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BIOGRAPHICAL SKETCH 

~DINBURG11 has given .,.birtli to many dis
tinguished sons, and not the least among 
them was David Hume. His life ex
tended over the greater part of that 
sceptical eighteenth- century of which he 

- was perhaps the finest type. In its first 
qu-arter he ~vas born ; in its last he died. 
His parents were living for a time in -the 
capital, where- Hume was born on 
April 26th, '7"· The father, who came 
of the good old stock of the Humes or 
Homes, had a little estate in Berwick 

_shire, just within the Scottish border, and, 
as he died while his three children were 
young, the property -was inherited by 
David's- elder brother. Mrs. Hume; a 
daiighter of Sir David Falconer, appears 
to have had a modest opinion of her 
se~ond son's abilities, considering him a 
good-natured but "uncommon weak
mintled , creature. It is not recorded 
when this maternal judgment was de
livered; but, as Hume was almost a 
middle-aged man before he earned what 
could fairly be" termed an income, the 
good lady had some reason for thinking 
that Oavid was, for a Scotchman, not very 
well fitted to make his way in the world. 
His genius, however, did not lie on the 
surface ; he was an unusually studious 
arid really precocious boy, and it is 
perhaps surprising that he was not 
destined hy the family to " wag his pow 
in a pulpit." Evidently Mrs. Hurne did 
not consider him brilliant enough for 
that. His youthful bent was towards 
1'divine philosophy," and few men have 
remained more constant to their first 
love. But even at si.xteen he realised 
the fleeting nature of human happiness: 
"My peace of mind ·is not sufficiently 
confirmed by philosophy to withstand the 
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blows of fortune. This gren.tne!;S anJ 
elevation of soul is to be found only in 
study and contemplation." A boy who 
could write like that was certain to have 
something to say for himself when he 
became a _man. f\nd in these money
grubbing days his life has a lesson for 
most of us. 

After a few terms at Edinburgh U ni
vCrsity, Hume attempted the legal pro.. 
fcssion. That was by no means to his 
taste, so he went home to Ninewclls, the 
family property, plunged into study for 
six years, and then tried commercial life, 
with a similar result. A letter written 
(but apparently never sent) to a London 
physician about this time gives a very 
frank account of Hume's thoughts and 
feelings while he was thus "finding his 
feet." The idea then occurred to him to 
secure some peaceable retreat in France, 
where he might study to his heart's 
content; and, having a slender patrimony, 
11 I resolved," he says, "to make a very 
rigid frugality supply my deficiency of 
fortune, to maintain unimpaired my inde
pendence, and to regard. every ohject as 
contemptible except the improvement of 
my talents in literature." 

Time proved the young philosopher's 
wisdom. From 1734 to 1737 H urne lived 
in France, and of these years the prin· 
cipal fruit was the TreatiSe of Fluman 
Nature, the first two volumes of which 
appeared in 1739, and the third a year or · 
so later. The public did not accord it a 
hearty welcome, though it had the honour 
of being "cut up" by a discerning critic, 
who, while ruthlessly exposing its faults, 
recogriised its extraordinary promise. 
Hume in later life lamented the short
comings of his earliest work; but, as 
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----------~~~~~~==~==~~---Professor Huxley remarks, considering sopher, scarcely noticing the military 
that it was planned before the author was operations then iri pi"ogress, and describ
twenty-one, and composed before he had ing Cologne without mentioning its cathe
rcachcd the age of twenty-five, it is dral. The numerous principalities of 
probably the most remarkable philo- Germany astonished him. "We have 
sophical work that has ever been written. had," he remarks rather wittily, "more 
Its object was to carry to its logical con-_ masters than many of these princes have 
elusions the system initiated by Loc~e subjects." It is a shrewd forecast that, if 
and Descartes, to place knowledge on a Gerinany were but uqited, it would be the 
foundation not of hypothesis and inven- greatest power in the world ! 
tion, but of fact and experience. Hume's Hume returned to London in 1749, .and 
views concerning the value of experience, about this time was plunged into deep 
the origin of mental impressions, the sorrow by the death of his mother. A · 
relations of cause and effect, and mal).y pious friend,. Mr. Boyte; finding him in 
other questions of philosophy, have had tears, assured Hume he would not. have 
immense weight with later thinkers, and suffered such grief. had he not "thrown 
have constituted the basis of modern off the principles of religion." I:Iuxley's 
speculation. comment on the anecdote is : "Mr. Boyle's 

In 1740 Hume formed a valuable friend- experience of mankind must have been 
ship with Adam Smith, then a youth small if he had not seen the firmest of 
of seventeen, whose intellectual promise believers overwhelmed with grief at a like 
induced Hume· to send him a copy of the loss, and as completely inconsolal;>le." . 
Treatise. In the following year the While Hume was abroad the famous 
EssaJ•s, Aforal and Political, were pu~ Inquiry Concerning Hf!.man Understand
lished.. These are not merely admirably i'ng was published ; but, in the stir then 
written, but contain many instances of being caused by Middleton's Free Inquiry, 
original and sagacious thought. ~ the work attracted little notice. During 

An engagement as companion to a the next two years Hume ·resided at 
young nobleman of deficient intellect Ninewells, busily engaged upon the 
turned out unfortunately for Hume, Itzqui'ry Concerning-' the Principles of 
though not through any fault of his. Morals, published in '75'• the Political 
Shortly afterwards he became secretary, Discourses, which· appeared in the follow
and later Judge Advocate, to General St. ing year, and the Dialogues on Natural 
Clair, and saw a little of the pomp and Religion. The last of these underwent 
circumstance of a very inglorious war. frequent revision, and was not issued till 
The salary was that of a respectable after the author's death. In ·this work 
clerk, but the experience was Valuable to the processes of religious faith are anal:fsed 
the future historian. The expedition was with wonderful subtlety, and,.though the 
intended for CanaJa, but was suddenly thinker of to-day may consider that Hume 
divcrtecl to the coast of France. Vlith concedes too much to theism and its 
better luck it might perhaps have captured argument from design, he will recognise 
a town; but the proceedings were ill the sympathy a~d penetration witll wh_ich 
1}lanaged, and the forces very willingly the. views of the three speaker~ are ex
retunl.ed home. pressed. The Discourses take a high 

In 174-B Hume again went abroad, this rank in political economY; anticipating as· 
time as secretary and aide-de-camp to .they did many of the chief doctrines of 
General St. Clair, who had been entrusted Adam Smith's classic work, The Wealtlt 
with a mission to the Austrian court at of Nations, published tweniy-four years 
Turin. Hume's letters home evince all later. The Inquiry Concerning Morals, 
the mental detachment of the true philo- which Hume considered his best work, 
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endeavours, with fair success, tO adjust the 
claims of reason and feeling. Its domi .. 
nant idea may be termed utility inter
preted by sentiment. Here, again, Hume 

-anticipated a great thinker ·of the next 
century, John Stuart Mill, in advocating 
not merely the pursuit of individual good, 
but the well-being of the race at large. 
The MoYals and the Undersfa1lding com
prise the whole of the Treatise, re-written 
in· the light of Hume's later mental 
growth. He was, surely without just 
reason, a little ashamed of the Treatise, 
and would gladly have suppressed it, 
though so good a judge as Professor 
Huxley doubts whether the maturer pro
ductions are any substantial improve
ment upon the earlier one. Hume him .. 
self desired th3t the works comprised in 
the present Volume should "alone be 
regardec;J. as containin.g his philosophical 
se';ltiments and principles." 

H ume was now over forty years of age. 
He had preserved his independence, he had 
liv~d up to the jdeals of his youth, and his 
frugality had enabled him to accumulate 
something over ;l;1,0oo. On the interest 
of this he was prepared to live ; his wants 
were few, he had .. his books, his mind was 
at its best, his love of study was as keen 
as ever. He settled in Edinburgh, in a 
set of rooms in one of the vast houses of 
the Old Town. In 1752 he was elected 
Librarian of the _Faculty of Advocates, 
with a small salary, but the command of 
a large library. The salary he handed 
over to a poor blind poet, named Black
lock, in whom he f9r long took a most 
generous Jnterest. Dr. Carlyle wrote : 
"To my certain knowledge he gave 
every farthing of his salary to persons in 
distress!' His _great ambition was now, 
with the aid of the Advocates' Library, to 
write a History 'If England, and in 1754 
appeared the first volume, which, after 
the public wrath had cooled down a. little, 
l1ad but an indifferent sale. The second 
volume was published two years later, the 
Natural History 'If Religion in 1757; and 
two more volumes _of the History 'If 

EnglmJd were in Ii59 issued in London, 
where Hume resided for nearly twelve 
months. 

In 1763 Hume was asked by Lord 
Hertford to join his embassy to France, 
with the promise of the secretaryship. 
With some reluctance the philosopher tore 
himself away from his books, the salary 
of £1,000 a .year probably turning the 
scale. The friendship of a nobleman well 
known for virtue and pit:tY was not to be 
despised, and a pension of ;/;200 a year 
was a handsome addition to the means 
Hume had been steadily accumulating. 
When his diplomatic duties were over 
Hume was appointed Under Secretary of 
State for Scotland, an office which he 
held for two years, and on retiring he 
found himself "very opulent," with an 
income of ;/;1,000 per annum-a happy 
condition which would no doubt have 
modified his mother's opinion of his 
capacity had she been living. 

The remainder of Hume's life was 
passed in the venerable city which he 
loved so well. He built himself a house 
in Edinburgh, and lived peacefully and 
happily in the society of cultivated and 
congenial friends. For London and its 
people Hume had a hearty dislike, and 
thought the taste,. for literature' was extinct 
among the "barbarians who inhabit the. 
banks of the Thames." He longed to 
see the American colonies in revolt, the 
national bankruptcy of the Engljsh, 
internal rebellion, and a few other trifles 
of that sort. Perhaps, after all, these 
asperities were nat very deeply rooted in 
Hume's kindly nature. Like Burke a 
few years later, he became alarmed at tho 
progress of democratic ideas, and dis
trusted the rude strength of an ignorant 
people, while paying little heed to the 
mi~government which rendered it for .. 
midable. 

During the last year or two of his life. 
Hume suffered (rom an internal disorder, 
from which he died on August 25th, 17;6, 
less than two months after the American 
colonies had gratified his wish. He was 
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buried, as he had desired, on the famous 
Calton Hill of J;:dinburgh, in the presence 
of a large crowd of people, some .of 
whom, says Huxley, "seem to have 
anticipated for his body the fate appro· 
priate to the remains of wizards and 
necromancers." The £6,CXJO which 
Hume possessed he disposed of among 
his relatives and friends, a sum being 
left for building a bridge over the river 
near Ninewells. 

Humc's life had in it more than the 
~ommon share of happiness. Yet no 
man ever met death with a more calm 
and manly resignation. His physician, 
Dr. Black, in a letter to Adam Smith, 
related that Hume "continued to the last 
to be perfectly sensible, and free from 
much pain or feelings of distress. He 
never dropped the smallest expression of 
impatience ; but when he had occasion 
to sP.~ak to the people about him, always 
did it with affection and tenderness ...... . 
He died in such a happy composure of 
mind that nothing cou]d exceed it. u 

The following tribute from the pc_n of 
Adam Smith himself is so unaffectedly 
sincere that it can scarcely be omitted:-

Thus died our most excellent and never
to-be-forgotten friend, concerning whose 
philosophical opinions men will, no doubt, 
JUdge variously, everyone approving or 
condemning them according as they happen 
to coincide or disagree with his own, but 
concerning whose character and conduct 
there can scarce be a difference of opinion. 
Hi:J temper, indeed, seemed to be more 
happily balanced, if I may be allowed such 
an expression, than that 'perhaps of any 
other man I have ever known. Even in the 
lowest state of his fortune his great and 
necessary frugality never hindered him from 
exercising upon proper occasions acts both 
of charity and generosity. It was a frugality 
founded not upon avarice, but upan the love 
of in~ependency. The extreme gentleness 
of bas nature never ·weakened either the 
firmness of his mind or the steadiness of 
his resolutions. • His constant pleasantry 
was the_ genuine effusion of good nature 
and good humour, tempered with delicacy 
and modesty, and without even the slightest 
tinct~ of malign_ity, so frequ~ntly tlle di~ 

agreeable source of what is called wit in 
other men. It never was the meaning of' 
his i-aillery to mortify; and, therefore, far 
from offending, it seldom failed to please and 
delight even those who were frequently the 
objects of it i there was J!Ot, perha~;>~, any ~nc 
of aU his great and amiable qualities wh1ch 
contributed more to endear his conversation. 
And that gaiety of temper, so agreeable in 
society? but \'lhich is so of!en acc?~panied 
with frivolous and superficial 9uaht1es, was 
in him certainly attended With the most 
severe application, the most extensive learn
ing, the greatest depth -of thought, and a 
capacity in every respect the most compre
hensive. Upon the whole, I h~ve always 
considered him, both in his lifetime and 
since his death, as approaching_ as ne~rly to 
the idea of a perfectly wise and virtuous 
man as perhaps the nature of human frailty 
will permit. -

Hume was a representative scejltic, 
at once the spiritual sari of Locke and 
the spiritual father of Kant, and the 
founder of modern Agnosticism. The 
mysterious nexus between the mind of 
man and the material world he never 
clain\ed the ability to discover. If h~ 
declined to admit that we can ever know 
the ultimate truth, he also declined to 
affirm that we know nothing. As Pro
fessor Knight has said : " Htime's was 
rather the scepticism which stQod apart, 
and finally declined to speculate on ,ulti
mate problems, feeling that the entire 
region was one of haze., That is the 
scepticism of the \Vise, the scepticism 
which stands on the irhpregnable rock 
of fact and truth. Yet in the present 
year a Christian writer, who is · old 
enough to· knoW better, has stigmatised 
it as the " blind and stupid infidelity of 
H ume." The present vol~me, which 
comprises the most mature examples of 
Hume's philosophical thought, rpay help 
to enlighten the public as to the truth Qf 
that charge. flume stands high in th~ 
long line of great. thinl(ers who have 
done more for the intellectual progress of 
humanity than humanity at large realises. 

~HARLES T. GoauA>J, 



AN INQUIRY CONCERNING HUMAN 
UNDERSTANDING 

SECTION I. 

OF THE DIFFERENT SPECIES OF PHILOSOPHY 

MORAL philosophy, or the science of 
human nature, inay be treated after two 
different manners ; each of ,vhich has its 

-peculiar merit, and may contribute to the 
entertainment, instruction, and reforma
tion of mankind. The one considers 
man chiefly as born for action, and as 

·influenced in his measures by taste and 
· sentiment ; pursuing one object, and 

avoiding another, according to the value 
which these objects seem to possess, and 
according to. the light in which they 
present themselves. As virtue, of all 
objects, is allowed to be the most valuable, 
this species of philosophers paint her in 
the most amiable colours ; borrowing all 
helps from poetry and eloquence, and 
treating their -subject in an easy .and 
obvieuS manner, and such as is best 
fitted to please the imagination and 
erigage the affections. They select the 
most striking observations and instances 
from common life ; place opposite char
acters in a proper contrast; and alluring 
us into the paths of virtue by the views 
of glory and happiness, direct our steps 
in these paths by the soundest precepts 
and most illustrious examples. They 
make us feel the difference between vice 
and virtue ; they excite and regulate our 
sentiments ; and, so they can but bend 
our hearts to the Jove of probity and true 
lmnour, they think that they have fully 
attained the encl of all their tabours. 

The other species of philosophers con
sider man in the light of a reasonable 
rather than an active being, and endeavour 
to form his understanding more than 
cultivate his manners. They regard 
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human nature as a subject of speculation, 
and with a narrow scrutiny examine it, 
in order to find those principles which 
regulate our understanding, excite our 
sentiments, and make us to approve or 
blame any particular object, action, or 
behaviour. They think it a repronch to 
all literature that philosophy should not 
yet have fixed, beyond controversy, the 
foundation of morals, reasoning, and 
criticism ; and should for ever tallc of 
truth and falsehood, vice and virtue, 
beauty and deformity, without being able 
to determine the source of these distinc
tions. \VhiJe they attempt this arduous 
task, they are deterred by no difficulties; 
but, proceeding from particular instances 
to ~eneral principles, they still push on 
thetr inquiries to .Principles more general, 
and rest not satisfied till they arrive at 
those original principles by which, in 
every science, all human curiosity must 
be bounded. Though their speculations 
seem abstract, and even unintelligible to 
common readers, they aim at the appro
bation of the learned and the wise, and 
think themselves sufficiently compensated 
for the labour of their whole lives if 
they can discover some hidden truths 
wh1ch may contribute to the instruction 
of posterity. 

1 t is certain that the easy and obvious 
philosophy will always, with the gener
ality of mankind, have the preference 
above the accurate and abstruse, and by 
many will be recommended not only as 
more agreeable, but more useful, than the 
other. It enters more into common life; 
moulds the heart and affections ; and, by 
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touching those p~inciples which act!late 
men rcfortns thetr conduct, and bnngs 
the..,; nearer to that model of perfection 
which it describes.. On the contrary, the 
abstruse philosophy, being founded on a 
turn of mind wluch cannot enter into 
business and action, vanishes when the 
philosopher leaves the sha~e and. "'!mes 
mto open day ; nor can Its prmctples 
easily retain any influence over our 
conduct and behaviour. The feelings of 
our heart; the agitation of our passions, 
the vehemence of our affections, dissipate 
all its conclusions, and reduce the pro· 
found philosopher to a mere plebeian. 

where the sciences flourish than . to be 
entirely destitute of all relish for those 
noble entertainments. The most perfect 
character is supposed to lie between those 
extremes ; retaining an equal ability and 

. taste for books, company, and business; 
preserving in conversation that discern-
ment and delicacy whicli -arise from 
polite letters ; and in business,. that 
probity and ~ccuracy which are the 
natural result of a just philosophy;' In 
order to diffuse and cultivate so acC:om-· 
pJished a character, nothing can be more 
useful than compositions of the" easy style 
and manner, which draw not too much 
from life, require no deep application or 
retreat to be comprehended, and send 
back the student among mankind full of 
noble sentiments and wise precepts, 
applicable to every exigence of human 
life. By means of such ·compo_sitions, 
virtue becomes amiable, science agree
able, company instructive, and retirement 

This also must be confessed, that the 
most durable as well as justest fame has 
been acquired by the easy philosophy, 
and that abstract reasoners seem hitherto 
to have enjoyed only a momentary repu
tation, from the caprice or ignorance of 
their own age, but have not been able to 
support their renown with more equitable 
posterity. It is easy for a profound 
philosopher to commtt a mistalce in his 
subtle reasonings ; and one mistake is 
the necessary parent of another, while he 
pushes on his consequences, .and is not 
deterred from embracing any conclusion 
by its unusual appearance, or its contra
dtction to popular opinion. But a philo-, 
sopher who purposes only to represent 
the common sense of mankind in more 

· beautiful and more engaging colours, if 
by accident he falls into error, goes no 
fart·her ; but, renewing his appeal to 
common sense and the natural senti
ments of the mind, returns into the right 
path, and secures himself from any 
dangerous illusions. The fame of Cicero 
flourishes at present; but that of Aristotle 
is utterly decayed, La Bruyere passes 
t!1c seas, and still maintains his reputa
tion. But the glory of Malebranche is 
confined to his own nation and to his 
own age. And Addison, perhaps; will 
be read with pleasure when Locke shall 
be entirely forgotten. 
~he . mere philosopher is a character 

whtch ts commonly but little acceptable 
in. the world~ as b,eing supposed to con

. tnbute notlung etther to the advantage 
or pleasure of society ; while he lives 
remote from communication with mao
kin?, and is wrapped up in principles and 
nottons equally remote from their coni
prehensiof!. ~n the other hand, the mere 
1gno~nt ts still more despised ; nor is 
~n_ythmg de~med. a surer sign of an 
ilhberal gemus m an age and nation 

entertaining. · 
Man is a reasonable being, and, as 

such, receives from science his ·proper 
. food and nourishment. But so ·narrow 
are the bounds of human understanding 
that little satisfaction can be hoped for in 
this particular, either from the extent or 
security of his acquisitions. Man is a 
sociable no less than a reasonable being. 
But neither can he ahvays enjoy company 
agreeable and amusing, .or ·preserve the 
proper relish for them. Man is also an 
active being; and from that disposition, 
as well as from the various necessities -of 
human life, must submit to business and 
occupation. But the mind requires some 
relaxation, and cannot always support its 
bent to care and ·industry. _ It seems, 
then, that nature has pointed out a mixed 
kind of life as most smtable to the human 
race, and secretly admonished the~. to 
allow none of these biasses to dra·u .. · too· 
much, so aS to incapacitate them for 
other occupations and entertainments. 
Indulge your passion for science, says 
she, but let your science be human, and 
such as may have a direct reference tO 
action and society. AbStruse thought 
and profound researches I prohibit, and 
will severely punish, by the pensive melan
choly which they mtroduce, by ·the 
endless uncertainty in which they involve 
you, and by the cold reception which 
your pretended discoveries shall . meet 
with, when communicated. Be a philo
sopher; but, amidst all your philosophy, 
be still a man. 
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Were the generality of mankind con- of them nearer their perfection, · nnd. 
tented to prefer the easy philosophy to renders them more subservient to the 
the abstract and profound, without interests of society. And though a philo-. 
throwing any blame or contempt on the sopher may live remote from busmcss, 
latter, it might not be improper, perhaps, the genius of philosophy, if carefully 
to ·comply with this general opinion, and cultivated by several, must gradually 
allow every man to enjoy, without opposi- diffuse itself throughout the whole 
tion, his own taste and sentiment. But society, and bestow a similar correctness 
as the matter is often carried farther, on every art and calling. The politician 
even to the absolute rejecting of all prQ.o will acquire greater foresight and sub
found reasonings, or what is commonly tlety in the subdividing and balancing of 
calledtnetapkysics, 've shall now proceed power; the .lawyer more method and 
to consider what can reasonably be finer principles in his reasonings ; and 
pleaded in their behalf. the general more regularity in his 

We may begin-with observing that qne discipline, and more caution in his plans 
considerable · advantage which results and operations. The stability of modern 
irom the accurate and abstract philo- governments above the ancient, and the 

_ sophy is its subserviency to the easy accuracy of modern philosophy, have 
and humane, which, without the former, improved, and probably will still improve, 
can' never attain a sufficient degree of by similar gradations. 
exactness in its sentiments, precepts, or Were there no advantage to be reaped 
reasonings. All polite letters are nothing from these studies, beyond the gratifica
but pictures of human life in various tion of an innocent curiosity, yet ou~ht 
attitudes and situations ; and inspire us not even this to be despised ; as bemg 
with different sentiments, of praise -or one accession to those few safe and harm
blame, .. admiration or ridicule, according less pleasures which are bestowed on the 
to the qualities of the qbject which they human race. The sweetest and most 
set before us. An artist must be better inoffensive path of life leads through the 
qualified to succeed in this undertaking avenues of science and learning ; and 
who, besides a delicate taste and a quick whoever can either remove any obstruc. 
apprehension, po!sesses an accurate tions in this way, or open up any new 
knowledge of the internal fabric, the prospect, ought so far to be esteemed a 
operations of the understanding, the benefactor to mankind. And though 
workings of the passions, and the various these researches may appear painful and 
species of sentiment which discriminate· fatiguing, it is with some minds as with 
v1ce and virtue. How painful soever this some bodies, which, being endowed with 
inward search or inqu•ry may appear, it vigorous and florid health, require severe 
becomes, in some measure, requ1site to exercise, and reap a pleasure from what, 
those who would describe with success to the gener.dity of mankind, may seem 
the obvious and outward appearances of burdensome and laborious. Obscurity, 

-life ~nd manners. The anatomist pre- indeed, is painful to the mind as well as 
sents to the eye the most hideous and to the eye ; but to bring light from 
disagreeable objects ; but his science is obscurity, by whatever labour, must needs 
useful to the pamter in delineating even be delightful and rejoicing. 
a Venus or an Helen. While the latter But this obscurity in the profound and 
employs all the richest colours of his art, abstract philosophy is objected to, not 
and gives his figures the most graceful only as painful and fatiguing, but as the 
and engaging airs, he must still carry ine\'itable source of uncertainty and error. 
his attention to the inward structure of Here, indeed, lies the justest and most 
the human body, the position of· the plausible objection against a considerable 
muscles, the fabric of the bones, and the part of metaphysics, that they are not 
use and figure of every part or organ. properly a sctence, but arise e1ther from 
Accuracy is, in every case, advantageous the fruitless efforts of human vanity, 
to beauty, and just reasoning to delicate which would penetrate into subjects 
sentiment. In vain would we exalt the utterly inaccessible to the understanding, 
one by depreciating the other. or from the craft of popular superstitions, 

Besides, we may obsen·e, in every art which, being unable to defend themselves 
or profession, even those which most on fair ground, raise these intangling 
concern life or action, that a spirit of brambles to cover and protect their weak
accurilcy, however acquir~, carries all ness.- Chaced from the open country, 
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these· robbers fly into the forest, and lie 
in wait to break in upon every unguarded 
avenue of the mind, and overwhelm it 
with religious fears lHld prejudices. The 
stoutest antaqonist, if he remit his watch 
a moment, 1s oppressed. And many, 
through cowardice and folly, open the 
gates to the enemies,. and willingly 
receive them with reverence and sub
mission, as their legal sovereigns. 

But is this a sufficient reason why 
philosophers should desist from such 
rc..o;earches, and leave superstition still in 
possession of her retreat? Is it not 
proper to. draw an OpPosite conclusion, 
ang perceive the necessity of carrying the 
war mto the most secret recesses of the 
enemy?- In vain do we hope that men, 
from frequent. disappointment, will at last 
abandon such airy sciences, and discover 
the proper proYince of human reason. 
For, besides that many persons find too 
sensible an interest in perpetually recalling 
such topics; besides this, I say, the 
motive of blind despair can never reason~ 
ably have place in the sciences; since, 
however unsuccessful former_ attempts 
may have proved; there is still room -to 
hope that the industry, good fortune, or 
improved sagacity of succeeding genera~ 
tions may reach discoveries unknown to 
former ages. Each adventurous genius 
will leap at the arduous prize, and find 
himself stimulated, rather than dis
couraged, br. the failures of his prede
cessors ; while he hopes that the glory of 
achieving so hard an adventure is reserved 

superstition, renders it in a manner 
impenetrable to careless reasoners, and 
gives it the air of science and wisdom. 

Besides this advantage _of rejecting, 
after deliberate inquiry, the most uncertain 
and disagreeable part. of learning, there 
are -many positive advantages which 
result from an accutate scrutiny into the 
powers and faculties of human nature. 
It is remarkable concerning· the opera~ 
tions of the mind that, though most 
intimately present to us,· yet, whenever 

. for him alone. The only method of 
freeing learning at once from these 
~bstruse questions is to inquire seriously 
mto the nature of human understanding 
an!l show, from an exact analysis of i~ 
powers and capacity, that it is by no 
means fitted for such remote and abstruse 
subjects. We must submit to this fatigue 
in order to live at ease ever after • and 
must culth:ate true metaphysics' with 
some care, 10 order to destroy the false 
and adulterate. · Indolence, which, to 
so?le pe~ons, aO:onls n sa~eguard against 
thts dece1tful phtlosophy, IS, with others, 
ove_rbalanced by curiosuy; and despair, 
w_htch -at some moments prevails, may 
gJVe place aft~nvards to sanguine hopes 
and e:c-pec!abons. -Accurate and just 
rea.somng ts the only catholic remedy, 
fitted. for all persons and all dispositions-;. 
an~ IS alone able to subvert that abstruse 
pht!osophy. and . metaphysical jargon 
whtch, bemg miXed up with popular 

· they become the object of reflection, they 
seem involved· in obscurity; nor can the 
ey<',.readily find those lines and boundaries 
which discriminate and distinguish them. 
The objects are too _fine to remain long in 
the same aspect or situation, _and must 
be apprehended in an instant by a superior 
penetration, derived from nature and 
improved by habit and reflection. It 
becomes, therefore, no inco·nsiderable part 
of science barely to know the· different 
operations of the mind, to separate them 
from each other, to class them under 
their prope_r heads, and to correct all that 
seeming disorder in which they lie 
involved when made the object of reftec~ 
tion and inquiry. This talk of ordering 
and distinguishing, which has no merit 
when performed with regard to external 
bodies, the objects of our senses, rises in . 
its value when directed towards the 
operations of the mind, in proportion .to 
the difficulty and labour \vhich- We _meet 
with in performing it. And if we can go 
no farther than this mental geography, 
or delineation of the distinct parts and 
powers of the mind, it is at least a satis
faction to go so far; and the mare obvious 
this science may appear (and it is by nO 
means obvious), the more Conte·mptible 
still must the ignorance of it Pe esteemed 
in all pretenders to learning and philo.. 
sophy. · 

Nor can there remain any suspicion 
that this science is uncertain and chime
rical, unless we should entertain such a 
scepticism as _is entirely subversive of 
all speculation, and even action. It cannot 
be doubted that the mind is endowed with 
several powers and faculties, that these 
powers are distinct from each other, that 
what is really distinct to the immediate 
perception may be distinguished by reflec
tion~ and, consequently, that there is a 
truth and falsehood in all propositions on 
this subject, and a truth and falsehood 
which lie not beyond the compass of 
human understanding. ·There are many 
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obvious distinctions of this kind, such as 
those between the will and uO.derstanding, 
the imagination and passions, which fall 
within the comprehension of every human 
"Creature ; and the finer and. more philo
sophical distinctions are no less real and 
certain, though more difficult to be com
prehended. Some - insta~ces, especially 
late ones, of success in these inquiries 
may gjve us a juster notion Of the certainty 
and solidity of this branch of learning. 
And shall we esteem it worthy the labour 
of-a philosopher to give us a ·true system 
of 1:he planets and adjust the position and 
order of those rep:tote bodies, while we 
affect to_ overlook those who, with so m~ch 
success,_ delineate the parts of the mind, 
in which-we are so intimafely concerned? 

But may we not hope that philosophy, 
if cultivated with care and encouraged 
by the attention of the pu!>Iic, may carry 
its researches still farther, and discover, 
at least in some degree, the secret springs 
and- principles by which the human 
mind is actuated in its operations? Astro
nomers had long contented themselves 
with proving from the phenomena the 
true motionS, order, and Plagnitude of 
the heavenly·bodies, till a philosopher at 
last arose Who seems, from the happiest 

, reasoning, to have also detern1ined the 
laws and forces by which the revolutions 
of the planets are governed and directed. 
The like has been performed with regard 
to other parts of nature. And there is 
no reason to despair of equal success ·in 
our inquiries concerning the mental 
powers and economy, if pros~uted with 
equal capacity and caution. It is pro.. 
bable that .one operation and principle of 
·the mind depends on another, which, 
again, may be resolved into one mor~ 
general. and universal. And how far 
these researches m.u- possibly be carried 
it will be difficult for us before, or even 
after, a careful trial exactly to determine. 
This is certain, that attempts of this kind 
are every day made even by those who 
philosophise the most negligently. And 
nothing can be more requisite than to 
enter \lpon the enterprise with thorough 
care and attention ; that, if it lie within 
the compass of human understanding, it 
may at last be happily achieved ; if not, 
it may, however, be rejected with some 
confidence and security. This last con
Clusion surely is not desirable, nor ought 
it to be embraced too rashly. For how 
much must we diminish from the beauty 
am;! value of this species of philosophy 

up~m such a supposition? Mornlists have 
httherto been accustomed, when they con .. 
sidered the vast multitude and diversity 
of those actions that excite our approba .. 
tion or dislike, to sea.rch for some common 
principle on which this variety of senti .. 
ments might depend. And though they 
have sometimes carried the matter too 
far by their passion for some one general 
principle, it must, howe\'er, be confessed 
that they are excusable in expecting to 
find some general principles into which 
all the viCes and virtues were justly to be 
resolved. The like has been the endeavour 
of critics, logicians, and even politician~ 
Nor have their attempts been wholly 
unsuccessful ; though perhaps longer 
time, greater accuracy, and more ardent 
application may bring these sciences still 
nearer their perfection. To throw up at 
onCe all pretensions of this kind may 
justfy be ~eemed more rash, precipitate, 
and dogmatical than even the boldest 
and most affirmative philosophy that has 

·ever attempted to impose its crude dictates 
and principles on mankind. 

What though tnese reasonings con
cerning human nature seem abstract and 
of difficult comprehension ? This affords 
no presumption of their falsehood. On 
the contrary, it seems impossible that 
what has hitherto escaped so many wise 
and profound philosophers can be very 
obvious and easy. And, whatever pains 
these researches cost us, we may think 
ourselves sufficiently rewarded not only 
in point of profit, but of pleasure, if by 
that means we can make any addition to 
our· stock of knowledge in subjects of 
such unspeakable importance. 

But as, after all, the abstractedness of 
these speculations is no recommendation, 
but rather a disadvantage to them, and 
as this difficulty may perhaps be sur
mounted by care and art and the avoiding 
of all unnecessary detail, we have, in the 
following inquiry, attempted to throw 
some light upon subjects from which 
uncertainty has hitherto deterred the 
wise and obscurity the ignorant. Happy 
if we can unite the boundaries of the 
different species of philosophy by recon
ciling profound inquiry with clearness 
and truth with novelty I And still more 
happy if, reasoning in this easy manner, 
we can Umlerminc the foundations of an 
abstruse philosophy, which seems to havo 
hitherto scn·ed only as a shelter to super
stition and a cover to absurdity and 
error I · 
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SECTION II. 

OF THE ORIGIN OF IDEAS 

EVERYONE will readily allow thnt there is 
a considerable difference between the per
ceptions of the mind when a mari feels 
the pain of excesshre heat, or the pleasure 
of moderate warmth, and when he after
wards recalls to' his memory this sensa
tion, or anticipates it by his imagination. 
These faculties may mimic or copy the 
pCrceptions of the senses ; but they never 
cnn entirely reach the force and vivacity 
of the original sentiment. The utmost 
we s.-1.y of them, even when they operate 
with greatest Vigour, is tl1at they repre
sent their object in so lively a manner 
that we could almost say we feel or see 
it. But, except ·the mind be disordered 
by disease or madness, tliey never can 
arri\"e at such a pitch, of vivacity as to 
render these perceptions altogether undis~ 
tinguishable. All the colours of poetry, 
however splendid, can never paint natural 
objects in such a manner as to-make the 
description be taken for a real landskip. 
The most li\·ely thought is still inferior to 

'the dullest sensation. 
We may observe a like distinction to 

... run through all the other perceptions of 
the mind. A man in a fit of anger is 
actuated in a very different manner frOm 
one who only thinks of that emotion. If 
you tell me that any person is in love, I 
easily understand your meaning, and 
form a just conception of his situation, 
but never can mistake that conception 
for the real disorders and agitations Of 
the passion. When we reflect on oU:r 
past sentiments and affections, our thought 
IS a faithful mirror, and copie's its objects 
truly; but the colours. wh1ch it employs 
are faint and dull in comparison of those 
in which our original perceptions were 
clothed. It requires no nice discernment 
or metaphysical bead to mark the dis
tinction between them. · 

Here, therefore, we may divide all the 
pel-ceptions of the mind into two classes 
or species, which are distinguished by 
tl,leir. different degrees of force and 
VJVac1ty. The less forcible and lively are 
commonly denominated thottgkls or·ideas. 

The other species want .a name· in our 
language, and in most others ; I suppose, 
because it was not requisite for any·but 
philosophical purposes to rank them 
under" a general term or appellation. Let 
us, therefore, use a little freedom, and 
call them t"mjJressi'ons ,· employing that 
word in a sense somewhat different from 
the usual. By the term impression, then, 
I mean all our more lively perceptions, 
when we hear, or see, or feel, or love, or 
hate, or desire, or will. And impreSsions 
are distinguished from ideas, which are 
the Jess lively perception·s of which we 
are conscious when we reflect on any of 
those sensations or movements above 
mentioned. 

Nothing at first view may seem more 
unbounded than the thought of man, 
which not only escapes all human power 
and authority, but is not even restrained 
within the limits of nature and i-eality .. 
To f'?rm monsters, and join inconlfruou.s 
shapes and appearances, costs the tmagt
nation no more than to concei've the most 
natural and familiar objects. And .while 
the body is confined to one planet, along 
which it areeps. with pain and difficulty, 
the thought can in an instant transport 
us into the most distant regions of U1e 
universe, or even beyond the universe, 
into the unbounded chaos where~ nature 
is supposed to lie _in total confusion. 
What never was seen, or heard of, may 
yet be conceived ; nor is anything beyond 
the power of thought, except what implies 
an absolute contradiction. 
. But though our thought seems to 
possess this unbounded Jiberty, we shall 
find, upon a nearer examinahon, that it 
is really cOnfined within very narrow 
limits, and that all this creative' power 
of the mind amounts to no more than 
the facul9" of compounding, transposing, 
augmentmg, or diminishing the materials 
afforded us by the senses and experience. 
When we think, of a golden mountain, 
we only join two consistent ideas, gold 
and m01mfat"n, with which we were 
formerly acquainted. A viduous horse 
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we can conceive, because, from our own 
feeling, ·we can conceive virtue; and this 
\Ve may_ unite to the figure and shape of 
a horse, which is an animal familiar to 
us. In short, all the materials of thinking 
are derived either from our outward or 
inward sentiment ; the mixture and com
position of these belongs alone to the 
mind and will. Or1 to express myself in 
philosophical language, all our ideas or 
more feebte~perceptions are coPies of our 
impressions or more lively ones. 

To prove this, the· two following argu
ments will, I hope, be sufficient. First : 

_when ·we analyse our thoughts or ideas, 
however compounded or sublime, v.re 
always find that they resolve themselves 
into such simple ideas as were copied from 
a precedent feeling or sentiment. Even 
those ideas which, at first view, seem 
the most wide of this origin are found, 
upon a nearer scrutiny, to be derived 
from it. The idea of God, as meaning 
an infinitely intelligent, wise, and good 
Being, arises from reflecting on the 
operations of our own mind, and aug
.menting, without limit, those qualities 
of goodness and wisdom. ·We may 
prosecute this inquiry to what 'length we 
please, where we shall always find that 
every idea which we examine is copied 
from a similar impression. Those who 

-wDutd -assert that this position is not 
universally true nor without exception 
have only one, and that an easy, method 
of refuting it-by producing that idea 
which, in their opinion, is not derived 
from this source. It will then be incum
bent on us, if we would maintain our 
doctrine, to produce the impression, or 
lively perception, which corresponds to it. 

passion that belongs to his species, yet we 
find the same observation to take place in 
a less degree. A man of mild manners 
can form no idea of inveterate revenge or 
cruelty; nor can a selfish heart easily 
conce1ve the heights of friendsh:J'' and 
generosity. It is readily allowe that 
other beings may possess many senses 
of which we can have no conception, 
because the ideas of them have never been 
introduced to us in the only manner by 
which an idea can have access to the 
mind-to wit, by the actual feeling and 
sensation. 

Secondly : if it happen, from a defect 
Of the organ, that a man is not suscep
tible of any species of sensation, we 
always find that he is as little susceptible 
of the correspondent ideas. A blind man 
can form no notion of colours ; a deaf 
man of sounds. Restore either of them 
that sense in which he is deficient ; by 
opening this new inlet for his sensations 
you. also open an inlet for the ideas, and 
he finds no difficulty In conceiving these 
objects. The case is the same if the 
object proper for exciting any sensation 
has never been applied to the organ. A 
Laplander or negro has no notion of the 
rehsh of wine. And though there are 
few or no instances of a like deficiency in 
the mind where a person has never felt or 
is wholly incapable of a sentiment or 

There is, however, one contradictory 
phenomenon which mar. prove that it is 
not absolutely imposs1ble for ideas to 
arise independent of their correspondent 
impressions. I believe it will readily be 
allowed that the several distinct ideas of 
colour which enter by the eye, or those 
of sound which are conveyed by the ear, 
are really different from each other, 
though, at the same time, resemblin~. 
Now, if this be true of different colours, 1t 
must be no less so of the different shades 
of the same colour ; and each shade 
produces a distinct idea, independent of 
the rest. For, if this should be denied, it 
is possible, by the continual gradation of 
shades, to run a colour insensibly into 
what is most remote from it ; and if you 
will not allow any of the means to be 
different, you cannot, without absurdity, 
deny the extremes to be the same. Sup
pose, therefore, a person to have enjoyed 
his sight for thirty years, and to have 
become perfectly acquainted with colours 
of all kinds except one particular shade of 
blue, for instance, which it never has been· 
his fortune to meet with. Let all the 
different shades of that colour except that 
single one be placed before him, descend ... 
ing gradually from the deepest to the 
lightest, it is plain that he will perceive a 
blank where that shade is wanting, and 
will be sensihle that there is a greater 
distance in that place between the con ... 
tiguous colours than in any other. Now, 
I ask whether it be possible for him, from 
his own imagination, .to supply this defi ... 
ciency, and raise up to himself the idea of 
that· particular shade, though it had 
never been conveyed to him by his senses? 
I believe there are few but will be of 
opinion that he ca.n ; and this may serve 
as a proof that the simple ideas are not 
always, in every instance, derived from 
the correspondent impressions, though 
this instance is so singular that it is 



IS. OF THE ASSOCIATION OF IDEAS ~ 

scarcely worth our observing, and does 
not merit that for it alone we should alter 
our general maxim. 

Here, therefore, is a proposition which 
not only seems in itself sim'ple and inteJJi
gible, but, if a proper use were made of it, 
mil{ht renf}er every dispute equally intelli
gible, and banish all that jargon which 
has so long talcen possession of meta
physical reasonings and drawn disgrace 
upon them. All ideas, especially abstract 
ones, arc naturally faint. and obscure : 
the mind has but a slender hold of them ; 
they are apt to be confounded with other 
resembling ideas ; and when we have 
often employed any term, though without 
a distinct meaning, we are apt to imagine 
it has a determinate idea annexed to it. 

On the contrary, ~II impression$-:-that is, 
all sensations, either outward or Jnward~ 
are strong and vivid ; the limit~ between 
them are more ex~ctly deterffiined; nor is . 
it easy to faJl into any error gr mistake 
with regard to them. When we enter
tain, therefore, any susptctoQ that a
philosophical te1m is employed without 
any meaning or idea (as is but too 
frequent), we need but inquire, from wkat 
impressio11 is tkat supposed idea derived? 
And if it be impossible to assign ~tny, this 
will serve to confirm our suspicion.~ By 
bringing ideas into so clear a_ light we 
may reasonably hope to remove all dis
pute which may arise concerning their 
nature and reality! 

t It W probable that no more was meant by those who denied innate ideas than that all ideas were co_pies of 
our imprcssione, though it must be confessed that the terms which they employed were not chosen with ~uch 
caution, nor so exactly defined, as to prevent all mistakes about their doctrine. For what is meant by 
innal• P If innate be equivalent to natural, then all the perceptions and ideas of the mind must be allowed 
to be innnte or natura!, in whatever sense we take the latter word, whether in opposition to what is _uncommon, 
artificial. or miraculoWio If by inn."lto be meant contemporary to our birth, the dispute seems to b,e frivolous; 
nor is it worth while tD inquire at what time thinking begins, whether before, at, or after our birth. Again, 
the word idea aocm. to be commonly taken in a very loose sense by Locke and others, as standing for any 
of our perceptions, our sensations and passions, as well as thoughts. Now, i~ this sen~e I should desire to· 
know what can be meant by asserting that sclf·love, or resentment of injuries, or the passion between the sexes 
ia not innate? But ad matting these terms, a'mjl,.es#ons and ideas, in the sense above explained, and under
atandinJ by lnnak what is original or copied from no precedent perception, then may we assert that all our 
impf'ell:uons are innate and our ideas not .innate. To be ingenuous, I must own it to be my opinion that 
LOcke was betrayed into this question ~y the Schoolmen, who, making use of undefined terms, draw out 
their disputes to a tedious length, without ever touching tho point ia;t question. A like ambiguity and 
cin:umlocutioo. ICCin to run through that philosopbet's reasonings on this as well as mos~ o~er subjects. 

SECTION Ill. 

OF THE ASSOCIATION OF JDEA.S 

IT is evident that there is a principle of 
connection between the different thoughts 
or ideas of ·the mind, and that, in their 
appearance to the memory or imagina
tion, they introduce each other with a 
certain degree of method and regularity. 
ln. o~r more serious thinking or dis~ourse 
tins lS so observable that any particular 
thought which breaks in upon the regular 
tract or chain of ideas •s immediately 
remarked and rejected. And even in our 
wilde::t and most wandering rev~ries
nay, m our very dreams-we shall find, if 
we reflect, that the imagination ran not 
altogethe~ at adventures, but that there 
was still a connection l!pheld amon!:' the 

different· ideas which succeeded each 
other. Were the loosest and freest Con
Versation to be transcribed, there would 
immediately be observ~d something which 
Connected it in all its transitions. ~ Or, 
where this is wanting, the person _who 
broke the thread of discourse might still 
inform you that the., had secretly. 
revolved in his mind a succession of 
thought which had gra<jualiy led him 
from the subject of conversation. Among 
different languages, even where we 
cannot suspect ,the least ·connection or 
communication, it is found that the words 
expressive of ideas the most compounded_ 
!lo yet nearlrcorrespond to "'!Ch other : a 
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certain proof that the simple ideas, com
prehended· in the coinpotind ones, were 
bm.tnd together by some universal prin
ciple, Which had an equal influence oil 
all rnankind. 

Though· it be too obvious to escape 
obserVa:tion, that different ideas are con
nected tdgether, I do not find that any 
philosopher has- attempted tO enumerate 
or class all the principles of association
a subject, however, that seems worthy of 
curiosity .. To me, there 'appear to be 
only_ three principles of connection ambng 
ideas-namely, resembla1uti, contiguilj in 
time or place, a1id cause or effect. · -

That these pdriciples serve to connect 
ideas will not, I believe, be mtich 
doubted. A picture naturally leads our 
thoughts to the original t1 the mention of 
one apartment in a budding naturaii:Y 

introduces an inquiry or discourse con
cerning the others ;a and if we think of a 
wound we can scarcely forbear reflecting 
on the pain which follows it.• But that 
this enumeration is complete, and that 
there are no other principles of association 
except these, may be difficult to prove to 
the satisfaction of the reader, or even to a 
man's own satisfaction. All we can do in 
such cases is to run over severn.l instances 
and exan1ine carefully the principle which 
binds the different thoughts to each other, 
never stopping till we render the prin
ciple as general as possible. • The more 
instances we examine, and the more care 
we employ; the more assurance shall we 
acquire that the enumeration which we 
form from the lVhole is complete and 
entire. 

:t Resemblance. sr COntiguity. 3 Cause nnd effect. 
4 For instanCe. contrast or co~tr.:lriety is also a connection among ideas ; but it may, perhnp11, be con· 

sidered as a mixture or caw:atio11 and resemDianu. Where two objcctll are contrary, the one dc!ltroys the 
9ther-:-that i_s, the cause of its annihilation ; and the idea of the annihilatio·n of an object implies the idea of 
tts former existence. "" 

SECTION IV. 

SCEPTICAL DOUBTS CONCERNING THE OPERATIONS 

OF THE UNDERSTANDING 

PART I. I 
ALL the objects of human reason or 
inquiry may naturally be divideU into two 
kinds-to wit, relatlo11S of ·ideas and 
matters of fact. .0f the first kind are 
the sciences o-£ ifeometry, algebra; and 
arithmetic, and, m short, every affirma
tion which is either intuitively or demon
stratively certain. That tlze square of the 
hypotenuse is equal to the squares of the 
t·wo sides, is a proposition which ex
presses a relation between these figures. 
That three limes five is eqtial /Q tlze half of 
tht'tty expresses a relation between these 
numbers. Propositions of this kind are 

· discoverable by the mere operation of 
thought, without dependence on what 
is anywhere existent in the uniVerse. 
Though there never were a circle or 
triangle in nature, the truths demon-

strated by Euclid would for ever retain 
their certainty and evidence. 

Matters of fact, which are the second 
objects of human reason, are not ascer
tamed in the same manner ; nor is our 
evidence of their truth, however great, of 
a like nature with the foregoing. The 
contrary of every matter of fact is still 
possible, because it can never imply a 
contradiction, and is conceived by the 
mind with the same facility and distinct
ness as if ever so conformable to reality. 
That the sun will not rise lo-morruw is no 
less intelligible a proposition, and implies 
no more contradiction, than the affirma .. 
tion that it will rise. We should in vain, 
therefore, attempt to demonstrate its 
falsehood. Were it demonstratively false, 
it would imply a contradiction, and could 
never be distinctly conceived by the mind. 

It may, therefore, be a subJect worthy 
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of curiosity to inquire what is the nature 
of that evidence which assures us of any 
real existence and matter of fact beyond 
the present testimony of our senses or the 
records of our memory. This part of 
philosophy, it is observable, has been little 
cultivated, .either by the ancients or 
moderns; and therefore our doubts and 
errors in the prosecution of so important 
an inquiry may be the more excusable 
while we march through such difficult 
paths without any guide or direction. 
They may even prove useful, by exciting 
curiosity and destroying that implicit 
faith and security which is the bane of 
all reasoning and free inquiry. The dis .. 
covery of defects in the common philo
sophy, if any such there be, will not, I 
presume, be a discouragement, but rather 
an incitement, as is usual, to attempt 
something more full and satisfactory than 
has yet been proposed to the public. 

All reasonmgs concerning matter of 
fact seem to be founded on the relation of 
cause arul effect. By means of that rela
tion alone we can go beyond the evidence 
of our memory and senses. If you were 
to ask a man why he believes any matter 
of fact which is absent-for instance, that 
his friend is in the country or in France
he would give you a reason ; and this 
reason would be some other fact, as a 
letter received from him, or the know
ledge of his former resolutions and 
promises. A man finding a watch or any 
other machine in a desert island would 
conclude that there had once been ·men in 
that island. All our reasonings concern
ing fact are of the same nature. And 
here it is constantly supposed that there is 
a connection between the present fact and 
that which is inferred from it. Were 
~here nothing to bind them together, the 
mference would be entirely precarious. 
The hearing of an articulate voice and 
rational discourse in the dark assures us 
of the presence of some person. Why? 
Because these are the effects of the human 
m31ke. and fabric, and closely connected 
wath 1t. If we anatomise all the other 
reasonings of this nature, we shall find 
that they are founded on the relation of 
c!luse and effect, and that this relation is 
c1ther near or remote, direct or collateral 
Heat and light are collateral effects of 
~re, and the one effect may justly be 
mferred from the other. 

If we .would satisfy ourselves, therefore, 
con.cenung the nature of that evidence 
which assures us of matters of fact,. we 

must inquire how we arrive at the know ... 
ledge of cause and effect. • . 

I shall venture to affirm, as a· general
proposition which admits of no exception, 
that the knowledge of this relation is not, 
in any instance, attained by reasonings 
a pn"ori, but arises entirely from experi
ence, when we find that anY particular 
objects are constantly conjoined with each 
other. Let an object be presented to a 
man of ever so strong natural reason and 
abilities, if that object be entirely new to.
him he will not be able, by the most 
accurate examination of its sensible 
qualities, to discover any of its causes 
or effects. ,Adam, tho,ugh his rational
faculties be supposed, at the very first, 
entirely perfect, could QOt have inferred 
from the fluidity and transparency of 
water that it would suffocate him, or from· 
the light-and warmth of fire that it would 
consume him. No object ever discovers 
by the qualities which ap_Pear to . the 
senses either the causes wh1ch produced 
it or the effects which will . arise from it ; 
nor can Our reason, ·unassisted by experi-. 
ence, ever draw any inference concerning 
real existence and matter of fact. 

This proposition, tlzat causes and effects 
are discoverable not Oy reason, Out by 
experience, will readily be admitted with 
regard to such objects as we remember to 
have once been altogether unknown to us,· 
since we must be conscious of the utter 
inability which we then lay under of fore
telling what would arise from them. 
Present two smooth pieces of marble to 
a man who has no tincture of natural 
philosophy ; he will never discover that 
they will adhere together in · such a 
manner as to require great force to 
separate them in a direct line, while they 
make so small a resistance to a lateral 
pressure. Such events as bear little 
analogy to the c;ommon course of nature 
are also readily confessed to be known 
only by experience; nor does any man 
imagine that the explosion of gunpowder 
or the attraction of a lodestone could ever 
be discovered by arguments a priotz". In 
like manner, when an effect is supposed 
to depend upon an intricate machine-ry or 
secret structure of parts, we make nO 
difficulty in attributing all our knowledge 
of it to experience. Who will assert that 
he can give the ultimate reason why milk 
or bread is proper nourishment for a man, 
not for a lion or a tiger? 

But the same truth may not appear, at 
first sight, to have the same evidence with 
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regard to events which have become 
familiar to us from our first appearance in 
the world, which bear a close analogy to 
the whole course of nature, and which 
are supposed to depend on the simple 
· qua,Jities of objects, without any secret 
structure of parts. We are apt to1magine 
that we could discover these effects bv the 
mere operation of our reason without 
experience. We fancy that, were we 
brought on a sudden into this world, we 
could at first have inferred that one 
billiard-ball would communicate motion 
to another upon impulse; and that we 

, needed not to have waited for the event in 
order to pronounce with certainty con
cerning it. Such is the influence of 
custom that, where it is strongest, it not 
only covers our natural ignorance, but 
even conceals itself, and seems not to take 
place, merely because it is found in the 
highest degree. 

But to convince us that all the Jaws of 
nature, and all the operations of bodies 
without exception, are known only by 
experience, the. following reflections may 
perhaps suffice._ Were any object pre
sented to us, and were we required to 
pronounce concerning the effect which 
will result from it without consulting past 
observation, after what riianner, I beseech 
yoli, must the mind proceed in this opera
tion? It must invent or imagine some 
event, which it ascribes to the object as its 
effect; and it is plain that this invention 
must be entirely arbitrary. The mind 
can never possibly find the effect in the 
supposed cause by the most accurate 
scrutiny and examination. For the effect 
is totally different from the cause, and, 
consequently, can never be discovered in it. 
Motion in the second billiard-ball is a quite 
distinct event from motion in the first; nor 
is there anything in the one to suggest the 
smallest hint of the other. A stone or 
piece of metal raised into the air and left 
without any support immec.liately falls. 
But, to consider the- matter a pn·on·, is 
there anything we discover in this situa
tion which can beget the idea of a down
ward rather than an upward, or any other 
motion, in the stone or metal? 

And as the first imagination or inven
tion of a particular effect in all natural 
operations is arbitrary where we consult 
not experience, so must we also esteem 
the supposed tie or connection between 
the cause and effect, which binds them 
together and renders it impossible that 
any other effect could result from the 

.operation of that cause. When I see, for 
instance,· a billiard-ball moving in a 
straight line towards another, even sup
pose motion in the second ball should by 
accident be suggested to me as the result 
of their contact or impulse, may I not 
conceive that a hundred different e\'ents 
might as well follow from that cause? 
May not both these balls remain at 
absolute rest? May not the first ball 
return in a Straight line, or leap off from 
the second in any line or direction? All 
these suppositions are consistent and con
ceivable. Why, then, should we give the 
preference to one, which is no more con
sistent or conceivable than the rest? All 
our reasonings a priori will never be able 
to show us any foundation for this prefer
ence. 

In a word, then, every effect is a 
distinct event from its cause. It could 
not, therefore, be discovered in the cause, 
and the first invention or conception of it, 
a pn'ori, must be entirely arbitrary. And, 
even after it is suggested, the conjunction 
of it with the cause must appear equally 
arbitrary, since there are always many 
other effects which to reason must seem 
fully as consistent and natural. In vain, 
therefore, should we pretend to determine 
any single event, or infer any cause or 
effect, without the assistance of observa
tion and experience. 

Hence, we may discover the reason why 
no philosopher \Vho is rational and modest 
has ever pretended to assign the ultimate 
cause of any natural operation, or to show 
distinctly the action of that power which 
produces any single effect in the universe. 
It is confessed that the utmost effort of 
human reason is to reduce the principles 
productive of natural phenomena to a 
greater simplicity, and to resolve the 
many particular effects into a few general 
causes by means of reasonings from 
analogy, experience, and observation. 
But as to the causes of these general 
causes we should in vain attempt their 
discovery, nor shall we ever be able to 
satisfy ourselves by any particular explica
tion of them. These ultimate springs 
and principles are totally shut up from 
human curiosity and inquiry. Elasticity, 
gravity, cohesaon of parts, communica
tion of motion by impulse-these are 
probably the ultimate causes and prin
ciples which we ever discover in nature ; 
and we may esteem ourselves sufficiently 
happy if, by accurate inquiryandreasoning, 
we can trace up the particular phenomena 
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to, or ncar to, these general princi pies. 
The most perfect philosophy of the 
natural kind only sta~es off our ignorance 
a little longer, as, perhaps, the most 
perfect philosophv of the· moral or meta
physical kind sCrves only to discover 
larger portions of it. Thus, the observa
tion of human blindness and weakness is 
the result of all philosophy, and meets us 
at every turn, in spite of our endeavours 
to elude or avoid it. 

Nor is geometry, when taken into ihe 
assistance of natural philosophy, ever 
able to remedy this defect, or lead us 
into the knowledge of ultimate causes, by 
all that accuracy of reasoning for which 
it is so justly celebrated. Every part 
of mixed mathematics proceeds upon 
the supposition that certain laws are 
established by nature in her operations; 
and abstract reasonin~s are employed 
either to assist expenence in the dis
covery of these Jaws or to determine 
their influence in particular instances, 
where it depends upon any precise de~ree 
of distance and quantity. Thus, it ts a 
law of motion, discovered by experience, 
that the moment or force of any body in 
motion is in the compound ratio or pro
portion of its solid contents and its 
velocity; and, consequently, that a small 
force may temo\•e the greatest obstacle or 
rnise the greatest weight if by any con
trivance or machinery we can increase the 
velocity of that force so as to make it an 
ovemmtch for its antagonist. Geometry 
assists us in the application of this law by 
giving us the just dimensions of all the 
parts and figures which can enter into 
a!ly species of machine ; but still, the 
dtscovery of the Jaw itself is owing 
merely to experience, and all the abstract 
reasonings· in the world could never lead 
us one step towards the knowledge of it. 
When we reason a priori, and consider 
merely any object or cause as it appears 
to the mind, independent of all observa
tiot~, it never could suggest to us the 
notion of any distinct object such as its 
effect, ·much less show us th~ inseparable 
and inviolable connection between them. · 
A: man must be very sagacious who could 
dtsco\'er by reasoning that cryst3.1 is the 
effect of heat, and ice of cold without being 
previously acquainted with' the operation 
of these qualities. 

PART lt. 

But we have not yet attained any 

tolerable satisfaction with regard to the 
question first proposed. Each S?lution 
still gives rise to a new questiOn as 
difficult as the foregoing, and leads us on 
to farther inquiries. When it is asked; 
What is the nature of all our reasonings 
concerning matter '!! fa&t? the proper 
answer seems to be that they are founded 
on the relation of cause and effect. When 
again it is asked, What is the foundatiou. 
of all our reasonings and COtlclusions con
cerning that r~latio11.? it may be replied 
in one word, Experience. But if we still 
carry on our sifting humour, and ask, 
W!tat is t!te foundation '!/ all condusitmS 
from e.xjJerlence? this implies a new 
question, which may be of more difficult 
solution and explication. Philosophers . 
that. give themselves airs of superior 
wisdom and sufficiency have a hard task 
when they encounter persons of inquisi- . 
tive dispositions, who push them from 
every corner to which they retreat, and 
who are sure at last to bring them to 
some dangeroUs dilemma. The best 
expedient to prevent this confusion is to 
be modest in our pretensions, and even 
to discover the difficulty ourselves before 
it is objected to us. By this means we 
may make a kind of merit of our very 
ignorance. . 

I shall content myself in· this section 
with an easy task, and shall pretend only 
to give a negative answer ,to the question 
here proposed. I say then that, even 
after we have experience of the-operations 
of cause and effect, our conclusions front 
that experience are not founded on reason
ing, or any process of the understanding. 
This answer We must endeavour both to 
explain and to defend. 

It must certainly be allowed that nature 
has kept us at a great distance from all 
~er secrets, and has afforded us only the 
knowledge of a few superficial qualities 
of objects, while she concealS from us 
those powers and principles on which the 
influence of those objects entirely depends. 
Our senses inform us of the colour, 
weight, and consistence of brea.d ; but 
neither sense nor reason can ever inform 
us of those qualities which fit it for the 
nourishment and support of a human 
body. Sight or feeling conveys an idea 
of the actual. motion of bodies ; but as to 
that wonderful force or -power which 
would carry on a moving body for ever 
in a continUed change of place, and which 
bodies never lose but by communicating 
it to others, of this we cannot form the 
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most distant conception. But, notwith
standing this ignorance of natural powersJ 
and principles, we always presume, when 
we see like sensible qualities, that they 
have like secret powers, and expect that 
effects similar to those which we have 
experienced will follow from them. If a 
body of like colour and consistence with 
that bread, which we have formerly eat, 
be presented to us, we make no scruple 
of repeating the experiment, and fore
see with certainty like nourishment and 
support. Now this is a process of the 
mind or thought, of which I would 
'villingly know the foundation. It is 
allowed on all hands that there is no 
known connection between the sensible 
qualities and the secret powers, and, con
sequently, that the mind is not led to form 
such a conclusion concerning their con
stant and regular conjunction by anything 
which it knows of their nature. As to 
paSt experience, it can be allowed to give 
direct and certain information of those 
precise objects only, anc.l that precise 
period of time, which fell under its 
cognisance ; but why this experience 
should- be extended to future times, and 
to other objects whjch, for aught we 
know, may be only in appearance similar, 
~his i~ the main questiOn on which I 
would insist. The bread which I formerly 
eat nourished me ; that is, a body of 
such sensible qualities was at that time 
endued with such secret powers ; but does 
it follow that other bread must also 
nourish me at another time, and that like 
sensible qualities must always be attended 
with like secret powers? The conse
quence seems nowise necessary. At least, 
it must be acknowledged that there is 
here a consequence drawn by the mind ; 
that there is a certain step taken ; a pro
cess of thought, _and an inference which 

-wants to be explained. These two pro
positions are far from being the same; 
I kave found tkat st<ek an object kas always 
been attended with sue!:. an effect, and I 
foresee tkat otker obJects, wliick are ,·~e 
appearat~ce sitnilar, wtll be attended witk 
similar effects. I shall allow, if you please, 
that the one proposition may justly be 
inferred from the other ; I know, in fact, 
that it always is· inferred. But if you 
insist that the inference is made by a 
chain of reasoning, l desire you to pro-

• The word "powe.r" ~ hctc used in a loose and 
popular !len.~. The more accurate explication of it 
would give additional evidence to this argumeot. Sec 
Sed.7, 

duce that reasonin~;r. The connection 
between these propositions is not intuitive. 
·rrhere is required a medium which may 
enable the mind to draw such an inference, 
if, indeed, it be drawn by reasoning and 
argument. What that medium is, 1 must 
confess, passes my comprehension i and 
it is incumbent on those to produce it 
who assert that it really exists, and is 
the origin of all our conclusions· con· 
cerning matter of fact. 

