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PREFACE

Kthics like Polities: is a. subjeet in which every
‘Dbody takes interest and considers himself something
of an expert. It is difficult to write anything new
and startling on such a subject. Moral truths,
indeed, are as old as the human race itself, but
every age has its own peeuliar problems and it Is
to adapt the old truths to the new conditions that
we have to examine them again and again in the
light of n>w experience. In the words of Goethe,
‘“Bverything that is wisc has been thought aiready ;
we ean only try to think it one> more.”’

The object of writing this book is to point
out the defficiencies of the Indian character and the
directions in whieh it oughl to bhe improved. Itis
not enough to place high ideals hefore young men ;
we must also tell them what stern qualities they
must possess for their attainment. I cannot say if
I have suceceded in my objeet ; but even if I have
failed, my failare may help others to steer more
cautiously. There is room for a series of books to
b2 written on this subject. If our objeet is to
reform charaeter, we must try to influence it in all
possible ways. I have confined my efforts to making
a direct appezl to reason. This method is some-
times very usefal. It eonquers through conviction
and makes sure and sincere converts. The method
of teaching morality by biographical aneedotes is
also effective and we may say its influence ix more
subtle ; but both methods could not be employed
in the same book without inordinately inereasing
its size.
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The only justification for writing in a foreign
langmage, a book primarily meant for Indians is that
India has not yet been able to develop a commen
langnage of its own and that English is under-
stood everywhere im the country. However, if
the boock has any value, it must reach the
masges in their own lahguaze and I would there-
fore, weleome any proposals to render i into Urda,
Hindi or other Indian languages.

“August 1923,
: M. TIMUR.
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INTRODUCTION

The secret of the strength or the weakness of a nation
does not lie in its numbers or the extent and natural
wealth of its country. Numbers are often a great
embarrassment and a source of weakness rather tham
strength. The great problem in the case of large
populations is how to inspire them with the same ideals;
to impregnate them with the same spirit, to make them
reveresnee and obey the same leaders, in shert how to
keep them united and to prevent them from disintegrat-
ing. The greater the number of men, the greater is.
the probability of differences arising among them. The
fertility of the soil and mineral wealth too are of little
avail. Land lies desolate and minerals buried under-

‘the ground in absence of the right men to make use of
* them. Without such men the wealth of a countryisa
source of danger rather than profit. The greatness of
& nation is sometimes attributed to rich coal and iron
deposits, to good harbours, navigable rivers and other
natural and geographical advantagu. This view
Sgnores the more important elements in the making of
a nation which are human knowledge and human will,
The only true and real basis of greatness is character.
. Natural resources ‘are only accessories.
There are two important elements in the character
‘of a man, viz,, the intcllect and the will. In common
-schemes of education greater attention is paid to the
-education of the intellect. Either it is eonsidersd
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that sharp wits and minds well stored with knowledge
.are sufficient for the advancement of a nation or it is
thought that morality developes itself and requires no
aid from traming. Both suppositions are wrong. Bright
intellects unaccompanied with the necessary meoral
.qualitics only make a ‘people more miserable in their
.degradation. To know the right and to be unable to
follow it and to see the goal and to be unable to raach it
is the real tragedy of human life. Moral qualities
which are mecstly habits formed by social influences
.and other circumstances are at least as suseeptible of
change by training as the intellect. The  objects of
.2 man's dcsire or love which form such’ a large and
dmportant part of morality are greatly the result of
.amitating the tastes of thosz whom a man admires.
Boliels which influence conduct so much are mostly
‘formed and confirmed by repeated ineuleation.

For success in life and general prosperity the
education of the will, the formation of habits and
.character and the determination of objects of loyalty
and devotion are of . far greater importance . t};ag
training the intellect. The intellect is of greater sél;- .
~vice for the erzation or accumulation of knowledge, bu
Jn practical life the moral qualities have praference,
Jf a nation wants to bz strong and prosp'arans,,
it docs not require elever debaters and men who
‘ean draw nice distinetions in law and put forward
.their demands and define their rights in.the most
appmpl‘latc terms, but men loyal and devoted to, the
cause, workiog for it with their whole might. and loying
cgch other like brothers.
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‘When people recognise the importance of morality
for national advancement, they" sometimes in their
zeal to make men poarfect in morality lay stress indis-
criminately on all moral excellences some of which have
no bearing on national life, so that a thoughtful but
inexperienced person becomes sceptical of there being
any relation between morality and national greatness.
There is much loose thinking on the subject of morality.
A greal deal of exaggeration is used in teaching it and
it is presented in such a transcendental and unearthiy
form that instead of attracting the mind it repels i,
and instead of appearing as the more natural way of
achieving the development of the mind, it appears as
hostile and antegonistic to ali Human desires. There
is a need for presenting moral virtues in an earthly
form, as modes of conduet caleulated to satisfy in the
most effective way the highest human desires. Nation-
al greatness is an object of desire dear to most men and
it is attempted in this little book to analyse the moral
qualities necessary for its attainment. By national
greatness we meau not only material prosperity and
advancement in arts and seiences but also political
independence. .An industrions and prospergus nation
which is versed in the theoretical scicnees and the
practical arts of life cannot long be contented with
subjection to foreign rule.

"~ The qualities which we have regarded as the most
important constituents of the character of & prosperous
nation are, as will be apparent from the titles of the
various ehapters, Work, Co-operation, Justice, Veracity,
Sclf-consciousness, Courage, Perseverance, Thrift,
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Practical Wisdom and Hope. First place is. given to
Work which indeed'is synonymous with life itself. No
people can thrive unless they are industrious. Thz
next valuable quality in a people is the ability to work
together amicably for a common end. Without this
ability a nation is not a nation. but a motley crowd of
heterogeneous individuals who ean neither feel for each
other nor understand each other’s wants. It has been
found by experience that no pzople ean live or work
together amicably without possessing just, tolerant
and truthful dispositions. Therefore the discussion of
these qualities follows that of Co-operation. The
moral’ side of the impdrtant problem of thejoreanisation
of a people, is discussed as fully as it could possibly
be in a short treatise of this nature, in the chapters oa
LCo-operation and Justice. After a people have become
united and organised they will require Courage and
Perseverance .to pursue their aims fearlessly and
steadfastly..” This is the reason for the inclusion of
these two virtues in our scheme. When a nation
pessesses thege virtues it is ripe for the achievement
of its aims. The only thing it requires at this stage is.
the ability to preserve what it has gained. This. calls.
in the aid of Thrift. :

It would appear from what has been said above that
there is no other quality which a nation requires for
success in practical life. It is not so. There are twa
virtues which accompany every successful nation throu ch-
out its carcer like guardian angels, the one keeping the
flame of desire burning in the heart and the other devis-
ing means for its satisfaction. These are Hope and



5

Practical Wisdom. The reason why their discussion
is relegated to the end of the book, is not that they ara
most needed when a nation has.achieved its aims. -
Their need on the contrary is more imperative during
ithe strugple than at its end; and at no tims in the life
. »of.a nation may it be:said that it does not want them.
They are the Alpha and Omega of ell human exertion.

They are.discussed at the end in order not to break the
«continuity of the first six chapters.



CHAPTER 1.
WORK
Life’s no resun-z, but s moving,
Let thy life ba dved on dead! .
Gerar.

Work in the physi¢al world means moving a body
in space. Meﬁtal work is of a differént nature. Whéi
the mind exerts itsell £0 solve & problem, to analyse a
notlon or to note the exaét nature of a phenomenon wea
cn.nnot spea.k of 1t as moving these 1dea.s in space except
by a far-fetched metaphor. Exertion héwever scoms
16 b3 cémrtion ¢5 all human work, mental or physxcal
Andther conéomitant 6f work is fatigue. No man can
Work mcessantly. All inén are tired after work and
wait re:.t. Some can work more than others. General-
ly lpeakmg children can exert themselves more thah
young man and young men more than old faen A tlme
%omes when an old mah is eapablé of nothing else but
takmg rest. Thus by slow degree§ he loses hls
capac:ty for worx and prepares himsclf fer the ﬁnal
Fest.

. .From the physmlogleai point of view & man works
as long as he lives. He ceases . to work only when he
dles Life is nothing but potentlal work and completé
jdieness means death. We take work in a different
Sense in the moral and soc1a1 world. Heréa man may
lgve a life of idleness. He does not die when he gives
ﬂp work. We take work in the sénse of useful and
liard work which maybeé adequate to provide him with
the necessulcs of his life and the means of attaining
h:s Jdeals Wlthout hard work the beautlful world
wisich man has ecreated for hitdself out of the ¥aw
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materials provided by nainre, could not exist. The
moral problem before man is: “ Will he allow this
beautiful world to deeay or will he build a bigger and
more beautiful one for himself ?”’.

If a man prefers idleness to work he must be con-
tented with the life .of a savage—a life without
knowledge, without comfort and without power. Moral
life as we conceive it, is* impossible without work.
Worlk.is the first principle and foundation of moral
life. It is the material out of which moral life is
created whatever shape we may give it afterwards.
The shape is & later and a secondary consideration.
The first commandment is: “ Thou shalt work' with
all thy might to build and ereate a world and a lifé
for thyself.”’ Tt is foolish to tell a mian not to do this
and not to do that when he is willing to do nothing.
‘We have said . above that.a. man .does not. die when he
gives up work. No doubt, his physical death does not
«oceur but he is morally dead. And deathitselfis a
relative term. When a man suffers physical death the
Inatter lives, aithough the animal dies. Similarly the
animal lives when the moral man dies. Man is a
builder and creator. “When he ceases to bunild and to
create he is no more a man. .

Destruction requires as much hnman exertion as
creation but destructive work is not moral. If its
wbjeet is not to clear the way for new creation it is the
megation of moral life. Our ideal is the largest
‘amount of useful work. The murderer who is very
active in klllmg men does mot assist s in building a
moral life. - He is depriving the world of its workers.
Not only, the murderer but the man who destroys
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Ffacilities for work is the enemy of moral lile.. Every
man has a capacity for work and anything which may
‘be done to impair his eapacity is immoral.

The difference . between workers and idlers is not
:80 marked in the life of individuals as it is in that of
nations. Among individuals one man may live on thq:
fruits of another man’s labour. But nations Jealonaly
guard what they have produced and do not give it in
-charity ; nor do they allow it to be stolen, if they can
Thelp it. There the distinction between rich and poor
nations roughly ecoincides with those who wofk and
-those who do not work. A natlon of idlers can never
-prosper.

An important question is: what are the signs of a
~decadent nation and what is-the seerat-of the'success of-
:a rising nation? The echaracteristies which clearly and
unmlsl.akably distinguish progresswe nations from
«decadent people are the love of work and inexhaust-
:able” energy in the former and an aversion to hard
‘work and love of pleasure in the latter. A nation
‘begins to decay when its members begin to dislike
-work, . A savage possesses an immense capacity for
-work. He toils ceaselessly, knows no fatiguo and has
few needs. If he is taught the civilised arts, he will
-produce three times as much as a civilised man and
will consume one tenth of what is required by the
Jatter. An army composed of such men who have
“been taught all the methods- of seientific warfare will |
«overrun the whole world in & few months. As
- labourep and soldier the civilised man with ‘an idea
of a standard of living is no match for the barbarian
“who has got the necessary scientific training. The
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savage is siperior to the ¢ivilised man in posséssing d.
gréater c¢apacity for work. IF the eivilissd mén’s:
_love of eage and pleasure incréases and his edpibity
for work ‘decreases he is alieady on the downward
path. A tiime comes when work becomes painful add
hateful to him. Then he is & trite decadeiit. His soul
is full of fatigue instead of ehergy.

The story of & savage people conquering gredt.
éiviliséd empires hds been repeited many times in the
history of the world. The eivilised armifes possessed
a far bettar knowledge of the art of war, but the-
savage was the more efficient human maehiné. The-
application of seience to war hds gredtly incredsed fhe-
power of the éivilised man over the savage, baf any
one who has seen a fight on the North-West Iroftier-
of India between the British and the semi-eivilised
tribes on the border will #dmit that human enermy;
endurance and courage are still véry grest assets:
The savdge ancestor of the civilistdd man possessed the
same inexhaustable energy. . How the change éxactiy-
takes place is not known. Something like fatigue may-
be fransmitted by one generation to the.next by-
heredity. Or the social environments of civilised life
may have a weakening influence on the charaeter.
One or both of these may cause the deterioration.
The influence of the social environments is undeniable,
but man ecan modify them and ean eliminaté the
déleterions elements, if theif true natire is discovered
in time, The influences of heredity however, if they"
are really powerful, are diffielt to eontrol.

There are several stages of the transifion from ihe-
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love of work to the love of idleness. The delerioration
begins with the condemnation of certain  kinds of
work as too low for a gentleman or in the caseof &
people believing in permanent and hereditary caste
distinctions for any member of cortain privileged castes.
Not only are members of certain castes forbidden to
do some works, but those who do them are treated with
contempt

It was an unfortunate decision on the part of the
ancient law givers of India which with the sanetion
of religion condemined the working classes to the most
ab_]eet position in society. The very touch of & weaver
" (Blegh) or a shoemaker s (Chamar) band poilutes the
body or the food of a member of the ‘gentleman eclass.
IAll craftsmen are considered men of low caste and most
of them are untouchable. A man of a low caste has né
qpenmos for him in life.except to follow the trade of
his palflcular easte and live their despised life. There
are just a few names mentioned in the history of India.
who by their superior ability and intrigue with men cf
the high castes suceced2d in' gaining power and position
for themselves. If these men r2 2ally belonged to the
Iow castes and the tales of their low origin are not due
to the calumny of'lhelr enemies, they did nothing to
raise the status "of {heir castes. On the contrary
they pxobably concealeﬂ their origin in the same
way as in our own times a shoemaker’'s son who
has got Western education and adopted what is con-
siderad a respestable profession, takes it as an insult
that any mentioft should  be fnade of his father’s
ocbupation.- ‘Probibiy-they did move. They set the
Court astrologers to traee their origin to the Sun, the:
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MMoon or some other luminary. An individual may have
suceeeded in breaking the barriers of cast: in this way;
but the guardmns of soeiety who were always on the
watch to safeguard their supremacy and power and pré-
serve the purity of their race, lost no opportunity to
inerease the rigidity of the system which condemned
mlllmns of intelligent and handsome men and women to
a despicable existence. 'The Tesult is that the castes are
as rigid to-day as they ever were before. In the opinion
of the high-vaste Hindus the-weaver, th&shoemaker,.the
blacksmith, the carpenter and other eraftsmen are as
impure as ever. Jf under the influence of Western ideas
a few high caste men have changed their opinion "about -
the eternal inferierity of the low castes, there is no
<hange in their practicat-ireatmient. No low caste man
however much educated and civilised he may be, can ever
hope to dine with 2 Brahman. The only way fora low
casie man 1o better his position'iind to free hinigelf from
this oppression is to change his religion and become a
Muhemmadan or a Christian. The Arya Samaj tried {o
stem the tide of conversion to the foreign religions hy
converting some of the low castes to Hinduism. They
may have succeeded in preventing them from joining
‘the new religi mns, but they have certainly ‘failed if they
ever intended to raise them to anything like equality
with the high castes. The point which concerns us here,
is not that the high caste men despise and oppress the
working classes, but that they despise all manual work.,
This mental attitude hae been highly detrimental to the
prosperity of the country. A Brahman or a Chhatri
would prefer starvation to making shoes for his living.
Under the submissive exterior of the Hindu there is a
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. spirit ¢ deep pride unparalléled in tké 1ifs of any other
aristoeracy in the' worid. :
The professions which the gentieman class chcse for
itself were the literary profissions, fighting and trade.
. It was a sign of the times that the common soldier was
given a position of honour in society, while the common
. workman was eonsidered too impure to> be touched.
‘What we see to-day is that a skilled workman is far
better as a man and more useful to society than a soldier.
The soldier’s profession will he valued only so long as
the present fighting instinets of the human race 'are
strong. With the development of peaceful tendencices:
the workman will be honoured more than the soldier.
 Thy" %li's'ﬁnetion between the labourer in the field and
tha eraftsman was alsy characteristic of the age and the-
country. A skilled weaver pcssessing a far more
developed intelleet than a fiold labourer was considered
far inforior to the latter in social position and
privileges. This shows that dress and other eomforts of
lifo were less valued than food. DMMen could do in the
warm elimate without clothes and shoes but they eould
not live without food.
~ Despising manual work and living for long in an
atmosphera unfavourable for the creatior of patriotic-
soldiers, the high eastes which comprised the most
enlightened section of the whole population, specialised
in trade and the literary professions. In a
sociaty where the literary men live absolutely apart
from the common working man and have no experience
of how things are done in a practical way, literature
and philesophy become unreal. There is nothing im-
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possible for these men to believe., Imagination is their
sole guide. Literary grace is a sufficient criterion of
truth. The desire for a thing and a few false assamp-
tions to make its attainment probable, are sufficient guides
for action. We do not know what was the condition
of things in ancient India. What we see in the presant
time can give us an idee of what may happen in any
country under similar cireumstanees. In India of the
prasent day our edueation is purely literary. We read
_ and talk about wars, peace and foreign politics, but we
have no occasion to associats with men who actually eon-
. duet these affairs. The result is that whan our politi-
cians begin to speculate about what may or may not be
done for the country, the knowledge of the hard and
unalterable facts to guids and moderate their schemes s
absent. This is the drawback of living in a country
wherz .men hava 1o dep2nd upon books or imagination
. for everyting that is worth knowing. )
- On the other hand the illitcrate Indian soldier who
does the actual fighting and the ignorant coolie who
" toils in a factory, struggle unaided by any book know-
ledge, through experience which they cannot comnprehend.
Still the ignorant soldier is a better guide in any raal
struggle than a learned visionary. It was surprising
to hear _rom highly edueated mon during the Great
War, stories of huge armies of Germans and Turks
marching right throngh Persia and Afghanistan to in-
vade India. A mere knowledge of the transport diffi-
<ulties throygh these countries and the baggage r:quired
for. a modern army could have dispelied such fears.
The simple fact on wl;ich thes¢ rumours were based
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was, that two Turks passed about a year among the
Afridis probably persuading them to take up arms
against the Indian (fovernment.

It ‘was therefore 2 bad poliey for the brain workers
to look down upon the craftsmen and to foreibly
deprive them of all literary training. It injured the
erafts by keeping men of superior intelligence and
training out of them and philosophy by depriving it of
its very foundation. The economic foundations of the
eountry were undermined at the same time, Tq regard
brain workers and manual workers as two antagonistie

2etions of the population, one infinitely higher than
and irreconecilably separate {rom the other has proved
a fatal mistake.

The followcrs of the prophet who did not eonsider
it below his dignity to mend his shoes and put a_ patch
«on his shirt with his own hands at a time when he was
ihe supreme ruler of Arabia, would be expected to
exhibit a mors democratic spirit even when living
among the highly aristoeratic people of India. But the
spirit of aristocracy is.a spirit of such.potency that
even among the AMubammadans of India the weaver
and the shoemaker although the equals of the greatest
monarch when praying in the mosque, are regarded as
men of low esste. The teaching and the example of
the prophet have no influence outside ihe mosque. :r A
J'ugh ceste Muhammadan feeis ashamed to adopt amanual
professnon even when the income he expects: frpm it
is higher than what he could exrn in any, other way.
He adopts 1t with .an apology and considers himseclf

.degraded in the eyes of bis friends and raiatives. . This
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is a purely Hindu spirit which thé Muhsmmadans of
India have imbibed from their feliow countrymen. It
is strong where the Hindus predominate, but in places:
like Peshawar wherz th: Muhammadan clement is
stronger, one may find even Sayyeds earning their
living by making shoes. Fortunately, under economic
stress and through inability te compete with the
industrious Hindus in trade and the learned professions,
the Muhammadans of every part of India are returning
to the original Islamie spirit of democracy and are
making no nice distinetions in taking up manual
erafts for their living. But the spirit of aristocracy is
a dangerous spirit and no man can ever he safe from
its seeret influence. ' .

1f India has to learn anything from Eurcpe, it is.
the love of work. The beautiful roads, the magnificent
houses; the well cultivated fields and the busy factories
of Europe are a sure- evidence of the hard work
habitually done by the people. Workman is not a
term of reproach there, as it is here. It is 2 term
which signifies independence, determination and honour
with the added significande of danger for those
who, till now, considered themselves the masters of
the land. With the increased application of science
to manufacture, the skill and power of the workman
Lias incrzasad in all European countries.

Vietories in the battleficld depend more on ihe
work done in the factories at home than the courage
and skill of the soldiers. Without raflways, motor cars
and an cnormous supply of guns and ammunition
the soldier is powerless. The chief lesson of the
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Great War is that wars of future will be more of the
nature of economic wars than military expeditions.
The country which ean bear the economiec strain
longest will be victorious in the end in spite of reverses
in the field of battle. When the wealth and power
of the great empires depends upon workmen, the
producers of this wealth and the creators of this power
can no longer be despised. They demand their
legitimate share of wealth, enlightenment and power
and have succeeded in establishing their own rule
in the two most aristoecratic countries of the world,
Russia and Germany. A Brahman would be thunder-
struck to hear of the Shudaras depriving the high
castes of their divine right to rule and keep in
ignoranee the multitude.

