is capable. It is a 
grave injustice in the present system of society that the 
ambition of most men for knowledge and enlighten­
ment is not satisaed, while much money is wasted on 
those who have no desire for it. It is bad even from 
the utilitarian paint of view that a dull man wha 
possesses means should have the best oppJrtunities for 
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education, while a clever man who lacks them shoulcl 
be deprived of it. 

The next demand of justice is that inequalities 
in food, clothing, houses and other comforts should be 
reduced as far as pr.ssible. 'The standard of comfort. 
for the lower classes should be raised. The food and 
clothes of a man should suit the condition of his body­
and should not vary according to his means. Every 
man is entitled to live a life of comfort and leisure if 
he honestly docs the work that he is capable of doing. 
The idlers alone should be differentially treated. Only 
those men should have a full share of the comforts: 
who make a direct or indirect contribution to their pro­
duction. '!hose who wotk more than others or these 
the quality of whose wotk is higher, have thP. right to 
recci\•e extra reward for their work; but the reward 
need net t£ke the form of exchangeable economic goods: 
which, if they are more than their need, will either be 
wasted or employed to buy the liberties of other men. 
The more efficient workers may be rewarded by being 
given higher posts or title~ of honour which may 
satisfy their ambition for distinction. Those who lov~ 
tra,·clling may be given greater oppot-tunities ~f 
h•avelling. Successful scholars and scientists may be 
provided with special libraries and laboratories for 
their exclush·e use. Distinguished artists may have 
n grcutcrshnre cf pictures and works of art to decorate 
theit· rooms. But none of these things may be sold or 
bequeathed. The things are given to them by society 
for their p:rsonal use, because they have worked better 
than other r.1cn, but the same cannot be said of their 
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sons or relatives. Most of the inequalities which exist 
in the present society as regards the standard· of 
comfort allowed to different classes, are highly impo­
litic besides being unjust. Inequality in the allotment 
of the ordinary necessities of life excites jealousy in 
the poorer classes who frequently try to break the law 
and creat~ disorder. As the lower classes grow more 
and more self-conscious, they hoy to establish equality 
by violent means. Inequatity exists only so long as 
the lower classes are unconscious of their· power, or 
do not know how to make full use of it. 

Last of all are human relations which are prized 
by men. Justice recognises the right cf eva-y man to 
develop his own personality acccrding to his own free 
will. Therefore he should have perfect freedom of 
choice in his relations with othet• m:m. The economic 
and political arrangements should be such that no man 
may be under the necessity of having any relations 
with ot.her men against his will. Most of the men who 
serve under capitalist masters and many of the women 
who live with their husbands are the unwilling slaves 
o.f their masters. Many friet:da of great men come 
under the same category. Economic necessity compels 
all these to live in a position of subservience. 

In an ideal society justice would require the abolition 
of domestic servants. Service should be voluntary and 
out of love. Dependence creates such vile qualities 
that the whole world would gain morally i.l' there 
were no servants. There was a time when people 
thought they could not do without slaves. Now the 
small minority which possesses servants thinks th~ 
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world cannot go on without them. By the world ·they 
yrobablymean their own worldofvanity;luxury, idleness 
and extravagance. If there are no servants, there would 
be less lying, stea"ing and dishonesty in the world.· 
These are the methods by which the servants take revenge 
{)n lheir masters and recover· some of their lost rights. 

1\:lurder, theft and robbery are some of the violent 
forms of injustice. ·The evil nature of these practices 
is universally recognised except in very backward 
.societies. Where these crimes are common, society 
remains ilivided against itself and men are too much 
occupied with defending themselves against each other's 
JJggression to be able to do anything for the better­
ment of their condition. There are subtler forinS' of 
injustice too which are found among morally depra.;ed 
but fairly civilised people. Injustice which means too 
much self·love and disregard for the dellires and needs 
-of other men is the root cause of the inability of vast 
populations like that of India to ·act together or govern 
themselves. 

Dishonesty, bribery, and partiality are 
.s~me of the common forms of secret injustice.· 
Qpportunities for secret injustice arise when men 
.adopt some system of co-operation in order to increase 
their power or the productivity of their labour. First 
of these is the formation of a government. No less 
important is the formation of commercial companies . 
with the object of producing cheap commodities. Cheap 
·commodities mean greater comfort and abundance for 
mankind. Further, there is the system of ~xchange 
by which the division of labour becomes possible. 
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Lending money · or entrusting property to each other 
are some other ways of mutual help. The essence of 
.ail these forms of co-operation is that the . property 
and rights of one man are in· the hands of auother 
who keeps them in trust for him. A few ministers 
are enh'li.sted with ·the disbursement of miiJiona 
of public money. Even the lives of millions of 
men are placed at the disposal of the ministers 
and the generals. The judges of law courts are 
the custodians of the honour rind private property 
of eitizens. Not only ministers but ollicials of 
all ranks are entrusted with the people's property. 
The. directors of a company spend the money of the 

shareholders for the latter's benefit. All these are 
.occasions when a man can secretly usurp the property 
or rights of another. The minister can use public 
money for private purposes. The directors of a com­
pany or other officials can misappropriate the share­
holders' money. Government officials can take bribes. 
A judge who receives a bribe or for some other selfish 
reason unduly favours one of the parties allots to one 
what belongs to the other, or does not resto1·e to the 
wronged party what has been taken from it. The shop· 
keeper who takes more than the price of a thing .from a 
customer wrongfully takes what belongs to the other 
man. The first step in moral progress from the state 
ilf blind selfishness, is the acquirement of 11 just 
disposition which may enable a man to recognise the 
moral personality and rights of other men when acting 
towards the]ll. This disposition is the force which 
draws men together and cements their union. It 
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makes a nation strong and powerful. No amount of 
intellectual prcgrcss or training in the methods of 
government can make a people fit for self-government. 
Systems are of no value without this virtue in the 
wcrkers. A govei"Itment cannot prcsper if the officials 
are corrupt. A commereial company cannot be suc­
cessful if the workers are dishonest. Companies cannot 
be formed when people do not trust each other. 

Trust means belief. in one another's· hoiiescy or 
sense of justice. When people are dishonest they 
cannot long maintain their reputation for honesty. 
The result of distrust is that every man hoards his 
wealth in his own house unprofitably. He does not 
invest it for fear of losing it. He does not even set 
up a busine> s of his own fearing the dishonesty of 
IJis cmployeer. Whe1·e confiscation or looting of pro­
perty become common, people bury their valuables 
under the ground. If men had not been able to trust 
the laws of nature, there would have been a similar 
disorder in physical life. If things had changed their 
properties without giving indication of the coming 
changes, it would have been ·impossible to live in the 
world. If wholesome things like water and fruit had 
n trick of becoming poisonous suddenly, without any 
fo1•ewarning in their appearance, taste, smell or other 
properties, no man would have touched them. 
Similarly when there nrc men in society who profess 
to be. honest, but act dishonestly, men avoid each other 
like poison. The power and prosperity of a nation 
is in direct proportion to the tri:tst wl;tich prevails 
among its members. If there is no trust t.hera is no 
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social or political life. As mutual trust increases trade· 
a:O:d industry flourish, the nati:Jn prosper3 and 
b&comes powerful. If deception is common each 
man prefers to live a life of isolation, nothing is. 
do~e for the community and every one suffers. 
from poverty, absence of peac3 and unce1•tainty in 
every. thing. 

V:E~ACITY. 
Tru.th, faut,J.s..tJ18 lifo «•f o.ll thh1gs; falsity, 1t ficfort" or 

whatever it ma7 call i~ .. lf, is certain to be the doath. 

C\llLYLit. 

The quality which aids justice by establ:shing· 
trust in society is veracity. If a people habitually 
speak the truth, they have no difficulty in combining· 
for trade or any other purpose. Veracity is the 
greatest ally of justice, for men are afraid of being 
known as unjust. Injustice cannot be practised 
without unveracity. The man who takes a bribe or· 
misappropriates public money relies on lying to 
escape punishment. Other forms of secret injustice­
too are intimately associated with untruthfulness. 

Veracity is the simpler and more natural habit. 
It requires that the statement must correspond 
with the f!lct. It is easier for a man to faithfully 
translate into words what he has observed than to 
pervert it. The first impulse is in this direction •. 
When other thoughts an~ motives intervene, the man 
first suppresses the true fact and then invents a new 
one to take its place. Permanent motives exi&1 in the· 
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·minds of some persons under the influence of·which 
truth is at once suppressed and a· lie invented and 
,substituted for it. The most powerful motive for 
. lying is self-interest. Weak and oppressed people 
;generally resort to lying to save themselves fram 
tyranny. A tradesman lies in order to get a higher 
.Price for his wares. In the first instance the man Ues 
in order to get justice for himself; in the second, 
to do injustice to others. This raises the ques· 
tion whether uuveracity may be considered a virtue 
when it is employed to secure the ends of justice. Is 
·the man who speaks a lie to save his life or property 
from a tyrant justified in doing so! Further, is a 
man justified in lying to defend the life er property 

·Of another? Again, is it right to deceive a man when 
.. deception is designed to benefit him t 

Lying is condemned because it destroys mutual 
·trust and without trust no social life or co-operation is 
possible. Where this evil result does not. follow, the 
invention of falsehoods is considered a healthy exercise . 
of the imagination. Writing fiction and painting 

·pictures of imaginllry things are not considered immoral. 
The immorality of lying consists in its trust-destroying 

.-quality. In established societies where life depends on 
mutual help, unveracity is accompanied by unlimited 
evils. Every man has his property and rights allotted 
to him by law and he has only to appeal to the law to 
'secure them. Unveracity in such a society would only 
be useful to an unjust man who wants to take more 
·than his right. Even when a man thinks the law to be 
unjust and secretly breaks it, in order to secure his 
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ideal rights, he creates dis)rder in sJciety. I£ he is. 
dissatisfied with. the law, he ought to declare war on it 
openly, and when a new law has been made, the old 
law need no more be respeeted. One of the objects of"· 
establishing justice in society is to secure peace.· 
Peace may be secured by laws which are only 
approximately just if most members are satisfied with 
them, while ideally just laws which are not supported 
by a majority may fail to seeure it. If a man tries to· 
secure his ideal rights without the consent of other~, he· 
will create·disorder in the sanie way as an unjust man. 

Thus in established societies a man has no moral 
justification for lying. Wherever a man wants to be 
trusted he should carefully avoid falsehoods. Where­
ever social life depends on mutual help and co-opera­
tion,. trust·is an essential mental 'disposition. Civil­
ised nations, even in war, carry on a sort of co-operation 
for humane purposes. The object of nations at war is. 
generally not to exterminate each other, but to secure 
some interests which may place one in a more favour­
able position than another. Therefore prisoners of 
war a!ld tne wounded are not put to death. 
Hospitals. are not attacked. The private property 
of the civil population is respected. · Women and 
children are protected. The fighting armies co­
operate for theRe ends. Truthfulness is neces-· 
sary to secure this co-operation. Where they do 
not co-operate, is in killing able-bodied soldiers in the 
field of battle in order to secure acknowledgment of 
defeat by one of the parties. Therefore the movements; 
of the armies are .concealed from each' other. Camou--
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llage and every other artifice is used to deceive the 
·enemy. .A false scent is given to mislead and destroy 
·the enemy forces. The art· of deceiving and easily 
·destroying the enemy 'is called strategy. Thus 
. concealment of the truth and even direct falsehood 
.are ne~essary aids in war. Acti:lg in such a way as 
to create false ideas in the mind of a man about iacts 
is a kind of falsehood. Leaving false plans of action 

. or false maps so that they might fall in the hands of 
the enemy is direct falsehood Spying is perhaps the 
most unveraeious profession. The hostile armies do 
not trust each other and do not expect to be trusted in 
actual warfare. The limits within which they use on­
veracity are definitely marked and generally recognis-

. ed. The general who employs these tactics in actual 
fighting is not distrusted in ordinary social or , 
·business relations or when settling the terms of peace. 
The spheres or veracity and unveracity are clearly 
understood. ·Similarly the man who uses unveracity· 

·to defend his own life or the life of another man 
a!(aiust an unprincipled, uncompromising and in­

'humnn robber, under circumstances the exceptional 
nature o.f which is clearly ·understoodcby·all, will not 
lose his credit in society. He will not be trusted 
again by robbers, lint to be trusted by them in such 
circumstances means the loss of noble lives, which is a 

, greater evil. We should rather say that not to be 
·trusted by robbers under sueh circumstances is no evil 
at all. Unveracity will thereiora be employed without 
incurring' moral blame as long as there are wars' or 

·the· 'violation of rights by uncompromising· violclnce • 
.. ' . 
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'f"ruthfulness is the law of life, untruthfulness, the law 
of destruction. 