This negative argument n1ustccrtainly, 
in process of time, become altogether 
convincing if many penetrating and able 
philosophers shall turn their inquiries 
this way, and no one be ever able to 
discover any connecting proposition or 
intermediate step which supports the 
understanding in this conclusion. But, 
as the question is yet new, every reader 
may not trust so far to his own penctm ... 
tion as to conclude, because an argument 
escapes his inquiry, that therefore it docs 
not really exist. For this reason it may 
be requtsite to venture upon a more 
difficult task, and, enumerating .all the 
branches of human knowledge, endeavour 
to show that none of them can afford such 
an argument. 

All reasonings may be divided into two 
kinds-namely, demonstrative reasoning, 
or that concerning relations of ideas, ami 
moral reasoning, or that concerning 
matter of fact and existence. That there 
are no demonstrative arguments in the 
case seems evident, since it im'l'lies no 
contradiction that the course o nature 
may change, and that an object, seem· 
ingly like those which we have expcri ... 
enced, may be attended with different or 
contrary effects. May I not clearly and 
distinctly conceive that a body falling 
from the clouds, and which in all other 
respects resembles snow, has yet the taste 
of salt, or feeling of fire? ls there any 
more intelligible proposition than to 
affirm that all the trees will flourish in 
December and January and decay in May 
and June? Now whatever is intelligible, 
and can be distinctly conceived, implies 
no contradiction, and can never be proved 
false by any demonstrative argument or 
abstract reasoning a priOri. 

If we be, therefore: engag-ed by ~rgu ... 
ments to put trust JO past expcnencc, . 
and make it the standard of our future 
judgment, these arguments must be 
probable only, or such as regard matter 
of fact and real existence, according to 
the division above mentioned. But that 
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there is no argument of this kind must 
appear if our explication of that species 
of reasOning be admitted as solid and 
satisfactory. We have said that all argu
ments concerning existence are founded 
on the relation of cause and effect ; that 
our knowledge of that relation is derived 
entirely from experience ; and that all our 
experimental conclusions proceed upon the 
supposition that the future will be conform
able to the past. To endeavour, there
fore, the proof of this last supposition by 
probable arguments, or arguments regard
mg existence, must be evidently going in 
a circle, and taking that for granted 
which is the very point in question. 

In reality, all arguments from experi
ence are founded on the similarity which 
we discover among natural objects, and 
by which we are induced to expect effects 
s1milar to those which we have found to 
follow from such objects. And though 
none but a fool or madman will ever 
pretend to dispute the authority of experi
ence, or to reject that great guide of 
human life, it may surely be allowed a 
philosopher to have so much curiosity at 
least as to examine the principle of human 
nature which gives this mighty authority 
to experience, and makes us draw ac.lvan .. 
tage from that similarity which nature 
has placed among different objects. From 
causes which appear similar we expect 
similar effects. This is the sum of all 
our experimental conclusions. Now it 
seems evident that, if this conclusion were 
formed by reason.~ it would be as perfect 
at first, anc.l upon one instance, as after 
ever so long a course of experience. But 
the case is far otherwise. Nothing so 
like as eggs ; yet no one, on account of 
this appearing similarity, expects the 
same taste and relish in all of them. It 
is· only after a long course of uniform 
experiments in any kind that we attain a 
firm reliance and security with regard to 
a particular event. Now, where is that 
process of reasoning which from one 
mstance draws a conclusion so different 
from that which it infers from a hundred 
instances that are nowise different from 
that single one ? This question I pro
pose as much for the sake of information 
as with an intention of raising difficulties. 
I cann~t find, I cannot imagine, any such 
reasomng. But I keep my· mind still 
open to instruction, if anyone will vouch
safe to bestow it on me. 

Should it be said that-from ·a number 
· of uniform experiments we ,·nfer a con-

nection between the sensible· qualities and 
the secret powers ; this, I must confess, 
seems the same difficulty, couched in 
different terms. The question still recurs, 
on what process of argument this infer
ence is founded? Where is the medium, 
the interposing ideas, which join proposi
tions so very wide of each other ? It is 
confessed that the colour, consistence, and 
other sensible qualities of bread appear 
not of themselves to have any connection 
with the secret powers of nourishment 
and support. For otherwise we could 
infer these secret powers from the first 
appearance of these sensible qualities, 
without the aid of experience, contrary to 
the sentiment of all philosophers, and 
contrary to plain matter of fact. Here, 
then, is our natural state of i~?norance 
with regard to the powers and mfluence 
of all objects. How is this remedied by 
experience? It only shows us a number 
of uniform effects resulting from certain 
objects, and teaches us that those par.:. 
ticular objects at that particular time 
were endowed with such powers and , 
forces. When a new object endowed with 
similar sensible qualities is • produced, 
we expect similar powers and forces, 
and look for a like effect. From a body 
of like colour and consistence with bread 
we expect like nourishment and support. 
But this surely is a step or progress of 
the mind which wants to be explained. 
When a man says, I have .found in all 
past instances suck sensible. qualities con
j'olnet/ •witlz suck secret powers," and when 
he says, Similar sensible qualih"es will 
always be conjOined witk similar secret 
powers, he is _not guilty of a tautology, 
nor are these propositions in any respect 
the same. You say that the one pro
position is an inference from the other. 
But you must confess that the inference 
is not intuitive ; neither is it demonstra
tive. Of what nature is it, then? To 
say it is experimental is begging the 
question. For all inferences from experi
ence suppose as their foundation that the 
future will resemble the past, and that 
similar powers will be conjoined with 
similar sensible qualities. If there be 
any suspicion that the course of nature 
may change, and that the past may be 
no rule for the future, all experience 
becomes useless, and can give rise to no 
inference or conclusion. It is impossible, 
therefore, that any arguments from experi
ence can prove this resemblance of the 
past to the future, since all these arguments 

• 
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are founded on the supposition of that 
resemblance. Let the course of things 
be allowed hitherto ever so regular, 
that alone, without some new argument 
or inference, proves not that for the future 
it will continue so. In vain do you pre
tend-to have learned the nature of bodies 
from your past experience. Their secret 
nature, and consequently all their effects 

Jllld influence, may change without any 
change in their sensible qualities~ This 
happens sometimes, and with regard to 
some objects. Why may it happen 
always, and with regard to all objects ? 
What logic, what process of argument, 
secures you against this supposition? 
My practice, you say, refutes my doubts. 
But you mistake the furport of my ques
tion. As an agent, am quite satisfied 
in the point; but as a philosopher, who 
has some share of curiosity, I will not 
say scefticism, I want to learn the founda
tion o this inference. No reading, no 
inquiry, has yet been able to remove my 
difficulty, or give me satisfaction in a 
matter of such importance. Can I do 
better than propose the difficulty to the 
public, even though, perhaps, I have 
small hopes of obtaimng a solution? 
We shall, at least, by this means be 
sensible of our ignorance, if we do not 
augment our knowledge. 

I must confess that a man is guilty of 
unpardonable arrogance who concludes, 
because an argument has escaped. his 
own investigation, that therefore it does 
not 1 reaJiy ·exist. I must also confess 
that, though all the learned for several 
ages should have employed themselves in 
fruitless search upon any subject, it may 

- still, perhaps, be rash to conclude posi
tively that the subject must, therefore, 
pass all human comprehension. Even 
though we examine all the sources of our 

. knowledge, and conclude them unfit for 

such a subject, there may still remain a 
suspicion that the enumeration is not 
complete or the examination not accurate. 
But with regard to the present subject, 
there are some considerahons which seem 
to remove all this accusation of arrogance 
or suspicion of mistake. 

It is certain that the most ignorant and 
stupid peasants-nay infants, nay even 
brute beasts-improve by experience, and 
learn the qualities of natural objects by 
observing the effects which result from 
them. When a child has felt the sensa
tion of pain from touching the flame of a 
candle, he will be careful not to put his 
hand near any candle, but will expect a 
similar effect from a cause wluch is 
similar in its sensible qualities and appear
ance. If you assert, therefore, that the 
understanding of the child is led into this 
conclusion by any process of ar~umcnt or 
ratiocination, I may justly requ1re you to 
produce that argument ; nor have you 
~ny pretence to refuse so equitable a 
demand. You cannot say that the argu
ment is abstruse, and may possibly 
escape your inquiry, since you CO!lfcss 
that it is obvious to the capacity of a 
mere infant. If you hesitate, therefore, 
a moment, or if, after reflection, you pro
duce any intricate or profound argument, 
you, in a manner, give up the question, 
and confess that it is not reasoning which 
engages us to suppose the past resembling 
the future, and to expect similar effects 
from causes which are, to appearance, 
similar. This is the proposition which 1 
intended to enforce in the present section. 
If I be right, I pretend not to have made 
anymightydiscovery. And if1 be wrong, 
1 must acknowledge myself to be, indeed, 
a very backward scholar, since I cannot 
now discover an argument which, it seems, 
was perfectly familiar to me long before 
l was out of my cradle. 
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SECTION V. 

SCEPTICAL SOLUTION OF THESE DOUBTS 

PART I. 

TuB passion for philosophy, like that for 
religion, seems liable to this inconveni
ence-that, though it aims at the correc
tion of our manners and extirpation of 
our vices; it may only serve, b)· imprudent 
management, to foster a predominant 
inclination, and push the mind with more 
dctennined resolution towards that side 
which already draws too much by the 
bias and propensity of the natural temper. 
1 t is certain that, while we aspire to the 
magnanimous firmness of the philosophic 
sage and endeavour to confine our 
pleasures altogether within our own 
minds, we may at last render our philo
soph}, like that of Epictetus and other 
Stoics. only a more refined system of 
selfishness, and reason ourselves out of 
all virtue as well as social enjoyment. 
While we study with attention the vanity 

- of human life, and turn all 00:r thoughts 
towards the empty and transitory nature 
of riches and honours, we are, perhaps, 
all the while flattering our natural indo
lence, which, hating the bustle of the 
world and drudgery of business, seeks a 
pretence of reason to give itself a full ancf 
uncontrolled indulgence. There is, how
ever, one species of philosophy which 
seems little liable to this inconvenience, 
am) that because it strikes in with no 
disorderly passion of tlte human mind, 
nor can mmgle itself with any natural 
affection or propensity; and that is the 
academic or sceptical philosophy. The 
academics always talk of doubt and 
suspense of judgment, of danger in 
hasty determinations, of con6ning to very 
narrow bounds the inquiries of the under
s~nding, and of renouncing all specula
tions which lie not within the limits of 
common life and practice. Nothing, 
therefore, can be more contrary than such 
a philosoph,)' to the supine indolence of 
the mind, 1ts rash arrogance, its lofty 
pretensions, and its superstitious credulity. 
Every passion is mortified by it, except 
the love of truth ; and that passion never 

is, nor _can be, carried to too high a 
degree. It is surprising, therefore, that 
this philosophy, which in almost every 
instance must be harmless and innocent, 
should be the subject of so much ground
less reproach and obloquy. But, perhaps, 
the very circumstance which renders it so 
Innocent is what chiefly exposes it to the. 
public hatred and resentment. By flat
tering no irregular passion, it gains few 
partisans. By Opposing so many vices 
and follies, it raises to itself abundance 
of en~mies, who stigmatise it as libertine, 
profane, and irreligious. 

Nor need we fear that this philosophy, 
while it endeavours to limit our inquiries 
to common life, should ever- undermine 
the reasonings of common life, and carry 
its doubts so far as to ·destroy all action 3;-S 
well as speculation. Nature will always 
maintain her rights, and prevail in. the 
end over any abstract reasoning what-l 
soever. ·Though we should conclude, for' 
instance, as in the foregoing section, that 
in all reasonings from experience there is 
a step taken by the mind which is not 
supported by any argument or process of 
the understanding, there is no danger 
that these reasonings, on which almost 
all knowledge depends, will ever be 
affected by such a discovery. If the mind 
be not en&"aged by argument to make 
this step, 1t must be induced by some 
other principle of equal weight and 
authority, and that principle will pre
serve its influence as long as humari 
nature remains the same. What that
principle is may well be worth the pains 
of inquiry. · . 

Suppose a person, though endowed 
with the strongest faculties of reason and
reflection, to be brought on a sudden 
into this world, he would, indeed, imme
diately observe a continual succession of 
objects, and one event following another; 
but he would not be able to discover any
thing farther. He would not, at first, by 
any reasoning, be able to reach the idea 
of cause and effect, since the particular 
powers "by which all natural operations 
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are perfonned O.ever appear to the senses; 
nor is it reasonable to conclude, merely 
because one event in one instance pre-
cedes another, that therefore the one is the 
cause, the other the effect. Their conjunc
tion may be arbitrary and casual. There 
may be no- reason to infer the existence of 
one from the appearance of the other. 
And, in a :word, such a person, without 
more experience, could never employ liis 
conjecture or reasoning concerning any 
matter of fact, or be assured of anything 
beyond what was imme~iately present to 
his memory and senses. 

SUppose, agai.n, that he has ;:J..Cquired 
more experience, and has lived so long in 
the world as to have observed familiar 
objects or events to be constantly con
joined togethe(', what is the ~pnsequence 
of this experience? He immediately 
infers the existence of one object from the 
appearance of the other. Yet he h"-S not, 
by all his experience, acquired any it.lea 
or knowledge of the secret power by 
which the one object produces 1he otper; 
nor is it by any process of reas.oning he 
is engaged to draw ~his inference. :aut 
still he finds himself determined to pra w 
it. And though he should be convinced 
that his understanding bas no part in the 
operation, he would nevertheless continue 
in the same course of thinking. T}ler~ js 
some other principle which determines 
him to form such a conclusion. 

This principle is Custom, or Habit. 
For, wherever the repetition of any par
ticular act or operation produces a pro
pensity to ren~w the· same act pr ppera
tion without being impelled by any 
reasoning or process of the understanding, 
we always say that this propensity is the 
effect of custom. By employing that 
word we pretend not to have given the 
ultimate reason of such a propensity. 
We only point out a principle of human 
nature which is universally acknow
ledged, and which is well known by its 
effects. Perhaps we can push our in
quiries no farther, or pretend to give the 
cause of this cause, but must rest con
tented with it as the ultimate principle 
which we can assign of all our conclu
sions from experience. It is sufficient 
satisfaction that we can go so far, without 
repining at the narrowness of our faculties 
because they will carry us no farther. 
And it is certain we here advance a very 
intelligible proposition at least, if not a 
true one, when we assert that after the 
constant conjunction of two objec~heat 

.and flame, for instance, weight and 
solidity-w~ are determined by custom 
alone to expect the one from the appear
ance of the other. · This hypothesis seems 
even the only one which explains the 
difficulty-why we draw from a thousanJ 
instances an mference which we arc not 
able to draw from one instance that is in 
no respect different from them. Reason 
is incapable of any such variation. The 
conclusions which it t.lraws frorn con
Sidering one circle are the same which it 
would form upon surveying all the circlc-s 
in the universe. But no man, having 
seen only one body move after being 
impelled by another, could infer that every 
other body will move after a like impulse. 
Ml inferences from experience, therefore, 
~re effects of custom, not of reasoning. • 

• 1" Nothint;' is more usd'ul thiln for wtiferw, even on 
mtwal, /Jolili'cal, or fJhyn&nl aubjecbl, to di.tinJ,.rui~~oh 
between ~ason and exjJ~ri"ence, and to aupporw that 
these species of argumentation are entirely different 
from each other. The former arc taken for the mcra 
result of our iotclledual faculties, which, by con•idcr
ing a prWri the nature of thing5, and examining the 
effects that must follow from the operation, establi~~oh 
particular principles of science and philosophy. The 
latter are SUpPOSed to bo derived entirely from sense 
and observation, by which we Jearn what haa ac:tuaJly 
resulted from tho operation of particular object., anti 
arc thence able to infer what will for the future 
result from them. Thus, for instance, the limitations 
and restraint. of civil government and a legal con111titu• 
tion may be defended either from wason, which, rdJcct• 
ing on the great frailty and corruption of human 
nature, teaches that no man ca.n aafdy be truated with 
unlimited authorit}'j or from tl~&e and hi•tory, 
which inform us of the enormous abuses that ambition, 
in eyery age and country, bas been found ~ RJAk~ ol 

· ao 1mprudeat a confidence. The same di.tinctson 
between reason and experience is ma.intained in all our 
deliberations conCerning the conduct of life; while the 
experienced statesman, general, pby•ician, or mer
chant d truated and followed, and the unpracti•ed 
novice, with whatever natural talents endowed, 
neglected and cleapised. Thouff.h it be allowed that 
reason may form very plaus1ble conjectur~ with 
regard to the consequences of such a particular conduct 
in such ~cular circumstances, it is still au~ 
imperfect without the aui&tancc of experience, which is 
alone able to give stability and certainty to the maximJ 
derived from study and reflection. But, notwithstand
ing that this distinction be thus universally received 
both in the active and speculative IICC!DCS of life, I shall 
not acruple to pronounce that it is at bottom erroneou• 
-at least supei:ficial. If we examine those arguments 
which in any of the sciences above mentioned arc supoo 
posed to be the mere effects of re;UOninJ and rdlection. 
they will be found to terminate at last sn some f$CReral 
principle or conclusion for which we ca.n afls1gn no 
reason but observation and experience. The only 

• difference between them and those maxims which aro 
vulgarly esteemed the result of pure experience is that 
the former cannot be established without some process 
of thought and some rellcction on what we have 
observed, in order to distingui11h ib circumstances and 
trace ita consequences. whereas in the latter the ex~ 
cnccd event ;. exactly and fully familiar to that which 
we infer as. the result of any particular situation. The 
history of a Tiberiua or a N"uo make~~ us dread a like 
9'rannywere our monarc:ba freed from the restr:Untaol 
Laws and scn~tea. But the observation of A!'Y frau~ or 
Cruelty ia private lifo ilsuBic:icot. with the aid of a littlo 
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Custom, then, is the great guide of 
human life. It is that principle alone 
which renders our experience useful to us 
and makes us expect for the future a 
similar train of events with those which 
have appeared in the past. Without the 
influence of custom we should be entirely 
ignorant of every matter of fact beyond 
what is immediately present to the 
memory and senses. \Ve should never 
know how to adjust means to ends, or to 
employ our natural powers in the produc
tion of any effect. There would be an 
end at once of aU action, as \well as of the 
chief part of speculation. -· 

But here it may be proper to remark 
that, though our conclusions from experi
ence carry us beyond our memory and 
senses ami assure us of matters of fact 
which happened in the most distant 
places and most remote ages, yet some 
fact must always be present to the senses 
or memory from which we may first pro
ceed in drawing these conclusions. A 
man who should find in a desert country 
the remains of pompous buildings would 
conclude that the country had in ancient 
times been cu.ltivated by civilised inhabi
tants ; but did nothing of this nature 
occur to him he could never fonn such an 
inference. We learn the events of former 
ages from history; but then we must 
peruse the volumes in which this instruc
tion is contained, and thence carry up our 
inferences from one testimony to another, 
till we arrive at the eye-witnesses and 
spectators of these distant events. In a 
word, if we proceed not upon some fact 
present to the mem~ry or senses, our 

thought, to gi_vc us the ~me apprehension, whiJc it 
IICn·cs as an mstance of the gen~rnl corruption of 
~uman nature: and shows us the danger which we must 
ldcur by re~!lmg an entire confidence in mankind. In 
bolh cases 1t is experience which is ultimately the 
foundation of our inference and conclusion. There is 
no man so young and unexperienced as not to have 
fo~cd from C?bservation ma.ny general and just 
'"!l:lXun!J ~ncemmg human affoun and the conduct of 
hfc; but 1t must be confessed that when a man comes 
to put these in practice he will be extremely liable to 
error till time and f~er~xpcriencc both enlarge these 
tnaXIms a~d teo;ach hnp t~e~r proper use and application. 
In e\-ery ~1tuatio!' or IDC?dent there are many particular 
and scemmgl)" ~mute arcumstances "'·hich the man o{. 
greatest ~ent L'\ at !irst apt to overlook, though on 
them the JUstness C!r his conclusions, and consequently 
the ~dence of his conduct, entirely depend; not to 
~enbon that to .a young beginner the general observa
tions. and maxuns occur not always on the pro r 
ocauuoos, nor '?ll! hi: immediately a~plicd with l':e 
calmness and distinction. The truth w, au unezperi
enoed rcwoner could be no reasoner at all were he 
absolutely un~enoed; and whc:n wo assign that 
chancter to anyone we mean it on1y in a eompantive 
sense, and aup~ him JIO."Sessed of ezpericncc in a 
sm:iller and more Imperfect degree, 

reasonings would be merely hypothetical ; 
and, however the particular links might 
be connected with each other, the whole 
chain of inferences would have nothing to 
support it, nor could we ever by its means 
arrive at the knowledge of any real 
existence. If I ask why you believe any 
particular matter of fact which you r~late, 
you must tell me some reason, and- this 
reason will be some other fact connected 
with it. But as you cannot proceed after 
this manner in t"nfinitum, you must at last 
terminate in some fact which is present to 
your memory or senses, or must allow 
that your belief is entirely without founda-
tion. · 

What, then, is the conclusion of the 
whole matter? A simple one, though, it 
must be confessed, pretty remote from 
the common theories of philosophy. All 
belief of matter of fact or real existence is 
derived merely from some object present 
to the memory or senses, and a 
customary ·conjunction between that and 
some other object. Or, in other words, 
having found, in many instances, that 
any two kinds of objects-flame and heat, 
·snow and cold-have always been con
joined together ; if flame or snow be 
presented anew to the senses the mind is 
carried by custom to -expect heat or cold, 
and to believe that such a quality does 
exist, and will discover itself upon a 
nearer approach. This belief is 'the 
necessary result .of placing the mind in 
such circumstances. It is an operation of 
the soul when we are so situated as un
avoidable as to feel the passion of love 
when we receive benefits, or hatred when · 
we meet with injuries. All these opera
tions are a spectes of natural instincts, 
which no reasoning or process of the 
thought and understanding is able either 
to produce or to prevent. 

At this point it would be very allowable 
for us to stop our philosophical researches. 
In most questions we can never make a 
single step farther; and in all questions 
we must terminate here at last after our 
most restless and curious inquiries. But 
still our curiosity will be pardonable 
perhaps commendable, if it carry us on t~ 
still farther researches and make us 
ex:unin~ more accurately the ·nature of 
thts beltef and of the cus/Qma'Y conjunc
tion whence it is derived. By this means 
we may meet with some explications and 
analogies that will give satisfaction-at 
least to such as love the abstract sciences, 
and can be eQt~rtain~d with_ s~eculCltiO!l~ 
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which, however accurate, may still retain 
a degree of doubt and uncertainty. As to 
_readers of a different taste, the remaining 
part of this section is not calculated for 
them ; and the following inquiries may 
well be understood, though it be neglected. 

PART II. 

Nothing is more free than the imagina
tion of man ; and, though it cannot 
exceed that original stock of ideas fur
nished by the internal and external 
senses, it has unlimited power of mixing, 
compoundin~, separating, and dividing 
these ideas m all the varieties of fiction 
and vision. It can feign a train of events 
with aU the appearance of reality, ascribe 
to them a particular time and place, con
ceive them as existent, and paint them 
out to itself With every circumstance that 
belongs to any historical fact which it 
believes with the greatest certainty. 
Wherein, therefore, consists the differ-· 
ence between such a fiction and belief? 
It lies not merely in any peculiar idea 
which is annexed to such a conception as 
commands our assent, and which is 
wanting to every known fiction. For, as 
the mind has authority over all its ideas, 
it could voluntarily annex this particular 
idea to any 'fiction, and Consequently be 
able to believe whatever it pleases, con
tr~ry to what we find by daily experience. 
We can, in our conception, join the head 
of a man to the body of a horse, but it is 
not in our power to believe that such an 
animal has ever really existed. 

It follows, therefore, that the difference 
between fiction and belief lies in some 
sentiment or feeling which is annexed to 
the latter, not to the former, and which 
depends not on the will, nor can be com
manded· at pleasure. It must be excited 
by nature, like all other sentiments, and 
must arise from the particular situation in 
which the mind is placed at any par
ticular juncture. Whenever any object is 
presented to the memory or senses, it 
tmmediately, by the force of custom, 
carries the imagination to conceive that 
object which is usually conjoined to it; 
and this conception is attended with a 
feeling or sentiment different from the 
loose reveries of the fancy. In this 
consists the whole nature of belief. For, 
as there is no matter of fact which we 
believe so firmly that we cannot conceive 
the contrary, there would be no difference 
Petween the .conce.ptio~ ~sent¢ ~ and 

that which is rejected were it not for 
some sentiment which distinguishes the 
one from the other. If I see a billiard
ball moving towards another on a smooth 
table I can easily concei\'e it to stop upon 
contact. This conception implies no con .. 
tradiction, but still it feels very different 
from that conception by which I represent 
to myself the impulse and the communi· 
cation of motion from one ball to another. 

Were we to attempt a definition of this 
sentiment, we should perhaps find it a 
very difficult, if not an imt'ossible, task, 
in the same manner as •f we should 
endeavour to define the feeling of cold or 
passion of anger to a creature who never 
had any experience of these sentiments. 
Belief is the true and proper name of this 
feeling, and no one is ever at a loss to 
know the meaning of that term, because 
every man is every moment conscious of 
the sentiment represented by it. It may 
not, however, be improper to attempt a 
description of this sentiment; in hopes we 
may, by that means, arrive at some 
analogies which may afford a more 
perfect explication of it. I say, then, that 
belief is nothing but a more vivid, lively, 
forcible, firm, steady conception of an 
object than what the imagination alone is 
ever able to attain. This variety of terms, 
which· may seem so unphilosophical, is 
intended only to express that act of the 
mind which renders realities, or what are 
taken for such, more present to us than 
fictions, causes them to weigh more in 
the thought, aml gives them a superior 
influence on the passions and imagina .. 
tion. Provided we agree about the 
thing, it is needless to dispute about the 
terms. The imagination has the com· 
mand over all its ideas, and can join 
and mix and vary them in all the 
ways possible.. It may conceive fictitious 
objects with all the circumstances of 
place and time. It may set them, in 
a manner, before our eyes in their 
true colours just as they might have 
existed. But as it is impossible that this 
faculty of imagination can of itself reach 
belief, it is evident that belief consists not 
in the peculiar nature or order of ideas, 
but in the mannet" of their conccrtion and 
in their feeling to the mind. confess 
that it is impossible perfectly to explain 
this feeling or manner of conception. We 
may make use of words wh1ch express 
something near it. But its true and 
pro~r name, as we observed before, is 
bel:ef, which is a term that everyone 
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sufficiently understands in common life, 
And in philosophy we can go no farther 
than assert that 6eHifis something felt by 
the mind which distinguishes the ideas of 
the judgment from the fictions of the 
imagination. It gives them more weight 
and influence ; makes them appear of 
greater importance; enforces them in the 
Jlliml ; and renders them the governing 
principle of our actions. I hear at present, 
for instance, a person's voice with whom 
I am acquainted, and the sound comes as 
from the next room. This impression 
of my senses immediately conveys my 
thought to the person; together with all 
the surrounding objects. I paint them 
out to myself as existing at present, with 
the same qualities and relatJons of ~hich 
I formerly knew them possessed. These 
iJeas take faster hold of my mind than 
ideas of an enchanted castle. They are 
very different to the feeling, and have a 
much greater influenceof every kind, either 
to give pleasure or pain, joy or sorrow. 

Let us, then, take in the whole compass 
of this doctrine, and allow that the 
sentiment of belief is nothing but a con
ception more intense and steady than 
what attends the mere fictions of the 
imagination, and that this 1nlznner of con
ception arises from a customary conjunc
tion of the object with something present 
to the memory or senses. I believe that 
it will not be difficult, upon these supposi
tions, to find other operations of the mind 
analogous to it, and to trace up these 
phenomena to principles still more 
general. 

We have already observed that nature 
has established connections among par
ticular ideas, and that no sooner one tdea 
oq:urs to our thoughts than it introduces 
its correlative, and carries our attention 
towards it by a gentle and insensible 
movement. These principles of connec
tion or association we have reduced to 
three- namely, nsem.hlance, ctmb"guity, 
and causation, which are the only bonds 
that unite our thoughts together and 
beget that re~ular train of reflection or 
discourse whtch, in a greater or less 
d~gree, takes place among mankind. 
~ow~ here arises a question on which the 
solution of the present difficulty will 
depe!'d· Does it happen in all these 
relatmns that when one of the objects is 
p~~ted to the se~ses or inemory the 
mmd lS pot only camed to the conception 
of the correJattve, but reaches a steadier 
and stronger conception of it t4an what 

otherwise it would have been able to 
Rttain? This seems to be the case with 
that !Jelief which arises from the relation· 
of cause and effect. And if the case be 
the s3.me with the other relations or prin
ciples of .associations, this may be estab
lished as a general Jaw which takes place 
in all the operations of the mind. 

We may therefore observe, as the first 
experiment to our present pUrpose, that 
J.Ipon the appearance of th~ picture of an 
absent friend, our idea of him is evidently 
enlivened by the resemblance, and that 
every passion which that idea occasions, 
whether of joy or sorrow, acquires new 
force and vigour. In producing this 
effect, there concur both a relation and a 
present impression. Where the picture 
bears him no resemblance-at least was 
not intended for him-it never so much as 
conveys our thought to him. And where 
it is absent as well as the person, though· 
the mind may pass from the thought of· 
the one to that of the other, it feels its 
idea to be rather weakened than en
livened by that transition. We take a 
pleasure in viewing the picture of a friend 
when it is set before us, but when it is 
removed rather choose to consider him 
direCtly than by reflection in an image 
which is equally distant and obscure. ·· 

The ceremonies of the Roman Catholic 
religion may be considered as instances of 
the same nah.Jre. The devotees of that 
~uperstition usually plead, in excuse for 
the mummeries with which they were 
upbraided, that they feel the good effect 
of those e..~ternal motions and postures 
and actiOns in enlivening their devotion 
and quickening their fervour, which 
otherwise would decav if directed entirely 
to distant ~nd immaterial objects. We 
shadow put the .objects of .our faith, say 
they, in sensible types and images, and 
render them more present to us by the 
immediate presence of these types than it 
is- possible for us ·to do merely by an 
intellectual view and contemplation. 
Sensible objects have always a greater 
influence on the fancy than any other, and 
this influence they readily convey to those 
ideas to which they are related, and which 
they resemble. I shall only infer from 
these practices and this reasoning that 
the effect of resemblance in enlivening 
the h.l.eas is very common ; and as in 
~very ~e a resemblance and a present 
tmpressiOn must concur, we are abun
dantly supplied with experiments to prove 
~e reality of the fpregoing principle. 
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We may add force to these experiments 
by others of a different kind in considering 
the effects of contiguity as wen as of 
resemblance. It is certain that distance 
diminishes the force of every idea, and that, 

· upon our approach to any object, though 
it does not discover itself to our senses, it 
operates upon the mind with an influence 
which imitates an immediate imr.ression. 
The thinking on any object read1ly trans
ports the mind to wf,at is contiguous ; 
but it is only the actual presence of an 
object that transports it with a superior 
vivacity. When I am a few miles from 
home, whatever relates to it touches me 
more nearly than when I am two hundred 
leagues dtstant, though even at that 
distance the reflecting on anything in the 
neighbourhood of my friends or family 
naturally producPs an idea of them. But 
as in th1s latter case both the objects of 
the mind are ideas, notwithstanding there 
is· an easy transition between them, that 
transition alone is not able to give a 
superior vivacity to any of the ideas, for 
want of some immediate impression.• 

No one can doubt but causation has the
same influence as the other two relations 

·of resemblance and contiguity. Super
stitious people are fond of the relics of 
saints and holy men, for the same reason 
that they ._seek after types or images-in 
order to enliven their devotion and give 
them a more intimate and strong concep
tion ·of those exemplary lives which they 
desire to imitate. Now, it is evident that 
one of the best relics which a devotee 
could procure would be the handiwork of 
a saint; and if his clothes anJ furniture 
are ever to be ..considered in this light, it is 
l;>ecause they were once at his disposal 
and were moved and affecteJ by him, in 
which respect they are to be considered as 
imperfect effects, and as connected with 
him by a shorter chain of consequences 

I "Naturane l'lobi!l, inquit, datum dieam, an errore 
quodam, ut, cum ea locn videamus. in quibu!!l memoria 
dignos viros accepcrimus multum esse ven;atos, magis 
nmveamur, quam siquando eorum ipsorum aut facta 
audiamus aut scriptum aliquod legamus? Vclut ego 
nunc movcor. Venit enim mihi Plato in mentcm, 
quc:m ~imul'l primum hie disputare solitum : cuius 
etiam iUi hortuli propinqui non memoriam aolum mihi 
afferunt. sed i~um vidcntur in conspcctu mco hie 
ponere. Hie ~usipPUS, hie Xcnocratcs. hie eiua 
auditor Polcmo; cu1us ipsa illa acssio fuit, quam 
vidcmus. Equidem cti'am curiam nO!>tram, Hoshliam 
dico, non bane novam, quae mihi minor cue ,;detur 
J!Ostquam est maior, solcbam. intuens. Scipionem, 
Catonem, Laelium ; nostrum vera in primill avum 
cogitar-e. Tanta vis ndmonitionis est in locis; ut non 

-sine cau!.a ex hiR mcmoriae deducta sit diaciplina."-
Cicero De Fim"lnu, Lib. v. 

than any of those by which we learn the 
reality of his existence. 

Suppose that the son of a friend who 
had been long dead or absent were pre.. 
sented to us, it is evitlent that this object 
would instantly revive its correlative idea, 
and recall to our thoughts all past 
intimacies and familiarities in more lively 
colours than they would otherwise have 
appeared to us. This is another pheno
menon which seems to prove the prin
ciple above mentioned. 

We may observe that in these pheno
mena the belief of the correlative ohject is 
always presupposed, without which the 
relation could have no effect. The influ
ence of the picture supposes that we 
believe our friend to have once existed. 
Contiguity to home can never excite our 
ideas of home unless we be!i'I!7Je that it 
really exists. Now, I assert that this 
belief, where it reaches heyond the 
memory or senses, is of a similar nature, 
and artses from similar causes, with the 
transition of thought and vivacity of con
ception here explained. When 1 throw a 
piece of dry wood into a fire my mind is 
Immediately carried to conceive that it 
aul?'ments, not extinguishes, the flame. 
Th1s transition of thought from the cause 
to the effect proceeds not from reason ; it 
derives its origin altogether from custom 
and experience. And as it first begins 
from an object present to the senses, it 
renders the idea or conception of flame 

. more strong and lively than any loose, 
floating reverie of the imagination. That 
idea arises immediately. The thought 
moves instantly towards it, and conveys 
to it all that force of conception which is 
derived from the impression present to 
the senses. When a sword is levelled at 
my breast, does not the idea of wound and 
pain strike me more strongly than when a 
glass of wine is presented to me, even 
though by accident this idea should occur 
after the appearance of the latter object? 
But what IS there in this whole matter to 
cause such a strong conception except 
only a present object and a customary 
transition to the idea of another object, 
which we have been accustomed to con
join with the former? This is the whole 
operation of the mind in all our conclu
smns concerning matter of fact and 
existence; and it is a satisfaction to find 
some analogies by which it may be 
explained. The transition from a present 
object does in all cases give strength and 
solidity to the related idea. 



OF PROBABiLITY 

Here, then, is a kind of pre-established 
harmony between the course of nature 
and the succession of our ideas; and, 
though the powers and forces by which 
the former is governed be wholly unknown 
to us, yet our thoughts and conceptions 
have still, we find, gone on in the same 
train with the other works of nature. 
Custom is that principle by which this 
correspondence has been effected, so 
necessary to the subsistence of our species 
and the regulation of our conduct in 
every circumstance and occurrence of 
human life. Had not the presence of an 
object instantly excited the idea of those 
objects commonly conjoined with it, aU 
our knowledge must have been limited to 
the narrow sphere of our memory and 
senses, and we should never have been 
able to adjust means to ends, or employ 
our natural powers either to the pro
ducing of good or avoiding of evil. 
Those who delight in the discovery and 
contemplation of finn/ causes have here 
ample subject to employ their wonder 
and admiration. 

I shall add, for a further confirmation 
of the foregoing theory, that as this 
operation of the mind, by which we infer 

like effects from like causes and vice verSa, 
is so essential to the subsistence of all 
human creatures, it is not probable that 
it could be trusted to the fallacious deduc
tions of our reason; which is slow in its, 
operations; appears not in any degree 
during the first years of infancy; and at 
best is, in every age and period of human· 
life, extremely liable to error and mistake. 
It is more conformable to the ordinary 
wisdom of nature to secure so necessary · 
an act of the mind by some instinct or 
mechanical tendency, which may be infaJ ... 
lible in its operations, may discover itself 
at the first appearance of ltfe and thought; 
and may be independent of all the laboured 
deductions of the understanding. As 
nature has taught us the use of our 
limbs without giving us the knowledge 
of the muscles and nerves by which they 
are actuated, soJ1as she implanted in us 
an instinct which carries forward the 
thought in a correspondent course to that 
which she has established among external 
objects, though we are ignorant of those 
powers and forces on which this regular 
course aml succession of objects totally 
depends. 

SECTION VI. 

OF PROBABILITY• 

THOUGH there be no such thing as chance 
in the world, our ignorance of the real 
cause of any event has the same influence 
on the understanding, and begets a like 
species of belief or opinion. 

There is certainly a probability which 
arises from a superiority of chances on 
any side; and according as this superiority 
increases, and surpasses the opposite 
chances, the probability receives a prQ.o. 
portionable increase, and begets still a 

higher degree of belief or assent to that 
side in which we discover the superiority. 
If a die were marked with one figure or 
number of spots on four sides, and with 
another figure or number of spots on the 
two remaining sides, it would be more 
probable that the former would turn up 
than the latter; though, if it had a thou
sand sides marked in the same manner, 
and only one side different, the proba
bility would be much higher, and our 

1 Mr. Locke divides nil arguments into dcmonstrn.tive and probable. In this view, we must !14lY that it 
is only probable nU men must die, or that the sun will rise to-morrow. But to conform our language 
mof'O to common use. we ought to divide arguments into JemonsJ1'llrioll!l, ~YOO/!• and ji'Oba!Jilities ,- by 
proofs meaning such argument:. from experience as leave no room for doubt or opposttion. -
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belief or expectation of the event more 
steady and secure. This process of the 
thought or reasoning may seem trivial 
and obvious; but to those who consider 
it more narrowly it may, perhaps, afford 
matter for curious speculation. 

It seems evident that when the mind 
lool{s forward to discover the event, which 
may result from the throw of such a die, 
it considers the turning up of each par
ticular side as alike probable ; and this is 
the very n·ature of chance-to render all 
the particular events comprehentled in it 
entirely equal. But finding a greater 
number of sides concur in the one event 
than in the other, the mind is carried 
111ore frequently to that event, and meets 
it oftener, in revolving the various possi
bilities or chances on which the ultimate 
result depends. This concurrence of 
several views in one particular event 
begets immediately, by an inexplicable 
contrivance of nature, the sentiment of 
belief, and gives that event the advantage 
over its antagonist which is supported 
by a·smaller number of views and recurs 
less frequently to the mind. If we allow 
that belief is nothing but a firmer· and 
stronger -conception of an object than 
what attends the mere fictions of the 
imagination, this operation may perhaps 
in some measure be accounted for. The 
concurrence of these several views or 
glimpses imprints the idea more strongly 
on the imagination ; gives it superior 
force and vigour; renders its influence 
on. the passions and affections more 
.sensible ; and, in a word, begets that 
reliance or security which constitutes the 
nature qf belief and opinion. 

The case is the same with the proba
bility of causes as with that of chance. 
There are some causes which are entirely 
uniform and constant in producing a 
particular effect, and no mstance has 
ever yet been found of any failure or 
irregularity in their operation. Fire has 
always burned, and water suffocated 
every human creature. The production 
of motion by impulse and gravity is an 
universal law, whtch has hitherto admitted 
of no exceP'tion. But there are other 
causes which have been found more 
irregular and uncertain ; nor has rhubarb 
always proved a purge, or opium a 
soporific., to everyone who has taken these 
medicines. It ts true, when any cause 
fails of producing its usual effect, philo
sophers ascribe this not to any irregularity 
in nature, but suppose that some secret 

causes in the particular structure of parts 
have prevented the operation. Our 
reasonmgs, however, and conclusions 
concerning the event arc the same as if 
this principle had no place. Being deter
mined by custom to transfer the past to 
the future, in all our inferences where tho 
past has been entirely regular ami 
uniform we expect the event with tho 
greatest assurance, and leave no room 
for any contrary supposition. But where 
different effects have been found to follo\V 
from causes which are to appearance 
exactly similar, all these various effects 
must occur to the mind in transferring 
the past to the future, and enter into our 
consideration when we determine the prob
ability of the event. Though we give 
the preference to that which has been 
found most usual, and believe that this 
effect will exist, we must not overlook 
the other effects, but must assign to each 
of them a particular weight and authority 
in proportion as we have found it to be 
more or less frequent. It is more prob
able, in almost every country in Europe, 
that there will be frost some time in 
January than that the weather will con
tinue open throughout the whole month, 
though this probability varies according 
to the different climates, and approaches 
to a certainty in the more northern king
doms. Here then it seems evident that 
when we transfer the past to the future, 
in order to determine the effect which 
will result from any cause, we transfer all 
the different events in the same propor .. 
tion as they have appeared in the past, 
and concel\·e one to have existed a 
hundred times, for instance, another ten 
times, and another once. As a great 
number of views do here concur in one 
event, they fortify and confirm it to the 
imagination, beget that sentiment which 
we call belief, and give its object the 
preference above the contrary event, which 
ts not supported by an equal number of 
experiments, and recurs not so frequently 
to the thought in transferring the past to 
the future. Let anyone try to account 
for this operation of the mind upon any 
of the received systems of phHosophy, 
and he will be sensible of the difficulty. 
For my part, I shall think it sufficient if 
the present hints excite the curiosity of 
philosophers, and make them sensible how 
defective all common theories ~are in 
treating of such curious and such sublime 
subjects. 

c 
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SECTION VII. 

OF THE IDEA OF NECESSARY CONNECTION 

PART I. 

TnE great advantage of the mathematical 
sciences above the moral consists in this, 
that the ideas of the former, being 
sensible, arc always clear and determinate, 
the smallest distinction between them is 
immediately perceptible, and the same 
terms are still expressive of the same 
ideas, without ambiguity or variation .. 
An O\'al is never mistaken for a circle, 
nor an hyperbola for an ellipsis. The 
isosceles and scalenum are distin~ished 
by boundaries more exact than v1ce and 
vtrtue, right and wrong. If any term be 
defined in geometry, the mind readily of 
itself substitutes on all occasions the 
definition for the term defined. Or even 
when no definition is employed, the object 
itself may be presented to the senses, and 
by that means be steadily and .clearly 
apprehended. But the finer sentiments 
of the mind, the operations of the under
standing, the vanous agitations of the 
passionsJ though really in themselves 
distinct, easily escape us, when surveyed 
by reflection ; nor IS it in our power to 
recall the original object as often as we 
have occasion to contemplate it. Ambi
guity, h,r this means, is gradually intro
duced mto our reasonings; similar 
objects are readily taken to be the same, 
anc.l the conclusion becomes at last very 
wide of the premises. , 

One may safely, however, affirm that, if 
we consider these sciences in a proper 
light, their advantages and disadvantages 
nearly compensate each other, and reduce 
both of them to a state of equality. If 
the mind, with greater facility, retains 
th~ idea.s of geometry clear and deter
mmate, It must carry on a much longer 
and more intricate chain of reasoning 
and compare ideas much wider of each 
other, in order to reach the abstruser 
truths of that science. And if moral 
ideas. are apt, w!thout extreme care, to 
!all mto obscunty and confusion, the 
mferences are always much shorter in 
these disquisitions, and the intetmediate 

steps which lead to the conclusion much 
fewer than in the sciences which treat of 
quantity and number. In reality, there 
is scarcely a proposition in Euclid so 
simple as not to consist of more parts 
than are to be found in any moral reason
ing which runs not into chimera and 
conceit. Where we trace. the principles 
of the human mind through a few steps, 
we may be very well satisfied with our 
progress, considering hoV?" soon nature 
throws a bar to all our inquiries concerning 
causes and reduces us to an acknow
lcc..lgment of our ignorance. The chief 
obstacle, therefore, to our improvement 
in the moral or metaphysical sciences is 
the obscurity of the ideas and ambiguity 
of the terms. The principal difficulty in 
the mathematics is the Jengtli of infer
ences and compass of thought requisite 
to the forming of any conclusion. And, 
perhaps, our progress _in natural philo
sophy is chiefly retarded by the want of 
proper experiments and phenomena, which 
are often discovered by chance, and 
cannot always be found when requisite 
even by the most diligent and prudent 
inquiry, As moral philosophy seems 
hitherto to· have received less improve.. 
ment than either geometry or physics, 
we may conclude that, if there be any 
difference in this respect among these 
sciences, the difficulties which obstruct 
the progress of the former require 
supenor care and capacity to be SUI"
_mounted. 

There are no ideas which occur in 
metaphysics more obscure and uncertain 
than those of power, fMce, energy, or 
necessary connection, of which. it is every 
moment necessary for us to treat in all 
our disquisitions. We shall, therefore, 
endeavour in this section to fix, if pos
sible, the precise meaning of these terms, 
and thereby remove some part of that 
obscurity which is so much complained 
of in thts species of philosophy. 

It seems a proposition which will not 
admit of much dispute, that all our ideas 
are nothing but copies of our impressions, 
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or, in other Words, that it is impossible 
for us to think of anything which we h3.ve 
not antecedently folt either by our external 
or internal senses. I have endeavoured 1 

to explain and pro\'e this proposition, and 
have expressed my hopes that, by a 
proper application of it, men may reach 
a greater clearness and precision in 
philosophical reasonings than what they 
have hitherto been able to attain. Com
plex ideas may, perhaps, be well known 
by definition, which is nothing but an 
enumeration of those parts or simple 
ideas that compose them. But when we 
have pushed up definitions to the most 

-simple ideas, and find still some ambi-
guity and obscurity, what resource are 
we then possessed of? By what inven
tion can we throw light upon these ideas, 
and render them· altogether precise and 
determinate to our intellectual view? 
Produce the impressions or original senti
ments from which the ideas are copied. 
~hese impressions are all strong and 
.sensible. They admit not of ambiguity. 
They are not only placed in a full light 
themselves, but may throw light on their 
correspondent ideas which lie in obscurity. 
And by this mearis we may, perhaps, 
attain a new microscope or species of 
optics, by which in the moral sciences the 
most minute and most simple iJea:s may 

. be so enlarged as to fall readily under our 
apprehension, and be equally known with 
the grossest and most sensible ideas that 
can be the object of our inquiry. 

To be fully acquainted, therefore, with 
the idea of power or necessary connec
tion, let us examine its impression ; and, 
in order to find the impression with 
greater certainty, let us search for it in 
all the sources from which it may possibly 
be derived. 

When we look about us towards external 
objects, and consider the operation of 
causes; we are never able m a single 
instance to discover any power or neces
sary connection ; any quality which binds 
the effect to the cause, and renders the one 
an infallible consequence of the· other. 
We only find that the one does actually, 
in fact, follow the other. The impulse 
of one billiard-ball is attended with 
motion in the second. This is the whole 
that appears to the outward senses. The 
mind feels no sentiment or inward impres
sion from this succession of objects. Con
sequently there is not in any single par .. 

I Section IL 

ticular instance of cause and efTect any
thing which can suggest the idea of power 
or necessary connection. 

From the first appcamnce of an object, 
we never can conJecture what effect will 
result from it. But were the power or 
energy of any cause discoverable by tho 
mind, we could foresee the effect, e\·en 

-without experience, and might at first 
pronounce with certainty concerning it 
by mere dint of thought and reasoning-. 

In reality, there is no part of matter 
that does ever by its sensible qualitie.!J 
discover any power or energy, or give us 
ground to imagine that it could produce 
anything, or be followed by any other 
obJect which we could denominate its 
effect. Solidity, extension, motion-these 
qualities are all complete in themselves, 
and never point out any other event which 
may result from them. The scenes of 
the universe are continually shifting, and 
one object foJiows another in an uninter
rupted succession ; but the power or force 
which actuates the whole machine is 
entirely concealed from us, and never 
discovers itself in any of the sensible 
qualities of body. We know that, in 
fact, heat is a constant attendant of 
flame; but what is the connection between 
them we have no room so much as to 
conjecture or imagine. It is impossible, 
therefore, that the idea of power can be · 
derived from the contemplation of bodies 
in single instances of their operation, 
because no bodies ever discover any 
power which can be the original of this 
1dea.' 

Since, therefore, external objects, as 
they appear to the senses, give us no 
idea of power or necessary connection by 
their operation in particular instances, 
let us sec whether this idea be dcrh·ed 
from reflection on the operations of our 
own minds, and be copied from any 
internal impression. It may be said that 
we are every moment conscious of in Lerna I 
power1 while we feel that by the simple 
command of our will we can move the 
organs of our body or direct the faculties 
of our mind. An act of volition produces 
motion in our Jim bs, or raises a new idea 
in our imagination. This influence of the 

1 Mr. Lodce, in hil: chapter "Of Power," aay. that. 
finding from experience that there arc aeveral new 
productions in matter, and concluding that there muat 
aomewhere be a power capable of producing them, wo 
arrive at last by this tea11o0ning at tho idd:l of power~ 
But no rea.oning can t.-vcr ,Pvc u. a new, or:il{innl., 
~Jim_plc idea. u this ph.i.lo..opher hirn.~elf confCilW:So 
TlUS, therefore, cao DCYcr be the origin of that idea. 
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will we know by consciousness. Hence 
we acquire the ic.lea of power or energy, 
and are certain that we ourselves and all 
other intellie-ent beings are possessed of 
power. Th•s idea, then, is an idea of 
reflection, since it arises from reflecting 
on the operations of our own mind and 
on the command which is exercised by 
will both over the organs of the body and 
faculties of the soul. 

We shall.procced to examine this pre
tension, and first with regard to the 
influence of volition over the organs of 
the body. This influence, we may observe, 
is a fact which, like all other natural 
events, can be known only by experience, 
and can never be foreseen from any 
apparent energy or power in the cause 
which connects it with the effect, and 
renders the one an infallible consequence 
of the other. The motion of our body 
follows upon the command of our will. 
Of this we are every moment conscious. 
But the means bv which this is effected, 
the energy by which the will performs so 
extraordinary an operation-of this we 
arc so far from being immediately con
scious that it must for ever escape our 
most diligent inquiry. 

For, first, is there any principle in all 
nature more mysterious than the union of 
soul with body, by which a supposed 
spiritual substance acquires such an influ
ence over a material one that the most 
refined thought is able to actuate the 
grossest matter? Were we empowered 
by a secret wish to remove mountains or 
control the planets in their orbit, this 
extensive authority would not be more 
extraordinary nor more beyond our com
prehension. But if by consciousness we 
perceived any power or energy in the 
will, we must know this power; we must 
know its connection with the effect; we 
must know the secret union of soul and 
body, and the nature of both these sub
stances by which the one is able to 
operate in so many instances upon the 
other. 

Secondly, we are not able to move all 
the organs of the body with a like 
authority, though we cannot assign any 
reason besides experience for so remark
able a difference between one and the 
other. Why has the will an influence 
O\'er the tongue and fingers, not over the 
heart and Ih·er? This question would 
never embarrass us were we conscious of 
a power in the former case, not in the 
Iauer, \Vc should then pcrcch·e, inde-

pendent of experience, why the authority 
of will over the organs of the body is 
circumscribed. within such particular 
limits. Being in that case fully acquainted 
with the power or force by which it 
operates, we should also know why its 
influence reaches precisely to such 
boundaries and no farther. 

A man suddenly struck with palsy in 
the leg or arm, or who had newly lost 
those members, frequently endeavours at 
first to move them and employ them in 
their usual offices. Here he is as much 
conscious of power to command such 
limbs as a man in perfect health is con
scious of power to actuate any member 
which remains in its natural state and 
condition. But consciousness never 
deceives. Consequently, neither in the 
one case nor in the other are we ever 
conscious of any power. We learn the 
influence of our will from experience 
alone. And experience only teaches us 
ho'v one event constantly follows another, 
without instructing us in the secret con
nection which binds them togetlu~r and 
renders them inseparable. 

. Thirdly, we learn from anatomy that 
the immediate object of power in volun
tary motion is not the member itself 
whtch is moved, but certain muscles and 
nen·es and animal spirits, and, perhaps, 
something still more minute and more 
unknown, through which the motion is 
successively propagated ere it reach the 
member itself whose motion is the imme
diate object of volition. Can there be a 
more certain proof that the power by 
which this whole operation is performed, 
so far from being directly and fully known 
by an inward sentiment or consciousness, 
is to the last degree mysterious and unin
telligible ? Here the mind wills a certain . 
event. Immediately another event, un
known to ourselves and totally different 
from the one intended, is produced. This 
event produces another, equallyunknown, 
till at last, through a long succession, the 
desired event is produced. But if the 
original power were felt, it must be 
known. Were it known, its effect also 
must be known, since all power is rela
tive to its effect. And 1Jice 1Jersa, if the 
effect be not known the power -cannot be 
known nor felt. How, indeed, can we 
be conscious of a power to move Our 
limbs when we have no such power, but 
only that to move certain animal spirits, 
wh1ch, though they produce at last the 
motion of our limbs, yet operate in such 
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a ·manner as is wholly beyond our com
prehension ? 

We may, therefore, conclude from the 
whole, I hope without any temerity, 
though with assurance, that our idea of 
power is not copied from any sentiment 
or consciousness of power within our
selves, when we give rise to animal 
motion or apply our limbs to their proper 
use and office. That their motion follows 
the command of the will is a matter of 
common experience, like other natural 
events. But the power or energy by 
which this is effected, like that in other 
natural events, is unknown and incon
t::eivable.1 

Shall we, then, assert that we are con
scious of a power or energy in our own 
minds, when, by an act or command of 
our will, we ra1se up a new idea, fix the 
mind to the contemplation of it, tum 
it on all sides, and at last dismiss it 
for some other idea when we think that 
we have surveyed it with sufficient accu
·racy ? I believe the same arguments will 
prove that even this command of the will 
gives us no real idea of force or energy. 

First, it must be allowed that when we 
know a power we know that very circum
stance in the cause by which it is enabled 
'to produce the effect, for these are sup
posed to be synonymous. We must, there
fore, ·know both the cause and effect, and 
the relation between them. But do we 
pretend to be acquainted with the nature 
of the human soul and the nature of an 
idea, or the aptitude of the one to produce 
the other? This is a real creation, a 
production of something out of nothing, 
which implies a power so great that it 
may seem at first sight beyond the reach
of any being less than infinite. At least, 
it must be owned that such a power is not 

t It m3.y be pretended that, tbe resistance which we 
meet with in bodies obliging us frequently to esert our 
force and call up all our ~wer, thia gives us the idea of 
force and power, It is this ninu, or strong endeavour, 
of which we arc conscious, that is the original impres
sion from which this idea is copied. But, first, we 
attribute power to a vast number of objects where we 
never can suppose this resistance or exertion of force 
to take place; to the Supreme Being, who never meets 
with any resistance ; to the mind in its command over 
its ideas and limbs, in common thinking and motion, 
where the effect foUows immediately u~n the will 
without any exertion or summing up of force; to 
inanimnte matter, which is not capable of this senti· 
ment. Secondly, thil sentiment of an endeavour to 
overcome rc;;istance has no known connection with 
any event. What follows it we know by esperience, 
but could not know it a /1"-on: It must, however, be 
c:onfessed that the animaf nilul, which we esperience, 
though it can afford no accurate, precise idC3 of power, 
enters very much into that vulgar, inaccurate idea 
which is formed of it. 

felt, nor known, nor even conceivable by 
the mind. We only feel the event
namely, the existence of an idea, conse
quent to a command of the will. But the 
manner in which this operation is per• 
formed, the power by which it is pro
duced, is entirely beyond our compre
hension. 

Secondly, the command of the mind 
over itself is limited, as well as its com
mand over the body ; and these limits are 
not known by reason, or any acquaintance 
with the nature of cause and effect, but 
only by experience and observation, as in 
all other natural events and in the opera
tion of external objects. Our authority 
over our sentiments and passions is much 
weaker than that over our ideas ; and 
even the latter authority is circumscribed 
within very narrow boundaries. Will 
anyone pretend to assi~n the ultimate 
reason of these boundanes, or show why 
the power is deficient in one case, not in 
another? 

Thirdly,· this self-command is very 
different at different times. A man in 
health possesses more of it than ono 
languishing with sickness. We are more 
masterof our thoughts in the morning than 
in the evening ; fasting than after a full 
meal. Can we give any reason for these 
variations except experience? Where, 
then, is the power of which we pretend to 
be conscious ? Is there not here, either 
in a spiritual or material substance, or 
both, some secret mechanism or structure 
of parts upon which the effect depends, 
and which, being entirely unknown to us, 
renders the power or energy of the will 
equally unknown and incomprehensible? 

Volition is surely an act of the mind 
with which we are sufficiently acquainted. 
Reflect upon it. Consider it on all sides. 
Do you find anything in it like this 
creative power by which it raises from 
nothing a new idea, and, with a kind of 
fiat, imitates the omnipotence of its 
Maker-if I may be allowed so to •reak 
-who called forth into existence al the 
various scenes of nature? So far from 
being conscious of this energy in the will, 
it requires as certain experience as that 
of which we are possessed to convince us 
that such extraordinary effects do ever 
result from a simple act of volition. 

The generality of mankind never find 
any difficulty in accounting for the more 
common ant! familiar operations of nature 
--such as the descent of heavy bodies:, 
the growth of plants, the generation of 
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animals, or the nourislunent of bodies by 
food ; but suppose that in all these cases 
they perceive the very force or energy of 
the cause by which 1t is connected with 
its effect, and is for ever infallible in its 
operation. They acquire by long habit 
11uch a tum of mind that upon the appear
ance of the cause they immediately expect 
with assurance its usual attendant, and 
·hardly conceive it possible that any other 
event could result from it. It is only on 
the discovery of extraordinary phenomena, 
such as earthquakes, pestilence, and pro
digies of any lcind, that they find them
scl\·cs at a loss to assign a proper cn.use, 
·and to explain the manner in which the 
effect is produced by it. It is usual for 
men in such difficulties to have recourse 
to some invisible intelligent principle' as 
the immediate cause of that event which 
surprises them, and which, they think, 
cannot be accounted for from the common 
·powers of nature. But philosophers, who 
carry their scrutiny a little farther, imme
diately perceive that, even iii the most 
famihar events, the energy of the cause is 
as unintelligible as in the most unusual, 
and that we only team by experience the 
frequent COtljunctWn of objects, without 
being ever able to comprehend anything 
like cotmection between them. Here,. 
then, many philosophers think themselves 
obliged by reason to have recourse on all 
occasions to the same principle, which 
the vulgar never appeal to but in cases 
that appear miraculous and supernatural. 
They acknowledge mind and intelligence 
to be, not only the ultimate and original 
cause of all things, but the immediate and 
sole cause of every event which appears 
in nature. They pretend that those 
objects which are commonly denominated 
cau.ses are in reality nothing but occasiOns, 
and that the true and direct principle of 
every effect is not any power or force in 
nature, but a volition of the Supreme 
Being, who wills that such particular 
objects should for ever be conjoined with 
each other. Instead of saying that one 
billiard-ball moves another by a force 
which it has derived from the author of 
nature, it is the Deity himself, they say, 
who, by a particular volition, moves the 
second ball, being determined to this 
!'peration by the impulse of the first ball 
10 consequence of those general laws 
which he has laid down to himself in the 
govcrnmen~ of the universe. But philoso-

z 6e0s d.ri l''lX~· 

phers advancing still ~ their· inquiries 
discover that, as we are totaJly ignorant
of the power on which depends the mutual 
operation of bodies, we are no less ignorant 
of that power on which depends the opera• 
tion of mind on body, or of body on mind;. 
nor are we able, either from our senses or 
consciousness, to assign the ultimate prin
ciple in one case more than in the other. 
The same ignorance, therefore, reduces 
them to the same conclusion. They assert 
that the Deity is the immediate cause of 
the union between soul and body; and 
that they are not the organs of sense, 
which, being agitated by external objects, 
produce sensations in the mind ; but that 
it is a particularvolition of our omnipotent 
Maker, which excites such a sensation in 
consequence of such a motion in the organ. 
In like manner, it is not any energy in 
the will that produces local motion in our 
ntembers. It is God himself who is 
pleased to second our will, in itself 
Impotent, and to command that motion 
which we erroneously attribute to our 
own power and efficacy. Nor do philo
sophers stop at this conc1usion. They 
sometimes extend the same inference to 
the mind itself in its internal operations. 
Our mental vision or conception of ideas 
is nothing but a revelation made to us by 
our Maker. When we voluntarily turn 
our thoughts to any object, and raise up 
its image in the fancy, it is not the will 
which creates that idea. It is the universal 
Creator who discovers it to the mind and 
renders it present to us. 

Thus, according to these philosophers, 
everything is full of God. Not content 
with the principle that nothing exists but 
by his will, that nothing possesses any 
power but by his concession, they rob 
nature and all created beings of every 
power in order to render their dependence 
on the Deity still more sensible and imme
diate. They consider not that by this 
theory they diminish, instead of magnify
ing, the grandeur of those attributes 
which they affect so much to celebrate. 
It argues surely more power in the Deity 
to delegate a certain degree of power to 
inferior creatures than to produce every
thing by his own immediate \"Olition. It 
argues more wisdom to contrive at first 
the fabric of the world with such perfect 
foresight that of itself, and by its proper 
operation, it may serve all the purposes 
of providence, than if the great Creator 
were obliged every moment to adjust 
its parts, and animate by his breath 



OF THE IDEA OF NECESSARY CONNECTION 

all the wheels of that stupendous 
machine. 

But if we would have a more philoso
phical confutation of this theory, perhaps 
the two following reflections may suffice. 

Fir.rt, it seems to me that tlus theory 
of the universal energy and operation of 
the Supreme Being is too bold ever to 
carry conviction with it to a man suffi
ciently apprised of the weakness of human 
reason and the narrow limits to .which it 
is confined in all its operations. Though 
the chain of arguments which conduct to 
it were ever so logical, there must arise 
a strong suspicion, if not an absolute 
assurance, that it has carried us quite 
beyond the reach of our faculties, when it 
leads to conclusions so extraordinary, and 
so remote from common life and expe-

- ,..rience. We are got into fairyland long 
ere we have reached the last steps of our 
theory; and tltere we have no reason to 
trust our common methods of argument, 
or to think that our usual analogies and 
probabilities have any authority. Our 
line is too short to fathom such immense 
abysses. And,. however we may flatter 
ourselves that we are guided in every step 
which we take by a kind of verisimilitude 
and experience, we may be assured that 
this fancied experience has no authority 
when we thus apply it to subjects that lie 
entirely out -of the sphere of experience. 
But on this we shall have occasion to 
touch afterwards.' 