It was a diffieuit dilemma for the aristoerats. If
they had left the masses ignorant and unskilled, there
would have been no wealth and no power in the country
40 carry out their own ambitious schemes, When they
taught them the skill and imparted the knowledge
which made them more efficient for work, the slaves
turned against their own teachers and masters. An
Indian aristoerat'has never made this mistake. He
values the subordination of & number -of .paupers
more than any increased power or wealth for his

country or himself. He purposely keeps his servants
jgnorant and never runs the risk of- makmg them -
efficient. S

The next stage in the detenoratlcmws -th*e -eom-
mereial spirit. The pen-and-paper aristoerat’ despises
ﬁnannal labour and-exalts bhrain work but the trader
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fxcs the value cf all work in terms cf . money. To him
what brings more money is a nobler profession than
what brings lcss.  This spirit is the result of centfiries.
of commercial habits formed behind the counter. It is
areal spectacle to see a father in an Indiarn home
measuring the worth of professions open to his
educated son. The chief consideration in determining
what the son shall do is never his natural bent of mind.
or the nobility of the work, but the money 1t will bring
to his pocket.

It is a matter of common knowledge that our
educated men stop all work when their ambition for-
money is satisfied. Our rich menlove no work; they
have no hobbies. Our doetors,. our lamem,-our
engineers, our administrators and even our teachers
do very little to increase their effieiency when they do
not expeet a reward in money. The man who works.
for money alone and takes no interest in the work
jtself can never do it well. This is why there are so
few Indians who are really effietent in anything.

The last stage is the spirit of idieness. It is a
spirit peculiar to the Muhammadans of the modern
times. Love of ecase is their chief charaeteristie-
It was not always so. There were bold navi-
gators, industrious scientists, able administrators
and clever workmen among them, but now the
spirit of idlencss and dcspair rules supreme over
the soul of every one of them. Ther: is not much
physical deterioration visible in them, but the souls
are mostly decayed. The Europeans read and praise
the philosophy of Omar Khayyam and the Muham-
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madans praetis2 it. It is not wine which they drink
and which deprives them of their energy, but there is
something within their souls which is far more poison-
ous than wine or cpium., They still poss2ss some of
their old soldier qualities and display fitful energy
on oecasions, but are incapable of patient and steady
work. ‘
In order to fight against these evils from which
India is suffering we must alter our standard of
judging men’s worth. Our present method of apprais-
ing men’s value is by asking the question: ‘How mueh:
money does the man possess; how much does he earni’
We have a proverb in our couniry that a fool becomes
wise when he has money. There is no position to
which a rich man may not aspire in this country. Ie
is cousidered fit.for each and -every kind of work. He
becomes an educationist, a politician, a eouncillor
and an administrator without possessing brains or
training for any of these things. There is no socioty"
to which he may not gain admission. He need have:
no manners and no edueation. He will be honoured’
and respected everywhere. He may not be able
to pronounce a couple of sentences correctly in any
language, but he will invariably be made the president
of every pxiblie meeting. All this musi be altered..
The pesition of honour 80 long occupied by riches in
this country must in fature be taken by merit and
efﬁeié'néj_r.' Those who possess merit have been too
tame and servile. They should have a greater pride
than the pride of the rich. They should display their
‘contempt for the merely rich. The rising generation
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anust be-made to feel that merit and not riches is to be
their chief aim in life. The wealthy have :a certain
prestige in every country, but the situation in India
is quite extraordinary. Here no one has any prestige
.except the rich and the powerful. A man possess.ng
amerit without money in this country is more pitied
‘than honoured. If a clever man devotes himself. to
mnremuncrative work which is calenlated to bring
‘neither money nor honour nor power in the immediate
future, people begin to doubt his sanity. The Mammon
worship of Europe is nothing as compared with the
Mammon worship of India.

People in India oftea condemn the prOSpenty o£
Furopz as materialism and extol their own poverty
as a result of devotion to spiritual pursunits. The
inference is mot sound. A rich country which has a
greater control over the foreces of nature is not
necessarily a spiritual bankrupt. There may be more
intense love of dirty luere and a greater engrossment
in matrialistie pursuits in a poor couniry. Every
poor man is not a devotee of the spirit, nor is cvery
Tich man a besotted brute. In fact there ar: far more
men in Europe who devote themselves to intellectual
and spiritual pursuits than in India. The purity of
motive with which European seientists, professors, artists,
inventors, discoverers, missionaries and other philan-
thropists work, s unquestioned. The reason why there
are few men in this country who devote themselves to
learning or higher pursuits is plain. Here men love
money more than Art or Science. =

In spite of its Mammon worship, India is one: of
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the poorest countries in the world. Our rich men are
like poor men in other countries. We have the most
intense desire for riches, we save as much as we can and
still we are poor. The very intensity of our desire for
wealth is the cause of our poverty. In the hurryto get
asmuch as we can, we forget that the road to prosperity
is through love of work. The individual should forget
‘that his aim is his own well being. Rather he should
renounce all ideas of becoming rich. He should only
aim at becoming efficient in the work he has chosen
for his life. His work, if it is successiul, will enrich
the world and if he lives long enough, il may enrich
him to¢. But every worker must be prepared for failure
and poverty. To consoie his own mind he must ereate
.for.‘hims_elf an interest in the work and consider-the
efficiency he attains the highest reward of his labour.
He must take pride in his work, nof the pride whiclk
seorns what others do, but the pride whizh while
appreciating similar efforts by other people may sustain
him through his labours and increase his zeal for work.
There are three types of honest workers. There
are those who sincerely strive to work but through
natural deficiencies are unable to acquire a- high
degree of efficiency. They are praiseworthy from the
moral point of view as men who have done their
best and who may serve as healthy examples for
imitation to young men. The second class of workers
are those who being gifted by nature with a brilliant
intellect have attained a high degree of efficieney:
and gained true light .but are placed in unfavour-
able eircumstances and fail to achieve their end. They
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are the teachers and inspirersof the world. Finally
there are those who 1like . the second type - have
brilliant intellects but are more fortunate than-they,
in having their efforts crowned with suecess.. All
honour must he reserved ~ for the workers, whether
they are intellectually gifted or not, whether they
suceeed or fail. They shonld rank above every oihet
man in society. They are the benefactors of the
world. They make the world rich- with their work.
They are true bhigh ecaste men. In contrast with them
are the low caste men, the idlers and those who by
legal or illegal dishonesty enrich themselves, making the
world poor. They are the true untouchables whom every
high caste man, the worker should avoid. Their very
touch makes men idle and dishonest.

Thus our standard ef worth shall be, not whal: X
.a man takes from the world,  but what he gives to
Jdt. How many honoured and respeeted people. will fall:
Jinto disgrace by this new standard?! How  many
men in apparent disgrace will be raised, in- our
estimation 7 '

It may be objected that our- principle would eon-
demn many rich men who do not work, but who have
given proof of their philanthropy 'by founding or
helping charitable institutions. These rich men it
may be said, do not work, because they have no: need
to work. Now, there are two- answers to this objec-
tion. One will appeal to the selfish intercsts: of the
rich men themselves and the other is based on the true
natare of the difference between the rich and the
poor. Ifa rich man loves his riches the only way
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‘to'inerease them is by wori. Even the moncy-lender
has to work hard in the law courts to get his moncey
back from his clients. The second reason why a rich
man should work is, that the wealth he has amassed is
:szldom the result of superior mevit. It depends apon
chances and opportunities which one has in life.
Men of cqual er greater ability might be living in
ignominious poverty. He should be thankful to society
and is laws that he is allowed to keep his wealth
'which is not his by any diving or natural right.
Now, when society has allowed "him . fo - keep more
than his due, it is his duty to pay back to it with hard
.and conscientious work in the interest of those who are
Jess favoured by ecircumstances. If there is a single
man in the country who cannot supply his nceds by
his own efforts, no rich men is just:fied in sitting
idle. It is the duty of rich men to ecreate employ-
ment for the poor, If a rich man persistsin thinking
that his wealth is his own by divine right, he should
‘b warned by what workmen have done in Russia,
.and what they may doin other countries. .If a rich
Jan has no need to work for himself he should
-work for those who have given him his wealth.-

The. sons of rich men are worsé than theit fathers.
"The man who has made his own fortune hasin most
«cases had to do hard work for it. His habits of indus-
try generally last through life; but the man who gets
‘wealth without knowing how it was acquired, begins
to believe that be js a favourite of God and 'that' it in
Ahis right to misuse it. His existence means not only 2
waste of his own wealth and energy, but be is a source
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of danger to scciety. He becomes the leader of fashion
and the idle habits he cultivates are slavishly imitated
by the lower ranks of society. He is more dangerous.
to the health of society. than the most virulent physical
‘disease.

Many idle men éqqfe’ss- that it is. a sin to be idle,,
but there are some who consider idleness to be the
highest enjoyment in life. They do not care for their
own or their nation’s prosperity and well-being. Pros-
perity and well-being they contend, are after all desired
for the happiness and satisfaction they bring to the:
worker. If a man ean be happy without being prosper-
ous there is no reason why he should work. Still
more, when a man can only be happy if he does not
work, if he holds idleness as the highest form of
pleasure, if he regards it as the noblest virtue by ineli-
nation and eonviction and if he feels.an incurable dislike
for work, he should not be persuaded to work.agamst his
natare. This. is the strongest position “which can be:
taken by a man who does not wish to work. W& may
admit that he has a strong dislike for work and that his
highest pleasure consists in being idlie. We may admit
this as a phenomenon in nature, but we cannot aceept it
as a desirable end. It is a natural phenomenon like the
phenomena of physical diseases and as- undesirable as
they. In normal human beings this mential lethargy
follows physical disease and therefore may be compared
to it. But it may be urged that if 2 man finds the
satisfaction of- bis, mind in disease and hates al! forms:
of health which involve activity, he shonld be allowed to
live as he likes. Certainly, if 2 man exists in whomv
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the springs of actlivity ean never be awakened, we have:
to give him up as a hopeless case. We may even allow-
him to live as he likes, but we cannot allow him to
contammate others. The final measure to prove to such
men the folly of their mode of life would be that they
should be deprived by society of everything whieh is:
the result of human aetivity. They should not be
allowed to consume what others have produeed. If
they have any desire for food or clothing they should
work for them. There should be only two alternatives:
for them: work or starvation.
" Many men extol their idieness by regarding it as the
necessary result of the virtue of contentment. Their
argument for doing no work is that what they get is
“enough to satisfy their modest wants. They imply by
this that the sole motive for work is gain and the man
who is satisfied. with little -meed“not do much. We
admit that to have modest wants and to be satisfied
with little is a virtue, but to do little, because a man
wants little, is the result of a low selfishness. There is
so much to be done in the world that it is enough to
keep the whole human race busy for ever.

Contentment means to be satisfied with one’s lot. If
this satisfaction means that a man should not disturb
the tranquillity of his mind by complaining against the
injustice of providence which has given him a lower-
position than he deserved, it is indeed one of the highest
virtues. A calm and unruffled mind and an uneclouded.
reason are the essenhals for work. If discontentment
increases it makes a man unfit for work. , There are
many men who_say’ they ‘would do this, that or the other
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‘thing if they had position, wealth or power; but th2y ars
not willing' t6 make any use of their prasent oppor-
{unities.

But contentm2at with the presant condition does
not imply that a man should be willing to continu2 in
the same state for ever. He may be contented with his
present position as somsthing to start with, but may
desire to alter it for a better one. Prograss is only
possible when a man combines the following two oppo-
site tendencies in his mind : satisfaction with the present
but dissatisfaction with the idea that the future should
be like the present. Absolute contentment and absolute
discontentment are both inimieal to progress. No man
with an absolutely contented mind ecan ever think of
improving himself. In the same way the man who
is absolutely dissatisfied with himself contracts a sort of
mental paralysis.

The next question before us is: what should be our
aim in work? Should it be to benefit ourselves, our
country or the world at Jarge? Or should it be without
any such aims? No doubt, the ultimate aim of all good
work is to make the world richer, more beautiful and in
every way better, and if a person acts from this high -
motive he will always find something to do, but this motive
has a tendencey to degenerate into narrow selfishness. In-
stead of aiming at the betterment of the whole bumanity
including himself, he will directly aim at his own in-
lerest. Instead of culiivating the more enlightened sel-
fishness which realises that no man ean rise mush higher
than the general level of his community and that in
rorder to rise higher he must raise his community with
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directly useful solfishness which raises him s>mewhat
-ahove his fellows and gives him an opportunity to
exhibit his superiority over them. A wisz man knows
~that it is better to be a eommoner in a eivilisad eommnt
nity than to be the sole master of barhariansg, but it
is diffienit even for a wise man to remembar this in
practice. R
A more effective method of achieving this end is to
forget that our object is a philanthropic one. We need®
not aim at the good of others, but each man at his own
good. Only the idea of what is good for a man should
"bz changad. Instead of regarding rest or idicnest a
“the end of his salfish life, he should regard work'as its
‘.chief aim. Instead of making his pleasure consist in
eating and drinking alone, he should add work to his
+category of pleasurable things. Work should be one of
his selfish pursaits; it should be like one of the other
.amusements of his life. It should be pursued for
its own sake like musie, danecing, love-making, hanting
and other games. It should no more be a means towards
an end, but an end in itself. The worker should be
‘unmindful of results. The only rasult for which he
.should earé must be the perfection of his work. His de-
sire for work should be as insatiable as his passion for
ather forms of pleasure. Let him be selfish by all means.
- Only his selfishness should have work as the most pro-
minent of its aims., Now, if this work is creative it
i3 sure to benefit others. A selfish worker benefits the
- world more than a philanthropie and generous idler.
 The greatest advantage of creating a passion for
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work which should find its motive force within the work-
itself is that we get an ever active forece which constant—
ly impels us to work. In fhe case of all external

molives the work stops when the motive eceases to

operate. When the motive for the work is within the-
work it will go on for ever. The passion for work will

increase the activily and the aetivity in turn the pas--
sion. Thus, perpetual motion which is an impossibility

in the physical world becomes possible in the world of

the mind. ‘

Of all other ends for which work is regarded as a
means, money is the most injuricus for human progress.-
It is undeniable that money and the comforts which can
be purchased with it are indispensable for every human
being. Every man has to do something to enable him--
self tolive, but that the *thought of eafing, drinking,.
and clothes should occupy his whole mind and employ-
his entire energy, is a sign that he is incapable of”
undertaking anything which involves risk and danger..
All great deeds are full of risks and danger. The
greatest inventions which have enriched. the world
were made without any idea of dircet and immediate
gain. In many cases the undertaking involved the-
inventor in bankruptey and rin. The man who cares:
for money and nothing else ean never risk his all on a.
scheme in the air and hence can never do anything
great. He always walks on the beaten path which is-
safe and sure. Adventures and diseoveries are not in
his line. The most prominent charaeteristic of zll men
who have achieved great things is a religious : zeal for-
their work. It is this holy zeal for work -which though
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unprofitable in the beginning bears the richest friit in
the end.  The adventurer is a fool in the eyesof his
«contemporaries, but he proves wiser than all the pro-
phets of despair combined. His wisdom enriches others,
mot himself, His achievement is the sole reward for
which he cares.

It is a matter of common knowledge that our educated
Yyoung men do little to further their knowledze after
they finish their studies in the universities. The cause
of this is the powerful commercial spirit which reigns
supreme in our hearts and which keeps out all ideas
of ‘work for its own sake.” Thisis the resuit of our
habit of ecounting men’s worth in terms of money.
This system of ealeulating men’s value is simple and
convenicnt, but entirely erroneocus and injurious. It
is surprising to see our small children making anxious
enquiries about men’s income and deducing conclusions
about their relative position in society. The fatal
seed of commercialism is sown so early that it takes a
firm root in the mind and allows nothing else to
flourish. It may be admitted that there are men who
work merely for money even in the most advanced
<ountries of the world, but the greatness of those
<ountries depends upon the number of men who love
work for its own sake. Our object in this discussion
js not to do away with money as a motive for human
action. It is indeed one of the most powerful factors
in human life and the great majority of human beings
are kept from idleness solely through its influence.
But unless it is combined with love of work for its own
sake nathing great can he achieved. '



It may he objected that to work without haw}ing an
objeet in view is against nature and impossible. As to
the first part of the chjeetion that it is against nature,
ncthing could be mere erromecus. The ideal of an
cxternal end is a2 later development in the life ofa
man. It is mcst prominent when a man is old. The
child manifests ceaseless activity not for any end
which he hes in view, but simply to satisfy his eraving
for being active. A healthy child plays, runs about
and mever sits idle. He loves play more than his
food. As he grows up and his energy decreases the
idea of an end gains in importance till in old age when
the animal energy is at the lowest point, very littleis
done cxcept to satisfy some need of the mind or the
body. Thus the idea of an exteérnal end is an idea
peeuliar to old age. It is characteristic of old men
and aged nations. The men of a young nation are {ull
of energy and playful activity. Action and adventure
arg their chief interests. Petty prudential considera-
tions do notl weigh with them. It is not money which
lures them to distant lands and perilous undertakings,
but love of adventure. They make mistakes, but they
are as quick to correet them as to make them.
Boundless energy and not prudential wisdom is their
chief characteristie. This is the reason why Europeans
discovered the sea route te India and not the Indians
to Europe; why Europeans discovered Australia and
not the Indians or the Chinese who are gecgrapluca!ly
placed closer to it.

'I‘he second part cf the objecticn that it is impessi-
ble to werk ceaselessly without an external end im
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view is refufed by the examples of hundreds and
thousands of explorers, discoverers, inventors, authors,
anrd scientists who had nothing to sustain their courage-
and promote their energy except tha immensz love
they had for their work.

A grave defect of regarding work only as a means.
towards other ends is that clever people soon discover
methods of gaining their end without doing the work
required for it. Society may suffer for their negleet,
but they have their full share of the good things of
the worid and are ofien better off than these who
work. The trick by which they gain their end without
doing work is simple ‘and casy. It only requires an
elastic conscience. Instead of doing honcst work they
spend their whole energy in producing the impression
upon cthers that they are “the- hub of the Universe,’” -
while in reality they are doing nothing at all. If we
compare the number of these trickers with that of the
honest workers we shail certainly find that the former
preponderate over the latter at least in the East,
The courts of Indian princes are full of sueh men-
They arz the leading men everywhere. A conscience-
less intriguer has a far greater chance of success in
such ‘places than an able and honest worker.

Patriot’s:m, religion and love of fame are some of
tha other motives which impel men to action. Religious
z>al and love of glory are rcsponsible for the greatest
upheavals in the social life of mapkind. These motives
have proved far stronger than the commereial motive
of mere gain. They have ecarried nations from one
end of the Earth to the other: - We do not praise the-
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rconquests made by these naticns, but the energy dis-
played by them. The motive of gain was no doubt
combined with the motives of religion and patriotism,
‘but the chief impetus came from these and material
interests helped to stabilize action.

All these motives including the commercial motive
‘when sufficiently strong wundergo a tranformation.
Interest in the work itself takes the place of the exter-
nal motive. What is undertaken in the beginning for
fame, religion or patriotism becomes a self-sustained
passion. There are numerous instances of such trans-
Formation of motives in history. Painting, Music and
Sculpture which were intended in the beginning to
:serve religion are now pursued for their own sake.
The higher branches of Science, Philosophy and Mathe-~
maties which were meant to serve practical ends are
now studied for their own internal interest which
ijs proving inexhaustible. In the lives of individual
persons too an action often results from rivalry, love
of fame, patriotism or religious zeal, but becomes a
habit in the course of time.

The motive of fame aceording to which a2 man only
-cares for a good name has a special weakness as com-
;pared with patriotism and religion. Love of fame can
make a man efficient for work only when the general
-gpinion in the society in which he lives regards work as
2 noble thing and idleness as a base condition. There
:are however societies in which a man can win a better
name by extravagance and ostentation than by doing
useful work. Thus the motive of fame is unable to
produce good workers unless work is the standard of
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worth in the society. _
Religion andl patriotism too have their defects as
motives for action. The relgious zealot works for the
-ascendancy of his religion. The patriot, fox the supre-
macy of his eountry. Their action will bé 'tflick and
continuous as long as the ascendancy’is not attained.
 "When this object is gained the efforts of both begin to
slacken. The well earned vest is welcomed. What is
‘rest in one generation becomes a cult of idleness in the
next. ' :
-Therefore there is always the necessity of stirring
up the minds of every generation and reminding them
‘that work is the highest virtue in life. Love of work
should be their motive for work. Work should be a
‘habit and not a necessity. No man should ask the
question: “Why should I work?’, 2s no man ever asks
‘the question: ‘ Why should I be happy?’