The second. question ,whether it is right to d~c~ive 
a nian when deception is designed ta benefit him 
remains to be answered. Most persons would not 
hesitate to speak falsely to ·an invalid, if this s~3:ned 
the only WJ.Y of concealing facts that might produce 
a dangeraus shoc!t : nor do people shrink iram telling 
fictions to children, on matters upan which it is 
thought well that they should not know the truth. 
Some of the remar!;s made in answer to the first 
question also apply to this. If the limits of unver:1zity 
are clearly marked and clearly understooi by bJth 
sides, and there is no chance of imperilling mutual 
confidence when the falsehood is discovered, one may 
sometimes escape the evil consequen~es of sp~aking 
a lie. But it must be remembered that it is more 
dangerous to speak fa\sehoods to those by whom one 
wants to be trusted than to .robbers or others by whom 
one does not care to be trusted. If the general habit 
~f a doctor is to tell bene:volent lies to his patients, his 
word would not carry any weight. · He need not 
frighten his patient by painting a lurid picture of his 
condition, but must indicate its l'eal natura without 
leading him to despair. It is most important for a 
doctor ta have the confidence of his patients. A 
habitul consoler give., no consolation. 

Telling fictions to children is a very dang~rJus 
habit. Children have not the capacity to understand 
that t~e speaker is deviating from the truth for a special 
purpose and is not a habitual liar. They are not even 
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able to differentiate between a lie and an error. In­
stead of saying ' you were wrong' they often say 'you 
spoke a lie.' If they discover the lie they will either 
imitate it or lose confidence in the man. Moreo:ver 
they are in the habit of drawing inferences from and 
exercising their imagination on what they are told. 
Any falsehood they are toid may get rooted in their 
minds, doing permanent injury to their mental 
development. If there are any matters about which 
children, invalids or other persons in a similar 
position should not know the truth, they may simply be 
refused the information. Concealment of the truth 
is not unvcraeity. Veracity does not require that 
everything known to a man should be published 
broadcast. Ability to keep a secret is a highly valued 
virtue. Thus in dealing with children and others of 
the same sort strictest veracity should be the rule. 

We have tried to prove that justice and veracity 
are the valuable qualities without which it is impossible 
for human beil'gs to eo-operate for any purpose. 
The cultivation of these qualities is most important 
for national development. It ·is even more important 
than the introduction of s~lf-governing institutions. 
Systems and institutions ar~ worthless without men 
possessing the necessary inoral qualities. When li. 

people are incapahle of union, unjust dispositions 
are generally the ~ost important cause. 



Ci-JAP.TER IV. 

SELF-CONSCIOUSNESS AND 
·coURACE 

Man 1a not the master of man )>at death aud llfe a.n:1 
pleasure and pal.n.-Epiotetus, 

.A man m an undeveloped state of sel!'-consciousness 
believes without question what he is told to believe, rmd 
does what pel)ple tell-him is. good for hi~ to do. He 
thinks, wills and acts; but his thoughts, desires and 
actions are the echoes of other people's thoughts, 
desires and actions. He is a creature of his circumstan­
ces and s~ciety. He has not yet recognised the separate 
existence of his own personality. He is an automaton 
who serves the ends of other people. H3 is a burden 
on society whom his friends have to carry like a dead 
body on their shoulders. Heis sometimes valued as a 
friend, because he is an abject follower; but he eannot 
serve better than a machine. He is or no use to a man 
when h,e stands in real need of he! p, when the mind is 
puzzled and the will flags. 

· The self,conseious man on the con tra~y regards 
himself as his own ~nd. · He. has his own ideals ani! 
possesses a sense of jlis ~ignity. He does what he feels 
to be right and bears the respJnsibility of his actions. 
iie is the .final judge of what he believes and does not 
blame others for misleading him in his opinions or 
actions. He may not be a discoverer or a refor:ncr and 
may have to borrow his ideas or morality from more 
gifted people; but when he selects a doctrine or a course 
of a~tion for himself, he does so only when his intellect 
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and will are fully, satisfied with the sel!!ction. He is 
not the originator of the 'doctrine, but he will hold it 
against the world as long as his reason is satisfied with 
it. He does not change his !>Pillions or give up his 
ideals and code of morality merely . becaqse other men 
have done so. He may follow other people, but only 
when his own mind is clearly and consciously in .favour 

: -1 

<if following them. In whatever he does he never 
forgets 'hi~ own personality. 

The self-~onscious inan should not be identified with 
the selfish man, for he m'ay be the ·most generouS of men. 
His generosity, however, is not based on uncions~ious 
imitation of others, hilt has a firmer basis in his own co~­
scious will. He will' defend the rights of other peop~e 
(if he so desires) as firmly as his own. He is conscious 
of his own rights, but is also conscious of his obligations 
to others. His peculiarity is that he stands on his own 
feet and 'recognises himself as a free agent with rights 
and resporulibilitles, and. is not like a minor who lives 
under' the visible or invisible tutelage of some one else. 

Self-consciousness must also be distinguished from 
self-conceit. The self-conscioils man does not think 
hjniself superior to other men. .He only insists upon 
his own person to be recognised as an end in itself, not 
to be subordinated to other persons Without . his fre~ 
consent. Self-consciousness may degenerate into self­
conceit, but is easily distinguishable from it. Every 
conceited person is self-conscious, but every self-con­
scious man is not conceited. The self-conscious man 
merely insists upon his own rights to be re.eognised._ 
The conceited man has an exaggerated notion of hi~ 
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o.wn rights and ignores the . rights of others. Self· 
consciousness is perfectly compatible with humility. 
, .; Self-consciousness may be defined as the recognition 
of one's own personality and rights as ends in them­
selves. · In other words, it is that state of the mind in 
which the person considers the satisfaction of his own 
desires and reason ns a moral end. The presence of 
such men is highly beneficial to society:. They are the 
steel framework of.society. Without them society would 
be all flesh, no bones. They form the backbone of 
society. They determine its :will and steel . its 
pur.pose. They supply purpose to many. aimless lives. 
For. :action, all 'moral purposes are transformed into 
pel'S\)nal desires, ,and the man who has the strongest 
notion .of his.own dignity and honour will tight best to 
seeu.re moral and social ends. The man who is not 
cOnscious of his own dignity cannot be depended upon 
in P-erilous circuml!tanees. His peculiarity , is to yield 
and not to stand firm in face of danger. 

' As it is desirable for an individual to be conscious 
of his dignity and t<t maintain his individuality, so it is 
.for a nation. A nation ·without an idea of her rights 
and without a sense of .her dignity .js a source of danger 
to humanity. Her· weakne:>S is a temptation for strong 
nations to· interfere in her affairs, and interference leads 
to wars. As long as there is a single weak nation in 
the- world .there is little likelihood of permanent -peace. 
· ·' Nothing•that has ·been said in praise o£ self~con· 

sciousness is intended to contra.dict · the . principle of 
.Subordination to authority. Obedience·ro·author:iiy'is' 
the principle which knit!J .together the : 11cattered 

.... ·. ··-· 
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individ,uo,tls. of a. nation. Seli-.cotisciousn~ss ancl 
obedience ar.e perfectly compatible. The self,conscious 
man r2nders willing ob~diaacc, .. beeause he is consciou 
of the importance to himself.and :to his nati•on.:of the 
cause for which obedience is de~ilded. He is obediellt: 
to maintain the dignity of his ruition • 

. The idea or digliity naturally :leads .us to the. qlJ.eSJ-; 
tion of 'how to preserve it.' It may loQk like a paradoJC,: · 
but is a fact thu:t ·a man can .preserve neither his. life,: 
nor his dignity without being prepared: tQ. lose theni 
both when defending them. Self-preserVIItion requires: 
readiness for self-sacrifice.· _The J;llan:. who. ru l.&.·a~y: 
f1'0m the field of battle to sne his life' .fails b maintain.. 
his honour and will probably lose his· life. · Courage. is: 
the most velunble moral quality for ~ self-conscious 
man. 'Vithout it self-consciousness is mere impudence •. 

Courage is the most universally: loved. quality. A. 
brave man is l'espeeted and a coward looked down: upon· 
in every neiety. It has been variously ·defined: as. 
' fe:.r!cssness in respect of honourable deiltl):'"; .ail ' a 
disposition to face danger of any kind without. shrink-. 
ing't; and as 'the control of a man's feai:s by his higher: 
nature 'j: ; but the essential feature of courage. S.eeins 
to b~ the ability a man possesses· to. sacrifice . in a. 
struggle against hostile j)()w;:rs what is dear· to him •. 
Coun.g3 is. not strength, for a strong man wh:~ beats a. 
weak woman is .. never called brave. It is neither. 
fearlessness, nor control of fear; for a. man· may be 
brave without· b~iug able to control his fears, and may. 

*The Ethics of Ari•tntlc. 
!The Methods of Ethic:s by H. Sidgwick. 
nhc Mnrul Lifo by W. R Sorley. . 
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b~ lt'c~ward a;rid ·.ran away frjm' th2 fie1d' without shaw-· 
jng any-signs o'f · fear.· " It· is said Cif · the protestant' 
king Henry o£ Navarre that his· check ·blenched· a·nd 
lffli.bs trembled at the O'pening Of a bahl'e~ he W8li ·Co'll" 

stitutionally a coWll'rd ;'but he led ·in the thickest ci~ 
the fight: ·:.for Jte Wll.s 'brave of deliberate purpos~, for 
thli sake of hon:otir 'and glory."§ 

· :!t ma:r be said' of •!Fa!sbtf tbt though a coward, 
he behaved most fea:rlesiily ·in the field or battle. He 
flung himself 01f ·the gr:>und' and shammed dand 'When· 
he met Dcuglas in the battlefield showing that he had 
not lost his presence -of ·mind, which is the nec2ssary re­
sult 'of !ear. He cat<ried tlui body or Hots pur on his 
back, tllrew it before ·Prince Harry and seriously claim-· 
etl tha't·he·had killed Hotspur and demanded a. reward· 
for-it. Hli wet1t threiugh the :batt.lti like a ga:ne, \Vatching 
.calmly;r'risking'no thilig al}d waiting for his opp)rtunity . 

.. ''Al.lart 'f'l'd1ii these historical instances w2 find in 
'.our trll1ly experience that a'rillm unused to fighting but• 
-dete'tiliined·to ·defend his cause will show much agita·· 
tioif'and· feat''in face of·the enemy, but when th·e fight 
.Once begins ·he' will prove· himself ·a formidable ant a-. 
gonist. On the other hand a. veteran fighter who is 
_prepared to· run no nsks 'for his cause wi!l calmly sub­
mit: He'will show no fear, for he knows the nature 
.and extent ·of his danger and knows how to &'Void it. 
The·-contr<ll of -fear ·is acquired by familiarity with• 
-danger and the knowledge of its exact nature. Even 
when the danger is real and escape is impossible, a· 
wise·~nd experienced lllllli' will submit to ~he inevitable 

· · t"rhc Moral Life by Sorley p. 52. . . ' 
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without perturbation of the mind. This however· is· 
not the .same as making a voluntary sacrifice and there­
fQre cannot be called courage. It is not necessary that' 
a man who has got self,control may· fight bravely for 
his cause.· One may put up a l;lrave appearance, but. 
be a coward at heart. ' To face d~nger without 
shrinking' comes nearer to olir definition if facing 
danger means. readiness to run ris!IS. There is no 
courage with?ut the presence of risks and conscious or 
semi-cons~ious determination t(! sacrific3 what one 
ioves,. 