Serondly, I cannot perceive any force in 
the arguments on which this theory is 
founded.· ·We are ignorant, it is true, of 
the manner in which bodies operate on 
each other. Their force or energy is 
entirely incomprehensible. But are we 
not equally ignorant of the manner or 
force by which a mind, even the supreme 
mind, operates either on itself or on body? 
·whence, I beseech you, do we acqUire 
anv idea of it? We have no sentiment or 
coli.sciousness of this power in ourselves. 
We have no idea of the Supreme Being 
but what we Jearn from reflection on our 
own faculties. Were our ignorance, 
therefore,. a good reasOn for rejecting 
anything, we should be led into that prin
ciple of denying all energy in the Supreme 
Being as much as in the grossest matter. 
We surely comprehend as little the opera .. 
tions of one as of the other. Is it more
difficult to conceive that motion may 
arise from impulse than that it may arise 

• Section XIL 

PART II. 

But to hasten to a conclusion of this 
argument, which is already drawn out to 
too great a length. We have sought in 
vain for an idea of power or necessary 
connection in all the sources from which 
we could suppose it to be derived. It 
appears that, in single instances of the 
operation of bodies, we never can, by our 
utmost scrutiny, discover anything but 
one event following another, n·ithout being 
able to comprehend any force or power by 
which the cause operates, or any conner;.. 
tion between it and its supposed effect. 
The same difficulty occurs in contemplat
ing the operations of mind on body
where we observe the motion of the latter 
to foJiow upon the volition of the fonncr, 
but are not able to observe or concch·c 
the tie which binds together the motion 
and voJition, or the energy by which the 
mind produces this effect. The authority 
of the will over its own faculties and ideas 
is not a whit more comprehensible. So 
that, upon the whole, there appears not 
throughout all nature any one instance of 
connection which is conceivable by us. 
All events seem entirely loose and separate. 
One event follows another, but we never 
can observe any tie between them. They 
seem conjoined, but never connected. And 
as we can have no idea of anything which 
never appeared to our outward sense or 

J I need not examine at Ien~th the 'flU •"nerlr4t wh1ch 
is .o much talked of in the nL'W/hilosophy, and wh1ch 
ia ascribed to matter. We Gn by ex~ience t.hat a 
body at rest or in motion continues for ever in its 
present 1tate till put from it by 110me new eauae ; and 
that a body impelled takes u .much motion from the 
~pelling bod_y aa it acquires 1t.belf. These are facta. 
When we eall this a vu ln~rllm we only mark th~ 
facts, without pretending to have any idea of the in~rt 
power, in the same manner :u when we talk o~ gra\·dy 
we mean certain cffcct.s without comprchendtn" that 
active power. It waa never the meollllng of Sir 1-.aac 
Newton to rob second causes of all force or energy. 
though some of his followcnl h.·we cndenvourcd to 
estnb!Uh that theorx upon his authority. On the con
trary. that great phdosoyh.er bad rccounoe t~ an ethereal 
active fluid to explain h111 univcrsa..l attraction: thOI.!gh 
he was so cautious and mod.c.t as to allow that it wa.s 
a mere hypothesis. not to be in11i11tcd on '!'ithout m~ro 
experiments. I 01U!'t oonf~• that there ~s somethmg 
in the fate of op1mona a httle cxtr;'lOnhnary. Des
cartes insinuatt'd that doctrine of the univeTul and 
aole dlieacyof the~ Deity without insisting on it. Male
brancbe and other Cartesians made it the foumfution of 
all thcirlhilosophy. It had, however, no authority in 
Englan Locke, Clarke. and Cudworth never 110 

much as take aoticc of it, but IUf!POSC all along that 
matter hcu; a real though auhordmate and derived 
power. IJy what mean!! h.u it b..""Come so prevalc:at 
among our modern md.aphy•iciaaa 'I 
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inward sentiment, the necessary conclu
sion seems to be that we have no idea of 
connection or power at all, and that these 
words are absolutely without any mean
ing, when employed either in philosophical 
reasonings or common life. 

But there still remains one method of 
avoiding this conclusion, and one source 
which we have not yet examined. When 
any natural object or event is presented it 
is impossible for us by any sagacity or 
penetration to discover, or even conjecture, 
without experience, what event will result 
from it, or to carry our foresight beyond 
that object which is immediately present 
to the memory and senses. Even after 
one instance or experiment, where we 
have observed a particular event to follow 
upon another we are not entitled to form 
a general rule, or foretell what will happen 
in like cases ; it being justly esteemed an 
unpardonable temerity to judge of the 
whole course of nature from one single 
experiment, however accurate or certain. 
Bu~ when one particular species of event 
has always, in all instances, been con
joined with another we make no longer 
any scruple of foretelling one upon the 
appearance of the other, and of employing 
that reasoning which can a1one assure us 
of any matter of fact or existence. We 
then call the one object cause, the other 
e!Ject. We suppose that there is some 
connection between them ; some power in 
the one by which it infallibly produces the 
other and operates with the greatest 
certainty and strongest necessity. 

It appears, then, that this tdea of a 
necessary connection among events arises 
from a number of similar instances which 
occur of the constant conjunction of these 
events i nor can that idea ever be sug
gested by any one of these instances, sur
veyed in all possible lights and positions. 
But there is nothing in a number of 
instances different from every single 
instance which is supposed to be exactly 
similar, except only that after a repetition 
of similar instances the mind is carried by 
habit upon the appearance of one event to 
expect tts usual attendant, and to believe 
that it will exist. This connection, there
fore, which we feel in the mind, this 
customary transition of the imagination 
from one object to its usual attendant, is 
the sentiment or impression from which 
we for~ the idea of power or necessary 
connection. Nothing farther is in the 
c:'se. Conte!"plate the subject on all 
stdes ; you will never find any other origin 

of that idea. This is the sole difference 
between one instance, from which we can 
never receive the idea of connection, and 
a number of similar instances by which it 
is suggested. The first time a man saw 
the communication of motion by impulse, 
as by the shock of two billiard-balls, he 
could not pronounce that the one event 
was co1mected, but only that it was con
joi11ed. with the other. After he has 
observed several instances of this nature 
he then pronounces them to be connected. 
What alteration has happened to give 
rise to this new idea of connection? 
Nothing but that he now feels these 
events to be cotmeded in his imagination, 
and can readily foretell the existence of 
one from the appearance of the other. 
When we say, therefore, that one object 
is connecled with another we mean only 
that they have acquired a connection in 
our thought and give rise to this inference, 
by which they become proofs of each 
other's existence-a conclusion which is 
somewhat extraordinary, but which seems 
founded on sufficient evidence. Nor will 
its evidence be weakened by any general 
diffidence of the understanding or scep
tical suspicion concerning every conclu
sion which is new and extraordinary. - No 
conclusions can be more agreeable to 
scepticism than such as make discoveries 
concerning the weakness and narrow 
limits of human reason and capacity. 

And what stronger instance can be 
produced of the surprising ignorance and 
weakness of the understanding than the 
present? For, surely, if there be any 
relation among objects which it imports 
to us to know perfectly, it is that of cause 
and effect. On this are founded all our 
reasonings concerning matter of fact or 
existence. By means of it alone we attain 
any assurance concerning objects which 
are removed from the present testiriioriy 
of our memory and senses. The only 
immediate utility of all sciences is to teach 
us how to control and regulate future 
events by their causes. Our thoughts 
and inqu1ries are, therefore, every moment 
employed about· this relation. Yet so 
imperfect are the ideas which we forril 

. concerning it that it is impossible to give 
any just definition of cause, except what 
is drawn from something extraneous and 
foreign to it. Similar objects are always 
conjoined with similar. Of this we have 
experience. Suitably to this experience, 
therefore, we may define a cause to be an 
ofdect followed by a1Wtker, and where all 
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Oy objects similar to the second. Or in 
other words, 'ZL'here, ,y the first object had 
not been, the secoiul never !tad existed. 
The appearance of a cause always conveys 
the mind by a customary transition to the 
idea of the effect. Of this also we have 
experience. We may, therefore, suitably 
to this experience, form another definition 
of cause, and call it a" object followed by 
another, and whose appearatiCe always 
co,veys the thought to that other. But 
though both these definitions be drawn 
from circumstances foreign to the cause, 
we cannot remedy this inconvenience, or 
attain any more perfect definition which 
may point out that circumstance in the 
cause which gives it a connection with its 
effect. We have no idea of this connec
tion, nor even any distinct notion what it 
is we desii·e to know, when we endeavour 
at a conception of it. We say, for 
instance, that the vibration of this string 
is the cause of this particular sound. But 
what do we mean by that affirmation? 
\Ve either. mean that tkis vilwati'on is 
followed by tMs souTJd, and tkat all similar 
'VibratiOns have been followed by similar 
sounds," or, tltat this 'Vibration is followed 
by th·i's sound, and that upon the appearance 
of on.e the mind antia.'jJates the senses and 
forms imtnedt'ately an £dea of the other. 
We may consider the relation of cause 
and effect in either of these two lights ; 
but beyond these we have no i~ea of it.' 

J According to these explications and definitions, the 
idea of power is relative as much as that of &awe; and 
both have a reference to an effect, or some other e'·ent 
constantly conjoined with the former. \Vhen we 
consider the unknown circumstance of an object by 
which the degree or quantity of its effect is fixed and 
determined, we call that its power. And accordingly it 
is allowed by all philoso_phers that the effect is the 
measure of the power. But if they had any idea of 
power as it is in itself, why could not they measure it 
m itself? The dispute whether the force of a body in 
motion be as ita velocity or the square of its vcloe1ty ; 
this dispute. I say, need not be decided by comparing 
its effects in equal or unequal times, but by a direct 
mensuration and comparison. As to the frequent use 
of- the words force, power, energy, etc., which every
where occur in common conversation 3:!!1 well 3:!!1 m 
philosophy, that is no proof that we arc acquainted in 
any instance with the connecting principle between 
cause and effect, or can account ultimately for the pro
duction of one thing to another. These words, 81!1 

commonly used, have very loose meanings annexed to 
them, and their ideas arc very unc:crt:Un and confu.cd. 
No animal can put ezternal bodies in motion without 
the sentiment of a nina or endeavour; a.nd every 
animal has a aentiment or feelin~; from the stroke or 
blow of an external object that ts in motion. These 
sensations, which are merely: animal, and from which 
we can a ~· draw no inference, we arc apt to 
transfer to manimate objects, and to suppose that they 

To recapitulate, therefore, the reason
ings of this section, every idea is copied 
from some preceding impression or senti
ment, and where we cannot find any 
impression we may be certain that there 
is no idea. In all single instances of the 
operation of bodies or minds there is 
nothing that produces any impression, 
nor consequently can suggest any idea of 
power or necessary connection. But when 
many uniform instances appear, and the 
same object is always followed by the same 
event, we then begin to entertain the 
notion of cause and connection. We then 
ftel a new sentiment or impression-to 
wit, a customary connection in the 
thought or imagination between one 
object and its usual attendant ; and this 
sentiment is the original of that idea 
which we seek for. For as this idea 
arises from a number of similar instances, 
and not from any single instance, it must 
arise from that circumstance in which the 
number of instances differ from every 
individual instance. But this customary 
connection or transition of the imagina
tion is the only circumstance in which 
they differ. In every other particular 
they are alike. The first instance which 
we saw of motion communicated by the 
shock of two billiard-balls (to return to 
this obvious illustration) is exactly similar 
to any instance that may at present occur 
to us; except only that we could not at 
first infer one event from the other, which 
we are enabled to do at present, after so 
long a course of uniform experience. I 
know not whether the reader will readily 
apprehend this reasoning. I am afrdid 
that, should I multiply words about it, or 
throw it into a greater variety of lights, 
it would only become more obscure and 
intricate. In all abstract , reasonings 
there is one point of view, which if we 
can happily h1t we shall go farther towards 
illustrating the subject than by all the 
eloquence in the world. This point of 
view we should endeavour to reach, and 
reserve the flowers of rhetoric for subjects 
which are more adapted to them. 

have some such feelings whenever they tran11fer or 
receive motion, With regard to encrg1n which are 
esertnl without our .annexing to them any idea of com
municated motion, we coruidrr only the conatant expe
rienced conjunction of the event• ; and u we ful a 
customary connection between the ide:ua, we tranafrr 
that feeling to the objccta, as nothing ia more uaual 
~ ~P~ ~ bodies ev«y internal acnsao-
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. SECTION VIII. 

OF LIBERTY AND NECESSITY 

PART I. 

IT might reasonably be expected, in ques
tions which have been canvassed and dis .. 
puted with great eagerness since the first 
origin of science and philosophy, that the 
meaning of all the terms at least should 
have been agreed upon among the dis
putants, and -our inquiries, in the course 
of two thousand years, been able to pass 
from words to the true and real subject of 
the controversy. For how easy may it 
seem to give exact definitions of the terms 
employed in reasoning, and make these 
definitions, not the mere sound of worc.ls, 
the object of future scrutiny and examina
tion? But if we consider the matter more 
narrowly we shan be apt to draw a quite 
opposite conclusion. From this circum
stance alone-that a controversy has been 
long kept on foot, and remains still 
undecided-we may presume that there is 
some ambiguity in the expression, and 
that the disputants affix different idens to 
the terms employed in the controversy. 
For as the faculties of the mind are sup
posed to be naturally alike in every indi
vidual, otherwise nothing could be more j 
fruitless than to reason ordispute together, . 
it were impossible, if men affix the same 
ide..'\s to their terms, that they could so 
long form different opinions of the same 
subject, especially when they communi
cate their views, and each party turn them
selves on all sides in search of arguments 
which may give them the victory over 
their antagonists. It is true, if men 
attempt the discussion of questions which 
lie entirely beyond the reach of human 
capacity~ such as those concerning the 
~rigin of worlds or the economy of the 
mtellectual system or re~ion of spirits, 
they may long beat the atr in their fruit
less contests and never arrive at any 
":etenninate conclusi'!n· But if the ques
tion regard any subject of common life 
and experience, nothing, one would think, 
could preserve the dispute so long unde
cided but some ambaguous expressions 

which keep the antagonists still at a· 
-distance and hinder.them from grappling 
with each other. 

This has been the case in the long~ 
disputed question concerning liberty and 
necessity, and to so remarkable a degree 
that, if I be not much mistaken, we shall 
find that all mankind; both learned and 
ignorant, have always been of the Same 
opinion with regard to this subject, anc.l 
that a few intelligible definitions would 
immediately have put an end to the whole 
controversy. I own that this dispute has 
been so much canvassed on all hands, 
and has led philosophers into such a 
labyrinth of obscure sophistry, that it is 
no wonder if a sensible reader indulge 
his ease so far as to turn a deaf ear to 
the proposal of such a question, from which 
he can expect neither instruction nor 
entertainment. But the state of the 
argument here proposed may perhaps 
serve to renew his attention, as it has 
more novelty, promises at least .some 
decision of the controversy, and will not 
much disturb his ease by any intricate or 
obscure reasoning. . 

I hope, therefore, to make it appear 
that all men have ever agreec.l in the 
doctrine both of necessity and of liberty, 
according to any reasonable sense which 
can be put on these terms, and that the 
whole controversy has hitherto turned 
mereltupon words. We shall begin with 
es.amming the doctrine of necessity. 

It is universally allowed that matter in 
aU its operations is actuated by a neces-. 
sary force, and that every natural effect is 
so precisely determined by the energy of 
its cause that no other effect in such par .. 
ticular circumstances coulc.l possibly have 
resulted from it. The degree and direc
tion of every motion is by the Ia ws of 
nature prescribed with such e~ctness that 
a living creature may as soon arise from 
the shock of two bodies as motion in any 
other degree or direction than what is 
actually produced by it. Would we, there
fore, form a just and precise idea of 
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necessity, we must consider whence that 
idea arises when we apply .it to the 
operation of bodi'es. 

It seems evident that, if all the scenes of 
nature were continually shifted in such a 
manner that no two events bore any 
resemblance to each other, but every 
object was entirely new, without any 
similitude to whatever had been seen 
before, we should never in that case have 
attained the le:a,st idea of necessity, or of 
a connection among these objects. We 
might say upon such a supposition that 
one object or event has followed another; 
not that one-was produced by the other. 
The relation of cause and effect must be 
utterly unknown to mankind. Inference 
and reasoning concerning the operations 
of nature would from that moment be 
at an end, and the memory and senses 
remain the only_ canals by which the 
knowledge of any real existence could 
possibly- have access to the mind. Our 
1dea, therefore, of necessity and causation 
arises entirely from the umformity observ
able in the operations of nature, where 
similar objects are constantly conjoined 
together, and the mind is determined by 
custom to infer the one from the appear
ance of the other. These two circum-

. Stances form the whole of that necessity 
which we ascribe to matter. Beyond the 
constant conjunction of similar objects, 
and the consequent -inftrence from one 
to the other, we have no notion of any 
necessity or connection. 

If it appear, therefore, that all mankind 
have ever allowed, without any doubt or 
hesitation, that these two circumstances 
take place in the voluntary actions of men 
and m the operations of mind, it must 
follow that all mankind have ever agreed 
in the doctrine of necessity, and that they 
have hitherto disputed merely for not 
understanding each other. 
- As to the first circumstance, the con
stant and regular conjunction of similar 
events, we may possibly satisfy ourselves 
by the fotlowmg constderations. It is 
universally acknowledged that there is 
a great uniformity among t~ actions of 
men in all nations and ages, and that 
human nature remains still the same in 
its principles and operations. The same 
motives always produce the same actions. 
The same events follow from the same 
causes. Ambition, avarice, self-Jove, 
vanity, friendship, generosity, public 
spirit: these passions, mixe~ In various 
degrees, and distributed through society, 

have been from the beginning of the 
world, and still are, the source of all the 
actions and enterprises which have ever 
been observed among nk'lnkind. Would 
you know the sentiments, inclinations, 
and course of life of the Greeks nnd 
Romans ? . Study well the temper and 
actions of the French and English. You 
cannot be much mistaken in transferring 
to the former most of the observations 
which you have made with regard to the 
latter. Mankind are so much the sa.mo 
in all times and places that history informs 
us of nothing new or strange in this par
ticular. Its chief use is only to discover 
the constant and universal principles of 
human nature by showing men in all 
varieties of circumstances and situations, 
and furnishing us with materials from 
which we may form our observations 
and become acquainted with the regular 
springs of human action and behaviour. 
These records of wars, intrigues, factions, 
and revolutions are so many collections of 
experiments by which the politician or 
moral philosopher fixes the principles of 
his science, in the same manner as the 
physician or natural philosopher become!! 
acquainted with the nature of plants, 
minerals, and other external objects by 
the experiments which he forms concern
ing them. Nor are the earth, water, and 
other elements examined by Aristotle and 
Hippocrates more like to those which at 
present lie under our observation than the 
men described by Polybius and Tacitus 
are to those who now govern the world. 

Should a traveller returning from a far 
country bring us an account of men 
wholly different from any with whom we 
were ever acquainted ; men who were 
entirely divested of avarice, ambition, or 
revenge; who knew no pleasure but friend
ship, generosity, and public spirit; we 
should immediately, from these circum
stances, detect the falsehood, and prove 
l1im a liar, with the same certainty as if 
he had stuffed his narration with stories 
of centaurs and dragons, miracles and 
prodigies. And if we would explode any 
forgery in history we cannot make use of 
a more convincing argument than to 
prove that the actions ascribed to any 
person are directly contrary to the course 
of nature, and that no human motives in 
such circumstances could ever induce him 
to such a conduct. The veracity of 
Quintus Curtius is as much to be sus
pected when he describes the super
natural courage of Alexander, by which 
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he was hurried on singly to attack multi
tudes, as when he describes his super .. 
natural force and activity, by which he 
was able to resist them. So readily 
and universally do we acknowledge 
a uniformity in human motives and 
actions, as well as in the operations of 
body. 

Hence, likewise, the benefit of that 
experience acquired by .long life and a 
variety of business and company, in order 
to instruct us in the principles of human 
nature and regulate our future conduct as 
well as speculation. By means of this 
guide we mount up to the knowledge of 
men's inclinations and motives from their 
actions, expressions, and even gestures, 
and again descend to the interpretation of 
their actions from our knowledge of their 
motives and inclinations. The general 
observations treasured up by a course of 
experience give us the clue of human 
nature, and teach us to unravel all its 
intricacies. Pretexts and appearances no 
longer deceive us. Public declarations 
pass for the specious colouring of a cause. 
And though virtue and honour be allowed 
their proper weight and authority, that 
perfect disinterestedness, so often pre· 
tended to, is never expected in multitudes 
and parties, seldom in their leaders, and 
scarcely even in individuals of any rank 
or station. But were there no uniformity 
in human actions, and were every expert· 
ment which we could form of this kind 
irregular and anomalous, it were impos
sible to collect any general observations 
concerning mankind ; and no experience, 
however accurately digested by reflection, 
would ever serve to any purpose. Why is 
the aged husbandman more skilful in his 
calling than the youn~ beginner, but 
because there is a certrun uniformity in 
the operations of the sun, rain, and earth 
towards the production of vegetables, and 
experience teaches the old practitioner 
the rules by which this operation is 
governed and directed? 

We must not, however, expect that this 
uniformity of human actions should be 
carried to such a length as that all men 
in the same circumstances will always 
act ~reciscly in the same manner, without 
making any allowance for the diversity 
of characters, prejudices, and opinions. 
Such ~ uniformity in every particular is 
found m no part of nature. On the con ... 
-trary, from observing the variety of con

' duct in different men, we are enabled to 
form a greater variety of maxims which 

still suppose a degree of uniformity and 
regulanty. , 

Are the manners of men different in 
different ages and countries? We Jearn 
thence the great force of custom and 
education, which mould the human minc.l 
from its infancy and form it into a 
fixed and established character. Is the 
behaviour and conduct of the one sex very 
unlike that of the other? Is it thence we 
become acquainted with the different 
characters which nature has impressed 
upon the sexes, and which she preserves 
with constancy and regularity? Are the 
actions of the same person much diver
sified in the different periods of his life, 
from infancy to old age? This affords 
room for many general observations con
cerning the gradual change of our senti
ments and inclinations, and the different 
maxims which prevail in the different 
ages of human creatures. Even the 
characters which are P.eculiar to each 
individual have a umformity in their 
influence, otherwise our acquaintanc€f 
with the persons and our observation of 
their conduct could never teach us their 
dispositions, or serve to direct our 
behaviour with regard to them. 

I grant it possible to find some actions 
which seem to have no regular connection 
with any known motives, and. are excep- · 
tions to all the measures of conduct which
have ever been established for the ~overn
ment of men. But if we would willingly 
know what judgment should be formed of 
such irregular and extraordinary actions, 
we may consider the sentiments com
monly entertained with. regard to those 
irregular events which appear in the 
course of nature and the operations of 
external objects. All causes are not con
joined to their usual effects with like 
uniformity. An artificer who handles 
only dead matter may be disappointed of 
his aim, as well as the politician who 
directs the conduct of sensible and intelli· 
gent agents. 

The vulgar, who take things according 
to their first appearance, attribute the 
uncertainty of events to such an un
certainty 1n the causes as makes the 
latter often fail of their usual influence, 
though they meet with no impediment 
in their operation. But philosophers, 
observing that almost in every part of 
nature there is contained a vast variety of 
springs and _Principles which are hid by 
reason of the1r minuteness or remoteness, 
find that it is at least possible the 
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contrariety of events may not proceed from 
any contingency in the cause, but from 
the secret operation of contrary causes. 
This possibility is converted into certainty 
by farther observation, when they remark 
that upon an exact scrutiny a contrariety 
of effects always betrays a contrariety of 
causes, and proceeds from their mutual 
opposition. A peasant can give no better 
reason for the stopping of any clock or 
watch than to say that it does not com .. 
monty go right; but an artist easily 
p~rceives that the same force in the spring 
or penJulum has always the same mflu
ence on the wheels, but fails of its usual 
effect, perhaps by reason of a grain of 
dust, which puts a stop to the whole 
movement. · From the observation of 
several parallel instances, philosophers 
form a maxim that the connection 
betWeen all ca'uses and effects is equally 
necessary, and that its seeming uncer-
tainty in. some instances proceeds from 
the secret opposition of contrary causes. 

for, either by the person himself or by 
others, we know, m general, that tho 
characters of men are, to a certain 
degree, inconstant and irregular. This is, 
in a manner, the constant character of 
human nature, though it be applicable, 
in a more particular manner, to some 
persons who have no fixed rule for their 
conduct, but proceed in a continued 
course of caprice and inconstancy. The 
internal principles and motives may 
operate in a uniform manner, notwith .. 
standing these seeming irregularities-in 
the same manner as the winds, rain, 
clouds, and other ,·ariations of tho 
weather are supposed to be governed by 
steady principles, though not e..1.sily dis
coverable by human sagacity and inquiry. 

Thus it appears not only that the con-
junction between motives and voluntary 
actions is as regular and uniform as that 
between the cause and effect in any part 
of nature, but also that this regular con .. 

Thus, for instance, in the human body, 
when the usual symptoms of health or 
sickness disappoint our expectation, when 
medicines operate not with their wonted 
powers, when irregular events follow 
from any particular cause, the philo
sopher and physician are not surprised at 
the matter, nor are ever tempted to deny, 
in general, the necessity and uniformity 
of those principles by which the animal 
economy ts conducted. They know that 
a human body is a mighty complicated 
machine ; that many secret powers lurk 
in it, which are altogether beyond our 
comprehension ; that to us it must often 
appear very uncertain in its operations; 
and 1:hat therefore the irregular events 
which outwardly discover themselves can 
be no proof that the laws of nature are 
not observed with the greatest regularity 
in its internal operations and government. 

The philosopher, if he be consistent, 
must apply the same reasoning to the 
actions and volitions of intelligent agents. 
The most irregular and unexpected reso
lutions of men may frequently be 
accounted for by those who know every 
particular circumstance of their character 
and situation. A person of an obliging 
disposition gives a peevish answer; but 
he has the toothache, or has not dined. 
A stupid fellow discovers an uncommon 
alacrity in his carriage ; but he has met 
with a sudden piece of good fortune. Or 
even when an action, as sometimes 
happens, cannot be particularly accounted 

!"unction has been universally aclmow
edged among mankind, ·and has never 

been the subject of dispute, either in 
philosophy or common life. Now, as it is 
from past experience that we draw all 
inferences concerning the future, and as 
we conclude that objects will always be 
conjoined together which we find to have 
always been conjoined, it may seem super .. 
fluous to prove that this experienced 
uniformity in human actions is a source 
whence we draw inftrenas concerning 
them. But in order to throw the argu
ment into a greater variety of lights we 
shall also insist, though briefly, on this 
latter topic. 

The mutual dependence of men is so 
great in all soc1eties that scarce any 
human action is entirely complete in 
itself, or is performed without some 
reference to the actions of others, which 
are requisite to make it answer fully the 
intention of the agent. The poor<:st 
artificer who labours alone expects at 
least the protection of the magistrate to 
ensure him the enjoyment of the fruits of 
his labour. He also expects that when he 
carries his goods to market and offers 
them at a reasonable price he shall find 
purchasers, and shall be able, by the 
money he acquires, to engage others to 
supply him with those commodities which 
are requisite for his subsistence. In pro.
portion as men extend their dealings, and 
render their intercourse with others more 
complicated, they always comprehend, in 
their schemes of life, a greater varietv of 
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voluntary actions, which · they expect, 
from the proper motives, to co-operate 
with their own. In all these conclusions 
they tal'e theh· measures from past expe
rience, in the same manner as in their 
reasonings concerning external objects, 
and firmly believe that men, as well as all 
the elements, are to continue in their 
opemtions the same that they have ever 
found them. A manufacturer reckons 
upon the labour of his servants for the 
execution of any work as much as upon 
the tools which he employs, and would be 
equally surprised were his expectations 
disappointed. In short, this experimental 
inference and reasoning concerning the 
actions of others enters so much into 
human life that no man while awake is 
ever a moment without employing it. 
Have we not reason, therefore, to· affirm 
that all mankind have always agreed in 
the doctrine of necessity according to the 
foregoing definition and explication of 
it? 

Nor have phiiosophers e\·er entertained 
a different opinion irom the people in this 
partiCular. For, not- to mention that 
almost every action of their life supposes 
that opinion, .there are even few of the 
speculative parts of learning to which it is 
not essential. What would become of 
history had we not a dependence on the 
veracity of the historian according to the 
experience which we have had of man
kind ? How could politics be a science if 
laws and forms of government had not a 
unifom1 influence upon society? Where 
would be the foundation of morals if par
ticular characters had no certain or deter
minate power to produce particular senti
ments, and if these sentiments had no 
constant operation on actions ? And 
wi.t~ ~hat pretence could we. employ our 
t:nticism upon any poet or pohte author if 
we could not pronounce the conduct and 
sentiments of his actors either natural or 
unnatural to such characters and in such 
c!rcumstances ? It seems almost impoS
s•ble, therefore, to engage either in 
science or action of any kind without 
acknowl~dgi!'g the doctnne of necessity, 
and tlus snference from motive to 
voluntary actions, from characters to 
conduct. . 

And, indeed, when we consider how 
aptly nah1ral and moral evidence link 
together, and form only one chain of 
argument, we shall make no scruple to 
nliO\V that they are of the same nature 
11nd derived from tl1e same principles, A 

prisoner who has neither money nor 
mtcrest discovers the impossibility of his 
escape as well when he considers the 
obstmacy of the gaoler as the walls and 
bars with which he is surrounded, and, 
in aU attempts for his freedom, chooses 
rather to work upon the stone and iron of 
the one than upon the inflexible nature of 
the other. The same prisoner, when con
ducted to the scaffold, foresees his death 
as certainly from the constancy and fidelity 
of his guards as from the operation of 
the axe or wheel. His mind runs along 
a certain train of ideas. The refusal Of 
the soldiers to consent to his escape ; the 
action of the executioner ; the separation 
of the head and body ; bleeding, con
vulsive motions, and· death. Here is a 
connected chain of natural causes and 
voluntary actions ; but the mind feels no 
difference between them in passing from 
one link to another, not· is less certain 
of the future event than if it were con~ 
nected with the objects present to the 
memory or senses by a train of causes 
cemented together by what we are pleased 
to call a physical necessity. The same 
experienced union has the same effect on 
the mind, whether the united objects be 
motives, volition, and actions, or figure 
and motion. We may change the name 
of things; but their nature and their 
operation on the understanding never 
change. 

Were a man, whom I know to be 
honest and opulent, and ·with whom I 
live in intimate friendship, to come into 
my house, where I am surrounded with 
my servants, I rest assured that he is not 
to stab me before he leaves it in order to 
rob me of my silver standish; and. I no 
more suspect this event than the falling 
of the house itself, which is new, and 
solidly built and founded. But l<e 111ay 
have been seiSed 'lvit/z. a stttlden and 
unknown frensy. So may a sudden earth
quake arise, and shake and tumble my 
house about my ears. I shalt, therefore, 
chanfe the suppositions. I shall say 
that know with certainty that he is not 
to put his hand into the fire and hold it 
there till it be consumed. And this event 
I think I can foretell with, the same 
assurance as that, if he throw himself 
out at the window and meet with no 
obstruction, he will not remain a moment 
suspended in the air. No suspicion of ari 
unknown frenzy can give the least pos
sibility to the former event,_ which is so 
contrary to all the known principles c>f 
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human nature. A man who at noon 
leaves his purse full of gold on the pave
ment at Charing Cross may as well 
expect that it will fly away like a feather 
as that he will find it untouched an hour 
after. Above one half of human reason
ings contain interences of a similar nature, 
attended with more or less degrees of 
certainty proportioned to our experience 
of the usual conduct of mankind in such 
particular situations. 

I have frequently considered what could 
possibly be the reason why all mankind, 
though they have ever without hesitation 
acknowleUged the doctrine of necessity 
in their whole practice and reasoning, 
have yet discovered such a reluctance 
to acknowledge it in words, an.d have 
rather shown a propensity in all ages to 
profES'ss the contrary opinion. The matter, 
I think, may be accounted for after the 
following manner. If we examine the 
operations of body, and the production 
of effects from the1r causes, we shall find 
that all our faculties can never carry us 
farther in our knowledge of this relation 
than barely to observe that particular 
objects are cotzstantly ctmj'oined together, 
and that the mind_ is carried, by a 
customary transi'tion, from the appearance 
of one to the belief of the other. But, 
though this conclusion concerning human 
ignorance . be the result of the strictest 
scrutiny of this subject, men still entertain 
a strong propensity to believe that they 
penetrate farther into the powers of nature, 
and perceive something like a necessary 
connection between the cause and the 
effeGt. When, again, they turn· their 
reflections towards the operations of their 
own minds, and ftel no such connection 

. of the motive and the action, they are 
thence apt to suppose that there is a 
difference between the effects which result 
from material force and those which arise 
from thought and intelligence. But 
bein~ once convinced that we know 
nothmg farther of causation of any kind 
than merely the constant con-junch"on, of 
objects, and the consequent inftre1lce of 
the mind from one to another, and finding 
that these two circumstances are univer
sally allowed to have place in voluntary 
actions, we may be more easily led to 
own the same -necessity common to all 
causes. And though this reasoning may 
contradict the systems of many philo-
sophers in ascribing necessity to the 
determinations of the will, we shall find, 
upon reflection, that. they dissent from it 

in words only, not in their real sentiment." 
Necessity, according to the sense in 
which it is here taken, has never yet 
been rejected, nor can ever, I think, be 
rejected, by any philosopher. It may only, 
perhaps, be pretended that the mind can 
perceive in the operations of matter some 
farther connection between the cause and 
effect, and connection that has not place 
in voluntary actions of intelligent bemgs. 

·Now, whether it be so or not can only 
appear upon examination, and it is in
cumbent on these philosophers to make 
good their asserbon by defining or 
describing that necessity and pointing it 
out to us in the operations of material 
causes. 

It would seem, inc.leed, that men begin 
at the wrong end of this question con .. 
cerning liberty and necessity when they 
enter upon it by examining the faculties 
of the soul, the influence of the under
standing, and the operations of the will. 
Let them first discuss a more simple 
question-namely, the operations of body 
and of brute unintelligent matter, and 
try whether they can there form any idea 
of causation and necessity except that o£ 
a constant conjunction of obJeCts and 
subsequent inference of the mind from 
one to another. If these circumstances 
form in reality the whole of that neces
sity which we conceive in matter, and i£ 
these circumstances be also universally 
acknowledged to take place in the opera
tions of the mind, the dispute is at an 
end ; at least, must be owned to be 
thenceforth merely verbal. But as long 
as we will rashly suppose that we have 
some farther idea of necessity and causa.. 
tion in the operations of external objects, 
at the same time that we can find nothing 
farther in the voluntary actions of the 
mind, there is no possibility of bringing 
the question to any determinate issue 
while we proceed upon so erroneous a 
supposition. The only method of unde
ceiving us is to mount up higher, to 
examine the narrow extent of science 
when applied to material causes, and to 
convince ourselves that all we lcnow of 
them is the constant conjunction and 
inference above mentioned. We may, 
perhaps, find that it is with difficulty we 
are induced to fix such narrow Jimits to 
human understanding. But we can after
wards 6nd no difficulty when we come to 
apply this doctrine to the actions of the 
will. For as it is evident that these have 
a regular conjunction with motives and 
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always draw inferences from one to the 
other, we must be obliged to acknowledge 
in words that necessity which we have 
already avowed in every deliberation of 
our lives and in every step of our conduct 
and behaviour.• 

But to proceed in this reconciling pro
ject with regard to the question of liberty 
and necessity, the most contentious ques
tion of meta.P.hysics, the most contentious 
science, it will not require many \Vgrds to 
prove that all mankind have ever agreed 
m the doctrine of liberty as well as in 
that of necessity, and that the whole 
dispute, in this respect also, has been 
hitherto merely verbal. For what is 
m•ant by liberty when applied to volun
tary actions? We cannot surely mean 
that actions have so little connection with 
motives, inclinations, and circumstances 
that one does not follow with a certain 
degree of uniformity from the other, and 
that one affords no Inference by which we 
can conclude the existence of the other. 
For these are plain and acknowledged 
matters of fact. By liberty, then, we can 

I The prevalence of the doctrine of liberty may be 
no:ountcd for from another cause-viz., a false sensa
tion or •eeming experience which we have, or ma.y 
have. of liberty or indifference in many of our actiohs, 
The necessity of any action, whether of ma.tter or of 
mind, is not. properly speaking, a quality in the agent, 
but in nny thinking or Intelligent being who may con
sider tho action· and it consi!lts chief!~· in the deter
mination of his thoughts to infer the cx1stence of that 
action .from 110me preceding objects; as liberty, when 
oppo11ed to necessity, is nothing but the want of that 
determination, nnd a certain loosenCM or indifference 
which we feel in p:u.sing or not passing from the idea 
of one object to that of any succeeding one. Now we 
may observe that, though in -flecll'ng on human 
ncuons we seldom feel such a looseness or indifference, 
but nrc commonly able to infer them with considerable 
certainty from their motives, and from the dispositions 
of tho agent. yet it frequently happens that in jer
fonrri"n$ tho actions themseh·cs we are sensible of 
11ometlung like iL And as aU resembling objects arc 
rendi.ly taken for each other, this has ~n employed as 
a demonstrative and C\'en intuitive proof of human 
lii>f!rty, \Ve feel that our actioM arc subject to our 
will on moat occasions, and imagine we feel that tho 
will itself is subject to nothing, because. when by a 
deninl of it we nrc provoked to try, we feel that it 
n\OVes easily every way and produces an image of 
itself (or a Ve/k"ily, as it is called in the schools) even 
on that aide on which it did not settle. This image or 
fnint motion, we persuade ourselves, could at that 
time hn\·e been completed into the thing itself, bec.au!le, 
should that be denied, we find, upon a second trial, that 
at present it can. \Ve consider not that the fantastical 
d~ire of showing liberty is here the motive of our 
actions. And it seenu ~'lin that, however we may 
imn!;ine we feel a liberty within ourselves, a spectator 
can commonly infer our actions from our mobves and 
cha.ra.cter, and even where be cannot he condudes, in 
general, that bo might, were be perfectly acquainted 
with C\'Cry circumstance of our situation and temper, 
and, ~e most secre~ SJ?rings of our complexion and dis
po..~mon. Now, this ts the very O!'SCt1CC of necessity 
according to. tho foregoing doctrine. ' 

according to tke determinations qf tke will 
-that is, if we choose to remain at rest, 
we may; if we choose to move, we also 
may. Now, this hypothetical liberty is 
universally allowed to belong to everyone 
who is not a prisoner and in chains. 
Here, then, is no subject of dispute. 

Whatever definition we may give of 
liberty, we should be careful to observe 
two requisite circumstances : first, that 
it be consistent with plain matter of fact ; 
secondly, that it be consistent with itself. 
If we observe these circumstances and 
render our definition intelligible, I am 
persuaded that all mankind will be found 
of one opinion with regard to it. 

It is universally allowed that nothing 
exists without a cause of its existence, 
and that chance, when stdctly examined, 
is a mere negative word, and means not 
any real power which has anywhere a 
·being in nature. But it is pretended that 
some causes are necessary, some not 
necessary. Here, then, is the advantage 
of definitions. Let anyone define a cause 
without comprehending as a part 6f the 
definition a necessary connectio11, with its 
effect, and let him show distinctly the 
origin of the idea expressed by the defini
tion, and I shall readily give up the whole 
controversy. But if the foregoin~ expli
cation of the matter be received, thts must 
be absolutely impracticable. Had not 
objects a regular conjunction with each 
other, we should never have entertained 
any notion of cause and effect; and this 
regular conjunction produces that infer
ence Of the understanding which i~ the 
only connection that we can have any 
comprehension of. Whoever attempts a 
definition of cause exclusive of these cir-. 
cumstances will be obliged either to 
employ unintelligible terms or such as 
are synonymous to the term which he 
endeavours to define. z And if the defini
tion above mentioned be admitted, liberty, 
when opposed to necessity, not to con
straint, is the same thing with chance, · 
which is uni\'ersally allowed to have no 
existence. 

1 Thus, if a cause be defined /hoi whU:h jrotlru:e11 
a11ything, it is easy to observe that p_,pd.ud11g is 
srnonymous to etz11s£ng. In like manner. if a eause be 
defined that by U!hU:h a11ylhr"ng exi"sh, this is liable to 
the same objection. For what is meant by these 
words by whU:h? Had it been said that a cause is that 
after wftich anytMng consla1:11)! ex £sis, we should have 
understood the tcnns. For this is, indeed, all we know 
of the matter. And this constancy forma; the v~ 
OSSCIIce of necessity, nor baYe we any other idea of it. 
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PART II. 
There is no method of reasoning more 

1 common, and yet none more blamable, 
than in philosophical disputes to endeavour 
the refutation of any hypothesis by a pre
tence of its dangerous consequences to 
religion and morality. When any. opinion 
leads to absurdities it is certainly false ; 
but it is not certain that an opmion is 
false because it is of dangerous conse. 
quence. Such topics, therefore, ought 
entirely to be forborne, as serving nothing 
to the discovery of truth, but only to 
make the person of an antagonist od10us. 
This I observe in general, without pre
tending to draw any advantage from it. 
.J frankly submit to an examination of 
this kind, and shall venture to affirm that 
the doctrines, both of necessity and of 
liberty, as above explained, are not only 
consistent with morality, but are abso-o 
lutely essential to its support. 

Necessity may be defined two ways, 
conformably to the two definitions of 
cause, of which it makes an essential 
part. It consists either in the constant 
conjunction of like objects, or in the 
inference of the understanding from one 
object to another. Now, necessity in 
both these senses (which, indeed, are at 
bottom the same) has universally, though 
tacitly, in the schools, in the pulpit, and 
in common life, been allowed to belong to 
the will of man ; and no one has ever 
pretended to de:1y that we can draw 
1nferences concerning human actions, 
and that those inferences are founded on 
the experienced union of like actions with 
like motives, inclinations, and circum
stances. The only particular in which 
anyone can differ is that either perhaps he 
will refuse to give the name of necessity 
to this property of human actions-but, 
as long as the meaning is understood, I 
hope the word can do no harm-or that 
he \Viii maintain it possible to discover 
something farther in the operations of 
matter. But this, it must be acknow
ledged, can be of no consequence to 
morality or religion, whatever it may be 
to natural philosophy or metaphysics. 
We may here be mistaken in asserting 
that there is no idea of any other neces
sity or connection in the actions of body. 
But sure?' we ascribe nothing to the 
actions o the mind but what everyone 
does and must readily allow of. We 
change no circumstance in the received 
orthodox system with regard to the will, 

but only in that with ·regard to material 
objects and causes. Nothing, therefore, 
can be more innocent, at least, than this 
doctrine. 

All laws being founded on rewards and 
punishments, it is supposed, as a funda
mental principle, that thcst! motives ha\'e 
a regular and uniform influence on the 
mind, and both produce the good nml 
prevent the evil actions. We may give to 
this 'influence what name we please, but 
as it is usually conjoined with the action 
it must be esteemed a cause, and be 
looked upon as an instance of that neces
sity which we would here establish. 

The only proper object of hatred or 
vengeance is a person or creature 
endowed with thought and consciousness; 
and when any criminal or injurious 
actions excite that passion it is only by 
their relation to the person or connection 
with him. Actions are, b,y their very 
nature, temporary and perishing ; and 
where they proceed not from some cause 
in the character and disposition of the 
person who performed them, they can 
neither redound to his honour if good, 
nor infamy if e\•il. The actions them
selves may be blamable, they may be 
contrary to all the rules of morality and 
religion, but the person is not answerable 
for them ; and as they proceeded from 
nothing in him that is durable and 
constant, and leave nothing of that 
nature behind them, it is impossible he 
can, upon their account, become the 
object- of punishment or vengeance. 
According to the principle, therefore, 
which denies necessity, and consequently 
causes, a man is as pure and untainted 
after having committed the most horrid 
crime as at the first moment of his birth; 
nor is his character anywise concerned in 
his actions, since they are not derived 
from it, and the wickedness of the one 
can never be used as a proof of the 
depravity of the other. 

Men are not blamed for such actions as 
they perform ignorantly and casually, 
whatever may be the consequences. 
Why-but because the principles of these 
actions are only momentary, and termi
nate in them alone? Men are Jess blamed 
for such actions as they perform hastily 
and unpremeditatcdly than for such as 
proceed from deliberation. For what 
reason-but because a hasty temper, 
though a constant cause or principle in 
the mind, operates only by intervals, and 
infects not the whole character? Again, 
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rcpcntance wipes . off every crime if fixed, that Being, either finite or infinite, 
attended with a reformation of life and who produces the first is likewise the 
manners. How is this to be accounted author of all the rest, and must both bear 
for-but by asserting that actions render the blame and acquire the praise which 
a person criminal merely as they are belong to them. Our clear and unalter
proofs of criminal principles in the mind ; able ideas of morality establish this rule 
and when, by an alteration of these prin- upon unquestionable reasons when we 
ciplcs, they cease to be just proofs, they examine the consequences of any human 
likewise cease to be crimmal? But, action; and these reasons must still have 
except upon the doctrine of necessity, greater force when applied to the volitions 
they never were just proofs, and conse- and intentions of a Being infinitely wise 
quently never were criminal. and powerful. Ignorance or impotence 

It will be equally easy to prove, and may be ple.:'l.ded for so limited a creature 
from the same arguments, that liberty, as man; but those imperfections have no 
according to that definition above men- place in our Creator. He foresaw, he 
tioned, in which all men agree, is also ordained, he intended all those actions 
essential to morality, and that no human of men which we so rashly pronounce 
actions, where it is wanting, are suscep- criminal. And we must therefore con
tible of any moral qualities, or can be the elude either that they are not criminal, or 
objects either of approbatio'l. or dislike. that the Deity, not man, is. accountable 
For, as actions are obj~cts of our moral for them. But as eitherofthesepositions 
sentiment so far only as they are indica- is absurd and implous, it follows that the 
tions of the internal character, passions, doctrine from which they are deduced 
and affections, it is impossible that they cannot possibly be true, as being liable to 
can gh·e rise either to praise or blame all the same objections. An absurd con
where they proceeU not from these prin- sequence, if necessary, proves the original 
ciples, but are derived altogether from doctrine to be absurd, in the same manner 
external violence. as criminal actions render criminal the 

I pretend not to have obviated or original cause if the coilnection between 
removed all objections to this theory with them be necessary and inevi~ble. 
regard to necessity and liberty. I can This objection consists of two parts, 
foresee other objections, derived from which we shall examine separately-first, 
topics "·hich have not here been treated that if human actions can be traced up 
of. It rimy be said, for instance, that, if by a necessary chain to the Deity, they 
voluntary actions be subjected to the same can never be criminal, on account of the 
laws of necessity with the operations of infinite perfection of that Being from 
matter, there is a continued chain of whom they are derived, and who can 
necessary causes, pre-ordained and pre- intend nothing but what is altogether 
determined, reaching from the origmal good and laudable. Or, secolld/y, if they 
cause of all to every single volition of be criminal, we must retract the attribute 
every human creature. No contingency of perfection which we ascribe to the 
anywhere in the universe, no indifference, Deity, and must acknowledge him to be 
no liberty. While we act we are at the the ultimate author of guilt and moral 
same time acted upon. The ultimate turpitude in all his creatures. 
Author of all our volitions is the Creator The answer to the first objection seems 
of the world, who first bestowed motion obvious and convincing. There are many 
on this immense machine, and placed all philosophers who, after an exact scrutiny 
beings in that particular position whence of all the phenomena of nature, conclude 
every subsequent event by an inevitable that the WHOLE, considered as one system, 
necessity must result. Human actions is in every period of its existence ordered 
therefore, either can have no moral turpi: with perfect benevolence, and that the 
tude at all as proceeding from so good a utmost possible happiness will, in the 

. cause, pr, if they have any turpitude, they end, result to all created beings without 
must mvolve our Creator in the same any mixture of positive or absolute ill or 
guilt while he is acknowledged to be misery. Every physical ill, say they, 
their ultimate cause and author. For, as makes an essential part of this benevolent 
a man who fired a mine is answerable for system, and could not possibly be removed 
all the consequences, whether the train he even by the- Deity himself, considered as 
employed be long or short, so wherever a a wlse agent, without giving entrance 
continued chain of necessary. causes is to greater ill or e_xcluding greater good 
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which will result from it. From this What though philosophical meditations 
theory some philosophers, and the ancient establish a different opinion or conjecture; 
Stoics among the rest, derived a topic of that everything is right with regard to 
consolation under all afflictions, while they the WHOLE; and that the qualities which 
taught their pupils that those ills under disturb society are, in the main, as bene
which they laboured were, in reality, goods ficial and are as suitable to the primary 
to the universe, and that to an enlarged intention of nature as those which more 
view, which could comprehend the whole directly promote its happiness and wei
system of nature, every event became an fare? Are such remote and unccrt..'lin 
object of joy and exultation. But, though sPeculations able to counterbalance the 
tlus topic be specious and sublime, it-was sentiments which arise from the naturnl 
soon found in practice weak and ineffec- and immediate view of the objects? A 
tual. You would surely more irritate man who is robbed of a considerable sum, 
than appease a man lying under the does he find his vexation for the loss any .. 
racking pains of the gout by preaching wise Jiminished by these sublime reftcc
u.p to him the rectitude of those general tions? Why, then, shoultl his moral 
laws which produced the malignant resentrpent against the crime be supposed 
humours in his body and led them incompatible with them? Or, why should 
through the proper canals to the sinews not the acknowledgment of a real dis
and nerves, where they now excite such tinction between vice and virtue be recon
acute torments. These enlarged views citable to all speculative systems of philo
may, for a moment, please the imagina- sophy, as well as that of a real distinction 
tion of a speculative man who is placed between personal beauty aml deformity? 
in ease and security; hut neither can Both these distinctions are founded in 
they dwell with con.stancy on his mind, the natural sentiments of the human 
even though undisturbed by the emotions mind. And these sentiments are not to 
of pain or passion ; much less can they be controlled or altered by any philo· 
maintain their ground when attacked by sophical theory or speculation whatsoever. 
such powerful antagonists. The atTec- The second objection admits not of so 
tions take a narrower and more natural easy and satisfactory an answer; nor is 
survey of their object, and b)r an economy it possible to explmn distinctly how the 
more suitable to the infirmity of human Deity can be the mediate cause of all the 
minds regard alone the beings around us, actions of men without being the author 
and are actuated by such events as appear of sin and moral turpitude. These are 
good or ill to the private system. mysteries, which mere natural and unas-

The case is the same with moral as wjth sisted reason is very unfit to handle; and 
physical ill. It cannot reasonably be whatever system she embraces, she must 
supposed that those remote considera- find herself involved in inextricable diffi
tions, which are found of so little efficacy culties, and even contradictions, at every 
with regard to Otle, will have a more step which she takes with regard to such 
powerful influence with regard to the subjects. To reconcile the indifference 
other. The mind of man is so formed and contingency of human actions with 
by nature that, upon the appearance prescience, or to defend absolute decrees, 
of certain characters, dispositiOns, and and yet free the Deity from being the 
actions, it immediately feels the senti- author of sin, has been found hitherto 
ment of approbation or blame; nor are to exceed all the power of philosophy. 
there any emotions more essential to its Happy, if she be thence sensible of her 
frame and constitution. The characters tementy when she pries into these 
which engage our approbation are chiefly sublime myst~ries, and, leaving a scene 

~ such as contribute to the peace and so full of obscurities and perplexities, 
security of human society, as the char.. return, with suitable modesty, to her true 
acters which excite blame are chiefly such and proper province-the examination of 
as tend to public detriment and disturb- common life-where she will find diffi
anc~. Whence it may reasonably be culties enough to employ her inquiries 
presumed that the moral sentiments arise without launching into so boundless an 
either mediately or immediately from a ocean of doubt, uncertainty, and contra.. 
reflection of these opposite interests. diction 1 · 
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SECTION IX. 

OF THE REASON OF ANIMALS 

ALL our reasonings concerning matter of 
fact are founded on a species of analogy, 
which leads us to expect from any cause 
the same events which we have observed 
to result from similar causes. Where the 
causes are entirely similar the analogy is 
perfect, and the inference drawn from it 
ts regarded as certain and conclusive; 
nor does any man ever entertain a doubt, 
when he sees a piece of iron, that it will 
have weight and cohesion of parts, as in 
all other instances which have ever fallen 
under his observation. But where the 
objects have not so exact a similarity the 
analogy is less perfect, and the inference 
is less conclusive, though still it has some 
force in proportion to the degree of 
similarity and resemblance. The ana
tomical observations formed upon one 
animal are, by this species of reasoning, 
extended to all animals ; and it is certain 
that when the circulation of the blood, 
for instance, is clearly proved to have 
place in one creature, as a frog, or fish, 
1t forms a strong presumption that the 
same principle has place in all. These 
analogical observations may be carried 
farther, even to this science of which we 
are now treating ; and any theory by 
which we explain the operations of the 
understanding, or the origin and connec
tion of the passions in man, will acquire 
additional authority if we find that the 
same theory is requisite to explain the 
same phenomena in all other animals. We 
shall make trial of this, with regard to 
the hypothesis by which we have, in 
the foregoing discourse, endeavoured to 
account for all experimental reasonings; 
and it is hoped that this new point of 
view will serve to confirm all our former 
observations. 

F·int, it seems evident that animals as 
well as men learn many things from 
experience, and infer that the same 
events will always follow from the same 
causes. By this principle they become 
acquainted with the more ob\ious pro
perties of e..~ternal objects, and gradually 
from their birth treasure up a knowledge 

of the nature of fire, water, earth, stones, 
heights, depths, etc:, and of the effects 
which result from their operation. The 
ignorance and inexperience of the young 
are here plainly distinguishable from the 
cunning and sagacity of the old, who 
have learned, by long observance, to avoid 
what hurt them, and to pursue what gave 
ease or pleasure. A horse that has been · 
accustomed to the field becomes ac
quainted with the proper height which he 
can leap, and will never attempt what 
exceeds his force and ability. An old 
greyhound will trust the more fatiguing 
part of the chase to the younger, and will 
place himself so as to meet the ·hare in 
her doubles; nor are the conjectures 
which he forms on this occasion founded 
in anything but his observation and 
experience. 

This is still more evident from the 
effects of discipline and education on 
animals, who,. by· the proper application 
of rewards and punishments, may be 
taught any course of action, and most 
contrary to their natural instincts and 
propensities. Is it not experience which 
renders a dog apprehensive of pain when 
you menace him, or lift up the whip to 
beat him ? Is it not even experience 
which makes him an'!;wer to his name, 
anU infer, from such an arbitrary sound, 
that you mean him rather than any of his 
fellows, and intend to call him when you 
pronounce it in a certain manner, and 
with a certain tone and accent? 

In all these cases we may observe that 
the animal infers some fact beyond what 
immediately strikes his senses, and that 
this inference is altogether founded . on 
past experience, while the creature expects 
from the present object the same conse
quences which it has always found in 
its observation to result from similar 
objects. 

Secondly, it is impossible that this 
inference of the animal can be founded on 
any process of argument or reasoning by 
which he concludes that like events must 
follow like objects, and that the course '?f 
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nature will always be regular in its opera
tions. For if there be in reality any argu
ments of this nature, they surely lie too 
abstruse for the observation of such imper .. 
feet understandings ; since it may we11 
employ the utmost care and attention 
of a philosophic genius to discover and 
observe them. Animals, therefore, are 
not guided in these inferences by reason
ing ; neither are children ; neither are the 
generality of mankind in their ordinary 
actions and conclusions; neither are philo
sophers themselves, who, in all the active 
parts of life, are, in the main, the same 
with the vulgar,. and are governed by the 
same maxims. Nature must have pro
vided some other principle of more ready 
and more general use and application ; 
nor can an operation of such immense 
consequence in life as that of inferring 
effects from causes be trusted to the uncer
tain process of reasoning and argumenta
tion. Were this doubtful with regard to 
men, it seems to admit of no question with 
regard to the brute creation ; and, the con
clusion ·being once firmly established in 
the one, we have a strong presumption, 
from all the rules of analogy, that it ought 
to be universally admitted without any 
exception or reserve. It is custom alone 
which engages animals from every object 

- that stril<es their senses to infer its usual 
attendant, and carries their imagination 
from the appearance of the one to conceive 
the other in that particular manner which 
we denominate belie{. No other explica
tion can be given o( this operation tn all 
the higher as welt as lower classes of 
sensitive beings which fall under our 
notice and observation.' 

J Since :ill reasoning conCffning facts or eauses is 
derived merely from custom, it may be a~~ked how it 
happens that men so much surpass animals in reason
ing, and one man so muclt su~sea another? Has 
not the same custom the same influence on all? We 
shall here endeavour bridly to explain the grea.t differ
ence in human understandings, aiter which the reason 
of the difference between men and animals wiU easily 
be comprehended. J. When we have lived any time. 
and have been accustomed to the uniformity of nature. 
we acquire a genernl habit by which we alwar- transfer 
the known to the unknown, and conceive the latter to 
resemble the former. By means of this general habitual, 
prind21e we r~ard even one ex~ri.ment as the. founda. 
tion of reasonanlf• and expect a sun1lar event w1th some 
degree of certrunty where the experiment has been 
made aor:uratelr and free from all foreign circunl" . 

But, though animals learn many parts 
of their knowledge from observation, 
there are also many parts of it which they 
derive from the ongmal hand of nature, 
which much exceed the share of capacity 
they possess on ordinary occasions, and 
in which they improve httle or nothing, 
by the longest practice and experience. 
These we denominate instincts, and are 
so apt to admire as something very extra
ordinary, and inexplicable by all the dis
quisitions of human understandinff. But 
our wonder will, perhaps, cease ord1minish 
when we consider that the experimental 
reasoning itself which we possess in 
common with beasts, and on which the 
whole conduct of life depends, is nothing 
but a species of instinct or mechanical 
power that acts in us unknown to our
selves; and in its chief operations is not 
directed by any such relations or com
parisons of ideas as are the proper objects 
of our intellectual faculties. Though the 
instinct be different, yet still it is an 
instinct which teaches a man to avoid 
the fire, as much as that which teaches a 
bird with such exactness the art of incu .. 
bation and the whole economy and order 
of its nursery. 

stances. It is therefore considered as a matter of 
great importance to observe the COMequcncc:s of 
things; and u one man may very much surpa!ts 
another in attention and memory and observation, this 
will make a very great difference in their reasoning. 
:z. Where there IS a complication of CDUIICS to produce 
any effect one mind may be much larger than another, 
and better able to comprehend the whole syatem of 
objects and to infer justly their COilliCqUertCC~~. 3- One 
man is able to carry on a chain of conacquenccs to a 
greater length than another. 4o Few men cnn think 
long without running into a confusion of idca.s and 
mistaking one for another; and there are various 
de[(rees of this infirmity. S· The circumstnnce on 
wh1ch the effect depends is f~uently involved in other 
circumstances which are fore~gn and extrinsic. Tho 
separation of it often requires great attention, 
accuracy, and .ubt;Iety. 6. The ~onn!ng of gen~l 
maxims from p.itrtJcular observation 111 a very mce 
operation, and nothing _is more usual. from ha.tc or 
narrowneu of mind which aecs not on all sides, th.-.n 
to commit mistakes in this particular. 'I• When we 
reason from analogies the man who ha. tho grca.ter 
experience or the greater promptitude of sug~eew.tin~r 
analogies will be the better rcuoner. 8. Biat.&e& from 
prejudice, education, passion, party. ete., hang more 
upon one mind than another. 9- After we have 
acquired a confidence in human testimony, book• and 
conversation enlarge much more the 11phere of one 
man's experience and thought than thoae of another. 
It would be easy to discover many other drcumd;uu:~ 
that make a difference in the undentandinp of men. 
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SECTIOI'I' x. 
OF MIRACLES 

PART I. 

TnERB is in Dr. Tillotson's writings an 
argument against the real presetzce, which 
is as concise and elegant and strong as 
any argument can possibly be supposed 
against a doctrine so little worthy of a 
serious refutation. It is acknowledged on 
all hands, says that learned prelate, that 
the authority either of the Scripture or of 
tradition is founded merely in the testi
mony of the Apostles, who were eye
witnesses to those miracles of our Saviour 
by which he proved his divine mission. 
Our evidence, then, for the truth of the 
Christian religion is less than the evidence 
for the truth of our senses i because, even 
in the first authors of our religion, it was 
no greater, and it is evident it must 
diminish in passing from them to their 
disciples j nor can anyone rest such con
fidence in their testimony as in the imme
diate object of his senses. But a weaker 
evidence can never destroy a stronger, 
and therefore, were the doctrine of the 
real presence ever so clearly revealed in 
Scripture, it were directly contra.ry to the 
rules of just reasoning to give our assent 
to it. It contradicts sense, though both 
the Scripture and tradition on which it 
is supposed to be built carry not such 
evidence with them as sense when they 
are considered merely as external evt
dences, and are not brought home to 
everyone's hreast by the immediate opera
tion of the Holy Spirit. 

Nothing is so convenient as a decisive 
argument of this kind, which must at 
least siletJce the most arrogant bigotry 
and superstition, and free us from thetr 
impertinent solicitations. I flatter myself 
that 1 have discovered an argument of a 
like nature, which, if just, will, with the 
wise and learned, be an everlasting check 
to all kinds of ~uperstitious delusion, and 
consequently Wtll. be useful as long as the 
W?rld endures. For S<? long, 1 presume, 
"\Vdl the accounts of mtracles and prodi
gies be found in all history, sacred and 
profane. 

Though experience be oU-r, only guide 
in reasoning concerning mat~ers of fact; 
it must be acknowledged that this guide 
is not altogether infallible) but in, sonle 
cases is apt to lead us into errors. One 
who in our climate should expect better 
weather in any week of june than in one 
of December would reason justly and 
conformably to .experience ; but ·~t is. 
certain that he may happen in the event 
to find himself mistaken. However, we 
may observe that in such a case he would 
have no cause to complain of experience, 
because it commonly informs uS before
hand of the uncertainty, by that contrariety 
of events which. we may learn from a 
diligent observation. All effects follow 
not with like certainty from their supposed 
causes. Some events are found in alf 
countries and aU ages to have been Con
stantly conjoined together. Others are 
found to have been more variable, and 
sometimes to disappoint our expectations; 
so that, in our reasonings concerning 
matter of fact, there are all imaginable 
degrees of assurance, from the highest 
certainty to the lowest species of moral 
evidence. 

A wise man, therefore, proportions his 
belief to the evidence. In such conc,u..: 
sions as are founded on an infallible" 
experience he expects the event with ·the 
last degree of assurance, and regards his 
past experience as a full protif of the future_ 
existence of. that event. In other cases 
he proceeds with more caution. He 
weighs the opposite experiments. He 
considers which side is supported by the 
greater number of experiments j to that 
side he inclines with doubt and hesita
tion, and when at last he fixes his judg
ment the evidence exceeds not what we 
properly call probability. All probability, 
then, supposes an opposition of· ex peri-' 
ments and observations, where the one 
side is found to overbalance the other, 
and to produce a degree of evidence pro
portioned to the superiority. A hundred 
mstances or experiments on one side 
and fifty on another afford a doubtful 
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expectationofanyevent; thoughahundred 
uniform experiments, with only one that 
is contradictory, reasonably begets a pretty 
strong degree of assurance. In all cases 
we must balance the opposite experiments, 
where they are opposite, and deduct the 
smaller number from the greater in order 
to know the exact force of the superior 
evidence. 