CEAPTER 11

CO-OPERATION

Hold fast by the Cord of God (Bond of Unioy), all of you,
and do not break loose from it; and remember the favour of God
on you when you were enemies, then he united your hevrts, so by
Jus favour you became brethren. TUE KOKAN,

The literal and fundamental meaning of co-
operation is to work together to the same end.
The simplest instance of co-operation oceurs when two
men combine their efforts to lift a heavy weight. From
this simple beginning to the ruling of mighty empires
and the leading of huge armics, we sce ilustrations of
this principle. People often wonder how a hundred
soldiers ean control a distriet containing lakhs of
inhabitants. They perhaps imagine a hundred men
standing on one side and a hundred thousand on the
other, and the hundred men driving before them the
hundred thousand. It would really be a wonderful
phenomenon if a hundred men overcame a hundred
1housand. What actually 1akes place is {far from marvel-
lous. The fight is between a hundred men on one side
and one man on the other; only it is repeated a
hundred thousapd times. However often it is repeated,
the hundred men will always win against one. The power
of the disunited hundred thousand men is no more
than that of one man. Itis cerlainly less than that
of one hrave man. On the other hand the hundred
men acting together acquire a reputation for miraeu-
lous prowess which adds te their selt-confidence and
actually inereases their vigour. Each of these hundred
men when acting on behalf of the body represents the
strength and the might of the whole body and can do



35

the work which the whole body alone could do. If
there are many of these representatives, each of them
can act as.cfficiently as if the whole body were acting in
several p.aces at one time. This is a real miracle. For
“a body to act with its whole might in several places at
one time, is nothing but a miracle. Each of tke
representatives of the ecentral body carries with him
the full import of the power he represents. The
power of thz sentinel on duty is not the power which
his tiny limbs supply. It is the might of the vast
organisation behind him which enables him to do what
any man in the street could prevent him from doing.
This is only one instance of how might can be
created by eco-operation. In fact, nothing great can be
achieved by human beings without co-operation of
some sort. It would be no exaggeration to say that
society could not exist at all without it. Could there
be any buying or selling, eultivation of land or the
manufacture of the simplest articles without men
acting together for a common end? If men had acted
in such a way that no one had contributed to the
welfare of another, the human race would have died
out long ago. The very institution of marriage, on
which the eontinuation of the rac¢e depends, is an
excellent example of co-operation. Rising above these
primary instances, if we cast a glance at what modern
civilisation has achieved, we shall find it all to be the
manifestation of this wonderful principle. Could
knowldge, for instance, be ereated without co-operation
Modern science is the result of the joint work of
thousands of scholars during the last threc centuries.
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The writing of a single book sometimes requn'es the
joint labours of thousands of scholars for generanons.
Writing in the prefacz to the first volume of the
Oxford Dictionary Dr. Murray says:—‘ The scheme
originated in a resolution of the Philological Society.
-passed in 1875 at the suggestion of the late Archbishop
Trench when Dean of Westminster. It wa$ proposed
that materials should be collected for a Dietionary
which by the completeness of its vocabulary and by
the application of the historical methad to the life and
use of words might be worthy of the English languaae
and of English scholarship. With this view it was
resolved to begin at the beginning and extract ‘anew
typieal quotations for the use of words, from all the
great English writers of all ages, and from all the.
writers on speeial subjects whose works might
iliustrate the history of words employed in speeial
senses, from all writers whatever before the 16th
century and from as many as possible of the more
important writers of later times. Several hundred
readers aceordingly entered on the task of selecting
and transeribing sueh quotdtions and many eminent
scholars undertook to arrange materials thus gathered.
The time requisite to complete even this prellmmary
labour of readmg books and collectuw quotations
proved so long that several promoters of the under-
taking died and many became absorbed in other duties,
before it was possible to take in hand the aetual
preparation of the intended Dictionary.”” As a result
of the Iahours of hundreds of scholars for more than
thirty years Dr. Murray was able to pubhsh the first
volume of the dictionary in 1888, He had, however,
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to admit in the preface that their attempts laid no claim,
to perfection, buf they represented the most that eould
be done in the time and with the data at their command.
Thirty three years have passel- sinez the first volume
was published, and sixty-five sinee the work began.
Dr. Murray and several of his colleagues have died,
and the work is sti!l incomplete. If the preparation
©of the record of what & small section of human beings
speak requires so much time and labour, how mueh
would be required to prepare a rezord of, or > study
the infinite manifestations of the Spirit of Nature?
It is inzonceivable how anything which econtributes to
the knowledgz or comfort of mankind- ecould have
come into existance, if men had been incapable of
co-perating with each other. The greater the number
of men who act together, the greater is the achievement.
The contrast batween the people of the West,
whose whole national life is such’ an admirable
example of co-oparation and those of the East who
find it difficult to ran a small commercial company
with success, eannot but strike every unprejudiced
obsetver. The difference is not due to want of
education among the Easterns, if education means
mere knowledge.  Knowledge and  intellectual?
enlightenmen{ may teach a man what he ought to do,
‘but they cannot make him able to do it. A manis
not always waak in mora's beeause he is deficient in
knowledge. Ignoranes too dozs not aiways make a
man immoral. The spendthrift generally knows the
consequences of his aetion, but' he connot resist the
temptation of the moment. Education in order tc
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influence action must be an education of the will. It
must enlighten the will and not only the intelleet. It
should create new desires and new passions. No
doubt, a knowledge of what a man ought to do,
influences his actions; but the influence is so weak and
uncertain that we canmot depend upon it in the
affairs of the practical world. The intellee-
tual recognition of the prineiple must becdme an
object of the will and must be ecapable of excltmg
emotions, before it can be eounted upon as a source
of energy in life. The Arabs who followed the prophet
exhibited a remarkable abilily for co-operation when
almost all of them were illiterate. These very Arabs
were disunited and disorganised at a later period,
although they were then the leaders of the world in
scienece and letters. The free eitizens of Athens
were held together with diffieulty by the eloquence of
Demosthenes. They led the world in seience and
philosophy, but were unable ifo stand against the
well organised army of Philip of Macedonia. The
Roman Empire disintegrated at a timec when Roman
civilisation was at its height. These examples show
that educated communities are not always ecapable
of united action. We¢ do not depend for the truth
of this statement on historical instances alone. We
see in modern India that- some low ecaste tribes are
far better organised than the highly educated stratum
of soeiety. Co-operation is an art as well as a seience.
It hasits laws and general principles, but no people
can acquire this skill by a mere knowledge of these
principles. It requires a certain aptitude in them
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and a certajn type of character.

The first requisite for co-oparation is the existence
of a unifying principle. It is some object of desire
which i3 common to a number of men and the attain-
ment of which is their common end. None of them
is.able to attain it without the help of others. They
work for it like one man. They regard themsolves as
parts of a single whole and not as sepacate and
indepeadent beings. Their private selves are lost for
the time being in the common self; their private
interests are lost in the common interest. This
common end may bz thz attainmnt 2f a moral or
reiigious ideal like the one whieh united the factious
Arabs under the prophet. It may be the advancement
of science and learning, or the encouragement of art.
-All learned socizties have some sueh end. Or again,
it may be the glory and greatness of a nation
or an empire. The idea which united the French
people under Napoleon, was the idea of making
Pranee great. Napoleon was evidently the person who
could lead them to the desired end. Therefore he was the
idol of the French nation as long as he was suecessful.
'The idea, which holds togethar the members of a nation,
is the idea of preserving its independence. An English
man loves his national independenee more than his
private property. He is prepared to defend it with
his life. There is hardly any- family in the United
Kingdom which has not lost a member in the Great
War. England acted like one man. So did France. So
did Germany. The principle, which enabled cach of
these nations to act as they did in the War was
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the love of independence and glory.

Wealth is also one of the objects whick may unite
a. number of men. for common action. The' avowed
objeet of all commereial companies is gain. But the
undertaking would not prospev if the interest .for
which they work, is not truly ecmmon. If each
shareholder regards the prosperity of the company
as his chief objeet, the company will prosper. If
o the other hand he thinks ‘more of his own share
of the profit, he will soon discover reasons to desert
it. The rulers of an empire besides other things
aim at inereasing wealth and prosperity, but the
nation cannot remain united for long if each individuat
thinks more of his private gain than of the pros-
perity of the whole body. -

The person of a great leader, a statesman or a
king is often a very effective force which draws to
itself masses of men whom no common ideal or
interest can unite. The ideal is a vague and abstract
thing in the eyes of the average man. He 'is more
powerfully attracted by a personality. The leader
is the concrete representative of the ideal. Many party
men have no clear idea of the cause they uphold. They
admire the leader and follow him. For them the
common end does not exist except in the person
of the leader. The presence of men, who should
completely identify themselves with the eause is of
absoulte importance for ;sueceessful co-operation. The
greater the ignorance of the people, the greater is
the need for such men.

If the common interest is a real interest for which
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‘men care, nothing that is incompatible with it should: be
allowed to stand in its way. All desires, passions and
Hitle selfish interests, which divert the attention from 1t,
should ‘be sacrificed. The less valuable should be
sacrificed for the more valuable. All religions and
all governments recognise this prineiple. Duty and
moral obligation hold the foremost place in cvery
society. No man who fails to do his duty or
shirks his moral -obligation, can be excused on any
ground.

On  many oeccasions, when a man thinks
he is sacrificing his private interest for the
common good, he is in reality making no sacrifice.
The sacrifice is only apparant; the ultimate gain is
real, though not so evident to short-sighted persons.
The man, who.gives up his ten rupees for the sake
of his nationr and gets twenty after a time, is
making no saerifice. The patriot, who risks his life
in defending his country is safer when fighting in the
ranks of his countrymen than when fighting alone for
the same end. In the former case he has a chance
of safety, in the latter he has none.

Co-operation thus means the enlargement and
expansion of the self. It brinigs greater prosperity
and greater power to the individual. The advantages
of co-operation are undoubted.- No man can fail to
see them. But pride prevents many from standing on
the same platform with their fellow beings. They
prefer to live alone. They are proud of their
littleness. Perhaps they call it independence. They
«do mot wish to lose their liberty. The loss.of liberty
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which co-operation involves, is more than compznsat-
ed by an increas2” in the power and privileges of the
individual. " The independence, which the individual-
ist cherishes ends in dependence on persons whoe
have no sympathy with his aspirations.

It is truc that the common interest is nothing
but the real interest of the individual and its attainment
wiil benefit him in the end more than any narrow idea
of private gain;bul man is s3 little under the eontrol
of raason that he ecannot reconeile his private intercst
with the common interast, without a strugele. Ther:
are elements in the character of every man which
tend to cstrange him from his fellow beings. The
material nceds of all human beings are th: same.
All require food and clothes. All value land and houses.
The supply of thes» good things of the world is so
small, or at least men think it is so small that every
man tries to take possession of all that he can lay his
hands on, fearing that if he did not do so, nothing
would beleft for him. They dispute and often fight
over the division. This breeds hatred and enmity,
which last from generation to generation. Each calls
the other the enemy of justice and righteousness.
Young children are taught to know the encmy from the
very beginning. Any co-operation with the cnemy even
for a worthy end is impossible. It is a point of honour
to injure the enemy and avenge the family wrongs-
Such things are more common among a sensitive and
hot-temperad pzople. - They find it difficult to control
themselves at the sight of what they imagine to be a
wrong. They are always disunited among themselves
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and are always at the mercy of better organised
and more temperais nations. It was said for the
guidance of such as these: “Love your enemies,
bless those that curse you, do good to them that
hate you and pray for them that despitefully use you
and persecute you.)’ v

Great relipious, soecial, and political move-
ments have a wonderful effeat in umtmg
men. The ideal is pres«nted in' suel vivid co'ours
and it makés such a deep impression on the mind
that nothing elsc Iooks real to those who ar: under
its spell. Their own personalities appear to be of
trivial value as - compared with the ideai. Among
such people the causes of discord and dissen-
sion are reduced to a minimum. Thay become a
true brotherhood. The character which takes centuries:
to form under ordinary circumstanecs is formed in a
day. The transformation isreally wonderful. Misers:
beecome generous. Cowards become brave. Qualities.
which have been Iying ‘dormant for centuries unsus-
pected even by the possessors themszlves become
active and astonish the world, They may be called
narrow-minded as certainly narrow-minded they are,
having closed their eyes to the merit of everything
besides their ideal. They are fanaties, be:ause they
have an exaggerated notion of the importance of
their aim, but they are a power in the world which
cannot be despised, They have a .irm eonviction
in the righteousness of their cause and an unshake-
able faith in its ultimate success. If they suceceed,
they - are the masters of the world and if they fail,
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they become martyrs. The sceptic who. sits by and
watches may have a clearer vision, but-he is a man.
of no consequence in practical affairs.

. The- cultivation of ecertain qualities may-make the.
task of co-operation-easy. It may even make it pleasant.
The first of these is the strengthening - of the natural
tendency of love. As there is a grcat amount of hatred
in human society, there is also a large quantity of love.
It is one of the strongest tendencies of human nature.
Love and friendship are the sweetest things in life. Love
is the subjeet of the sweetest songs and the consummation
of human happiness. It is a pleasure to watch a man
going through all the experiences of agony at the sight
of a friend or even a stranger in distress. Many men
cannot bear the sight of an animal being slaughtered.
Old associates are always remembered with affection.
Besides special virtues and qualities which endear one
man to another, association itself is a powerful factor
whieh fosters iove. The very stones and walis become
dear by long association. It would De diffieult to find
a man who could live by himself without regarding the
company of his fellow beings. as a necessity of life.
Many men would kill themselves if they were compelled
to live in absolute solitude. In spite of his selfish
nature the thing of greatest interest for man is man.

The development of this tendency in schools, colleges
ang clubs, where young men have to associate for edu-
cation or pleasure is the best preparation for successful
<o-operation in life. Young men should be encouraged to
form clubs and societies even for trivial objects. Besides
training” them for co-operation, they will give them a
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‘unique opportunity of studying human ‘nature. A
practical knowledge of men is indispensable for suceess-
fully dealing with them. One of the favourite pursuits
of a young man shkould be to study the habits and
wishés of his companions. He should try to form a
correct opinion about each ift his mind. "He should also
‘study the differcnces between his companions’ views
and his own and the ways by which a reconciliation can
‘be-effected between the two. Much discord exists in
the world owing t> an ignorance of each other’s
“thoughts. 'When two men succeed in grasping each-ather’s
points of view, very little ciuse of discord is left. The
advantages of all young men of a country getting their
education in big institutions where the futur2 workers
of the nation have an opportunity to know each othér
intimately are very great. They receive the same
education, read the same boots, hear-the same lectures,
form the same ideals and learn the same methods of
‘work. ‘Each of them tries in after life to realise the
plans he formed in his school days. Many problems:of
‘their life are already solved in ‘their debating
soeiéties. Many of thém have already chosen their
‘fature colleagues. When the time comes for them to
work, they have not to deal with strangers. It is'friends
with whom 'they have to co-operate.

The old commandment was: “Thou shalt not kill.’”
After an expeérience of thousands of years mankind has
‘realised ‘the importance of this principle. No doubt,
murderers idre still to be found in the world, but the
consciences of all men are agdinst the dezd. The mur-
"derer himself secretly condémns what he does. This
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signifies the triumph of the moral principle qver brute
nature. The commandment of the fuiure will be: “Love
thy fellow ereatures.’” "The comrhon man does not yet
recognise the truth of this principle. However, if peace,
prosperity and power are desirable ends, men will have
to give their adherence to this rule. Loving each other
is desirable in itself and leads to many other desirable
ends. In ancient times the rule of love obtained within
the narrow circle of a family only. Each family
was at war with its neighbour. 'When peace was made
between families, the tribe was the widest limit of its
operation. This is still the case among the backward
people of the East. The more advanced people of the
‘West have extended the application of this prineciple to
those living in the same country, speaking the same
language or those who are supposed to belong to the
same nation. The time has yet to come when love will
be the guiding principle in determining the mutual
relations of all human beings to whatever race, eountry
-or religion they belong That time will come when all
nations recognise each other’s worth. . The weak and
backward peoples can help to bnng it about by
making themselves worthy of the companionship of the
-advanced nations. Aslong as there are weak and
ignorant people in the world, the strong nations will be
- tempted to exploit and maltreat them. The only way
. -of establishing universal peace and making the rule of
love supreme over every other principle which gunides
human conduet, is to raise all natlons to the same level
. of power and prosperity.
There are two alternative esurses for human beings.
One is for cach man, family, tribe or nation to seek its
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own interest without caring how its action affects other
Deople. As long as the belief is that individuals, families
tribes or nations ean prosper by exploiting and subjuga-
ting other men or natlons, there will be no peace
in the world. In such a society each man, family,
class or nation is seeretly at war with its neichbours.
Men have no peace of mind and there is no real seeurity
for life or property. The other alternative is for all
men, classes, and nations to regard love as the guiding
prineiple in treating each other. Not only should it be
considered a sin to kill other men, but leaving the less
favourably placed men and nations to their fate or still
worse, exploiting their ignorance and weakness should
be considered equal to murder. Before this millennium
comes the duty of the weak, disunited and backward
people is clear. The way of love is the way to power
and- prosperity. They should extend their sphere of love
‘from the family or the class to the country, and become
united and organised like the advanced nations. As Iong
as they will remain disunited, there will be no peace
‘for them, nor for the world. They will be the bone of
contention for which the strong nations will always
fight against each.other.

There is nothing more useful for the maintenance
of brotherly relations amonig men than the qualities
of forbearanee and forgiveness. To err is human. All
mistakes are not intentional. A man may offend his
‘brother without knowing what he has done. Yet the
unforgiving and reverigeful nature of some men makes
such delinquencies the justification for an unending
persecution. There is also the moralist who forget,s
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-others that he himself has asoften offended their
moral sense. He often confesses that he too is liable
to err, but his belief in his infallibility ineraases with
his confessions. There is another type of ‘man, whosz
chief pleasure is in damaging the reputations of all
these who are unfortunate enough to “come in contdet
with him. He ravels in creating discord -and differ-
-ences. It js but just that society should look dowh npen
this disturber of the.peace and regard his machinations
as mean and unworthy of .a gentleman. To forgive
and forget ‘and to be generous in [orming opinions
about others are the first qualities of a gentleman.
Akin to the scandal monger is the tale bearer who poses
to be everybody’s well-wisher -and friend. His
business is to keep men informed of-all the evil which
they speak of each other. Very often -he -elicits - evil
remarks by making false reports-and -then faithfully
conveys thes2 remaris toths person for whom they
were intended. A -clumsy man would -even invent
entire falsehoods. He declares-to each party thai he
is their friend, while in reality he is the inveterate
enemy of the human race. These are some of the types
of men who aet ag Satan’s -emissaries to destroy -peace
and happiness among men and to work for the destrue-
tion of the race by setting man against man.. Many
backward nations suffer {0 such a great extent at the
hands of these mischief-mongers, that it would be no
great exaggeration if the unprogressiveness of i{hese

people were attributed to the presence of this itype
-among them,
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The principle which is of the greatest service in
settling-disputes is compromise. It requires us to
recoghise the rights of the other party and to give
concessions for the sake of justize, or at least for the
sake of peace. On m_ap} oczasions, when a2 man thinks
he is giving a concession he is only giving what is dne
to the other party and thus doing nothing but bara
justice. Even when he is giving away a part of what
belongs to him, the peace and good will which he pur-
chases with it are more valuable than what he gives. -
When the dispute is about the division of wealth or
power between men or classes, this principle is of
inestimable value. It is difficult in such cases to decide
where the right of one party ends and that of the
other begins. The settlement can only be made by
mutual concessions. In the 18th century the power
both in Eagland and France was in the hands of the
monarch and the aristocracy. The French aristocracy
adopted an uncompromising attitude towards the people
and the result was that the whole system of hereditary
aristocracy was destroyed and a free demoeratic republic
established in its place. In England the aristocracy
adopted a wiser poliecy. They recognised the power of
the rising demoeracy, gave them concession after con-
cession, adapted themselves to the new cirecumstances
and succeeded in retaining a part of their power and
winning honour and popularity. Mr. G. W. E. Russel
disparagingly mentions this characteristic of the English
aristocraey. He says:—* Of coursz from time to time
there have been acute conf'roversies‘in which the House
of Lords has been bronght into econflict with the House
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of Commons or even with the English people. But then
the Lords saw that their safety lay in ‘retreat and
retreated accordingly. Indlgnatmn died down. The
Englishman’s natural love of a lord reasserted itself
and as long as their lordships were content with a
moderate amount of petty mischief all was calm.}’”
When the aristocracy saw that the chief political power
was passing into the hands of the commons, sons of
noble families began to sit in the House of Commons.
They werc admitted into the p°ople s party and became
their leaders. Lord Grey, Mr. Churchill and Lord
Crewe, who are some of the leaders of the leem'l Party,
are members of aristocratic fanuhes' In order io recon-
cile the common people to the privilegesof a heredltary
arvistocracy commons were frequently raised to thej peer-
age. - “Itis only in England” said Mr. Arnold to,
Arminius, “ that this beautiful intermixture of elasses
takes place. Look at the boitle merchant’s son and the
Plantrgenel being brought up side by side. Very likely
young Bottles will end by being a lord himself.{’’ The
same prineiple is visible in the foreign policy of
England. After losing what is now called the United
States of America, it adopted a wiser policy. It began
a more liberal treatment towards its colonies all over
the world. Canada, South Africa, Australia and New
Zealand enjoy what is for all -practical purposes an
independence. Their attachment to the motherland is
- for their own safety and well-being. A contrast with
English policy is afforded by the Russian policy. The

1 Coliections and Recolioctions pp..177 and 179.
* Sinee the above was written Mr. Churcuxll ‘has joined tke
Copservative Party.
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Czar and the Russian Aristoerats refused to consider
the legitimate aspirations of the people, who were
kept down for half a century by sheer force. When
Imperial Russia was exhausted by a terrible war, the
people who had been waiting for "their opportunity,
destroyed the old and sof up in its place an entirely
-new system. The logs of life and property in the
revolution has been so great that it- has erippled
Russia for decades. In Erngland the wisdom and
adaptability of the aristocracy has avoided ‘a Tevolu-
tion. The patience and liberality with which the
English ruling classes have treated’ the labour party,
strengthens the hope that the Enghsh pe0ple will never
have to face a bloody revolution.