S:>me of the things which a man loves. are his 
lil'e, praperty and.pae~onal comfort.; :friends, relatives. 
and nationality; religion. moral ideals and the good 
opinion of the society in which he lives. His love for, 
thes3 things is not equal. He loves. Slme mora .than 
others ... Different men· have different inclinations. . . 
Some give the first place to honour and 'morality; some 
to pl'Operty and pee~onal comfort. Some care more for,· 
their own lives; some for the honour of their nation. A 
man sacrifices the -less valuable for the sake of the 11\0re 
valuable. In spite of this he feels the pain of the sacrifice. 
He feels no pain only when he does not love the thing_ 
'It all. When a man loses what he does not love he does 
not feel the loss. It i~ in reality no loss to him. 'fhe 
pain a man feels·at the loss of a thing is in proportion. 
to his love for it. The greater the love, the •g.reater is 
the sacrifice; and the greater the eoura~ required to, 
make it. '· · 

When a man has made up his min.;!· to sacrifice. 
that which is likely to be imperill'cd. in the struggle he· 
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has no. anxiety about tbq .. consequences. He has 
reconciled himself to the loss which he will probably 
suffer and has· nothing more to lose. Danger loses its 
significance for · him. He emp!Dys his whole power 
against hls enemy,. •who may be a human being, an 
animal.or . the forces of nature. He may be weak 
eonstit-qtionally, but courage prevents the dissipation 
of his strength through fear. and he appears a sb110ng 
·man in the colill!l!t· Thus .courage makes a weak man 
strong and a strong man stronger. On the contrary 
the physically strong man who has not mad;· up ·his 
min~ to make the sacrifice involved in the struggle does 
not exert himself manfully. He avoids hurt and does · 
not throw himself in the thick of the fight. He st~nds 
at a safe distance and throws stones at his enemy 
instead of grappling with him. It is not possible for 
a man to use his who1e strength unless he is prepar~d 
to receive as well as give blows. Therefore cowardice 
makes .a strong man weak and ineffective in a 
struggle.· 

The secret of the universal admiration for Courage 
is' this. Every man admires greatness or superiority of 
whatever sort it may be. · Superior power, knowledge 
or. wealth are the envy o.f mankind. Every man loves to 
excel others. Slavery and inferiority are hated by all. 
Eve1_1 the man who ill admittedly another's inferior 
finds out some reasons of his own superiority to 
console himself. If he ean establish his superiority on 
Iio other .ground, the moral ground is always handy. 
Now courage is a quality which gives superior power 
to a man. It makes him the master. of his enemy if 



88 

Jtersucceeds; arrd helps him i;,_ esl-.a'!)img -~iilg ·ensl~ved: 
-if he' is worsted :in the ;struggle .. ' I:t: :he .eannot 'prove ·his 
owil- superiority, it enables him.at: :least. to defy 'his 
entagonist and deny_ his superiority: '!'his is· the -reason 
why, semi-barbarous warlille people. ·.ai-e·: :ad:in'irecLand 
respected by civilised natibns and ·civilised .but .cowardly 
people are despis~d ... The •barbarian -who has courage> 
has a. point of. sup?riority over the •civilised · irian. 
without 1t. .The barbarian. has·. t1ie capacity to be . the· 
eiYmsed man's master.,., No doubt, the . lion is· called 
the nobla beast and the learned parrot is despised;· · 

_ .. It may be asked whether courage it a quality 
'\I·IIich is tquaUy admirable in' men '.and women. It 
niay be argued that women are not expeeted :to fight: 
and therefore timidness is no sin• in them. This would: 
be· tru:e if • courage meant 1 sh'ength:and ·:ferocity . .- -A: 
weak person may not be expected ''to· be· aggressive, .. but• 
he cannot .be excused from standi!Jg firin in self-defence. 
He may not be able to ·inflict losses on the enemy, but· 
must be prepared to suffer losses himself in defending. 
his ·honour or ideals. The _ coUl'age· :required bcitli in 
aggression and self-defence· ]s · .of the· sa:ine kind.· 
The· man wl;!.o is prepared to lose does ·well both as an 
aggressor and a defender. The attitude of the braye· 
mim -is:like that of the gnmliler: either to win all or to• 
lose· all, either to live honourably a life . of indepen:-:: 
dence or not to live at' all. . It should not be infer_red 
from this that the· courage of a man is measured by his· 
auffenngs. What is required, is that ,:he shc_lUld stand. 
firm· in the &trugg!e, for which the necessary condition: 
is that he sliould be prepared to lose what he lov~s;. 



v-ery often the man· who is preporecj. to' lose' everything 
suffers no loss and 'the one who is l).nwilling ,.lo lose, is 
tlie ·hem est loser •.. , 

The courage of ·the passive ·Tesistin-· is' non·aggreg~ 
sive 'but is not. 'fiuidamentally differ'~nt ·:from active 
courage. The dil!er~nc~ lies only' in :tnll:choice· of thi!l 
weapons witli whieh he lights· his eneinJ1.r ;-'J'he'passive 
resister is conscious of his own·weakness an-.1: is· unable 
to" use more · powerful and effective weapons, · and 
therefore· defends his lib3rty by simply ·refusing t:i 
comply. with the conimarids of his enemy .. Or, :he•lis 
unprepared ·to .'make the sacrilfce· which • · 4lci~ve' 
resistance might entail . atid •adopts passive resistnnei 
as a ·safer cours'e. · Or, he regards · poskive resistimce as 
a m"r~ efl'ective w~apon in thetong'run and priifm if 
to active struggle. . The words of Epictetus' "give ··w 
clear description of this kind of courage. "When· the 
Tyrant say.s: to a:riy one; I will. chain your leg: ke1 

who values'·hisleg, ·cries for pity: while ·he:who sets 
the vl!lue, :on JJ:is own will aiul ·choice says: If you' 
imagine :it for your. interest chain ·it." · Glmcrally· 
passive resistance requires less courage 'than ·acti~e· 
fighting, but sometill)e it m.?Y · demand :the biggest' 
possible sacrifice and in that case may· take an equal 
l'allk with active· courage. In evert case courage is to 
be 'measured by the sacrifice whiCh a man ·is prepared: 
fu make for his. cause. 

We shall now consider a few' well'known types o{ 
courage .. The first is that which involves the s~crilice' 
of one's life or the readiness to suffer· bodily: pain. 
This is , the .. most valued . 'type of courage: · The 
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sacrifice of one's life is generally the most painful 
sacrifice, for it means parting with whatever a man 
possesses in this world. This kind of courage is 
typical of the soldier andi the . patriot. They consider 
the ideal for which they;:tight, of higher value, than, 
their live< and prefer death to.- a life o£ bondage .. 
Without this preference;-conscio.us or semi-conscious­
no one can ma!te the' sacrifice. 

The persons who can. be11r bodily pains easily find, 
it less difficult to make'the extreme sacrifice. Th~· more 
a man loves the comforts· of this life, the more difficult 
he finds it to bid farewell to them. Some wild people 
have so slight a regavd for their life that they literally 
throw it away at the least provacation. It would be 
impossible for tlie bravest civilised man to. rival these 
desperadoes in courage. There· are so many ties 
(affections and am)litions) which bind him to this_life 
that be will carefully ·weigh the advantages and dis-· 
advantages before he can· make up his mind to give 
it up. His love for his ideal must be sufficiently 
strong to enable him to risk it, Sometimes people 
become so effeminate and their bodies are so un­
accustomed to ha):'dship that they may find that no 
ideal is strong enough to enable theni to take bodily 
risks. 'l'his danger to civilised communities and men 
in sedentary occupations is very grave; a life of ease 
and luxury is always inimical to courage. Wild sports 
in which thel1' .is a taste of the real·· struggles of Hfe 
must theref()re . be an essential part of every. man's 
education. The grim struggle for superiority which is 
going on everywhere in the world requires so much of' 
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bodily'sacd~co. that-no nation can ever hope to stand 
on its._ own'''fi!et . if it does not possess this kind or 
_cou.rag_e. ·:•E~en when all wars will have ceased and 
·there'-will be·univ'c;rsal peace .in the world, this virtue 
will be .in demn'II:d for the strllggle against the force& 
of~~~atu~ .. _The .c;J?.l_!)~er -~ho risks his life -in trying 

• - • . - .. -. • ' ~ ' t . 
to 'reach the poles or the suminit of a lii1.1h JiiountaiR 
exhib,its as good •courage as the soldier in the field. 
:'•( ,,~ext to the sacrifice of ~ife. \V.!H.4l!l! !l_~!!_sjg~r.the 
sacrifi~e '9f propetty. It comes under our definition or 
co11rnge:· .. In .i' iih-uggle :..gainst hostile powers the 
sncril)ce of property is as . useful as that of life. 
Property is the support of. life and the m11n who sacri­
fiees hj~ pl'Operty indi'rectly sacrifiees·his life, vi2., the 
sort of life -he wishes _to live. Property is a thing which 
men lovejand \ts sacrifice entails pain and suffering or 
the same sort as those arising from bodily injury. 
Some men love comfort so much, that they wou:ci 
rather not live at all, than live .a life of pain. There 
11re. others in whose minds property is identified with. 
th~ well-being of their children and dep~ndents, and 
they find it easier · to sacrifice their .lives than. their 
property, which mean& much more to them than life, 
Loss Qf life in defence of propl!rtY is a thing or 
common occurrence. Suicide too after a great financial 
loss is not a rare thing. Many men would prefer death 
to the life of a beggar. Such is the love of human being& 
for property, and the virtue which enables them to 
part with .it is not ·essentially different from bodily­
~ourage. -:rhey are in fact two varieties of the sam~ 
q_ualit_y. 



.Altbough bodily eourage is genetaUy ·11\'()re''ililiieui! 
·to attain than· ·the -corlt•ugc •d'isplnyed ·with~rega:rd tG 
'-property, every bHiv-e man is not necessarily· boH!. · ·ia 
'the use of money. As we have alr:!lldy said a. man mdy 
"be able to sacrifice his ~Iife. but -not -h:s property. A 
.brave soldier· may be' ~tingy in· mon~y matt'&rs;~ns~.a 
generous man may be •a phys:cal coward!' ;~At:: the 
•outset one is inclined to think· 'thal ·the mall who.tian 
sacrifice his life ·will be'! able to sacrifice his 'prOperty 
with less difficully ;: but every· man: do~s-·' not place 'hiii 
•lire al tiYe top of vhlunble things :.'i!:hd we" oannot·i'nfer 
.fi'oin 'a. mntVs couritge in 01le' sphi!r('C,o'f Jif~ ab6ilt-his 
'behaviour in• anotlto\o sphere •. 

. .. T-hi& type ·..f l!oiirage ;i1-ti*~fuli tli the: pa:triot, for 
'life and prot1eri y·lite equally-}n:•demn'iid for 'the service 
·Qf .the •national "clluse .. : It' is·ial'so:··requ'rred: by the 
philosopher wno in th~se :Civilised:\tiimes has no fea.r for 
'his life; ·b-it rir11Y:· ho~e· to li'Ve ~·llfe•'of poverty foi' his 
•opinions.' Tli\i.•ma-ti.l who··~ort<!~~ls, ·his opinions for·~eaP 
:Or losing liis,inc6rn.e1'i's'j'ustl . .:-•~~Ued•a coward, and the 
•<n•e who l:ea.rlessly 'llpeaks bitteif1ruth is justly called 
·lirave. 'The ~owarclice bf-.:ilne' ttnd "the bravery of.tlie 
other )Dean. nbthing. •!lilt the ability of the latter .aiid 
:the inability···of. 'tlie' former to bear the ·loss.-' If a. 
man is satisfied··with the consequences ·he· has nothing 
else to fear.':- To accept· the painful -consequences 
beforehand is the essence of bravery .. 