To apply these principles to a particular 
instance, we may observe that there is no 
species of reasoning more common, more 
useful, and even necessary to human life, 
than that which is derived from the testi
mony of men and the reports of eye-· 
witnesses and spectators. This species 
of reasoning, perhaps, one may deny to 
be founded on the relation of cause and 
effect. I shall not dispute about a word. 
It will be sufficient to observe that our 
assurance in any argument of this kind is 
derived from no other principle than our 
observation of the veracity of human testi
mony, and of the usual conformity of facts 
to the. reports of witnesses. It being a 
general maxim that no objects have any 
discoverable connection together, and that 
au the inferences which we can draw from 
one to another are founded· merely on our 
experience of their constant and regular 
conjunction, it is evident that we ought 
not to make an exception to this maxim 
in favour of human testimony, whose 
connection with any everit seems in itself 
as little necessary as any other.. Were 

· not the memory tenacious to a certain 
degree ; had not men commonly an incli .. 
nation to truth and a principle of probity ; 
were they not sensible to shame when 
detected m a falsehood-were not these, 
I say! di.scovered . by experience to be 
quahtles mherent m ·human nature, we 
should never repose the least confidence 
in human testimony. A man delirious or 
noted for falsehood and villainy has no 
manner of authority with us. 

And as the evidence derived from wit .. 
-nesses and human testimony is founded 
on past experience, so it varies with the 
experience, and is regarded either as 
protif or a probability, according as the 
conjunction between any particular kind 
of report and any kind of obJect has been 
found to be constant or vanable. There 
are a number of circumstances to be 
taken into co.nsiJeration in all judgments 
of this kind, and the ultimate standard by 
which we determine all disputes that may 
arise concerning them is always derived 
from ex.perience and Obse~-ation. Where 

this experience is not entirely uniform on 
any. side, it is attended with an unavoid
able contrariety in our judgments, and 
with the same opposition and mutual 
destruction of argument as in every other 
kind of evidence. We frequently hesitate 
concerning the reports of others. We 
balance the opposite circumstances which 
cause any doubt or uncertainty, and when 
we discover a superiority on one side we 
incline to it, but stiJI with a diminution of 
assurance in proportion to Ute force of its 
antagonist. 

This contrariety of evidence in the 
present case may be derived from several 
different causes : from the opposition of 
contrary testimony; from the character 
or number of the witnesses ; from the 
manner of their delivering their testimony; 
or from the union of all these circum
stances. We entertain a suspicion con
cerning any matter of fact when the 
witnesses contradict each other; when 
they are but few or of a doubtful char
acter; when they have an interest in 
what they affirm; when they deliver their 
testimony with hesitation, or, on the 
contrary, with too violent asseverations. 
There are many other particulars of the 
same kind which may diminish or destroy 
the force of any argument derived from 
human testimony. 

Suppose, for instance, that the fact 
which the testimony endeavours to estab
lish partakes of the extraordinary and the 
marvellous ; in that case, the evidence 
resultin~ from the testimony admits of a 
diminution, greater or Jess, m proportion 
as the fact is more or less unusual. The 
reason why we place any credit in 
witnesses and historians is not derived 
from any comzeclion which we perceive 
a priori between testimony and reality, 
but because we are accustomed to find a 
conformity between them. But when the 
fact attested is such a one as has seldom 
fallen under our observation, here is a 
contest of two opposlte experiences, of 
which the one destroys the other as far as 
its force goes, and the superior can only 
operate on the mind by the force which 
remains. The very same principle of 
experience which gives us a certain 
degree of assurance in the testimony or 
witnesses gives us also, in this ca~e, 
another degree of assurance against the 
fact which they endeavour to establish, 
from which contr.adiction there neces-
sarily arises a counterpoise, and mutual 
destruction of belief and authority. 
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1 should not believe suck a skwy were it 
told me by Calo was a proverbial saying 
in Rome, even Uuring the lifetime of that 
philosophical patriot. • The incredibility 
of a fact, it was allowed, might invalidate 
so great an authority. 

The Indian prince who refused to 
believe the first relations concerning the 

. effects of frost reasoned justly, and it 
naturally required very strong testimony 
to engage his assent to facts that arose 
from a state of nature with which he was 
unacquainted, and which bore so little 
analogy to those events of which he had 
had constant and uniform experience. 
Though they were not contrary to his 
experience, they were not conformable 
to it. 2 

But in order to increase the probability 
against the testimony of witnesses, let us 
suppose that the fact which they affirm, 
instead of being only man·ellous, is really 
miraculous; and suppose also that the 
testimony, considered apart and in itself, 
amounts to an entire proof-in that case 
there is proof against proof, of which the 
strongest must prevail, but still with a 
diminution of its force in proportion to 
that of its antagonist. 

A miracle is a violation of the laws of 
nature ; and as a firm and unalterable 
experience has established these laws, the 
proof against a miracle, from the very 
nature of the fact, is as entire as any 
argument from experience can possibly be 
imagined. Why is it more than probable 
that aU men must die; that IeaU cannot 
of itself remain suspended in the air; that 
fire consumes wood, anti is extinguished 

s Plutnrch, in lF',"/a Catonis. 
• No Indian, it is evident, could have experience that 

water did not freeze in cold climates. This is placinjr 
nature in 3. situation quite unknown to him, and it 1S 
imJK!SSible for him to tell a priori wh.a.t will result from 
it. It is making a new experiment, the consequence of 
which is always uncert.'\in. One may sometimes con• 
jecturc from nnnlogy what will follow: but, still, this is 
but conjecture. And it must be confessed that in the 
present case of freezing the event follows contrary to 
the rules of nna.logy, and is sucl1 as a rational l1klian 
would not look for. The operations of cold UJJ9D 
water are not ~dual according to the d~ of cold, 
but whenever 1t comes to the freexin~-pomt the water 
passes in a moment_ from the utmost hquidity to perfect 
hardness. Such an e\-ent, therefore, may be denomi
nnted tVdrrfqrd£nary1 and requires a pretty strong 
te!StimOn)': to render 1t credible to people in a warm 
dimntc. But, still, it is not miracrdoWJ, nor contrary to 
unifonn experience of the course of nature in cases 
where all the ciranru.tances arc the same. Tbe inhabi
tants of Sumatra have always seen water ftuid in their 
own dtmate. and the freezing of their rivers ought to 
be deemed a prodigy. But they never saw water in 
Muscovy during the winter, and therefore they cannot 
reasonably be positive what would. there be tho coaso
queac:c. 

by water ; unless it be that these events 
are found agreeable to the laws of nature, 
and there is required a violation of these 
laws, or, in other words, a miracle, to 
prevent them ? Nothing is esteemed a 
miracle if it ever happen in the common 
course of nature. It IS no miracle that a 
man seemingly in good health should die 
on a sudden, b~cause such a .kind of 
death, though moi"e unusual than any 
other, has yet been frequently observed to 
happen. But it is a miracle that a dead 
man should ·come to life, because that 
has never been observed in any age or 
Country. There must, therefore, be a 
uniform experience against every miracu
lous event, otherwise the event would not 
merit that appellation. And as a uniform 
experience amounts to a proof, there is 
here a direct and full proof, from the 
nature of the fact, against the existence of 
any miracle ; nor can such a proof be 
destroyed, or the miracle rendered 
credible, but by an opposite proof which 
is superior.x 

The plain consequence- is (and it is a 
general maxim worthy of our attention) 
"that no testimony is sufficient to estab
lish a miracle unless the testimony be of 
such a kind that its falsehood would be 
more miraculous than the fact which -it 
endeavours to establish ; and even in 
that case there is a mutual destruction of 
arguments, and· the superior only gives 
us an assurance suitable to that degree of 
force which remains after deducting the 
inferior., When anyone tells me that he 
saw a dead man restored to life I imme
diately consider with myself whether it be 

s Sometimes ~n event may 'not. in i'tsef!.. seem to be 
contrary to the Ia \VS of natur~, and yet, if 1t were rea!• 
it might, by reason of some orcumstances, be denom1- . 
nated a miracle, because, i7Jfacl, it is contrary to these 
L'\ws. Thus, if a person claiming a divine authority 
should command a sick person to be weU, a healthful 
man to fall down dead, the C::ouda to pour rain, the 
winds to blow-in short, shouid order ~~!any natural 
events which immediately follow upon h1s command. 
these might justly be esteemed miracles. because they 
are really in this case contrary to the laws of nature. 
For if any suspicion remain that the event and c:om
ma~d concurred by accident, there is no mir~e an.d_no 
transgression of the laws of nature. If thJs susp1aon 
be removed there is evidently a miracle, and a trans
gression of' these laws, because nothing can be more 
contrary to nature than tha~ the voice or co.mmand of 
a man should have such an influence. A miracle may 
be accurately defined. a tr-ansgression of a law of 
ntdurtt by a parlic1da,. wliHon. of the DeiJY., 07" by tM 
,·,.t~itm of some inTJisi'!J/4 agnrt. A !ftlrade may 
either be discoverable by men or not. ThlS alters not 
its nature and essence. The raising of a house or ship 
into tho air is a visible miracle. The raising of a 
feather when the wind wants ever so little of a force 
requisite for that purpose is as real a miracle, though 
not 50 sensible with regard to us. 
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more probable that this person should 
either deceive or be deceived, or that the 
fact which he relates should really have 
happened. I weigh the one miracle 
against the other, and according to the 
superiority which I discover I pronounce 
my decision, and always reject the greater 
miracle. If the falsehood of his testimony 
would be more miraculous than the event 
which he relates, then, and not till then, 
can he pretend to command my belief or 
opinion. 

PART II. 

In the .foregoing reasoning we have 
supposed that the testimony uP.on which a 
miracle is founded may poss1bly amount 
to an entire proof, and that the falsehood 
of that testimony would be a real prodigy. 
But it is easy to show that we have been 
a great deal too liberal in our concession, 
and that there never was a miraculous 
event established on so full an evidence. 

For,first, there is not to be found in a.ll 
history any iniracle attested by a suffi
cient number of men of such unques
tioned good sense, education, and learn
ing as to secure us against all delusion in 
themselves ; of such undoubted integrity 
as to place them beyond all suspicion of 
any. design to deceive others; of such 
credit and reputation in the eyes of man
kind as to have a great deal to lose in 
case of their being detected in any false
hood, . and at the same time attesting 
facts performed in such a public manner 

·and in so celebrated a part of the world as 
:to render the detection unavoidable-all 
which circumstanceS are requisite to give 
. us a full assu~ance in the testimony of 
-men. 

Secondly, we may ·observe in human 
·nature a. principle · which, if strictly 
examined, will- be found to diminish 

·extremely the assurance which we mi~ht 
·from human testimony have in any kmd 
of prodigy. The maxim by which we 
commonly conduct ourselves in - our 
reasonings is that the objects of which 
we have no experience resemble those of 
which we have; that what we have found 
to be most usual is always most probable; 
and that where. there is an opposition of 
arguments we ought to give the prefer
ence to such as are founded on the 
greatest number of past observations. 
But though, in proceeding by this rule, 
we readily reject any fact which is 
unusual ami incredible in an ordinary 
degree, yet, in advancing farther, the 

mind observes not always the same rule t 
but when anything is affirmed utterly 
absurd and miraculous it rather the more 
readily admits of such a fact upon account 
of that very circumstance which ought to 
destroy all its authority. The passion of 
surprise and wonder arising from miracles, 
being an agreeable emotion, gives a 
sensible tendency towards the belief of 
those events from which it is derived. 
And this ~oes so far that even those who 
cannot CllJOY this pleasure immediately, 
nor can believe those miraculous events 
of which they are informed, yet love to 
partah:e of the satisfaction at second hand 
or by rebound, and place a pride and delight 
in exciting the admiration of others. 

With what greediness are the miracu
lous accounts of travellers received, their 
descriptions of sea and land monsters, 
their relations of wonderful adventures, 
strange men and uncouth manners! But 
if the spirit" of religion join itself to the 
love of wonder there is an end of common 
sense, and human testimony, in these 
circumstances, loses all pretensions to 
authority. A religionist may be an 
enthusiast, and imagine he sees what has 
no reality: he may know his narrative to 
be false, and yet persevere in it, with the 
best intentions in the world, for the sake 
of promoting so holy a cause ; or even 
where this delusion has not place, vanity, 
excited by so strong a temptation, 
operates on him more powerfully than on 
the rest of mankind in any other circum
stances, and seJf.interest with equal force. 
His auditors may not have, and commonly 
have not, sufficient judgment to canvass 
his evidence ; what judgment they ha\'C 
they renounce by principle in these 
sublime and mysterious subjects; or if 
they were ever so willing to employ it, 
passion and a heated imagination disturb 
the regularity of ·its operations. Their 
credulity increases his impudence, and 
his impudence overpowers their credulity. 

Eloquence, when at its highest pitch, 
leaves little room for reason or reflection, 
but, addressing itself entirely to the fancy 
or the affections, captivates the willing 
hearers and suhdues their understanding. 
Happily, this pitch it seldom attains. 
But what a Tully or a Demosthenes 
could scarcely effect over a Roman or 
Athenian aud1ence, every Capuchin, every 
itinerant or stationary teacher, can per
form over the generality of mankind, and 
in a higher degree, by touching such 
gross and wlgar passions. 
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The many inslances of forged miracles 
and prophecies and supernatural events 
which m all ages have either been 
detected by contrary evidence, or which 
detect themselves by their absurdity, 
prove sufficiently the strong propensity 
of mankind to the extraordinary and the 
marvellous, and ought reasonably to 
beget a suspicion against all relations of 
this kinc.I. This is our natural way of 
thinking, even with regard to the most 
common and most credible events. For 
instance, there is no kind of report which 
rises so easily and spreads so quickly, 
especially in country places and pro
vincial towns, as those concerning 
marriages, insomuch that two young 
persons of equal condition never see each 
other twice but the whole ·neighbour
hood immediately join them together. 
The pleasure of telling a piece of news so· 
interesting, of propagatmg it, .and of 
being the first reporters of it, spreads the 
intelligence. And this is so well known 
that no man of sense gives attention to 
these reports till he find them confirmed 
by some greater evidence. Do not the 
same passions, and others still stronger, 
incline the generality of mankind to 
believe and report, with the greatest 
vehemence and assurance, all religious 
miracles? 

Thirdly, it forms a strong presumption 
against all supernatural and miraculous 
relations that they are observed chiefly to 
abound among ignorant and barbarous 
n~tions; or! if a civilised people has ever 
giVen admiSSIOn to any of them, that 
people will be found to have received them 
from ignorant and barbarous ancestors, 
who transmitted them with that inviolable 
~anction and authority which always 
attend received . opinions. When we 
peruse the first histories of all nations, 
we are apt to imagine ourselves trans
ported into some new world, where the 
whole frame of nature is disjointed, and 
every element performs its operations in a 
different manner from what it does at 
present. Battles, revolutions, pestilence, 
famine, and death are never the effect of 
those natural causes which we experience. 
Pf?digies, omens, oracles, judgments, 
qu•te obscure the few natural events that 
are intermingled with them. But as the 
fo~er grow thinner every page, in pro
portion as we advance nearer the en
lightened ages, we soon learn that there 
is nothing mysterious or supernatural in 
the case, but that all proceeds . from the 

usual propensity of mankind towards th.e 
marvellous, and that, though this inclina
tion may at intervals receive a check 
from ~ense and learning, it can never 
be thoroughly extirpated from human 
nature. 

It is stra7tge, a judicious reader is apt 
to say upon the perusal of these wonder
ful historians, that suck jJrot#gious events 
never happen ·in or~r days. But it is 
nothing strange, I hope, that men should 
lie in all ages. You must surely have 
seen instances .·enough of that frailty. 
You have yourself heard many such 
marvellous relations started, which, being 
treated with scorn by all the wise and 
judicious, have at last been abandoned 
even by the vulgar. Be assured that 
those renowned lies, which have spread 
and flourished to such a monstrous height, 
arose froin like beginnings ; but, being 
sown in a more proper soil, shot up at 
last into prodigies al111ost equal to those 
which they relate. 

It was a wise policy in that false 
prophet Alexander-who, though now 
forgotten, was once so famous-to lay the 
first scene of his impostures in Papilla
gonia, where, as Lucian tells us, the 
people were extremely ignorant and 
stupid, and ready to swallow even the 
grossest delusion. People at a distance, 
who are weak enough to think the matter 
at all worth inquiry, have no opportunity 
of receiving better information. Th~ 
stories coine magnified to them by a 
hundred circumstances. Fools are indus
trious in propagating the imposture ; 
while the wise and learned are contented, 
in general, to deride its absurdity, without 
informing themselves of the particular 
facts by which it may be distinctly 
refuted. And thus the impostor above men
tioned was enabled to proceed, from his 
ignorant Paphlagonians, to the enlistin~ of· 
votaries even among the Grecian philo
sophers, and men of the most eminent 
rank and distinction in Rome-nay, could 
engage the attention of that sage emperor 
Marcus Aurelius, so far as to make him 
trust the success of a military expedition 
to his delusive prophecies. 

The advantages are so fl'reat of starting 
an imposture among an Ignorant people 
that, even though the delusion should be 
too gross to impose on the generality of -
them ('WAicA, though seldom, is someti11les 
the case), it has a much better chance for 
succeeding in remote countries than if the 
first-scene had been laid in a city_renowned 
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for arts and knowledge. The most i~no
rant and barbarous of these barbanans 
carry the report abroad. None of their 
countrymen have a large correspondence, 
or sufficient credit and authority to con
tradict. and beat down the delusion. 
Men's inclination to the marvellous has 
full opportunity to display itself. And 
thus a story wluch is universally exploded 
in the place where it was first started 
shall pass for certain at a thousand miles 
distance. But had Alexander fixed his 
residence at Athens, the philosophers of 
that renowned mart of learning had 
immediately spread throughout the whole 
Roman Empire their sense of the matter, 
which, being supported by so great 
authority, and displayed by all the force 
of reason and eloquence, had entirely 
opened the eyes of mankind. It is true 
·Lucian, passing by chance through Paph
Iagonia, hac\ an opportunity of performmg 
this good office. But, though much to 
be wisheU, it does not always happen that 
every Alexander meets with ·a ·Lucian 
ready to expose and detect his impostures. 

I may add as a fourth reason which 
Uiminishes the authority of prodigies, 
that there is no testimony for any, even 
those \vhich have not been expressly 
detected, that is not opposed by an infinite 
number of witnesses, so that not only the 
miracle destroys the credit of testimony, 
but the testimony destroys itself. To 
make this the better understood, let us 
consider that in matters of religion what
ever is different is contrary, and that it is 
impossible the religions of ancient Rome, 
of Turkey, of Siam, and of China should, 
all of them, be established on any solid 
foundation. Every miracle, therefore, 
pretended to have been wrought in any 
of these religions (and all of them 
abound in miracles), as its direct scope is 
to establish the particular system to which 
it is attributed, so has it the same force, 
though more indirectly, to overthrow 
every other system. In destroying a rival 
system it likewise destroys the credit of 
those miracles on which that system was 
·established, so that all the prodigies of 
different religions are to be regarded as 
-contrary facts, and the evidences of these 
prodigies, whether weak or strong, as 
oppf•site to each other, According to this 
method of reasoning, when we believe 
any miracle of Mohammed or his suc
cessors we have for our warrant the 
testimony of a few barbarous Arabians. 
:And, on the other hand, we are to regard 

the authority of Titus Livius, Plutarch, 
Tacitus, and, in short, of all the authors 
and witnesses, Grecian, Chinese, and 
Roman Catholic, who have related any 
miracle in their particular religion-! say, 
we are to regard their testimony in the 
same light as if they had mentioned that 
Mohammedan miracle, and had in express 
terms cOntradicted it with the same cer
tainty as they have for the miracle they 
relate. This argument may appear over
subtle and refined, but is not in reality 
different from the reasoninf?' of a judge 
who supposes that the cred1t of two wit
nesses, maintaining a crime against any .. 
one, is destroyed by the testimony of two 
others, who affirm him to have been two 
hundred leagues distant at the same 
instant when the crime is said to have 
been committed. 

One of the best attested miracles in all 
profane history is that which Tacitus 
reports of Vespasian, who cured a blind 
man in Alexandria by means of his spittle, 
and a lame man by the mere touch of his 
foot, in obedience to a vision of the goU 
Serapis, who had enjoined them to have 
recourse to the emperor for these mira
culous cures. The story may be seen in· 
that fine historian/ where every circum
stance seems to add weight to the testi
mony, and might be displayed at large 
with all the force of argument and 
eloquence if anyone were now concerned 
to enforce the evidence of that exploded 
and idolatrous superstition-the gravity, 
solidity, age, and probity of so great an 
emperor, who, throuJ?'h the whole course 
of his life, conversed m a familiar manner 
with his friends and courtiers, and never· 
affected those extraordinary airs of divinity 
assumed by Alexander and Demetrius ; 
the histonan, a contemporary writer, 
noted for candour and veracity, and 
withal the greatest and most penetrating 
genius, perhaps, of all antiquity, and so 
free from any tendency to credulity that he 
even lies under the contrary imputation of 
Atheism and profaneness ; the persons 
from whose authority he related the 
miracle, of established character for judg
ment and veracity, as we may well presume, 
eye-witnesses of the fact, and confirming 
their testimony after the Flavian family 
was despoiled of the empire, and could no 
longer give any reward as the price of a 
lie. Utrumque, qui inUifuere, nunc quoque 

1 Hr"s/.,lib.v.,C::lp.8. Suetoniu.sgivcsncariJtbesatne 
account in Villi. Vr•l· 
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memorant, poslquatn nttlltem nz.etzdacio 
pretium. To which if we add the public 
nature of the facts as related, it will 
appear that no evidence can well be sup
posed stronger for so gross and so palp
able a falsehood. 

There is also a memorable story related 
by Cardinal de Retz, which may well 
deserve our consideration. When that 
intriguing politician fled into Spain to 
avoid the persecution of his enemies he 
passed through Saragossa, the capital of 
Arragon, where he was shown, in the 
cathedral, a man who had served seven 
years as a doorkeeper,and was well known 
to everybody in town that had ever paid 
his devotions at that church. He had 
been seen for so long a time wanting a 
leg, but recovered that limb by the rub
bing of holy oil upon the stump; and the 
cardinal assures us that he saw him with 
two legs. This miracle was vouched by 
all the canons of the church, and the 
whole company in town were appealed to 
for a confirmation of the fact, whom the 
cardinal found by their zealous devotion 
to be thorough believers of the miracle. 
Here the relater was also contemporary 
to the supposed prodigy; of an incredulous 
antllibertme character, as well as of great 
genius j the miracle of so singular a 
nature as could scarcely admit of a coun
terfeit, and the witnesses very numerous, 
and all of them in a manner spectators of 
the fact to which they gave their testimony. 
And what adds m1ghtily to the force of 
the evidence, and rna y double our surprise 
on this occasion, is that the cardinal him
self, who relates the story, seems not to 
give any credit to it, and consequently 
cannot be suspected of any concurrence in 
the holy fraud. He considered justly that 
it was not requisite in order to reJect a 
fact of this nature to be able accurately to 
disprove the testimony, and to trace its 
falsehood through all the circumstances 
of knavery and credulity which produced 
it. He knew that, as this \vas commonly 
altol?ether impossible at any small distance 
of ttme and place, so was it extremely 
d1fficult even where one was immediately. 
present, by .reason of the bigotry, igno
rance, cunnmg, ·and roguery of a great 
part of. mankind. He therefore concluded, 
like a JUSt reasoner, that such an evidence 
ca.rried falsehood upon the very face of it 
and that a. miracle supported by anj 
huf!tan testi~~ny was more properly a 
subject of dens10n than of argument. 

There surety ne\·er. was a greater num. 

ber of miracles ascribed to one person 
than those which were lately said to have 
been wrought in France upon .the toinb of 
Abbe Paris, the famous Jansenist, with 
whose sanctity the people were so long 
deluded. The curing of the sick, giving 
hearing to the deaf and sighr to the 
blind .were everywhere talked of as the 
usual effects of that holy sepulchre. But; 
what is more extraordmary, many of the · 
miracles were immediately proved upon 
the spot before judges of unquestioned 
integrity, attested by witnesses of credit 
and disti1:1ction, in a learned age, and on 
the most eminent theatre that is now in 
the world. Nor is this all ; a relation of 
them was published and dispersed every
where ; nor were the Jesuits~ though a 
learned body, supported by the civil 
magistrate, and determined enemies to 
those opinions in whose favour the 
miracles were said to have been wrought, 
ever able distinctly to refute or detect 
them. Where shall we find such anum
ber of circumstances agreeing to the 
corroboration of one fact? And what 
have we to oppose to such a cloud of 
witnesses but the absolute impossibility 
or miraculous nature of the events which 
they relate ? And this surely, in the eyes 
of all reasonable people, will alone be 
regarded as a sufficient refutation. 

Is the consequence just, because some 
human testimonv has the utmost force 
and authority hi some cases-when it 
relates the battle of Philippi or Pharsalia, 
for instance-that therefore all kinds of 
testimony must in all cases have equal 
force and authority? Suppose that the 
Cresarean and Pompeian factions had, 
each of them, claimed the victory in these 
battles, and that the historians of each 
party had uniformly ascribed the advan
tage to their own side, how could man
kind at this distance have been able to 
determine between them ? The con
trariety is equally strong between the 
miracles related by Herodotus or Plutarch 
and those delivered by Mariana, Bede, or 
any monkish historian. 

The wise lend a very academic faith to 
every report which favours the passion of 
the reporter; whether it magnifies his 
country, his family, or himself, or in any 
other way strikes in with his natural 
inclinations and propensities. But what 
greater temptation than to appear a 
missionary, a prophet, an antbassador 
from heaven? Who would not encounter 
many dangers and difficulties in order to 
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·attain so sublime a character? Or if, by 
the help of vanity and a heated imagina
tion, a man has first made a convert of 
himself and entered seriously into the 
delusion, who ever scruples to make use 
of pious frauds in support of so holy and 
meritorious a cause ? 

The smallest spark may here kindle 
into the greatest flame, because the 
materials are always prepared for it. 
The avidunz, genrt.s aurt"cularttnz, 1 the 
gazing populace, receive greedily, with .. 
out examination, whatever soothes super
stition and promotes wonc.ler. 

· How many stories of this nature have 
in all ages been detected and exploded in 
their infancy? How many more have 
been celebrated for a time, and have after

. wards· sunk into neglect and oblivion? 
Where such reports, therefore, fly about, 
the solution of the phenomenon is obvious, 
and we judge in conformity to regular 
experience and observation when we 
account for it by the known and natural 
principles of credulity and delusion. And 

·shall we, rather than have recourse to 
so natural a solution, allow of a miraculous 
violation of the most established laws of 
nature? 

· I need not mention the difficulty of 
detecting a falsehood in ar.y private or 
even public history, at the place where it 
is said to happen, much more when the 
scene is removed to ever so small a dis
tance. Even a court of judicature, with 
all the authority, accuracy, and judgment 
which they can employ, find themselves 
often at a loss to distinguish between 
truth and falsehood in the most recent 
actions. But the matter never comes to 
any issue if trusted to the common 
method of altercations and debate and 
flying rumours, especially when men's 
passions have taken part on either side. 

In the infancy of new religions the 
wise and learned commonly esteem the 
matter too inconsiderable to deserve their 
attention or regard. And when after
wards -they would willingly detect the 
cheat, in order to undeceive the deluded 
multitude, the season is now past, and the 
records and witnesses which might clear 
up the matter have perished beyond re
covery. 

No means of detection remain but those 
which must be drawn from the very testi
mony itself of the reporters ; and these, 
though always sufficient with the judicious 

•· Lucrct. 

and knowing, are commonly too fine to 
fall under the comprehension of tho 
vulgar. 

Upon the whole, then, it appears that 
no testimony for any kind of miracle has 
ever amounted to a probability, much less 
to a proof; and that, even supposing it 
amounted to a proof, it would be opposed 
by another proof-derived from the very 
nature of the fact which it would endea
vour to establish. It is experience only 
which gives authority to human testi
mony, and it is the same experience which 
assures us of the laws of nature. When, 
therefore, these two kinds of experience 
are contrary, we have nothing to do but 
subtract the one from the other and effioo 
brace an opinion, either on one side or the 
other, with that assurance which arises 
from the remainder. But, according to 
the principle here explained, this sub
traction, with regard to all poP.ular 
religions, amounts to an entire anmhila
tion; and therefore we may establish it 
as a maxim that no human testimony can 
have such force as to prove a miracle and 
make it a just foundation for any such 
system of religion. 

I beg the limitations here made may be 
remarked, when I say that a miracle can 
never be proved so as to be the foundation 
of a system of religion. For I own that, 
otherwise, there may possibly be miracles, 
or violations of the usual course of nature, 
of such a kind as to admit of proof from 
human testimony ; though, perhaps, it 
will be impossible to find any such 10 all 
the records of history. Thus, suppose all 
authors, in all languages, agree that from 
January Ist, t6oo, there was a total dark
ness over the whole earth for eight days ; 
suppose that the tradition of this extra
ordmary event is still strong and lively 
among the people ; that all travellers who 
return from foreign countries bring us 
accounts of the same tradition, without 
the least variation or contradiction, it is 
evident that our present philosophers, 
instead of doubting the fact, ought to 
receive it as certain, and ought to search 
for the causes whence it might be derived. 
The decay, corruption, and dissolution of 
nature is an event rendered probable by 
so many analogies that any phenomenon 
which seems to have a tendency towards 
that catastrophe comes within the reach 
of human testimony, if that testimony be 
very extensive and uniform. 

But suppose thnt all the historians who 
treat of England should agree that on 
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January tst, 16oo, Queen Elizabeth died ; 
that both before and after her death she 
was seen by her physicians and the whole 
court, as 1s usual with persons of her 
rank ; that her successor was acknow
ledged and proclaimed by the Parliament; 
and that, after being interred a month, 
she again appeared, resumed the throne, 
and governed England for three years ; I 
must confess that I should be surprised 
at the concurrence of so many odd cir
cumstances, but should not have the least 
inclination to believe so miraculous an 
event. I should not doubt of her pre
tended death, and of those other public 
circumstances that followed it; I should 
'only assert it to have been pretended, and 
that it neither was, nor possibly could be, 
real. You would in vain obJeCt to me 
the difficulty and almost impossibility of 
deceiving the world in an affair of such 
consequence ; the wisdom and solid judg
ment of that renowned queen ; with the 
little or no advantage which she could 
reap from so poor an artifice. AIL this 
might astonish me ; but I would still 
reply that the knavery and folly of men 
are such common phenomena that I 
should rather believe the most extra
ordinary events to arise from their con
currence than admit of so signal a viola
tion of the laws of nature. 

But, should this miracle be ascribed to 
any new system of religion, men in all 
ages have been so much imposed on by 
ridiculous stories of that kind that this 
very circumstance would be a full proof 
of a cheat, and sufficient, with all men of 
sense, not only to make them reject the 
f~ct, but even reject it without farther 
examination. Though the Being to 
lvhom the miracle is ascribed be, in this 
case, Almighty, it does not, upon that 
account, become a 'vhit more probable, 
since it is impossible for us to know the 
attributes or actions of such a Being other
wise than from the experience which we 
have of his productions in the usual 
course of nature. This still reduces us 
to past observation, and obliJ?eS us to 
compare the instances of the VIOlation of 
truth in the testimony of men with those 
of the violation of the laws of nature by 
miracles, in order to judge which of them 
is most likely and probable. As the viola
tions of truth are more common in the 
testimony concernin~ religious miracles 
than in that concemmg any other matter 
of fact, this must diminish very much the 
authority of the fom1er testimony, and 

make us fonn a general resolution never 
to lend any attention to it, with whatever 
specious pretence it may be covered. 

Lord Bacon seems to have embraced 
the same principles of reasoning. "We 
ought," says he, "to make a collection or 
particular history of all monsters and 
prodigious births or productions, and, in 
a word, of everything new, rare, and 
extraordinary in nature. But this must 
be done with the most severe scrutiny, 
lest we depart from truth. Above all, 
every relation must be considered as sus
picious which depends in any de~ree upon 
religion, as the prodigies of L1vy; and, 
no less so, everything that is to be found 
in the writers of natural magic or alchemy, 
or such authors, who seem, all of them, 
to have an unconquerable appetite for 
falsehood and fable." J; 

I am the better pleased with the method 
of reasoning here delivered, as I think it 
may serve to confound those. dangerous 
.friends or disguised enemies to the Chris
tian religion, who have undertaken to 
defend it by the princi plesof human reason. 
Our most holy religion is founded on 

far."tk, not on reason ; and it is a sure 
method of exposing it to put it to such _a 
trial as it is by no means fitted to endure. 
To make this more evident, let us examine 
those n1iracles related in Scripture, and, 
not to lose ourselves in too w1de a field, 
let us c-onfine ourselVes to such as we find 
in the Pentateuch, which we shall examine, 
according to the principles of these pre
tended Christians, not as the word or testi
mony of God himself, bul as the produc
tion of a mere human writer and historian. 
Here, then, we are first to consider a 
book, presented to us by a barbarous and 
ignorant people, written in an age when 
they were still more barbarous, and in all 
probability long after the facts which it 
relates, corroborated by no concurring 
testimony, and resembling those fabulous 
accounts which every nation gives of its 
origin. Upon re3.ding this book we find 
it full of prodigies and miracles •• It gives 
an account of a state of the world and 
of human nature entirely different from 
the present ; of our fall from that state ; 
of the age of man extended to near a 
thousand years ; of the destruction of the 
world by a deluge ; of the arbitrary choice 
of one people as the favourites of heaven, 
and that people the countrymen of the 
author ; of their deliverance (rom bondage 

J: Nov. Org., lib. ii., apb. 19-
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by prodigies the most astonishing imagin
able. I desire anyone to lay his hand 
upon his heart, and, after a serious con
sideration, declare whether he thinks that 
the falsehood of such a book, supported 
by such a testimony, would be more 
extraordinary and miraculous than all the 
miracles it relates, which is, however, 
necessary to make it be received according 
to the measures of probability above 
established. 

What we have said of miracles may be 
applied, without any variation, to pro
phecies; and, indeed, all prophecies are real 
miracles, and as such only can be admitted 
as proofs of any revelation. If it did not 

· exceed the capacity of human nature to 

foretell future events, it would be absurd 
to employ any prophecy as an argument 
for a divine misston or authority from 
heaven. So that, upon the whole, wo 
may conclude that the Christian relig"ion 
not only was at first attended with 
miracles, hut even at this day cannot 
be believed by any reasonable person 
without one. Mere reason is insufiicient 
to convince us of its veracity. And who .. 
ever is moved by faith to assent to it is 
conscious of a continued miracle in his 
own person, which subverts aJI the prin .. 
ciples of his understanding, and gives him 
a determination to believe what is most 
contrary to custom and experience. 

SECTION XI. 

OF A .PARTICULAR PROVIDENCE AND OF A 

FUTURE STATE 

I WAS lately engaged in conversation with 
a friend who loves sceptical paradoxes ; 
where, though he advanced many prin
ciples of which I can by no means approve, 
yet, as they seem to be curious and to bear 
some relation to the chain of reasoning 
carried on throughout this inquiry, I 
shall here copy them from my memory as 
accurately as .I can, in order to submit 
them to the judgment of the reader. 

Our conversation began with my 
admiring the singular good fortune of 
philosophy, which, as it requires entire 
liberty. above all other privileges, and 
chiefly flourishes from the free opposition 
of sentiments and argumentation, received 
its first birth in an age and country of 
freedom and toleration, and was never 
cramped, even in its most extravagant 
princtples, by any creeds, concessions, or 
penal statutes. For, except the banish
ment of Protagoras and the death of 
Socrates, which last event proceeded partly 
from other motives, there are scarcely 
any instances to be met with in ancient 

history of this bigoted jealousy with 
which the present age is so much infested. 
Epicurus laved at Athens to an advanced 
age in peace and tranquillity; Epicureans 1 

were even admitted to receive the sacer
dotal character, and to officiate at the 
altar in the most sacred rites of the 
established religion. And the public 
encouragement=" of pensions and saJaries 
was afforded equally, by the wisest of all 
the Roman emperors,' to the professors 
of every sect of philosophy. How 
requisite such kind of treatment was 
to philosophy in her early youth will 
easily be conceived if we reflect that even 
at present, when she may be supposed 
more hardy and robust, she bears with 
much difficulty the inclemency of the 
seasons, and those harsh winds of calumny 
and persecution which blow upon her. 

You admire, says my friend, as the 
singular good fortune of philosophy what 

t Ludani tru~r •. 1} A4,..18a.t. 
• Luciani e-Woiixor. 3 Lud.aai and Dio. 
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seems to result from the natural course of 
things, and· to be unavoidable in every 
age and nation. This pertinacious 
bigotry, of which you complain as so 
fatal to philosophr, is really her offspring, 
who,- after allymg with superstition, 
separates himself entirely from the interest 
of his parent, and becomes her most 
inveterate enemy and persecutor. Specu
lative dogmas of religion, the present 
occasions of such furious dispute, could 
not possibly be conceived or admitted in 
the early ages of the world, when man
kind, being wholly iiJiterate, formed an 
idea of religion more suitable to their 
weak apprehension, and composed their 
tenets of such tales chiefly as were the 
objects of traditional belief more than of 
argument or disputation. After the first 
alarm, therefore, was over, which arose 
from the new paradoxes and principles of 
the philosophers, these teachers seem 
ever after, during the ages of antiquity, 
to have Jived in great harmony with the 
established superstition, and to have made 
a fair partition of mankind between them 
-the former claiming all the learned and 
wise, the latter possessing all the vulgar 
and illiterate. 

It seems then, say I, that you leave 
politics entirely out of the question, and 
ne\·er suppose that a wise magistrate can 
justly be jealous of certain tenets of philo
sophy, such as those of Epicurus, which, 
denymg a divine existence, and conse
quently a providence and a future state, 
seem to loosen in a great measure the 
ties of morality, and may be supposed for 
that reason pernicious to the peace of 
civil society. 

I know, replied he, that in fact these 
persecutions never in any age proceeded 
from calm reason, or from experience of 
the pernicious consequences of philosophy, 
but arose entirely from passion and preju
dice. But what if I should advance 
farther and assert that, if Epicurus had 
been accused before the people by any of 
the sycophants or informers of those days, 
he could easily have defended his cause 
and proved his principles of philosophy to 
be as salutary as those of his adversaries, 
who endeavoured with such zeal to expose 
him to the public hatred and jealousy? 

I wish, said I, you would try your 
eloquence upon so extraordinary a topic, 
and make a speech for Epicurus which 
might satisfy, not the mob of Athens, if 
you will allow that ancient and polite city 
to have contained any mob, but the more 

philosophical part of his audience, such as 
might be supposed capable of comprehend
ing his arguments. 

The matter would not be difficult upon 
such conditions, replietl he. And, if you 
please, I shall suppose myself Epicurus 
for a moment, and make you stand for 
the Athenian people, and shall deli\'er you 
such an harangue as will fill all the urn 
with white beans, and leave not a black 
one to gratify the malice of my adver
saries. 

Very well; pray proceed upon these 
suypositions. 

come hither, 0 ye Athenians, to justify 
in your assembly what I maintained in 
my school, and I find myself impeached 
by furious antagonists instead of reason
ing with calm and dispassionate inquirers. 
Your deliberations, which of right should 
be directed to questions of public good 
and the interest of the commonwealth, 
are diverted to the disquisitions of specu
lative philosophy ; and these magnificent 
but perhaps fruitless inquiries take place 
of your more familiar but more useful 
occupations. But so far as in me lies I 
will prevent this abuse. We shall not 
here dispute concerning the origin and 
government of worlds. We shall on I y 
inquire how far such questions concern 
the public interest. And if I can persuade 
you that they are entirely indifferent to 
the peace of society and security of govern
ment, I hope that you will presently send. 
us back to our schools, there to e~amine 
at leisure the question the most sublime, 
but at the same time the most speculative 
of all philosophy. 

The religious philosophers, not satisfied 
with the tradition of your forefathers 
and doctrine of rour priests (in which 
I willingly acqutesce), indulge a rash 
curiosity in trying how far they can estab
lish religion upon the principles of reason, 
and they thereby excite, instead of satis
fving, the doubts which naturally arise 
from a diligent and scrutinous inquiry. 
They paint in the most magnificent 
colours the order, beauty, and wise 
arrangement of the universe; and then· 
ask if such a glorious display of intelli
gence could proceed from the fortuitous 
concourse of atoms, or if chance could 
produce what the greateS:t genius can 
never sufficiently admire. I shall not 
examine the justness of this argument. 
I shall allow it to be as solid as my 
antagonists and accusers can desire. It 
~s sufficient if I can prove from, tP,~s very 
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reasoning that the question is entirely 
speculative, and that when,. in my philo
sophical disquisitions, I deny a providence 
and a future state, I undermine not the 
foundations of society, but ad\·ance prin~ 
ciples which they themselves, upon their 
own topics, if they argue consistently, 
must allow to be solid and satisfactory. 

You, then, who are my accusers, have 
acknowledged that the chief or sole argu
ment for a divine existence (which I never 
questioned) is derived from the order of 
nature ; where there appear such marks 
of intelligence and design that you think 
it extravagant to assign for its cause 
either chance or the blind and unguided 
force of matter. You allow that this is 
an argument drawn f1·om effects to causes. 
From the order of the work you infer that 
there must have been project and fore
thought in the worl(man. If you cannot 
make out this point, you allow that your 
conclusion fails, and you pretend not to 
establish the conclusion in a greater 
latitude than the phenomena of nature 
will justify. These are your concessions. 
I desire you to mark the consequences. 

When we infer any particular cause 
from an effect we must proportion the one 
to the other, and can never be allowed to 
ascribe to the cause any qualities but 
what are exactly sufficient to produce the 
effect. A body of ten ounces raised in any 
scale may serve as a proof that the coun
terbalancing weight exceeds ten ounces, 
but can never afford a reason that it 
exceeds a hundred. If the cause assigned 
for any effect be not sufficient to produce 
it, we must either reject that cause or add 
to it such qualities as will give it a just 
proportion to the effect. But if we ascribe 
to it further qualities, or affirm it capable 
of producing other effects, we can only 
indulge the licence of conjecture, and 
arbitrarily suppose the existence of quali
ties and energies without reason or 
authority. 

The same rule holds whether the cause 
assigned be brute, unconscious matter or 
a rational, intelligent being. If the c.'luse 
be known only by the effect, we never 
ought to ascribe to it any qualities beyond 
what are precisely requisite to produce 
the effect. Nor can we, by any rules of 
just reasoning, return back from the cause 
and infer other effects from it beyond those 
by which alone it is known to us. No one, 
merely from the sight of one of Zeuxis's 
pictures, could know that he was also a 
:;tatuary or architect, and was an artist 

no less skilful in stone and marble thnn 
in colours. The talents and taste dis
playec.l in the particular work before us : 
these we may safely conclude the worlc
man to be possessed of. The cause must 
be proportioned to the effect ; and if we 
exactly and precisely proportion it, wo 
shall never find in 1t any qualities that 
point farther or afford an inference con
cerning any other design or performance. 
Such qualities must be somewhat beyond 
what is merely requisite for producing tho 
effect which we examine. 

AIJowing, therefore, the gods to be the 
authors of the existence or order of tho 
universe, it follows that they posses!:! that 
precise degree of power, intelligence, and 
benevolence which appears in their work .. 
manship ; but nothing farther can ever 
be proved except we call in the assistance 
of exaggeration and flattery to supply the 
defects of argument and reasoning. So 
far as the traces of any attributes at 
present appear, so far may we conclude 
the!fe attributes to exist.· The supposi .. 
tion of farther attributes is mere hypo
thesis ; much more the supposition that 
in distant regions of space or periods of 
time there has been, or will be, a more 
magnificent display of these attributes 
and a scheme of administration more 
suitable to such imaginary virtues. We 
can never be allowed to mount up from 
the universe, the effect, to Jupiter, the 
cause, and then descend downwards to 
infer any new effect from that cause ; as 
if the present effects alone were not 
entirely worthy of the glorious attributes 
which we ascribe to that deity. The 
knowledge of the cause being derived 
solely from the effect, they must be exactly 
adjusted to each other ; and the one can 
never refer to anything farther, or be the 
foundation of any new inference and con
clusion. 

You find certain phenomena in nature. 
You seek a cause or author. You 
imagine that you have found him. You 
afterwards become so enamoured of this 
offspring of your brain that you imag-ine 
it impossible but he must produce some.. 
thing greater and more perfect than the 
present scene of things, which is so full 
of ill and disorder. You forget that this 
superlative intelligence and benevolence 
are entirely imaflinary, or at least without 
any foundation m rea.son, and that you 
have no ground to ascribe to him any 
qualities but '"·hat you sec he has actually 
exerted and displayed in his productions. 

D 
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Let your gods, therefore, 0 philosophers, 
be suited to the present appearances of 
nature, and presume not to alter these 
appearances by arbitrary suppositions, in 
order to suit them to the attributes which 
you so fondly ascribe to your deities. 

When priests and poets, supported by 
your authority, 0 Athenians, talk of a 
golden or silver age which {'receded the 
present state of vice and m1sery, I hear 
them with attention and with reverence. 
But when philosophers, who pretend to 
neglect authority and to cultivate reason, 
hold the same dtscourse, I pay them not, 
I own, the same obsequious submission 
and pious deference. I ask: Who carried 
them into the celestial regions ; who 
admitted them into the councils of the 
ll'ods ; who opened to them the book of 
late, U1at they thus rashly affirm U1at 
their deities have executed, or will 
execute, any purpose beyond what has 
actually appeared? If they tell me that 
they ha\·e mounted on the steps or by the 
~radual ascent of reason, and by drawing 
Inferences from effects to causes, I still 
insist that they have aided the ascent of 
reason by the wings of imagination, 
otherwise they could not thus change 
their manner of inference and argue from 
causes to effects, presuming that a more 
perfect production than the present world 
would be more suitable to such perfect 
beings as the gods, and forf?.etting that 
they have no reason to ascnbe to these 
celestial beings any perfection or any 
attribute but what can be found in the 
present world. 

Hence all the fruitless industry to 
account for the ill appearances of nature 
and save the honour of the gods, while 
we must acknowledge the reality of that 
evil and disorder with which the world 
so much abounds. The obstinate anc.l 
intractable qualities of matter, we are 
told, or the observance of general laws, or 
some such reason, is the sole cause which 
controlled the power and benevolence of 
Jupiter, and obliged him to create man
kind and every sensible creature so 
imperfect and so unhappy. These attri
butes, then, are, it seems, beforehand 
taken for granted in their greatest lati
tude. And upon that supposition I own 
that such conjectures may perhaps be 
admitted as plausible solutions of the ill 
phenomena. But still 1 ask: Why take 
thes~ attributes for granted, or why 
ascnbe to the cause any qualities but 
what actually appear in the effect? Why 

torture your brain to justify the coUrse 
of nature upon suppositions which, for 
aught you know, may be entirely 
imaginary, and of which there are to be 
found. no traces in the course of nature ? 

The religious hypothesis, therefore, 
must be considered Only as a particular 
method of accounting for the visible 
phenomena of the universe; but no just 
reasoner will ever presume to infer from 
it any single fact, and alter or add to the 
phenomena in any single particular. If 
you think that the appearances of things 
prove such causes, it IS allowable for you 
to draw an inference concerning the exist
ence of these causes. In such compli
cated and sublime subjects everyone 
should be indulged in the liberty of 
conjecture and argument. But here you 
ought to rest. If you c:ome backward, 
anc.l, arguing from your inferred causes, 
conclude that any other fac::t has existed, 
or will exist, in the course of nature 
which may serve as a fuller display of 
particular attributes, I must admonish 
you that you have departed from the 
method of reasoning attached to the 
present subject, and have certainly added 
something to the attributes of the cause 
beyond what appears in the effect ; oUter
wise you could never, with tol~rable sense 
or propriety, add anything to the effect 
in order to render it more worJ:hy of the 
cause.· 

Where, then, is the odiousness of that 
doctrine which I teach in my school, or, 
rather, which I examine in my gardens? 
Or what do you find in this whole ques
tion wherein the security of good morals 
or the peace and order of society is in the 
least concerned ? 

I deny a providence, you say, and 
Supreme Governor of the world, \Vho 
gutdes the course of events and punishes 
the vicious with infamy and disappoint
ment, and' rewards the virtuous with 
honour and success in all their under
takings. But surely 1 deny not the 
course itself of events, which "lies open to 
everyone's inquiry and examination .. I 
acknowledge that, in the present order of 
things, virtue is attended with more 
peace of mind than vice, and meets with 
a more favourable reception from the 
world. I am sensible that, according to 
the past experience of mankind, friend
ship is the chief joy of human life, and 
moderation the only source of tranquillity 
and happiness. I never balance between 
the virtuous and the vicious course of life, 
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but am sensible that, to a well-disposed 
mind, every advantage is on the s1de of 
the former. And what can you say 
more, allowing all your suppositions and 
reasonings? Y 9U tell me, indeed, that 
this disposition of things proceeds from 
intelligence and design. But, whatever 
it proceeds from, the disposition itse:lf, on 
which depends our happiness or misery, 

_ and consequently our conduct and deport
ment in life, is still the same. It is still 
open for me, as well as you, to regulate 
my beha\'iour by my experience of past 
events. And if you affirm that, white a 
divine providence is allowed, and a 
supreme distributive justice in the uni
verse, I ought to expect some more par
ticular reward of the good and punish
ment of the bad beyond the ordinary 
course of events, I here find the same 
fallacy which I have before endeavoured 
to detect. You persist in imagining that, 
if we grant that divine existence for which 
you so earnestly contend, you may safely 
mfer consequences from it, and add 
something to the experienced order of 
nature, by arguing from the attributes 
which you- ascribe to your gods. You 
seem not to remember that all your 
reas~..,nings on this subject can only be 
drawn from effects to causes, and that 
every argument deduced from causes to 
effects must of necessity be a gross 
sophism, since it is impossible for you to 
know anything of the cause but what you 
have antecedently not inferred, but dis
covered to the full in the effect. 

But what must a philosopher think of 
those vain reasoners who, instead of re
garding the present scene of things as 
the sole object of their conternplation, so 
far reverse the whole course of nature as 
to render this life merely a passage to 
something farther-a porch, which leads 
to a greater and vastly different building; 
a prologue, which serves only to introduce 
the piece and give it more grace and pro
priety? Whence, do you think, can such 
philosophers derive their iJea of the gods? 
From their own conceit and imagination 
surely. "For, if they derived it from the 
present phenomena, it would never point 
to anything farther, but must be exactly 
atljusted to them. That the divinity may 
possibly be endowed with attributes which 
we have nev~r seen exerted-may be 
governed by principles of action which 
we cannot discover to be satisfied : all 
this will freelv be allowed. But still this 
is mere possibility and hypothesis. We 

never can have reason to ;,!f,.:r any attri
butes or any principles of action in him, 
but so far as we know them to have been 
exerted and satisfied. 

Are there atzy marks of a distn"bull't•e 
justice t"n tile ·world? 1 f you answer in 
the affirmative, I conclude that, sinco 
justice here exerts itself, it is satisfied. 
If you reply in the negative, I conclude 
that you have then no reason to ascribe 
justice, in our sense of it, to the gods. If 
you hold a medium between affirmation 
and negation, by saying that the justice 
of the gods at present exerts itself m part 
but not in its full extent, I answer that 
you have no reason to give it any par ... 
ticular extent, but only so far as you sco 
it at present exert itself. 

Thus 1 bring the dispute, 0 Athenians, 
to a short issue with my antagonists. 
The course of nature lies open to my con
templation as well as to theirs. The 
experienced train of events is the great 
standard by which we all regulate our 
conduct. Nothing else can be appealed 
to, in the field or in the senate. Nothing 
else ought ever to be heard of in the 
school or in the closet. In vain would 
our limited understanding bre.1.k through 
those boundaries which are too narrow 
for our fond imagination. While we 
argue from the course of nature and infer 
a particular intelligent cause which first 
bestowed, and still preserves, order in the 
universe, we embrace a principle which 
is both uncertain and useless. It is un .. 
certain b~cause the subject liC's entirely 
beyond the reach of human experience. 
It is useless because, our knowledge of 
this cause being derived entirely from 
the course of nature, we can ne\•er, 
according to the rules of just reasoning, 
return back from the cause with any new 
inference, or, making additions to the 
common and experienced course of 
nature, establish any new principles of 
conduct and behaviour. 

I observe (said I, finding he had finished 
his harangue) that you neglect not the 
artifice of the demagogues of o1d j and, 
as you were pleased to make me stand 
for the people, you insinuate yourself into 
my favour by embracing those principles 
to which you know I have always ex
pressed a particular attachment. But, 
allowing you to make experience (as, in
deed, I thmk you ought) the only standard 
of our judgment concerning this and aU 
other questions of fact, I doubt not but, 
from the very same experience to which 
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you appeal, it may be possible to refute 
this reasoning which you have put into 
the mouth of Epicurus. If you saw, for 
instance, a halfwfinishcd · building sur

, rounded with heaps of brick and stone 
and mortar, and all the instruments of 
maaonry, could you not infer from the 
effect that it was a work of design and 
contrivance? And could you not return 
again from this inferred cause to infer 
new additions to the effect, and conclude 
that the building would soon be finished 
and rccch·e all the further imprO\·ements 
which art could bestow upon tt? If you 
saw upon the sea-shore the print of one 
human foot, you would conclude that a 
man had passed that way, and that he 
haU also left the traces of the other foot, 
though cffaccJ by the rolling of the sands 
or inundation of the waters. Why, then, 
do you refuse to admit the same method 
of reasoning with regard to the order of 
nature? Consider the world and the 
present life only as an imperfect building 
from which you can infer a superior intel
ligence; ami, arguing from that superior 
imclligcncc, which can leave nothing im
perfect, why may you not infer a more 
finished scheme or plan which will 
receive its completion in some distant 
poillt of space or time? Are not these 
methods of reasoning exactly similar? 
And under what pretence can you 
embrace the one while you reject the 
other? 

The infinite differcmce of the subjects, 
replied he, is a sufficient foundation for 
this difference in my conclusions. In 
works of human art and contrivance it is 
allowable to advance ·from the effect to 
the cause, and, returning back from the 
cause, to form new inferences concerning 
thd effect, and examine the alterations 
which it has prohably undergone,-or may 
still undergo. But what is the foundation 
of this method of reasoning? Plainly 
this-that man is a being whom we know 
by exp~rience, whose motives.and designs 
we arc acquainted with, and whose pro. 
jects and inclinations hm·e a certain con
nection and coherence, according to the 
laws which nature has established for the 
government of such a creature. When, 
therefore, we find that anr work has pro
ceeded from the skill and mdustry of man 
-as we arc otherwise acquainted with 
the nature of the animal, we can draw a 
hundred inferences concerning what may 
be expected from him, and these inferences 
will all be fuundcJ. in experience and ob-

servation. But did we know man only 
from the single work or production which 
we examine, it were impossible for us to 
argue in this manner, because, our know
ledge of all the qualities which we ascribe 
to him being in that case derived from 
the production, it is impossible they could 
point to anything further, or be the foun
dation of any new inference. The print 
of a foot in the sand can only prove, when 
considered alone, that there was some 
figure adapted to it by which it was. pro
duced ; but the print of a human foot 
proves likewise, from our other expe
rience, that there was· probably another 
foot which also left its impression, th.ough 
effaced by time or other accidents. Here 
we mount from the effect to the cause ; 
and, descending again from the cause, 
infer alterations in the effect ; but this is 
not a continuation of the same simple 
chain of reasoning. We comprehend in 
this case a hundred other experiences and 
observations concerning the usual figure 
and members of that species of animal, 
without which this method of argument 
must be considered as fallacious and 
sophistical. 

The case is not the san1e with our 
reasonings from the works of nature. 
The Deity is known to us only by his 
productions, and is a single being in the 
universe, not comprehended under any 
species or genus, from whose experienced 
attributes or qualities we can by analogy 
infer any attribute or quality in him. As 
the universe shows wisdom and goodness, 
we infer wisdom and goodness. As it 
shows a particular degree of these per
fections, we infer a particular degree of 
them, precisely adapted to the effect 
which we examine. But further attri
butes, or further degrees of the same 
attributes, we can never be authorised to 
infer or suppose by any rules of just 
reasoning. Now, without some such 
license of supposition, it is impossible 
for us to argue from the cause or infer 
any alteration in the effect beyond what 
has immediately fallen under our observa
tion. Greater good produced . by this 
Being must still prove a greater degree 
of goodness i a more impartial distribu· _ 
tion of rewards and punishments must 
proceed from a greater regard to justice 
and equity. Every supposed addition to 
the works of nature makes-an addition to 
the attributes of the author of nature ; 
and consequently, being entirely unsup. 
ported by any reason or argument, can 
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never be admitted but as mere conjec
ture and hypothesis.' 

The great source of our mistake in this 
subject, and of. the unbounded licence of 
conjecture which we indulget is that we 
tacttly consider ourselves as in the place 
of the Supreme Beinl_{, and conclude that 
he will on every occasion observe the same 
conduct which we ourselves in his situa
tion would have embraced as reasonable 
and eligible. But, besides that the ordi .. 
nary course of nature may convince us 
that almost everything is regulated by 
principles and ma.."ims very different from 
ours-besides this, I say, it must evidently 
appear contrary to all rules of analogy to 
reason from the intentions and projects of 

·men to those of a Being· so different and 
so much superior. In human nature 
there is a certain experienced coherence 
of designs and inclinations, so that when, 
from any fact, we have discovered one 
intention of any man, it may often be 
reasonable - from experience to infer 
another, and draw a long chain of con
clusions concerning his past or future 
conduct. But this method of reasoning 
can never have place with regard to a 
Being so remote and incomprehensible,. 
who bears much less analogy. to any 
other' being in the universe than the sun 
to a waxen taper, and who discovers him
self only by some faint traces or outlines, 
beyond which we .have no authority to 
ascribe to him any attribute or perfection. 
What we imagine to be a supenor perfec
tion may really be a defect. Or were it 
ever so much a perfection, the ascribing 
of it to the Supreme Being, "•here it 
appears not to have been really exerted to 
the full in his works, savours more of 

1 In genel':ll, it may, I think. be established as a 
maxim that. where any cnuse is known only by it.& 
particular effects, it must be impos..<ible to infer any 
new effects from that cause. since the qualities which 
arc requisite to produce thC$C new effects along with 
the former must either be different or superior or of 
more extensive operation tlmn those which simply pr~ 
duoed the effect whence alone the cause is supposed to 
be known to u~ We can never, therefore, have any 
reason to suppose the existence of these qualitic::s. To 
say that the new effects proceed only from a. continua
tion of the same energy which is already known from 
the first effects will not remove the difficulty. For, 
even granting this to be the case (which can seldom be 
auppost.-d), the vety continuation and exertion of a li~ 
energy (for it is ampossible it can be absolutely the 
same)-I say, tbill exertion of a like energy, in a dif. 
fettnt ~riod of •pace and time. is a very arbitrary 
5upposation, and what there cannot IX"sibly be any: 
traces of in the cffc..-cts from which all our knowledge of 
the cause i• original!~· deriv~. Let the j,if~I'T'ed cause 
be exa<:tly/roportiont:d (all It ahould be) to the known 
effect. an it il' impouible that it can poues11 any 
9ualitiCii from whicll new or UiJL.'I'II:Dt df<.!\."U caD be 
~t~fnnd. 

flattery and panegyric than of just reason
ing and sound philosophy. All the philo
sophy, therefore, in the world, and all tho 
relig1on, which is nothing but a species 
of philosophy, will never be able to carry 
us beyond the usual course of experience, 
or g1ve us measures of conduct and 
behaviour different from those which arc 
furnished by reflections on common life. 
No new fact can ever be inferred from the 
religious hypothesis ; no event foreseen 
or foretold ; no reward or punishment 
expecteJ or dreaded beyond what is 
already known by practice and observa
tion. So that my apology for Epicurus 
will still appear solid and satisfactory ; 
nor have the political interests of society 
any connection with the philosophical 
disputes concerning metaphysics and 
reHgion. 

There is still one circumstance, replied 
I, which you seem to have overlooked. 
Though I should allow your premises, I 
must deny your conclusion .. You conclude 
that religious doctrines and reasonings 
can have no influence on life, because 
they ought to have no influence; never 
considering that men reason not in the 
same manner you do, but draw many 
consequences from the belief of a divine 
.e.."'istence, and suppose that the Deity will 
inflict punishments on vice and bestow 
rewards on virtue beyond what appear in 
the ordinary course of nature. Whether 
this reasoning of theirs be just or not is 
no matter. Its influence on their life and 
conduct must still be the same. And 
those who attempt to disabuse them of 
such prejudices may, for aught I know, 
be good reasoners, but I cannot allow 
them to be good citizens and politicians, 
since they free men from one restraint 
upon their passions and make the infringe
ment of the laws of society, in one 
respect, more easy and secure. 

After all I may, perhaps, agree to your 
general conclusion in favour of liberty, 
though upon different premises from those 
on which you endeavour to found it. I 
think that the State ought to tolerate 
every principle of philosophy ; nor is there 
an mstance that any government has 
suffered in its political interests by such 
indulgence. There is no enthusiasm 
among philosophers ; their doctrines arc 
not very alluring to the people; and no 
restraint can be put upon their reason
ings but what must be of dangerous 
consequence to the sciences, and C\'Cn to 
the State, by paving the way for persecution 
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and oppres.sion in points where the gener· ' c.1.use. If experience and obsen·ation and 
ality of mankind are more deeply in- 1 analogy be, indeed, the only l!"uides which 
tcrcstcd and concerned. \ we can reasonably follow in mferences of 

But there occurs to me (continued I), this nature, both the effect and cause 
with regard to your .main topic, a diffi-\ must bear a similarity and resemblance 
culty, which I shaH just propose to you to other effects and causes, which we 
without insisting on it, lest it lead mto 1 know, and which we have found in many 
reasonings of too nice and delicate a 1 instances to be conjoined with each other. 
nature. In a word, I much doubt whether\ I leave it to your own reflection to pursue 
it be possible for a cause to be known the consequences of this principle. I 
only by its effect (as you have all along sup- i shall just observe that, as the antagonists 
posed), or to be of so singular and par- of Epicurus always supposed the universe, 
ticular a nature as to have no pa. rallel and I an effect quite singular and unparalleled, 
no similarity with any other cause or to be the proof of a Deity, a cause no 
object t!mt has. ever fallen under O?r i less s_ingular and unparall~l~d, your 
observatiOn. It IS only when two _sp-ecies reasonmgs upon that supposition seem 
of objects are found to be constantly con- : at least to merit our attention. There is, 
joined that we_ can infer the one front the I own, some difficulty how we can ever 
other; and were ah effect presented which I return from the cause to the effect, and, 
was entirely singular, and could not be reasoning from our ideas of the former, 
comprehended under any lmown species, infer any alteration on the latter, or any 
I do not see that we could form arty Con- addition to it. -
jecture or infc.rence at all concerrting its 

SECTION XII. 