It is not, of course, intended by what has been said
“above that one should sacrifice one’s cherished: beliels
and prmclples of morality for the sake of others, As
has been already stated, ecompromise is a useful
"principle only where a question of the division of
power or wealth is involved. Beliefs and favourite
theories must always be outside the pale of politics.
Men of the most divergent views on religion or in
science may work together amicably for any common
end, Therz are some men indeed, who demand that
a perfect uniformity of views on all questions is
necessary for co-operation. They want to force all
men to their own way of thinking and stint the natur-
al growth of ideas. Variety is the law of nature.
Variety is wealth. The wealth of ideas lies in their
variety and not in the multiplication of the same
notion in thousands of minds. Ideas are different
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from mcney in this respect. One. idea repeated a
million times is one. One ruapee n_mitipiied by a
million is a million of rupess. The man who possesses
one rupee is a podr man, while the one possessing a
miliion is evident.y rich. He need not have any varie-
ties of wealth. A éu_ﬂicient quantity of any one variety,
silver, gold, land, ete., will do. The man who wants to
be rich in ideas, on the contrary, must possesy an
infinite variety of them. The repetition of an idea on
paper, in speech or in the mind does not inerease its
value. Therefore'it is of the utmost importance that
a nation should be rich in all types and varieties of
men. It should be able to produce men for every
.occasion and every situation. The presence of men of
all kinds of views should not only be tolerated but
welcomed and encouraged. Each may be allowed to
pursue his line of thought in his own way. No violenece
in the form of physical force or social ostracism. should
be used to divert him from his course. The only
.demand that should be made on his liberty, is that he
sshould be prepared to work along with the rest for the
common interest. Uniformity and difference must
exist side by side in society as they do in nature.

A society composed of men whose aim is one, but
whose opinions are different, must have some method of
Teducing their differences to agreement. The common
method is’to obey the will of the ma)'orlty ‘When there
is no great divergence of views on the aims for which
the society has been constltuted, the only points to be
;settled are the methods of securing them. The actually
less efficient party may be in power. It may not work
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5o well as the minority might do. But the dangers
of disobadience to the authority constituted by general
agreement are so great, that & wise man will oilways
perfer to submit to the minor evils of a faulty adminis-
tration, if he can avoid by that means the breaking up
of the organisation. Itisa hard time for the minority,
no doubt, when an evil-minded ma,]omty is in power, but
to seek separation for this reason is to desart the cause
and lose all chances of restoring pawer to just ‘and cap-
gb e men. Obediénce to constituted authority is a
principle of such vitsl importance that no organisation
can exist without it for a moment. Not only is the
majority to be obzyed but every official, who rapresents
fhs majority, must be obeyed within the limits of his
authonty If the whole foree is to be applied on one
pomt all particles of matter which compasz it, must
move together in the same direction. The plan of
action must be ome. The generasl orders must come
from one source. Even the practical application of these
orders should not bz left t> the fancy of each man.
There should be officials whose duty it should be to
carry the orders to the members, to interpret them and
to see that their action is uniform. If thisis not done,
there will be disorderand chaos, People will move in
all directions and there will be no united action. If the
mght of issuing orders and initiating action is given to
all men, the result would be nothing but confusion.
Every niind is an independent entity. It has its own
peeuliar ideas, plans and methods. It has itsown
notions and times of working. If itis desired that all
men should work on the same plan and at the same
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time, there must be sorme general plan which they
should follow and general authority, which they should
obey. United action without obedience and subordi-
nation is inconeeivable as long as human nature is what
it is. No human organiSaiioﬁ, whether a society, a
factory or a government, can ignore this principle. No
wonder, oaths of loyalty and allegiance are given such
importance by all governments.

1t is not pleasant to confess that the inclination to
obey and the taet required for ruling are both absent
from cur pzople in a remarkable degree. If a man is
conscious that the power of his superior depends upon
his own willing support and that he eannot be eompel-
led to obey, he will often prove refractory or evasive.
These very people obey most meekly when the orders
are backed by foree. They do not consider obedience a
virtue. Onur ancestors exaggerated the importance of
obedience to authority in one’s thoughts and actions
concerning every department of life. The young
generation has gone to the other extreme. Breaking off
the shackles of custom they do not consider themselves
bound to obey in any sphere of action. Absolute
freedom is not advocated by any school of thought even
in Europe. The civilised nations of Europe are charac-
terised by being law-abiding and obedient. They are
obedient to the laws made by themselves and are
furious when their freedom of action is restricted by
olhers. We are submissive enough when commanded
by others, but show an utter disregard for laws made
by ourselves. We are not only in fault when required
1o obey, but show an equal incapacity for ruling. We
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want t0 enforeé our authority, when we possass it, with
an utter disregard for the feelings of those who are
placed under us. 'We never raalise that they are free
men who have willingly curtailed their freedom and
have placed themselves under our command for the
common good and, thersfore, should be traated sympa-
thetically. The obadience on their part, in order to be
a soures of strength for the society, should be a willing
obellience and not slavish submission. Those, who
regard obadience to authority an eneroachment on their
personial liberty, should at the same time realise that
this is the only way of gaining true emancipation. It
is “the only way in which the self can be enlarged,
enlightened and ‘strengthened.

‘Wheén a movement is in its infaney and the people
are Tnexperiénced, it is often a matter of difficulty to
persuade thé men that having become organised they
are bound to stand together and accept the verdiet of
‘the t'r'ia'jorl‘ty_ and if needful the decisions of their
leader, when duly empowered to act on their behalf,
even'though siuch aceeptance at ‘times involved dis-
appointment and chagrin. The chief diffienlty of
Moses in his journey from Egypt to Palestine was
the disobedience and stiff-neckedness of the Israclites
on every oceasion. These very Israelites were a weag
and submissive race under the tyranny of the Phuraoh,
but they had as yet little experience of free and willing
obediepce. Considering the unpleasant experience
which Moses had with his people, it is surprising to
know that obedience to authority was net included in
the Ten Commandments.
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It is not intended by what has been said above that
a man shauld follow authority in his beliefs. The Spheres
of thought and action are guite distinet in this }espect.
In thought the rule is absolute frzedom. Seientific
prineiples are not settled. by votes. Science does not
gain by checking the free play of Reason. In the intel-
leetual world no man is bound to obey the dlctates of '
another man’s reason or will, much less to follow his
lead if he is convinced that the leader is Imstaken ¢in
his conciusions. The oplmons of the majority ‘are not
always right. The mtellect of one man may penetrate
farther than the mteheets of all other men combmed
Ev*u in actions which coneern tha man hlmself and do
not aff ect others he may have absxut? freadO'n He
need not follow the advieo or the praetice of any other
maa if he thinks himself fit to guide hls own actions.
No man is justified in foreing his own thoughts and
ways on another man except by persuation. But in
actions which affect other men or where the objzet is so
great that combined action is necessary, every man is
bound to have regard for other men’s thoughts and
fcelings. When the object is too large for one man to
attain single handed and there is a need for a number of
men to act together, there must be some method to enable
their differently constituted minds 1o take one line of
action. If they were left at liberty, each wou'd follow
a different eourse. In order to create absolute unity of
action where there is no such unity in the mental con-
stitution of the actors, some wills have to be suppﬁ’*sscd-
They must subordinate themselves to the riling will
which in modern times is selected by a maJorxty‘ of votes.



7

The majority seleets the leaders not because it is
thought thot the greater numbars have a more correct
view of things, but because they are supposed to reprc-
sent the prepinderating physieal and economie for:es of
the country. In praetical affairs as much and perhaps
more depends on physical and economie forees than on
the correctness of the method. ,Therefope in ﬂclectmg a
leader the most important consideration basides ability
is: how many men are prepared to give him their will-
ing support. Wh°n men give their votes in Favourof a
line of actlon, it is not only their intellectual judgment
which they pronouanez by this means, but more important

"than that is th> tacit promise which they make of sup-
porting the policy by every means in their power. The
minority f3llows the majorily willingly, bacause a com-
paratively defective method has a better chanece of sue-
cess when backed by force than an absolutely correct
policy which has no force behind it. But the minority
does not give up its right of criticising the poliey of
the majority and winning power by persuation. It
retains its intellectual freedom, while subjecting its
will temporarily to the will of the majority in order to
preserve unity. Thus the principle of freedom is.
r'écopciled with that of obedience, each working in its
own sphera: the one enriching life, the other making it
powerful. This obedience is quite distinet from the
slavish obediznce which eontracts both the soul and the
body. It, on the contrary, is the on’y means of welding
human souls together, of magmfymg the Self and ereat-
ing a mighty Will, which is infinitely more powerful
than the ordinary individual wills.



CHAPTER III.
JUSTICE AND VERACITY

1t is due to justice thut m.n'sh-J! be a God to mun,
nnd not » w lE. . Bacox,

. Lo»e of the self is a fundamental prineiplé of

man’s life. It is 1mposs1ble for a man to be without
desu-e and the existence of a d«sn-e means the presence
.of self-love. Even the man who des1res to put an ‘end
to his life, because life has become a burden to him,
loves himself inasmuch as he wants fo ‘'save himself
from further pain. ‘He does not love Kis' presant life
and eirpumstances, but he loves hlmSelf as dearly as
ever. . Love of the self is distinet from love of 111e
The same man “ho commits sulelde under one set ‘of
eirenmstances would bé glad to live if the condltlonq .
-could be ehano'ed A man commits sunicide when his
desires are not satisfied and he eannot bear the dis-
appointment. He is not willing to’ aceept the lower
standard of life which” circumstances offer him. He
wants to save himself from a llfe of pain, dlsgraee,
hamiliation, inferiority, dependence or’ subordination.
He loves himself as much as the man who is satisfied
with the lower standard of life, but has a higher
notion of his own value and importance, and the lower
life cannot make him happy.

Thus, a man can never be devo:d of salf-love.
Desire is the essence of existence and a. soul without
-desire is a contradiction in terms. Even when the
-desire is for a simple continuation of existence or for
pure knowledge, it betrays self-love. The contradietory’
of self-love is self-annihilation and not .self-abnegation.
-An example of self-annihilation of this type would be
furnished by the man who had succeeded in renouncing
all desires of the worid and all notions of a moral and
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spiritual life and who was not even anxious for know-
ledge. He would never resent (even in his heart) any
wrong done to him or to any other man, or. the viola-
tion of any moral principle. He would s2¢ the whole
world being massaerad befors his eyes without saying
or feeling anything. He would not even b2 able to
know anything; for knowledge requires the coneentra-
tion of the mind and it is impossible {o fix the atten-
tion on anything wthput 2 precedmg desire to do so.
Such a human being is an‘_lmposmblhty and even if it
were possible for a man to be like this, he would be a
most undesirable being. 7

To renounce some of one’s desires and to be
benevolent to others is not ineonsistent with self-love.
Charity, philanthropy and 4 life for others may become
the ideals of a man’s life. The life which he loves may
not be a life of self-indulgence or low pleasures. He
may love to make others happy, enlightened and noble.
He may make his self coineide and harmonize with the
best that is in other selves without saerificing or
annihilating it. He would be prepared to defend his
life and ideals with as much zeal and strength as the
sensuel man. His ideals are his property and he would
not give them up to please any man.

Cases occur where a man values another person’s
Self more than his own. He leaves his pleasures, and
ideals for the sake of a dear or an honoured one.
Lovers and religious fanatics attach very little value
to their lives, but it can be said at no stage of their
progress in self-effacement that they attach no value
1o them. The fanatic’*may love his preceptor more
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than himself, but it does not mean that he does not love-
himseif. Even the fanatic is not prepared fo throw
away his lifc wantonly. He values it, although there
are things which he values more than his life. The case
of the patriot is similar.

The conelusion which we require for our present
purpose, is that men love themselves and those of the .
material and immatcrial things of the world which are
neeessary for the preservation and development of
their selves and the satisfaction of their desires and
ideals. They love th:ise things as strongly as they
love themsclves, for the existence of the self depends
upon an adequate supply of these things. * As the
supp'y of the material things of the world is _l_imited,
every man trics ta take possession of all” the things
whieh his strength, circumstances or the ‘opposition
of other men permit him to appropriate. Eyvery man
fears want and wishes to maintain an unbroken supply
of the necessary things. The notions of rights and
prnate property are the result of this tendeney.
Every man has a notion of what is necessary for the
attamment of his ideals and he resents any mterfer-
ence with what he thinks belongs to him. He would
be prepared to defend himself and his rights and
property against all aggressors. He is naturally
the enemy of those who want to injure him or
deprive him of what he believes belongs to him.
It is, therefore, necessary for the maintenance ¢f peace
nmang mankind that they should have the virtue of nct-
interfering with each other’s belongings whether they
be material thmgs or immaterial nghts, in other words,.
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whatever a man ealls his own: This virtue is called
Justice.
~ The rights of a man ar: sattled by th2 law of every
country and so far as mon avewsatisfed with the law,
and the law is administered faithfully, there will be no
disturbanee of peace in the country. It is hardly neces
sary to staté that when there is no peace among men,
when they are fighting against each other, there can be
no co-operation among them. Co-operation prasupposes
I'nlo:re love and regard for each other than mere peace.
The conclusion is plain.  Men cannot act together for
a common end, unless they have at least the virtue of
respecigin:g each other’s rights and possessions., The
hecessity of peace and co-operation is so great for the
prosperity of mankind that the virtue of justice has been
known from the very ancient times in all eountries and
its value and importanece is universally recognised.
‘We shall confine the4erm for the present to the virtue
of giving each man what belongs to him by the recog-
nised law or custom, what in other words has been
assigned to him by the society in which he lives. A
just mian,would not appropriate what, he knows, belongs
to another man, nor would he give to one man what
‘elongs to another. Now, whatever this law of the distri-
bution of rights is, as long as men are satisfied with it,
there will be peace among them. The law may give more
10 one than to another, it may ecrecate great inequali-
ties in socioty, but as long as its administrators faith-
fully give to each what has been given to him by,the law,
‘there will be no dissenisions among them, provided that
the people have the belief that the distribution made
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by the law in spite of its defects, is the best that could
be made in an imperfect world. But the moment a
man receives less than what is given to him by the law
or discovers anoyhel man receiving more than his due,

there will be discord in the society, peace will be broken,
men will not trust each other and they will not be able
to act together for any purpose. Man is naturally
afraid of working with those who, he thinks, will not

give him his full share of the ‘fruits of their joint

labour, . The force which binds mien together and keeps

them at peace, is the belief that ¢very one of them will

hones 1y give to the other what belongs to him by the
law to which they have glven their explieit or implicit

consent. This belief in the integrity of others which is

necessary lor peace and eo-operation in society is called

trust. Society cannot exist without it. Men fly from.
each other when they have lost trust.

‘We have not so far tried to define the rights of a
man and have only aimed at proving that as long as
the members of a society respeet each other’s rights,
whatever Lhose rights are, they can secure peace and

co-operation. What mcapacltates men for eombined
action is the overt or covert usurpation by them of
cach other’s rights. There are no laws of the distribu-
tion of rights the validity of which is universally
recognised. The most fundamental difference is
between the eapitilistic and the communistic points of
view. In capitalist society a man is allowed to amass
as much wealth as he can by making legal use of the
opportumtles wlueh he possesses. No man is allowed to
use physical f_o;'ce in compelling other men to follow
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his will, but he can usc ceonomic Force to any extent,
He can buy.the opinions and services of any number
of men, and s2 great is the power of money that a man
who is compelled to do a thing by threat of physical
violence feels aggrieved, while the one who is paid for
doing it feels thankful to his oppressor. A single
magnaie or a group of wealthy men ean control the
political poliey of a eountry by buying over the most
influential newspapers. They ean wage war by advane-
ing loans to governments and make peace'by withholding
them. Those who depend upon them for their ‘living
have either Lo concgal their real views (which clash with
those of their masters) or to modify them. Very often
a man’s whole mental attitude is formed Dy the econo~
mie cncumstanccs in which he is placed There is no
liberty .of aclion or thought for a man who is afraid of
losing his employment if he acted accordmg to the
dictates of his own will.

The laws by which one section of sociely gains so
.much power over the rest is regarded as just and fair
by the whole capitalist world. On the other hand, the
communists regard it a erime that any man should
have.more than another or should possess anything as. .
private property. The rights of private properly and
.free competition on which the capitalist society is based
.are considered robbery by them. Again, the principle
of the communist society that every man _should be
.paid according to his needs without rcgard to the
value of his work, is regarded as unjust by the capital-
“ist saciety. Accordmg to them every man has a right
to the produce of his labour and it is un;ust to depmre
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him of it. Although there is a great confliet of views
'bt;tween the {wo systems on the details of * what is
Jjust *’ (what one calls just is often called unjust by
the other}, thele is no real and fundamental differencé
between their views of justice itself. ‘The difference
really lies in considering which of the two systems ean
best secure justice for all men. Our aim in this discus-
sion is n)it to decide which economic system can best
secura the rights of men, but to know what those
rights are. The final decision between the two rival
systems will depend upon the consideration of many
practical details. Social and economic experiments
may lead to a compromise between the eapitalist and
.communist systems which may combine the merits of
both. We may however state the requirements of
_justice without entering into any of these details.

Theé notion of justice, as we have seen, arises from
-every man’s desire to have all the things and oppor-
tunities whigch.are necessary for the development of his
self. When a man appropriates what is necessary for
himself, he is said to be working under the influence
of self-love; but when he allows another man to do the
:same, he is called just. Thus, a just man is one who
allows others to take what is necessary for the deve-
lopment of their selves according 1o their own ideas
and a just law is one which provides for the develop-
ment of all men according fo the idea of each. Now,
as no man wanis to have less than another or would be
coniented with inferior opportunities, if we allow all
'to have what is necessary fcr the satisfaction of
their ideals, each would try to have more favourable
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opportunities than the rest. But as each cannot
be superior to the other, they would have to ba
contented with equality. Thus, a just law should aim
at satisfying equally the ambitions of all men. This
equality should not however be interpreted in the
absolute sense. In applying it to practical life we
shall have to take into consideration the ecapacitics of
men and the interest of the whole community. As
every man desires that the total quantity of the good
things of the world should inerease,- in order that he
may have a greater share of them, it would be in the
interests of society 1o discriminate between man and
man, when placing economic goeds at their disposal.
For instance, it would be wasteful and unwise to allot
elaborate scientific apparatus to a man who has no
knowledge of it in order to satisfy his envious
nature which wants to be another man's equal in cvery
respect. It would be apparently unjust to deprive the
man of these instruments inasmuch as he has Iless
than another, but it would be just to him and the
whole society, Decause the proper use of them
by a capable man would produce results the
benefits of which the envious man and the rest of the
gociety would feel in their persons. These inequalities
will romain, in spite of the law of equality, as long as
there are inequalities in the capacities of men. They
are calculated to raise the standard of ecomfort and
well-being for all men. No man would ecare for
absolute equality if it reduced society to a state
of abject poverty and ignorance. It would
however be just to give equal opportunities to all
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men when they ars eapable :of. making,.an -equal usa
of them.

There are thres kinds of things for which men care
in life, and we shall consider them separately in order
40 know what the requirements of justice are in
cach case. In the first place are the ideas and
opinions of & man. Every man is the undisputed
master of his own mind and the thoughts that arise
in it. This is the property which is alloited to
him by nature. No man can really ilake possession of
‘what belongs to another in this sphere. It would
appear that nature had provided each man with a
separate domain which bzlonged to him exelusiv.ly and
in which other men had no need to ‘interfere. Every
man has an unlimited ‘supply of his own thoughts and
.opinions and can borrow the best ideas of other men
without reducing thair number in the owner’s mind.
The wealth ofideas does not deerease by distribution.
Every man gives to others freely of his most valuable
ideas. When their value is recognised by soziety, he
exacts a price for them, but so great is the desire to
make them known that books were ﬁublished even
when there was no law of copyright. Where an idea
-does not directly lead to economic gain, the
greatest satisfaction is found by its ereator in simply
publishing it. It might be thought that this was a
ecommodity the distribution of which could canse no
dissensions among mankind. But, as unjuét men love
inequality in the distribution of economie goods, they
desire uniformity in the possession of ideas. The
unjust man does not recognise the right of other men to
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entertain opinions which h2 hims:lf do2s not eatertain.
He guarrels with them for having opinions different
from his. Both in the ease of economiz goods and
opinions he wants to kezp them in a position of inferi-
ority and depandence. When a starving man who is
T1mable ts get work, steals a loaf from a baker’s shop, he
is compelled by economic necessity to ba unjust. But
interferance with other people’s right to have their
own opinions, cannol be excused on any such ground
" and is purely the result of the spirit of aggression.
Instead of thanking them for pointing out to him what
his own limited vision could not help him to see, the
bigot quarrels with them for daring to expose the
weakness of his position. His pride does not allow
him to admit that they may'see what he has not been
able to perceive.