· We have now to eonsider that kind ... of :courage 
'Whieh consists in faciitg the 'disapproval ana ridiett1e of 
'the sotie\y in whieli a man Iive8 and the goo(!' opiruoit' of 
"Whieh he values. This is commonly the mildest penalty 
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a mlffi may suffer for: his .actions,. but i't may r~su!t in 
pecuniary loss and:· bodily injury as well. Even 
w:ithout .these. ultimate consequences soelal disgrace­
itself . sometimes assumes such a terrible form that 
nuiny people, ·if they cannot• leave the society, would 
prefer death to life. Disgrace. of a milder type too­
is not eas~' to face. Hlw many men for fear of it 
conceal their real con\ictions and act against them f 

This type of cout•ag~ is generally called moral 
courage. There is no reltsJn for a·pplying the wor.d,. 
moral . exclusive!)' to it. All typ~s of courage. may 
equally well be called mora!. Th~re is n:> differanca 
between this and other kinds except in the object of­
sacri{lce. The psychological condition from which all 
bi>Id· aiitioiis "arise is tlie silile' in: ·every case. This is 
not .even the hii;Jhest type of courage. The quality of 
courage always depends upon·thc value of the sacrifice .. 
Although some men find it hard to f!lce· _social disap­
proval, thet·a are those who .experience no heroic 
strllggle in facing 'the evil, especially those who ara 
pr~pared· to leave t!).e society. In many cases when a 
man loses- the good opinion of one section of society,. 
liy the very act he wins the favour of another. Thus by. 
balanch1g approval and disappr:>val he finds the task of 
offering opposition to society. not sO'.difficult as it may­
at first' appear. But no man wantonly brings upon him­
self shame and disgrace and in eveey case the sacrifice 
is painful 

Aristotle needlessly i:est:ricts the term _·courage· 
to, . :pliysical .. courage· 'for · an . honourable end. • 
He· . dOes . ·no_t recognise the . right oC the. 
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man wbo faces ' disgrace, poverty, disea·se, de~olateness, 
and 'deatli (through natural 'causes)' to be·dalled;brave, 
.He admits that his case is similar to that olll :the truly 
brave, but the. truly brave is one" who is·fearless:in res-: 
pect of honourable death and s.uch . sudden e~ergencies 
.as th1·eaten death; now such· specially are those which 
arise· in the course o.f war .I' Thls is taking too 'Ila:rrow: 
a view of ·courag~. We have already said that the saovi ... 
:lice of wealth is indirectly ·the sacrifice of'life. ., The 
.same may be said of suffering disgrace. To1l0se respect> 
is to· lose a source of happiness in life, which· is .partial· 
.death; When we speak of life we do not :mean o:nly 
physical life. The wealth; the comforts, the honour,.,the~ 
position and the power which a man·possesses are part'S; 
of his life.. Even friends and rel~tioils , are .constituent{ 
oel.ements in one's life. To lose any of·these things·will-. 
ingly for an end is to .-suffer, partiaL death.-· SC?me of 
them are regarded as . even more valuable than• life, 
Tel'Y often a brave ·man does not fear•·:to lose·his.own. 
life so much as to .leave his wife and children .. unprovid-... 
.ed and exposed to the insults and t;tranny of the world. . . 
'l'he application of the term 'courage/ is very wide and we 
,gain nothing ·by.. arbitrarily .restricting it. It is. in 
iact as wiae as the objects of a man's desire ,and ·the: 
:things he values: Whenever a man voluntarily sacri­
.:fices something which· has a real value for him, he 
·exhibits true courage. 

It is not even necessary that the end should. lie· 
:honourable. We cannot deny courage to bold raide~s 
.such as the Afridis and }Iahsuds of the Nortli-We,tern 
.Frontier of India whose object is simply killing and: 
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marauding. Whatever his :motive ·may be, if a man 
sacrifices what is dear to him he deserves to be called 
brave. Courage is not necessarily a virtue of good men. 
The hooligan may possess it in a greater degree than an 
honest man of an immaculate character. The profligate 
who squanders his wealth for the · jfratification of his 
low desires displays courage in· the use of money. Jt 
may be hoped that if he changes his objects of desire, he 
will exhibit an equal degree of . generosity in a nobler 
cause. The desperado with the change of his motives 
may add virtue to his courage. Even moral courage is 
not. the preserve of the virtuous. A brazen-faced sinnar 
as ·well as a philosopher or a reformer may defy the 
opinion of society. The courage in boih is the same • 
the. difference lies in the objects for which it is us.ed. 
Courage is found in different degrees in different men. 
It is found in the virtuous as well as the vicious. Th~ 

bold man is bold in virtue and in vice alike. The timid 
person is .timid in his piety as well as his sins. . . . 

Although in ordinary times a man's courage is a 
constant quantity, it is subject to great variations under 
special circumstances. Cowards become 'bra11e and 
brave men cowa'rdly under the influence of certain ·psy­
chologieal.and social causes. When a man renounces 
something, he feels the pain which is natural to him when 
parting with an object of desi~ Howeve~:,· the selec­
tion of the more valuable makes the renunciation of the 
less valuable, less painful. Therefore if some special 
object of desire gains in value immensely as compa1-ed. 
with other things, renunciation of these becomes easier. 
When the love of religion or country becomes intense 



and tha man. b~comes what is. generally called a !ana tic, 
ho power in. the .world can equal ·his courage •. He re­
gards this life as a .trifl!! and the wealth ()£ this world 
as dust, and iS all absorbed in the glorification of the 
power he worships, whether it is real or imaginary. 

He. may have been a coward .. before,. but when. fired 
by the new enthusiasm ho will. fight like a lion. Such a. 
man· ia a very dangerous enemy. .The timidness of the 
Bengalees is well-known, but when these men accepteQ: 
Syed Ahmed Bareilvi ·as· the promrsed 'lfehdi 1lnd. came 
to the North•Westem Frontier· to wage. a holy .war, theil! 
courage _was admired even hy the most critical among the 
hereditary Afridi fighters. The timid Bengalees at once. 
became· brave fighters. The miracle worked by religion 
may.equally well be performed by patriotism pr any 
other passion of high intensity; SJiccess .too hils a vecy! 
potent effect in making men. brave·. Success gives con­
fidence a.nd confidence, courage. When achievement 
appears more probable, sacrifice beoomes easier. Defea~ 

and failure on the contrary have the tendency to inake 
brave men cowards. Having lost a good deal, they. 
are unwilling to risk what is left. They would 
rather save what it i~ posrible for them to save by meek' 
submission than st.ake all on a lost cause.. In place. 
ol confidence they get a conviction of their own. power-~ 
lessness. Courage comes· til be regarded as rashness: 
and imprudence;· and abject servility, as wisdom and. 
cleverness Wlder sueh conditions . 

. There is nothing which mak~ people sJ cowardly 
as oppression by a powerful enemy. It drives hope and· 
confidence out of ~heir s~uls, turns their thoughts from· 
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deedS of ho1l.ou'r an'd glory, and leads them tci hug the 
miserable life which they are permitted to live. The 
most pa!'pable ex'ample in India is that of the people of 
Kashmir ·whi>Hl' cowardice Is proverbial and who have 
been :teduced·to this. pitiable condition by being subjected 
to foreign and· unsympathetic rule for many centuries; 
but when they migrate to the Punjab and are settled 
liere for -some time, they rise ·with wonderful quickness 
to the level·of courage found in this country. 

The standard· of courage obtaining in a society has 
a great influence on· its. individual members. Every 
man willingly makes the sacrifice necessary to secure 
for himself the good. opinion of ·his society. Cowardice 
is a thing which is universally considered a disgrace. 
Therefore every . man wants to· keep up his reputation 
for courage; This social influence is often very 
powerful in the case of children and young men who 
quickly acquire the virtues and vices of their society .. 
Young boys who have been taken from the. Punjab in. 
early age· and brought up in Tirah are said. to be in 
every respect as goad fighters lis the Afridis themselves. 

Ignorance makes men timid or bold according 
to the occasion. If a ·man overestimates the strength of 
his enemy, he will not risk anything in a fruitless com­
bat against him. If he does not know the secret of his 
enemy's strength or is ignorant of his weakness, be 
will. behave like a coward:. If he underestimates the 
stre'ngth .of his . enemy, he may show courage and. 
overwhelm him b:y making the necessary sacrifice. U, 
ho*ever, the estimate is -too low, the sacrifice may 
resUlt in nothing. Knowledge, skill and· ph:ysical 
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strength, though they are not to be identified with 
courage, · ensure success and create the atmosphere in 
which courage is generated. They may be valued as 
the pl'Climinary conditions of courage. Animal spirits 
and a sanb'Uine temperament promote courage in the 
same way. Sometimes, however, a man who possesses· 
superior skill or who is ignorant of the enemy's 
strength, makes a false show of courage; but when he is 
disillusioned about the power of the enemy, or when the 
power of the enemy increases unexpectedly, he behaves 
in a most cowardly fashion. There is no courage with-: 
out sacrifice and unless the above named qualities create 
a desire for sacrifice by bt•inging the goal within reach 
they are of no seJ:Vice to courage. A man may po~sess 
superior strength or skill and may be flushed with· 
success; t.ut i:C he is not willing to run risks, he cannot 
be said to l1ave courage. Mere constitutional ferocity 
and animal spirits, unless they lead to sacrifice, have 
no kinship with courage. 

We have said before that when a special object of 
desire rises greatly in value as . compared with other 
objects, sacrifice of the latter becomes easier, and the 
man is able to manifest the noblest form of courage •. 
Similarly when some objects of desire greatly . sink in 
value relatively with other objects, the sacrifice. of 
the former betomes less painful. The man suddenly. 
discovers. courage and behaves like a bold mal). .. This 
happens when a man hu lost a greater part of what n'e_ 
valued highly, when his heart is broken and he has no, 
more the;Qld love for what remains. Things lose their. 
value ;fey him. and.he fig'f\ts not. for his. own success .but;. 
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to injure his enemy. He give~ up all hoJJCS uf 
~uccess for himself, and the only value of his life to him 
js that it may be used to destroy h.is enemy. He is in 
a state of despe1·ation and e.'tbibits the most terrible 
form of courage. He may be ~mpared in his fury to a 
wounded lion. We have said before that failure some­
times makes men cowardly. However, if luilurc reaches 
the degree of dcsperJtion, it has the oppasite effect. A 
wise despot therefor!!. ,''\'I"Ould ~ev~~ .~r~\"e people into 
·desperation. In order to kill their spirits most effective­
ly he would always leave som~thing' with· which they 
may ~onsole them.sclves. It appears possib.le, however, 
thlit a people inay sink so low that even desperation 
may fail to· i'jnse their sph·its. 
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CHAPTER V 

P E· R S E V E R A N C E,;, 
·Go td tiie ant', t'tinu' slu(!goni; co.loitler her ways,"nnii liewisC.. 

O}d Teatamont.. 

" God said, let there be light : and there·. was 
light.'· To create Heaven and Earth and all that is. 
found in them . with a word is the way of God, not of 
man. "In the sweat of thy brow shalt thou eat bread". 
is the lot of man. Poets and magicians have in ali 
ages imagined easy short cuts for doing the business. 
of this world, but the world is not the rose garden of· 
their imagination. It is a grey and grim t·eality. 
It requires patient and fatiguing work. The labourer­
in the field is the true symbol of human life. Men 
are either labouret-s ot· beggars or thieves. '!'here is. 
no fourth class. 

Mam cannot build like ·God with a single stroke. 
He has patiently to lay brick upon brick and repeat 
the same dull process every day. It is doubtful if 
God himself could' bear the dull monotony of human 
life. That man was created in the image of God, seeni~ 



:to .be' one ~£ .t~e \)lans''~ays In wliich m!ln lm~ flat ter~ll 
:M.mself. "Yet cor.)'esponding to every evil whi~h 
he. 'hi!.( ~o. shffe.r 'in t~is Iife, th~~e is a virtue, 

·.and· one of the most· ~seful virt;ues is pe~Re':eranc~. 
To bear patiently . and to be con!rtant and 

:steadfast in t~e ~trnggle o'f ·1ire is the virtue of 
perseverance.' · It is . not a 'hel"9ic vitt~e like e~~rage 
.<til~ ~oes not appeal to the imagination of the· poet. 
There is no exalted appellation for the Jll'an. who 
possesses it. ~t Is th.e vir.tue of the bee and the ant 
and not that of the lion. But in spite of its humble 
position, life would be fmpos~ible without .it. What 
exists in the worlll as the distinct ci:eation of man 
i~ the re~ult of the patient labours of millions of 
unknown wi)rkers wliose ehief ·virtue was persever· 
·~n~e:· The·: ~.~cc~s of th'e man of genius too·whose 
" r • • • ' I 

"business is ·fo diseover 'arld invent depends upon 
. patient :t:eseilrch, but when once a prineiple has bee~ 
:diseovere'd, "the :wol'l~ of applying: it· to practical ·use, 
rests entirely upon this virtue. The man of ganius can-. . - . ( . . 
1\0t build up civ!llsation. ~e can only invent and guide. 