OF THE ACADEMICAL OR SCEPTICAL PHILOSOPHY 

PART I. 

THERE is not a greater number of philo
sophical reasonings J.isplayed upon any 
subject than those which prove the exist
ence of a Deity and refute the fallacies of 
A theists.· anU yet the most religious 
philosophers still dispute whether any 
man can be so blinded as to be a specu
lative Atheist. How shall we reconcile 
these contradictions? The knights-errant 
who wandered about to clear the world of 
dragons and ~iants never entertained the 
least doubt With regard to the existence 
of these monsters. 

The Scrph"c is another enemy of religion, 
wl1o naturally provokes the indignation 
of aU divines and graver philosophers, 
though it is certain that no man ever met 
with any such absurd creature, oc con
versed with a man who had no opinion or 
principle concerning any_ subject either of 
action or speculation. This begets a very 

natural question : What is meant by a 
sceptic? And how far is it possible to 
push these philosophical prmciples of 
doubt and uncertainty? 

There is a species of scepticism, ante
cedmt. to all study and philosophy, which 
is much inculcated by Descartes and 
others as a sovereign preservative against 
error and precipitate judgment. It recom
mends an unh·ersal doubt not only of all 
our former opinions and principles, but 
also of our very faculties, of whose 
veracity, say they, we must assure- our .. 
selves by a chain of reasoning deduced 
from some original principle which 
cannot possibly be fallac1ous or deceitful. 
But neither is there any such original 
principle which has a prerogative above 
others that are self-evident and con
vincing; nor, if. there were, could we 
advance a step beyond it but by the 1,1se 
of those very faculties of which we are 
supposed ·to be already diffident. The 
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- Cartesian doubt, therefore, were it ever 

possible to be attained. by any human 
creature (as it plainly is not), would be 
entirely incurable, and no reasoning could 
ever bring us to a state of assurance and 
conviction upon any subject. 

It must, however, be confessed that 
this species of scepticism, when more 
moderate, may be understood in a very 
reasonable sense, and is a necessary 
preparative to the study of philosophy, bv 
preserving. a proper impartiality in mir 
judgments and weaning our mmd from 
all those prejudices which we may have 
imbibed from education or rash opinion. 
To begin with clear and se)f.evidcnt 
principles, to advance by timorous and 
sure steps, to review frequently our con· 
elusions and examine-accurately all their 
consequences, though by these means we 
shall make both a slow and a s110rt 
progress in our systems, are the only 
methods by which we can ever hope to 
reach truth and attain a proper stability 
and certainty in our determinations. 

There is another spec,es of scepticism, 
co11.sequent to science and inquiry, when 
·men are supposed to have discp\'ered 
either the absolute fallaciousness of their 
mental faculties or their unfitness to reach 
anr fixed determination in all those 
curious subjects of speculation about 
which they arc commonly employed. 
Even our very senses are brought into 
dispute by a certain species of philo
sophers, and the maxims of common life 
are subjected to the same doubt as the 
most profound principles or concJusions 
of metaphysics and theology. As these 
paradoxical tenets (if they may be called 
tenets) are to be met with in some philo
sophers, and the refutation of them in 
several, they naturally excite our curiosity, 
and make us inquire into the arguments 
on which they may be founded. 

I need not insist upon the more trite 
topics employed by the sceptics in all 
ages against the evidence of sense, such 
as those which arc derived from the 
imperfection and fallaciousness of our 
organs on numberless occasions; the 
Crooked appearance of an oar in water; 
the various aspects of objects according 
to their different. distances; the double 
images which arise from the pressing one 
eye i with many other appearances of 
a like nature. These sceptical topics, 
indeed, are only sufficient to prove that 
the senses alone are not imphcitly to be 
depended on, but -that we must correct 

their evidence by reason and by consir.lcra. 
tions aerived lrom the nature of tho 
medium, the distance of the object, anll 
the disposition of the organ, in order to 
render them, within their sphere, the 
proper criteria of truth and falsehood. 
There are other more profound arguments 
against the senses which admit not o£ so 
easy a solution. 

It seems evident that men are carried, 
by .a natural instinct or prepossession, to 
repose faith in their senses, and that, 
without any reasoning, or e't·cn almost 
before the use of reason, we al\\'ays 
suppose an external universe which 
depends not on our perception, but would 
exist though we and every sensible 
creature were absent or annihilated. 
Even the animal creation are governed 
by a Jike opinion, and preserve this belief 
of external objects in all their thoughts, 
designs, and actions. 

It seems also evident that when men 
follow this blind and po\verful instinct of 
nature they always suppose the very 
images presented by the senses to be the 
external objects, and never entertain any 
suspicion that the one are nothing but 
representations of the other. This very 
tahlc, which we sec white, and which we 
feel hard, is believed to exist independent 
of our perception, and to be something 
external to our mind, which perceives it. 
Our presence bestows not being on it; 
our absence does not annihilate it. It 
preserves its existence uniform and entire, 
mdependent of the situation of intelligent 
beings who perceive or contemplate it. 

But this universal aml primary opinion 
of all men is soon destroyed by the 
slightest philosophy, which teaches us 
that nothing can ever be present to the 
mind but an image or perception, and 
that the senses are only the inlets through 
which these. images arc conveyed, without 
being able to produce any immediate 
intercourse between the mmd and the 
object. The table which we see seems to 
diminish as we mo\·e farther from it; but 
the real table, which exists independent of 
us, suffers no alteration: it was, therefore, 
nothing but its image which was present 
to the mind. These are the obvious 
dictates of reason; and no man who 
reflects ever doubted that the existences 
which we consider when we say thiS house 
and 1/zat tree are nothihg but perceptions 
in the mind, and fleeting copies or 
representations of other existences which 
remain uniform and independent. 
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So far, then, are we necessitated by 
reasoning to contradict or depart from 
the primary instincts of nature, and to 
em brace a new system with regard to the 
evidence of our senses. But here philo
sophy finds herself extreme I)• embarrassed 
when she would justify this new system 
and ob\"iatc the cavils and objections of 
the sceptics. She can no longer plead 
the infallible and irresistible instinct of 
nature, for that led us to a quite different 
system, which is acknowledged fallible, 
and even erroneous. And to justify this 
pretended philosophical system by a chain 
of clear and convincing argument, or even 
any appearance of argument, exceeds the 
power of all human capacity. 

By what argument can it be proved 
that the perceptions of the mind must be 
caused by external objects entirely dif
ferent from them, though resembling 
them (if that be possible), and could not 
arise either from the energy of the mind 
itself or from the suggestion of some 
invisible and unknown spirit, or from 
some other cause still more unknown to 
us? It is acknowledged that, in fact, 
many of these perceptions arise not from 
anything external, as in dreams, madness, 
and other diseases. And nothing can be 
more inexplicable than the manner in 
which body should so operate upon mind 
as ever to convey an image of 1tself to a 
substance supposed of so different and 
even contrary a nature. 

It is a question of fact whether the 
perceptions of the senses be produced by 
external objects resembling them. How 
shall this question be determined ? By 
experience, surely, as all other questions 
of a like nature. But here experience is, 
and must be, entirely silent. The mind 
has never anything presen~ to it but the 
perceptions, and cannot possibly reach 
any experience of their connection with 
objects. The supposition of such a con
ne~tion is, therefore, without any founda
tion in reasoning. 

To have recourse to the veracity of the 
Supreme Being in order to prove the 
veracity of our senses is surely making a 
very unexpected circuit. If his ,·eracity 
were at all concerned in this matter, our 
senses would be entirely infallible, because 
it is not possible that he can ever deceive. 
Not to mention that if the external world 
be once caUeJ in question, we shall be at 
a loss to find arguments by which we may 
prove the existence of that Being or any 
of his attributes. 

This is a topic, therefore, in which 
the profounder and more philosophical 
sceptics will always triumph when they 
endeavour to introduce an universal doubt 
into all subjects of human knowledge and 
inquiry. Do you follow the instincts and 
propensities of nature, may they say, in 
assenting to the veracity of sense? But 
these lead you to believe that the very 
perception or sensible image is the external 
object. Do you disclaim this principle in 
order to embrace a more rational opinion 
that the perceptions are only representa
tions of something external? You her~ 
depart from your natural propensities and 
more obvious sentiments, and yet are not 
able to satisfy your reason, which can 
never find any convincing argument from 
experience to prove that the perceptions 
are connected with any external objects. 

There is another sceptical topic of a 
like nature, derived from the most pro
found philosophy, which might merit our 
attention were it requisite to dive so deep 
in order to discover arguments and reason
ings which can so little serve to any 
serious purl?ose. It is universally allowed 
by modern mquirers that all the sensible 
qualities of objects, such as hard, soft, 
hot, cold, white, black, etc~, are merely 
secondary, and exist not in the objects 
themselves, but are perceptions of the 
mind, without any external archetype or 
model which they represent. If this be 
allowed with regard to secondary quali
ties, it must also follow with regard to the 
supposed primary qualities of extension 
and solidity; nor can the latter be any 
more entitled to that denomination than 
the former. The idea. of extension is 
entirely acquired from the senses of ·sight 
and feeling; and if all the qualities per
ceived by the senses be in the mind, not 
in the object, the same conclusion must 
reach the idea of extension, which is 
wholly dependent on the sensible ideas or 
the ideas of secondary qualities. Nothing 
can save us from this conclusion- but the 
asserting that the ideas of those primary 
qualities are attained by ahstractio11r-an 
opinion which, if we exa1nine it accurately, 
we shall find to be unintelligible, and even 
3.bsurd. An extension that is neither 
tangible nor visible cannot possibly be 
conceived ; and a tangible or visible exten
sion wh~ch is neither hard nor soft, black 
nor white, is equally beyond the reach of 
human conception. Let any man try to 
conceh·e a triangle in general, which is 
neither isosceles nor ·scalenum, nor has 
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any particular length or proportion of 
sides, and he will soon perce1ve the absur
dity of all the scholastic notions with 
regard to abstraction and general ideas.' 

Thus the first philosophical objection to 
the evidence of sense .or to the opinion of 
exter:nal e:"tistence consists in this, that 
such an opinion, if rested on natural 
instinct, is contrary to re~son, and, if 
referred to reason, is contrary to natural 
instinct, and at the same time carries no 
rational evidence with it to convince an 
impartial inquirer. The second objection 
goes farther, and represents this opinion 
as contrary to reason ; at least, if it be a 
principle of reason that all sensible quali
ties are in the mind, not in the Object. 
Bereave matter of all its intelligible quali
ties, both primary and secondary, you in 
a manner annihilate it, and leaYe, only a 
certain unknown, inexplicable somellzt'n,g 
as the cause of. our perceptions-a notion 
so imperfect that no sceptic will think it 
worth while to contend against it. 

PART II. 

It may seem a very extravagant attempt 
of the sceptics to destroy reason by argu
ment and ratiocination i yet is this the 
grand scope of all their inquiries and dis
putes. They endeavour to find objections 
both to our abstract reasonings and to 
those which regard matter of fact and 
existence. 

The chief objection ag'ainst all abstract 
reasonings is derived from .the ideas of 
space and time-ideas which, in common 
life and to a careless view, are very clear 
and intelligible, but when they pass 
through the scrutiny of the profound 
sciences (and they are the chief object of 
these sciences) afford principles which 
seem full of absurdity and contradiction. 
No priestly dogmas, invented on purpose 
to tame and subdue the rebellious reason 
of mankind, ever shocked common sense 
more than the doctrine of the infinite 
divisibility of extension, with its conse-

1 This argument is drawn from Dr. Berkeley, and, 
inda-d, most o£ the writin~ of that very ~ngenious 
author form the best les!wns of scepticism which are to 
be found either among the ancient or modem philo-
110phers. Bayle not excepted. He profes..~es. however, 
in his title-page (and undoubtedly with great truth), to 
have eompb!led hi~ book again!lt the sceptics n. well as 

· against the atheists and freethinkers. Hut that all his 
argurrient~. though otherwise intended, are in reality 
merely scepticaJ. appears from this, that they admit of 
noa~arr.d I"H/uceno convictil.m. Their only effect 
is to cau!IC that momentary amaU'tnent and irrcsol~ 
lion and OJnfu~oion which is the result of accpticism. 

quences, as they are pompously displayed 
by all geometricians and metaphysicians 
with a kind of triumph and exultation. 
A real quantity, infinitely less than any 
finite quantity, containing quantities 
infinitely less than itself, and so on in 
t'njitl'ilmtt: this is an edifice so bold and 
prodigious that it is too weighty for 
any pretended demonstration to support, 
because it shocks the clearest and most 
natural principles of human reason.' But 
what renders the matter more extra
ordinary is that these seemingly absurd 
opinions are supported by a chain of 
reasoning the clearest and most natural ; 
nor is it possible for us to allow the 
premises without admitting the conse
quences. Nothing can be more convinc
ing and satisfactory than all the conclu
sions concerning the properties of circles 
and triangles; and yet, when these arc 
once received, how can we deny that the 
angle of contact between a circle and its 
tangent is infinitely less than any recti .. 
lineal angle; that as you may increase the 
diameterofthecircle in ltzJ!:nitum this angle 
of contact becomes sttll less, even in 
·z'njinifutn / and that the angle of contact 
between other curves and their tangents 
may be infinitely less than those between 
any circle and 1ts tangent, and so on itl 
t."nfinilum? The demonstration of these 
principles seems as unexceptionable as 
that which proves the three angles of a 
triangle to be equal to two right ones, 
though the latter opinion be natural aml 
easy, and the former big with contradic
tion and absurdity. Reason here seems 
to be thrown into a kind of amazement 
and suspense, which, without the sugges
tions of any sceptic, gh•es her a diffidence 
of herself and of the ground on which she 
treads. She sees a fuJI light which illu
minates certain places ; but that light 
borders upon the most profound darkness. 
And between these she is so dazzled and 
confounded that she scarcely can pro-
nounce with certainty and assurance con
cerning any one object. 

1 \Vhate\·er di!lputes there may be about math'-"" 
mati.cal points, we must allow that there nrc phy•ir~"ll 
points ; that is, part. o( extension, which cannot bo 
di\"idcd or lessened either by the eye or imagination. 
These images. then, which nre present 10 the (.nncy or 
SCMCS. are abr.olutdy indivi!llble, and conwqucntly 
must be a1lowed by mathcmatici."lns to be infinitely le-d 
than any-real part of extension; and yet nothing 
appean1 more certain to reason than that an infinite 
number of them compo!ICS an infinite extension. How 
much more an infinite number of those infinitely 1m2U 
parts of extension which arc sbll auppo.od infinitely 
diviaible. 
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The absurdity of these bold determina
tions of the abstract sciences seems to 
become, if possible, still more palpable 
with regard to time than extenston. An 
infinite number of real parts of time 
passing in succession, and exhausted one 
after nnother, appears so evident a con
tradiction that no man, one should think, 
who£'! judgment is not corrupted, instead 
of being improved, by the sciences would 
ever be able to admit of it. 

Yet still reason must remain restless 
and unquiet, even with regard to that 
scepticisn1 to which she is Jrh·en by these 
seeming absurdities and contradictions. 
How any clear, distinct id.ea can contain 
circumstances contradictory to itself or to 
any other clear, distinct idea is absolutely 
incomprehensible, and is, perhaps, as 
absurd as any proposition which can be 
formed. So that nothing can be more 
sceptical or more full of doubt and hesita
tion than this scepticism itself, which 
arises from some of the paradoxical con~ 
elusions of geometry, or the science of 
quantity.• 

The sceptical objections to 111oral evi
dence, or to the reasonings concerning 
mattet· of fact, are either popular or p!r.ilo
sophical. The popular objections are 
derived from the natural weakness of 
hu!TI:'-11 und~rstanding, the contradictory 
opm10ns winch have been entertained in 
lhffercnt ages and nations, the variations 
of our judgment in sickness and health, 
y~uth and. old age, prosperity and adver
stly i the perpetual contradiction of each 
P"!t·ticular man's opinions and sentiments, 
~vtth many other topics of that kind. It 
IS needless to insist farther on this head. 
These objections are but weak. For, as 

in common life we reason every moment 
concerning fact and existerice, and cannot 
possibly subsist without continually em
ploying this species of argument, any 
popular objections derh·ed from thence 
must be insufficient to destroy that evi
dence. The great subverter of Pyrrhotl.
isnz, or the excessive principles of scepti
cism, is action and employment and the 
occupations of common life. These prin
ciples may flourish and triumph in the 
schools, where it is indeed difficult, if not 
impossible, to refu~e them. But as soon 
as they leave the shade, and, by the pre
sence of the real objects which actuate 
our passions and sentiments, are put in 
opposition to the more powerful prin
ciples of our nature, they vanish like 
smoke, and leave the most determined 
sceptic in the same condition as other 
mortals. 

The sceptic, therefore, had better keep 
within his proper sphere, and display 
those pldlosoph£cal objections which arise 
from more profound researches. Here he 
seems to have ample matter of triumph, 
while he justly insists that all our evidence 
for any matter. of fact which lies beyond 
the testimony of sense or memory is de
rived entirely from the relation of cause 
and ef:ect ; that we have no other idea of 
this relation than that of two objects 
which have been frequently co1~joined to
gether ; that we have no argument to 
convince us that objects which have, in 
our experience, been frequently con~ 
joined will likewise, in other instances, 
be conjoined in the same manner; and
that nothing leads us to this inference but 
custom or a certain instinct of our nature, 
·which it is indeed difficult to resist; but 
which, like other instincts, may be falla

.'. It seems to me not im-possible to avoid these absur-- cious and deceitful. White the sceptic 
d1hes and <;<""ntradictions. 1f il be admitted that there i.9 1 · 1 1 h 
~o ~u~h thing as abstract or general ideas, properly insists upon t lese toptcs 1e SlOWS is 
tipc-nkmg, but that all general ideas nre. in reality, par-- force, or rather, indeed, his own ami our 
t•cular 00e5: attached to a general term, which reca.ll!ll, weakness, and seems, for the time at 
tlpon.occ~o;ICin, other pa.rticular ones that resemble, in 
~rt:un c'rcumstnnccs, the iJca present to the mind. least, to destroy all assurance and con-
1.1111s· when the tenn "horse" is pronounced, we imme- viction. These arguments Htight be dis
d'h~dy fi~re to ourseh·cs the idea of a black or a played at greater length if any durable 
w •te nmn:'a.l, of a particular size or fiJrUrc. But n.s 
that term 1s nlso usually applied to anunals of other good or benefit to society could ever be 
colours, fif:UI'C!I, nnd to.ixC'I, these ideas, though not ex~ected to result from them. 
ru:tuall)' p~en~ to the imagination, arc eru;ily recalled, 
and our r_c:..sonmg and conclusion prOC'Ced in the same ""or lu>:re is the chief and most con
way_ ru~ 1f they were actually present. If this be founding objection to e.-r:cesst"vescepticism, 
~dnntted .(as sc;cms reasonnble). 1t follows that nil the 
1Je.1.s of .qunnhty uP,On \\hich muthematicinns reaspn that no durable good can ever result from 
bare nhC~tlung but pamcula.r, and such as are suggested it while it remains in its full force and 

Y t e acMes and imnJ.ination and consequently • W d 1 k b ' 
rnn:!tbeU:_nfi~~:cly di'C'istble. lt.is sufficient to hav~ VIJ;'~Uir,. . e ne~ o_n I asAndsuc ,als~~ptlc, 

ropfot.rt tS IUI>t at_present, without Pt:escc:uting it Wha ts mennmg:u_r 'W a ru: J>rt?
ani ot.rtllcr. ltht certamly concerns :l!.llovers of &cience -hoses by all tlzese cunous researches? He 
no to expose emselves to the ridicule and contempt I <' • ed" 1 1 d k 
of the ifnorant ~Y their oonclu,ions. and this seetbS JS 1mm tate y at a oss, an nows 
the readiest soluUoa of these difficulties. not what to answer. A Copernican· or 
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Ptolemaic, who supports each his different ' inclined ; nor have they any indulgence 
system of astronomy, may hope to pro- for those who entertain opposite senti
duce a conviction which will remain con- ments. To hesitate or balance perplexes 
stant and durable with his audience. A their understanding, checks their passion, 
Stoic or Epicurean displays principles and suspends their action. They are, 
lvhich may not be durable, but which therefore, impatient till they escape from 
have an effect on conduct and behaviour. a state which to them is so uneasy, and 
But a Pyrrhonian cannot expect that his they think that they could never remove 
philosophy will have any constant influ.. themselves far enough from it by the 
ence on the mind; or, if it had, that its violenceoftheiraffirmationsandobstinacy 
influence would be beneficial to society. of their belief. But could such dog
On the contrary, he must acknowledge, matical reasoners become sensible of the 
if he will acltnowledge anything, that all strange infirmities of human understand
human life must perish were his principles ing, even in its most perfect state, and 
universally and steadily to {'revail. All when most accurate and cautious in its 
discourse, all -action, would Immediately determinations, such a reflection would 
cease, and men remain in a total lethargy naturally inspire them with more modesty 
till the necessities of nature, unsatisfieU, and reserve, and diminish their fond 
put an end to their miserable existence. opinion of themselves and their prejudice 
It is true, so fatal an event is very little to against antagonists. The illiterate may 
be dreaded. Nature is always too strong reflect on the disposition of the learned, 
for principle. And though a Pyrrhonian who, amid all the advantages of study 
may throw himself or others into a and reflection, are commonly still diffident 
momentary amazement and confusion by in their determinations ; and if any of the 
his profouncl reasonings, the first and learned be inclined, from their natural 
most tril'ial event in life will put to flight temper, to haughtiness and obstinacy, a 
all his doubts and scruples, and leave him small tincture of Pyrrhonism might abate 
the same,- in every point of action and their pride, by showing them that the few 
speculation, with the philosophers of advanta~es which they may have attained 
every other sect, or with those who never over thetr fellows are but inconsiderable 
concerned themselves in any philosophical if compared with the universal perplexity 
researches. When he awakes from his and confusion which is inherent in human 
dream he will be the first to join in the nature. In general, there is a dc~rcc of 
laugh against himself, and to confess doubt and caution and modesty whtch, in 
that all his objections are mere amuse- all ldnds of scrutiny and decision, ought 
ment, and can have no other tendency for ever to accompany a just reasoner. 
than to show the whimsical condition of Another species of nuiigated scepticism 
mankind, who must act and reason and which may be of advantage to mankind, 
believe, thou~h they are not able, by and which may be the nat'ural result of 
their most dtligent inquiry, to satisfy the Pyrrhonian doubts and scruples, is the 
themselves concerning the foundation of limitation of our inquiries to such subjects 
these operations, or to remove the objec- as are best adapted to the narrow capacity 
tions which may be raised against them. of human understanding. The imagbJa

tiotl of man is naturally sublime, delighted 
with whatever is remote and extra· 
ordinary, and running, without control, 
into the most distant parts of space and 
time in order to a\·oid the objects which 
custom has rendered too familiar to it. 
A correct judgment observes a contrary 
method, and, avoiding all distant and 
high inquiries, confines itself to common 
life, and to such subjects as fall under 
daily practice and experience, leaving the 
more sub1iine topics to the embellishment 
of poets and orators, or to the arts of 
priests and politicians. To bring us to 
so salutary a determination nothing can 
be more serviceable than to be once 
thoroughly convinced of the force of tho 

PART Ill. 

There is, indeetl, a more miti'galed scep
ticism, or academict:l philosophy, which 
may be ·both durable and useful, and 
which may, in part, be the result of this 
Pyrrhonism, or excessh.1e scepticism, when 

. its undistinguished doubts are, in some 
measure, corrected by common sense and 
reflection. The greater part of mankind 
are natundly apt to be affirmative and 
dogmatical in their opinions ; and while 
they see objects only on one side, and 
have no _idea of any counterpoising argu ... 
ment, they throw themselves precipitately 
into the principles to which they are 
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Pxrrhonian doubt, and of the impossi
bility that anything but the strong power 
of natural instinct coutu free us from it. 
Those who have a propensity to philo
sophy will still CO!ltinue their researches, 
because they reflect that, besides the 
immediate pleasure attending such an 
occupation, philosl)phical decisions are 
notlung but the reflections of common 
life mcthodised and corrected. But they 
will never be tempted to go beyond 
common life so long as they consiUer the 
imperfection of those faculties which they 
employ, their narrow reach, and their 
inaccurate operations. While we cannot 
give a satisfactory reason why we be1ieve, 
after a thousand experiments, that a 
stone will fall or fire burn, can we ever 
satisfy ourselves concerning any determi
nation which we may form with regard to 
the origin of worlds and the Situation of 
nature from and to eternity? 

This narrow limitation, indeed, of our 
inquiries is in every respect so reasonable 
that it suffices to make the slightest 
examination into the natural powers of 
the human mind, and to compare them 
with their objects, in order to recommend 
it to us. We shall then find what are the 
proper subjects of !iidence and inquiry. 

It seems to me that the only objects of 
the abstract science or of demonstration 
are quantity and number, and that all 
attempts to extend this more perfect 
species of knowledge beyond these bounds 
are mere sophistry and illusion. As the 
compOnent parts of. quantity and number 
are entirely similar, their relations become 
intricate and invoh·ed, and nothing can 
be more curious, as well as useful, than 
to trace, by a variety of mediums, their 
equality or inequality through their 
different appearances. But as all other 
ideas nre clearly distinct and different 
from each other, we can never advance 
farther, by our utmost scrutiny, than to 
observe this diversity, and, by an obvious 
reflection, pronounce one thing not to be 
another. Or, if there be any difficulty in 
these decisions, it proceeds entirely from 
the undeterminate meaning of words, 
which is corrected by justcr definitions. 
That the square of Ike ltypothemtse is equal 
to the sqllares of tlze otll.n' t"JJO sides cannot 
be known, let ihe terms be ever so exactly 
~efin.cd, without a trai':l of reasoning and 
mq~u.ry. But to ronvmce us of this pro
posttton, ll1at ·ul/tere tlzere is no property 
there can be 110 i11justice, it is only neces
sary to define the terms and es.plain 

in/·ustice to be a violation of property. 
T 1is proposition is, indeed, nothing but·a 
more imperfect definition. It is the same 
case with all those pretended syllogistical 
reasonings which may be found in every 
other branch of learning except · the 
sciences of quantity and number; and 
these may safely, I think, be pronounced 
the only proper objects of knowledge and 
demonstration. 

All other inquiries of men regard only 
matter of fact and existence, and these 
are evic.lently incapable of demonstration. 
Whatever i's may not be. No negation of 
a fact can involve a contradiction. The 
non-existence of any being, without 
exception, is as clear and distinct an idea 
as its existence. The proposition which 
affirms it not to be, however false, is no 
less conceivable and intelligible than that 
which affirms it to be. The case is dif
ferent with the sciences, properly so 
called. Every proposition which is not 
true is there confused and unintelligible. 
That the cube root, of sixty-four is equal 
to the half of ten is a false proposition, 
and can never, be distinctly conceived. 
But that Cresar, or the angel Gabriel, or 
any being never existed may be a false 
proposition, but still is perfectly conceiv
able, and implies no contradiction. 

The existence, therefore, of any being 
can only be proved by arguments from its 
cause or its effect, and these arguments 
are founded entirely on experience. If 
we reason a priori, anything may appear 
able to produce anything. ·The falling of 
a pebble may, for aught we kno,v, extin
guish the sun, or the wish of a man 
control the planets in their orbits. , It is 
oaly experience which teaches us the 
nature and bounds of cause and effect, 
and enables us to infer the existence of 
one object from that of another. 1 Such is 
the foundation of moral reasoning, which 
forms the greater part of human b:now
ledge, and is the source of all human 
action and behaviour. 

Moral reasonings are either concerning 
particular or general facts. All delibera
tions in life regard the former, as also all 
disquisitions in history, chronology, geo
graphy, and astronomy. 

The sciences which treat of general 

:r Thnt impious maxim of the ancient philosophy, Ex 
nihi/o nr'hil fit, by which the creation of matter was 
excluded. ceases to be a maxim according to this philo
sophy. Not only the will of the Supreme Being may: 
create matter, bUt. for aught we know lJ prbn-1·, the will 
of any other being might create it. or any other cause 
that the most whimsical imagination can assign. 
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facts are politics, natural philosophy, 
physic, chemistry, etc., where_ the quali
ties, causes, and effects of a whole species 
of objects are inquired into. 

Divinity or theology, as it proves the 
existence of a Deity and the immortality 
of souls, is composed partly of reasonings 
concerning particular, partly concerning 
general facts. It has a foundation in 
reason so far as it is supported by e.."tpe
rience. But its best and most solid foun
dation isfaitk and divine revelation. 

Morals and criticism are not so properly 
objects of the understanding as of taste 
and sentiment. Beauty, whether moral 
or natural, is felt more properly than 
perceivej. Or if we reason concerning it, 

and enuca,·our to fix its standard, we 
regard a new fact-to wit, the general 
tastes of mankind, or some such fact, which 
may be the object of reasoning and 
inquiry. 

When we run over libraries, persuaded 
of these principles, what havoc must wo 
make? If we take in our hand any 
volume of divinity or school metaphysics, 
for instance, let us ask, Does it contain 
at~ abstract 1"easoniJifrCOncerni1lgquantity 
or nttmber? No. Does ·lt contain any 
ex_peri'mental reasrming concernitl.lf matter 
of fact and existence? No. Commit it 
then to the flames, for it ca.n contain 
nothing but soph.istry and illusion. 



AN INQUIRY CONCERNING THE 
PRINCIPLES OF MORALS 

SECTION I. 

OF THE GENERAL PRINCIPLES OF MORALS 

I?ISPUTES with men pertinaciously obsti- he must observe that others are susccl'"' 
nate in their principles are, of all others, tible of like impressions. The only way, 
the most irksome, except, perhaps, those therefore, of converting an antagoni!'t of 
with persons entirely "disingenuous, who this kind is to leave him to himself. For, 
really clo not believe the· opinions they finding that nobody keeps up the contro-
defenU, but engage in the controversy vcrsy with him, it is probable that he 
from affectation, from a spirit of opposl· will, at last, of himself, from mere wcari
tion, or from a desire of showing Wit and ness, come over to the side of common 
ingenuity superior to the rest of mankind. sense and reason. · 
The same blind adherence to their own There has been a controversy started 
arguments is to be expected in both i the of late, much better worth examination, 
same contempt of their antagonists, and concerning the general foundation of 
the same passionate vehemence in en- morals--whether they be derived from 
forcing SOJ?histry and falsehood. And as reason or from sentiment; whether we 
reasoning JS not the source whence either attain the lmowlcdge of them by a chain 
disputant derives his tenets, it is in vain of argument and inductiOn, or by an 
to expect that any logic which speaks not immediate feeling and finer internal sense; 
to the affections will ever engage him to whether, like all sound judgment of truth 
embrace soumler principles. · and falsehood, they should be the same 

Those who have denied the reality ·or to every rational intelligent being ; or 
moral distinctions may be ranked among whether, like the perception, of beauty 
the disingenuous disputants, nor is it and deformity, they be founded entirely 
conceivable that any human creature on the particular fabric: and constitution 
could ever seriously believe that all char- of the human species. 
acters and actions were alike entitled to The ancient philosophers, though they 
the affection and regard ·of everyone. often affirm that virtue is nothing but 
The difference which nature has placed conformity to reason, yet, in general, 
between one man and another is so Wide, seem to consider morals as deriving their 
and this -difference is still so much existence from t.'lste and sentiment. On 
farther widened by education, example, the other hand, our modern inquirers, 
and habit, that, where the opposite ex- though they also talk much of the beauty 
trernes come at once under our appre- of virtue and deformity of vice, yet have 
hension, there is no scepticism so scrupu- commonly endeavoured to account for 
lous, and scarce any assurance so deter- these distinctions by metaphysical reason .. 
mined, as absolutely to deny all distinction ings, and by deductio'ns from the most 
between them. Let a man's insensibility abstract principles of the understanding. 
be ever so great, he must often be touched Such confusion reigned in these subjects 
with the imatfeS of Right and Wrong; that an opposition of the greatest conse
and let his prejudices be ever so obstinate, quence could prevail between. one system 

79 
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and another, and even Jn the parts of 
almost each indh·idual system ; and yet 
nobody, till very lately, was ever sensible 
of it. The elegant Lord Shaftesbury, 
who first gave occasion to remark this 
distinction, and who, in general, adhered 
to the principles of the ancients, is not him. 
self entirely free from the same confusion. 

It must be acknowledged that both 
sides of the question are susceptible of 
specious arguments. Moral distJnctions, 
it may be said, are discernible by pure 
reaso1J, else whence the many d1sputes 
that reign in common life, as well as in 
philosophy, with regard to this subject
the long chain of proofs often produced 
on both sides ; the examples cited, the 
authorities appealed to, the analogies 
employed, the fallacies detected, the in
ferences drawn, and the several conclu
sions adjusted to their proper principles? 
Truth ts disputable, not taste; what 
exists in the nature of things is the 
standard of our judgment; what each 
man feels within himself is the standard 
of sentiment. Propositions in geometry 
may be proved, systems in physics may 
be controverted ; but the harmony of 
verse, the tenderness of passion, the 
brilliancy of wit, must give immediate 
plcast1rc. No man reasons concerning 
another's beauty, but frequently concern
ing the justice or injustice of his actions. 
In every criminal trial the first object of 
the pnsoner is to disprove the facts 
alleged, and deny the actions imputed to 
him ; the scaond to prove that, even if 
these actions were real, they might be 
justified as innocent and lawful. It is 
confessedly by deductions of the under
standing that the first point is · ascer
t~ined ; how can we suppose that a 
~hffer~nt flfculty of the mind is employed 
111 fixmg the other? 

On the other hand, those who would 
.resoh·e all moral determinations into 
sentimetlt may endeavour to show that it 
is impossible for reason ever to draw con
clusions of this nature. To virtue, say 
they, it belongs to be amiable, and vice 
odiOus. This forms their very nature or 
essence. But can reason or argumenta
tion distribute these different epithets to 
nny subjects, and pronounce beforehand 
that this must produce love, and that 
hatred ? Or what other reason can we 
ever assign for these affections but the 
original fabric and formation of~ the 
human mimi, which is naturally adapted 
to rccch·e them? 

The end of aU moral speculati.ons is to 
teach us our duty, and, by proper repre
sentations of the deformity of vice and 
beauty of virtue, beget . corresponding 
habits, and engage us to avoid the one 
and embrace the other. But is this ever 
to be expected from inferences and con
clusions of the understanding, which of 
themselves have no hold of the affections, 
or set ill motion the active powers of 
men? They discover truths; but where 
the truths which they discover are in
different, and beget no desire or aversion, 
they can have no influence on conduct 
and behaviour. What is honourable, 
what is fair, what is becoming, what is 
noble, what is generous, takes possession 
of the heart, and animates us to embrace 
and maintain it. What is intelligible, 
what is evident, what is probable, what is 
true, procures only the cool assent of the 
understanding, and, gratifying a specu
lative curiosity, puts an end to our re
searches. 

Extinguish all the warm feelings and 
prepossessions in favour of virtue, and 
all disgust or aversion to vice-render 
men totally indifferent towards these dis
tinctions-and morality is no longer a 
practical study, nor has any tendency to 
regulate our lives and actions. 

These arguments on each side (and 
many more might be produced) are so 
plausible that I am apt to suspect they 
may, the one as well as the other; be 
solid and satisfactory, and that reason 
and sent£ment concur in almost all moral 
determinations and conclusions. The 
final sentence, it is probable, which pro
nounces characters and actions amiable 
or odious, praiseworthy or blamable; 
that which stamps on them the mark of 
honour or infamy, approbation or censure; 
that which renders morality an active 
principle, and constitutes virtue oudlappi
ness and vice our misery-it is probable, 
I say, that th_is final sentence depends on 
some internal sense or feeling which 
nature has made universal in the whole 
species. For what else can have an in
fluence of this nature? But, in order to 
pave the way for such a sentiment, and 
give a projler discernment of its object, it 
is often necessary, we find, that much. 
reasoning should precede, that nice dis
tinctions be made, just conclusions drawn, 
distant comparisons formed, complicated 
relations examined, and general facts 
fixed and ascertained. Some species of 
beauty, especially the natural kinds, on 
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their first appearance comtnand our affec
tion and approbation ; and where they 
fail of this effect it is impossible for any 
reasoning to redress their influence, or 
adapt them better to our taste and senti
ment. But in many orders of beauty, 
particularly those of the finer arts, it is 
requisite to employ much reasoning in 
order to feel the proper sentiment ; and a 
false relish may frequently be corrected 
by argument and reflection. There are 
just grounds to conclude that moral 
b~autypartakes tnqch.ofthis latter· species, 
and demands the assistance of our intel
lectual faculties, in order to give it a suit
able influence on the human mind. 

But though this question concerning 
the general principles of morals be curious 
and important, it is· needless for us at 
present to employ farther care in our 
researches concerning it. For if we can 
be so happy, in the course of this inquiry, 
as to discover the true origin of morals, 
it will then easily appear how far either 
sentiment or reason enters into all deter .. 
minations of this nature. 1 In order to 
attain this purpose, we shall endeavour 
to follow a very simple method-we shall 
analyse that complication of mental quali
ties which form what, in common life, 
we call personal merit ; we shall consider 
every attribute of the mind which renders 
a man an object either of esteem and 
affection, or of hatred and contempt; 
every habit or sentiment or faculty which, 
if ascribed to any person, implies either 
praise or blame, and may enter into any 
panegyric or satire of his character and 
ntanners. The quick sensibility which, 
on this head, is so universal among man .. 
ldnd gives a philosopher sufficient assur
ance that he can never be considerably 
mistaken in framing the catalogue, or 
incur any danger of misplacing the objects 
of his contemplation ; he needs only 
enter into his own breast for a moment, 
and consider whether or not he should 
desire to have this or that quality ascribed 
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to him, and whether such or such an 
imputation would proceed from a friend 
or an enemy. The very nature of lan
guage guides us almost mfallibly in form
ing a judgment of this nature; and as 
every tongue possesses one set of words 
which are tal(en in a good sense, nnc.l 
another in the opposite, the least acquaint
ance with the idiom suffices, without any 
reasoning, to direct us in collecting and 
arranging the estimable or blamable 
qualities of men. The only object of 
reasoning is to discover the circumstances 
on both sides which are common to these 
qualities ;_ to observe that particular in 
which the estimable qualities agree on 
the one hand, and the blamable on the 
other; and thence to reach the foundation 
of ethics, and find those universal prin
ciples from which all censure or appro .. 
bation is u1timatelv derived. As this is a 
question of fact, 1lot of abstract science, 
we can only expect success by following 
the experimental method, and deducing 
general maxims from a comparison of 
particular instances. The other scientific 
metho.:l, where a general abstract prin
ciple is first established and is afterwards 
branched out into a variety of inferences 
and conclusions, may be more perfect in 
itself, but suits less the imperfection of 
human nature, and is a common source 
of illusion and mistake in this as 'U"cll 
as in other subjects. Men arc now 
cured of their passion for hypotheses and 
systems in natural philosophy, and will 
hearken to no arguments but those which 
are derived from experience. It is full 
time they should attempt a like rcform.'l
tion in all moral disquisitions, and reject 
every system of ethics, however subtle or 
ingenious, which is not founded on fact 
and Observation. 

We shall begin our inquiry on this 
head by the consideration of the social 
virtues, benevolence and justice. The 
explication of them will probably give us 
an.opening by which the others may be 
accounted for . 



OP' BENEVOLENCE 

SECTION 11. 

OF BENEVOLENCE. 

PART I. 

IT may be esteemed, perhaps, a super
fluous task to prove that the benevolent 
or softer affections are estimable, and, 
whcrc·;cr they appear, engage the appro
bation and goodwill of mankind. The 
epithets sociable, good-natu.red, humane, 
111crcijul, grateful, jriendly, generous, 
bene_ticent, or their equivalents, are known 
in all languages, and universally express 
the highest merit which human nature is 
capable of attaining. Where these ami
able qualities are attended with birth and 
power and eminent abilities, and display 
themselves in the good government. or 
useful instruction of mankind, they seem 
even to raise the possessors of them above 
the rank of krmzau nature, and make them 
approach in some measure to the divine. 
Exalted capacity, undaunted courage, 
prosperous success : these may only 
expose a hero or politician to the envy 
and ill-win of the public.; but as soon 
as the pmiscs arc added of humane and 
beneficent;. when instances are displayed 
of lenity, tenderness, or friendship; envy 
itself is silent, or joins the general voice 
of approbation and applause. 

When Pericles, the great Athenian 
statesman and general, was on his death
bed, his surrounding friends, deeming 
him now insensible, began to indulge 
their sorrow for their expiring patron by 
enumeratin~ his great quahties and 
successes, P,ts conquests and victories, the 
unusual length of his administration, and 
his nine trophies erected over the enemies 
of the Republic. Y011 forget, cries the 
dying hero, who had heard all, J'OU 
forget the 111ost emi11ent oJ my praises, 
while you dwell so nzuch on those vulgar 
advat~lages in wl:ick fortune had a pn"t~ci
pal share. You have 110t observed t/zat no 
ciiisen has ever yet worn mm1ming on my 
account.• 

In n1en of more ordinary talents and 
capacity, the sociaJ. virtues become, if 
possible, still more essentially requisite; 

1 Plut., io Prtrkk. 

there being nothing eminent in that case 
to compensate for the want of them, 
or preserve the person from our severest 
hatred as well as coptempt. A high 
ambition, an elevated courage, is apt, 
says Cicero, in less perfect characters, to 
degenerate into a turbulent ferocity. 
The more social and softer virtues are 
there chiefly to be regarded. These are 
always good and amiable. 1 

The principal advantage which J uvenal 
discovers in the extensive capacity of the 
human species is that it renders ·our 
benevolence also more extensive, and 
gives us lart{er opportunities of spreading 
our kindly tnfluence than what are in
dulged to the inferiOr creation. 11 It must, 
indeed, be confessed that by doing good 
only can a man truly enjoy the advantages 
of being eminent. His exalted station 
of itself but the more exposeS him to 
danger and tempest. His sole preroga- . -
tive is to afford shelter to inferiors, who 
repose themselves under his cover and 
protection. 

But I forget that it is not my present 
business to recommend generosity and 
benevolence, or to paint in their true 
colours all the genuine charms of the 
social virtues. These, indeed, sufficiently 
engage every heart on the first apprehen
sion of them ; and it is difficult to abstain 
from some sally of panegyric, as often as 
they occur in discourse or reasoning. 
But our object here being more the 
speculative than the practical part of 
morals, it will suffice to remark (what 
will readily, I believe, be allowed), that 
no qualities are more entitled to the 
general goodwill and approbation of 
mankind th~n beneficence and humanity, 
friendship and gratitude, natural affec
tion and public spirit, or whatever pro
ceeds from a tender sympathy with 
others and a generous concern for our 
kind and species. These, wherever they 
appear, seem to transfuse themselves, in 
a manner, into each beholder, and to call 

1 Cic., !H. Officu"J:, lib. i. 
a Sat. xv., 139 ct seq. 
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forth, in their own behalf, ·the same 
favourable and affectionate sentiments 
which they exert on all arounU. 

PART II. 

We ma{ observe that in displaying the 
praises o any humane, beneficent man 
there is one circumstance which never 
fails to be amply insisted on-namely, 
the happiness and satisfaction derived to 
societv from his intercourse and good 
officeS. To his parents, we are apt to 
say, he endears himself· by his pious 
attachment and duteous care still more 
than by the connections of nature. His 
children never feel his_ authority but 
when employed for their advantage. 
With him the ties of love are consolidated 
by beneficence and friendship. The ties 
of friendship approach, in a fond obser
vance of each obliging office, to those of 
love and inclination. His domestics and 
dependants have in him a sure resource, 
and no longer dread the power of fortune 
but so far as she exercises it over him. 
From him the hungry receive food, the 
naked clothing, the ignorant and sloth
ful skill and industry. Like the sun, an 
inferior minister of providence, he cheers, 
invigorates, and sustains the surrounding 
world. 

If confined to private life, the sphere of 
his activity is narrower; but his influence 
is all benign and gentle. If exalted into 
a higher station, mankind and posterity 
reap the fruit of his labours. 

As these topics of praise never fail to be 
employed, and with success, where we 
would inspire esteem for anyone, may it 

·not thence be concluded that the utility 
resulting from the social virtues forms 
at least a part of their merit, and is one 
source of that approbation and regard so 
universally paid to them? 

When we recommend even an animal 
or a plant as useful and beneficial, we 
give it an applause and recommendation 
suited to its nature ; as, on the other 
hand, reflection on the baneful influence 
of any of these inferior beings always 
inspires us with the sentiment of aversion. 
The eye is pleased with the prospect of 
cornfields aild loaded vineyards, horses 
grazing, and flocks pasturing; but flies 
the view of briars and brambles, affording 
shelter to wolves and serpents. 

A machine, a piece of furniture, a vest
ment, a house well contrived for use and 
conveniency, is so far beautiful, and is 

contemplated with pleasure and approl,a
tion. An experienced eye is here sensible 
to many excellences whtch escape persons 
ignorant and uninstructed. • 

Can anything stronger be said in praise 
of a profession, such as merchandtse or 
manufacture, than to observe the ad,·an .. 
tages which it procures to society; and is 
not a monk and inquisitor enraged when 
we treat his order as useless or pernicious 
to mankind? 

The historian exults in Uisplnying the 
benefit arising from his labours. The 
writer of romance alleviates or denies the 
bad consequences ascribed to his manner 
of composition. 

In general, what praise is implied in 
the simple epithet usiful! What reproach 
in the contrary I 

Y O\lr gods, says Cicero, • in opposition 
to the Epicureans, cannot justly claim 
any worship or adoration, wtth whatever 
imaginary perfections you may suppose 
them endowed. ,J. .. !tey are totally useless 
and inactive. Even the Egyptians, whom 
you so much ridicule, never consecrated 
any animal but on account of its utility. 

The sceptics assert,' though absurdlf, 
that the origin of all religious worslup 
was derived from the utility of inanimate 
objects, as the sun and moon, to the sup
port and well-being of mankind. This is 
also the common reason assigned by his
torians for the deification of eminent 
heroes and legislators.' 

To plant a tree, to cultivate a field, to 
beget children : meritorious acts, accord ... 
ing to the religion of Zoroaster. 

In all determinations of morality this 
circumstance of public utility is ever 
principally in view; and wherever dis
putes arise, either in philosophy or com .. 
moo life, concerning the bounds of duty, 
the question cannot, by any means, be 
decided with greater certainty than by 
ascertaining, on any side, the true in
terests of mankind. If any false opinion, 
embraced from appearances, has been 
found to prevail, as soon as farther 
experience and sounder reasoning have 
given us juster notions of human affairs, 
we retract our first sentiment and adjust 
anew the boundaries of moral good and 
evil. 

Givinr:; alms to common beggars is 
naturally praised, because it seems to 

• lk Nat. IJem-., lib. t. 
• ScsL Emp. Adr.•,-n.u "''""·• iib. Yiii. 

J Diod. Sic., paMi~Uo 
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carry relief to the distressed and indigent; 
but when we observe the encouragement 
thence arising to idleness ami debauchery, 
w~ regard that species of charity rather 
as a weakness than a virtue. 

Tyrannic·ide, or the assassination of 
usurpers and oppressive princes, was 
highly extolled in ancient times, because 
it both freed mankind from many of these 
monsters and seemed to keep the others 
in awe whom the sword and poniard 
could not reach. But, history and ex
perience having since convinced us that 
this practice increases the jealousy and 
cruelty of princes, a Timoleon and a 
Brutus, though treated with indulgence 
on account of the prejudices of their times, 
are now considered as very improper 
models for imitation. 

Liberality in princes is regarded as a 
mark of beneficence, but when it occurs 
that the homely bread of the honest and 
industrious is often thereby converted into 
delicious cates for the idle and the prodi
gal, we soon retrac:t our heedless praises. 
The regrets of a prince for. having lost 
a day were noble and generous ; but had 
he intended to have spent it in acts of 
generosity to his greedy courtiers, it was 
better lost than misemployed after that 
manner. 

Luxury, or a refinement on the pleasures 
and conveniences of life, haU not long 
been supposed the source of every con·up
tion in government, and the immediate 
cause of faction, sedition, civil wars, and 
the total loss of liberty. It was, there-

I Sect. Ill. and lV. 

fore, universally regarded as a vice, and 
was an object of declamation to all 
satirists and severe moralists. Those 
.who prove, or attempt to prove, that such 
refinements rather tend to the increase of 
industry, civility, and arts regulate anew 
our moral as well ·as political sentiments, 
and represent as laudable or innocent 
what had formerly been regarded as 
pernicious and blamable. 

Upon the whole, then, it seems undeni
able that nothing can bestow more merit 
on any human creature than the senti
ment of benevolence in an eminent degree; 
and that a part at least of its merit arises 
from its tendency to promote the interests 
of our species, and bestow happiness on 
human society. We carry our view into 
the salutary consequences of such a 
character and disposition; and whatever 
has so benign an influence, and forwards 
so desirable an end, is beheld with com
placency and pleasure. The social virtues 
are never regarded without their benefi
cial tendencies, nor viewed as barren and 
unfruitful. The happiness of manltind, 
the order of society, the harmony of 
families, the mutual support of friends, 
are always considered as the result of 
their gentle dominion over the breasts of 
men. . · 

How considerable a part of their merit 
we ought to ascribe to their· utility will 
better appear from future disquisitions ; 1 

as weB as the reason why this circum
stance has such a command over our 
esteem and approbation. 2 

111 Sect. V. 

SECTION III. 

OF JUSTICE 

PART I. 

THAT justice is useful to society, and con
sequently that patt of its merit at leaSt 
must arise from that consideration, it 
would. be a superfluous undertaking to 
pro~·e .. That public utility is the sole origin 
of JUsttce, and that reBections on the 

beneficial consequences of this virtue are 
the .s~le foun~ation of its ~rit ; this pro
position, bemg more cunous and im
portant, will better deserve our examina
tion and inquiry. 

Let qs suppose that nature has besto\\•ed 
on the human race such profuse abundance 
of all external conveniences that without· 
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any uncertainty in the event, without any 
care or industry on our part, every indt
vidual finds himself fully provided with 
whatever his most voracious appetites can 
want, or luxurious imagination wish or 
desire. His- natural beauty, we shall 
suppose, surpasses all acquired orna
ments ; the perpetual clemency of the 
seasons renders useless all clothes or 
covering; the raw herbage affords him 
the most delicious fare, the clear fountain 
the richest beverage. No laborious occu
pation required, no tiiJage, no navigaticn. 
Music, poe"try, and contemplation form 
his sole business; conversation, mirth, and 
friendship his sole amusement. 

It seems evident that in such a happy 
state every other social- virtue would 
flourish, and receive tenfold increase; 
but the_ cautious, jealous virtue of justice 
wou_ld never once have been dreamed of. 
For what purpose make a partition of 
goods where everyone has already more 
than enough? Why give rise to property 
where there cannot possibly be any inJury? 
Why call this object mine when, upon the 
seizmg of it by another,' I need but stretch 
out my hand to possess myself of what is 
equally valuable ? Justice in that case, 
being totally useless, would be an 'idle 
ceremonial, and could never possibly have 
place in the catalogue of virtues. 

We see, even in the present necessitous 
condition of mankind, that wherever any 
benefit is bestowed by nature in an un
limited abundance we leave it always in 
common among the whole human race, 
and make no subdivisions of right and 
property. Water and air, though the 
most neCe"ssary of all objects, are not 
challenged as the property of individuals; 
nor can any man commit injustice by the 

.most lavish use and enjoyment of these 
blessings. In fertile extensive countries, 
with few inhabitants, land is regarded on 
the same footing, and no topic is so much 
insisted on by those who defend the 
liberty of the seas as the unexhausted use 
of them in navigation. Were the advan
tages procured by navigation as inex
haustible, these reasoners had never had 
any adversaries to refute; nor had any 
claims ever been advanced of a separate, 
exclusive dominion over the ocean. 

It may happen in some countries, at 
some periods, that there be established a 
property in water, none in land,• if the 
latter be in greater abundance than can 

• Genesu, chaps. :.:iii. and xxi. 

be used by the inhabitants, and tho former 
be found with difliculty, and in very small 
quantities. 

Again, suppose that, though the neces
sities of the human race continue the same 
as at present, yet the mind is·so enlarged 
and so replete with friendship and g-cne&·
osity that every man has the utmost 
tenderness for every man, and feels no 
more concern for his own interest than for 
that of his fellows; it seems evident that 
the use of justice would in this case be 
suspended by such an extensh·e benevo
lence, nor would the divisions and barriers 
of property and obligation have ever been 
thought of. Why should I bind another 
by a deed or promise to do me any good 
office when 1 h:now that he is already 
prompted by the strongest inclination to 
seek my happiness, and would, of himself, 
perform the desired service ; except the 
hurt he thereby receives be greater than 
the benefit accruing to me, in which case 
he knows that, from my innate humanity 
and friendship, I should be the first to 
oppose myself to hisimprudentgenerosity? 
Why raise landmarks between my neigh .. 
bour's field and mine when my heart has 
made no division between our interests, 
but shares all his joys and sorrows with 
the same force and vtvacity as if originally 
my own? Every man, upon this suppost
tion, being a second self to another, 
would trust all his interests to the dis
ci-etion of every man, without jealousy, 
without partitton, without distinction. 
And the whole human race would form 
only one family, where all would lie in 
common and be used freely without 
regard to property ; but cautiOusly too, 
with as enhre regard to the necessities of 
each individual as if our own interests 
were most intimately concerned. 

In the present disposition of the human 
heart it would, perhaps, be difficult to 
find complete instances of such enlarged 
affections ; but still we may observe that 
the case of families approaches towards 
it i and the stronger the mutual benevo
lence is among the individuals, the nearer 
it approaches, till all distinction of pro
perty be, in a great measure, lost and 
confounded among them. Between mar
ried persons the cement of friendship is 
by the laws supposed so strong as to 
abolish all divisiOn of po!sessions, and 
has often, in reality, the force ascribed to 
it. And it is observable that during the 
ardour of new enthusiasms, when every 
principle is inflamed hto extravagance, 
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the community of goods has frequently 
been attempted ; and nothing but ex
perience of tts inconveniences, from the 
returning or disl?uised selfishness of men, 
could mal<c the tmprudent fanatics adopt 
anew the ideas of JUstice and of separate 
property. So true is it that this virtue 
denves its existence entirely from its 
necessary use to the intercourse and social 
state of mankind. 

To mah:e this truth more evident, let us 
reverse the foregoing suppositions, and, 
carrying everything to the opposite ex
treme, consider what would be the effect 
of these new situations. Suppose a 
society to fall into such want of all com
mon necessaries that the utmost frugality 
and industry cannot preserve the greater 
number from perishing, and the whole 
from extreme misery; it will readily, I 
believe, be admitted that the strict laws 
of justice are suspended in such a press
ing emergence, and give place to the 
stronger motives of necessity and self
preservation. Is it any crime, after a 
shipwreck, to seize whatever means or 
instrument of safety one can lay hold of, 
without regard to former limitations of 
property? Or if a city besieged were 
perishing with hunger, can we imagine 
that men will see any means of preserva
tion before them, and lose their lives from 
a scrupulous regard to what, in other 
situations, would be the rules of equity 
and justice? The use and tendency of 
that virtue is to procure happiness and 
security by preserving order m society: 
but where the society is ready to perish 
from extreme necessity no greater evil 
can be dreaded from violence and in
justice, and every man may now provide 
for himself by all the means which pru
dence ca.n dtctate or humanity permit. 
The pubhc, even in less urgent necessities, 
opens granaries without the consent of 
proprietors, as justly supposing that the 
authority of magistracy may, consistent 
with equity, extend so far; but were any 
number of men to assemble without the 
tie of laws or civil jurisdiction, would 
an equal partition of bread in a famine, 
tl~ough effected by power and even 
vtolence, be regarded as criminal or 
injurious? 

Suppose ·likewise that it should be a 
virtuous man's fate to fall into the society 
of ruffians, remote from the protection of 
laws and government ; "what conduct 
~ust . he ep.tbrace in that melancholy 
s•tuatton? He sees such a desperate 

rapaciousness prevail, such a disregard 
to equity, such contempt of order, such 
stupid blindness to future conseqUenceS, 
as must immediately have the most· 
tragical conclusion, and must terminate 
in destruction to the greater number, and 
in a total dissolution of society to the rest 
He, meanwhile, can have no other 
expedient than to arm himself, to whom
ever the sword he seizes, or the buckler, 
may belong ; to make provision of all.· 
means of defence and security; and, his 
particular regard to justice being no 
longer of use to his own safety or that 
of others, he must consult the dtctates of 
self~preservation alone, without concern 
for those who no longer merit his ca1·e 
and attention. 

When any man, even in political 
society, renders himself by his crimes_ 
obnoxious to the public, he is punished 
by the laws in h1s goods and person
that is, the ordinary rules of justice are, 
with regard to tum, suspended for a 
moment, and it becomes equitable to 
inflict on him, for the benefit of society, 
what otherwise he could not suffer with
out wrong or injury. 

The ra~e and violence of public war
what is 1t but a suspension of justice 
among the warring parties, who perceive 
that this virtue is now no longer of any 
u.se or advantage to them? The laws of 
war, which then succeed to those of 
equity and justice, are rules calculated 
for the advm•lage llnd utility of that par
ticular state in which men are now 
placed. And were a civilised nation en
gaged with barbarians, who observed no 
rules even of war, the former must also 
suspend their observance of them, where 
they no longer serve to any purpose, and 
must render every action or reo counter as 
bloody and pernicious as possible to the 
first aggressors. . 

Thus, the rules of equity or justice 
depend entirely on the particular state 
and condition m which men are placed, 
and owe their origin and existence to that 
utility which results to the public from 
their strict and regular observance. 
Reverse, ·in any considerable circum
stance, the condition of men; produce 
extreme abundance or extreme necessity; 
implant in the human breast perfect 
moderation and humanity, or perfect 
rapaciousness and malice : by rendering 
justice totally useless, you thereby totally 
destroy its essence, and suspend its obliga
tion upon mankind, 



OF }USTJClt 

The common sltuation of society is n 
medium amidst all tht>se extremes. We 
are naturally partial to ourselves and to 
our friends, but are capable of learning the 
advantage resultin~from a more equitable 
conduct. Few enjoyments are gtven us 
from the open and liberal hand of nature ; 
but by art, labour, and industry we can 
extract them in great abundance. Hence 
the ideas of property become necessary in 
all civil society ; hence justice derives its 
usefulness to the public; and hence alone 
arises its merit and moral obligation. 

These conclusions are so natural and 
obvious that they have not escaped even 
the poets in their descriptions of the 
felicity attending the golden age or the 
ieign of Saturn. The seasons, in that 
first period of nature, were so temperate, 
if we credit these agreeable fictions, that 
there was no necessity for men to provide 
themselves with clothes and houses a~ ::; 
security against the violence of heat and 
cold; the rivers flowed with wine and 
milk; the oaks yielded honey, and nature 
spontaneously produced her greatest 
delicacies. Nor were these the chief 
advantages of that happy age. Tempests 
were not alone removed from nature, but 
those more furious tempests were un
known to human breasts which now 
cause such uproar and engender such 
confusion. Avarice, ambition, cruelty, 
selfishness, were never heard of; cordial 
affection, compassion, sympathy, were the 
only movements with which the mind was 
yet acquainted. Even the punctilious 
distinction of mbze and thine was banished 
from among the happy race of mortals, 
and carried with it the very notion of 
pr?pe';"lY and obligation, justice and 
lDJUshcc. 

This poetical fiction of the go!det~ age is 
in some respects of a piece with the 
Philosophical fiction of the stale tif 11ature ,· 
only that the former is represented as the 
most charming and most peaceable con
dition which can possibly be imagined, 
whereas the latter is painted out as a 
state of mutual war anJ violence, attended 
with the most extreme necessity .. - On the 
first origin of mankind, we arc told, their 
ignorance and savage nature we1·e so 
prevalent that they could give no mutual 
b·ust, but must each depend upon himself 
and his own force or cunning for protec
tion and security. No law was beard of; 
no rule of justice known ; no distinction 
of property regarded ; power was the 
only measure of right; and a perpetual 

wnr of aU against all was the r('sult of 
men's untamed selfishness and barbarity.• 

Whether such a condition of human 
nature could ever exist, or, if it did, could 
continue so long as to merit the nppeJla .. 
tion of a state, may justly be Joubtcd. 
Men are necessarily born in a family
society at least, and are trained up by 
their parents to some rule of conduct and 
behaviour. But this must be admitted, 
that, if such a state of mutual war and 
violence was ever real, the suspension of 
all laws of justice, from their absolute 
inutility, is a necessary and infallible 
consequence. 

The more we vary our views of human 
life, and the newer and more unusual the 
lights are·in which we survey it, the more 
shall we be- convinced that the origin 
here assigned for the virtue of justice is 
rent and satisfactory: 

Were there a species of creatures 
intermingled with men, which, though 
rational, were possessrd of such inferior 
strength, both of body and mind, that 
they were incapable of all resistance, and 
could never, upon tire hig-hest provoca
tion, make us feel the effects of thcir 
resentment; the necessary consequence, 
I think, is that we should be bound by 
the laws of humanity to gi\·e gentle 
usage to these creatures, but should not, 
properly speaking, lie under any restraint 
of justice with regard to them, nor could 
they possess any right or property, exclu
sive of such arbitrary lords. Our inter
course with them could not be called 
society, which supposes a degree of 
equality; but absolute commanc.l on the 

t This fiction of a 11tate of nature aa a atnte of war 
was not fint atartcd by Mr. Hobbe!o, IUJ ia commonly 
imagined. Plato endeavours to refute an hypothctr.u• 
very like it in the .second, third, and fourth bookA lJe 
Rt!)ubliia. Cicero, on the contrary. sup~ it certain 
anJ univcr!lillly acknowlcdKcd in the foiJ..,wing pa.a;aKe. 
•• QuV. enim VC!itrum, judices, ignorat, ita nuturam 
rerum tulisse. ut quodam tempore hominc:a, nondum 
neque naturali ncque dvili jure dcr.cripto, fu11i per 
agroa a.c: diwper.i vagarentur tantumque haberent 
quantum manu ac: viribus. per caedem ac: vulnera, aut 
c:ripere aut r.:tinerc potu•~nt 'I Qui iHitur primi 
virtute ct con•ilio pra~tanti cxtitcrunt. u po.:r,.po.·cto 
gcn•·rc humanac docilit.atis atque ingcnii, di• .. ip.'IIOII 
unum in locum conl{regarunt. cosquc ex feritatc llla 
ad ju~otitiam ac man$ucludinem traww.lu:u~·runt. Tur1 
r01ad communcm utilit.atcm, qu~UJ publica" appdlamu•. 
tum conventicula hominum. quae p:>&lcll civitates n.ornt
na~ aunt. tum domicilia conjuncta, qua. urbd 
dicamus. invento ct divino ct humano jure moenibu• 
~nt. Atque inter hanc vitam, pnpolitam bumant. 
tate. ct illam immancm. nihil tam mtcnat quam. JUS 
atquc ViS. Horum utro uti nolimua, altere' at 
utendum. Vim volumua n:tini(Ui. j1111 vateat ne«all4t 
est. idi nt. judicia, quibua omne jua continetur. judicia 
displittnt. aut nulla aunL Vis dotnlnctur ~ c:&L 
Haec ndent ODliiQ... Pro Su:l., I 4:1. 
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one side, and servile obedience on the 
other. Whatever we covet, they must 
instantly resign. Our permission is the 
only tenure by which they hold their 
possessions, our compassion and kind
ne..'is the only check by which they curb 
our lawless ,Viii; and as no inconvenience 
C\"cr results from the exercise of a power 
so firmly established in nature, the res
traints of justice and property, being 
totally useless, would nc\·er have place in 
so unequal a confederacy. 