Men also acquire a love for old opiiions and
theories, and are hurt if any one disturbs them. They
do not reeognise the right of any man to question the
4ruth of their doelrines, in the blindness of their love
for them. Those who have the courage to assert their
Tight of examining every doctrine and prineiple anew
are persecuted and denied the right of existence.
Reformers and innovators were freely murdered in
aneient times and even now in many countries a
professed heretic  wonld not be allowed to live
at peace. Justice requires that every man should
be allowed to make the full use of his inteflect
and should not be eompelied to stint his intellectnal
development for fear of displeasing others. Freedom
: Lo develop one ’'s 1de:—xs is not only just, but hizhly bene-
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ficizl to mankind. The progress cf kncwledge and the
economic advancement of the world entirely depend
upon it.

After dceiding that freedom of thought is one of
.the requirements of justice, the question remains
whether a man should also have the right of expressing
his opinions before others. Justice demands that every
man should be free to develop his mind as he likes,
therefore no man can force another fo listen o his
opinions. Every man who thinks his opinions are
worth presenting to others, may publish them by
specch or writing so that every one may be free; with-
out being compelled, to know them, . To force opinjons
upon others is as unwise as unjust. It has no result
but to breed hypocrisy. Therefore in most Eastern
couniries where free expression of opinion is mnot,
encouraged and men are required to assent to doctrines
by social or moral compulsion, it is often difficult to
know a man’s real views.

Most of the religious doctrines are hypotheses of
various degrees of probability and one wopders at the
blind zeal of those who cannot tolerate the presence of
men professing a different set of opinions from theirs.
Religious intolerance and hatred can be explained by
the fact that religious doctrines are held to be the most
valuable intellectual possessions of a man, without
which he is considered so impure as to be unfit for
association with the believers. Some people do not take
the food touched by an unbeliever and some ‘do not
tolerate his' presence in their sanetuarios or places'of
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worship.' The unboliever is imagined to reprasent all
that is evil in th2 world. When & dificranee in opinion
snaps even the ties of humanity and each. pictures the
other as Satan incaraate, there ean be little hope of
Justice in such r:lations. All this is the result of
exagierating th2 importanez of differences in religious
opinions by genérations of bigoted priests. The evil
-results of religious injustice or intolerance are amply
illustrated by frequent riots belween peoples of
different raligions in India. The cause is always this,
that the followers of one raligion do not allow the
followers of another religion to worship in their own
way. What should have been an interasting occasion
for eazh to obszrve the ceremonies.of another, infuriates
the ignorant devotees to murder and incendiarism.
Religious injustice is the chief cause why the people of
JTudia have never been able to act together as a nation.

The next class of things which man value is that of
material things. - The just distribution of eceonomie
goods is a most diffieult problem. But soms praposi-
tions ean be clearly deduced from thz principle of
jusiizca, If justiecz means to providz for the fall
development of every man’s mind and bady and the
realisation of his ideals, every man is eatitled to
receive the best education of which he is eapable. It isa
grave injustiee in the present system of society that the
ambition of most men for knowledge and enlighten-
ment is not satisded, while much money is wasted on
those who have no desire forit. It is bad even from
the utilitarian point of view that a dull man who
possesses means should have the best opportunities for
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education, while a clever man who lacks them should
be deprived of it.

The next demand of justice is that inequalities
in food, clothing, houses and cther comforts should be
reduced as far as pessible.  The standard of comfort.
for the lower classes should be raised. The food and
clothes of a man should suit the condition of his bedy
and should not vary according to his means. Lvery
man is entitled to live a life of comfort and leisure if
he honestly docs the work that he is eapable of doing.
The idlers alone should be differentially treated. Only
those men should have a full share of the comforts
who make a direet or indireet contribution to their pro-
duetion. Those who work more than others or these
the quality of whose work is higher, have the right to
receive extra reward for their work; but the reward
need nct teke the form of exchangeable economic goods
which, if they are more than their nced, will either be
wasted or employed to buy the liberties of other men.
The more efficient workers may be rewarded by being
given higher rosts or titles of honour which may
satisfy their ambition for distinetion. Those who love:
travelling may be given greater opportunities of
travelling. Suecessful scholars and scientists may be
provided with speeial libraries and laboratories for-
their exclusive use. Distinguished artists may have
a greater share ¢f pictures and works of art to decorate
their rooms. But none of these things may be sold or
bequeathed. The things are given to them by society
for their pcrsonal use, because they have worked better
than other rren, but the same cannot be said of their
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sons or relatives. Most of the incqualities which exist
in the present society as regerds the standard of
comfort allowed to different classes, are highly impo-
litic besides being unjust. Inequality in the allotment
of the ordinary necessities of life excites jealousy in
the poorer classes who frequently try to break the law
and create disorder. As the lower classes grow more
and more self-conscious, they try to establish equality
by violent means. Inequatity exists only so long as
the lower classes are unconscious of their- power, or
do not know how to make full use of it.

Last of all are human relations which are prized
by men. Justice recogniscs the right ¢f eviry man to
develop his own personality acecrding to his own free
will. Therefore he should have perfeet freedom of
choice in his relations with other men. The economie
and political arrangements should be such that no man
may be under the necessity of having any relations
with other men against his will. Most of the men who
serve under capitalist masters and many of the women
who live with their husbands are the unwilling slaves
- of their masters. Many friecds of great men come
under the same category. Economie necessity compels
all these to live in a position of subservience.

In an ideal soeiety justice would raquire the abolition
of domestic servants. Serviece should be voluntary and
out of love. Dependence creates such vile qualities
that the whole world would gain morally if there
were no servants. There was a time when people
thought they could not do without slaves. Now the
small minority which possesses servants thinks the
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world canuot go on without them. By the world they
probably mean their own world of vanity,luxury, idleness
and extravagance. If there are no servants, there would
be less lying, stea’ing and dishonesty in the world-
These are the methods by which the servants take revenge
on heir masters and recover some of their lost rights.

Murder, theft and robbery are some of the violent
forms of injustice. "The evil nature of these practices
is universally recognised except in very bhackward
societies. Where these crimes are eommon, sociely
remains divided against itself and men are too much
occupied with defending themselves against each other’s
aggression to be able to do anything for the better-
ment of their condition. There are subtler forms of
injustice too which are found among morally depraved
but fairly civilised people. Injustice which means too
much self-love and disregard for the desires and needs
of other men is the root cause of the inability of vast
populations like that of India to act together or govern
themselves. . .

Dishonesty, bribery, and partiality are
some of the common forms of secret injustice.’
Opportunities for seeret injustice arise when men
adopt some system of co-operation in order to increase
their power or the productivity of their labour. First
of these is the formation of a government. No less
important is the formation of commercial companies
with the objeet of producing cheap commodities. Cheap
-commodities mean greater comfort and abundance for
mankind. Further, thereis the system of axchange
by which the division of labour becomes possible.
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Lending money ' or entrusting property to each other
are some other ways of mutual help. The essence of
all these forms of co-operation is that the.property
and rights of one man are in the hands of auother
who keeps them in trust for him. A few ministers
are entrusted with ‘the disbursement of millions
of public money. Even the lives of millions of
men are placed at the disposal of the ministers
and the generals. The judges of law courts are
the custodians of the honour and private property
of citizens. Not only ministers but oflicials of
all ranks are entrusted with the people’s property.
The directors of a company spend the money of the
shareholders for the latter’s benefit. All these are
occasions when a man can secretly usurp the property
or rights of another. The minister can use public
money for private purposes. The directorsof a com-
pany or other officials can misappropriate the share-
holders’ money. Government officials ean take bribes.
A judge who receives a bribe or for some other selfish
reagson unduly favours one of the parties allots to one
what belongs to the other, or does not restore to the
wronged party what has been taken from it. The shop-
keeper who takes more than the price of a thing from a
customer wrongfully takes what belongs to the other
man. The first step in moral progress from the state
of blind selfishness, is the acquirement of a just
disposition which may enable a man to recognise the
moral personality and rights of other men when acting
towards them. This disposition is the foree which
draws men together and cements their union. It
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makcs & nation strong and powerful. No amount of
intellectnual precgress or training in the methods of
government ean make a people fit for self-government.
Systems are of no value without this virtue in the
wcrkers. A government cannot presper if the officials
are corrapt. A commereial company cannot be sue-
cessful if the workers are dishonest. Companies cannot
be formed when pcople do not trust each other.

Trust means belief in onc another’s- honesty or
sense of justicc. When people are dishonest they
cannot long maintain their reputation for honesty.
The result of distrust is that every man hoards his
wealth in his own house unprofitably. He does not
invest it for fear of losing it. Hec does not even sct
up a business of his own fearing the dishonesty of
his employeer. Where confiscation or looting of pro-
perty become common, people bury their valuables
under the ground. If men had not been able to trust
the laws of nature, there would have been a similar
disorder in physical life. If things had changed their
propertics without giving indication of the coming
changes, it would have been-impossible to live in the
world, If wholesome things like water and fruit had
a trick of becoming poisonous suddenly, without any
forewarning in their appearance, taste, smell or other
properties;, no man would have touched them.
Similarly when there are men in society who profess
to be honest, but act dishonestly, men avoid each other
like poison. The power and prosperity of a nation
is in direet proportion to the trust which prevails
among its members. If there is no trust therz is no
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social or political life. As mutual trust inereases trade-
aq'q _industry flourish, the nation prospers and
bééomes powerful. If deception is common each
man. prefers to live a life of isolation, nothing is.
done for the community and every one suffers.
from poverty, absence of peacs and uncertainty in
every. thing.

 VERACITY.
Truth, fact,.ix the lifo of all things; falaity, “ fiet’on’’ or
whatever it may eall itsclf, is certain to be the death.
CARLYLE,

The quality which aids justice by establishing-
trust in soeciety is veracity. If a people habitually
speak the truth, they have no difiicuity in eombining
for trade or any other purpose. Veracity is the
greatest ally of justice, for men are afraid of being
known as unjust. Injustice ecannol be praectised
without unveracity. The man who takes & bribe or-
misappropriates public money relics on lying to
eseape punishment. Other forms of secret injustice
too are intimately associated with nntruthfulness.

Veracity is the simpler and more natural habit.
It requires that the statement must correspond
with the faect. It is easier for a man to faithfully
translate into words what he has observed than to
pervert it. The first impulse is in this dircction..
When other thoughts and motives intervene, the man
first suppresses the true fact and then invents a new
one to take its place. Permanent motives exist in the-
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‘minds of some persons under the influence of which
trath is at once suppressed and a lie invented and
:substituted for it. The most powerful motive for
lying is self-interest. Weak and oppressed people
-generally resort to lying to save themselves from
tyranny. A tradesman lies in order to .get a higher
priee for his wares. In the first instance the man ljes
in order to get justice for himselif;in the second,
to do injustice to others. This raises the ques-
tion whether unveracity may be considered a virtue
when it is employed to secure ihe ends of justice. Is
‘the man who speaks a lie to save his life or property
from a tyrant justified in doing so? Further, isa
man justified in lying to defend the life er property
of another? Again, is it right to deceive a man when
~déception is designed to benefit him?

Lying is condemned because it destroys mutual
‘trust and without trust no social life or co-operation is
possible.  'Where this evil result does not. follow, the
invention of {alsehoods is considered a healthy exercise .
of the imagination. Writing fietion and painting
-pietures of imaginary things are not considered imimoral.
The immorality of lying consists in its trust-destroying
-quality. In established societies where life depends on
mutual help, unveracity is accompanied by unlimited
evils. Every man has his property and rights allotted
to him by law and he has only to appeal to the law to
:secure them. TUnveracity in such a society would oniy
be useful to an unjust man who wants to take more
‘than his right. Even when a man thinks the law to be

unjust and secretly breaks it, in order to secure his
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ideal rights, he ereates disorder in saciety. If heis:
dissatisfied with the law, he ought to declare war on it
openly, and when a new Ilaw has been made, the old .
law need no more be respected. One of the objects of -
establishing justice in society is to secure peace.
Peace may be sccured by laws which are only
approximately just if most members are satisfied with
them, while ideally just laws which are not supported
by a majority may fail to secure it. If a man tries to-
sceure his ideal rights without the consent of others, he-
will create‘disorder in the same way as an unjust man.
Thus in established societies a man has no moral
justification for lying. Wherever a man wants to be
trusted he should carefully avoid falsehoods. Where-
ever social life depends on mutual help and co-opera-
tion,. trust-is an essential mental ‘disposition. Civil-
ised nations, even in war, carry on a sort of co-operation
for humane purposes. The object of nations at war is.
generally not to exterminate each other, but to secure
some interests which may place one in a more favour-
able position than another. Therefore prisoners of"
war and the wounded are not put to death.
Hogpitals. are not attacked. The private property
of the civil population is respected. . Women and
children are protected. The fighting armies co-
operate for these ends. Truthfuiness is neces--
sary 1o secure this co-operation. Where they do
not co-operate, is in killing able-bodied soldiers in the
field of battle in order to secure acknowledgment of
defeat by one of the parties. Therefore the movements:
of the armies are concealed from each’other. Camou--
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flage and every other artifice is used to deceive the
.enemy. A false scent is given to mislead and destroy
‘the enemy forces. The art of deceiving and easily
.destroying the enemy ‘is called strategy. Thus
.concealment of the truth and even direect falsehood
.are necessary aids in war. Aecting in such a way as
to create false ideas in the mind of 2 man about facts
is a kind of falsehood. Leaving false plans of action
.or false maps so that they might fall in the hands of
the enemy is direct falsehood Spying is perhaps the
most unveracious profession, The hostile armies do
not trust each other and do not expect to be trusted in
actual warfare. The limits within which they use un-
‘veracity ave definitely marked and generally recognis-
-ed. The general who employs thesz tactics in actual
fighting is mnot distrusted in ordinary social or,
"business relations or when settling the terms of peace.
The spheres of veracity and unveracity are clearly
understood. -Similarly the man who uses unveracity’
‘to defend his own life or the life of another man
against an unprincipled, uncompromising and in-
‘human robber, under circumstances the exceptional
nature of which is clearly “understood by -all, will not
lose his credit in soeiety. He will not be trusted
again by robbers, but to be trusted by them in such
circumstances means the loss of noble lives, which is a
-greater cvil. We should rather say that not to be
“trusted by robbers under such circumstances is no evil
at all. Unveracity will therefor: be employed without
mcurrmg moral blame as long as there are wars or
. -the ‘violation of rights by uncompromlsmg vmlence.
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Truthfulness is the law of life, untrathfulness, the law
of destruction. ' '

The second . question  Whether it is right to dzczive
2 man when deception is designed ta bencfit him
remaing to be answered. Most persons would not
hesitate to speak falsely to-an invalid, if this seomed
the only way of concealing faets that might produce
a dangersus shoek: nor do people shrink from telling
fietions to children, on matters upon which it is
thought well that they should mnot know the truth.
Some of the remsrks made in answer to the first
question also apply to this. If the limits of unverazity
are clearly marked and eclearly uaderstood by both
sides, and there is no chance of imperilling mutual
confidence when the falsehood is disecovered, one may
sometimes escape the evil consequenzes of spaaking
alie. But it must be remembered that it is more
dangerous to speak falsehoods to those by whom one
wants to be trusted than to.robbers or others by whom
one does not care to be trusted. If the general habit
of a doetor is to tell benevolent lies to his patients, his
word would not ecarry any weight.© He nced not -
frighten his patient by painting a lurid picture of his
condition, but must indicate its real natur: without
leading him to despair. It is most important for a
doetor to> have the confidence of his patients. A
habitnal consoler gives no consolation.

Telling fictions to children is a very dangerous
habit. Children have not the capacity to understand
that the speaker is deviating from the truth for a special
purpose and is not a habitual liar. They are not even
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able to differentiate betwecen a lie and an error. In-

stead of saying ‘ you were wrong’ they often say ‘you

spoke a lie.” If they discover the lie they will either

imitate it or lose confidence in the man. Moreover

they are in the habit of drawing inferences from and

exercising their imagination on what they are told.

Any falsehood they are told may get rooted in their
minds, doing permanent injury {o their mental

development. If there are any matters about which

children, invalids or other persons in a similar
position should not know the truth, they may simply be
refused the information. Concealment of the truth

is not unveracity. Veraeity does not require that

everything known to a man should be published

broadeast. Ability to keep a secret is a highly valued

virtue. Thus in dealing with children and others of

the same sort strictest veracity should be the rule.

‘We have tried to prove that justice and veracity
are the valuable qualitics without whieh it is impossible
for human beirgs to eco-operate for any purpose.
The culiivaticn of these qualities is most important
for national development. It is even more important
than the introduction of s2lf-governing institutions.
Systems and institutions arz worthless without men
possessing the mnecessary moral qualities. When &
people are incapable of union, unjust dispositions.
are generally the most important cause.



CHAPTER IV.

SELF-CONSOIOUSNESS AND
COURAGE

Man 18 not the master or man but duth and life and

plea.sure and paln,—Epictetus,

'A'man 1 an undeveloped state of seh-consclousness
believes without question what he is told to believe, and
does what people tell.him is. good for him to do. He
thinks, wills and aets; but his thoughts, “desires and
actions are the’ echoes of other people’s thoughts,.
desn'es and actions. He is a ereature of his eircumstagn-
ces and society. Hehas not yet recognised the separate
-existence of his own personality. He is an automaton
who serves the ends of other people. Hz is a burden
on society whom his friends have to carry like a dead
body on their shoulders. He is sometimes valued as a
friend, because he is an abject follower; but he cannot
serve better than a machine. He is of no use {0 a man
when he stands in real need of help, when the mind is
puzzled and the will Aags. _

'The self-conscious man on the contrary regards
himself as his own end. "He has his own ideals and
possesses a sense of his dlgmty He does what he feels
to be right and bears the responsibility of his actions.
e is the final judge of what he believes and does not
blame ofhers for misleading him in his opinions or
actions. He may not be a discovarer or a reformer and
may have to borrow his ideas or morality from more
gifted people; but when he selects a doetrine or a course
of a>tion for himself, he does so only when his intellect
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and will are fully satisfied with the selection. He is
not the originator of the doctrine, but he will hold it
against the world 4s long as his reason is satisfied with
it. He does not change his opinions or give up his
ideals and code of morality merely because other men
have done so. He may follow other people, but only
when his own mind is elearly and consciously in favour
of following them. In whatever he doés he never
forgets hig own personality.

The self-conseious iman should not be identifled with
the selfish man, for he may be the most generous of men.
His generosity, however, is not based on unconlclous
1m1tat10n of others, bint has a firmer basis in his own con-
scious will. He will'defend the rights of other people
(if he so desires) as firmly as hisown. He is conscious
of his own rights, but is also conscious of his obligations
to others. His peculiarity is that he stands on his own
feet and recognises himself as a frec agent with rights
and responsibilities, and is not like a minor who lives
under the visible or invisible tutelage of some one else.

Self-conseiousness must also be distinguished from
gelf-conceit. The seclf-consciols man does not think
himself superior to other men. He only insists upon
his own person to be recognised as an end in itgelf, not
10 be subordinated to other persons without his free
consent. Self-consciousness may degenerate into self-
conceit, but is easily distinguishable from it. Every
conceited person is self-conscious, but every self-con-
scioug man is not coneceited. The self-conseions man
nicrely insists upon his own rights to be re'eognised.ﬂ
The conceited man has an exaggerated notion of his
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own rights and ignores the "rights of others. Self-
consciousness is perfectly compatible with humility.

<~ Self-consciousness may be defined as the recognition
of one’s own personality and rights as ends in them-
selves. * In other words, it is that state of the mind in
which the person considers the satisfaction of his own
desires and reason as & moral end. The presence of
such men is highly beneficial t6 society. They are the
steél framework of society. Without them society would
be all flesh, no bones. They form the baekbone of
society. They  determine its will and steel . its
purpose. They supply purpose to many. aimless lives.
Fir:action, all ‘moral purposes are transformed into
personal desires,.and the man who has the strongest
notion of his:ewn dignity and honour will fight best to
secure moral and social ends. ‘The man who is not
conscious of his own dignity cannot be depended upon
in perilous cireumstances. His peculiarity ,is to yield
and not to stand firm in face of danger. _

- ' As it is desirable for an individual to be conscious
of his dignity and t¢ maintain his individuality, so it is
for a nation. A nation without an idea of her rights
and without a sense of her dignity-is a source of danger
to humanity. Her weakness is a temptation for strong
nations to interfere in her affairs, and interference leads
10 wars. As long as there is a single weak nation in
‘the- world there is little likelihood of permanent peace.