· The work of carryi~g out his plans is d!)ne by jJct'l!ons 
of ' humbler _rank. ' The me.chanic who manufacture~ 
in millions the design invented by ~enius, the compiler 
who· makes it 'possible fcir ·every' 'man to know the 
truths discove~d by rare intellects and the hu:nble·· 
t~cher 'who impresses them on youn~ minds, all 
·render va)uable service to the cause ol humanity and 
are ·the real builders o~ .civilisation. It is not only 

.,the gener!ll who serves, but every soldier who docs his 
.Quty patiently ~nd perseveringly S"erves a's well a~~o: 
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his supet·ior. The man Qf genius is often too impatient 
for sueh work. When Faust asked M~phistopheles, if he 
hiDisel:£ coUld not brew the potion for restoring youth. 
and whether none but an old hag was so skilled as to. 
be able to make it, he replied :-:-

" Nor skill, nor lore suffice to brew 
'I'he draught. There must be patience too . 
.A tl•anquil. spirit works on, whilst years still 
lengthen. 

Time only ~an the delicate ferment strengthen. 

The Devil showed them first the way, 
And yet the Devil ca~not' do it.". 
The work of genius too as we have ·said before-. ' . 

owes not a little to perseverance. The lives of men of' 
genius are lives of persiste,nt and untiring labour. 
Every man is a slow drudge however high his ·position 

' . 

may be among his f,ellow men. It is only by piecing 
together little bits that he arrives at great conelusions. 
The sweep of his eye and the power of his arm are 
limited and it is only by persistent l'epetition that he 
~neeeeds in achieving. a~Ything. Genius. alone cannot 
produce great results. 1\Iany men who could ha\·e­
done great things failed, because they lacked the­
hum bier virtul' of perseverance; while many men of 
average ability achieved great things by sheer 
industry. 

In the ordinary walks of life so much depends 
Ut>on persistent application· that genius cannot compete 
w:th perseverance. .J:f we carefully study the lives of 
men in the .frotll .. r.i'n!c in every profcssio~, they wiii 



l03 

generally 'be f~Wld to be men of average ability 
distinguished by great industry. In the learned 
prof~ssions, in trade and even in politics· the· man 
of industry generally outstrips the man d genius. 
·The opportunity for the man of genius arises only 
when the situation is of special difficulty. Then is the 
need recognised for a man of genius to be at 
the head of affairs ·and he is often found 
in the lower ranks on such occasions. The 
ordinary business of the world e~in' so well be done 
by an industrious man of average ability that 
people can · hardly distinguish between him and a 
man of genius. 

The life of an individual is much shorter than 
that Of a nation. We measure the life of an individual 
by years and that of a nation· by centuries. If 
success in the life of ari indiVidual carinot be achieved 
without perseverance, much more persistent work is 
required for building up a nation. If the performance 
of s~ch a humble task as driving a nail requires 
repeated strokes; what amount of repetition would be 
necessary for heavier tasks 1 " Repeat " is the great 
lesson of hum~n life. Repetition is no doubt a dull 
business, but man is not born a hero and he has to make­
up by repetition what he lacks' in power. · In order to 
be able to act upon this precept one must Jearn 
to . wait. Waiting, which means to hold one's desires 
in. abeyance, is a kind of self-sacrifice. The proce~ses 
of nature are essentially slow. The creation of the 
world, the evolution of the human race •. the develop­
ment of civilisation are extremely slow operations. 



:ll\ a \}"Or~d where ~he la\f is slO_\V gf'?.\V~· hurry js ~h~ 
j!nemy of suc~~s. Among things of d.is~n!!tlf hn~~ 
i!reation too such as g~e!l~ empire~, g:J;"?at art.~ and gree.,t 
civilisations the development is slow. But .'slow' does 

• • • - · • • o •· • • ... • , • •. ;> 1 l I 

J!.Ot mean that the worke~s should h,e sle~pY· 'W,hat i,s 
r~~red is that ti).ere should be no u~d"Q.e h11-rrr, ~~~ 
a.ttempt to o'Q.trun t)te l!IWS I!~ n.atpre. The IJIOt~o of 
the practieal man is ~· slo_w and ste!i_dy.': . 

Time is a great builder and the man who ignores 
time, ignores the Ia~ of natu~e. . Nations caU: be btrllt 
and empir~s ~i~ed \)nly after the .. paiie~~ ~c;n:k:'' of - . . .. • ,.t 
~enturies. ·~ Too quick " oft!!n !llCJli\S .. too feeble. 
Napoleon who was quick Iik~ . an ~arthq{,_~ke ·failed, 

' - !-• 

because he wanted to achieve too much within too .. ,. __ . - . - - . . . 
short a time. The fall of the gre11t German Jilmpire 
teo is due to the impatience of the German nation which 

- ·- - - ' . • : --. I 

'l}'ished to win .supre111a.cy too quickly. 'l'he 111an wh<] 
i.s not satisfied with the laws of nature and the 1,1peed 
they allow hjm retards his progre~s iltstead of acceleJ,"lJ.t­
ing it .. A quaek. or a saint alone can sug~est plSY 
nostrums, and promise quick and miraculous achieve· 
mcnt. A conscientious man who kn~ws the world ~an . - ' . . . . .. . . . ~- ~ -
only advise slow, hard and patient work before success 
c~n be hoped for. ' ' . . · · . · · ' · · . 

. Every~man, however changeable his miitl}, and 
:tickle his tempe~a~ent, has some degree of perseverance. 
'}:'het-e is no life with.o~t ~on~tant int~rests. The ~ery 
fact that men form habits and' have a uniform 

. - ' . . . l . . 

character throughout li~e shows that they have some 
p~rml!nent .o~jects of desire which ~hey !JOnstaJ!.ily 

· ~prsue. 'f~e Jl!e~ repeti~iOJ?- qf ,n: ac~ ~1!-kes • ii dear 



:tQ t~e. doer. 'l'h~. very organs of the body obey the 
l(lw of rep!'liit.iQn. What a. man does 'one~; he wisbc~ 

. to (}o llgaiy.. · Th!! l,ov;~ .~f one's natiye cou.ntry a~d tit.~ 
loye of friend, owe mnch to· constant association. So 
. ~ - -. .···- - . 
. g~t is the love for old things that sometimes a man is 
" ' - t_ • I ' ' • . . 

:disturl}~ . by. th11 i~ea of chanlfC and does not' desire 
!t· H?,we.ver~ l!ot~ these tendencies, viz., t.he 'desire fo,r 
·~hange and ~he de.sire for old things h,ave a real holy 
O).l. t.he hull,lan ~p.inc;I and 'both contribute to human 
P.r,Qg~ess~ . Q~e . conquers new lands and the othc~ 

•fonsoljdates ~hat ,has been !JCCUre~. A naturo...l 
ft.esire fQr rep~tjtion is exactly the thing required for !' 
'Jfe under such conditions as man finds in this world. 
'With his tiny arms he has to remove mountains from .. 
his way and with his tiny legs to traverse continents. 
' . . . : ' ' . I : , 

·.'fhe vastness o~ space and the tremendous p~wer of th!l 
fo~;!!es of ).l.(ltur~ '\V!ll!ld have ~nnihilated man long 
~gO jf tj~e )la~ 11-ot (\Oine to his rc~cue. ~ime is the 
great sayiq)lr o~ man. Give him time and he will do 
-anJrtping. The man, who umlerstan ds ·this seer,e~ 
~f ~i·s.'power a.ni:I ltas the patience to wait, knows tlic 
JVay to success. 
. . Persevera'nc~ i!l action depends upon the dur~~;­
bility of the desire from which action emanates. Th6 
ftu~hllity of a man's passions and desires is .easily 
separable from their intensity. Some men have soen 

- ·. , . . . - . . 
.stron.. desires and overmastering passions that they 
' D - . •' - • - ' 

ar~ cqm piet~ly under their S\vay as long !!-S the passio~ 
)asts. ·But their pa~sions, desires and loves have no . . ' . ' ' ' . 
pe}:manence. 'Their minds are iike open space where 

' , I' . . . . 

-winds blow in whatever dircPtion they please. They 
t, •- • ! , , • . ' • I . ' ., 
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c.m neither curb and control their passions, nor renew­
and stabilize them. The opposite type is the man 
whose mind runs in the same course like the water of' 
a stream. His desires may not be violent but they are 
constant. The man who has temperate . and stable­

. desires is more in harmony with his environments than 
the one whose mind is subject to stormy and short­
lived passions. The world is large and the power 
of man is. small. He who does his duty calmly and 
waits for his opportunity patiently without over-hf!.lite 
:Cor· results, has the best chance of success. The 111an 
who in a .moment of passion wants to carry _everything­
before him, but is soon til•ed and disgusted ha,s no 
chance in this world. 

If. a nation had to choose between perseverance­
and courage, the choice of the former would be wiser 
in the long run. Perseverance would. secure for it 
prosperity and material well-being and courage would 
enable it to maintain its liberty. But poverty and 
lack of material sap the ·very foundations of liberty. 
~nd no nation can hope to be fr2e which cannot feed 
and arm its soldiers in time of war. In ancient times. 
courage was all that was required of a nation in order 
to maintain its liberty. Since the indust.rial revolution 
in Europe a brave · nation which laeks adequate­
material equipment has as little chance of survival 
as its cowardly neighbours. Material equipment 
requires long, persistent and systematic work and 
their courage will not avail to a people who are not 
capable of it. In ancient times the soldier was the­
defender of his country. In modern tirues the worker-
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in th" ;factory is n!l less important than the soldier. 
Sci~cQ .has raised ~he humbl~ worker, to the rank 
of the.· proud soldier ·who was the idol of the ancient 
times: It Jia11 not Qnly ennobled the worker ; but has. 
enhanced the value of perseverance, liis oharaetoristie­
viltue• 
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·cHAPTER VI 

THRIFT. 
Live on what )OU hnv•; lh•e if you <'an on less; do not 

borrow l'ither for vanity OT plfUore; the vanity will end in shame 
.,.nd the pleasure in r.gret. 

J oh11110n to Boswell • 

.Another humble virtue like perseverance is thrift. 
It requires that a man should carefully measure his 
resources and so adjust his expenditure to his income 
that he ma;y be able to provide for .future want or 
increase his 1-esourc2s with the ultimate object of in­

·creasing his own or other men's happiness. The income 
. ·of a man is not always in proportion to what he requires 
at the time to satisfy his needs. .Sometimes he gets 
more; sometimes, less. Thera are well-known periods 
in the life of a man when he has little or no income and 
when his wants are great; These are times of illness, 
unemployment and old age. Besides this he has. the 
.N!iponsibility of providing for his children and other 
.ueedy persons who may lie within his sphere of benevo-
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ience~ Thus the earning time of a man's life is· mu~h 
· sliork:thail:~e.fime . .&i.-OOJI.Jumption. · His jncomc is 
i'migu!llr and expenditure, eon'stant. From this arises 
tb'e n~ed of saving :from the plenty of good years to meet 
tli:e scarcity of ·bad years. Persons who have fixed in·· 
comes 01.' who are ownei'S of l~rge estates stand equally 
i'u n;e~d of practising this virtue. There ara good and'' 
llad· years in their case toJ. Times o.f healt.h alternate 
with' times o.f illness, whan the drain on their resource~, 
must needs ba greater. The objeet o£ thrift is to· 
manage the income in such a way as to establish· 11 

parity between income and expenditure extending ovcl"· 
a long period, The length of this period varies with 
the ideals of different persons. Some men at·a satisfied 
if they can pass tpeir own lives comfortably and provide 
for tlie education ·or·their children: Some are not con­
tent till they have pr<~viiied a comfortable jiving for ten 
genet·ations or mo1-i-. . The needs of ml!ll too vary. 
They· al'sO' grow with the growth of the power to 
satisfy them. No minimum or comfort can be fixed 
which may· be acceptable to all. ·What thrift requires 
is· thabi·rttan· should s~ ·husband his resources that at 
no periud or hjs life he should have to starve his body 
or mnd, which he ·could have avoided by a more careful 
nse• of his·wealth . 