This is plainly the situation of men 
with regard. to animals ; and how far 
these may be said to possess •·ei:tson I 
leave it to others to determine. The 
great superiority of civilised Europeans 
above barbarous Indians tempted us to 
imagine ourselves on the same footing 
with regard to them, and made us throw 
off all restraints of justke, and even of 
humanity, in our treatment of them. In 
many nations the female sex are reduced 
to like slavery, and are rendered in
capable of all property in opposition to 
their lordly masters. But though the 
m::tles, when united, have in all countries 
bodily force sufficient to maintain this 
severe tyranny, yet such arc the insinua
tion, address, and charms of their fair 
companions that women are commohly 
ahle to break the confederacy and share 
with the other sex in aU the rights and 
privileges of society. 

\Vere the human species so framed by 
nature that ("ach indh·idual possessed 
withil~ himself every faculty requisite both 
for Ins own preservation and for the 
propagation of his kind ; were all society 
and intercourse cut off between man and 
man by the primnry intention of the 
Supreme Creator, it seems evident that so 
solitary a being would be as much in
capable of justice as of social discourse 
and conversation. Where mutual regards 
and forbearance serve to no manner of 
purpose, they would never direct the 
conduct of any reasonable man. The 
headlong course of the passions would be 
checked by no reflection on future conse
quences. And as each man is here sup
posed to love himself alone, ami to 
depend only on ,himself and his own 
nctivity for safety and happiness, he 
would on e\·ery occasion, to the utmost 
of his power, challenge the preference 
aboye every other being, to none of which 
he IS bound by any ties either of nature 
or of interest. 

But suppose the conjunction of the 

sexes to be established in nature, a family 
immediately arises, and, particular rules 
being found requisite for its subsistence, 
these are immediately embraced, though 
without comprehending the rest of man
kind within their prescriptions. Sup
pose that several families unite together 
into one society, which is totally dis
joined from all others, the rules which 
preserve peace and order enlarge them
selves to the utmost extent of that society, 
but, becoming then entirely useless, lose 
their force when carried one step farther. 
But, again, suppose that several distinct 
societies maintain a kind of intercourse 
for mutual convenience and advantage, 
bou~daries of justice still grow large_r in 
proportion to the largeness of men's 
views and the force of their mutual con
nections. History', experience, reason, 
sufficiently instruct us in tills natural 
progress of human sentiments, and in the 
gradual enlargement of our regards to 
justice in proportion as we become 
acquainted with the extensive utility of 
that virtue. 

PART II. 

If we examine the particular Jaws by 
which justice is directed and property 
determined, we shall still be presented 
with the same conclusion. The good uf 
mankind is the only object of all these 
Jaws and regulations. Not Only is it 
requisite for the peace and interest of 
society that men's possessions should be 
separated, but the rules which we follow 
iri making the separation are such as can 
best be contrived to serve farther the 
interests of society. 

We shall suppose that a creature, 
possessed of reason, but unacquainted 
with human nature, deliberates with 
himself what rules of justice or property 
would best promote public interest and 
establish peace and security among rnan
l{ind. His most obvious thought would 
be to assign the largest possessions to 
the most extensive virtue, and give every 
one. the power of doing good, propor
tioned to his inclination. In a perfect 
theocracy, where a being infinitely inte1-
ligent governs by particular volitions, this 
rule would certainly have place, and 
might serve to the wisest purposes. But 
were mankind to execute such a law, so 
great is the uncertainty of merit, both 
from its natural obscurity and from the 
self-conceit of each indh·idual, that- no 
determinate rule of conduct wOuld ever 
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result frorri it, and the total dissolution of 
society must be the immediate conse-
quence. Fanatics_ may suppose tleat 
donu"tuOn is founded on grace, and that 
saints alone inleeri't tlee eart!J, ,- but the civil 
magistrate very justly puts these sublime 
theorists on the same footing with. 
common robbers, and teaches them by 
the severest discipline that a rule which, 
in speculation, may seem the most advan
tageous to society may yet be found, in 
practice, totally pernicious and destruc
tive. 

That there were reli'gz'ous fanatics of 
this kind in England during the Civil 
Wars we learn from history, though it is 
probable that the obvious tendency of 
these principles excited such horror in 
mankind as soon obliged the dangerous 
enthusiasts to renounce, or at least con
ceal, their tenets. Perhaps the Levellers, 
who claimed an equal distribution of 
property, were a kind of political fanatics, 
which arose from the religious species, 
and more- openly avowed their preten
sions, as carrying a more plausible 
appearance of being practicable tn them .. 
selves as well as useful to human society. 

It must, indeed, be confessed that 
nature is so liberal to mankind that, were 
all her presents equally divided among 
the species and improved by' art and 
industry, every individual would enjoy all 
the necessaries and even most of the 
comforts of life, nor would ever be liable 
to any ills but such as might accidentally 
arise from the sickly frame and constitu
tion of his body. It must also be con
fessed that wherever we depart from this 
equality we rob the poor of more satisfac
tion than we add to the rich, and that the 
slight gratification of a frivolous vanity in 
one imlividual frequently costs more than 
bread to many families, and even pro
vinces. It may appear withal that the 
rule of equality, as it would be highly 
useful, is not altogether impracticab/r, but 
has taken place, at least in an imperfect 
J.egree, in some republics, particularly 
that of Sparta, where it was attended, 1t 
is said, with the most beneficial conse
quences. Not to mention that the 
agrarian laws, so frequently claimed in 
Rome, and carried into execution in 
many Greek cities, proceeded, all of them, 
from a general idea of the utility of this 
principle. 

But historians, and even common 
sense, may inform us that, however 
specious these ideas of perfect equality 

may seem, they are really at bottom 
t"mpracti'cable, and, were they not so, 
would be extremely perm"ci(ms to human 
society. Render possessions ever so equal, 
men's different degrees of a.rt, care, and 
industry will immediately break that 
equalitv. Or, if you check these virtues, 
you reduce society to the most extreme 
mdigcnce, and, instead of preventin~ 
want and beggary in a few, render 1t 
unavoidable to the whole communitr. 
The most rigorous inquisition, too, ts 
requisite to watch every mequality on its 
first appearance, and the most severe 
jurisdiction to punish and redress it. 
But, besides that so much authority must 
soon degenerate into tyranny, and be 
exerted with great partialities, who can 
possibly be possessed of it in such a 
situation as is here supposed? Perfect 
equality of possessions, destroying all 
subordmation, weakens extr~mely the 
authority·of magistracy, and must reduce 
all power nearly to a level, as well as 
property. . 

We may conclude, therefore, that in 
order to establish laws for the regulation 
of property we must be acquainted with 
the nature and situation of man, must 
reject appearances, which may be false 
though specious, and must search for 
those rules which are on the whole most 
usiful and be11e.ficial. Vulgar sense and 
slight experience are sufficient for this 
purpose, where men give not way to too 
selfish avidity or too extensi\•e enthusiasm. 

Who sees not, for instance, that what
ever is produced or improved by a man's 
art or industry ought for cv~r to be 
secured to him, 111 order to ~ive encourage
ment to such useful hab1ts and accom .. 
plishments; that the property ought also 
to descend to children and relations for 
the same useful purpose; that it may be 
alienated by consent in order to beget 
that commerce and intercourse which is 
so benefui'a/ to human society ; and that 
all contracts and promises ought care
fully to be fulfilled, in order to secure 
mutual trust and confidence, by which the 
general interest of mankind ss so much 
promoted? 

Examine the writers on the laws of 
nature, and you will always find that, 
whatever principles they set out with, 
they are sure to terminate here at last, 
and to assign as the ultimate reason for 
every rule which they establish the con
venience and necessities of manldnd. A 
concession thus C3o:tortcd in opposition to 
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systems has more authority than if it had 
been made in prosecution of them. 

What other reason, indeed, could writers 
ever give why this must be mi1z.e and that 
yours, since uninstructed nature surely 
never made any such distinction? The 
objects which receive those appellations 
are, of themselves, foreign to us; they 
are totally disjoined and separated from 
us, and nothing but the general interests 
of society can form the connection. · 

Sometimes the interests of society may 
require a rule of justice in a particular 
case, but may not determine any par
ticular rule among several which are 
all equally beneficial. In that case the 
slightest au,alogi'es are laid hold of, in 
order to prevent that indifference and 
ambiguity which would be the source of 
perpetual dissension. Thus possession 
alone, and first possession, is supposed to 
convey property where nobody else has 
any preceding claim and pretension. 
Many of the reasonings of lawyers are of 
this analogical nature, and depend on 
very slight connections of the imagina
tion. 

Does anyone scruple, in extraordinary 
cases, to violate all regard to the private 
property of individuals, and sacrifice to 
public mterest a distinction which had 
been established for the sake of that in
terest? The safety of the people is the 
supreme law; all other particular laws 
are subordinate to it and dependent on 
it. And if, in the commor1- course of things, 
they be followed and re~arded, it is only 
because the public satety and interest 
conwwnly demand so equal and impartial 
an administration. 

Sometimes both utility and analogy 
fail, and leave the laws of justice in total 
uncertainty. Thus it is htghly requisite 
that prescription or long possession should 
convey property ; but what number of 
days or months or years should be suffi
cient for that purpose it is impossible for 
reason alone to determine. Civil la1us 
here supply the place of the natural code, 
3;11d assign different terms for prescrip
tion, according to the different utilities 
proposed by the leg-islator. Bills of ex
change and promissory notes, by the laws 
of most countries, prescribe sooner than 
bonds, and mortgages, and contracts of a 
more formal nature. 

In general we may observe that all 
questions of property are subordinate to 
the authority of civil laws, which extend 
restrain. modify, and alter the rules of 

natural justice according to the particular 
cor~-ven£ence of each community. The 
laws have, or ought to have, a constant 
reference to the constitution of govern
ment, the manners, the ~limate, the reli
gion, the commerce, the situation of each 
society. A late author of genius as well 
as learning has prosecuted this subject 
at large, and has established from these 
principles a system of political knowledge 
which abounds in ingenious- and brilliant 
thoughts, and is not wanting in solidity. 1 

Wlzat is a 11la11-'s PMPelty? Anything 
which it is lawful for him, and for him 
alone, to use. Bu.t what rule have we by 
wkid1- we can distinguish tltese obJects? 
Here we must have recourse to statutes, 
customs, precedents, analogies, and a 
hundred other circumstances, some of 
which are constant and inflexible, some 
variable and arbitrary. But the ultimate 
point in which they all professedly ter
minate is the interest and happiness of 
human society. Where this enters not 
into consideration nothing can appear 
more whimsical, unnatural, and even 
superstitious, than all or most of the laws 
of justice and of property. 

1 The author or L'Esftrlt des Loix. This illustrious 
writer, however, sets out with a different theory, and 
supposes all right to be founded on certain rapports or 
~la:tions, which i.<t a systen\ that. in my opinion, never 
wil1 be reconciled with true philosophy. Father Male-
brnnche. as far as I can lenrn, was the first that started 
this abstract theory of morals, which was afterwards 
adopted br Cudworth, Clarke. and others; and as it 
excludes all sentiment, and pretends to found every
thin~on reason, it has not wanted followers in this philo
sophiC age. Sec Section I., Appendix I. With regard 
to justice, the virtue here treated of, the inference 
against this theory seems short and conclusive. Pro
perty is allowed to be dependent on civil laws; civil 
laws are allowed to have no other object but the 
interest of society. This, therefore, must be allowed 
to be the sole foundation of property and justice; not 
to mention that our obligation itself to obey tho 
magistrate and his Jaws is founded on nothing but tho 
interests or society. If the ideas of Justice sometimes 
do not follow the dispositions of ovil law. we shall 
find that these cases, instead or objections, aro con· 
firmations of the theory delivered above. Where a 
civil law is so perverse as to cross all tho interests 
or society it loses all its authority, and men judge by 
the ideas of natural justice which are conformable to 
those interests. Sometimes, also, civil laws, for useful 
purposes. require a ceremony or form to an)" deed, and 
wln~rc that is wanting their decrees run contrary to tho 
usual tcnour of justice; but one who takes advantage 
of such chicanes is not commonly regarded as an honest 
m•'ln. Thus the interests of society require that con
tracts be fulfilled, and there is not a more material 
article either of natural or civil justice. But the omis
sion of a trifting circumstance will often, by law, invali
date a contract. in foro human.o, but not aia foro «m· 
:scinrti'ae, as di\·incs expre$5 themselves. 1n these 
cases the magistrate is supposed only to withdraw his 
power of enforcing the right, not to ha\'c altered the 
right. Where his intention extends to the right, and 
is conformable to the interests o£ society, it never fails 
to alter the right- a clear proof of the origin of justice 
and of proper~y, as Wgned above. 
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Those wlio ridicule vulgar superstitions, 

and expose the folly of particular regards 
to meats, days, places, postures, apparel, 
have an easy task while they consider 
all the qualities and relations of the 
objects, and discover no adequate cause 
for that affection or antipathy, veneration 
or horror, which have so mighty an in
fluence over a considerable part of man
kinJ. A Syrian would have starved rather 
than taste pigeon ; an Egyptian would 
not have approached bacon. But if these 
species of food be examined by the senses 
of sight, smell, or taste, or scrutinised by 
the sciences of chemistry, medicine, or 
physics, no difference is ever found 
between them and any other species, nor 
can that precise circumstance. be pitched 
on which may affonl a just foundation for 
the religious passion. A fowl on Thurs
day is lawful food; on Friday,abominable. 
Eggs in this house and in this diocese are 
permitted during Lent ; a hundred paces 
farther, to eat them is a damnable sin. 
This earth or building yesterday was pro
fane; to-day, by the muttering of certain 
words, it has become holy and sacred. 
Such reflections as these, in the mouth of 
a philosopher, one may safely say, are 
too obvious tO have any influence, be
cause they must always, to every man, 
occur at first sight ; and where they pre- . 
vail not of themselves they are surely 
obstructed by education, prejudice, and 
passion, not by ignorance or mistake. 

. It may appear to 'a careless view, or 
rather a too abstracted reflection, that 
there eriters a like superstition into all the 
sentiments of justice, and that, if a man 
expose its object, or what we call property, 
to the same scrutiny of sense and scaence, 
he will not, by the most accurate inquiry, 
find any foundation for the difference 
made by moral sentiment. I may law
fully nourish myself from this tree; but 
the fruit of another of the same species, 
ten paces off, it is criminal for me to 
touch. Had I worn this apparel an hour 
ago, I had merited the severest punish
ment ; but a man, by pronoUncing a few 
magical syllables, has now rendered it fit 
for my use and service. \Vere this house 
placed in the neighbouring territory, it 
had been immoral for me to dweU in it i 
but, being built on this side the river, it 
is subject to a different municipal law, 
and by its becoming mine I incur no 
blame or censure. The same species of 
reasoning, it may be thought, which so 
6uccessfully exposes superstition is also 

applicable to ju~tice; nor is it possihll•, in 
the one case more than in the other, to 
point out in the object that precise quality 
or circumstance which is the foundation 
of the sentiment. 

But there is this material difference 
between superstit{o11 and jflslice-that the 
former is frivolous, useless, an<.l burden
some; the latter is absolutely requisite 
to the well-being of mankind an<.l existence 
of society. When we abstract from this 
circumstance (for it is too apparent ever 
to be overlooked), it must be confessed 
that all regards to right and property 
seem _entirely without foundation, as 
much as the grossest and most vulgar 
superstition. Were the interests of society 
nowise concerned, it is as unintelligible 
why another's articulating certain sounds 
implying consent should change the nature 
of my actions with regard to a particular 
object as why the reciting of a liturgy by 
a priest, in a certain habit and posture, 
should dedicate a heap of bnck an.J 
timber, and render it, thenceforth and for 
ever, sacred.• 

1 It ill evident that the will or consent alone never 
transfers property, nor eauses tho obligation of a 
promise (for the same reasoning n:ten.U to both); but 
the will must be expressed by words or ai~. in order 
to impose a tic upon any man. The exprc .. ion, being 
once brought in u subservient to the will, .oon 
becomes the principal part of the promi!IC; nor will a 
man be less bound by his word though he secrctlv give 
a different direction to his intention, and withhold the 
assent ofbL. mind. But though the e.xpreuion male.:.. 
on most oc.ca!liona, the whole of the pron~illC', yet it 
docs not always so; and one who should make uao of 
any expression of which he knows not the meaning, 
and which he usea without any aense of the consoo 
quences, would not certainly be bound by it. Nay, 
though he know it. meaning, yet if he usc it in jeat 
only, and with auch sign• aae,·idently show that he haJ~ 
no serious intention of binding himself, he wouiJ not 
lie under any obligntilln of perf...,nnance; but it is 
necessary that the words ben perfect exprt"111ion '?f the 
will, without any contrary siftns. Nay, even th•• we 
must not auTy 10 far a.a to tmagine that one whom, 
by our quickness of understandirtg, we conjecture, from 
certain signs, to have an intention of dccci,·ing us, Is 
not bound by his expre10sion or verbal promi,.e, if we 
accept of it; but must limit thL. conclusion to tho.l'IC 
cascB where the signa arc of a different nature from 
thOI'C of deceit. All thC1iC contr.adictionl are ca:-~ily 
accounted for, if justice ari.eentirely from ita usefulne~ol 
to socict}'• but will ne,·er be cxplainal on any other 
h,·pothc;•s. It is remarkable that the moral dccU.ion• 
ot tl1e J~suils and other rdou:ed auuilota were com
monly fonned in pr05CCUtion of such subtlctidl of 
tc:J.50ning a3 arc here p.lintcd out, and procce.J as much 
from the habit of l'cholar.tic refinement as from any 
corruption of the heart, if w.: may follow the authoritY. 
of ~lora. Bayle. See h~ Dirli'o11ary, article ''Loyola. ' 
And why h:u the indignntion of mankind rUcn so high 
against these c:uuiat. but becatae everyone pe-rceived 
tliat human society could notaubai.twereauch practices 
authoriRd, and U1at morala must always be handled 
with a view to rublic interest more than phi!Ok>phical 
re-KUiarity 1 I the a.ccr...t direction of the intention, 
s.aiJ every man of scnroc. could invalidate a contract. 
where U. our ~~eCUrity? ,\nd yet a mdaphyaicahchool
man mi&ht think thalwbert an intention was auppGIICII 
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These reflections are far from weal{en
ing the obligations of justice, or diminish
ing anything from the most sacred atten
tion to property. On the contrary, such 
sentiments must acquire new force from 
the prescn t reasoning. For what stronger 
foundation can be desired or conceived 
for any duty than to observe that human 
society, or even human nature, coulU not 
subsist without the establishment of it, 
and will still arrive at greater degrees of 
happiness and perfection the more inviol
able the regard is which is paid to that 
duty? 

The dilemma seems obvious. As justice 
evidently tends to promote public utility 
and to support civil society, the sentiment 
of justice is either derived from our reflect
in~ on that tendency, or-like hunger, 
th1rst, and other appetites, resentment, 
love of life, attachment to offspring, 
and other passions-arises from a simple 
ori~inal instinct in the human breast 
whtch nature has implanted for like 
salutary purposes. If the latter be the 
case, it follows that property, which is the 
object of justice, is also distinguished by 
a simple original instinct, and is not ascer
tained by any argument or reflection. 
But who is there that ever heard of such 
an instinct? Or is this a subject in which 
new discoveries can be made ? We rna y 
as well expect to discover in the body new 
sensti.S wluch had before escaped the obser
vation of a!! n1ankind. 

But, farther, thou5h it. seems a very 
simple proposition to say that ilature __ by 
an instinctive sentiment distinguisheS 
property, yet in reality we shall find that 
there are required for that purpose ten 
thousand different instincts, anc.l these 

to bo requi:.ite. if tho.t intention re."llly bad not plo.ce, no 
consequo.:na: ought to follow, and no obligation be 
imposed. Tbe c.-uuistical subtleties may not bcgrea.ter 
than tbe subtleties of lo.wyers, hinted at ;:above; but as 
the former arc per11icUms, and the latter inn«n•t and 
even nuessary, this is the reason of the very different 
reception they meet with from the world. It is a 
U.x:lrine of tl1e Church of Rome that the priest, by a 
Jl!c.•cret direction of his intentio.~n. can invalidate any 
s.tlcr.:unent. This position is derived from a strict and 
regular r,rosccution of the ob\;ous truth that empt)· 
wor.J.s n one, without any meanin~ or intention in the 
speaker, can never be attended w1th any effect. If the 
~>ami? con.cl.u11ion be not admitted in rcnsonings cun
c..·mmg Cl\'11 contracts., where the affair is aU owed to be 
of so much less CODl>L'qUeoce than the etema1 sah·ation 
of tholll'.-..nd11, it J!rocceds entirely from men's sen:s.: of 
the danger and mconvenience of the doctrine in the 
former C!-5;C. And we may thence observe that, how
e':er po51bvc. arTO(OUlt, and dogmatical any supL>f'
slluon ~ay appear, Jt .ne,·er .can convey any thorou~h 
pen!Ua8JOD of the rc.-.!.ty of 1ts objects, or put theln. an 
nn~·, dcgr..7 on a balance with the common ino:iJents 
of life. which we learn from daily observation and 
P.perio.1cntnl rea.5uoing. 

employed about objects of the greatest 
intricacy and nicest discernment. For 
when a definition of properly is required,
that relation is found to resolve itself into 
any possession acquired by occupation, by 
industry, by prescription, by inheritance, 
by contract, etc. Can we think that 
nature, by an original instinct, instructs us 
in all these methods of acquisition? 

These words, too, " inheritance " and 
" contract," stand for ideas infinitely com
plicated; and to define them exactly a hun
dred volumes of laws and a thousand 
volumes of commentators have not been 
found sufficient. Does nature, whose 
instincts in men are all simple, embrace 
such complicated and artificial objects, 
and create a rational creature without 
trusting anything to the operation of his 
reason? 

But even though all this were admitted, 
it \Vould not be satisfactory. Positive 
laws can certainly transfer property. Is 
it by another original instinct that we 
recognise the authority of kings and 
senates, and mark all the boundaries of 
their jurisdiction? Judges, too, even 
though their sentence be erroneous- and 
illegal, must be allowed, for the sake of 
peace and order, to ha\'e decisive authority, 
and ultimately to determine property. 
Have we original, innate ideas of prretors 
and chancellors and juries? Who sees 
not that ·an these institutions arise merely 
from the necessities of human society? 

All birds of the same species in every 
age and country built their nests alike. 

·In·t-hi&-.,.!.•e..se_e the force of instinct. Men 
in different tiines ·and places frame their 
houses differently. Here we perceive the
influence of reason aild custom. A like 
inference may be drawn from comparing 
the instinct of generation and the institu
tion of property. 

How great soever the variety of muni
cipal laws, it must be confessed that their 
chief outlines pretty regularly concur, 
because the purposes to which they tend 
are everywhere exactly similar. In like 
manner, all .houses have a roof and walls, 
winc.lows and chimneys, though diversified 
in their shape, figure, and materials. The 
purposes of the latter, directed to the con
veniences of human life, discover not more 
plainly their origin from reason and reflec
tion than do those of the former, which 
point all to a like end. 

I need not mention the variations which 
all the rules of property receive from 
U1e finer turns and connections of the 
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imagination, and from the subtleties and 
abstractions of law topics and reasonings. 
There is no possibility of recOnciling this 
observation to the notion of original 
instincts. • 

What alone will beget a doubt concern
ing the theory-on which I insist is the 
influence of education and acquired habits, 
by which we are so accustomed to blame 
injustice that we are not, in every instance, 
conscious of any immediate reflection on 
the pernicious consequences of it. The 
views the most familiar to us are apt, for 
that very reason, to escape us ; and what 
we have very frequently performed from 
certain motives we are apt lU{ewise to 
continue mechanically, without recalling 
on every occasion tlie reflections which 
first determined us. The convenience, or 
rather necessity, which leads to justice is 
so universal, and everywhere points so 
much to the same rules, that the habit 
tah:es place in all societies, and it is not 
without some scrutiny that we are able to 
ascertain its true origin. The matter, 
however, is not so obscure but that even 
in common life \Ve have every moment 
recourse to the principle of public utility, 

· and ask:. What must become of the world 
if suck .Practices prevail? HO'Zll could 
society subsist under suck disorders? Were 
t.he c.listinction or separation of possessions 

entirely useless, can anyone conceive that 
it ever should have obtained. in society? 

Thus we seem, upon the whole, to have 
attained a knowledge of the force of that 
principle here insisted on, and can deter .. 
mine what degree of esteem or moral 
approbation may result from reflections 
on public interest and utility. The neccs.. 
sity of justice to the support of society is 
the sole foundation of that virtue i and 
since no moral excellence is more highly 
esteemed, we may conclude that this cir .. 
cumstance of usefulness has in general 
the strongest energy and most entire 
command over our sentiments. It must, 
therefore, be the source of a considerable 
part of the merit ascribed to humanity, 
benevolence, friend1hip, public spirit, and 
other social virtues of that stamp; as it is 
the sole source of the moral approbation 
paid to fidelity, justtice! veracity, mtcgrity, 
and those other estimable and useful 
qualities and principles, It is entirely 
agreeable to the rules of philosophy, and 
even of common reason, where any prin .. 
ciple has been found to have a great force 
and energy in one instance, to ascribe to 
it a like energy in all similar instances. 
This, indeed, is Newton's chief rule of 
philosophising.' 

l Prbuipia, Lib. iii. 

SECTION IV. 

OF POLITICAL SOCIETY 

I-lAD every man sufficient sngadty to per .. 
ccive at all times the strong interest which 
hinds him to the observance of justice and 
equity, and strength of mind sufficient to 
pcrse\·ere in a steady adherence to d 
general and a distant interest in opposi
tion to the allurements of present pleasure 
and ad.vantage, there had never, in that 
case, been any such thing as government 
or political society, but each man, follow .. 
ing his natural liberty, had lived in entire 
pco:tcc and harmony with all others. \\'hat 
net.:d of positive law where natural jUstice 

is, of itself, a suffiCient restraint? Why 
create magistrates where there ne\o·er 
arises any disorder or iniquity? Why 
abridge our native freedom when, in 
every instance, the utmost exertion of it 
is found innocent and beneficial ? It is 
evident that, if government were totally 
useless, it never could ha\•e place, and 
that the sole foundation of the duty of 
allegiance is the advantage which it pro
cures to society by preserving peace and 
order among mankind. 

\\'hen a numbcc of political socict_ies 
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are erected and maintain a great inter- · 
course together, a new set of rules are 
immediately discovered to be useful in 
that particular situation, and accordingly 
take place under the title of Laws of 
Nations. Of this kind are the sacredness 
of the persons of ambassadors, abstaining 
from poisoned arms, quarter in war, with 
others of that kind, which are plainly 
calculatcU for the atlvmtlage of states and 
kingdoms in their intercourse with each 
other. 

The rules of justice, such as prevail 
among individuals, are not entirely sus• 
pcnJed among political societies. All 
princes pretend a regard to the rights of 
other prmces ; and some, no doubt, with· 
out hypocrisy. Alliances and treaties are 
every day made between independent 
States, which would only be so much 
waste of parchment if they were not 
found by experience to have some infiu-

. ence and authority. But here is the dif
ference between kingUomsanU individuals. 
Human nature cannot by any means sub. 
sist without the association of indh·iduals, 
and that association never could have 
place were no regard paid to the laws of 
equity and justice. Disorder, confusion, 
the war of all against aJI, are the neces
sary consequences of such a licentious 
conduct. llut nations can subsist without 
intercourse. They may even subsist in 
some degree under a general war. The 
observance of justice, though useful 
among them, is not guarded by so strong 
a necessity as among individuals, and the 
flloral ob/igaliotJ holds proportion with the 
ust'jrtlness. All politic1ans will allow, and 
most philosophers, that reasons of State 
may, in particular emergencies, dispense 
with the rules of justice and invalidate 
any treaty or alliance where the strict 
observance of it would be prejudicial in a 
considemble degree to either of the con
tracting parties. But nothing less than 
the most extreme necessity, it is con
fessed, can justH)' individuals in a breach 
of promise or an mvasion of the properties 
of others. 

In a confederated commonwealth, such 
as the Achaean Republic of old, or the 
Swiss Cantons and United Provinces in 
modern times, as the league has here a 
peculiar utility, the conditions of union 
have a peculiar sacredness and authority, 
and a vtolation of them would be regarded 
as no less or C\"('11 as more criminal than 
any private injury or injustice. 

The long and helpless infancy of man 

requires the combination of parents for 
the subsistence of their young, and that 
combination requires the virtue of chastity 
or fidelity to the ml!rriage bed. Without 
such a utility it wilrreadily be owned that 
such a virtue would never have been 
tl1ought of. • -

An infidelity of this nature is much 
more pen:icious in ·womeu. than in 111en. 
Hence the laws of chastityaremuch stricter 
over the one sex than over the other. 

These rules have all a reference to 
generation, and. yet women past child• 
bearing are no more supposed to be 
exempted from them than those in the 
flower of their youth and beauty. Getural 
rules are often extended beyond the prin
ciple whence they first arise, and this in 
all matters of taste and sentiment. It is 
a vulgar sta:ry at Paris that, during the 
rage of the Mississippi, a hump-backed 
fellow went every day into the Rue de 
Quincempoix, where the stock-jobbers 
met in great crowds, and was well paid 
for allowing them to mal,;e use of his 
hump as a desk in order to sign their 
contracts upon it. Would the fortune 
which he raised by this expedient make 
him a handsome fellow, though it be con
fessed that persOnal beauty arises very 
much from ideas of utility? The imagt
nation is influenced by associations of 
ideas, which, though they arise at first 
from the jullgment, are not easily altered 
by every particular exception that occurs 
to us. To which we may add, in the pre
sent case of chastity, that the example of 
the old would be pernicious to the young, 
and that women, continually foreseeing 
that a certain time would brmg them the 
liberty of indulgence, would naturally 
ad\·ance that period, and think more 
lightly of this whole duty so requisite to 
society. 

1 The only solution which Plato gives to all the 
objections that might be raised against the community 
of women established in his imaginary commonwealth 
is, KciUtna. "'(O.p 01) TOiiTo nl AfyCTa& Kal Ae-Aifucu, 
lST& TO p.bl Wtj~~Mp.o11 «:a.M,, TO Of f3'Aa.f3qJlw alaxfJ6v. 
Sdle e11im 1'stud d dia'lr~r eJ dicctur, ld quod uJiles,.l 
ho'leslt"n esse, quod a11lent inutile sil lu"fle esse. De 
Rejt., lib. v., p. 457• ex edit. Ser. And this maxim will 
admit of no doubt where public utility ill. concerned, 
which is Plato's meaning. And, indeed, to what other 
purpose do all the ideas of chastity and modesty serve? 
NJ$i utile ~st quodfacimus,frustra esl glon"a, says 
Phaedrua. KaAOP TWP f3'Aa.fJepCw oUOi11, says_ Plue 
tarch. de 'f!f"h"oso ~. Nihil corum quae damnosa 
aunt. pulchrum est. The same was the opinion of the 
Stoics. ckai'Jo oilv ol ln"wucol d.-ya8011 ebcu Wf/ll"Atla.P 
i) oti;x: lTepov Wrpe-Adar, Wtf>iAna.ll p.& Xi-yo'IITES rlj11 
~prr'i11 a:al rl)v urovc1a1al1 rR'"· Sat. Emp., lib. 
w., cap. ao. 
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Those who live in the same family have 

such frequent opportunities of licence of 
this kind that nothing could prevent im
purity of manners, were marriage allowed 
among the nearest relations, or any inter
course of_ love between them ratified by 
law and custom. Incest, therefore, being 
pernicWus in a superior degree, has also 
a superior turpitude and moral deformity 
annexed to it. 

What is the reason why, by the Athenian 
laws, one might marry a half-sister by 
the father, but not by the mother? Plainly 
this : the manners of the Athenians were 
so reserved that a man was never per
mitted to approach the women's apart
ment, even in the same family, unless 

·where he visited his own mother. His 
step--mother and her children were as 
much shut up from him as the woman of 
any other family, and there was as little 
danger of- any criminal correspondence 
between them. Uncles and nieces, for a 
like reason, might marry at Athens ; but 
neither these, nor half-brothers and 
sisters, could contract that alliance at 
Rome, where the intercourse was more 
open between the sexes. Public utility is 
the cause of all these variations. 

To repeat to a man's prejudice any
thing that escaped him in private com·er
sation, or to make any such usc of his 
private letters., is: highly blamed. The 
free and social intercourse of minUs must 
be extremely checked where no such rules 
of fidelity are established. 

Even in repeating stories, whence we 
can foresee no ill consequences to result, 
the givin~ of one's author is regarded as 
a piece of mdiscretion, if not ofimmorality. 
These stories, in passing from hand to 
hand, and receiving all the usual varia
tions, frequently come about to the persons 
concerned, and produce animosities and 
quarrels a•nong people whose intentions 
are the most innocent and inoffensive. 

To pry into secrets, to open or even 
read the letters of others, to play the spy 
upon their words and looks and actions ; 
what habits more inconvenient in society? 
What habits of consequence more blam
able? 

This principle is also the foundation of 
mostofthclawsofgoodmanners; a kind 
of lesser morality, calculated for the ease 
of company and conversation. Too much 
or too littleceremonyareboth blamed,and 
everything which promotes ease without 
an indecent familiarity is useful and 
laudable. 

Constancy in friendships, attachments. 
and familiarities is commendable, and is 
requisite to support trust and good corre
spondence in society. But in places of 
general though casual concourse, where 
the pursuit of health and pleasure brings 
people promiscuously together, public 
conveniency has dispensed with this 
maxim, and custom there promotes an 
unreserved conversation for the time by 
indulging the privilc~c of dropping 
afterwards every indifferent acquaint
ance without breach of civility or good 
manners. 

Even in societies which are established 
on principles the most immoral and the 
most destructive to the interests of tho 
general society, there are required certain 
rules, which a species of false honour, as 
well as private interest, engages the mem
bers to observe. Robbers and pirates, it 
has often been remarked, could not main
tain their pernicious confederacy did they 
not establish a new distributive justice 
among themselves, and recall those laws 
of equity which they have violated with 
the rest of mankind. 

''I hate a drinking companion," says 
the Greek proverb, '"who never forgc~s." 
The follies of the last debauch shoulu be 
buried in eternal oblivion in order to give 
full scope to the follies of the next. 

Among nations where an· immoral 
gallantry, if co,:ered with a thin veil of 
mystery, is, in some degree, authorised by 
custom, there immediately arise a set of 
rules calculated for the convenicncy of 
that attachment. The famous court or 
parliament of love in Pro\·ence formerly 
decided all difficult cases of this nature. 

In societies for play there are laws 
required for the conduct of the game, and 
these laws arc different in each game. 
The foundation, I own, of such societies 
is fri\'olous; and the laws are, in a great 
measure, though not altogether, capri
cious and arbitrary. So t'ar is there a 
material difference between them and the 
rules of justice, fidelity, and loyalty. The 
general societies of men arc absolutely 
requisite for the subsistence of the species j 
and the public conveniency, which regu
lates morals, is inviolably established in 
the nature of man and of the world in 
which he lives. The comparison, there
fore, in these respects, is very imperfect. 
We may only learn from it the necessity 
of rules where\·er men have any inter
course with each other. 

They cannot even pass each other on 
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the road without -rules. Waggoners, 
coachmen, and postilions ha,·e principles 
by which they gh·e the way, and these 
are chiefly founded on mutual ease and 
convenience. Sometimes also they arc 
arbitrary,-at least, dependent on a kind 
of capnCious analogy, like many of the 
reasonings of lawyers. 1 

To carry the matter farther, we may 
observe that it is impossible for men so 

much as to murder each other without 
statutes and maxims, and an idea of 
justice and honour. War has its laws as 
well as peace ; and even that sportive 
kind of war carried on among _wrestlers, 
boxers, cudgel-plavers, gladiators, is 
regulated by fixed principles. Common 
interest and utility beget infallibly a 
standard of fight and wrong among the 
parties concerned. 

' Thnt the lighter machine yield to the hea\·ier. and, in machines of the same kind, that the empty yield to 
tho londcd : this rule is founded on convC"nicncc. That those who are goinff to the c.,pital take place of those 
who are coming from it: this seems to be founded on some idea of the d1gnity of the great city, and of the 
preference of the future to the pa5t. From like rea5ons, among foot-walkers the right hand entitles a man to 
ihe wall, and pre\·entsjo:~tling, which peaceable people find very disagreeable and incon\·enient. 

SECTION. V. 

WHY UTILITY. PLEASES 

PART I. 

IT seems so natural a thou~ht to ascribe 
to their utility the praise whtch we bestow 
on the social virtues that one would expect 
to meet with this principle everywhere in 
moral writers as the chief foundation- of 
their reasoning and inquiry. In common 
life we may observe that the circumstance 
of utility is always appealed to; nor is it 
supposed that a greater euiO¥[)' can be 
given to any man than to dtsplay his 
usefulness to the public and enumerate 
the services which he has performed to 
mankind and society. \\7hat praise, even 
of an inanimate form, if the regularity 
and elegance of its parts destroy not its 
fitness for any useful purpose ! And how 
satisfactory an apology for any dispropor
tion or seeming deformity if we can show 
the necessity of that particular construc
tion for the use intended l A ship appears 
more beautiful to an artist, or one 

· moderately skilled in navigation, where 
its prow is wide and swelling beyond its 
poop, than if it were framed with a precise 
geometrical regularity, in contradiction to 
all the laws of mechanics. A building 
whose doors and windows were exact 
squares would hurt the eve by that very 
proportion, as ill auapteu to the figure of 

a human creature, for whose service the 
fabric was intended. What wonder, then, 
that a man whose habits and conduct are 
hurtful to society and dangerous or per
nicious to everyone who has an intercourse 
with him, should on that account be an 
object of disapprobation, and communicate 
to every spectator the strongest sentiment 
of disgust and hatred.l · 

But perhaps the difficulty of accounting 

1 'Vc ought not to imagine, because an inanimate 
object may be useful as well as a man, ihat therefore 
it ought also, according to this system, to merit the 
appellation of virluotts. The sentiments excited by 
utility are in the two cases very different; and ihe one 
is mtxcd with affection, esteem, approbation, etc., and 
not the oiher. In like manner, an manimateobject may 
have good colour and proportions as well as a human 
figure. But can we ever be in love with ihe former? 
There are a numerous set of passions and sentiments 
of which thinking, rational beings are, by the original 
constitution of nature, ihe only proper objects i and 
ihough the very same qualities be transferred to an 
insensible, inammate bemg, they will not excite the 
same sentiments. The beneficial qualities of herbs and 
minerals are, indeed, sometimes called their 'Virlru:~, 
but ibis is an effect of tho caprice of language which 
ought not to be regarded in reasoning. For though 
ihere be a species of approbation attending even inani
mate objects when beneficial, yet this sentiment i.., so 
weak and so different from that which is directed to 
beneficent magistrates or statesmen that ihey ought 
not to be ranked under the same class or appeUation. 
A very amaU \'ariation of the object, even where ihe 
same qualities are preserved, will destroy a sentiment. 
Thus ihe same beauty transfer-red to a different sex 
excites no amorous pauion wh~c;: nat~,are is not 
extremely perverted. 
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for these effects of usefulness, or its 
contrary, has kept philosophers from 
admitting them into their systems of 
ethics, and has induced them rather to 
employ any other principle in explaining 
the ongin of moral good ami evil. But it 
is no just reason for rejecting any prin
ciple confirmed by experience that we 
cannot give a satisfactory a..:count of its 
origin, nor are able to resolve it into other 
more general principles. And if we would 
employ a .little thought on the present 
subject, we need be at no loss to account 
for the influence of utility, and to deduce 
it from principles the most known and 
avowed in human nature. 

From the apparent usefulness of the 
social virtues it has rcadilv been inferred 
by sceptics, both ancient and modern, 
that all moral distinctions arise from 
education, and were at first invented, and 
afterwards encouraged, by the art of 
politicians, in order to render men tract
able and subdue their natural ferocity and 
selfishness, which incapacitated them for 
society. This principle, indeed, of precept 
and education must so far be owned. to 
have a powerful influence that it may 
frequently -increase or diminish beyond 
their natural standard the sentiments of 
approbation or dislike, and may even, in 
particular instances, create, without any 
natural principle, a new sentiment of this 
kind, as is evident in all superstitious 
practices and observances; but that all 
moral affection or dislike arises from this 
origin will never surely be allowed by any 
judicious inquirer. Had nature made no 
such distinction, founded on the original 
constitution of ·the _mind, the words 
honourable and shameful, l07Jely and 
odious, tlohle and desp-icable, had never 
had place in any language; nor could 
politicians, had they invented these terms, 
ever have been able to render them intel
ligible, or make them convey any idea to 
the audience. So that nothing can be 
more superficial than this paradox of the 
sceptics ; and it were well if, in the 
abstruser studies of logic and meta
physics, we could as easily obviate the 
cavils of that sect as in the practical and 
more intelligible sciences of politics and 
morals. 

The social virtues must, therefore, be 
allowed to have a natural beauty and 
amiableness, which at first, antecedent 
to all precept or education, recommends 
them to the esteem of uninstructed man
kim! and engages their affections. And 

as the public utility of these virtues is the 
chief circumstance whence they derh·e 
their merit, it follows that the end which 
they have a tendency to promote must be 
some way agreeable to us, and take hold 
of some natural affection. It must please, 
either from considerations of self-interest 
or from more generous motives and 
regards. 

It has often been asserted that as every 
man has a strong connection with society. 
and perceives the impossibility of his 
solitary subsistence, he becomes on that 
account favourable to all those habits or 
principles which promote order in society 
and insure to him the quiet possession of 
so inestimable a blessing. As much as 
we value our own happiness and welfare, 
as much must we applaud the practice of 
justice and humanity, by which alone the 
social confederacy can be maintained and 
every man reap the fruits of mutual pro
tection and assistance. 

This deduction of morals from self-lo\'c 
or a regard to private interest is an 
obvious thought, and has not nrisen 
wholly from the wanton sallies and 
sportive assaults of the sceptics. To 
mention no others, Polybius, one of the 
gravest and most judicious as well as 
most moral writers of antiquity, has 
assis-ned this seliish origin to all our 
sentiments of virtue.' But, though the 
solid practical sense of that author anJ 
his aversion to all vain subtleties remlcr 
his authority on the present subject very 
considerable, yet is not this an affair to 
be decided by authority, and the voice of 
nature and experience seems plainly to 
oppose the selfish theory. 

\Ve frequently bestow praise on virtuous 
actions performed in very distant ages 
and remote countries, where the utmost 
subtlety of imagination would not dis
cover any appearance of self-interest, or 
find any connection of our present happi
ness and security with events so widely 
separated from us. 

A generous, a brave, a noble deed 

1 Undutilulneu toparen~ ia diA:lpprovOO of by man• 
kind, rpoOJ*Jibovr -rO p.O..Aoll, KaL tru'A.Avytfop.hovt 
&r, -rb ra.pa.r"A1}utol1 ftct:Urro" a.VTWP trvy.:vpff(Fn. 
Ingratitude, for a like rca~~on (thoughheseemsthere to 
mi1 a more generous regard), c:rv,.a.')'IU'aKToiina.J ,U11 

T~ riMs, tba.tplporra.t 0' i11 cui-ToUt -rl} 11'4pa:TA'*' 
tllov, ~~ Wr inrrryl-yY~a.l TU' lYro'a rap' bctitr-r'l' rijt 
-roii ntJf]KoPTOt Owd,uws Ked 8uA1p1at. Lib. vi., cap. 
4• cd. Gronorius. Perhaps the hifltorian only meant 
that our sympathy and humanity w~ more en,lin:ncd 
by our con~idering !he aimil!lrity of. our ca~ w•tb that 
of the penwn auffcnng ; whidl &a a JU5l acntJment.. 

" 
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p~rfortned by an aclversarycommamls out 
approbation ; while in its conse9uences 
it may be acknowledged prejudtcial to 
our particular interest. 

Where private advantage concurs with 
general affection for virtue we readily 
perceive and avow the mixture of the3e 
distinct sentiments, which have a very 

, different feeling and influence on the 
mind. We praise perhaps with more 
alacrity where the generous, humane 
action contributes to our particular 
interest. But the topics of praise which 
we insist on are very wide of this circum .. 
stance. And we may attempt to bring 
over others to our sentiments without 
endeavouring to convince them that they 
reap any advantage from the actions 
wh1ch we recommend to their approba .. 
tion and applause. 

Frame the model of a praiseworthy 
character, consisting of all the· most 
amiable moral virtues. Give instances in 
which these display themselves after an 
eminent and extraordinary manner. You 
readily engage the esteem and approba
tion of all your audience, who never so 
much as inquire in what age and country 
the person livecl who possessed these 
noble qualities-a circumstance, how
ever, of all others the most material to 
self-love or a concern for our own indi
vidual happiness. 

Once on a time a statesman in the 
shock and contest of parties prevailed so 
far as to procure by his eloquence the 
banishment of an able adversary, whom 
he secretly followed, offering him money 
for his support during his e.~ilcaml sooth
ing- him w1th topics of consolation in his 
misfOrtunes. Alas/ cries the banished 
statesman, 7t.lil/, ·what re.trret must/leave 
11ry friends in fluS city, wlure even e11emies 
are so ge11erous/ Virtue, though in an 
enemy, here pleased him. And we also 
give it the just tribute of praise and 
approbation ; nor do we retract these 
sentiments when we hear that the action 
passed at Athehs about two thousand 
years ago, and that the persons' names 
were Eschines and Demosthenes. 

What is t!Jat to me? There are few 
occasions when this question is not perti
nent, and had it that universal, infallible 
influence supposed, it would turn into 
ridicule every composition and almost 
every conversation which contain any 
pra;se or censure of men and manners. 

It is but a weak subterfuge, when 
pressed by these facts n.nd arguments, to 

say that we transport ourselves by the 
force of imagination into distant ages 
and countries, and consider the advantage 
which we should have reaped from these 
characters had \\"e been contemporaries 
and had any commerce with the persons. · 
It is not conceivable how a real sentiment 
or passion caa ever arise from a known 
imaginary interest, especially when our 
real interest is still kept in view, and is 
often acknowledged to be entirely distinct 
from the imaginary, and even sometimes 
opposite to it. 

A man brought to the brink of a 
precipice cannot look down without 
trembling, and the sentiment of -imagi
nary danger actuates him in opposition 
to the opinion and belief of real safety. 
But the imagination is here assisted by 
the presence of a striking object, and yet 
prevails not, except it be also aided by 
novelty and the unusual appearance of 
the object. Custom soon reconciles us to 
heights and precipices, and wears off these 
false and delusive terrors. The reverse 
is observable in the estimates which we 
form of characters and manners ; and the 
more we habituate ourselves to an accurate 
scrutiny of morals the more delicate feel
ing ·do we acquire of the most minute 
distinctions between vice . and virtue. 
Such frequent occasion, indeed, have we 
in common life to pronounce all kinds of 
moral determinations that no object of 
this kind can be new or unusual to us ; 
nor could any false views or prepossessions 
maintain their ground against an expe
rience so common and familiar. Expe
rience being chiefly what forms the asso
ciations of ideas, it is impossible that any 
association could establish and support 
itself in direct opposition to that principle. 

Usefulness is agreeable and engages 
our approbation. This is a matter of fact 
confirmed by daily observation. But 
usejttl! For what? For somebody's: 
interest, sure1y. Whose interest then? 
Not our own only i for our approbation 
frequently extends farther. It must, 
therefore, be the interest of those who 
are served by the character or action 
approved of; and these, we may conclude, 
however remote, are not totally indifferent 
to u~. By opening up this principle we 
shall discover one great source of moral 
distinctions. 

PART II. 

Self~1ove is a principle in human nature 
of such extensive energy J and the interest 
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of each individual is, in general1 so closely 
connected with that of the communily, 
that those philosophers were excusable 
who fancied that all our concern for the 
public might be resolved into a concem 
for our own happiness and preservation. 
They saw every moment im;tances of 
approbation or blame, satisfaction or dis
pleasure, towards characters and actions ; 
they denominated the objects of these 
sentiments vittues or vices,- they observed 
that the former had a tendency to increase 
the. happiness, and the latter the misery, 
of mankind; they asked whether it were 
possible that we. could have any general 
concern for society, or any disinterested 
resentment of the \Velfare or injury of 
others; they found it simpler to consider 
all these sentiments as modifications of 
self-Jove; and they discovered a pretence, 
at least, for this unity of principle in that 
close union of interest wh1ch is so observ
able between the public and each indi
viduaL 

But, notwithstanding this frequent. 
confusion of interests, it is easy to attain 
what natural philosophers, after Lord 
Bacon, have affected to call the experi-
11te1llttm crucis, or that experiment. which 
points out the right way m any doubt or 
ambiguity~ We have found instances: in 
which pnvate interest was separate from 
public, in which it was even contra:,f)', 
and vet we observed the tnoral sentiment 
to cOntinue, notwithstanding this disjunc
tion of interests. And wherever these 
distinct interests'" sensibly concurred, we 
always found a sensible increase of the 
sentiment, and a more warm affection to 
virtue and detestation of vice, or what 
\Ve properly call gratitude and reve11ge. 
Compelled by these instances, we must 
renounce the theory which accounts for 
every moral sentiment by the principle of 
self-Jo\·e. We must adopt a more public 
affection, and allow that the interests of 
society are not, even on their own account, 
entirely indifferent to us. Usefulness is 
only a tendency to a certain end; and it is 
a contradiction in terms that anything 
pleases as tneans to an end where the end 
ttself nowise affects us. If usefulness, 
therefore, be a source of moral sentiment, 
ami if this usefulness be not ah.,•ays con
sidered with a reference to self, it follows 
that everything which contributes to the 
happiness of society recommends itself 
directly to our approbation and goodwill. 
Here is a princ1ple which accounts in 
great part for the origin of morality. 

And what need we seek for abstruse and 
remote systems when there occurs one so 
obvious and natural ? 1 

Have we any difficulty to comprehend 
the force of humanity and benevolence? 
Or to conceive that the very aspect of 
happiness, joy, prosperity, gives plensurc, 
that of pain, suffering, sorrow, communi
cates uneasiness? The human countc~ 
nance, says Horace,:r borrows smiles or 
tears from the human countenance. 
Reduce a person to solitude, and he 
loses all enJoyment, except either of the 
sensual or speculative kind, and that 
because the movet~tents of his heart arc 
not forwarded by correspondent move
ments in his fellow-creatures. The signs 
of sorrow and mourning, though arbitrary, 
affect us with melancholy; but the natural 
symptoms, tears and cries and groans, 
never fail to infuse compassion and un
easiness. And if the elfects of misery 
touch us in so Ih·ely a manner, can 
we be supposed altogether insensible or 
indifferent towards its causes when a 
malicious or treacherous character and 
behaviour are presentcJ to us? 

We enter, I shall suppose-, into a con
venient, warm, well-contrived apartment. 
We necessarily receive a pleasure from 
its very survey, because it presents us 
with the pleasmg id~..•as of ease, satisfac
tion, and enjoyment. The hospitable, 
good-humoured, humane landlord ap
pears. This circumstance surely must 
embellish the whole ; nor can we easily 
forbear reflecting with pleasure on the 
satisfaction which results to e\·eryone 
from his intercourse and good offices. 

His whole family, by the freedom, case, 
confidence, and calm enjoyment Uiffuscd 
over their countenances, sufficiently ex
press their happiness. I have a pleasing 
sympathy in the prospect of so much joy, 

1 It i. needleMJ to push our reacarC'hn so (nr as to 
allk .why we have humanity or a (dlow-feeling- with 
others. It is sufficient that thia i• c-xpcriencc.:d to be a 
principle in human nature. \Vc mu11t •t(lp 110mewherc 
rn our examination of cauaca: and there arc in every 
Kienee son1c general principles be}·ond whiC'h we 
cannot hope to find any principle more J{e'RC'ral. No 
man ill am.olutdy indifferent to the happineu and 
misery of uthcra. The fint haa a natural tendency to 
giH-, pleasure; the ~~eeond, pain. This cver·yonc may 
find in hlmKlf. It is not probable that these principles 
can be rc&O!vcd into principles more simple and uni
vena], whatc\·er att("JJJpU may have been made to that 
purpose. But if it were pouible, it belongs not tD 
the present §ubjcct, and we may here aafdy consider 
these principles all origlnnl, happy if we can rendt-1" all 
the coMCqucncc=o sutlicicntly plain and pcnpi.c;:uoua I 

• "Uti ridentibus arrident, ita 8cntibus ad!Jent 
Humani vultus:• -JifP'. 
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and can never consider the source of it 
without the most agreeable emotions. 

He tells me that an oppressive and 
powerful neighbour had attempted to dis
possess him of his inheritance, and had 
long disturbed all his innocent and social 
pleasures. I feel an immediate indigna
tion arise in me against such violence and 
injury. 

But it is no wonder, he adds, that a 
prh·ate wrong should proceed from a man 
who had enslaved provinces, depopulated 
cities, and made the field and scaffold 
stream with human blood. I am struck 
with horror at the prospect of so much 
misery, and am actua,ted by the strongest 
antipathy against its author. 

In general it is certain that, wherever 
we go, whatever we reflect on or converse 
about,· everything still presents us with 
the view of human happiness or misery, 
and excites in our breast a sympathetic 
movement of pleasure or uneasiness. In 
our serious occupations, in our careless 
amusements, this principle still exerts its 
active energy. 

A man who enters the theatre is imme
diately struck wiU1 the view of so great 
a multitude participatin~J of one common 
amusement ; and exp'er1ences, frotrt their 
very aspect, a superior sensibility or dis
position of being affected with every 
sentiment which he shares with his 
fellow-creatures. 

He observes the actors to be animated 
by the appearance of a full audience, and 
raised to a degree of enthusiasm which 
they cannot command in any solitary or 
calm moment. 

Every movement of the theatre by a 
skilful poet is communicated, as it were 
by magic, to the spectators, who weep, 
tremble, resent, rejoice, anJ are inflamed 
with all the variety of passions which 
actuate the several personages of the 
drama. 

Where any event crosses our wishes 
and interrupts the happiness of the 
favourite .characters, we feel a sensible 
anxiety and concern. But where their 
sufferings proceed from the treachery, 
cruelty, or tyranny of an enemy, our 
breasts are affected with the liveliest 
resentment against the author of these 
calamities. · 

It is here esteen1cd contrary to the 
rules of art to represent anything cool 
and indifferent. A distant friend, or a 
confidant, who has no immediate interest 
in the catastrophe, ought, M" possil?le~ to 

be avoided by the poet, as communicating 
a like indifference to the audience and 
checking the progress of the passions. 

Few species of poetry are more enter
taining than pastoral,- and everyone is 
sensible that the chief source of its plea
sure arises from those images ·of a gentle 
and tender tranquillity which it repre
sents in its persoqages, and of. which it 
communicates a like sentiment to the 
reader. Sannazarius, who transferred 
the scene to the sea~shore, though he 
presented the most magnificent object in 
nature, is confessed to have erred in his 
choice. The idea of toil, labour, anJ 
danger suffered by the fishermen is pain~ 
ful, by an unavoidable sympathy which 
attends every conception of human happi~ 
ness or misery. 

WheR I was twenty, says a French 
poet, Ovid was my favourite. Now I am 
forty I declare for Horace. We enter, to 
be sure, more readily into sen.timents 
which resemble those we feel every day_; 
but no passion, when well represented, 
can be entirely indifferent to us, because 
there is none of which every man has 
not within him at least the ·seeds and 
first principles. It is the business of 
poetry to bring every affection near to us 
by lively imagery and representation, and 
make it look like truth and reality ; a 
certain proof that, wherever 'th.at reality 
is• found, our minds are disposed to be 
strongly affected by it. 

Any recent event or piece of news by 
which the fate of states, provinces, or 
many individuals is affected is extremely 
interesting even to those whose welfare is 
not immediately engaged. Such intelli~ 
gence is propagated with celerity, heard 
with avidity, and inquired into with atten
tion and concern. The interest of,.society 
appears, on this occasion, to be in some 
degree the interest of each individual. 
The imagination is sure to be affected, 
though the passions excited may not 
always he so strong and steady as to 
have lfrcat influence on the conduct and 
behav1our. ' 

The perusal of a history seems a calm 
entertamment, but would be no enter
tainment at all did not our hearts beat 
with correspondent movements to those 
\vhich at;e described by the historian. 

Thucxdidcs and Gui~ciardini support 
with d1fficulty our attention, while the 
former describes the tri.yial rencounters of 
the small cities of Greece, and the latter 
\he harrnh~ss wars ~f fisat The few 



WHY UTILITY PLEASES 101 

persons interested and the small interest 
fill not the imagination and engage not 

·the affections. The deep distress of the 
numerous Athenian army before Syra
cuse, the danger which so nearly threatens 
Venice-these excite compassion, these 
move terror and anxiety. 

The indifferent, uninteresting style of 
Suctonius, equally with the masterly 
pencil of Tacitus, may convince us of 
the cruel depravity of Nero or Tiherius. 
But what a difference of sentiment, 
while the former coldly relates the facts, 

. and the latter sets before our eyes the 
venerable figures of a Soranus and a 
Thrasca, intrepid in their fate, and only 
moved by the melting sorrows of their 
friends and kindred ! What sympathy, 
.then, touches every human heart ! What 
indignation against the tyrant whose 
causeless fear or unprovoked malice gave 
rise to such detestable barbarity ! 

If we bring these subjects nearer; if 
we remove all suspicion of fiction and 
deceit ; what powerful concern is excited, 
and how much superior, in many in
stances, to the narrow attachments of 
self-love and private interest J Popular 
sedition, party zeal, a devoted obedience 
to factious leaders : these are some of the 

· most visible, though less laudable, effects 
of this social sympathy in human nature. 

The frivolousness of the subject, too, 
we may observe, is not able to detach us 
entirely from what carries an image of 
human sentiment and affection. 

When a person stutters and pronounces 
with difficulty, we even sympathise with 
this trivial uneasiness, and suffer for him. 
And it is a rule in criticism that every 
combination of syllables or letterS which 
gives pain to the organs of speech in the 
recital, appears also, from a species of 
sympathy, harsh and disagreeable to the 
ear. Nay, when we run over a book with 
our eye, we are sensible of such unhar
monious composition, because we still 
imagine that a person recites it to us and 
suffers from the pronunciation of these 
jardng sounds. So dCiicate is our sym
pathy I 

Easy and unconstrained postures and 
motions are always beautiful. An air of 
health and vigour is agreeable. Clothes 
which warm without burdening the body, 
which cover without imprisoning the 
limbs, are well-fashioned. In every judg
ment of beauty the feelings of the person 
affected enter into consideration, and 
communicate to the spectator similar 

touches of pain or pleasure. • What 
wonder, then, if we can pronounce no 
judgment .concerning the character and 
conduct of men without considering tho 
tendencies of their actions, and the happi• 
nes.s or misery whic:h thence arises to 
society? What association of ideas would 
ever operate were that principle here 
totally unactive ? 3 

If any man; from a cold insensibility or 
narrow selfishness of temper, is unaffected 
with the images of human happiness or 
misery, he must be equally indiiTerent to 
the images of vice and virtue i as, on 
the other hand, it is always found that a 
warm concern for the interests of our 
species is attended with a delicate feeling 
of all moral distinctions, a strong resent
ment of injury done to men, a lively 
approbation of their welfare. In this 
particular, though great superiority is 
observable of one man above another, 
yet none are so entirely indifferent to the 
interest of their fellow-creatures as to 
perceive no distinctions of moral good 
and evil in cOnsequence of the different 
tendencies of actions and principles. 
How, indeed, can we suppose 1t possible 
in anyone who wears a human heart 
that, if there be subjected to his censure 
one character or system of conduct which 
is beneficial and another which is per
nicious to his species or community, he 
will not so much as give a cool preference 
to the former, or ascribe to it the smallest 
merit or rt:gard? Let us suppose tiuch a 
person ever so selfish ; let private interest 
have engrossed ever so much his atten
tion ; yet in instances where that is not 

I "Decentior equus cujWI astricta sunt ilia; IKd idem 
vdocior. Pulcher aspectu 11it athlcta, cujufJ lacerta. 
exef'citatio exprn~~it; idem certamini paratior. Nun
quam enim ~de.s ab utili/aU di,·iditur. Sc:d h~ 
~uidem discern ere modici judicii est."-Quintilian, ln•l., 
lib. viii .. cap, ~ 

:11 In proportion to the station which n man rot"'~• 
acconhng to the rdationa in which he is placed, we 
alwa)'ll expect from him a greater or llt'!lll dcJrrec of 
good, and, when diJiappointrd. blame hi11 inutility; and 
much more do we blame him if any ill or prejudice ari-e 
from his conduct and behaviour. \\'hen the interC"'Ils 
of one country interfere with those of another, WD 

estimate the merits of a at::ate~~man by the good or in 
which re-ults to hill own country from hill mea11ures 
and councils. without regard to the p~judice which he 
brinp on its enemies and rivah. His fdlow-citi..:ens 
are the objects whiclJ. lie nearnt the eye while we 
determine his cha.ra.cter. And as nature h.'l!l implanted 
in everyone a 11upcrior affection to b .. own country, we 
never expect any rc~ to distant nationtJ where a 
competition nru.e.. Not to mention that, while every 
man con!lults the good of hi11 own community, we arc 
len!lible that the gcneraJ internt of mankind is better 
ps-omoted than by any Joo.e, indeterminate view• to 
the good "fa species. whence no beneficial action could 
ever rnult. for want of a duly limited object on whicla 
they cauJd curt thcmsc:lvc:a. 
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concerned he must unavoidably feel some 
propensity to the g'lod of mankinJ, and 
make it an object of choice, if everything 
else be equal. Would any man, who is 
walking along, tread as willingly on 
another's gouty toes, whom he has no 
quarrel with, as on the hard flint and 
pavement? There is here surely a c.liffer-. 
encc in the case. We surely talce into 
consideration the happiness and 1nisery 
of others in weighing the several motives 
of action, and incline to the former where 
no private regards draw us to seek our 
own promotion or advantage by the injury 
of our fellow-creatures. And if the prin
ciples of humanity arc capable, in many 
instances, of influencing our actions, they 
must at a11 times hm·e some authority over 
our sentiments, and give us a general 
approbation of what is useful to society, 
and blame of what is dangerous or per
nicious. The dct{rees of these sentiments 
mai be the subject of controversy ; but 
the reality of their existence, one should 
think, must be admitted in every theory 
or system. 