- ‘Nothing-that has ‘been said in praise of self-con-
sciousness is intended to contradict™ the principle of
subordination to authority. Obedience to aitthority is
the prineiple which knits together -the : seattered
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individuais, of a. mnation. Self-dorsciousngss: and
obedience are perfectly compatible. The seif-conscions
man rznders willing obadience, bezause he is conscious
of the imporlance to himself.and :to his nation of the
causc for which obedience is demanded. - He is obedient;:
to maintain the dignity of his nation.

.The idea of dignity naturally leads us to.the quesy
tion of ‘ how to preserve it.” It may logk like a paradox,: -
but is a fact that'a man ¢an .preserve neither his life,
nor his dignity without being prepared: to. ldse them’
both when defending them. Self-preservation requires:
readiness for self-saerifice. - Thz man who ruis-away:
from the field of battle to save his life fails to- maintain._
his honour and will probably lose his' life. - Courage is’
the most valuable moral quality for a self-conscious
man. Without it self-consciousnéss is mere impudence..

Courage is thé most universally loved quality. A.
brave man is respected and a eoward looked down upon-
in every society. It has been variously -defined: as,
¢ jearlessness in respeet of honourable deathi’®; as ‘a
disposition to face danger of any kind without. shrink-.
ing’t; and as ‘the contro! of a man's fears by his higher:
nature’}; but the essential feature of courage seeins
to be the ability 8 man possesses to. saerifice .in a.
struggle against hostile powcrs what is dear to him..
Coureg? is not strength, for a strong man who beats a.
weak woman is. never ealled brave. It iz neither.
. fearlessness, nor control of fear; for a. man may be
brave without " being able to control his fears, and may-

*The Ethics of Aristntle, :
1The Mecthods of Ethics by H. Sidgwick.
$The Morul Lifc by W. B Sorley.
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bé a'eoward and ran away frim tha figld without show
ing any.signs of - fear.- “ It is said of the protestantt
king Henry of Navarre that his: check ‘blenched and
Hmbs treatbled at the opening of & battle; he was cons
stitutionally a coward; but he led -in the thickest oft
the fight: “for he was bravé of deliberate purpos for' :
the sake of honour ‘and glory.”'§ - ‘
. 1t may be said of tFa'staff that though a coward,
Ihe behaved most fearlessly in the field of battle. He
flang himself ox ‘the ground 'and shammed d2ad when
he met Dcuglas in the battlefield showing that he had
not lost his preseuée of mind, which is the neezssary re-
sult of fear. Hé cattied the body of Hotspur on his
back, threw it before Prinece Harry and seriously elaim--
éd that he had killed Hotspur and demanded a reward'
for-it. He went through the battle like a game, watching
calmly, risking no thing and waiting for his opportunity.
" “Apart Trofi these historieal instances wa find in
‘gur dhily experience that a‘man unused to fighting but
detetinifiéd to defend his cause will show much agita-
tioti'and featin face of the enemy, but when the fight
once begins hé will prove himself a formidable anta-.
gonist. On the other hand a.veferan fighter who is
prepared to run no risks for his eause wiil ealmly sub-
mif. He'will show no fear, for he knows the nature
and extent of his danger and knows how to avoid it.
TPhe contryl of -fear is aequired by familiarity with:
danger and the knowledge of its exact nature. Even
when the danger is real and escape is impossible, a
wise “and expenenced maxi will submit to the inevitable

§Thc Moral Life by Sor]ev p 52.
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without perturbation of the mind. This however- is’
not the same as making a voluntary saerifice and there-
fore cannot be called courage. It is not necessary that’
a man. who has got self-control may fight bravely for
his cause.  One may put up a brave appearance, but
be a coward at heart. ‘To face danger without
shrinking' eomes nearer to our definition if facing
danger means- readiness to run risks. There is mno
courage without the presence of risks and conscious or
semi-eonszious determmatlon to sacrifiecc what one
loves, '

Some of the things which a man loves are his
life, property and. personal eomfort; friends, relatives
and nationality; religion. moral ideals and the good
opinion of the society in which he lives. His love for
thes? things is not equal. He loves.some more than
others. . Different men' have different inclinations.
Some give the first place to honour and ‘morality; some
to property and personal comfort. Some care more for,
their own lives; some for the honour of their nation. A
man sacrifices the less valuable for the sake of the more
valuable. In spit¢ of this he feels the pain of the sacrifice.
He feels no pain only when he does not love the thing
at all. When a man loses what he does not love he does
not feel the loss. It isin reality no loss to him. The
pain a man feels-at the loss of a thing is in proportion
to his love for it. The greater the love, the ‘greater. is
the sacrifice; and the grcater the courage required 10,
make it. )

When a man has made up his mind- to sacrifice
that which is likely to'be imperilled in the struggle he-
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lias no anxiety about thq . consequences. He has
reconciled himself to the loss which he will probably
suffer and has nothing more to lose. Danger loses its
significance for him. He employs his whole power
against his enemy,.-who may be a human being, an
animal .or .the forces of nature. He may be weak
constitutionally, but courage prevents the dissipation
of his strength through fear. and he appears a sbrong
‘man in the comhat. Thus courage makes a weak man
strong and a strong man stronger. On the contrary
the physically strong man who has not made’ ifp his
mind to make the sacrifice involved in the struggle does
not exert himself manfully. He avoids hurt and does ~
not throw himself in the thick of the fizht. He stands
at a safe distance and throws stones at his enemy
instead of grappling with him. It is not possible for
a man to use his whole strength unless he is preparad
to receive as well as give blows. Therefore cowardice
makes a strong man weak and ineffective in a
struggle. .

The secret of the universal admiration for Courage
i this. Every man admires greatness or superiority of
whatever sort it may be. Superior power, knowledge
or. wealth are the envy of mankind. Every man loves to
excel others. Slavery and inferiority are hated by all.
Even the man who is admittedly another’s inferior
finds out some reasons of his own superiority to
console himself. If he can establish his superiority on
rio other . ground, the moral ground is always handy.
Now courage is a quality which gives superior power
to a man. It makes him the master.of his enemy if
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héisucdeeds; ard helps him in eseaping eing “enslaved:
4f he'is worsted dn the struggle. . If lie eannot prove his
owh. superiority, it enables him.at:'least: to defy his
antagonist and deny his supetiority. This is the reason

why.semi-barbarous warlike people. ‘are’-admired-and
respeeted by civilised natibms and civilised but cowardly

people aré despisad, . Thesbarbarian . who has céifrage:
has a point of supzriority over the eivilised' inan
without it. ‘The barbarian has ihie capacity to bé .the
eivilised man’s master.»: No doubt, thé.lioh is called

the noble beast and the learned parrot is despised.

: It may be asked whether courage is a quality

which is ¢qually admirgble in’ men ‘and women. It

niay be argued that women are not expected:to fight:
and therefore timidness is no sin:in them, This would:
be true if-courage meant'strengthiand -feroeify. -A'
Weak person may not be expected *to- be aggressive, but
he cannot be excused from standing firin in self-defence.

He may 1ot be able to - infliet losses on the enemy, but’
must be prepared to suffer losses himself in defending.
his honour or ideals. The courage .required both in

apgression and self-defence- is’ of the same kind.
The-man who is prepared to lose does "well both as an

aggressor and a defender. The attitnde of the braye
man is'like that of the gambler: either to win all or to
lese-all, either to live honourably a ‘life.of indepen::
dence Or hot to live at'all.. It should not be inferred

from this that the courage of a man is measured by his-
snfferings.  What is required, is that. he should stand.
firm in the struggle, for which the necessary condition.
is that he should be prepared to lose what he loves.
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"Veéry often the man who is prepared to lvse everything
suffers no loss and ‘the one who is nawilling "to lose, is
the heaviest loser.."

The courage of the passive resister i€ non-aggres-
sive ‘but is not. fandamentally differsnt”from aetive
courage. . The differzne: lies only in ;th¥:choice of th¥
weapons with which he fights - his enem¥.! #The'passive
register is conseious of his own weakness and : is unable

10" 0se’ more powerful and effective wegpons, "and
therefore defends his libarty by simply refusing to
comply with the commands. of his enemy.. OF, heis
unprepared to ‘make the sacrifice which' -‘active
resistance might entail "and ‘adopts passive resistanes
as a safer conrse.” Or, he regards-paskive resistance as
a mnre effective weapon in the Tong run and préfers it
to active struggle. The words of Epictetus give w
clear deseription of this kind of ‘courage. * When' the
Tyrant says: to any one; I will chain your leg: ke!
who values’ his leg, ‘eries for pity: while he:who sets
the value, ‘on his own will and ‘choice says: If you
imugine »it for your interest chain ‘it.”’ - Génerally:
passive resistance requires less courage 'than ‘active
fighting, but sometime it mzy demand ‘the biggest’
possible sacrifice and in that case may 'take an equal
rank with active- courage. In every ¢ase cdurage is to
be‘measured by the sacrifice which a man “is prepared
1o make for his eause. '

‘We shall now consider a few ' well-known types of
courage.. The first is that which involves the saerifice’
of one’s life or the readiness to suffer- bodily pain.
This is -the ..most valued . type of courage’ The
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sacrifice of one’s life is generally the most painful
saerifice, for it means parting with whatever 2 man
possesses in this world. This kind of courage is
typical of the soldier andithe patriot. They consider
the idesl for which they. fight, of higher valne than -
their live:« and prefer death to.a life of bondage..
'Without this preference—~cbnseious or semi-conscious—
no one can make the'sacrifice. . .
The persons who ean bear bodily pains égqi_lly find,
it less difficult ta make the extreme sacerifice. The more
a man loves the comforts of this life, the more difficult
he finds it to bid farewell to them. Some wild people
have so slight a regard for their life that they literally
throw it away at the least provecation. It would be
impossible for tlie bravest civilised man to. rival these
desperadoes in courage. There are so mauy ties
(affections and ambitions) which bind him to this life
that he will carsfully “weigh the advantages and dis-
advantages before he can: make up his mind to give
it up. His love for his ideal must be sufficiently
strong to enable him to risk it: Sometimes people
become so effeminate and their bodies are so wun-
accustomed to hardship that they may find that no
ideal is strong enough to enable them to take bodily
risks. This danger to civilised communities and men
in sedentary occupations is very grave; a life of ease
and luxury is always inimical to courage. Wild sports
in which there is a taste of the real struggles of life
must therefore be an essential part of every. man’s
education. The grim struggle for superiority which is
going on everywhere in the world requires se much of
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bodily’sacx;;f‘;(cc;, that no nation ean ever hope to stand
on its own'feet if it does not possess this kind of
courage.- ’Even when all wars will have ceased and
there~w1]1 be universal peace .in the world, this vlrtue
will be in demand for the struggle against the forces
of;nature. The nxplorer ‘who rlsks his life m trymg
to Teach the poles or the sumiit of a High mountain
exhibits as good~courage as the soldier in the field.

g dNext to the -sacrifice of life  we shall gonsjder the
sacrifice’ of propetty. It comes under onr definition of
" courage. . In .z struggle +gainst hostile powers the
sacrifice of property is as useful as that of life.
Property is the support of life and the man who sacri-
fices hiy property indirectly sacrifices his life, viz., the
sort of life he wishes to live. Property is & thing which
men lovejand jts sacrifice entails pain and suifering of
the same sort as those arising from bodily injury.
Some men love comfort so mueh, that they woun!d
rather not live at all, than live a life of pain. There
are others in whose minds property is identified with
the well-being of their children and dependents, and
they find it easier'to sacrifice their .lives than, their
property, which means much more to them than life.
Loss of life in defence of property is a thing of
common oceurrence. Suicide too after a great financial
loss is not & rare thing. Many men would prefer death
to the life of a beggar. Such is the love of human beingg
for property, and the virtue which enubles them to
part with .it is not -essentially different from bodily
courage. They are in fact two varieties of the same:
quality.
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_Although bodily courage is generally miore difficult
‘to attain than'‘the courage *displayed withiregard to
property, every brave man is not necessarily bold-in
‘the use of money. As we have alraady s4id a man mdy
‘be able to sacrifice hislife but mnot his property. A
brave soldier may be stingy in' money mattérs,iasia
generous mau may be :a physical coward)’ At thé
«utset one is inclined to think-'that ‘the man who edn
sacrifice his lifé ‘will be’able to sacrifice his property
‘with less diffieully;’ but.every maa doestinot place hii
life at tlve top of -vhluable things /&hd we:'eannot.{nfer
froin'a’ man’s couriige in ohersphérciof 1ifé abdut-his

hehaviour inianothice sphere..

_..This type ,f dourage ‘stusetull to the Patriot, for
life and properiy:are equally- in.demdnd for the service
‘of .the : national “‘cousé... Tt izialsv''required by the
philosopher who i these civilised fimes hal no fear for
‘his life, bat may habe to live Wliférof poverty for his
.opinions.’” The'man'! who éoricedls. his opinions for fear
0¥ lesing his’inednié? 4z’ justlv ealledss coward, and the
-ome who fearlessly ‘speaks bittéritruth is justly called
‘brave. "The cowardieé of -one’ gnd “the bravery of.thé
other mean. nbtling ‘bt the ability of the lattéer and
‘the inability " of .tHe former to bear the loss. If a
man is satisfied"with the consequences-he'has hothing
else to fear.:- To ‘accept the painful -conséquences
‘beforehand is the essence of bravery..

. Wehaveé now to consider that kind' of ieourige
‘which consists in facing the disapprdval and ridieulé of
the society in which a main lives and the good opition of
“which he values. This is commonly the mildest penalty
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a man may suffer for. his actions, but it may rasult in
pecuniary loss and bodily injury as well. Even
without .these. ultimate consequences social disgrace
igelf sometimes assumes such a terrible form that
many neople, ‘if they cannot’ leave the society, would
prefer death to life. Disgrace. of a milder type too-
is not easy to face. How many men for fear of it
conceal their real convietions and act against them?

This type of couragz is generally ecalled moral
courage. Thereis no reason for applying the word,
moral exelusively toit. All types of courage may
equaily well be ealled moral. There is no differsnea
between this and other kinds except in the object of
sacrifice. The psychological condition from which all
Bold actions avite is the saifle in eVéfy case. This is
not .even the highest type of couragz. The quality of
courage always depands upon-the value of the sacrifice..
Although some men find it hard to face social disap-
proval, thers are those who .cxperience no heroic
struggle in facing the evil, espeeially those who are
pripared to leave the society. In many cases when a
man joses the good opinion of one section of society,
by the very set he wins the favour of another. Thus by
balancing approval and disapproval he finds the task of
offering opposition to socicty not s¢.difficult as it may
at first appcéar. But no man wantonly brings upon him-
self shame and disgrace and in every case the sacrifice
is painful )

Aristotle needlessly rTestriets the term _*courage

to.. :physical .. courage ‘for an .honourable end.”
He does  ‘mot ' recognise the. right * of the.
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man who faces ¢ disgrace, poverty, disease, desolatenessy
and ‘death (through natural ‘causesY’ to be-called:brave.

He admits that his case is similar to that of :the truly
brave, but the. truly brave is one “ who isfearless in res-
peet of honourable death and smeh sudden emergencies

as threaten death; now such- specially are those which

arige in the ecourse of war.”’ This is taking toonarrow
a view of courage. We have already said that the sacri-
fice of wealth is indirectly the sacrifice of life. " The

same may be said of suffering disgrace. Tollose respech
is to'lose a source of happiness in life, which is,partial-
death. When we speak of life- we do not mean on)y
physical life. The wealth; the comforts, the honour,:the:
position and the power which a man'possessés are parts.
of his life.. Even friends and relations: are constitdenti
elements in one’s life. To lose any of these things-will-,
ingly for an end is to .suffer, partial.death.’ Some of

them are regarded as.even more valuable thanlife.

Yery often a brave man does not fear-to lose*his-own

life so much as to leave his wife and ehildren,unprovid-.
<d and exposed to the insults and tyranny of the world.
The application of the term ‘courage’ is very wide and we
gain nothing by. arbitrarily .restrieting it.. It is.in

fact as wide as the objects of a man’s desire and - the:
things he values:: Whenever a man voluntarily sacri-

fices something which- has a real value for him, he

-exhibits true courage.

It is not even necessary that the end should. be
honourable. We cannot deny courage to bold raiders
such as the Afridis and Mahsuds of the North-Western
Frontiér of India whose objeet is simply killing and
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marauding. Whatever his motive may be, if a2 man
sacrifices what is dear to him he deserves to be called
brave. Courage is not necessarily a virtue of good men.
The hooligan may possess it in a greater degree than an
honest man of an immaculate character. The profligate
who squanders his wealth for the gratification of his
low desires displays courage in' the use of money. It
may be hoped that if he changes his objeets of desire, he
will exhibit an equal degree of  generosity in a mnobler
cause.. The desperado with the change of his motives
may add virtue to his courage. Even moral courage is
not the preserve of the virtuous. A brazen-faced sinner
as well as a philosopher or a reformer may defy the
opinion of society. The courage in both is the same;
the. difference lies in the objects for which it is used.
Courage is found in different degrees in different men.
It is found in the virtuous as well as the vicious. The
bold man is bold in virtue and in vice alike. The timid
person is.timid in his piety as well as his sins, . ;

Although in ordinary times a man’s courage isa
constant quantity, it is subject to great variations under
special ecircumstances. Cowards become 'brat_e and
brave men cowdrdly uhder the influsnce of certain psy-
chologieal and social causes. When a man renounces
something, he feels the pain which isnatural to him when
parting with an objeet of desii*_e. However, the selec-
tion of the more valuable makes the renunciation of the
less valuabie, less painful. Therefore if some special
object of desire gains in value immensely as compared
with other things, renunciation of these becomes casier.
“When the love of religion or eountry becomes intense
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and thz man bzeomes what is generally called a fanatie,
o power in the . world ean equal -his courage. - He re-
gards this life as & trifie and the wealth of this world
as dust, and is all absorbed in the glorification of the
power he worships, whether it is real or imaginary.
He may have been & coward. before, but when fired
by the new enthusiasm he will fight like a lion. Such a
man i3 a very dangerous enemy. The timidness of the
Bengalees is well-known, but when ‘these men accepted
Syed Ahmed Bareilvi as the promised Mehdi-and came
to the North-Western Frontier-to wage a holy war, their
courage was admired even by the most eritical among the
hereditary Afridi fighters. The timid Bengalees at onee
became brave fighters. The miracle worked by religion
may equally well bé performed by patriotism or any
other passion of high intensity: Snecess too has a very
potent effect in making men. brave. Success gives con-
fidence and confidence, courage. When achievement
appears more probable, sacrifice becomes easier. Defeat
and fajlure on the contrary have the tendency to make
brave men cowards. Having lost a good deal, they
are unwilling to risk what is left. They would
rather save what it is possible for them to save by meek’
submission than stake ail on a lost cause.. In place
of confidence they get a ¢onviction of their own power-:
lessness. Courage comes td be regarded as rashness
and imprudence; and. abject servility, as wisdom and.
cleverness under such conditions. _ _
. There is nothing which makas people s> cowardly
as oppression by a powerful enemy. It drives hope and -
confidence out of their souls, turns their thoughts from’
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deéds of honour and glory, and leads them to hug the
miserablé life which they are permitted to live. The
most palpable example in India is that of the people of
Kashmir whose cowardice is proverbial and who have
been reduced-to this pitiable condition by being subjected
to foréign and unsympathetic rule for many centuries;
but when they migrate to the Punjab and are settled
here for -some time, they rise with wonderful quickness
to thé level of courage found in this country.

-The standard of eourage obtaining in a soctety has
a great influence on' its individual members. Every
man willingly makes the sacrifice necessary to secure
for himself the good opinion of his society. Cowardice
is a thing which is universally considered a disgrace.
Therefore every msn wants to keep up his reputation
for courage. This social influence is often very
powerful in the case of children and young men who
quickly acquire the virtues and vices of their society..
Young boys who have been taken from the. Punjab in.
early age and brought up in Tirah are said to be in
every respect as good fighters as the Afridis themselves.

Ignoranée makes men timid or bold according
to the occasion. IT a ‘man overestimates the strength of
his enemy, he will not risk anything in a froitless eom-
batf against him. If he does not know the seeret of his.
enemy’s strength or is ignorant of his weakness, he
will. behave like a coward. If he underesiimates the
strength .of his . enemy, he may show courage and.
overwhelm him by making the necessary sacrifice. If,
however, the estimate is -too low, the sacrifice may
resilt in nothing. Knowledge, skill and physical
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strength, though they are not to be ideniified with

courage,  ensure suceess and create the atmosphere in
whieh eourage is generated. They may be valued as

the preliminary conditions of courage. Animal spirits

and a sanguine temperament promote courage in the

same way. Sometimes, however, a man who possesses’
superior skill or who is ignorant of the enemy’s

strength, makes a false show of courage; hut when he is

disillusioned about the power of the enemy, or when the

power of the enemy inereases unexpectedly, he hehaves

in a most cowardly fashion. Thereis no eourage with-.
out sacrifice and unless the above named qualities ereate

a desire for sacrifice by bringing the goal within reach

they are of no service to courage. A man may po.secss

superior strength or skill and may be flushed with-
suecess; kut if he is not willing to run risks, he eannot

be said to have courage. Mere constitutional ferocity
and animal spirits, unless they lead to sacrifice, have

no kinship with eourage.