. The question how mueli a man· should spend and 
how n'nii!h·he should save,. reqaires further elucidation." 
Thi) <Ieiiiret;'~ihbitions•ana·•x~tions of men differ so 
gteatl~ 'tli'at 'it' is not possible t'o iix a· common standard 
of livirlgifo~· all.' Wnat is thrift for one man, is extra~ 
Yagari~~ foil anothet· ... Every ritan 'has' to' estimate his 
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.o(JWU resources and to fix a standard for himself which 
may allow· him to live a comfortable life. What he 
should aim at, is never to lie in want.· He should 
never have to beg directly or i~direetly from other8.' · If 
a man is over-sanguine about his future, he will leave 
Jess for the future and may have to pus a less com­
fortable life in old age than he is in the habit of 
doing. If he is less hopeful, ot· is too much' 
afraid of misfortune, he may be. inclined to live a 
miserable life in order to provide for the misfot•twtos 
whir.h may never come. A more just estimate of th(r 
future would allow a man to live an equally. comfJrt­
able and happy life in the present as well as the future. 
This would be the ideal distribution of a man's wealth 
·ovet• the years of his life. Generally a man requi~es 
mot·e comfot'fs in old age than when· he is young. 
He may therefore be justified in living .. a simple life 
when he is young in order to pt•ovide for the need's of · 
.,Jd age. A young man on the other hand requires more 
means to satisfy his desire for knowledge, amusement 
and adventure than an old man. I:C be sacrifices 
these to provide for thr. Cllmforts of old nge, he sacrifices 
the best part of his life. 'l'he old man too who has a 
miserable life to look back to,. although all ltis JlrCSent 
needs are satisfied, is not very huppy .. He has a poor 
notion of life. Life .is nothing without its linowledge, 
enjoyments and adventures and .the man who l!iteriftt.-es 
these for thll tottering misery of old· uge, 'when the 
<'npacity ro~. every enjoy~ent is dimini11hed,. ·if Jtot 
extingUished, sacrifices life in order . to, ;provide ·for 
death. An ideal distribution of i1 man's \\'enlth would 

' .. ' . . . . 



111 

be that which provided for the development of every 
.faculty and the satisfaction of every desire at every 
.stage of his life. To sta1•ve the present in order to 
pamper the future is as bad economy us to leave the 
future unprovided for. The only difference is that in 
one a man has misery without anxiety and in the other 
.anxiety as well as misery. The evil of anxiety is· not 
:so great as that of stunting the growth of onti 's life. 
Very often the old age of a man is brightened by the 
reflected light o.f his .t oung and vigorous days aud he 
requires no more for his happiness than the provision 
-of a few simple bodily comforts. . 

Miserliness does not come under our definition of 
thrift. Even miscaiculated thrift is not miserliness. 
The object of thrift is the more equable distribution of 
the means of happineJs throughout a man's life. .A. 
miser has no object in hoarding wealth except to enjoy 
its existence (if there is any enjoyment to be found in 
its mere presence) and to have the satisfaction of being 
known as a wealthy man. All the other ad\·antages which 

.accrue from wealth require it to be sp~nL '• he miser 
-does not make 'use of· his wealth, hut loves it for its 
-own sake. In common parlanee a man whose living fs 
mucll below his station in life is ealled a mist•r. But if 
he devotes his savings to charity or some other UHelul 
purpose, he does not deserve the oppl'Obrious epithet of 
miser. Saving money is a common feature of thrift 
.and miserl_iness. The differenee eomes in with the object 
for which it is SaYed. T11e object of thrift is to make 
Hfe richer and happier. The object of a miser is to 
.aii}~!!S ~ye~\th_ and ill}poverish life, _The miser. an_d the 
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prodigal !ioth agree in. iiot deriVing full benefit from 
tll:eir wealth.. One lets' it tie idle with no intention . ot~ 
using it, a~d ihe oth~r ihro~s 'it. away. . It isnot 
neeessari that a man sho~ld. be' a perfect niiser in order­
f 0 he el it~ed .as such. . .Atiy mali who diies . not 
d'erive full benefit fron'LI~is wealth ~hieli i't is· 'capable 
o'r yielding ~nd hoards it sim)?fy that it may increase,: 

'· - . . I . . 

with no ulterior object, is It mist>r, · In this way niany 
eno'rmously rich 'meir who live a: luxurious' life on a 
fraction Of thei'r ineome, bui let the rest' lie ldfe, woUld 
be classed as· misers: · The miser does not necessarily 
drellli in 1·ags. lie may all often be. found in a silli gown 

. lioasthig of his extravagance. 
One thihg every ulan' is bound to db, whatever Bis' 

inccime· o1' resources and that is' to' avoid wast'C", This. 
eeonmny becomes·incumbent upon every man on com:r;>ar­
ii\g the needs of the wliofe hmiian race with tlie total 
resoli'rces of thii world. The existence ·of familu!s and·. 
the abj~t poverty of the great majo~ity of men flirnish 
a ~oncltisive proof of the race that the supply of u8eful 
commodities in the woi·ld is short of the demand: .A. rich 
mlin eim afford' to' w'aste, if he consfders· hls own needs 
only, but wid.cning his outlook h' ought not to throw 
liway anithing which can' satisfy the hunger or covel" 
the liac~ of A poor· man. In a communistic! soci'ety . 
~here the state will' guaraittee to' every man the supply 
of his needs and' where nb man will be able to make 
lin:y use of a surplus whielt he putS aside, there will not .. 
be much room for· iridividuals io exercise tliis virtu~ in'. 
their own iti.iei·ests,- but it. will a'Jw'a~s' ba empioyed. 
in maliliginii the al't'nirs · cif the eommiinity ahd · 
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~he S\;lte. The foundations of this virtue are deeply 
laid in the shorl:ness of the world sUpplies and as the 
ll:!Pl!l~ation of the world will increase, men will hava 
to b,e more and more careful in the management, distri­
bution and .usa of their resources. 

~ince the Industrial Revolution in Eul'OpP, although 
the. resources· of· mankind have immensely htcreasr.d, 
thrift )las gained in impQrtance from another cause. 
When a community has little wealth the differem<e 
b~tween thrifty and unthrifty persons is not so marked 

1\S \_\'!,ten the community is rich. In a poor country people 
cannot very much realize the :~dvantoges of economy. But 
i1• a wealthy community where there is so much wealth 
to be distributed among the individuals and where the 
thvifty pzrspn gains such a great advantage over his 
un~ln-ifty neighbour in power, position and happiness, 
~o· 9ne can fail to. recognise the value and powc1· of 
this •irtue. Whatever the. condition of human society 
is,._w~ether a c:>Untry is rich or poor, whether the dis­
tribution of wealth is equal or uneqnal, thrift will 
nev~r.cease to ho a valuable quality. It would ceuse to 
be a virtue only when the supply of the necessaries of 
life is as abundant as that of the air. 

. ~ations and governments have greater need of care· 
fully. balancing their income and expenditure and oC 

· retrenching their less useful expenses to provide for 
mo~ liseful purposes. The extravagance of a man is 
confined to himself or his family, but the extravagance 
of a government affects .every member of thr eom· 
munity. An indigent person may be helper} out of his 
mis~ry by his well-to-do neighbour, but the burden of 
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national poYet1y is so great that the ricLcst nation in 
the world eannot ~.aintain a poor nation on charity for 
any length of time. A nation cannot be fed except by 
its own exertions. The spirit of international charity 
is not only less strong but also less ·effective. No more 
than temporary relief can be expected froni another 
nation. A nation has ultimately to· depend npoii itself 
in a mueh more strict sense than is -!mown among 
individuals. 

The man who lives beyond his means and has 
· to beg or borrow ft'Om another, cannot for long maintain 

his independence. Wealth not only leads to happiness 
but to power ; and poverty not only to misery but to 
dependence. The poor man has to sell his time, body 
and mind in order to earn his living. However 
brave he may be, he has to cringe before his cowardly 
et-editor whom he despises in. his heart of hearts. 
J,iberty of thought and action is so important for the 
proper development of a hnman being that nothing 
should be done to jeopardize it. In mental servility 
the powers of the mind are starved and its growth is 
stunted. The mildest form of slavery is that in which 
a man sells his time for wages. He retains the indepen­
dence of his thought and action and sells only a 
pot1ion of his time. But when he does six or eight 
hours' work fot· others, he has hat•dly ·any energy leff 
to do anything for himself. It is not possible fo:r every· 
man to be the master of his time; but if he can gain 
economic iRdepcndence by thrift, he should not waste 
the opportunity. This is specially important for 
those who enre to devolop tl1eir minds i11 their 



115 

oOWn way. 
Thrift is not only necess!lry i"ot· the free develop· 

ment of one's own powet"S, but more so for doinor nood no 

to others. Good intentions arc o( no usc in the real 
world if a man has not the power to ClLl'l"Y them out, 
The more }>ower a good man has, the more good he l.'an 
-do to others. It is therefore highly important for a 
liberal and generous man to use eat·e und thrift in tho 
management of his wealth. The man who wastf.'s his 
money on undeserving pet-sons is powerless to hol1' the 
-deservinc:; and one who lavishly spends on every oc•ea· 
.sion, has nothing to give on the t·ight occasion. It 
is generally the thrifty who are liberal and the ex· 
travagant who arc stingy in a worthy cause. The 
th~ift of a generous man is only the pt•cparation for 
l>eing liberal . 

.As we have said in the beginning tbl'ift is a 
humble virtue. \Vhen a man denies a desire or sa\"es 
.an expense, he has to curb his pride and confess his 
littleness. He recognises that his means arc limited 
.and his position is humble. ~'or this I-eason many 
noble and generous men find it difficult to be thrifty. 
Thrift is a check on their genel'Osity. But a generosity 
without control defeats its own end and thrift in the 
long run iJt•oves an indispensable helper to it. Ex· 
tmvagance is often the result of vanity. The person 
whose ambition is to exeel others in dress, fumitm·e or 
the general display of wealth will not think of his 
means when satisfying the whim of the moment. The 

(lOnsequences may be bitter, but he is for the time being 
under the complete control of the passion and docs not 
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ca1•e for the coming misN'Y. His objeet is to. make n 
good show. When this show is over and the man is: 
ruined, a bright moment of foolish jo)· is followed by 
a long and gloomy night of want and' repentance. The 
dC>~ire to exce!'others is a legitimate passion, but it is. 
sometimes carried to such an extent t.hat it defeats its 
own end and results in disgrace and humiliation .. 
Thrift in the long run allows a man greater power to· 
satisfy hi~ 111-ide than extravagance. In a eivilised 
s01•iety whera the e\il consequenc.>cs of prodigality are 
commonly !mown, the prodigal is despised instead or 
being admil•ed. Even those to win whose praise is. his. 
objcet and those who live on his bounty, pity hi~ l!nd 
thank their own cleverness instead of his generosity 
for the benefits they receive from hhu. The prodi"al 
fails in seeming even his immediate end. 
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CHAPrER VII 

PRACTICAL WISDOM. 
Hast thou rca.'IOnf I bu.vo. Why tbell m:1k••t tloua not n•o 

"Of itf For if thy rcn.son do bet· p:U"t, wi11Lt moru ro.nst thou 
r"''ulrcf 

Mnrcns Anreliu!l. 
'Visdom when considered as 11 mtll'al quality clues 

not mean deep insight into the laws of nntnre. 'l'he 
man or genius who is familial' with the most recondite 

tl'llths dcpelllls entirely on a keen intellet't and an al'c.lt'nt 
love ·of his subject for the profound knowledge he 
possesses. Practical wisdom is a more complex quality, 
It combines the keenness of the intellect with a contl•JI 
•over the irrational passions. Hen ins is a quality of the 
intellect. Wisdom is the ability to know the lwst 

·means for the· attaihment of an end and the will to 
put them into 'practice·. The wise mun is not .neoes­
.sarily-a:man of genius, nor is the man of genius always 
wise in the practical afi'ah•s of the world. The mnn 
-of genius may !mow the best method of attaining his 
.end, but his passions may be so strong that he mn~· be 
led by them to act against his reason. The wiRe mun 
.may on· the other .bond pos.~('SS an average intPileet, hut 
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having tamed his passions, he will always a~t according 
to his •·cason. 'Ihus a man with a keener intellect 
may act foolishly and one with an average intellect 
may act wisely. 