A crc.."\ture absolutely malicious and 
spiteful, were there an:y such in nature, 
must be worse than mtlifferent to the 
images of vice and virtue. All his senti
ments must be inverted, and directly 
opposite to those which prevail in the 
human species. Whatever contributes to 
the good of mankind, as it crosses the 
constant bent of his wishes and desires, 
must produce uneasiness and disapproba
tion; and, on the contrary, whatever is 
the source of disorder and misery in 
society must, for the same reason, be 
regarded with pleasure and complacency. 
Timon, who probably from his affected 
-spleen more than an inveterate malice was 
denominated the man-hater, embraced 
Alcibiades with great fondness. Go on, 
my boy I cried he, acqr~ire tlze confuktzce 
of the people. Yor~ will otte day, I foresee, 
he tlte cause of great calam-ities to tlzem. 1 

Could 've admit the two principles of the 
Manicheans, it is an infa11ible consequence 
that their sentiments of human actions, 
as well as of everything else, must be 
totally oppbsite, and that every instance 
of justice and humanity, from its neces
sary tendency, must please the one deity 
and displease the other. All mankind so 
far resemble the good principle that, 
where interest or revenge or envy perverts 
not our disposition, we are always in-

• Plutarch, /n Vila die. 

dined, from our natural philanthrQpy, to 
give the preference to the happiness of 
society, and, consequently; to virtue above" 
its opposite. Absolute, unprovoked, dis
interested malice has never perhaps place 
in any human breast; or, if it had, must 
there pervert all the sentimentS of morals 
as well as the feelings of humanity. If 
the cruelty of Nero be allow~d entirely 
voluntary, and not rather the effect of 
constant fear and resentment, it is evident 
that Tigellinus, preferably to Seneca or 
Burrhus, must have possessed his steady 
and uniform approbation. 

A statesman or patriot, who serves, our 
own country in our own time, has always 
a more passionate regard paid to him 
than one whose beneficial influence 
operated on distant ages or 'remote 
nations, where the good resulting from 
his generous humanity, being less con
nected with us, seems more obscure, and 
affects us with a less lively sympathy. 
We may own the merit to be equally 
great, though our sentiments are not 
raised to an equal height in both cases. 
The judgment here corrects the inequali
ties of our internal emotions and percep
tions in like manner as it preserves us 
from error in the several variations of 
images presentecJ, to our external senses. 
The same object, at a double· distance, 
really throws on the eye a picture of but 
half the bulk ; yet we imagine that it· 
appears of the same size in both situa
tions, because we know that on -our 
approach to it its image would expand 
on the eye, and that the difference con
sists not in the object itself, but in our 
position wi,th regard to it. And, indeec1, 
withOut such a correction of appearances, 
both in internal and external sentiment, 
men could never think or talk steadily on 
any subject while their fluctuating situa
tions produce a continual variation on 
objects, and throw them into such different 
and contrary lights and positions. 1 

1 For n like reason. the tendencies of actions and 
chnrnctcrs. not their real accidental conscqucncdl', arc 
alone reganlcd in our moral determinations or general 
judgments; thou~h in our real feeling or sentiment we 
cannot help paym~ greater regard to one whose 
station, joined to v1rtue, renders him reallf useful to 
society, than to one who exert.<o the social vtrtucs only 
in good intentions and benevolent affections. Sepa~ 
rnting the character from the fortune, by an easy and 
n('CCSl>ary effort of thought we pronounce these 
persons alike, and give them the same general praise. -
The judgment corrects. or endeavours to correct, the 
appearance, but is not able entirely to prevail over 
sentiment. Why is this peach-tree s.ai.t to- bC bettOr 
than that other, but because it produces more or better 
fruit? And would not the same praise be given it 
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The more we converse with mankind, 
and the greater social intercourse we 
maintain, the more shall we be f.'lmiliar
ised to these general preferences and 
distinctions, without which our conversa. 
tion and discourse could scarcely be rcn· 
tiered 'intelligible to each other. Every 
tnan's interest is peculiar to himself, and 
the aversions and desires which result 
front it cannot be supposed to affect 
others in a ·like degree. General lan
guage, therefore, being formed for general 
use, must be moulded on some more 
general views, and must affix the epithets 
of praise or blame in conformity to senti

. ments which arise from the .general 
interests of the community. And if these 
sentiments in most me11 be not so strong 
as those which have a reference to private 
good, yet still they must make some dis
tinction even in persons the most depraved 
and selfish, and must attach the notion of 
good to a beneficent conduct, and of evil 
to the contrary. Sympathy, we shaH 
allow, is much fainter than our concern 
for ourselves, and sympathy with persons 
remote from us much fainter than that 
with -persons near and contiguous ; but 
for this very reason it is necessary for us, 
in our calm judgments and discourse con
cerning the characters of men, to nCglect 
all these diiTerences and render our senti
ments more public and social. Besides 
that lVe ourselves often change our situa
tion in this particular, we every day meet 
with persons who are in a situation dif
ferent from us, and who could never con
Verse with us were we to remain constantly 
in that position and point of view which 
is peculiar to ourselves. The intercourse 
of sentiments, therefore, in society and 
conversation makes us form some general 
unalterable standard by which we may 
approve or disapprove of characters and 
manners. And though the heart takes 
not part entirely with those general 
notions, nor regulates all its love and 
hatred by the universal ahstract differ
ences of vice and virtue, without rcgarJ. 
to self or the persons with whom we are 
more intimately connected, yet ha\'e these 
moral differences a considerable influence, 
and, being sufficiCnt at least for discourse, 
serve all our purposes in company, in the 

though snails or vermin bad destroyed the ~es 
before they came to full maturity? In moral!>, tOoJ, is 
not til~ t,.u kmr.rm 6y the fruit? And cannot we 
ra.'>ily distinguish between nature and accident. in the 
oac caJ&C aa well as in the other ? 

pulpit, on the theatre, and in the schools.• 
Thus, in whatever light we take this 

subject, the merit ascribed to the social 
virtues appears still uniform, and arises 
chiefly from that regard which the natural 
sentiment of benevolence engages us to 
pay to the interests of mankind and 
society. If we consider the principles of 
the human make, such as they appear to 
daily experience and ohscrvatmn, we 
must a priOri conclude it impossible for 
such a creature as man to be totallv indif
ferent to the well or ill-being of his "fl·llow
creaturcs, and not readilv of himself to 
pronounce, where nothini gives him any 
particular bias, that what promotes their 
happiness is good, what tends to their 
misery is edl, without any farther regard 
or consideration. Here, then, are the 
faint rudiments at least, or outlines, of a 
$'etzeral distinction between actions ; ancl 
111 proportion as the humanity of the 
person is supposed to increase his con
nection with those who are injured or 
benefited, and his li\·cly conception of their 
misery or happiness, his consequent 
censure or approbation acquires propor
tionable vigour:. There is no necessity 
that a generous action, barcJy mentioned 
in an old history or remote gazette, should 
communicate any strong feelings of 
applause and admiration. VirtueJ'laced 
at such a distance is like a fixe star, 
which, though to the eye of reason it may 
appear as luminous as the sun in his 
meridian, is so infinitely removed as to 
affect the senses neither with light nor 
heat. Bring this virtue nc~trer by our 
acquaintance or connection with the 
persons, or C\'en by an eloquent recital of 
the case, our hearts arc immediately 
caught, our sympathy enlivened, anJ. our 
cool approbation converted into the 
warmest sentiments of friendship and 
regard. These seem necessary and infal
lible consequences of the general principles 
of human nature as discovered in common 
life and practice. 

~<\gain, reverse "these ''icws and reason .. 
ings. Consider the matter a poslcn"ori 1' 

J It i3 wi3ely ordainL-d bv Nature that private cone 
nection!J should c-ommonly prevail OVCT uni venal ~·iL'"Wil 
and con~idcrntions. otbe.-w1sc our nffcctio1111 and actiuru~ 
would be dU.!>iP'J:tcd and lotol for want of n proper 
limitL-d object. Thull a •mall bendit done to our-M:IW• 
or our near frio::nda CJ;cite~~ more lh·dy t~t.-ntimL-nt• of 
love and approbation than a 17re.a.t bL-ndit done to a 
di,.tant commonwealth. But .. tall we know hL-rr. a. in 
a11 the scn!ICS, to COTrcct thC!IC incqualitiL..,. by rdJ.:ctioo 
and retain a general at."'lndard of vice and vittuo 
founded chidly on g ... -nc:ra& WtL.-fulncaa. 
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and, weighing the consequences, inquire 
if the merit of social virtue be not, in a 
great measure, derived from the feelings 
of humanity with which it affects the 
spc::tators. It appears to be matter of 
fact that the circumstance of utility in all 
subJects is a source of praise and appro
batiOn ; that it is constantly appealed to 
in all moral decisions concerning the merit 
and demerit of actions i that it is the sole 

·source of that high regard paid to justice, 
fidelity, honour, allegiance, and chastity; 
that it is inseparable from all the other 
social virtues- humanity, generosity, 
charity, affability, lenity, mercy, and 
moderation ; and, in a word, that it is a 
foundation of the chief part of morals 
which has a reference to mankind and 
our fellow-creatures. 

It appears, also, that in our general 
approbation of cha'racters and manners 
the useful tendency of the social virtues 
moves us not by any regards to self
interest, but has an influence much more 
universal and extensive. It appears that 
a tendency to public good and to the 
promoting of peace, harmony, and order 
m society does always, by affecting the 
benevolent principles of our frame, en
gage us on the side of the social virtues. 
And it appears, as an additional confirma
tion, that these principles of humanity 
and sympathy enter so deeply into all our 
sentiments, and have so powerful an influ
ence, as may enable them to excite the 

strongest censure and applause. The 
present theory is the simple ·result of all 
these inferences, each of which seems 
founded on uniform experience and obser
vation. 

Were it cloubtful whether there were 
any such principle in our nature as 
humanity or a concern for others, yet 
when we see, in numberless instances, 
that whatever has a tendency to promote 
the interests of society is so highly 
approved of, we ought thence to learn 
the force of the benevolent principle, since 
it is impossible for anything to please as 
means to an end where the end 1s totally 
indifferent. On the other hand, were xt 
doubtful whether there were implanted in 
our nature any general principle of moral 
blame and approbation, yet when we see, 
in numberless instances, the influence ef 
humanity, we ought thence to conclude 
that it is impossible but that eYerything 
which promotes the interest of society 
must communicate pleasure, and \Vhat is 
pernicious give uneasiness. But when 
these different reflections and observa
tions concur in establishing the same 
conclusion, must they not bestow an un
disputed evidence upon it? _ 

It is, howe\·er, hoped that the progress 
of this argument will bring a farther con
firmation of the present theory, by show
ing the rise of other sentiments of esteem 
and regard from the same or like prin
ciples. 

SECTION VI. 

OF QUALITIES USEFUL TO OURSELVES - . 
PART I. 

IT seems evident that, where a quality or 
!lnbit is subjected to our examination, if 
1t appear in any respect prejudicial to the 
person possessed of it, or such as in
?Pa.citates him for business and action, 
lt.•s mstantly b!amed, and ranked among 
hts faults and Imperfections. Indolence 
ncg-l_igence,. want of order and method; 
obsun .. u;y, hddcness, r.J.Shness1 credulity 

-these qualities were never esteemed by 
anyone indifferent to a character, much 
less extolled as accomplishments or 
virtues. The prejudice resulting from 
them immediately strikes our eye, and 
gives us the sentiment of pain and dis
approbation. 

No quality, it is allowed, is absolutely 
either blamable or praiseworthy. It is 
all according to its tlegree. A due 
m~dium, say the Peripatetics, is t..he 
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characteristic of virtue. But this medium 
is chiefly determined by utility. A proper 
celerity, for instance, and despatch in. 
business is commendable. When defec
tive, no progress is ever made in the 
execution of any purpose; when exces
sive, it engages us in precipitate and ill
concerted measures and enterprises. By 
such reasonings we fix. the proper and 
commendable mediocrity in all moral and 
prudential disquisitions, and never lose 
view of the advantages which result from 

. any character or habit. 
Now, as these advantages are enjoyed 

by the person possessed of ·the character, 
it can never be selj-lo1.re which renders the 
prospect of them agreeable to us, the 
spectators, and prompts our esteem and 
approbation. No force of imagination 
can convert us into another person and 
make us fancy that we, being that 
person, reap benefit from those valuable 
qualities which belong to him. Or, if it 
did,· no celerity of imagination could 
immediately transpor~ us back into our
selves and make us love and esteem the 
person as different from us. Views and 
sentiments so opposite to known truth 
and to each other could never have place, 
at the same time, in the same person. 
All suspicion, therefore, of selfish regards 
is here totally ·excluded. It is a quite 
different principle which actuates our 
bosom and interests us in the felicity of 
the person whom we contemplate. Where 
his natural talents and acquired abilities 
give us the prospect of elevation, advance
ment, a figure in life, prosperous success, 
a steady command over fortune, and the 
execution of great or advantageous 
undertakings, we are struck with such 
agreeable images, and feel a complacency 
and regard immediately arise towards 
him. The ideas of happiness, joy, 
triumph, prosper~ty, are connected with 
every circumstance of his character, and 
diffuse over our minds a pleasing senti
ment of sympathy and humanity. a 

• One may venture to affinn that there is no human 
creature to whom the appearance of ha~ineu (where 
envy or revrnge bas no place) does not give pleasure. 
that of misery uneasinCSil. This secm111 inseparable 
from our make and constitution. But they are only 
the more generous minds that an:: thence prompted to 
seek zealously the good of others. and to have a real 
passion for thcir wclfare. With men of narrow and 
ungenerous spirits this sympathy goes not beyond a 
alight feeling of the imagination, which 1lCr"\'CS only to 
excite sentiments of complru:encyor censure. and makes 
them apply to the object either honourable or dis
honourable appellations. A griping miser, for instance. 
pralsea extremely itrdrnlry and frugality even in 
ot.hc:n. and sets them. in his estimation, above all the 

Let us suppose a person originally 
framed so as to have no manner of 
concern for his fellow-creatures, but to 
regard the happiness and mise9: of all 
sensible bE-ings with greater indifference 
than even two contiguous shades of the 
same colour. Let us suppose, if the 
prosperity of nations were laid on the 
one hand, and their ruin on the other, 
and he were desired to choose, that he 
would stand like the schoolman's ass, 
irresolute and undetermined, hetwcen 
equal moth·es ; or, rather, like the same 
ass between two pieces of wood or 
marble, without any inclination or pro
pensity to either side. The consequence, 
I believe, must be allowed just, that such 
a person, being abso:utely unconcerned 
either for the public gqod of a community 
or the private utility ot others, would 
look on every quality, however pernicious 
or however beneficial to society or to its 
possessor, with ·the same indifference as 
on the most common and uninteresting 
object. 

But if, instead of this fancied monster, 
we suppose a 111011 to form a judgment or 
determmation in the case, there is to him 
a plain foundation of preference where 
e\'erything else is equal ; and, howe\·er 
cool his choice may be, if his heart be 
selfish, or if the peisons interested be 
remote from him, there must still be a 
choice or distinction between what is 
useful and what is pernicious. Now, this 
distinction is the same in all its parts 
with the 1110ral distinctiOn, whose founda
tion has been so often, and so much in 
\'ain, inquired after. The same endow
ments of the mind, in every circumstance, 
are agreeable to the sentiment of morals 
and to that of humanity; the same 
temper is susceptible of h1gh degrees of 
the one sentiment anJ of the other; and 
the same alteration in the objects, by 
their nearer approach or by connections, 
enlivens the one and the other. By all 
the rules of philosophy, therefore, we 
must conclude that these sentiments are 
originally the same, since in each par
ticular, even the most minute, they arc 
governed by the same Jaws and are moved 
by the same objects. 

Why do ph•losophers infer with the 

other virtues. He knows the good that result• (rom 
them, and feels that •peci" of happincu with a more 
lively sympathy than any other you coukl _reprt'SC!'t. to 
him. though per-haptJ he woukl not part with a ah1lllng 
to make the fortune of the: iodu•tnou. man whom be 
prail.cto 50 highl)'. 
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f:'reatest certainty that the moon is kept 
m its orbit by the same force of gravity 
that makes bodies fall near the surface of 
the earth, but because these effects are 
upon computation found similar and 
equal? And must not this argument 
bring as strong conviction in moral as in 
natural disquisitions? 

To provo by any long detail that all 
the qua1itics u~eful to the possessor are 
approved of and the contrary censured 
would be superfluous. The l~ast rellecw 
tion on what is c\·cry day experienced in 
life will be sufficient. We shall only 
mention a few instances in order to 
remove, if possible, all doubt and hesi· 
tation. 

The quality the most necessary for the 
execution of any useful enterprise is dis
cretion, by which we carry on a safe 
intercourse with others, give due atten
tion to our own and to their character, 
weigh each circumstance of the business 
which we unUcrtake, and employ the 
surest and safest means for the attain
ment of any end or purpose. To a Crom
well, perhaps, or a De Retz, discretion 
may appear an alderman-like virtue, as 
Dr. Swift calls it; and, being incom
patible with those vast designs to which 
their courage and ambition prompted 
them, it might really in them be a fault 
or imperfection. But in the conduct of 
ordinary life no virtue is more requisite, 
not only to obtain success, but to avoid 
the most fat.1.l miscarriages and disap
pointn'lcnts. The greatest parts without 
1t, as observed by an elegant writer, may 
be fatal to their owner i as Polyphemus, 
deprived of his eye, was only the more 
exposed on account of his enormous 
strength and stature. 

The best character, indeed, were it not 
rather too perfect for human nature, is 
that which is· not swayed by temper of 

"any kind, but alternately employs enter
prise and caution, as each is ttsefttl to the 
particular purpose intended. Such is the 
c~cellence whtch St. Evremond ascribes 
to MarCchal Turenne, who displayed 
every campaign, as he grew older, more 
temerity in his military enterprises ; and 
being now, from long experience, per
fectly acquainted with every incident in 
war, he advanced with greater firmness 
and security in a road so well known to 
him.. Fabiu_s,. says Machiavelli, was 
cauttous ; Sc1p1o enterprising. And both 
succeeded, bec.'l.use the situation of the 
Roman affairs during the command of 

each was peculiarly ada.pted to his genius; 
but both would have failed had . these 
situations been reversed. He is happy 
whose circumstances suit his temper; but 
he is more excellent who can suit his 
temper to any circumstances. 

What need is there to display the 
praises of industrY and to extol its ad van .. 
tages in the aCquisition of power and 
riches, or in raising what we call a forlu.ne 
in the world ? The tortoise, according to 
the fable, by his perseverance gained, the 
race of the hare, though possessed of 
much superior swiftness. A man's time, 
when well husbanded, is like a cultivated 
field, of which a few acres produce more 
of what is useful to life than ex·tensive 
provinces, even of the richest soH, when 
overrun with weeds and brambles. 

But all prospect of success in Jife, or 
even of tolerable subsistence, must fail 
where a reasonable frugality is wanting. 
The heap instead of increasing diminishes 
daily, and leaves its possessor so much 
more unhappy, as, not having been ab~c· 
to confine his expenses to a large revenur·. 
he will still Jess he able to live contented!\' 
on a small one. The souls of men, accord
ing to Plato/ inflamed with impure appe
tites, and losing the body which alone 
afforded means of satisfaction, hover 
about the earth and haunt- the places 
where their bodies are deposited, possessed 
with a longing desire to recover the lost 
organs of sensation. So may we see 
worthless prodigals, having consumed 
their fortune in wild debauches, thrusting 
themselves into every plentiful table and! 
every party of pleasure, hated even by the 
vicious, and despised even by fools. 

The one extreme of frugahty is avarice, 
which, as· it both deprives a man of aU 
use of his riches and checks hospitality 
and every social enjoyment, is justly cen
sured on a double account. Prodi'gality, 
the other extreme, is commonly more 
hurtful to a man himself; and each of 
these extremes is blamed above the other 
according to the temper of the person 
who censures, and according to his greater 
or less sensibility to pleasure, either social 
or sensual. 

Qualities often derive their meri"t from 
complicated sources. Honesty, fidelity, 
truth are praised for their immediate 
tendency to promote the interests of 
socie~ ; but after those virtues are once 
established upon this foundation they are 
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persori himself, ahd as the source of that 
trust and confidence which can alone give 
a man any consideration in life. One 
becomes contemptible no less than odious 
when he forgets the duty which in this 
particular he owes to himself as well as to 
society. 

Perhaps' this consideration is one chief 
source of the high blame which is thrown 
on any instance of failure among women 
in point of chastity. The greatest regard 
which can be acquired by that sex is 
derived from their fidelity, and a woman 
becolnes cheap and vulgar, loses her 
rank, and is exposed to every insult, who 
is deficient in this particular. The 

--smallest failure is here sufficient to blast 
her character. A female has so many 
·opportunities of secretly indulging these 
appetites that nothing can give us security 
but her absolute modesty and reserve, 
and where a breach is once made it can 
scarcely ever be fullr repaired. If a man 
behave with coward1ce on one occasion, a 
oeontrary conduct reinstates him in his 
-character. But by what action can a 
woman whose behaviour has once been 
dissolute be able to assure us that she has 
fom1cd better resolutions, and has self
command enough to carry them into 
execution ?· 

All men, it is allowed, are equally 
desirous of t:Jappiness, but few are success
ful in the pursuit. One considerable 
cause is the want of strength of mind 
which might enable them to resist the 
temptation of present ease or pleasure 
and carry them forward in the search of 
more distant profit and enjoyment. Our 
affections on a general prospect of their 
objects fonn certain rules of conduct and 
certain measures of preference of one 
above another; and these decisions, 
though really the result of our calm 
passions and propensities (for what else 
can pronounce any object eligible or the 
contrary?) are yet said by a natural abuse 
of tcnns to be the determinations of pure 
reastm and reflection. But when some 
of these objects approach nearer to us, or 
acquire the advantages of favourable 
lights and po~itions which catch the heart 
or imagination, our general resolutions 
are frequently confounded, a small enjoy
ment preferred, and lasting shame and 
sorrow entailed upon us. And however 
poets may employ their wit and eloquence 
m celebrating present pleasure and reject
ing all distant views to fame, health, or 

fortune, it is obvious that this practice is 
the source of all dissoluteness and dis-
order, repentance and misery. A man of 
a strong and determined temper adheres 
tenaciously to his general resolutions, and 
is neither seduced by the allurements of 
pleasure nor terrified by the menaces of 
pain ; but keeps still in view those distant 
pursuits by which he at once ensures his 
happiness and his honour. 

Self-satisfaction, at least in some degree, 
is an advantage which equally attends I he 
fool and the wise man. But 1t is the only 
one ; nor is there any other circumstance 
in the conduct of life where they arc upon 
an equal footing. Business, books, con
versation-for all of these a fool is totally 
incapacitated, and, except condemned hy 
his station to the coarsest drudgcn·, 
remains a tueless burden upon the earth. 
Accordingly, it is found that men arc 
extremelv jealous of their character in this 
particula-r; and many instances arc seen 
of profligacy and treachery, the most 
avowed and unreserved ; none of bearing 
patiently the imputation of ignorance and 
stupidity. Dicrearchus, the Macedonian 
general, who, as Polybius tells us, • 
openly erected one aitar to impiety, 
another to injustice, in order to hu.l 
defiance to mankind-even he, I am well 
assured, would have started at the epithet 
ofjOol, and have meditated rC\'engc for so 
inJurious an appellation. Except the 
affection of parents, the strongest and 
most indissoluble bond in nature, no con· 
nection has strength sufficient to support 
the disgust arising from this character. 
Love itself, which can subsist under 
treachery, ingratitude, malice, and infi .. 
delity, is immediately extinguished by it 
when perceived and acl{nowlcdgcd ; nor 
are deformity and old age more fatal to 
the dominion of that passion. So dread .. 
ful are the ideas of an utter incapacity for 
any purpose or undertaking, anc.l of con
-tinu.ed error and misconduct in life! 

When it is asked whether a quick or a 
slow apprehension be most valuable ; 
whether one that at first view penetrates 
far into a subject, but can perform nothing 
upon study; or a contrary chamctcr, 
which must work out everything by dint 
of application-whether a clear heat! or 
a coptous invention-whether a profound 
genius or a sure judgment-in short, 
what character, or peculiar tum of under .. 
standing, is more excellent than another? 

a Lib. xvii., cap. 3&o • 
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It is evident that'we can answer none of 
these questions without considering which 
of those qualities capacitates a man best 
for the world, and carries him farthest in 
any undertaking. 

If refined sense and exalted sense be not 
so ruefitl as common sense, their rarity, 
their novelty, and the nobleness of their 
objects make some compensation, and 
render them the admiration of mankind; 
as gold, though less serviceable than iron, 
acquires from its scarcity a value which is 
much superior. 

The defects of judgment can be supplied 
by no art or invention ; but those of 
memory frequently may, both in business 
and in study, by method and industry, and 
by diligence in committing everythtng to 
writing ; and we scarcely ever hear a 

, short memory given as a reason for a 
man's failure m any undertaking. But in 
ancient times, when no man could make 
a figure without the talent of speaking, 
and when the audience were too delicate 
to bear such crude, undigested harangues 
as our extemporary orators otTer to public 
assemblies, the faculty of memory was 
then of the utmost consequence, and was 
accordingly much more valued than· at 
present. Scarce any great genius is 
mentioned in antiquitY who is not cele
brated for this talent; and Cicero enume
rates it among the other sublime qualities 
of Cresar himself.• 

Particular customs and manners alter 
the usefulness of qualities; they also alter 
their merit. Particular -situations and 
accidents have, in some degree, the same 
influence. He will always be more 
esteemed who possesses those talents amr 
accomplishments which suit his station 
and profession than he whom fortune has 
misplaced in the part which she has 
·assigned him. The private or selfish 
virtues are, in this respect, more arbitrary 
than the pubJic and social. In other 
respects they are, perhaps, less liable to 
doubt and controversy. 

In this kingdom such continued osten .. 
tation of late years has prevailed among 
men in active life with regard to publiC 

· spirit, and among those in speculafi'l,e with 
regard to benevoltmu; and so many false 
pretensions to each have been, no doubt, 
dc:_tected, that me~ of tl~e world are apt, 
Without any bad mtent10n, to discover a 
sullen incredulity on the head of those 

l • • Fuit ~n. illo i!t~nium, rntio, memoria,liter.e, cora, 
cogttnto, dllagc:ntta, etc.-Piu"li'JI. a. 

moral endowments, and even sometimes 
absolutely to deny their existerice and 
reality. In like manner, I find that, of old, 
the perpetual cant of the Stoics and Cynics 
concerning virlue, their magnificent pro
fessions and slender performances, bred a 
disgust in mankind ; and Lucian, who, 
though Jicentious with regarJ to pleasure, 
is yet in other respects a very moral 
writer, cannot sometimes talk of virtue, , 
so much boasted, without betraying 
symptoms of spleen and irony. 1 But 
surely this peevish delicacy, whence-ever 
it arises, can never be carried so far as to 
make us deny the existence of every 
species of merit, and all distinction of 
manners and behaviour. Besides dis
creti'on, caution, enterprzse, indttslry, 
assidtli/y, frugaUty, economy, good sense, 
prudence, discernment/ besides these en
dowments, I say, whose very names force 
an avowal of their merit, there are many 
others to which the most determined 
scepticism cannot for a moment refuse the 
tribute of praise and approbation. Tem
perance, sobriety, patience, constancy,
perst!1.'erance, foretlzougkt, considerateness, 
secrecy, order, insinuation, address, 
presence of mind, qtllckness of concepHon, 
fadlityo{expressi'on-these, and a thousand -
more of the same kind, no man will ever 
deny to be excellences and perfections .. 
As their merit consists in· their tendency 
to serve the person possessed of them, 
witl1out any magnificent claim to public 
and social desert, we are the less jealous 
of their pretensions, and readily admit 
them into the catalogue of laudable 
qualities. We are not sensible that, .. by 
this concession, we have paved the way 
for all the other moral excellences, .and 
cannot consistently hesitate any longer 
with regard to dismterested benevolence, 
patriotism, and humanity. 

It seems, indeed, certain that first ap-
pearances are here, as usual, extremely 
deceitful, and that it is more difficult, in 
a speculative way, to resolve into self-love 
the merit which we ascribe to the selfish 
virtues above mentioned than that even 
of the social virtues, justice and benefi
cence. For this latter purpose we need 

1 'Ap~v·nva., ~eal d.ttctJp.a.Ta., ~~:a.l X'l}povs p.eyci:An 
Tj f/Jwvj ~VJI'Etp61'Tc.w.-Luc., Timon.,9. Again, Ka.l 
crwa.ya.-y6J'Tn' ( oi f/xA&TotfxJt) dE~a.rcfT7JTU p.EtpciKtU 
rJlv n roAvfJp(iAvro" d.p~r Tpa."'rft18oixn.-Jc~ 
mm. In another place. H roii "flip bTTtP iJ woXv· 
8pVXvror d.p~, Ka.l tfJVcrtr, n! eJp.o.pp.irq, Ka.l. 
~. lbrtrrcSCTTa.TG Ka.l KEPA rpa.-yp.ciTwP ciao6,u.a.Ta. ; 
-.Lkor. Co11t:11., l:J. 
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but say that whatever conduct promotes 
the good of the community ts loved, 
praised, and esteemed by the community 
on account of that utility and interest of 
which everyone partakes; and though this 
affection and regard be in reality grati
tude, not self-love, yet a disth~ction, even 
of this obvious nature, may not readily 
be made by superficial reasoners, and 
there is room at least to support the 
cavil arid dispute for a moment. But as 
qualities which tend only to the utility of 
their possessor, without any reference to 
us or to the community, are yet esteemed 
and valUed, by what theory or system can 
we account for this sentiment from self
love, or deduce it from that favourite 
origin ? There seems here a necessity 
for confessing that the happiness and 
misery of others are not spectacles entirely 
indifferent to us, but that the view of the 
former, whether in its causes or effects, 
like sunshine or the prospect of well-culti
vated plains (to carry our pretensions no 
higher), communicates a secret joy and 
satisfaction; the appearance of the latter; 
like a lowering cloud or barren land
scape, throws a melancholy damp over 

. the imagination. And this concession 
being once made, the difficulty is over, 
and a natural, unforced interpretation of 
the phenomena of human life will after
wards, we may hope, prevail among all 
speculative inquirers. 

PART II. 

It may not be improper in this place to 
examine the influence of bodily endow
ments and of the goods of fortune over 
our sentiments of regard and esteem, and 
to consider whether these phenomena 
fortify or weaken the present theory. It 
will naturally be expected that the beauty 
of the body, as is supposed by all ancient 
moralists, will be similar in some respects 
to that of the mind, and that every kind 
of esteem which is paid to a man will 
have something similar in its origin, 
whether it arise from his mental endow
ments or from the situation of his exterior 
circumstances. 

It is evident that one considerable 
source of 6eauty in all animals is the 
advantage which they reap from the par
ticular structure of their limbs and 
members, suitably to the particular 
manner of life to which they are by 
nature destined. The just proportions of 
a horse, described by Xenophon and 

Virgil, are the same that arc rccl·h·ed at 
this day by our modern jockeys, bccau~o 
the foundation of them is the same
namely, experience of what is detrimental 
or useful in the animal. 

Bt:oad shoulders, a lank be11y, firm 
joints, taper legs-all these arc beautiful 
in our species, because signs of force and 
vigour. Ideas of utility and its contrary, 
though they do not entirely determine 
what is handsome or deformed, arc evi
dently the source of a considerable part of 
approbation or dislike. 

In ancient times bodily strength and 
dexterity, being of greater use and im· 
portance in war, was also much more 
esteemed and valued than at present. 
Not to insist on Homer and the poets, we 
may observe that historians scruple not 
to mention force of body among the othel" 
accomplishments even of Epaminondas, 
whom they a,cknowledge to be the greatest 
hero, statesman, and general of all the 
Greeks.l A like praise is given to Pompey, 
one of the greatest of the Romans. a This 
instance is similar to what we observctl 
above with regard to memory. 

What derision and contempt, with both 
sexes, attend -impotcuce: while the unhappy 
object is regarded as one deprived of so 
capital a pleasure in life, ami at the same 
time as disabled from communicating it 
to others. Barrenness in women, being 
also a species of t"tmh"lily, is a· reproach, 
but not in the same degree, of which the 
reason is very obvious according to the 
present theory. -

There is no rule in painting or statuary 
more indispensable than that of balancing 
the figures, and placing them with the 
greatest exactness on their proper· centre 
of gravity. A figure which is not justly 
balanced is ugly, because it conveys the 
disagreeable ideas of fall, harm, and 
pain.l 

1 ''Cum alncribuiJ, saltu; cum velocibuiJ, CUNU; cum 
validia recte certabaL"-Salluat. Af'ud V~gd. 

3 Diodorua Sio..-ulus, lib. xv. It may not be improper 
to give the character of Epaminonda., as drawn by the 
bi'itorian, in order to show the idcaiJ of perfect merit 
whicb prevailed in those ages. ln other illuatriouiJ 
men, says he:. you will observe that eac~ pos~ ono 
shining quality, which wa. the foundation of h1s fame. 
In Epaminondasall the ttirliU!s arc found united-force 
of body, cloquc:nca of opre10aion, vi~our of mind, con
tempt of riches, gc:nUcness of diapo~~1tion, af!.d• what U 
ehil"jly UJ 6e ngnrd~d, courage and conduct 111'war. 

:J All men arc equally liable to pain and di.easc and 
a1cknc:u. and may again recover health and ea><c. 
These circumstances, a. they make no distinction 
between one man and another, arc no 10urce of pride 
or humility. regard or: contcmp!- . But. comparin![ ~r 
JWR Spec!~ tO SUJI'C"TIOr f.JQctl, It I. a Yt:fY mor_tifymg 
consiJ'"-rabon that we ~ohould all be 10 hablc to d~ 
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A disposition or turn of mind which 
qualifies a man to rise in the world and 
adxance hj,s fortune is enti..Lied to. esteem 
and regard, as has already been explained. 
It may, therefore, naturally be supposed 
that the actuaJ possession of riches and 
authority will have a considerable influ .. 
ence over these sentiments. 

Let us examine any hypothesis by 
which we can account for the regard paiil 
to the rich and powerful, we shall find 
none satisfactory but that Which derives 
it from the enjoyment communicaled to 
the spectator by the images of prosperity, 
happmess, ease, plenty, authority, and 
the gratification of every appetite. Self
Jove, for instance, which some affect so 
il1uch to consider as the source of every 
sentiment, is plainly insufficient for this 
purpose. \Vhcre no goodwill or friend
ship appears, it is difficult to conceive on 
what we can found our hope of advantage 
from the riches of others, though we 
naturally respect the rich, e\·cn before 
they discover any such favourable dis .. 
position towards us. 

We are affected with the same senti
ments when we He so much out of the 
sphere of their activity that they cannot 
even be supposed to possess the power of 
serving- us. A prisoner of war in all 
civiJiscd nations ts trcated.with a reiflrd 
suited to his condition, and riches, 1t is 
evident, go far towards fixing the condition 
of any person. If birth and quality enter 
for a share, this still affords us an argu
ment to our present purpose. For what is 
it we call a man of birth but one who is 
descended from a long succession of rich 
and powerful ancestors, and who acquires 
our esteem by his connection with persons 
whom we esteem? His ancestors, there
fore, though deqd, are respected in some 
measure on account of their riches, and 
COf!Sequently without any kind of expec
tatton. 

But, not to go so far as prisoners of war 
or the de.;1.d to find instances of this dis
interested regard for riches, we may only 
observe, with a little attention, those 
phenomena which. occur in common life 

and iofirntities, and dh·ines nccordingly employ thia 
topic in or..-ter lo depress self-conceit and vanity. They 
woul1l have m.,)re ~uccess if the common bent of our 
thought!t were not perpetually: turned to compare ou,. 
Belves With others. The infirmities of old age are 
mortifying, because a com~on with the young may 
take pl~ The king's cvd is !ndustriously concealo..-d, 
hc:cnusc tt affects~ others, and LS often transmitted to 
pc:tsterity. The case is nearly the some with such 
dUeases as convey any nau""«)us or frightful image»
thc cpilepay. fW" instan~. ulcers, 110res, scabs, etc. 

and conversation. A mail who is himself, /. 
we shall suppose, o( a competent fortune,_. 
and of no profession, being introduced t~ 
a company of strangers, naturally treats 
them with different degrees of t"espect as 
be is informed of their different fortunes 
and conditions, though it is impossible 
that ·he can so suddenly propose, and 
perhaps he would not accept of, any 
pecuniary advantage from them. A 
traveller is always admitted irtto company, 
and meets with civility, in proportion as 
his train and equipage speak him a maq 
of great or moderate fortune.- In short, 
the different ranks of men are, in a great 
measure, regulated by riches, and that 
with regard to superiors as well as 
inferiors, strangers as weU as acquaint• 
a nee. 

What remains, therefore, but to con ... 
elude that, as riches are desired for our
selves only as the means of gratifying our 
appetites, either at present or in some 
imaginary future period, they beget 
esteem in others merely from their having 
that influence? This, indeed, is their 
very nature or offence-they have a direct 
reference to the commodities, conveni
ences, and pleasures of life. The bill of a 
banker who is broke, or gold in a desert 
island, would otherwise be full as valu
able. When we approach a man who is, 
as we say, at his ease, we are presented 
with the pleasing ideas of plenty, satis
faction, cleanliness, warmth, a cheerful 
house, elegant furniture, ready service, 
and whatever is desirable in meat, drink, 
or apparel. On the contrary, when a 
poor man appears, the disagreeable 
Images of. want, penury, hard labou~, 
dirty furniture, coarse or ragged clothes, 
nauseous meat, and distasteful liquor 
immediately strike our fancy. What else 
do we mean by saying that one is rich, the 
other poor? And as regard or contempt 
is the natural consequence of those 
different situations in life, it is easily seen 
what additional light and evidence this 
throws on our. preceding theory with 
regard to all moral distinctions.' 

1 There is something extraordinary, and seemingly 
unnccountable, in the operntion of our passions when 
we consider the fortune and situation of other.~. Very 
often anolher's·advnncement and rrospcrity produces 
en\'f, which h."'lS a strong mixture o hatred, and arise:s 
ehicBy front the comparison of ourselves with the 
person. At • the ,.cry same time. or at )east in very 
short. intervals. we may feel the passion of res_P:ect, 
which i." a species of affection or good";u wtth a 
mixture of humility. On the other hand, the misfor-· 
tunes of our fellows often cause {lily, which has in it a 
•trong mixture of goodwill. Th111 sentiment of pity ia 
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A man who has cured himself of all 
ridiculous prepossessions, ·and. is fully, 

.sincerely, and steadily convinced, from 
experience as welt as philosophy, that 
the difference of fortune makes less 
difference in happiness than is vulgarly 
imagined-such a one does not measure 
out degrees of esteem according to the 
rent-rolls of his acquaintance. He may, 
jndced, externally pay a superior defer
ence to the great lord above the vass.:"\1, 
because riches are the most convenient, 
·being the most fixed and determinate, 
source of distinction. But his internal 
sentiments are more regulated by the 
personal characters of men than by the 
accidental and • capricious favours of 
fortune. 

In most countries of Europe, family
that is, hereditary-riches, marked with 
titles and symbols from the sovereign, 
are the chief soun;e of distinction. ·In 

England more regard is paid to present 
opulence and plenty. Each practice has 
its advantages and disadvantages. \Vhero 
birth is respected, inactive, spiritless 
minds remain in haug-hty indolence, and 
dream of nothing but pedigrees and 
genealogies ; the generous and ambitious 
seek honour and authority and reputation 
and favour. Where riches nrc the chief 
idol, corruption, vena.Hty, rapine prevail; 
arts, manufactures, commerce, agricul
ture flourish. The former prejudice, 
being favourable to military virtue, is 
more suited to monarchies. The latter, 
being the chief spur to industry, agrees 
better with a republican government. 
And we accordingly find that each of 
these forms of government, by varying 
the uh'lily of tlmse customs, has s:ommonly 
a proportionable effect on the sentiments 
of mankind. 

SECTION Vll. 

OF QUALITIES IMMEDIATELY AGREEABLE TO 

OURSELVES 

WHOEVER has passed an evening with 
serious, melancholy people, and has ob
served ·how suddenly the conversation was 
animated, ami what spriteliness diffused 
itself over the countenance, discourse, 
and behaviour of everyone on the acces
sion of a good-humoured, lively com
panion-such a one will e.'1.sily allow that 
cheerfulness carries ~reat merit with it, 
anc.l naturally conciliates the goodwill 
of mankind. No quality, indeed, more 
readily communicates itself to all around, 
because no one has a greater propensity 

nearlY allied to contempt. which is a species of di!llike 
with a mixture of pride. I only point out these phen~ 
mena as a subject of Spect!lation to •uch· as are curious 
with regard to moral Inquiries. It i5 sufficient for the 
p_rcsent purpose to ob5ervc in general lhat power and 
riches common1y cause respect, poverty and meannCIIS 
contempt, though particular viewt1 and incidents m.ay 
~metimcs raise the rauions of CRY! and of pity, 

to display itself in jovial talk anJ 
pleasant entertainment. The flame 
spreads through the whole circle, and 
the most sullen and morose are often 
caught by it. That the melancholy hate 
the merry, even though Horace says it, I 
have some difficulty to allow, because I 
have always observed that where the 
jollity is moderate and decent serious 
people are so much the more delighted, 
as 1t dissipates the gloom with which 
they are commonly oppressed, and gives 
them an unusual enjoyment. 

From this influence of cheerfulness, 
both to communicate itself and to engage 
approbation, we may perceive that there 
is another set of mental qualities wh~ch, 
without any utility or My tendency to 
farther good either of. the community or 
of the possessor, diffuse a satisfaction o~ 
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the beholders, and procure friendship and 
regard. Their immediate sensation to 
the person possessed of them is agreeable. 
Others enter into the same humour, anJ 
catch the sentiment by a contagion or 
natural sympathy; and as we cannot 
forbear loving whatever pleases, a kindly 
emotion arises towards the person who 
communicates so much satisfaction. He 
is a more animating spectacle ; his 
presence diffuses over us more serene 
complacency and enjoyment; our imagi
nation, entering into his feelings anc.l dis
position, is affected in a more agreeable 
manner than if a melancholy, dejected, 
l!lullcn, anxious temper were presented to 
us. Hence the affection and approbation 
which attend the former, the aversion and 
disgust with which we regard the Jatter. 1 

Few men would envy the character 
which Cresar gives of Cassius :-

He loves no play, 
A'i thou dost, Antony i he hears no music ; 
Seldom be smiles·; and smiles in such a sort 
As if he mock'd himself, and scorn'd his 

spirit 
That could be mov'd to smile at anything. 

Not only such men, as Cresar adds, are 
commonly dangerotts, but also, having 
little enjoyment within th~mselves, they 
can never become agreeable to others or 
contribute to social entertainment. In all 
polite nations and ages a relish for plea
sure, if accompanied with temperance 
and decencY, is esteemed a considerable 
merit even ·in the greatest men, and be
comes still more requisite in those of 
inferior rank and character. It is an 
agreeable representation which a French 
writer gives of the situation of his own 
mind in this particular. V.irltte I love, 
says he, u!ithout austerity,· pleasure with
out e.Jfeminacy ,· aml life without ftaring 
its end.=-

Who is not struck with any signal 
instance of greatness of mind or dignity 
of character, \Vith elevation of sentiment, 
disdain of slavery, and with that noble 

1 There is no man who. on particular occasions, is 
not affected with all the dis."tgreenble p,nasions, fear, 
anGer, dejection, grief, melancholy, a.nxu;ty, etc. But 
these, so far u they are natural and universal, make 
no difference between one man and another, and can 
nC\·er be the object of blame It is only when the dis-· 
J)O"ition give. a fJroJ-:~,~y to any of these disagreeable 
~~ions thn~ they disfigure the charactes:, and, by 
l{lvmg uneastness, convey the sentiment of dis.ttpprobol· 
tion to the spectator. 

• "i'aime Ia vertu, sans rudesse: 
'aime le plaiKir, sans moiCSSC!; 
'aime Ia vie, ct rico crains _point Ia 6n,'" 

-.st. Et>n:mDrUl. 

pride and spirit which arises from 
conscious virtue? The sublime, says,. 
Longinus, is often nothing but the echo1 
or image of magnanimity;. and where this' 
quality appears in anyone, even though .4 
syllable be not uttered, it excites our 
applause and admiration ; as· may be 
observed of the famous ~ilence of Aj~Jxin 
the Odyssey, which expresses more noble 
disdain and resolute indignation than any 
language can convey. 1 

Were I Alexander, said Parmenio, I 
u·o ·tld accept'![ these offers made hy Darirt.r. 
So u•ould I Wo, replied Alexander, were I 
Parmeni'o. This saying is admirable, 
says Longinus, from a like principle. 2 

Go/ cries the same hero to his soldiers, 
when they refused to follow him to the 
Indies ; go tell your cormtrynzen tkat you 
l~(t Alexander compleli11,1[ tire conquest oj 
Ike world. ''Alexander," said the Prince 
of Conde, who always admired th~s pas
sage, "abandoned by his soldiers among 
barbarians not yet fully subdued, fel.t in 
himself such a dignity and right of empire 
that he could not believe it possible that 
anyone would refuse to obey him. 
Whether in Europe or in Asia, among 
Greeks or Persians, all was indifferent to 
him ; wherever he found men he fancied 
he should ·find subjects." 

The confident of Medea in the tragedy 
recommends caution and submission, 
and, enumerating all the distresses of 
that unfortunate. heroine, asks her what 
she has· to support her against her 
numerous and implacable enE"mies. My
self, replies she; myself, I say,' and it rS 
enough. Boileau justly recommends this 
passage as an instance of true sublime,3 

When Phocion -the modest, the gentle 
Phocion -was led to execution, he turned 
to one of his fellow-sufferers who was 
lamenting his own hard fate. Is it not 
glory enoug.h for you., says he, that you. die 
with l!lrocion I" 

Place in opposition the picture which 
Tacitus draws of Vitellius fallen from 
empire, prolonging his ignominy from a 
wretched love of life, delivered over to the 
merciless rabble, tossed, buffeted, and 
kicked about ; constrained, by their hold
ing a poniard under his chin, to raise his 
head and expose himself to every. con
tumely. What abject infamy l What low 
humiliation ! Yet even here, says the 
historian, he discovered some symptoms 

r C."\p. 9o 
3 RJJ{.-xwn 10 .ncr Ltmgr.·,_ 

2 Idem. 
4 Plutan:b, in PluK. 
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of a mind not wholly degener.lte. To a 
tribune who insulted him he replied : I 
am, still your emperor. 1 

We never excuse the absolute want of 
spirit and dignity of character, or a proper 
sense of what is due to one's self in 
society and the common intercourse of 
life. This ''icc constitutes what we pro~ 
perly Cc'1.11 meanness-when a man can 
submit to the basest sJa,·ery in order to 
gain his ends, fawn upon those who abuse 
him, and degrade himself by intimacies 
and familiarities with undeserving in
feriors. A certain degree of generous 
pride or self-value is so requisite that the 
absence of it in the mind displeases after 
the same manner as the want of a nose, 
eye, or any of the most material features 
of the face or members of the body. 2 

The utility of courage, both to the 
public and to the person possessed of it, 
1s an obVious foundation of merit. But 
to anyone who duly considers of the 
matter it will appear that this qua1ity 
has a peculiar lustre, which it derives 
wholly from itself and from that noble 
elevation inseparable from it. Its figure, 
drawn by painters and by poets, displays 
in each feature a sublimity and daring 
confidence which catches the eye, engages 
the affections, and diffuses by sympathy 
a like sublimity of sentiment over every 
spectator. 

Under what shining colours does 
Demosthenesl represent Philip,. where the 
orator apologises for his own administra
tion, and justifies that pertinacious love 
of liberty with which he had inspired the 
Athenians. " I beheld Philip,, says he, 

_ "he with whom was your contest, reso
lutely, while in pursuit of empire and 
dommion, exposing himself to every 

" Tacit., HUt., lib. iii. The author, entering upon the 
narration, says: "Laninta 'Cie:de,foedum ~r:taculum 
duc~/mtu,., 11tulti& incwpantilnu, rml/o t'nlacn'mant~: 
defonnitas exitus mUsericordiam ahlltuterat." To enter 
thoroughly into this method of thinking, we muat make 
allowance for the anci~:nt maxim", that no one ought 
to prolong his life after it became dishonourable; hut, 
u be b.,d always a right to dUspose of it, it then be
came a duty to part with it. 

2 The absence of virtue may often be a vice, and that 
or the highest kind, as in the instance of ingratitude aa 
well as meanneu. \Vhere we expect a beauty, the 
disappointment !fivew an uneasr Sl.."fiMtion and pro
duces a real detonnity. An abJectness of character, 
likewise, is di5gustfuland contemptible in an<1therview. 
Wher"e a man has no sense of value in himsdf we arc: 
not likdy· to have any higher esteem of him. And if 
the same person who crouches to his superiors is inAO
Icnt to his inferion (aa often hapPens), this contrariety 
of behaviour, instead of correcting the fonner vice. 
aggravates it extrnnely h..r the addition of a vice atiU 
more odious. See Sect. viu .. 

.$ LJe lArTJIIII, ·. 

wound, his eye gored, his. neck wrested, 
his arm, his thigh piercetl, whatever part 
of his body fortune should seize on, that 
cheerfully relinquishing, provide\~ that 
with what remained he might live in 
honour and renown. And shall it be said 
that he, born in Pella, a place heretofore 
mean and ignoble, should be inspirccl 
with so high an ambition and thirst ·of 
fame, while you Athenians-" etc. These 
praises excite the most lively admiration ; 
but the views presented by the orntor 
carry us not, we see, beyond the hero 
himself, nor ever regard the future 
advantageous consequences of his 
valour. 

The material temper of the Romans, 
inflamed by continual wars, had raised 
their estee-m of courage so high that in 
their language it was called "l.'irttle, by 
way of excellence and of distinction from 
all other moral qualities. The Suevi, in 
the opinion of Tacitus, 1 dressed their hair 
with a laudable itzfent, not for the purpose 
~( /011in![ ur being /011ed: they adorned 
themselves only for their enermes, and in 
order to appear more terrible-a senti. 
ment of the historian which would sound 
a little oddly in other nations and other 
ages. 

TheScythians, according to Herodotus, • 
after scalping their enemies, dressed the 
skin like leather nnd used it as a towel ; 
and whoever had the most of those towels 
was most esteemed among them. So 
much had martial bravery in that nation, 
as well as in many others, destroyed the 
sentiments of humanity, a virtue surely 

. much more useful and engaging. 
It is indeed observable that among all 

uncultivated nations, who have not as yet 
had full experience of the advantages 
attending beneficence, justice, and the 
social virtues, courage is the predominant 
excellence ; what is most celebrated by 
poets, recommended by parents and 
mstructors, and admired by the public 
in general. The ethics of Homer are in 
this particular very different from those 
of F~n~lon, his elegant imitator, and such 
as were well suited to an age when one 
hero, as remarked by Thucydides,l could 
ask another without offence whether he 
were a robber or not. Such also very 
lately was the system of ethics which 
prevailed in many barbarous parts of 
Ireland, if "•e may credit Spenser in his 

r D~ Mo,.,11ru GN"m .. 
• Lib. h·. l Lib .. i. 
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judicious account of the state of that 
kingdom.' · 

Of the same c1ass of virtues with 
"ourage is that undisturbed philosophical 
tranquillity, superior to pain, sorrow, 
anxiety, and each assault of adverse 
fortune. Conscious .Jf his own virtue, 
say the philosophers, the sage elevates 
himself above every accident of life ; and, 
securely placed in the temple of wisdom, 
looks down on inferior mortals engaged 
in pursuit of honours, riches, reputation, 
and every frivolous enjoyment. These 
pretensions, no doubt, when stretched to 
the utmost, are by far too magnificent for 
human nature. They carry, however, a 
grandeur with them which seizes the 
spectator and strikes him with admira
tion. And the nearer we can approach 
in /ractice to this sublime tranquillity 
an indifference (for we must distinguish 
it from a stupid insensibility), the more 
secure enjoyment shalt we attain within 
ourselves, and the more greatness of mind 
shall we discover to the world. The 
philosophical tranquillity may, indeed, be 
considered. only as a branch of ma-gna
nimity. 

Who admires not Socrates ; his per
petual serenity and contentment amid 
the greatest poverty and domestic vexa
tions; his resolute contempt of riches and 
his magnanimous c..'\re of preserving 
liberty, while he refused all assistance 
from his friends and disciples and a\·oided 
even the dependence ef an obligation? 
Epictctus had not so much as a door to 
his little house or hovel, nnJ. therefore 
soon lost his iron lamp, the only furniture 
which he had worth taking. But resolv
ing to disappoint all robbers for the 
future, he supplied its place with an 
ea.rthen lamp, of which he very peace
fully kept possession ever after. 

Among the ancients the heroes in 
philosophy, as well as those in war and 
patriotism, have a grandeur and force of 
sentiment which astonishes our narrow 
souls, a m.l is rashly rejected as extra
vagant -and supernatural. They in their 
turn, I allow, would have had equal 
rcnson to consider as romantic and incred
ible the degree of humanity, clemency, 

order, tranquiJiity, and other social virtues -
to which, in the administration of govern
ment, we have attained in modern times,~ 
had anyone been then able to ha,·e made 
a fair representation of them. Such is 
the compensation which nature, or rather 
education, has made in the distribution 
of excellences and virtues in those 
different ages: 

The merit of benevolence, arising from 
its utility and its tendency to promote the 
good of mankind, has been already ex
plained, and is no doubt the source of a 
cotJsiderahle part of that esteem which is 
so univet·sally paid to it. But it will also 
be allowed that the very softness and . 
tenderness of the sentiment, its engaging 
endearments, its fond expressions, its 
delicate attentions, and all that flow of 
mutual confidence and regard which 
enters into a warm attachment of Jove 
and friendship-it will be allowed, I say, 
that these icelings, being delightful m 
themselves, are necessarily communicated 
to the spectators, and melt them into the 
same fondness and delicacy. The tear 
naturalJy starts in our eye on the appre
hension of a warm sentiment of this. 
nature ; our breast heaves, our, heart is 
agitated, and every humane, tender prin
ciple of our frame is set in motion, and 
gives us the purest a.nd most satisfactory 
enjoyment. 

When poets form descriptions of Elysian _ 
fields where the blessed inhabitants stand 
in no need of each other's assistance, they 
yet represent them as maintaining a con
stant mtercourse of love and friendship, 
and soothe our fancy with the pleasing 
image of these soft and gentle passions. 
The idea of tender tranquillity in a 
pastoral Arcadia is agreeable from a lik~ 
principle, as has been observed above. 1 

Who would. live amid perpetual wrang
ling and scolding and mutual reproaches? 
The roughness and harshness of these 
emotions disturb and displease us ; we 
sutTer by contagion and sympathy ; nor 
can we remain indifferent spectators, 
e\·en though certain that no pernicious 
consequences would ever follow from sud 
angry passions. 

As a certain proof that the whole merit 
of benevolence is not derived from its 

1 ~tis a common· u~~e. &"\)"S he. among their gentle;- usefulness, we may observe that in a kind 
mens 10ns that ~ soon as thoy arc able to u~ the1r way of blame we sav a person is too uood 
wcapon!iUJeytltrrughtgatherto themselves three or four { • • I"J · 
atrnggler:!; or kcrnes. with whom wandering awhile when he exceeds h1s part m SOCiety and 
idly up nnd.down the country. lflking_ only meat, he at carries his attention for others beyond the 
last fallcth 1nto wome bad occas1on that ~hall be offered. I 
which beingonoc made known, he is thenceforth counted • 
amanofworth,lnwhomtbcrcisoouragc. '~t.v., Part~ 
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proper bounds. In 1ike manner we say a 
man is too higk-spirtled, too intrepid, too 
i1uli_fferent abou.t fortune," reproaches 
which really at bottom imply more esteem 
than many panegyrics. Being accus
tomed to rate the merit and demerit of 
characters chiefly by their useful or pernio. 
cious tepdencies, we cannot forbear apply
ing the epithet of blame when we disco\'er 
n sentimertt which rises to a degree that 
is hurtful i but it ntay happen at the same 
time that its noble elevation or its engag
ing tenderness so seizes the heart as 
rather to increase our friendship and 
concern for the person. 1 

· The amours and attachments of Harry 
the Fourth of France, during the civil wars 
of the League, frequently hurt his interest 
and his c~use; but all the young, at 
least, and amorous, who can sympathise 
with the tender passions, will allow that 
this very weakness-for they will readily 
call it such-chiefly endears that hero, and 
interests them in his fortunes. 

The excessive bravery and resolute 
inflexibility of Charles the Twelfth ruined 
his own country, and infested all his 
neighbours; but have such splendour and 
greatness in their appearance as strikes 
us with admiration; and they might, in 
some degree, be even appro\·ed of, if they 
betrayed . not sometimes too evident 
symptoms of madness and disorder. 

The Athenians pretended to the first 
invention of agriculture and of laws, and 
always valued themselves extremely on 
the benefit thereby procured to the whole 
race ·or mankind. They also boasted, and 
with reason, of their warlike enterprises ; 
particularly against those innumerable 
fleets and armies of Persians which 
invaded Greece during the reigns of 
Darius and Xerxes. But, though there 
be no comparison, in point of utility, 
between these peaceful and military 
honours, yet we find that the orators who 
have writ such elaborate panegyrics on 
that famous city have chiefly tnumphed 
in displaying the warlike achievements. 
Lysias, Thucydides, Plato, and !socrates 
~.hscover, all of them, the same partiality, 
which, though condemned by calm reason 

1 Cheerfulness cou1d IICarce admit of blame from ita 
~ were it not that dissolute mirth without a 
pro~r cau'ie or subject i!l a sure symptom ami char.u:
t.cristic of folly, and oo that account dlsg"lDtfuL 

and reflection, appears so natur..1l in the 
mind of man. 

It is observable that the great charm of 
poetry consists in lively pictures of the 
sublime passions-magnanimity,courngc1 

disdain of fortune; or those of the tender 
affections, love and friendshipl which 
warm the heart nnd diffuse over It similar 
sentiments and emotions. And thoug-h 
all kinds of passion, even the most dis• 
agreeable-such as grief and anger-arc 
observed, when excited by poetry, to 
convey a satisfaction, from a mechanism 
of nature not easy to be explained ; yet 
those more elevated or softer affections 
have a peculiar influence, and please from 
more than one cause or principle: not to 
mention that they alone interest us in the 
fortune of the ·persons represented, or 
communicate any esteem and affection for 
their character. 

And can it possibly be doubted that this 
talent itself of poets to move the passions, 
this pathE'-tic and sublime of sentiment, is 
a very consiJerable merit; and, being 
enhanced by its extreme rarity, may 
exalt the person possessed of it abo\·e 
every character of the age in which he 
Jives? The prudence, address, steadi
nc;>ss, and benign government of Augustus, 
adorned with all the splendour of his noble 
birth and imperial crown, render him but 
an unequal competitor for fame with 
Virgil, who lays nothing into the 
opposite scale but the divine beauties of 
h1s poetical genius. 

The very sensibility to these beauties, or 
a delicacy of taste, is itself a beauty in 
any character, as conveying the purest, 
the most durable, and most innocent of 
all enjoyments. 

These are some instances of the several 
species of merit that are valued for the 
immediate pleasure which they communi .. 
cate to the J?erson possessed of them. No 
views of ulllity or of future beneficial con
sequences enter into this sentiment of 
approbation ; yet is it of a kind similar 
to that other sentiment which arises from 
views of a public or private utility. The 
same social sympathy, we may obsen•c, 
or feJiow-feeJing with human happiness 
or misery, gh·es rise to both; and this 
analogy, in all the parts of the present 
theory. may justly be regarded as a con• 
firmation of Jt. 
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SECTION VIII. 

OF QUALITIES IMMEDIATELY AGREEABLE TO OTHERS' - . 

As the mutual shocks in soctefy am1 the 
oppositions of interest and self-love have 
constrained manldnd to establish the laws 
of justice in order to preserve the advan
tages of mutual assistance and protection, 
in Jili:e manner the eternal contrarieties, 
in compauy, of men's pride and self-conceit 
have introduced the rules of good manners 

·or politeness, in order to facilitate the 
intercourse of minds and an undisturbed 
commerce and conversation. Among 
well-bred people a mutual deference is 
affected, contempt of others disguised, 
authority concealed, attention given to 
each in his turn, and an easy stream of 
conversation maintained, without vehe
mence, without interruption, without 
eagerness for victor>.:, and without any 
airs of superiority. fhese attentions and 
regards are immediately agreeable to 
others, abstracted from any consideration 
of utility or beneficial tendencies ; they 
conciliate affection, promote esteem, and 
extremely enhance the merit of the person 
who .regulates his behaviour by them. , 

Many of the forms of breeding are 
arbitrary and casual, but the thing ex
pressed by them is still the same. A 
Spaniard goes out of his own house before 
h1s guest, to signify that he leaves him 
master of all. In other countries the land
lord walks out last, as a common mark of 
deference and regard. 

But, in order to render a man perfect 
good compa~ty, he must have wit and in
g~n~ity as well as good manners. What 
wat JS Jt may not be easy to define ; but it 
is easy surely to determine that it is a 
qunlity immediately agreeable to others, 
and communicating, on its first appear
ance, a lively joy and satisfaction to every
one who has any comprehension of Jt. 
The most profound metaphysics, indeed, 
might be employed in explaining the 
various kinds and species of wit ; and 

many classes of it lvhich are .ww received 
on the sole testimony of taste and senti
ment might, perhaps, be resolved into 
more general principles. But this is 
sufficient for ou1· present purpose, that it 
does affect taste and sentiment, and, 
bestowing an immediate enjoyment, is a 
sure source of approbation and affecw · 
tion. 

In countries where men pass most of 
their time in conversation, and visits, and 
assemblies, these companionable qualities, 
so to speak, are of high estimation, and 
form a chief part of personal merit. In 
countries where men live a more domestic 
life, and either are employed in business 
or amuse themselves in a narrower circle 
of acquaintance, the more solid qualities 
are chiefly regarded. Thus I have often 
observed that among the French the ficst 
questions with regard to a stranger arc, 
Is lte poHte? Has he ·u..it? In .our own 
country the chief praise bestowed is 
always that of a good-natured, setzsible 
fellow. 