We have said before that when a_special objeet of
desire rises greatly in value as compared with othér
objects, sacrifice of the latter becomes easier, and the
man is able to manifest the noblest form of courage.,
Similarly when some objects of desire greatly sink in
value relatively with other objects, the sacrifice. of
the former becomes less painful. The man suddenly.
discovers. courage and behaves like a bold man. = This
happens when a man has lost a_ greater part of what h.e_
valued highly, when his heart is broken and he has no,
more theold love for what remains. Things lose their,
value for him and.he fights not.for his own success but,
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to injure his enemy. He gives up all hopes of
sucecess for himself, and the only value of his life to him
is that it may be used to destroy his ecnemy. Heis in
a state of desperation and exhibits the most terrible
form of courage. He may be compared in his fury to a
wounded lion. We have said before that failure some-
times makes men cowardly. However, if failure reaches
the degree of desperation, it has the oppasite effect. A
‘wise despot therefore. would never. drive people into
desperation. In order to kill thelr spmts most effcetive-
ly be would always leave somethmg with- which they
may console the_m_selves It appears possible, however,
thdt a people may sink so low that cven desperation
may fail to-rsuse their spirits.
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PERSEVERANCE.
Go to ths ant, thod' sluglr_gnri!'; conrider her ways, and be wist:
O}d Testamont
“ God said, let there be light : and there- was
light.”* To create Heaven and Earth and all that is.
found in them with a word is the way of God, not of
man. “In the swéat of thy brow shalt thou eat bread’”
is the lot of man. Poets and magicians have in ali
ages imagined easy short cuts for doing the business.
of this world, but the world is not the rose garden of
their imagination. It is a grey and grim reality.
It requires patient and fatiguing work. The labourer
in the field is the truec symbol of human life. Men
are cither jabourers or begears or thieves. There is.
no fourth class. '
Man cunnot build like God with a single stroke.
He has patiently to lay brick upon brick and repeat
the same dull process every day. It is doubtful if
God himself could bear the dull monotony of human
fife. Thal man was created in the image of God, seems.
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10 be'one oJT the man,y ways in which man has flat terad
]:l,unself Yet cor}:espondmg to every evil which
‘he’ has 11 suffer in this life, there is a virtue,
‘and ont of the most’ useful virtues is perseverance.
To bear patiently . and to be constant and
steadfast in the strnggle of life is the virtue of
perseverance. It is noi a “heroie vittue like courage
and does not appeal to the imagination of the poet.
There is no exalted appellation for the man wheo
Dossesses it. It is the virtue of the bee and the ant
and not that of the lion. But in spite of its humble
position, life would be impossible without it. What
exists in the world as the distinet creation of man
is the result of the patient labours of millions of
mlknown woxkers whose chiéf “virtue was persever-
ance. The siceess of tfxe man of genius too whose
bus:ness is to diseovel ‘arid invent depends upon
‘patiént research, but when once a prindiple has been
diSeovered, the ‘work of applymg it to practical -use,
Tests entu'ely upon this virtue. The man of genius can-
not baild up civilisation. He ean only invent and guide.
'The work of can}mg oit his plans is done hy persons
of g humbler rank. The mechani¢ who manufactures
in millions the des;gn invented by gemus, the compiler
who makes it "pissible fdr ‘every man to know the
tmths dlscovered by rare intellects and the humble-
teacher who impresses them on young minds, all
‘render valuable service to-the cause of hamanity and
ate ‘the real builders of civilisation. It is not only
‘ the general who serves, but every soldier who does his
duty patlently and pelsevermgly sarves as well as.
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his superior. The man of genius is often too impatient
for such work. When Faust asked Mephistopheles, if he
himself could not brew the potion for restoring youth,
and whether none but an old hag was so skilled as to
be able to make it, he replied :—

 Nor skill, nor lore suffice to brew

The draught. There must be patience 1oo.

A tranquil spirit works on, whilst ycars still

lengthen.
Time only can the delicate felment strengthen.

The Devil showed them ﬁrst the way,

And yet the Devil eannot do'it.”’

The work of geniug too as we have said before
owes not a little to perseverance. The lives of men of
genius are lives of persisient and untiring labour.
Every man is a slow drudge however high his ’position
may be among his fellow men. Itis only by piecing
together little bits that he arrives at great conelusions.
The sweep of his eye and the power of his arm are
limited and it is only by persistenf repetition that he
'ga;u:ceeds in achieving anything. Genius alone cannot
produce greal resulls. Many men who could have
done great things failed, because they lacked the
humbler virtue of perseverance; while many men of
average ability achicved great things by sheer
industry. ‘ :

In the ordinary walks of life so muech depends
upon persistent application that genius eannot compete
with perseverance. Jf we carefully study the lives of
men in the front rank in every profcssmr-, they will
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generally ‘be found to be men of average ability
distinguished by great industry. It the learned
professions, in trade and even in politics the man
of industry generally outstrips the man cf genius.
The opportunity for the man of genius arises only
when the situation is of special diffienlty. Then is the
need recognised for u man of genius to be at
the bhead of affairs and he is often found
in the lower ranks - on such ocecasions. 'The
ordinary business of the world can’ so well be done
by an industrious man of average ability that
people can hardly distinguish hetween him and a
man of genius.

The life of an individual is much shorter than
that ¢f a nation. We measure the life of an individual
by years and that of a nation by centuries. If
success in the life of an individual cannot be achieved
without perseverance, much more persistent work is
required for building up 2 nation. If the performance
of such a humble task as driving a nail requires
repeated strokes, what amount of repetition would be
necessary for heavier tasks  “ Repeat ’’ i3 the great
Tesson of human life. Repetition is no doubt a dull
business, but man is not born a hero and he has to make
up by repetition what he Jacks in power. - In order to
be able to act upon this precept one must lcarn
to . wait. Waiting, which means to hold one’s desires
in abeyanee, is a kind of self-sacrifice. The processes
of nature are essentially slow. The ereation of the
world, the evolution of the human race, the develop-
ment of civilisation are extremely slow operations.
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.In a world where the law is slow growth, hurry js the
enemy of sucg:ss. Among things of distinetly human
creation too such as great empires, great arts and great
civilisations the development is slow. But ‘sloy’ does
not mean that the workers should be sleepy Wha.t is
required is that there should be no ut_ldue_ hurry, no

attempt to outrun the laws of nature. The motto of
the practical man is * slow and steady. '

Time is a great builder and the man who ignores
time, ignores the law of nature. Nations can be bmlt
and empires raised only after the pauent work of
centuries. *' Too quiek >’ often means ..t0o fceble.
Napoleon who was quick like an earthquake falled
because he wanted to achieve too much mthm too
short a time, The fall of the great German Empire
tco is due to the impatience of the German nation which
wished to win supremacy too quickly. The man whq
is not satisfied with the laws of nature and the spes
they allow him retards his progyess instead of acce]er:at-
ing it. . A quack or a saint alone can suggest easy
nostrums, and promise quick and mlraculous achzeve-
ment. A conseientious man who knows the world ean
only advise slow, hard and patient work before success
can be hoped for.

Every!man, however changeable his mmd, and
fickle his temperament, has some degree of perseverance.
There is no life without constant interests. The very
fact that men form habits and have a umform
character r.hrouo-hout life shows that they have some
permanent objeets of desire which they. constani,ly

. pursue. The mere repetition of an act makes }t dear
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to the doer. The very organs of the bhody obey 1he
law of repetltlon What & man does once, he w.shes
to do again. The love of one'’s natlve country and the
]ove of fnends owe much to’ constant assoeiation. So
great is the love for o]d things that sometimes a man is
‘djsturbed by the zdea of change and does not desire
11 However, both these tendeneles, mz 1he desu-e for
.change and the desire for old things have a real hold
on the human mind and ‘both contrlbute to human
;prooress One conquers new lands and the othcr
-eonsohdabes what has been secured A naturaJ
desxre for repetmon is exactly the thmg required for a
Iife under such condmons as man finds in this world
"With his tiny arms he has to remove mountains f rom
his way and with hls tiny legs to traverse contments.
‘The vastness of space and the tremendous power of the
forces of nature would have anmh:lated man long
ago if time had not come to his reseue, Txme is the
greal saviour oﬁ man. Give him time and he will do
anythmg The man, who understands "this secret
of h:s power and has the patience to wait, knows the
way 10 success.

. . Perseverance in action depends upon the dura-
blhty of the desxre from which aection emanates. Thf;
durability of a man’s passions and desires is easily
$eparable from theu- intensity. Some men have suelf
strono- desnres and overmastenng passions that they
are completely under their sway as long as the passion
lasts. But thelr passions, desires ang loves have ng
permanence Their minds are iike open space whcre
'wmds blow in whatever direction they please. They
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can neither curb and control their passions, nor renew
and stabilize them. The opposite type is the man
whose mind runs in the same course like the water of
a stream. His desgires may not be violent buft they are
constant. The man who has temperate and stable
‘desires is more in harmony with his environments than
the one whose mind is subjeet to stormy and short-
lived passions. The world is large and the power
of man js small. He who does his duty calmly and
waits for his opportunity patiently without over-haste
for . results, has the hest chance of suceess. The man
who in a moment of passion wants to carry everything:
before him, but is soon tired and disgusted has no
chance in this world.

If a nation had to choose between perseverance
and courage, the choice of the former would be wiser
in the long run. Perseverance would secure for it
prosperity and material well-being and eourage would
enable it to maintain its liberty. But poverty and
lack of material sap the very foundations of liberty,.
and no nation can hope to be frze which cannot feed
and arm its soldiers in time of war. In ancient times.
courage was all that was required of a nation in order
to maintain its liberty. Sinee the industrizl revelution
in Europe a brave nation which lacks adequate
material equipment has as little chance of survival
as its ecowardly neighbours. Material equipment
requires long, persistent aund systematic work and
their courage will not avail fo a people who are not
eapable of it. In ancient times the soldier was the-
defender of his country. In modern times the worker
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in the factory is no less important than the soldier.
Secience has raised the humble worker, to the rank
of thé proud soldier "who was the jdol of the ancient
times: It has not only cnnobled the worker ; but has
enhanced the value of perseverauce, his characteristic
virtue. -
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CHAPTER VI
THRIFT.

Live on what you have; live if you can on less; do not
borrow cither for vanity or pleasure; the vanity will end in shame

-und the pleasare in regrot.
: Johnson to Boswell.

Another humble virtue like perseverance is thrift.

It requires that a man should carefully measure his
resources and so adjust his expenditure to his ineome
that he may be able to provide for future want or
increase his resourecss with the ultimate objeet of in-
-creasing his own or other men’s happiness. The income
-of a man is not always in proportion to what he requires
at the time to satisfy his needs. Sometimes he gets
more; sometimes, less. There are well-known periods
in the life of a man when he has little or no income and
when his wants ave great. These are times of illness,
unemployment and old age. Besides this he has. the
responsibility of providing for his children and other
needy persons who may lie within his sphere of benevo-
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Ience Thus the earmng timé of a man s life is much
r%hor.ter‘tha.nj;he timeé. :of.-eonsumptwn His income is
irrdgular and expenditure, eonstant. From this arises
the néed of saving from the plenty of good years to meet
the scarcity of bad years. Pérsons who have fixed in-'
domes or who aré owners of l'hrge éstates stand equally
in ne2d of practising this virtue. There ara good and’
bad years in their case too. Times of health alternate
With' times of illness, whzn the drain on their resources:
nust needs ba greater., The object of thrift is to-
manage the incomé in such a way asto cstablish a
pirity hetween income and expenditure extending over-
u long pariod. The length of this period varies with
the ideals of diffcrent persons. Some men are satisfied
if théy can pass their own lives comfortably and provide
“for thig edacation of their ¢hildren. Some are not eom-
teut till they have provided a comfortable living for ten
generations or more. .The needs of mén too vary.
They-“also’ grow with the growth of the power fto
satisty them. No minimum of comfort can be fixed
whieli may-be acceptable to all. -What thrift requires
is' thdt a man should s2 husband his resources that at
no period ol his life hé should have to starve his body
or mind, which he could have avoided by a more careful
userof his wealth.

. The question how much a man should spend and
how muigh-he should save, requires further elucidation.
The aesn'es, "§tabitions ‘and’ éxpeetatlons of men differ so
greatly tﬁat ‘it is net possible to fix a common sfandard
of livirg' ol alt. What is thrift for one man, is extra-
vigarics for another.  Every misi has’ to' estimate his
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«own resources and to fix a standard for himself whieh
may allow: him to lve a comfortahle life. "What he
should aim at, is never to _lie in want. He should
never have 1o beg direetly or indirectly from others, If
4 man is over-sanguine about his future, he will leave
less for the future and may have to pass a lcss com-
fortable life in old age than he is in the habit of
doing. Jf he is less hopeful, or is too much'
afraid of mislortune, he may be, inclined to live a
miserable life in order to provide for {he misfortunes
which may never come. A more just estimate of the
future would allow a man to live an equally. comfort-
able and happy life in the present as well as the future.
This would be the ideal distribution of a man’s wealth
over the years of his life. (femerally a man requires
more comforts in old age than when he is young.
He may therefore be justified in living .a simple life
when he is young in order to provide for the needs of
old age. A young man on the other hand requires more
means to satisfy his desire for knowledge, amusemeiit
and adventure than an old man. If he sacrifices
these to provide for the comforts of old age, he sacrifices
the best part of his life.. The old man too who hasa
miserable life to look back to, although all his present
needs are satisfied, is not very happy.. He has a poor
notion of life. Life.is nothing without its knowledge,
enjoymenis and adventures and .the man who sacrifices
these for the tottering misery of old-age, when the
capacity for every enjoyn!ent is diminishedy - if aot
extinguished, sacrifices life in order to provide -for
death. An ideal distribution of a man’s wealth would
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be that which provided for the development of every
faculty and the satisfaction of every desire at every
stage of his life. To starve the present in order to
pamper the future is as bad economy as to leave the
future unprovided for. The only difference is that in
one a man has misery without anxiely and in the other
anxiety as well as misery. The evil of anxiety is not
50 great as that of stunting the growth of one’s lile,
Very often the old age of a man is brightened by the
refleeted light of his young and vigorous days aud he
requires no more for his happiness than the provision
of a few simple bodily comforts, )
Miserliness does not come under our definition of
thrift. Even miscafculated thrift is not miserliness.
The cbject of thrift is the more equable distribution of
the means of happiness throughout a man’s life. A
‘miser has no object in hoarding wealth except to enjoy
its existence (if there is any enjoyment to be found in
its mere presence) and to have the satisfaction of heing
known as a wealthy man. All the other advantages which_
acerue from wealth require it to he spent. ' he miser
does not make use of his wealth, hut loves it for jig
own sake. In common parlance a man whose living is
much below his station in life is ealled 4 miser. Bat if
he devotes his savings to charity or some other useful
purpose, he does not deserve the vpprobrious epithet of
miser, Saving money is a common feature of thrift
and miserliness, The difference evmes in with the object
for which it is saved. The object of thriit is to make
life richer and happier. Theobject of a miser is to
amass wealth and impoverish life. The miscr and the
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pl‘odlgal both agree in not deriving full benefit fiom
their wealth One lets it I'Je idle mth no lntfentlon ot
usmg lt, and the other throws 1t away It is not
necessary that a man should be a perfeef miser in order-
to be c&assed as such Any man who dbes. hot
derivé full beneﬁt from his wealth whieh it is eapable
of yielding and hoards it s1mp1y that it may increase,.
with fo ulMerior ob,)ect, is @ miser, " In this way many
énormously rich ‘men who live a luXurious' life on a
friction 6f their i mcome, but let the Yest lie 1dle, wonld
be classed as misers. The miser does not necéssarily
dress in rags. He may as often be found in a silk gown
" boasting of his extravaganee. _

One thing every nian is Bound to do, Whatever his
inédme of resoiirces and that is’ to' avoid waste. This
economy becomes incumbent upon evéry man on compar-
iftg the riceds of the whole human race with theé total
Tesourees of the world. The emstence ‘of faminés and-
the abjéet poverty of the great majority of men furnish
& ponélugive proof of the fact that the supply of useful
commodities in the world is short of the demand. A rich
man can afford to waste, if he ¢onsiders his own needs
dnly, but widening his outlook h: ought not to throw
away anythiog whleh ean’ satisfy the hunger of cover
the back of 4 poor man. In & communistié soeiety -
where the staté will guaranteé to every man the supply
of his neéds and where no man will be able to make
any use of a surplus which hé puts dside, there will not.-
be much room for individuals to exercise this virtue, in'.
their own infterests, but it  will dlways be employed.
in madaging the affairs - 6f thé ecommunity and-
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the state. ‘The foundations of this virtwe are deeply
luid in the shortness of the world supplies and as the
bopalation of the world will inerease, men will bave.
to b more and more careful in the management, distri-
bution and use of their resources.

Sinee the Industrial Revolution in Europe, although
the . resources of mankind have immensely inereased,
thrift has gained in importance from another cause.
When a community has little wealth the difference
between thrifty and unthrifty persons is not so marked
as when the community is rich. In a poor eountry people
cannot very much realize the advantages of economy. But
ip a wealthy community where there is so much wealth
to be distributed among the individuals and where the
thrifty person gains such a great advantage over his
unthrifty neighbour in power, position and happiness,
no one can fail to. recognise the value and power of
this virtue. Whatever the condition of human sociely
is, whether a country is rich or poor; whether the dis-
tribution of wealth is equal or unequal, thrift will
never cease to be a valuable quality, It would ceuse to
be a virtue only when the supply of the necessaries of
life is as abundant as that of the air.

. Nations and governments have greater need of care-.
fully balancing their income and expenditure and of
" retrenching their less useful expenses to provide for
more useful purposes. The extravagance of a man is
eonfined to himself or his family, but the extravagance
of a government affects every member of the com-
munity. An indigent person may be helped out of his
misery by his well-tc-do neighbour, but the burden of
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pational poverty is so great that the ricLest nation in
the world cannot mainiain 2 poor nation on charity for
any length of time. A nation eannot be fed except by
its own exertions. The spivit of international charity
is not only less strong but also less effective. No more
than temporary relief can be expeected from another
nation. A nation has ultimately to depend upom itself
in a much more strict sense than is -known among
individuals. '
The man who lives beyond his means and has
" to beg or borrow from another, cannot for long maintain
his independence. 'Wealth not only leads to happiness
bat to power ; and poverty not only to misery but to
dependence. The poor man has to sell his time, body
and mind in ovrder to earn his living. However
brave he may be, he has to eringe before his cowardly
creditor whom he despises in his heart of hearts.
Liberty of thought and action is so important for the
proper development of a human being that nething
should be done to jeopardize it. In mental servility
the powers of the mind are starved and its growth is
stunted. The mildest form of slavery is that in which
a man sells his time for wages. He retains the indepen-
dence of his thought and action and selis only a
portion of his time. But when he does six or eight
hours’ work for others, he has hardly any energy left
to do anything for himself. It is not possible for every:
man to be the master of his time; but if he can gain’
economic independence by thrift, he should not waste
the opportunity. This is specially important for
those who ecare to devolep their minds in their
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WD way.

Thrift is not only nceessary for the free develop-
ment of one’s own powers, but more so for doing sood
to others. Cood intentions are of no use in the real
world if' a man has not the power to earry them out.
The more power a good man has, the more good he ean
<o to others. It is therefore highly important for a
liheral and gencrous man to use care and thrift in the
management of his wealth. The man who wastes his
money on undeserving persons is powerless to help the
deservins and one who lavishly spends on every occa-
sion, has nothing to give on the right occasion. It
is gemerally the thrifty who are liberal and the ex-
travagant who are stingy in a worthy cause. The
thrift of a generous man is only the preparation for
Dbeing liberal.

As we have said in the Deginning thrift is a
humble virtue. When a man denies a desire or saves
an expense, he has to eurh his pride and confess his
littleness. He recognises that his means are limited .
and his position is humble. For this reason many
noble and genercus men find it difficult to be thrifty.
Thrift is a check on their generosity. But a generosity
without eontrol defeats its own end and thrift in the
long run proves an indispensable helper to it. Ex-
travagance is offen the result of vanity. The person
whose ambition is to excel others in dress, furniture or
the general display of wealth will not think of his
means when satisfying the whim of the moment. The
consequences may be bitter, but he is for the time being
under the complete control of the passion and does not
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cave for the coming misery. His object is to. make a
good show. When this show is over and the man is:
ruined, a bright moment ef foolish joy is. followed hy
a long and gloomy night of want and repentance. The
desire to excel others is a legitimate passion, but il is.
sometimes carvied to such an extent that it defeats its
own end and results in disgrace and humiliation..
Thrift in the long run allows & man greater power to-
satisfy his pride than exiravaganee. In a eivilised
society whera the evil. consequenccs of prodigality are
commonly known, the prodigal is despised instead ol
being admired. Even those to win whose praise is his.
object and those who live on his bounty, pity him and
thank their own cleverness instead of his generosity
for the benefits they receive irom him. The prodigal
fails in securing even his immediate end.
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CHAPTER VII
PRACTICAL WISDOM.