The di~parity which exists between theoretical and 
lll'Ucticai . wisdom is based on a deep ~act. of human 
nature. .The desires of a man are not regulated by 
what it is possible for. him,. to get in the real world. 
The dC"sil'e soars highei• than rcalit);. Things which 
cmmot l"Xist together in the real world are o:l:ten found 
closely connected in the human mind. The objective 
world has an independent exisfence and is not subject 
to man's will. linn can only conquer it by submitting 
to its authority and · obeying its laws. He cannot 
command nature, but eon use it. fol' his own purposes 
by watching it patil'ntly and provi<ling facilities for . it 
to pursue its own course. "rhat a man of st).'ong 
pa,;sions, however, wants is to make nature his slave, 
so that it may leave its own laws and :t:ollow the 
dictates of his wiil. Such a man nets in defiance of the 
laws of nature. He may know the C"onsequenC"cS of 
defying nature, but like an ignorant. warrior he rushes 
s\\'Ol'd in hand against the Iiring line. He wants to 
subdue nature by his will when it can only be sub<ltted 
]Jy l'Cason. 

The things which olJseure or extinguish t1tc ligllt 
of reason arc the human passions. There are many 
ways in which they operate on the human mind. 
Sometimes a· man is so mudt under the influen~e of' 
his desires that· he gets no time .to think. Action 
follows the desires without stopping to think of the-
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~uitabil ity of the means which arc often the most 
primitive and inadequate. When he meets with ill 
success. he curses his luck and repents of his folly. 
On a retrospective view he discovers his mistakes 
which he epuld not perceive when under the inlh!Cn(•e 
of his passions. His ·folly is thus due to OYCI'Whclming 
passions and not to a defective intellect. 

Another way in which a man is misled by his 
J>assim•s is when he losas sight of his real end, being 
allured by a more immediate object of desire. If the 
ends are such that to take the one is· to lose the 
other and one of them is more valuable than the other, 
_reason would hid him to go for the more valuable one. 
If he gives up the more valuable end for the sakt' or 
the le:.s valuable, he defeats his own purpose and gives 
a death blow to· the plans of his life. The more 
immediate objects of desire often exercise a more 
powerful influence o11 a mai1 's actions than the 
-remote1· ends. This is the occasion for self-conh-ol 
and self-denial. If a man wants to live a happy anti 
·contented lift>,. he must sacrifice the lower self for the 
sake of the higher self. If he docs not do tl1is, l1e will 
be the victim of his own licllDsations aud l1is mind 
will be tormented by tho thought of having neglected 
his· opportunities. The profligate who prefers the 
pleasure of the;moment t~J tho happiness of his whole 
life is an example of the unwise man. He loses n 
pound to get a penny. Probably l1is reason is clear, 
but his passions malte him believe that the evil eon­
sequences of his actions will not follow. He half 
believes that nature will have il special l't'gard for him 
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and will b1·~k its own law.-1 t3 make him happy, 
When the t.ime comes, he is ·disillusioned and finds' 
tllitt nature is no favourer of persons. 

Sometimes the desires of u man are so ·many 
that it is impossible to satisfy them all with his limited 
energy' and ~ithin the limited time allotted to him in 
this life. A wise man should form a correct el>-timatc 
of his own powers and possibilit.ies and recognise his 
-limitations. He who aims at getting too many lhings 
may lose all.· Sometimes the desires which try to take 
possession of a man's mind are in conflict with· one 
another and he is unable to decide which to admit and 
which to reject. The result of this conflict is either 
inaction or ill considered action, both of which are 
injurious for the ultimate end for which he tries. 
Equally injurious is it to make the aim too high. The 
desh•e naturally soars high. Every man aims at the 
highest human achievement and considers himself 
equal to the best among his fellow beings. He thinks 
himself. fit for every position and \vorthy of every 
honour. The stronger a man's desires, the greuter . 
is the self-deception. The wise man who wnte.hcs 
the 1-esults of his endeavours carefully and. judges 
his powers impartially is sooner disilh1sioned than 
others. The sooner a man is disillusioned, the better 
is it for him. By moderating ·his uims and mnking 
his methods more rational he approaehes nearer his 
goal than otherwise. 

The ambitious man and the man who has fallm1 from 
a high state to a low position ftnd it most <liffieult t11 act 
in the light of reason. The one lives in the futm•e ard 
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':the other in the past. Both fail to see their t·aal position 
in the present tim:!. The one is like the man wh~ has 
nev~r ridden a hot'S2, imagines himself to be riding one 
.and goes to the race course to t•nn a l'aca. The other is 
like the man who has fallen from his horse, lies o~ the 
t•oad a11d refuses to move imagining hims3lr to be still 
riding. Proud and once successful nations let cent ut·ies 
pass without adapting themselves to the ehnnged 
circumstances. The shock of falling from n lligh 
position is tremendous and. if it does not drive n man 
mad, it makes him irrational. To begin anew nfter 
reaching the goal and to follow those whom one was 
in the habit of leading, is nn experience far from 
pleasant. A man prefers not to c.ompete. at nil to 
competing with those from whom he had once won the 
t•ace. · Yet compete he must, whether he will or no, 
as long as he lives, and it is better to make the best 
11se of the little that is left than to give up all when 
the greater part is lost. 

The eases we have eonsidered above are instanees 
·oi · reason !Jcing overpo,vet-ed by irration3l dcsit'ell. 
No!Jle aims and enthusiasm for high mot'lll ends 
-~ometimes also parsuade a man to defy the dictutcs 
of t't!ason. Patriots who straggle for the ·liberty of a 
nation, t-eligious enthusiasts who endeavour for the 

1 ,galvation of the world ot· for the preservation of their 
t·eligion and pltilanthrapists who wor:t for the go~d of 
mankind at large sometimes think that their end is 
.all that they should care for, and if they do nut 
totally neglect the means, they do not at the s:tme time 

lJestow the same care on their selection as a man oi the 
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, world does for his woi•ldly ends. The indifference­
to the means is the result of tile belief that ·the trutl• 
must prevail and the just must win in the long run . 
. The beiief is not supported by facts. We find im •the 
~l'pcrimental sciences that if the method is Wl'Ong; tile 
result never follows whatever be the aim ·of r the 
-c>xpt.>rimenter, whether to benefit mankind or to injure 
_it, whet bet• to support the just side or tile unjust ·one" 
~dtc>ther to enlighten men or to deceive them, Human.. 
life is subject to no less rigid laws than the physical 
sciences. Correctness o! the metllod is_ as muclk 
_necessary in one as -in the other to ensure results­
Natut·c does not work to sceu\·e the mot•al ends of man. 
lt is man 'Yho by a skilful use of the laws of nature­
securc>s his ends. The just do not always win and 
tlu~ t-ruth does not always prevail. No donut, justiee­
and truth have an attraction for the human mind, but 
selfishness and prejudice too are forces which can 
kcc>[l it under their control if not suceessfully counter­
acted by the fot•mer. 'Whole nations hav~ been 
destro>yed or reduced to a state of subjection for­
thousnnds of years by their more powerful assailants. 
and so· long as the means employed were not ud~quute 

and t>ffeetivt>, no .nation W3S able to SCCUt'e justiee for­
itself,_ Error and ignot•ance too prevail fot· thonsands 
or ycal's and show no signs of mitigation until pro­
pet• means are adopted for their removal. 

.A careful study of method is thus an important 
eondition- for success it~ life. If method is an indispens­
able condition for success in the arts and sciences, 
it SUl'p!iSSt'S one's Undc>rstanding why it should not. be 



123 

so in. the art or arts, viz., t~e art of living. If a num 
wants to b]lild a sl1ip, he does not expect, after plueiug 
a few· logs of waod together, that they will sh~pe 

themselves into a ship and also attraet the mat.crinls. 
p.ecessa1•y for its completion. He prepares a plan 
of it in which every . detail is carefully conside~·cd, 
collects the best materials and employs the best 
workmen to build. it according to the latest methods. 
Yet in many spheres of human life it is considered' 
enough to make a beginning and to leave the rest 

·to rate. Providence, it is considered, will take· 
_cognizance of their noble intention and c.rown their ill 
directed ef:fo1•ts with sn.ceess. They think th~ir only 
duty is to fill their souls with enthusiasm and t<> 

· struggle viol-ently and it is the business of Pro,•idenec· 
to make theil• efforts fruitful .. 

This· belief is against human expericucc, which 
teaches : us to make thorough preparation, to­
prov.itle. for e,·ery emergency and to leave nothing· 
to . ehauee.. The reason why it still lingers in the 
minds. of men, is tl1at the art of · life is much· 
more complex than the smaller arts and depends for 
its successful working on many faetors -which are tt<>l 
completely under the control of man and ther!'fore 
cannot be calculated beforehand. !l'his element of' 
uncertainty makes some men think that every thing 
depends -upon chance and that no method is of any US<' 

in managing the affah'S of life. The greatest unccr­
.tainty in Jmmau life is about life itseU. No man can 
say whether he will live to reap the :£ruits of his 
labour. Then the1-e are rain, snow, changes in the· 



124 

·weather, earthquakes, volcanic eruptions, storms and 
~pidemies, fot•ees whieh are yet uncotttrollable by man 

.and on which his life and happiness so greatly depend. 
Besides these, man himself is an incalculable factor and 
it is upon the quality of men with whom one has to 
tleal that the prosperity of an individual at· a nation 
depends. Because there are certain forces · which 
cannot be contTolled by man, it docs nofo follow that 
th011e which can be managed by him should also be 
negleeted. Because it is not within the tJOwer of the 
farmer to have rain whenever he wants it, it does not' 
follow that be should also neglect to ·plough the field. 
He who makes the best pt·eparation for the raili 
will get the greateR! advantage ft•om it, when it· 
~omes. He who goes out to catch fish may make a 
l>ig or a small catch according to the circumstnnc·ilH, 
but he who docs not stir from home will catch nothing . 
.\11 knowledge advances and man gets a greater control 
over the forces of nature, most of the uncert.oin factors 
in life will gt"adnally disappear and less will depend 
upon l'hanl.'e than it. does· now. Many sphet-es of 
human activity whieh used to be the speeial pt•ovinees 
of fnt11, have become subject to e.alculation and science. 
Yet it eannot l1e pred~ct<'d t.hat the element of dmnee 
will at some definite time totally di~appeor from life. 

It is sometimes said t·hat fortune favom·s fool~. It 
is h·ue that a dull man may get better O}lpflrtun itii.'S 

·thou a clever person and may be better oti than he in life, 
but the elever man is sure to make a better u.4e of hi; op­
portunities (if he nets wisely) than the fool. The im·uleu­
luble fot"ees of natUl'C or society on which partly de1•ends 
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the "fortune of a man, show pl>efel·ence neither to a fool 
nor a wise man, · They shower their favou1·s indiserimi­
nate)ly on the wise man and the fool, the goJd man 
and the evil-doer. The fool whom fortune is s3id tJ 

favour may not always be a fool and may be so called 
on!~· through the env,y of his rivals. Tho saying itself" 
savo.Ut'S of envy. Again, a fool may be wise in the 
conduct of his life, 'while a clever man may in practical 

. life be a fool. The !!lever man who acts foolishly haM no 
right to complain agl),imt fortune. For all men 
whether t-hey are "favoured by fortune or not, the b~st 

course in life is to act in the light o! reason. It is 
said that the instinct is in certain eases on the whole 
a safer guide than prudential calculation. If it is so, it 
wouid mean that unconscious knowledge is sometimes 
more co1•rect than conscious knowledge. A man may 
know the r:ght method of doing a thing without know­
ing why it is right. If after a careful examination 
the c-onsequences of suoh impulsive action pro~·e t\) be 
favourable, it may be justified and a rational system 
may possibly be evolved by analysing the situation. 
But where the impulse leads against clear reason and 
the consequences of the action are known by previous. 
experience to be harmful, it would b2 highl~· unwise to 
follow the instinct. 

The supremacy of reason is confined to the sele<>· 
tion of means for an end. When the question or 
selecting the end arise•, the desire or the natural in­
~lination becomes the final judge. The de~ision rests 
on what a man loves to do. No argument can be 
given in favour of one end or the other, unless the-
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•1lnds themselves become subordinate to a remoter end, 
in. which ease they .become means towards the ~hief 
end. One. man regards knowledge as the highest aim 

·of his life. Another gives that position- to philan-
thropy. Another, to the perfection of some art. It can­
not be said that one is wiser than the other, unless 
there is a higher aim above these.. For instance, if 
their higher aim is to amass wealth or win fame, the 
values of tltese three may be ·compat'ed as more or less 
effective means to secure the end. Reason cannot make 

.a man like or dislike a thing. His inclinations are not 
under its control. It can bid him deny a desire only 
for the sake of satisfying another desire. 
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CHAPTER VIII 

HOPE. 
llope, like the gllnwtering taper's lig1tt, 

Adorns o.nd cl!ecrs the. way, 
And still a.s darker grows. the night, 

Emits n briglltcr 1·ay. 
Goldsmilh. 

Rope is the som•ce ·Of all human activity. liau 
:always works in order to gain some end. If there is' 
no external end, the desit-e to gain proficieney in the 
work.itself is always llrcsent. .A man begins to work 
'llnly when he has the hope of sueeess. It is hope again 
which sustains him th1·ough his exertions. When the 
:hope dies, he gives. up the attem1)t. 'l'hus, without hope 
1;here eau be no work, no progress and no life. The 
man who has no hope of completing his work or reaJ)ing 

i.he :fruits of his labour will not work at ·au. The 
army wi1ich has no hope of victory will not fight. 
Rope keeps men and nations active, vigilant, and 
.happy. Despair makes them idle, sad and indilil'rent •. 
Hope leads to work and work to success. Hope is 
1he cause of success, liut is also born out or it. "'hen 
.a man attempts something and succeeds in it, he 
:becomes more hopeful. Next time be work~ with grcuter 
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assurance. Those who sneceed eaHily beeome self­
confident. Those whose sueeess has eost them no pains. 
arc often over-sanguine and sometimes impudent. As. 
suc••rss leads to l10pc, failure leads to despair. The 
man who fails onee begins to doubt his ability. Next 
time be believes that the circumstances and Providence­
are against him. ·One's hope must bE' very strong to 
survive repeated failures. Til.: moral effect of success 
and failure on nlllions is even more marked. The 
power of a nation· befoie it is tried is a totally in­
determinate quantity. It. bears no proportion to the 
number of men eomposing it, but depends almost 
entirely on their moral qualit•y. If a nation is success­
ful in any field of action, the spirits or· its peopb rise­
and they do deeds which excite the wonder of the rest 
of the world. If it fuils, the people ore <lcjected und 
fail to achieve what would have been well within fheh· 
powe1• undc1· dilret·ent eircumstanecs. Defnat in the · 
battlefield has a very lasting effect. A nation may not 
recover from the dejcetion and despair it suffcrs.in 
losing a war for decades anu cycn centuries. :And a. 
war of rctuliat ion muy be uercssm·y' if for no othet• 
reason than simply to regain the lost confidence in its: 
power. 

Leaders of great relil"ious, soeial and political 
movements have· generally been distinguished by a 
strong conviction in the final suecPss of their cause. 
They e.."cel other men not so muc.h in intellectual 
powers and knowledge as in the intensity of their love­
for the cause and a strong faith in their success. 
The-toe we1-e men even among their contemporaries. wh0o 
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possessed keener intellects and had a more pro£oun<l 
knowledge of things, but they did not become leaders, 
lor they lacked the fire of enthusiasm and the firm 
!uith which are necessar~; for leadership. Reason can 
show the way, but it cannot make men go. The thing 
which sets a mo\-emPut going is hope. To create a 
living hope in the dead and despondent minds of men 
is the most important work of leadership. It may be 
-compared to restoring the dead to life. Its n(J\',11lf8gl'S 

.are surely greater than those or physical resus~itation. 
No one wants a decrepit and feeble-eyed old man who 
has long lost his powers of work and cnj.,yment to 
-come back into the world in order to add to the misery 
·of mankind. Nor is the earth wide enough to support 
.au unlimited number of human beings, wh:eh would he 
the case if Death could he banished from I he world 
.and procreation was to continue. But if an~· one could 
drive away despair from the souls of a people and fill 
-them with new hope, he would work a must beneficial 
miracle. 

Hope and despah• are both very high!~· infection~ 
~nditions · of the mind. When among rherrful and 

-optimistic companions, a man is full of hope and bright 
ideas about his futul'e, while in a pessimistic t•ompany 
his mind is tormented by the most dismal and bascles~ 
presentiments. Th~ two states of the mind are not 
·under tl.e control of reason. A man is «.>heerful or 
-sullen often without reaun for being so. :,!ometimes 
reason bids. a. :ma.n .to·- be cheerful, but his mind is 

.surrounded by such a-thick: gloom that no ray of light 
~an enter it, although ·all the time he rerognises that he!' 
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bas 1·eason to be more· happy than· he is. · The tone of' 
the mind depends upon the manner and the ; special 
circumstances under whieh a certain· aspect of l_ife is 
impressed upon ·it. - The impression is s:>metimes. 
wrong, but too deep to be easily removed. Some Dleri 
are habilually cheerful, some sulky. The c«?ndition of' 
~heir minds d(peuds . more on the way they look at the· 
good or eYil cireumst.nnces than the inner nature of the· 
circumstanecs themselves. The same mishap will be· 
felt by two men of different temperaments differmtly­
The eheerful man minimizes the evils o.f'. -.life and 
exaggerates its comfi:t'ts, and waits joyfully for what is­
to ~orne. He- makes the most· profitable use ·of his 
circumstances · and succeeds in making· his life better­
than it is. The. melanch~lic person, on .. the contrary, 
exaggerates the evils of his existenet», spoils his oppor-· · 
tunities and makes life worse than it i~ · • : 

In all religions faith ranks highest among vil'tues­
The intellect does not count as. a qualilieation -for­
sanctity. Except a man become as a little child ~'be­
shall not enter. into the kingdom of heav.m". The 
sceptic ·is not favoured in anr religion. The· clever-· 
man-oeeupiPs an· inferior ·place as <.'ompared ·with·the 
faithful. 'l'he reason seems to be that ·a rei igion i& 
more like a political party with a definite programme 
than a school of philosophy" 'fhe success of'tln! party· 
depends ilpon· faithful adhere1its who are· attaehed to­
tbe;caust>-' and do not lose . heart in the struggle, and. 
not on· ·ele\'er l'ea!>oncrs ·who "at any 'fin:oment ~ay b~ 
dissatisfied .with the doctrines·lin<l m'I!Y want to change 
them to suit new requiremimhi:' 1'~l':< 1he. formulas -of 

~. ':.f""• I ,, ., • 
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l1elief are. unsettled by constant criticism and the truth 
of the . faith is . questioned by its followers, the 
religion will lose its political power. The intelle,·t t•ules 
supreme in a school of philosophy where the object 
is the continual refinement of the formulus. Here, the 
-clevet• man is, the .sai tt. Faith does not count as a 
virtue in philosophy. The object of philosophy iH 
t.o discover the ·truth. The object of religion is to 
defeud the truth which is already-· known. Therefore 
what is a virtue.-in religion. is· a vice in philosophy 
and vice ve1·sa. ·Persecution tm·ns a philosophy into 
;religion and libert.y ~f conscience mar reconvert a 
religion into philosophy. Whatever may J.e the position 
of faith in religions of the fnture, it willulways remain 
the supreme virtue of practical life. Faith means 
attachment to a cause and hope in its success. When· 
ever in the sphere of human action, the issues are 
doubtful and- reason fails to guide, men cnll work in 
the light·of faith alone. . 

There is always a degree oJ' uneet·taint~· attached 
i'o the reHults of human activity. No one can p~netrate 

Into. the future, which is like a scaled ho~k in the handR 
of fate. The pl'actical life ol man is surrounded by a 
dark-atmosphere of doupt and ignorance which only lirts 
up a little to mal(e way for the forward going hnmonity 
but does not open out sufficiently to -allow them to have 
a view of the road on which they .are going. No one 
can see beyond the toes-.Df his shoes.. It is pitch dark 
ahead and hazy behind, and-between-the two darlmesses 
goes .. man .with the- flickering light of his rca.~on. He 
~annot.see anything ahead of him, -but he can for;n 
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a picture of what is to come on the analogy of what bas 
gone before . .As .the future is not an exact copy of the 
past, but resemblt's it only · in btooad outlines, there is 
room for imaginal ion to paint it bright or dark. Where 
the analogy is complete and t•eason can predict the 
future with a dcgt-ce of probability dose to certainty • 
imagination bas nnthing to do. But where the proba~ 
bilities arc equal and reasJn is powerless to select any 
one possible course as more likely, imagination is· 
the all-powerful ml!ster. If a man imagines the future­
and the unknown as. favourable to him, be is under the 
infhtence of hope. If he imagines the unknown to be 
unfavourable, be is a prey· to despair. Hope does not 
contradict reason, . b11t works where reason faiis to­
oprrnte. The importance of hope arises from the large 
number of situations in our daily life in which reason 
is powerless. Whether a man will live or die, whether 
he will be successful ·in his undertakings, whether the 
fot·ces of nature will be favourable or unfavourable, are 
all.beyond the range of certain knowledge. ·.All human 
life is surrounded by uncertainty and wh~re there is 
uncertainty, there is place for hope. The farmer cannot 
till the field or sow the seed without hope. The builder, 
the tradesman,. the craftsman, the· scholar, the priest, 
the statesman and the general, every one of them -is 
.actuated by hope. Hope gives gaiety and chee1..; 
fnlness to .the lives of the old and the young, of men and 
women, of the ri~th and the pOOl" alike. It is the light 
which guides man when he has no other guide and which 
solaces· him when he is comfortless. It is the corner 
stone of allt'eligions and the foundation of·all 9UtleeliS.· 
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Y ct great as are the blessings of hope, it beeomes: 
a curse for idle and careless people who take sheltN· 
with it in order to evade the opemtion of well-known 
laws of nature. The man who hopes against reason is. 
like one who closes his eyes in broad daylight aml 
instead of observing the sm•rounding objects dreams 
what they ·are like. The man who always hopes fol' the· 
best and does nut listen to the warnings of reason 
closes his eyes to rea!Hy and makes no preparation to 
meet the situation. In su<•h cases hope becomes an ally 
of idleness. It keeps men contented with their in­
activity and makes them believe that they will attain 
success without the necessary exertion. To preach 
optimism to such people is to protract their disease. 
'fhe correct remedy for such dreamers is to shatter· 
their hopes in the light of reason and to teach them 
soberness and moderation in their aspirations. They 
have wandered from the patl1 of l'eality and must be 
brought back to it if they. are to be saved from further 
degeneration. There is nothing mo1oe wholesome for a 
man or a nation than to know the realily. It is good 
for none to live in a fool's paradise. Evcl'y one ought 
to know ae~urately his own power and shoi1eomings, 
the possibilities and impossibilities of his life. · He 
should never aim at what reason clearly tells him is not 
for him. The i~possible and the undreamt of may 
sometimes happen, but it is not wise to aim at it. Hope 
is used by the idle as wine is used by a drunkard to 
drive out melancholy. The timely soothing only servCll­
to aggravate the evil. 