Hast thou reasont I havo., Why then makest thun not usp
of it? TForif thy reason do ber part, what moru canst thou

Tequire?
Muorens Anrelius.

Wisdom when considered as a moral quality dves
not mean deep insight into the laws of nature. The
-man of genjus who is familiar with the most recondite
truths depends entirely on a keen intelleet and an ardent
love ‘ol his subject for the profound knowledge he
possesses. Praetical wisdom is a more eomplex quality,
It combines the keenness of the intelleet with a continl
over the irrational passions. (Fenius is a quality of the
intelleet. Wisdom is the ability to know the best
mieans for the- attainment of an end and the will to
put them into practice. The wise man is not neces-
sarily.a'man of genius, nor is the man of genius always
wise in the practical afiairs of the world, The mun
of genius may know the best method of attaining his
<nd, but his passions may be so strong that he may he
led by them to act against his reason. The wise man

may on- the other hand possess an average intellect, but
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having tamed his passions, he will always act according
to his reason. Thus a man with a keener intellect
may act foolishly and one with an average intellect
may act wisely.

The disparity which exists between theoretical and
practical  wisdom is based on a deep faet of human
nature. The desires of a man are not regulated by
what it is possible for.him, to get in the real world.
The desire soars higher than reality. Things which
cannot exist 1ogether in the real world are often found
closely econneeted in the human mind. The objeetive
world has an independent existenee and is not subjeet
to man’s will. 3an ecan oniy eonquer it by submitting
to its authority and obeying its laws. He ecannot
command nature, but ean use it for his own purposes
by watching it patiently and providing facilities for .it
to pursue ifs own course. What a man of strong
passions, however, wants is to make nature his slave,
so 1hat it niay leave its own laws and follow the
dictates of his wiil. Sueh a man aets in defiance of the
laws of nature. He may know the consequences of
defying nature, but like an ignorant swarrvior he rushes
sword in hand against the fiving line. He wants to
subdue nature by his will when it ean only be subdued
by reason. .

The things which obscure or extinguish the light
of reason are the human passions. There are many
ways in which they operate on the human mind.
Sometimes a° man is so mueh under the influence of
his desires that- he gets no time to think. Aetion
follows the desires withont stopping to think of the
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suitabil ity of the means which are often the most
primitive and inadequate. When he meets with jll
success he curses his luek and repents of his folly.
On a 1etrospect1ve view he discovers his mistakes
which he could not perceive when under the inflyence
of his passions. His folly is thus due to overwhelming
passions and not to a defective intellet.

Another way in which a man s misled by his
Dassions is when he loses sight of his real end, being
allured by a more immediate object of desire. If the
ends are such that to take the one is' to lose the
other and one of them is more valuable than the other,
regson would hid him to go for the moré valuable one.
If he gives up the more valuable end for the sake of
the less valuable, he defeats his own purpose and gives
a death blow to the plans of his life. The more
immediate objeects of desive often exercise a more
powerful influence on a man’s aetions than the
rémoter ends. This is the oecasion for self-control
and self-denial. If a man wants to live a happy and
contented life, he must sacrifice the lower self for the
sake of the higher self. If he does not do this, he will
be the vietim of his own gecusations and his mind
will be tormented by the thought of having neglected
his opportunities. The profligate who prefers the
pleasure of the moment to the happiness of his whole
life is an example of the unwise man. He loses a
pound to gei a penny. Probably his reason is clear,
but his passions make him believe that the evil con-
sequences of his actions will not follow. Me half
believes {hat nature will have a special regard for him
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and will break its owa laws to make him happy:
‘Wheén the time eomes, he js disillusioned and finds
that nature is no favourer of persons.

Sometimes the desires of a man are so many
that it is impossible to satisfy them all with his limited
energy and within the limited time allotted to him in
this life. A wise man should form a correct estimate
of his own powers and possibilities and recognise his
limitations. He who aims at getting too many things
may lose all.” Sometimes the desires which try to take
possession of a man’s mind are in confliet with one
another and he is unable to decide which to admit and |
which to reject. The resuit of this confliet is either
inaetion or ill considered action, both of which are
injurious for the ultimate end for which he tries.
Equally injurious is it to make the aim too high. = The
desire naturally soars high. Every man aims at the
highest human achievement and eonsiders himseif
equal to the best among his fellow beings. He thinks
himseif. fit for every position and worthy of every
honour. The stronger a man’s desires, the greater .
is the self-deception. The wise man who watehes
the results of his endeavours earefully and judges
his powers impartially is sooner disiliusioned than
others. The sooner a man is disillusioned, the better
is it for him. By moderating -his aims and making
his methods more rational he approaches ncarer his
goal than otherwise.

‘The ambitious man and the man who has fallen from
a high state to a low position find it most difficult to act
in the light of reason. The one lives in the future ard
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the other jn the past. Both fail 1o sce their raal position
in the present tims. The one is like the man who has
never ridden a horsz, imagines himself to be riding one
and goes to the race eourse to ran a raca. The other is
likke the man who has fallen from his hovse, lies 01 the
road and refuses to move imagining himsalf to be still
riding. Proud and conee successful nations let centuries
pass without adapting themselves to the changed
circumstances. ' The shock of falling from a high
position is fremendous and.if it does not drive 8 man
mad, it makes him irrational. To Degin anew after
reaching the goal and to fTollow those whom one was
in the habhit of leading, is an experience far from
pleasant. A man prefers not fo compete at all to
competing with those from whom he had onee won the
race. Yet eompeote he must, whether he will or no,
as long as he lives, and it is better to make the hest
Tuse of the little that is Ieft than to give up all when
. ‘the greater part is lost. '
The cases we have considered above are instances
ol reason being overpowered by irrational desires.
Noble aims and enthusiasm for high moral ends
sometimes also persnade a man to defy the dictates
of reason. Patriots who struggle for the liberty of a
nation, religions enthusiasts who endeavour for the
! salvation of the world or for the preservation of their
religion and philanthropists who work for the 0od of
mankind at large someotimes think that their end is
all that they should care for, and if they do nut
totally negleet the means, they do not at the same time
bestow the same care on their selection as 2 man of the
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:world does for his worldly ends. The indifference
1o the means is the result of the belief that the truth
must prevail and the just must win in the long ran.-
The beiief is not supported by facts. We find im the
experimental scienees that if the method is wrong; the
result never follows whatever be the aim of ! the
-experimenter, whether to benefit mankind or to injure
it, whether to support the just side or the unjust one,
whether to enlighten men or to deceive them. Human
life is subjeet to ho less rigid laws than the physiecal
sciences. Correetness of the method is as mueh
necessary in one as in the other to ensure results.
Nature does not work to secuye the moral ends of man.
It is man who by a skilful use of the laws of nature
secures his ends. The just do not always win and
the truth does not always prevail. No doubt, justice
and truth have an attraction Tor the human mind, but
sclfishuess and prejudice too are forees which can
keep it under their control if not suecessfully counter-
acted by the former. Whole nations have been
destroyed or redueed to a state of subjeetion for
thousands of years by their more powerful assailants
and so long as the means employed were not adequate
and efiective, no nation was able to seeure justice for-
itself. Error and ignorance too prevail for thousands
of ycars and show no signs of mitigation until pro-
per means are adopted for their removal.

A careful study of method is thus an important
condition. for success in life. If method is an indispens-
able condition for success in the arts and seieneces,
jt surpasscs one’s understanding why it should not.be
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so in the art of avts, viz, the art of living. If a man
wants to build a ship, he does not expeet, after placing
a few-logs of wood together, that they will shape
themselves into a ship and also attract the materials.
necessary for its completion. e prepares a plan
of it in which cvery detail is earefully considered,
coliects the best materials and employs the best
workmen to build it acecording to the latest methods.
Yet in many spheres of human life it is considered
enough to make a Dbeginning and to leave the rest
‘to fate. Providence, it is considered, will take
eognizance of their noble intention and erown their ill
directed efforts with sueeess. They think thair only
duty is to fill their souls with enthusiasm and to
- strugele violently and it is the business of Providence-
to make their efforts fruitful,

) This' helief is against human experience, which
teaches ” us to make thorougzh preparation, to-
provide. for every emergency and to leave nothing
to.chance.. The reason why it still lingers in the
minds. of men, is that the art of - life is much
.more complex than the smaller arts and depends for
its suecessful working on many factors .which are not
completely under the contrql of man and therciore
cannot be ealeulated beforehand. This element of
nneertainty makes some men think that every thing
dependsupon chanee and that no method is of any use
in managing the affairs of Jife. The greatest uncer-
tainty in human life is about life itself. No man can
say whether he will live to rcap the fLruits of his
labour. Then there are rain, snow, changes in the
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‘weather, earthquakes, voleanic eruptions, storms and
epidemies, forces which ave yet uncontrollable by man
-and on which his life and happiness so greatly depend.
Besides these, man himself is an incaleulable factor and
it is upon the quality of men with whom ounc has to
- deal that the prosperity of an individual or a maiion
depends. Because there are eertain  forees which
cannot be controlled by man, it does noti follow that
those which ean be managed by him should also be
negiected. Beeause it is not within the power of the
farmer to have rain whenever he wants it, it does not’
follow that he should alse neglect to plough the field.
e who makes the best preparation for tle rain
will get the greatest advantage from it, when it
comes. He who goes out to cateh fish may make a
bhig or a small catch according to the circumstances,
but he who does not stir from home will eateh nothing.
As knowledge advances and man gets a greater eontrol
over the forces of nature, most of the uncertain factors
in life will gradualiy disappear and less will depend
upon chance than it does mow. JMany spheres of
human aetivity whiech used to be the special provinces
of fate, have become subject to calenlation and science.
Yet it cannot he predicted that the element of chance
will at some definite time totally disappear from life.
It is sometimes said that fortune favours fools. It
is true that o dull man may get better oppbrtunities
“than a clever person and may he better off than he in life,
but the clever man is sure to make a better use of hix op-
portunities (if he deis wisely) than the fool. The incuien-
able forees of nature or society on which partly depends
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the fortune of a man, show preference neither to a fool
nor & wise man, They shower their favours indiserimi-
nately on the wise man and the fool, the gosd man
and the evil-doer. The fool whom fortune is said to
favour may not always be a fool and may be so called
only through the envy of his rivals. Tho saying itself’
savours of envy. Again, a fool may be wise in the
conduet of his life, while a elever man may in praetical
 lifebe a fool. The elever man who acts foolishly has no
right to complain against fortune. For all men
whether they are favoured by fortune or not, the bast
course in life is to aetin the light of reason. It is
said that the instinet is in eertain cases on the whole
a safer guide than prudential caleulation. If it is so, it
would mean that unconscious knowledge is sometimes.
more correct than eonscious knowledge. A man may
know the r'ght method of doing a thing without know-
ing why it is right. If after a careful examination
the consequences of such impulsive action prove to be
favourable, it may be justified and a rational system
may possibly be cvolved by analysing the situation.
But where the impulse leads against elear reason and
the consequences of the action are known by previous.
experience to be harmful, it would be highly unwise to
follow the instinet.

The supremacy of reason is confined to the selec-
tion of means for an end. When the question of
selecting the end arises, the desire or the natural in-
clination becomes the final judge. The decision rests
on what a man loves to do. No argument ean be
given in favour of one end or the other, unless the
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-ends themselves become subordinate to a remoter end,
i which case they become means towards the chief
end. One man regards knowledge as the highest aim
«of his life. Another gives that position- to philan-
thropy. Another, to the perfection of some art. It can-
not be said that one is wiser than the other, unless
there is a higher aim above these. T'or instance, if
their higher aim is fo amass wealth or win fame, the
values of these three may be compared as more or less
cifeetive means to secure the end. Reason eannot make
.a man like or dislike a thing. Iis inelinations are not
under itg control. It can bid him deny a desire only
for the sake of satisfying another desire.
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CHAPTER VIl
HOPE.

Ilope, like the glimmering taper’s light,
Adorng and cheers the. way,
And still as darker grows. the night;

Emits a brighter ray.
Goldsmith.

Hope is the source .of all human activity. Man
always works in order to gain some end. If thereis’
no external end, the desire to gnin proficiency in the
work.itself is always present. A man begins to work
only when he has the hope of success. It is hope again
which sustains him through his exertions. When the
hope dies, he gives up the atiempt. Thus, without hope
there can be no work, ne progress and no life. The
man who has no hope of completing his work or reaping
-the fruits of his labour will not work at all. The
army whieh has no hope of vietory will not fight.
Hope keeps men and nations active, vigilant, and
happy. Despair makes them idle, sad and indifferent..
Hope leads to work and work to suecess. Iope is
‘the cause of success, but is also born out of it. When
a man attempts something and succeeds in it, he
becomes more hopefnl. Next time he works with greater
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assurance. Those who suceeed easily become self-
vonfident. Those whose suecess has cost them no pains

are often over-sanguine and sometimes impudent., As

sueecss leads to hope, failure leads to despair. The
man who fails onee begins to doubt his ability. Next

time he believes that the circumstances and Providence
are against him. - One's hope must he very strong to

survive repeated failures. The inoral effect of suceess
and failure on nations is even more marked. The

power of a nation lLefore it is tried is a totally in-
determinate quantity. It bears no proportion to the

number of men composing it, but depends almost
entively on their moral quality. If a nation is suceess-

fal in any field of action, the spirits of its peopla rise

und'they do deeds which exeite the wonder of the rest

of the world. If it fails, the people are dejected and

fail to achieve what would have been well within their
power under different circumstanccs. Defeat in the -
battlefield has a very lasting effect. A nation may not

recover from the dejeetion and despair it suffers.in

logsing a war for decades and even centuries. Anda

war of retaliation may be necessary it for no other
rcason than simply to regain the lost confidence in its:
power.

Leaders of great relimious, socinl and political
movements have generally been distinguished by a
strong conviction in the final suceess of their cause.
They excel other men mnot so much in intellectual
powers and knowledge as in the intensity of their love
for the cause and a strong faith in their success.
There were men cven among their contemporaries who
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possessed keener intelleets and had a more profound
knowledge of things, but they did not become leaders,
for they lacked the fire of enthusiasm and the firm
fuith which are necessary for leadership. Reason ean
show the way, but it cannot make men go. The thing
which sets a movement going is hope. To create a
living hope in the dead and despondent minds of men
is the most important work of leadership. It may be
compared to festoring the dead to life. Its advantages
. are surely greater than those of physical resuseitation,
No one wants a decrepit and feeble-eyed old man who
has long lost his powers of work and cnjoyment to
come back into the world in order to add to the misery
-of mankind. Nor ig the earth wide enonch to support
an unlimited number of human beings, whieh would be
the case if Death could be banished from the world
and procreation was to continue. But if any one could
drive away despair from the souls of a peopic and fill
‘them with new hope, he would work a most heneficial
miracle. - :

Hope and despair are both very highly infectiony
aonditions of the mind. When among checrful and
-optimistic companions, a man is full of hope and bright
ideas about his future, while in a pessimistie company
his mind is tormented by the most dismal and bascless
presentiments. Th2 two states of the mind are not
under the control of reason. A man is cheerful or
sullen often without reason for being so. Nometimes
reason bids, a. :man .to -be cheerfu!, but his mind is
sarrounded by such a-thick gloom that no ray of light
can enter it, althongh-all the time be recognises that he
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has reason to be more happy than heis. ' The tone of
the mind depends upon the manner and the;special
circumstanees under which a eertain- aspect of life is
impressed upon -it.- The impression is sometimes
wrong, but too deep to be easily removed. Some men
are habitually cheerful, some sulky. The condition of
their minds depends .more on the way they look at the
good or evil eircumstances than the inner nature of the
circumstanecs themselves. The same mishap will be
felt by two men of different temperaments differently.
The cheerful man minimizes the evils of'.life and
exaggeratcs its comfsrts, and waits joyfully for what is
to come. He- makes the most- profitable use -of his
circumstances ' and suecceds in making: his life better
than it is. The melancholic person, on. the conirary,
exaggerates the evils of his existenee, spoils his oppor--
tunities and makes life worse than it is. + :

In all religions faith ranks highest among virtues..
The infelleet does mot count as. a qualification for
sanetity. Except a man become as a little child “he
shall not enter inlo the kingdom of heavon’’. The
seeptic is not favoured in any religion. The" elever
man.ocetupies an - inferior place as compared with-the
[aithful. The reason seems to be that a religion is
more like a political party with a definite programme
than a school of philosophy. The sucecess of the party
depends upon faithful adherents who are attached to.
the:caust’ and do not lose heart in thé struggle, and
not on.-clever reasoners “who “at any'‘mtment may be
dissatistied with the doetrines dnd miiy want to change
them to suit new requirements!""Il {he formulas .of"

:
AT R
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Delief are. unsettied by constani eritiecism and the truth
of the faith is. questioned by its followers, the
religion will lose its political power. The intellect rules
supreme in a school of philosophy where the object
is the continual refinement of the formulas. Here, the
clever man is.the saiit. Faith does not count asa
virtue in philosophy. The object of philosophy is
to discover the -truth. The object of religion is to
defend the truth which is already- known. Therefore
what is a virtue-in religion is-a vice in phiiosophy
and vice verss. - Persecution turns a philosophy into
religlon and Iiberty of conscience may reconvert o
religion into philosophy. Whatever may be the position
of faith in religions of the future, it will always remain
thz supreme virtue of practical life. Faith means
attachment to a cause and hope in its sneeess. When-
ever in the sphere of human aetion, the issues are
doubtful and. reason fails to guide, men ean work in
the light of faith alone. _

There is always a degree of uneertainty attached
10 1he results of human aetivity. No one can ponetrate
into the Future, which is like a sealed hook in the hands
of fate. The practical lite of man is surrounded by a
dark-atmosphere of doupt and ignorance which only lifts
up a little to make way for the forward going humanity
but does not open aut sufficiently to-allow them to have
a view of the road on which they .are going. No one
ean see beyond the toes.of his shoes. Itis piteh dark
ahead and hazy behind, and-between-the two darknesses
goes. man with the flickering light of his reason. He
nannot.see anything ahead of him, -but he can form
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a pieture of what is to come on the analogy of what has
gone before. As the future is not an exact copy of the
past, but resembles it ouly *in broad outiincs, there is
room for imagination to paint it bright or dark. Where
the analogy is complete and reason can prediet the
future with a degree of probability eclose to certainty,
imagination has nothing to do. But where the proba-
bilities are equal and reason is powerless to seleet any
one possible course as more likely, imagination is’
the all-powerful master. If a man imagines the future
and the unknown as favourable to him, he is under the
influence of hope. If he imagines the unknown to be
unfavourable, he is a prey -to despair. Hope does not
contradict reason, but works where reason fails to
operate. The importanee of hope arises from the large
number of situations in our daily life in which reason
is powerless. Whether a man will live or die, whether
he will be successFul 'in his undertakings, whether the
forces of nature will be favourahle or unfavourable, are
all beyond the range of certain knowledge. 'All human
life is surrounded by uneertainty and whore there is
uncertainty, there is place for hope. The farmer cannot
till the field or sow the seed without hope. The huilder,
the tradesman,-the craftsman, the -scholar, the priest,
the statesman and the general, every one of them is
actuated by hope. Hope gives gaiety and cheers:
fulness to the lives of the old and the young, of men and
women, of the rich and the poor alike. It is the light
which guides man when he has no other guide and which,
solaces him when he is comfortless. It is the corner
stone of all religions and the foundation of all suvecess.-
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Yet great as are the blessings of hope, it becomes:
a eurse for idle and careless people who take shelter
with it in order to evade the operation of well-known
laws of nature. The man who hopes against reason is.
like one who eloses his cyes in broad daylight and
instead of observing the surrounding objects dreams
what they are like. The man who always hopes for the:
hest and does not listen to the warnings of reason
closes his eyes to reality and makes no preparation to
meet the situation. In such cases hope becomes an ally
of idleness. It keeps men econtented with their in-
activity and makes them Dbelieve that they will attain
suecess without the necessary exertion. To preach
optimism to such people isto protract their discase.
The corrvect remedy for such dreamers jis to shatter
their hopes in the light of reason and to teach them
soberness and moderation in their aspirations. They
have wandered from the path of reality and must be
brought back to it if they ave to be saved from further
degeneration. There is nothing more wholesome for 2
man or a nation than to know the reality. It is good
for none to live in a fool’s paradise. Every one¢ ought
to know accuralely his own power and shortcomings,
the possibilities and impossibilities of his life.” He
should never aim at what reason elearly tells him is not
for him. The impossible and the undreamt of may
sometimes happen, but it is not wise to aim at it. Hope
isused by the idle as wine is used by adrunkard to
drive out melancholy. The timely soothing only serves
to aggravate the evil.