In conversation the .lively spirit ot 
dialogue is agreeable, even to those who 
desire not to have any share in the disw 
course ; hence the teller of long stories 
or the pompous declaimer is very little 
approved of. But most men desire like
wise their turn in the conversation, and 
regard with a very evil eye that loqrtactly 
which deprives them of a right they are 
naturally so jealous of. . 

There is a sort of harmless liars, fre
quently to be met with in company, who 
deal much in the marvellous. Their 
usual intention is to please and entertain; 
but, as men are most delighted with what 
they conceive to be truth, these people 
mistake extremely the means of pleasing, 
and incur universal blame. Some indul
gence, however, to lying or fiction is 
given in humorous stories, because it is 

1 lt is the nature and, indeed, the delinition of virtue that it is n qr~nli'/yoflhe mmd agrunble to or aj>fl~d 
of ~J' ~e ft'Ao crnrsidr--n o,. COJIIr>-m/>Jnl~s il. But some qualities produce ple:tsurc because they are useful to 
SOC'Ietr. or U!K'ful or ilgTeeab)e to the pe~n himself· othen produce it more immcdiatd)· which is the case with 
the clas. or virtUC'Ii here COuaiden=d. 0 0 
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there really agreeable and entertaining, 
and truth is not of any importance. 

Eloquence, genius of all kinds, even 
good sense anU sound reasoning when 
it rises to an eminent degree and is 
employed upon subject5 of any consider
able dignity and nice discernment-all 
these endowments seem immediately 
agreeable, and have a merit distinct from 
their usefulness. Rarity, likewise, which 
so much enhances the price of everything, 
must set an additional value on those noble 
talents of the human miml. 

Modesty may be understood in different 
senses, even abstracted from chastity, 
which has been already treated of. It 
sometimes means that tenderness and 
nicety of honour, that apprehension of 
blame, that dread of iritrusion or injury 
towards others, that pudor which is the 
proper guardian of every kind of virtue 
and a sure preservative against vice and 
corruption. But its most usual meaning 
is when it is opposed to £mpudence and 
arrogance, and expresses a diffidence of 
our own- judgment and a due attention 
and regard for others. In young men 
chiefly this quality is a sure sign of good 
sense, and is also the certain means of 
augmenting that endowment, by-preserv
ing their ears open to instruction and 
making them still grasp after new attain
ments. · But it has a further charm to 
every spectator by flattering every man's 
vanity and P.resenting the appearance of a 
docile pup1l, who receives with proper 
attention and respect every word they 
utter. 

Men have, in general, a much greater 
propensity to overvalue than unden·alue 
themselves, notwithstanding the opinion 
of Aristotle. I This makes us more 
jealous of the excess on the former side, 
and causes us to regard with a peculiar 
indulgence all tendency to modesty and 
self-diffidence, as esteeming the danger 
Jess of falling into any vicious extreme of 
that nature. It is thus, in countries 
where men's bodies are apt to exceed in 
corpulency, perso"nal beauty is placed in a 
much greater degree of slenderness than 
in countries where that is the most usual 
defect. Being so often struck with 
instances of one species of deformity, 
men think they can never keep at too 
great a distance from it, and wish always 
to have a leaning to the opposite side. 

. In like manner, were the door opened to 

I F.Jhir. ud lli1«mradum • 

self-praise, and were Montaigne's maxim 
observed, that one should say as frankly, 
I ha'Ve sense, I lzmJe /eamirJ,t;, I have 
coura._l[t?, beauty, or 'Zt'it, as it is sure we 
often think so-were this the case, I say, 
e\·eryone is sensible that such a flood of 
impertinence would break in upon us as 
would render society wholly intolerable. 
For this reason custom has established it 
as a rule, in common societies, that men 
should not indulge thcmsch·es in self
praise, or even speak much of them
selves; and it is only among intimate 
friends, or people of very manly behaviour, 
that one is allowed to do himself justice. 
Nobody finds fault with Maurice, Prince 
of Orange, for his reply to one who asked 
him whom he esteemed the first general 
of the age: The Marquis o/ Spinola, said 
he, is tl1e second: though it is observable 
that the self-praise implied is here better 
implied than if it had been directly 
expressed without any cover or disguise. 

He must· be a \'ery superficial thinker 
who imagines that all instances of mutual 
deference are to be understood in earnest, 
and that a man would be more estim
able for being ignorant of his own merits 
and accomplishments. A small bias 
towards modesty, even in _the internal 
sentiment, is favourably regarded, espe
cially in young people, and a strong b1as 
is required in the outward behaviour; 
but this excludes not a noble pride and 
spirit, which may openly display itself in 
its full extent when one lies under 
calumny or oppression of any kind. The 
generous contumacy of Socrates, as 
Cicero calls it, has been highly celebrated 
in all ages, and, when joined to the usual 
modesty of his behaviour, forms a ~hining 
character. lphicratcs the · Athenian, 
being accused of betraying the interests 
of his country, asked his accuser, 1-Vou/d 
you, says he, have, on a like occast(m, been 
guilty of that cn"me? By no 111eans, 
replied the other. A 11d can you, then, 
·lnwgine, cried the hero, that Iphicrates 
wmdd be guilty ?• In short, a generous 
spirit, and self-\"alue well founded, 
decently disguised, and · courageously 
supported under distress and calumny, JS 

a great excellence, and seems to deri\'e its 
merit from the noble elevation of its 
sentiment, or its immediate agreeableness 
to its possessor. In ordinary characters 
we approve of a bias towards modesty, 
which is a quality immediately agreeable 

I QuinctiL. lib. \"., C3p. '*• 
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to others ; the vicious excess of the 
former virtue-namely, insolence or 
lmughtiness-is immediately disagreeable 
to others; the excess of the latter is so to 
the possessor. Thus arc the boundaries of 
these duties adjusted. 

A desire of fame, reputation, or a char
acter with others, is so far from being 
blamable that it seems inseparable from 
virtue, genius, capacity, and a ~nerous 
or noble disposition. An attention even 
to trivial matters, in order to please, is 
also expected and demanded by society, 
and no one is surprised if he find a man 
in company to observe a greater elegance 
of dress and ntore pleasant flow of con
versation than when he passes his time at 
home and with his own family. Wherein, 
then, consists vanity, which is so justly 
regarded as a fault or imperfection? It 
seems to consist chiefly in such an intern. 
pcrate display of our advantages, honours, 
and accomplishments-in such an impor. 
tunatc and open demand of praise and 
admiration-as is offensive to others, anc.l 
encroaches too far on tlteir secret vanity 
and ambition. It is, besides, a sure 
symptom of the want of true dignity and 
elevation of mind, which is so great an 
ornament in any character. For why 
that impatient desire of applause, as rf 
you were not justly entitled to it, and 
might not reasonably expect that it would 
for ever attend you? Why so anxious to 
inform us of the great company which 
you have J.~ept; the obliging things which 
were said to you ; the honours, the dis. 
tinctions which you met with ; as if these 
were not things of course, and what we 
c'!uld read!ly of ourselves have imagined 
Without bemg told of them? 

Decency, or a proper re~ard' to age, 
sex., character, and station m the world, 
may be ranked among the qualities which 
are immediately agreeable to others, and 
which by that means acquire praise and 
approbation. An effeminate behaviour in 
a man, a rough manner in a \voman
these are ugly because unsuitable to each 
character and different from the qualities 
which we expect in the sexes. It is as if 
a tragedy abounded in comic beauties, or 
a cotneUy in tragic. The disproportions 
hurt. the eye and convey a d1sagreeable 
sentiment to the spectators, the source of 
blame and disapprobation. This is that 

t'ndecorum which is expl~ined so muCh at 
large by Cicero in his Offices. 

Among the other virtues, we may also 
give cleanliness a place, since it naturally 
renders us agreeable to others, and is no 
inconsiderable source of love and affec-
tion. No one will deny that a negligence 
in this particular is. a fault, and, as faults 
are nothing but smaller vices, and this -
fault can have no other origin than the 
uneasy sensation which it excites in 
others, we mavin this instance, seemingly 
so trivial, cle'arly discover the origin of 
moral distinctions, about which the 
learned have involved themselves in such 
mazes of perplexity and error. 

But besides all the agreeable qualities 
the origin of whose beauty we can in 
some degree explain and account for, 
there still remains something mysterious 
and inexplicable, which conveys an imme.;. 
diate satisfaction to the spectator; but 
how, or why, or for what reason he cannot 
pretenU to determine. There is a manner, 
a grace, an ease, a gentleness, an l·know
not.what, which some men possess above 
others, which is very different from ex
ternal beauty and comeliness, and which, 
however, catches our affectiOn almost as 
suddenly and powerfully. And though 
this 111amzer be chiefly talked of in the· 
passion between the sexes, where the= 
concealed magic is easily explained, yet 
surely much of it prevails in· all our esti-· ·· 
mation of characters, and forms no incon
siderable part of personal· merit. This; 
class of accomplishments, therefore, must 
be trusted entirely to the blind but sure 
testimony of taste and sentiment, and 
must be considered as a part of ethics 
left by nature to baffle all the pride of 
philosophy and make her sensible of her 
narrow boundaries and slender acquisi
tions. 

We approve of another, because of his: 
wit, politeness, modesty, decency, or any 
agreeable quality which he possesses,. 
although he be not of our acquaintance,. 
nor has e\·er given us any entertainment 
by means of these accomplishments. The 
idea which we form of their effect on his 
acquaintance has an agreeable influence 
on our imagination, and gives us the 
sentiment of approbation. This principle 
enters into all the judgments which we
form concerning manners and characters. 
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SECTION IX. 

CONCLUSION 

PART I. 
IT may justly appear surprising that any 
man m so late an age should find it 
requisite to prove by elaborate reasoning 
that personal merit consists altogether in 
the possession of mental qualities. useful 
or agreeable to the person himself or to 
others. It might be expected that this 
principle would have occurred even to 
the first rude, unpractised inquirers con
cerning morals, and been received from 
its own evidence without any argument 
or disputation. Whatever is valuable in 

--any kind so naturally classes itself under 
the division of ttsefu,l or ag11!eahle, the 
utile or the dulce, that it is not easy to 
imagine why we should ever seek further, 
or consider the question as a matter of 
nice research or mquiry. And as every
thing useful or agreeable must possess 
these qualities with regard either to the 
person ldnzself or to others, the complete 
delineation or descriptio1\ of merit seems 
to be performed as naturally as a shadow 
is cast by the sun or an image is reflected 
upon water. If the ground on which the 
shadow is cast be not broken and uneven, 
nor the surface from which the image is 
reflected disturbed and confused, a just 
figure is immediately presented without 
anv art or attention. And it seems a 
rc3.sonab1e presumption that systems and 
hypotheses have perverted our natural 
understanding, when a theory so simple 
and obvious could so long have escaped 
the most elaborate examination. 

But, however the case may have fared 
with philosophy, in common life these 
principles are still implicitly maintained ; 
nor is any other topic of praise or blame 
ever recurred to, when we employ any 
panegyric or satire, any applause or 
censure of human action and behaviour. 
If we observe men in every intercourse of 
business or pleasure, in every discourse 
and conversation, we shall find them 
nowhere, except in the schools, at any 
loss upon this subject. What so natural, 
for· insta!lce, as the following dialogue ? 

You are very happy, we shall suppose ono 
to say, addressing himself to another, that 
you have gh•en yourdaughtertoCicanthcs. 
He is a man of honour and humanity. 
Everyone who has any intercourse with 
him ts sure of fair and Rind treatment.' 
I congratulate you, too, says another, on 
the promising expectations of this sonwin
law, whose assiduous application to the 
study of the laws, whose quick penetra
tion and early knowledge both of men and 
business, prognosticate the greatest 
honours and advancement. 2 You surprise 
mq, replies a third, when you talk of 
Cleanthes as a man of business and appli
cation. I met him lately in a circle of the 
gayest company, and he was the very life 
and soul of our com·ersation : so much 
wit with good manners; so much gallantry 
without affectation i so much ingenious 
knowledge so genteelly Uelivered, I have 
neYer before observed in anyone,l You 
would admire him still more, says a 
fourth, if you knew him more familiarly. 
That cheerfulness which you might 
remark in him is not a sudden flash 
stru~k out by company; it runs through 
the whole tenour of his life, and preserves 
a perpetual serenity on his countenance 
and tranquillity in his soul. He has met 
with severe trials, misfortunes as well as 
dangers; and, by his greatness of mind, 
was still superior to all of them. • The 
image, gentlemen, which you have here 
delineated of Cleanthes, cried I, is that of 
accomplished merit. Each of you has 
given a stroke of the pencil to his figure, 
and you have, unawares, exceeded all the 
pictures drawn by Gratian or Castiglione. 
A philosopher might select this character· 
as a model of perfect virtue. 

And, as every quality which is useful or 
agreeable to ourselves or others is, in 
common life, allowed to be a part of 
personal merit, so no other will ever be 
received where men. judge of things by 

• §ualitidl useful to othen. 
lll ualitics u.cl'ul to the penon himadf. 
2 ua1ities immN'iatdy agreeable to othen. 
• uaJitic:s immcdialdy ~to d.cpcnoa hitnJI!Cif. 



120 CONCLUSION 

their natural, unprejudiced reason, without 
the delusive glosses of superstition and 
false religion. Celibacy, fasting, penance, 
mortification,self-denial, humility, silence, 
solitude, and the whole train of 
mOnldsh virtues-for what reason are 
they everywhere rejected by men of 
sense but because they serve to no 
manner of purpose; neither advance a 
man's fortune in the world, nor render 
him a more Yaluablc member of society; 
neither qualify him for the entertainment 
of company, nor increase his power of 
self-enjoyment? We observe, on the 
contrary, that they cross all these desir
able enJs, stupefy the understanding and 
harden the heart, obscure the fancy and 
sour the temper. We justly, therefore, 
transler them to the opposite column, 
and place them in the catalogue of vices i 
nor has any superstition force sufficient 
anlong men of the world to pervert 
entirely these natural sentiments. A 
gloomy, ltare~brained entl.1usiast, after his 
death, may have a place in the calendar, 
but will scarcely ever be admitted, when 
alive, into intimacy and society, except bv 
those who are as delirious and dismal aS 
himself. 

It seems a happiness in the present 
theory that it enters not into that vulgar 
dispute concerning the deg-rees of benevo
lence or setf.Jove which pre\·ail in human 
nature-a dispute which is never likely to 
have any issue, both because men who 
have ta.kcn part are not easily convinced, 
and because the phenomena which can 
be produced on either side are so dispersed, 
so uncertain, and subject to so many inter
pretations, that it is scarcely possible accu
rately to compare them, or draw from 
them any determinate inference or con
clusion. It is sufficient for our present 
purpose, if it be allowed-what surely, 
without the greatest absurdity, cannot be 
disputed-that there is some benevolence, 
however small, infused into our bosom ; 
some spark of friendship for human kind ; 
some particle of the dove kneaded into our 
frame,· along with the elements of the 
wolf and serpent. Let these generous 
sentiments be supposed ever so weak ; let 
them be insufficient to move even a· hand 
or finger of our body, they must still direct 
the determinations of our mind, and, 
where everything else is equal, produce a 
cool preference of what is useful and 
serviceable to mankind, above what is 
pernicious and dangerous. A 111oral dis
tinch"on, therefore, immediately arises ; a, 

general sentiment of blame and appro
bation-a tendencv, however faint, to the 
objects of the one; and a proportionable 
aversion to those of the other. Nor will 
those reasoners \vho so earnestly maintain 
the predominant selfishness of human 
kind be anywise scandalised at hearing of 
the weak sentiments of virtue implanted 
in our nature.· On the contrary, they are 
found as ready to maintain the one tenet 
as the other ; and their spirit of satire 
(for such it appears, rather than of corrup
tion) naturally gh·es rise to both opinions, 
which have, mdeed, a great and almost 
an indissoluble connection together. 

Avarice, ambition, vanity, and all 
passions vulgarly, though improperly, 
comprised under the denomination of 
self-/{J7Je, are here excluded from our 
theory concerning the origin of morals, 
not because they are too weak, but be
cause they have not a proper direction for 
U1at purpose. The notion of morals im
plies some sentiment common to all man
kind, which recommends the same object 
to general approbation,- and makes every 
man, or most men, agree in the same 
opinion or decision concerning it. It also 
implies some sentiment so universal and 
comprehensive as to extend to all mankind, 
and render the actions and conduct even 
of the persons the most remote an object 
of applause or censure, according as they. 
agree or disagree with that rule of right 
which is established. These two requisite 
circumstances belong alone to the senti
ment of humanity here insisted on. The 
other passions produce in every breast many 
stron9 sentiments of desire and aversion, 
affection and hatred ; but these neither 
are felt so much in common, nor are so 
comprehensive, as to be the foundation of 
any general system and established theory 
of blame or approbation. . 

When a man denominates another his 
enemy, his rival, his a11.tagomSt, his adver
sary, he is understood to speak the 
language of self-love, and to express 
sentiments peculiar to himself and ansing 
from his particular circumstances and 
situation. But when he bestows on any . 
man the epithets of vicious or odious or 
depraved, he then speaks another Jari
guage, and expresses sentiments in which 
he expects all his audience are .to. concur 
with him. He must here, therefore, 
depart from his private and particular 
situation, and must choose a point of view 
common to him with others ; he must 
move some universal principle of the 
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human frame, and touch a string to 
-which all mankind have an accord and 
symphony. If he mean, therefore, to 
express that this man possesses qualities 
whose tendency is pernicious to society, he 
has chosen this common point of view, 
and has touched the principle of humanity, 
in which every man, in some degree, 
concurs. While the human heart is com
poundeU of the same elements as at 
present, it will never be wholly indifferent 
to public gooc.l, nor entirely unaffected 
with the tendency of characters and 
manners. And, though this affection of 
humanity may not generally be esteemed 
so strong as vanity or ambition, yet, being 
common to all men, it can alone be the 
foundation of morals, or of any general 
system of blame or praise. One man's 
ambition is not another's ambition, nor will 
the same event or object satisfy both; but 
the humanity of one man is the humanity 
of everyone, and the same object touches 
this passion in all human creatures. 

But the sentiments which arise from 
humanity are not only the same in all 
human creatures and produce the same 
approbation or censure, but they also 
comprehend all human creatures ; nor is 
there anyone whose conduct or character 
is not by their means an object to every
one of censure or approbation. On the 
contrary, those other passions commonly 
denominated selfish both produce different 
sentiments in each indiv1dual, according 
to his particular situation ; and also con
template the greater part of mankind with 
the utmost indifference and unconcern. 
Whoever has a high re~ard and esteem 
for me flatters my vamty; whoever ex
presses contempt mortifies and displeases 
me; but, as my name is known but to a 
sm~ll part of mankind, there are few who 
come within the sphere of this passion, or 
excite on its account either my affection 
or disifUSt. But if you represent a tyran
nical, msolent, or barbarous behaviour in 
any country or in any age of the world, I 
soon carry my eye to the pernicious ten
dency of such a conduct, and feel the sen
timent of repugnance and displeac;;ure 
towards it. No character can be so 
remote as to be in this light wholly indif
ferent to me. What is beneficial to 
society or to the person himself must still 
be preferred. And every quality or action 

·of every human being must by this means 
be ranked under some class or denomina
tion expressive of general censure or 
applause. 

What more, therefore, can we ask to 
distinguish the sentiments dependent on 
humanity from those connected with any 
other passion, or" to satisfy us why the 
former are the origin of morals, not the 
latter? Whatever conduct gains my 
approbation by touching my humanity 
procures also the applause of all manl<ind 
by affecting the same principle in them; 
but what serves my avarice or ambition 
pleases these passions in me alone, and 
affects not the avarice and ambition of the 
rest of mankind. There is no circumstance 
of conduct in any man, provided it have a 
beneficial tendency, that is not agreeable 
to my humanity, however remote the 
person ; but every man so far removed as 
neither to cross nor serve my avarice anc.l 
ambition is regarded as wholly indifferent 
by those passions. The distinction, there
fore, between these species of sentiment 
being so great and evident, language 
must soon be moulded upon it, and must 
invent a peculiar set of terms in order to 
express those universal sentiments of 
censure or approbation whkh arise from 
humanity, or from views of general useful
ness and its contrary. Virtue and vice 
become then known, morals are recog
nised, certain general ideas arc framed 
of human conduct and behaviour; such 
measures are expected from men in such 
situations. _ This action is determined to 
be conformable to our abstract rule, that 
other contrary. And by such unh•ersal 
principles are the particular sentiments 
of self-Jove frequently controlled and 
limited. 1 

From instances of popular tumults, 

r It seems certain, both from rcuon and expcrit"flce, 
that a rude. untaught aava/'e regulates chi ... .fly hi11 l1wc 
and hatred by the ideas o private utility and injurv, 
and has but faint conceptions or a general rule Or 
system of behaviour. The man who stand11 oppm.ite 
to him in battle he bates heartily, not onlr. lor the 
present moment, which is almmt unavoidab e, but for 
ever after; nor ia be aatisfiedwithout the m~telltrcme 
punishment and vengeance. But we, accu•tomcd to 
society and to more enlarged reflection., con•iJcr that 
this man is serving hi• own country and community; 
that any man in the aamesituo.tion would do the same; 
that we ourselves in like circumatancca obacn•e a like 
conduct; that. in genernl, human society is best supo 
ported on suclJ maxims ; and by these auppoaitic>n• 
and views we aJrrecl in some measure our rudc..-r and 
narrower pas!lions. And thou~:h much of our frii!'Rd• 
ship and enmity be: •till regulated by private considt."'J'a
tions or benefit and harm, we pay at leallt this homage 
to gener.a.l rules which we arc ucustomcd to reapcct. 
that we commonly pervert our advel11al')"s conduct by 
imputing malice or injustice to him in order to Ki,·e 
vent to tha&e passic>ns which arise from self-love and 
private interest. When the beart is full of rage it 
never wants preteuc.es of this nature; though &OfnOO' 

timea as frivoloua u those from which Jlor.l«. bcinlf 
almC"'!!t crushed by the fall of a tree, afL:cta to acaase ui 
parricide the: 6nt planter o£ it. 
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scd.ilions, factions, panics, and of all 
. passions which are shared with a multi
tude, we may learn the Influence of society 
in-exciting and supporting any emotion; 
whiJe tlte most ungovernable disorders 
are raised, we find,. by that nteans from 
the !'.lightest and most frivolous occasions. 
Solon was no very cruel, though, perhaps, 
an unjust legislator, who punished neuters 
in civil wars j and few, I believe, woulc.l 
in such cases incur the penalty were their 
affection and discourse allowed sufficient 
to absoh'e them. No selfishness and 
scarce any philosophy have there force 
sufficient to support a total coolness and 
indifference, and he must be more or Jess 
than man who kindles not in the common 
blaze. What wonder, then, that moral 
sentiments are found of such influence in 
life, though springing from principles 
which may appear at first sight somewhat 
small and delicate? But these princi
ples, we must remark, are social and 
universal ; they form, in a manner, the 
party of humankind against vice or dis
order, its common enemy. And as the 
bene\·olent concern for others is diffused, 
-in a ~rcater or less degree, over all men, 
and IS the same in all, it occurs more 
frequently in discourse, is cherished by 
society and conversation, and the blame 
and approbation consequent on it are 
thereby roused front that lethargy into 
which they are probably lulled in solitary 
and uncultivated nature. Other passions, 
though perhaps originally stronger, yet 
being selfish and private, are often over
powered byitsforce, and yield the dominion 
of oua· breast to those social and public 
principles. 

Another spring of our constitution that 
brings a great addition of force to moral 
sentiments is the love of fame, which 
rules with such uncontrolled authority in 
all generous minds, and is often the 
grand object of all their designs and 
uhdertakings. By our continual and 
earnest pursuit of a character, a name, a 
reputation in the world, we bring our own 
deportment and conduct frequently in 
review, and consider how they appear in 
the eyes of those who approach and regard 
us. This constant habit of surveying our
selves. as it were, in reflection keeps alive 
all the sentiments of right and wrong, and 
begets in noble natures a certain reverence 
for themselves as well as others, which is 
the surest guardian of every virtue. The 

· animal conveniences and pleasures sink 
gradually in their value i while every 

in ward beauty and moral ~race, is studi
ously acquired, and the nund is accom
plished in every perfection which 
can adorn or embellish a rational 
cr<'ature. 

Here is the most perfect morality with 
which we are acquainted ; here IS dis
played the force of many sympathies. 
Our moral sentiment is itself a feeling 
chieflv of that nature, and our regard to 
a chciracter with others seems to arise · 
only from a care of preserving a character 
with ourselves j and. in order to attain 
this end, we find it necessary to prop our 
tottering judgment on the correspondent 
approbation of manlcind. 

But, that we may accommodate matters, 
and remove, if possible, every difficulty, 
let us allow all these reasonings to be 
false. Let us allow that, when we resolve 
the pleasure which arises from views of 
utility into the sentiments of humanity 
and sympathy, we have embraced a wrong 
hypothesis. Let us confess it necessary 
to find some other explication of that 
applause which is paid to objects, whether 
inanimate, animate, or rational, if they 
have a tendency to promote the welfare 
and advantage. of mankind. However 
difficult it be to conceive that an object 
is approved of on account of. its tendency 
to a certain end, while the end itself IS 
totally indifferent, 'let us swallow this 
absurdity and consider what are the con
sequences. The preceding delineation or 
definition of Personal Merit must still 
retain its eddence and authority; it must 
still be allowed that every quality of the 
mind which is ttscful or agreeable ~o the 
penon k£mself _or to others commumcat~s · 
a pleasure to the spectator, engages Ius 
esteem, and is admitted. under the honour
able denomination of virtue or merit. Are 
not justice, fidelity, 11onour, veracity, ' 
allegiance, chastity, esteemed solely on 
account of their tendency to pr:omote the 
good of society? Is not Umt tendency 
inseparable from 11umanity, benevolence, 
lenity, generosity, gratitude, moderation, 
tenderness, friendship, and all the other 
social virtues? Can 1t possibly-be doubted 
that industry, discretion, frugality, secrecy, 
order, perseverance, forethought, ju~g
ment, and this whole class of virtues and 
accomplishments, of which many pages 
would not contain the catalogue-can it 
be doubted,' I say, that the tendency of 
these qualities to promote the interest a'nd 
happiness of the1r possessor is the sole 
foundation of their merit? \Vho can 
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dispute that a mind which supports a 
perpetual serenity and cheerfulness, a 
noble dignity and undaunted spirit, a 
tender affection and goodwill to all 
around, as it has more enjoyment within 
itself, is also a more animating and re~ 
joicing spectacle than if dejected with 
melancholy, tormented with anxiety, irri
tated with rage, or sunk into the most 
abject baseness and degeneracy? And l\s 
to the qualities immediately agreeable to 
others, they speak sufficiently for them
selves, and he must be unhappy indeed, 
either in his own temper or in his situa
tion and company, who has nevet· per
ceived the charms of a facetious wit or 
flowing affability, of a delicate modesty 
or decent genteelness of address and 
manner. · 

I am sensible that nothing can be more 
unphilosophical than to be positive or 
dogmatical on any subject, ami that, even 
if excessive scepticismcoulc.l be maintained, 
it w-ould not be more destructive to all 
just reasoning and inquiry. I am con
vinced that, where men are the most sure 
and arrogant, they are commonly the 
most mistaken, and have there given reins 
to passion without that proper delibera
tion and suspense which can alone secure 
tllem from the grossest absurdities. Yet 
I must confess that this enumeration puts. 
the matter in so strong a light that I 
cannot, at present, be more assured of any 
truth which I learn from reasoning and 
at·gument than that personal merit con
!::iists entirely in the usefulness or agree
ableness of qualities to the person himself 
possessed of them, or to others who have 
any intercourse with him. But when I 
reflect that, though the bulk and figure 
of the earth have been measured and 
delineated, though the motions of the 
tides have been accounted for, the order 
ami CCOIIOmy of the heavenly bodies sub
jected to their proper laws, anc.l Infinite 
ttsclf reduced to calculation, yet men still 
dispute concerni11g the foundation of their 
moral duties-when I reflect on this, I 
say, I fall back into diffidence and scepti
cism, and suspect that an hypothesis so 
obvious, bad it been a true one, would, 
long ere now, have been received by the 
unanimous suffrage and consent of man
kind. 

PARl" II. 

Having explainccl the moral approba
tion attending merit or virtue, there re
mains nothing but briefly to consider our 

interested oh/lgatio11. to it, ant.l to inquire 
whether every man who has any regard 
to his own happiness and welfare will not 
best find his account in the practice of 
every moral duty. If this can be clearly 
ascertained from the foregoing theory, we 
shall have the satisfaction to reHect that 
we h3.ve advanced principles which not 
only, it is hoped, will stand the test of 
1·casoning and inquiry, but mny contri
bute to the amendment of men's lives 
and their improvement in morality and 
social virtue. And thoug-h the philo
sophical truth of any proposition by no 
means depends on its tendency to promote 
the interests of societv, vet a man has but 
a bad grace who dcli\•ci·s a theory, how~ 
.ever true, which, he must confess, leads 
to a practice dangerous and pernicious. 
Why rake into those corners of nature 
which spread n nuisance all around ? 
\Vhy dig up the pestilence from the pit in 
which it is buried? The ingenuity of 
your researches may be admired, but your 
systems will be detested; and mankind 
will agree, if they cannot refute them, to 
sink them, at least, in eternal silence and 
oblivion. Truths which are penu'cious to 
society, if any such there be, will yield to 
errors which arc salutary and advau
tageous. 

But what philosophical truths can be 
more advantageous to society than those 
here delivered, which represent Virtue in 
all her. genuine and most eng-aging 
charms and make us approach her with 
ease, familiarity, and affection? The 
dismal dress falls off with which many 
divines and some philosophl"rs have 
covered her, and nothing appears but 
gentleness, humanity, beneficence, affa
bility; nay, even, at proper intervals, play, 
frolic, and gaiety. She talks not of usc
less austerities and rigours, suffering and 
self..Uenial. She declares that her sole 
purpc. ... e is to make her votaries and all 
mankind, during every instant of their 
existence, if possible, cheerful and happy ; 
nor does she e\·er willingly part with any 
pleasure but in hopes of ample compensa
tion in some other period of their Jives. 
The sole trouble which she demands is 
that of just calculation and a steady pre· 
ference of the greater happiness. And if 
any austere pretenders approach her, 
enemies to joy and' pleasure, she either 
rejects them as hypocrites and deceivers ; 
or, if she admit them in her train, they 
are ranked, howe\'Cr, among the least 
favourt"J of her votaries. 
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And, indeed, to drop all figurative 
expression, what hopes can we ever have 
of engaging mankind to a practice which 
we confess full of austerity and rigour? 
01· what theory of morals can ever serve 
any useful purpose unless it can show, by 
a particular detail, that all the duties 
which it recommends are also the true 
interest of each individual? The peculiar 
ad\•antage of the foregoing system seems 
to be that it furnishes proper mediums for 
that purpose. 

That the virtues which are immediately 
useful or agreeable to the person possessed 
of them are desirable in a view to self
interest lt would surely be .superfluous 
to prove. Moralists, indeed, may spare 
themselves aU the pains which they often 
take in recommending these duties. To 
what purpose collect arguments to evince 
that temperance is advantageous, and 
the excesses of pleasure hurtful, when it 
appears that these excesses are only 
denominated such because they are 
hurtful, and that if the unlimited use of 
strong li'\uors, for instance, no more 
impaired 1ealth or the faculties of the 
mind and body than the use of air or 
water, it would not be a whit more vicious 
or blamable ? 

It seems equally superfluous to prove 
that the compa1liotzab/e virtues of good 
manners and ... wit, decency and genteel
ness, arc more desirable than the contriu-y 
qualities. Vanity alone, without any 
other consideration, is a sufficient motive 
to make us wish for the possession of 
these accomplishments. No man was 
eYer willingly deficient in this particular. 
All our failures here proceed from bad 
education, want of capacity, or a perverse 
and unpliabJe disposition. Would you 
have your company coveted, admired, 
followed, rather than hated, despised, 
avoided? Can anyone seriously deliberate 
in the case? As no enjoyment is ~incere 
without some reference to company and 
society, so no society c.-,.n be agreeable, or 
even tolerable, where a man feels his 
presence unwelcome, and discovers all 
arou~d him symptoms of disgust and 
avers1on. 

But why, in the greater society or con
federacy of mankind, should not the case 
be the same as in particular clubs and 
companies ? Whv is it ntorc doubtful 
that the enlarged virtues of humanity, 
generosity, beneficence, are desirable with 
a view of happiness and self-interest than 
the limited endowments of ingenuity and 

politeness? Are we apprehensive lest 
those social affections interfere in a 
greater and more immediate degree than 
any other pursuits with private utility, 
and cannot be gratified without so111e 
important sacrifice of honour and advan
tage? If so, we are but ill instructed in 
the nature of the human passions, and 
are more influenced by verbal distinctions 
than by real differences. 

Whatever contradiction may vulgarly 
be supposed between the selfish and 
social sentiments or dispositions, they are 
really no more opposite than selfish and 
amb1tious, selfish and revengeful, selfish 
and vain. It is requisite that there be an 
original propensity of some kind in order 
to be a basis to self-Jove by giving a relish 
to the objects of its pursuit, and none 
more fit for this purpose than benevolence 
or humanity. The goods of fortune are 
spent in one gratification or another. 
The miser who accumulates his annual 
income and lends it out at interest has 
really spent it in the gratification of his 
avarice. And it would be difficult to 
show why a ntan is more a loser by a 
generous action than by any other method 
of expense, since the utmost which he can 
attain by the most elaborate selfishness 
is the indulgence of some affection. 

Now, if life without passion must be 
altogether insipid and tiresome, let a man 
suppose that he has full ·power of modeJ
lin:f?. his own disposition, and let him 
dehberate what appetite or desire he 
would choose for the foundation of his 
happiness and enjoyment. Every affec
tion, he would observe, when gratified by 
success, gives a satisfaction proportioned 
to its force and violence; but besides this 
ad\·antage, common to all, the immediate 
feeling of benevolence and friendship, 
humanity and kindness, is sweet, smooth, 
tender, and agreeable, independent of all 
fortune and accidents. These virtues are, 
besides, attended with a pleasing con
sciousness or remembrance, and keep us 
in humour with ourselves as well as 
others, while we retain the agreeable 
reflection of having done our part towards 
mankind and society. And though all 
men show a jealousy of our success in the 
pursuits of avarice and ambition, yet are 
we almost sure of their goodwill and good 
wishes so long as we persevere. in the paths 
of ,·irtue anc.l employ ourselves in the 
execution of generous plans and purposes. 

. What other passion ts there where we 
shall find so many advantages united, an 
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flgreeable sentiment, a pleasing con- all ingenuous natures the antipathy to 
sciousnt:ss, a good reputation? But of treachery and roguery is too strong to be 
these truths, we may observe, men are of counlerbalancec.l by any views of profit or 
themselves pretty much conviiiced ; nor pecuniary advantage. Inward peace of 
are they deficient in their duty to society mind, consciousness of integrity, a satis
because they would not \Vish to be factory review of our own conduct-these 
generous, friendly, and humane, but are circumstances verv requisite to happi
because they do not feel themselves such. ness, and will be cherished and cultivatcll 

Treating vice with thegreatestcandour, by every honest man who feels the im
and making it all possible concessions, portance of them. 
we must acknowledge that there is not, Such a one has, besides, the frequent 
. in any instance, the smallest pretext for satisfaction of seeing knaves, with all 
giving it the preference above virtue with their pretended cunni .g and abilities, 
a view of self-interest, except, perhaps, in betrayed by their own m3xims, and, while 
the case of justice, where a man, .taking they purpose to cheat with moderation 
things in a certain light, may often seem and secrecy, a tempting incident occurs, 
tobealoserbyhis integrity. And though nature is frail, and they give into the 
it is allowed that without a regard to snare, whence they can never extricate 
property no society could subsist, yet, themselves without a total loss of reputa
according to lhe imperfect way in which tion and the forfeiture of all future trust 
human affairs are conducted, a sensible and confidence with manl·dnd. 
knave, in particular incidents, may think But were they ever so secret and sue. 
that an act .of iniquity or infidelity will cessful, the honest man, if he has any 
make a considerable addition to his tincture of philosophy, or even common 
fortune without causing any considerable observation and reflection, will discover 
breach in the social union and con- that they themselves are, in the end, the 
federacy. That honesty is Ike best policy greatest dupes, and have sacrificed the 
may be a good general rule, but is liable invaluable enjoyment of a chamcter, with 
to many exceptions; and he, it may themselves at least, for the acquisition of 
perhaps be thought, conducts himself with worthless toys and gewgaws. How little 
most wisdom who observes the general is requisite to supply the tJecessities of 
~le and takes advantage of all the excep- nature? And in a view to pleasure, what 
t1ons. comparison between the unbought satis-

1 must confess that, if a man think that faction of conversation, society, study, 
this reasoning much requires an answer, I even health and the common beauties 
it would be a little difficult to find any of nature, but, above all, the peaceful 
which will to him appear satisfactory reflection on one's own conduct-what 
and convincing. If his heart rebel not comparison, I say, between these and 
against such pernicious maxims, if he the feverish, empty amusements of luxury 
feel. no relucta.nce to the thoughts of and expense? These naLural pleasures, 
villainy or baseness, he has, indeed, lost indeed, are really without price ; both 
a considerable motive to virtue, and we because they are below all price in their 
may expect that his practice will be attainment, and above it in th~ir enjoy
answerable to his speculation. But in ment. 
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APPENDIX I. 

CONCERNING MORAL SENTIMENT 

IF tl~c foregoing hypothesis be received, 
it wiJI now be easy for us to determine 
the question first started,• conc~rning the 
general principles of morals; and, tl1ouglt 
we postponed the decision of that ques
tion lest it should then involve us in 
intricate speculations, which arc unfit for 
moral discourses, we may resume it at 
present, and examine how far either 
reaso11 or selltime11tenters into all decisions 
of praise or censure. 

One principal foundation of moral 
praise being supposed to lie in the useful
ness of any quahty or action, it is evident 
that reasou, must enter for a considerable 
share in all decisions of this kind, since 
nothing but that faculty can instruct us 
in the tendency of qualities and actions, 
and point out their beneficial consequences 
to society and to their possessor. In 
many cases this is an affair liable to 
great controversy; doubts may arise; 
opposite interests may occur ; and a pre
ference must be. given to one side from 
very nice views, and a small overbalance 
of utility. This is particularly remark
able in questions with regard to justice, 
as is, indeed, natural to suppose from 
that species of utility which attentls this 
virtue,:t \Vere every single instance of 
justice, like that of benevolence, useful to 
society, this would be a more simple state 
of the case, and seldom liable to great 
controversy. But as single instances of 
justice are often pernicious in their first 
and immediate tendency, and as the 
advantage to society results only from the 
observance of the general rule, and from 
the concurrence and combination of 
several persons in the same equitable 
conduct, the case here becomes more 
intricate and invoh·ed. The various cir
cumstances of society, the various conse
quences of any practice, the various 
interests which may be proposed-these, 
on many occasions, are doubtful, and 
subject to great discussion and inquiry. 
The object of municipal laws is to fix all 

I Sect, i. :t Sec App. iii. 

the questions with regard to justice; the 
debates of civilians, the reflections of 
politicians, ·the precedents of history and 
public records, are all directed to the same 
purpose. And a very accurate reason or 

Judgment is often requisit~ to ~ive the 
true determination amid such mtricate 
doubts arising from obscure or opposite 
utilities. . 

But though reason, when fully asSisted 
and improved, be suQicient to instruct us 
in the pernicious or useful tendency of 
qualities and actions, it is not alone suffi
cient to produce any moral blame or 
approbation. Utility is only a tendency 
to a certain end, and, were the end totally 
indifferent to us, we should feel the same 
indifference towards the means. It is 
requisite_ a sentiment should here display 
itself, in order to give a preference to the 
useful above the pernicious tendencies. 
This sentiment can be no other than a 
feeling for the happiness of mankind and 
a resentment of their misery, since these 
are the different ends whiCh virtue and 
vice have a tendency to promote. Here, 
therefore, reason instructs us in the several 
tendencies of actions, and humanity makes 
a distinction in favour of those which 
are useful and beneficial. . 

This partition between the faculties' of 
understanding and sentiment in all moral 
decisions seems clear from the preceding 
hypothesis.· But .r ~hall suppose !l!at 
hypothesis false; It wdl then be reqmstte 
to look out for some other theory that 
may be satisfactory ; and I dare venture 
to affirm that none such will ever be 
found so long as we suppose reason to 
be the sole source of morals. To prove 
this it will .be proper to weigh the five 
following considerations. 

I. It is easy for a false hypothesis to 
maintain some appearance of truth while 
it keeps wholly in generals, makes use 
of undefined terms, and employs com
parisons instead of instances. This is 
particularly remarkable in that philosophy 
which ascribes the discernment of all 
moral distinctions to reason alone, without 



CONCERNING MORAL SENTIMENT . 
the concurrence of sentiment. It is impos
sible that in any particular instance this 
hypothesis can so much as be rendered 
intelligible, whatever specious figure it 
may make in gtmeral declamations and 
discourses. Examine the crime of itz
gratilttde, for instance, which has place 
wherever we observe good-will expressed 
and known together with good offices 
performed on the one side, ami a return 
of ill-will or indifference with ill offices or 
neglect on the other ; anatomise all these 
circumstahces, and examine by your reason 
alone in what consists the demerit or 
blame. You never will come to any issue 
or conclusion. 

Reason judges either of matter of factor 
of relations. Inquire, then, first, where 
is that matter of fact which we here call 
crime,- point it out, determine the time of 
its existence, describe its essence or 
nature, explain the sense or faculty to 
which it discovers itself. It resides in 
the mind of the person who is ungrateful. 
He must, therefore, feel it, and be con
scious of it. But nothing is there except 
the passion of ill-will or absolute indiffer
ence. You cannot say that these of them· 
selVes always and in aU circumstances 
are ·crimes. No, they are only crimes 
when directed towards persons who havb 
before expressed and displayed good-will 

· towards us. Consequently, we may infer 
that the crime of ingratitude is not any 
particular individual fact, but arises from 
a complication of circumstances which, 
being presented to the spectator, excites 
the sentiment of blame by the particular 
structure and fabric of his mind. 

This representation, you say, is -false; 
Crime, indeed, consists not in a particular 
fact, of whose reality we are assured by 
reason; but it cons1sts in certain moral 
relati'uns, disco\·ered by reason, in the 
same manner ·as we discover by reao;;on 
the truths of geometry or algebra. But• 
what are the relations, I ask, of which 

rou here talk? In the case stated above 
see first good-will and ·good offices in 

one person, then ill-wHI am.l ill offices in 
the other. Between these there is a 
relation Qf Cotllrari'ely. Does the crime 
consist in that relation? But suppose a 
person bore me ill-will or did me ill offices, 
and I in return were indifferent towards 
him or did him good offices. Here is the 
same relation of contrariety,· and yet my 
conduct is often highly laudable. Twist 
and turn this matter as much as you will, 
you can never rest the morality on rela-

tion, but must have recourse to the deci .. 
sions of sentiment. 

When it is affirmed that two and three 
are equal to the half of ten, this relalion 
of equality I understand perfectly. I con
ceive that if ten be divided into two parts 
of which one has as many units as the 
other, and if any of these parts be com· 
pared to two added to three, it will contain 
2.s many units as that compound number. 
But when you draw thence a comparison 
to moral relations I own that I am alto
gether at a loss to understand you. A 
moral action, a crime, such as ingrati
tude, is a complicated object. Does the 
morality consist in the relation of its 
parts to each other? How? After what 
manner? Specify the relation, be more 
particular and explicit in your proposi
tions, and you will easily sec thetr false
hood. 

No, say you, the morality consists in 
the relation of actions to the rule of right; 
and they are denominated good or ill 
according as they agree or disagree with 
it. What, then, IS this rule of right? In 
what does it consist ? How is it deter
mined? By reason, vou say, which 
examines the moral reiUtions of actions. 
So that moral relations are delcrmincd by 
the comparison of action to a rule. And 
that rule is determined by considering 
the moral relations of obJects. Is not 
this fine reasoning? 
• All this is metaphysics, you cry. That 
is enough ; there needs nothing more to 
gh·e. a strong presumption of falsehood. 
Yes, reply 1, here are metaphysics surely; 
but they are all on your side, who 
advance an abstruse hypothesis which 
can never be made intelligible nor 
quadrate with any particular instance or 
illustration. The hypothesis which we 
embrace is plain. It maintains that 
morality is determined by sentiment. It 
defines virtue to be wltaln,er 111enlal 
actiOn or quali'l.y giVes lo a sjJt•ctalor the 
pleasi'n.~ se,nlimetlt o/ approhali(m, and 
vice the contrary. \Ve then proceed to 
examine a plain matter of fact-to wit, 
what actions ha\'C this influence. We 
consider all the circumstances in which 
these actions agree, and thence endeavour 
to extract some general obsen·ations with 
regard to these sentiments. If you call 
this metaphysics, and find anything 
abstruse here, you need only conclude 
that your turn of mind is not suited to the 
moral sciences. 

11. When a man at any time deliberates 



128 CONCERNING MORAL SENTIIIJENT 
----------------------------~----------

concerning his own conduct (as whether 
he had better, in a particular emergence, 
assist a brother or a benefactor), he must 
consider these separate relations with all 
the circumstances and situations of the 
persons in order to determine the superior 
duty and obligation ; and in order to 
determine the proportion of lines in any 
triangle it is necessary to examine the 
nature of that figure and the relation 
which its several parts bear to each other. 
But, notwithstanding t11is appearing 
similarity in the two cascis, there is at 

'bottom an extreme difference between 
them. A speculative reasoner concerning 
triangles or circles considers the several 
known and given relations of the parts of 
these figures, and thence infers some 
unknown relation which is dependent 
on the former. But in moral delibera
tions we must be acquainted before
hand with all the objects ami all their 
relations to each other, and from a com
parison of the whole fix. our choice or 
approbation. No new fact to be ascer
tained ; no new relation to be discovered. 
All the circumstances of the ca.se are 
supposed to be laid before us ere we can 
fix any sentence of blame or approbation. 
If any material circumstance be _yet 
unknown or doubtful, we must first 
employ our inquiry or intellectual faculties 
to assure us of it, and must suspend for a 
time all moral decision or sentiment. 
\Vhile we are ignorant whether a man 
were aggressor or not, how can \Ve deter
mine whether the person who killed him 
be criminal or innocent? But after every 
circumstance, every relation, is known, the 
understanding has no further room to 
operate, nor any object on which it could 
employ itself. The approbation or blame 
wluch then ensues cannot be the work of 
the judgment, but of the heart, and is not 
a speculative proposition or affirmation, 
but an active feeling or sentiment. In 
the disquisitions of the understanding, 
from known circumstances and relations 
we infer some new and unknown. In 
moral decisions all the circumstances and 
relations must be previously known, and 
the mind, from the contemplation of the 
whole, feels some new impression of 
affection .or disgust, esteem or contempt, 
approbat1on or blame. 

_Hence the great difference between a 
m•stakc of fact and one· of right; and 
hence the. reason why the one is com
monly criminal, and not the other. When 
ffic.lipus killed Laius he was ignorant of 

the relation, and from circumstances 
innocent and involuntary formed erro
neous opinions ·concerning the action 
which he committed. But when Nero 
l<illed Agrippina all the relations between 
himself and the person, and all the circum
stances of the fact, were previously know"h 
to him ; but the motive of revenge, or 
fear, or interest, prevailed in his savage 
heart o\·er the sentiments of duty and 
humanity. And when we express that 
detestation against him to which he him
self in a little time became insensible, it 
is not that we see any relations of which 
he was ignorant, but that for the rectitude 
of our disposition we feel sentiments 
against which he was hardened from 
flattery and a long perseverance in the 
most enormous crimes. In these senti
ments, then, not in a discovery of rela
tions of any kind, do all moral determina
tions consist. Before we can pretend to 
form any clecision of this kind everything 
must be known and ascertained on the 
side of the object or action. Nothing 
remains but to feel on our part some sen
timent of blame or approbation whence 
we pronounce the action criminal or 
virtuous. 

III. This doctrine will become still 
more e\·iclent if we compare moral beauty 
with natural, to which in many parti
culars it bears so near a resemblance. It 
is on the proportion, relation, and posi
tion of parts that all natural beauty 
depends ; but it would be absurd thence 
to infer that the perception of beauty, 
like that of truth in geometrical problems, 
consists wholly in the pere:eption of rela
tions, and was performed entirely by _the 
understandin~ or intellectual faculues. 
In all the sc1ences out· mind from the 
known relations investi~;ates the un
known. But in all decisiOns of taste or 
external beaut:y all the relations are 
beforehand obv10us to the eye, and we 
thence proceed to feel a sentiment of com· 
placency or disgust, according to the 
nature of the object and disposition of our 
organs. 

Euclid has fully explained all the quali
ties of the circle, but has not in any pro
position said a word of its beauty~ The 
reason is evident. The beauty ts not a 
quality of the circle. It ties not in any 
part of the line whose parts are equally 
distant from a common centre. It is 
only the effect which that figure produces 
upon the mind, whose peculiar f."l.bric of 
structure renders it susceptible of such 
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sentiments. In vain would you look for 
it in the circle, or seek it either b¥ your 
senses or by mathematical reasomng in 
all the properties of that figure. 

Attend to Palladio and Perrault while 
they explain all the parts and proportions 
of a pillar. They talk of the cornice and 
frieze and base and entablature and shaft 
and architrave, and give the description 
and position of each of these members. 
But should you ask the description and 
position of its beauty, they would readily 
reply that the beauty is not in any of the 
parts or members of a pillar, but results 
fro~ the whole when that complicated 
figure is presented to an intelligent mind 
susceptible to those finer sensations. Till 
such a spectator appear there is nothing 
but a figure of such particular dimen
sions and proportions ; from his senti
ments alone arise its elegance and 

• beauty. 
Again, attend to Cicero while he paints 

the crimes of a Verres or a Catiline. You 
must acknowledge that the moral turpi
tude results in the same manner from the 
contemplation of the whole when pre
sented to a being whose organs have such 
a particular structure and formation. 
The orator may paint rage, insolence, 
barbarity on the one side ; meekness, 
suffering, sorrow, innocence on the other. 
But if you feel no indignation or com
passion arise in you from this complica
tion of circumstances, you would in vain 
ask him in what consists the crime or 
villainy which he so vehemently exclaims 
against; at what time or on what sub
ject it first began to exist; and what 
has a few months-afterwards become of 
·it, when every disposition and thought of 
all the actors is totally altered or annihi .. 
lated ? No satisfactory answer can be 
given to any of these questions upon the 
abstract hypothesis of morals ; and we 
must at last acknowledge that the crime 
or immorality is no particular fact or 
relation which can be the object of the 
understanding, but arises entirely from 
the sentiment of disapprobation which, 
by the structure of human nature, we 
unavoidably feel on the apprehension of 
barbarity or treachery. 

IV. Inanimate objects ma;r bear to 
each other all the same relations which 
we observe in moral agents; though the 
former can never be the object of love or 
hatred, nor are consequently susceptible 
Of merit or iniquity. A young tree which 
<JVer-tops and destroys Its parent stands 

in all the same relations with Nero when 
he murdered Agrippina, and, if morality 
consisted merely in relations, would no 
doubt be equally criminal. 

V. lt appears evident that the ultimate 
ends of human actions can never in any 
case be accounted for by reason, but 
recommend themselves entirely to the 
sentiments and affections of mankind, 
without any dependence on the intet .. 
lectual faculties. Ask a man why he uses 
exercise ,• he will ·answer, becatue he 
desires to keep his health. If you then 
inquire why ke desires health, he will 
readily reply, because sickness is /Jainful. 
If you push your inquii"ics farther and 
destre a reason why he kales pa·t"n, it is 
impossible he can ever gh•e any. This is 
an ultimate end, and is never referred to 
any other object. 

Perhaps to your second question, why 
lze desires lzeallh, he may also reply that 
it is necessary for the exercise of his 
callittg. lfJ.ou ask "lL!hy he is anzitnu 
on tluzt hea , he will answer becarue he 
desires to get money. If you demand 
Why? It is the instrument of pleasure, 
says he. And beyond this it is an 
absurdity to ask for a reason. It is 
impossible there can be a progress ,·,. 
t'njinr:tum ,• and that one thing can always 
be a reason why another is desired. 
Something must be desirable on its own 
account, and because of its immediate 
accord or agreement with human senti
ment and affection. 

Now, as virtue is an end, and is desir
able on its own account, without fee and 
reward, .merely for the immediate satis.. 
faction which it conveys, it is requisite that 
there should be some sentiment which it 
touches, some internal taste or feeling, or 
whatever you may please to call it, which 
distinguishes moril good and . evil, and 
which embraces the one and rejects the 
other. 

Thus the distinct boundaries and offices 
of reason and of taste are easily ascer
tained. The fonner conveys the know. 
ledge of truth and falsehood ; the latter 
gives the sentiment of beauty and defor
mity, vice and virtue. The one discovers 
objects as they ·really stand in nature, 
Without addition and diminution ; the 
other has a productive faculty, and, gild
ing or stainmg all natural objects with 
the colours borrowed from internal senti .. 
ment, raises in a manner a new creation. 
Reason, being cool and disengaged, is no 
motive to action, and directs only the 

F 
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impulse received from appetite or inclina
tion by showing us the means of attain
ing happiness or avoiding misery. Taste, 
as it ~tves pleasure or pain, and thereby 
constitutes happiness or misery, becomes 
a motive to action, and is the first spring 
or impulse to desire and volition. From 
circumstances and relations, known or 
supposed, the former leads us to the 
discovery of the concealed and unknown: 
after all circumstances and relations are 
laid before us, the latter makes us feel 

from the \Vhole a new se.ntiment of blame 
or approbation. The standard of the one. 
being founded on the nature of things, is 
eternal and inflexible, even by,the will of 
the Supreme Being; the standard of the 
other, arising from the eternal frame and 
constitution of animals, is ultimately 
derived from that Supreme Will- which 
bestowed on each being its peculiar 
nature, and arranged the several classes 
and orders of existence. 

APPENDIX II. 

OF SELF-LOVE 

THERE is a principle supposed to prevail 
among many which 1s utterly incom .. 
patible with all virtue or moral senti
ment; and, as it can proceed from 
nothing but the most depraved disposi
tion, so in its tum it tends still further to 
encourage that depravity. This principle 
is that all benevolence is mere hypocrisy, 
friendship a cheat, public spirit a farce, 
fidelity a snare to procure trust and con
fidence ; and that, while all of us, at 
bottom, pursue only our private interest, 
we wear these fair disguises in order to 
put others off their guard, and expose 
them the more to our wiles and machina
tions. What heart one must be possessed 
of who possesses such principles, and who 

·feels no internal sentiment that belies so 
pernicious a theory, it is easy to imagine; 
and also what degree of affection and 
benevolence he can bear to a species whom 
he represents under such odious colours, 

. and supposes so little susceptible of grati
tude or any return of affection. Or, if we 
should not ascribe these principles wholly 
to- a corrupted heart, we must at least 
accourit for them from the most careless 
and precipitate e~mination. Superficial 
reasoners, indeed, observing many false 
pretences among mankind, and feeling, 
perhaps, no very strong restraint in their 
own disposition, might draw a general 
and a hasty· conclusion that all is equally 
corrupted, and that men-different from 

all other animals, and indeed from all 
other species of existence.:......admit of no 
degrees of good or bad, but are, in· every 
instance, the same creatures under dif
ferent disguises and appearances. 

There is another pnnciple somewhat 
resembling the former, which has been 
much insisted on by philosophers, and has 
been the foundation of many a system : 
that, whatever affection one may feel, or 
imagine he feels, for others, no passion is, 
or can be, disinterested ; that the most 
generous friendship, however sincere, is a 
modification of self-love ; and that, even 
unknown to ourselves, we seek only our 
own gratification while we appear the 
most deeply engaged in schemes for the 
liberty and happiness of mankind. By a 
turn of imagination, by a refinement of 
reflection, by an enthusiasm of passion, 
we seem to take part in the interests of 
others and imagine ourselves divested of 
all selfish considerations ; but, at b~ttom, 
the most generous patriot and most 
niggardly miser, the ·bravest hero and 
most abject coward, have, in every action, 
an equal regard to their own happiness 
and welfare. 

Whoever concludes from the seeming 
tendency of this opinion· that those who 
make profession of it cannot possibly 
feel the true sentiments of benevolence or 
have any regard for genuine virtue, will 
often find himself, in practice, very mucb 
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mistaken. Prohity and honour were no ' 
strangers to Eptcurus and his sect. 
Atticus and Horace seem to have enjoyed 
from nature, and cultivated by reflection, 
as generous and friendly dispositions as 
any disciple of the austerer schools. And, 
among the modern, Hobbes and Locke, 
who maintained the selfish system of 
morals, lived irreproachable Jives; though 
the former lay not under any restraint of 
religion which might supply the defects 
of his philosophy. _ · 

An Epicurean or a Hobbist readily 
allows that there is such a thing as 
friendship in the .world \Vithout hypocrisy 
or disguise, though he may attempt by a 
philosophical chemistry to resolve the 
elements of this passton, if I may so 
speak, into those of another, and explain 
every affection to be self-Jove twisted and 
moulded by a particular turn of imagina
tion into a variety of appearances. But 
as the same turn of imagination prevails 
not ~n every man, nor gives the same 
direction to the original passion, this is 
sufficient even according to the selfish 
system to make the widest difference in 
human characters, and denominate one 
man virtuous and humane, another 
vicious and meanly interested. I esteem 
the man whose self-Jove, by whatever 
means, is so directed as to give him a 
concern for others, and renderhimsen·ice..
able to society, as I hate or despise him 
who has no regard to anything beyond 
his own gratifications and enjoyments. 
In vain would you suggest that these 
characters, though seemingly opposite, 
are at bottom the same, and that a very 
inconsiderable turn of thought forms the 
whole difference between them. Each 
character, notwithstanding these incon ... 
siderable differences, appears to me, in 
practice, ·pretty durable and untransmut
able. And I find not in this more 
than in other subjects that the natural 
sentiments arising from the general 
appearances of things are easily destroyed 
by subtle reflections concerning the 
minute origin of t!.ese appearances. 
Does not the Jively, cheerful colour of a 
countenance inspire me with complacency 
and pleasur~, even though I learn from 
philosophy that all difference of com
plexion arises from the most minute 
differences of thickness in the most 
minute parts of the skin, by means of 
which a superficies is qualified to reflect 
one of the original colours of Jight and 
absorb the others ? 

But, though the question concerning 
the universal or partial selfishness of 
man be not so material as is usually 
imagined to morality and practice, it is 
certainly of consequence in the specula· 
th·e science of human nature, and is a 

froper object of curiosity and inquiry. 
t may not, therefore, be unsuitable 10 

this place to bestow a few reflections upon 
it. 1 

The most obvious objection to the 
selfish hypothesis is that, as it is contrary 
to common feeling and our most unpre
judiced notions, there is required the 
highest stretch of philosophy to establish 
so extraordinary a paradox. To the 
most careless observer there appear to be 
such dispositions as benevolence i.tml 
generosity; such affections as love, friend
ship, compassion, gratitude. These senti· 
ments have their causes, effects, objects, 
and operations marked by common Ian ... 
guage and observation, and plainly dis
tinguished from those of the selfish 
passions. And as this is the obvious 
appearance of things, it must be admitted, 
till some hypothesis be discovered which, 
by penetrating deeper into human nature, 
may prove the former affections to be 
nothing but modifications of the latter. 
All attempts of this kind have hitherto 
proved fruitless, and seem to have pro
ceeded entirely from that love of simplici~y 
which bas been the source of much false 
reasoning in philosophy. I shall not here 
enter into any detail on the present sub
ject. Many able philosophers have shown 
the insufficiency of these systems. And
I shall take for granted what I believe 
the smallest reflection will make evident 
to every impartial inquirer. 

But the nature of the subject furnishes 
the strongest presumption that no better 
system will ever for the future ~ !nvented, 
in order to account for the ongm of the 
benevolent from the selfish affections, and 
reduce all the various emotions of the 

1 Benevolence naturalJy dividn into two kindt, tha 
grneral. and the parli&ukzy. The 6nt i... where wo 
ha\"e no friend.hip or connection or ~teem for the 
penon. but fed only a ,rencr.1l •)"Tnpathy with. him .or 
n companion for bU. pauta, and .a consratulatwn Wll.h 
his pleaaurcs. The other 1peae11 of benevolence 11 
founded on an opinion of virtue. oo aervices dono u•. 
or on aome part1cul.ar connection-. Both theac .ent;.. 
ment. mu•t be allowed real in human nature ; but 
whether ther will resolve into 10me nice comideration• 
of aelf-love .. a question more c:urioul than important. 
The former .entunent-to wit. that of general beneoo 
volence. or humanity. or aymP.'thy-we ah.:UI ha':e 
occ:t!lion frequently to treat of in the coune of th1.• 
jnquiry i and I assume it u real, from geucral ca:perl" 
ence. Without any other proof". 
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human mind to a perfect simplicity. The 
case is not the same in this species of 
philosophy as in physics. Many an hypo
thesis in nature, contrary to first appear
ances, has been found, on more accurate 
scrutiny, solid and satisfactory. Instances 
of this kind are so frequent that a judicious 
as well as witiJ. ph1losopher • has ven
tured to affirm, 1f there be more than one 
way in which any phenomenon may be 
produced, that there is general presump
tion for its arisin~ from the causes which 
are the least obv1ous and familiar. But 
the presumption always lies on the other 
side in an inquiries concerning the origin 
of our rassions and of the internal opera
tions o the human mind. The simplest 
and most obvious cause which can there 
be assigned for any phenomenon is pro
bably the true one. When a philosopher, 
in the explication of his system, is obliged 
to have recourse to some very intricate 
and· refined reflections, and to suppose 
them essential to the production of any 
passion or emotion, we have reason to be 
extremely on our guard against so fal
lacious an hypothesis. The affections 
are not susceptible of any impression 
from the refinements of reason or imagi
nation, and it is always found that a 
vigorous exertion of the latter faculties 
necessarily, from the narrow capacity of 
the human mind, destroys all activity in 
the former. Our predominant motive or 
intention is, indeed, frequentl_r concealed 
from ourselves when it is mingled and 
confounded with other motives which the 
mind, from vanity or self-conceit, is 
desirous o.f supposing more prevalent ; 
but there 1s no mstance that a conceal
ment of this nature has ever arisen from 
the abstruseness and intricacy of the 
motive. A man that has lost a friend 
and patron may flatter himself that all 
hi~ grief arises f!om generous sentiments, 
wtthout any m1xture of narrow or inte
rested considerations ; but a man that 
grieves for a valuable friend, who needed 
his patronage and protection-how can 
'v: suppose that his passion.ate tenderness 
anses from some metaphys•cal regards to 
a self-interest which has no foundation or 
reality? We may as well imagine that 
nUnute wheels and springs, like those of 
a Watch, give motion to a loaded ·waggon 
as account for the origin of passion fro~ 
such ·abstruse reflections. 

Animals are found susceptible of kind-

1 Mons. Fon tcnellc. 

ness both to their own species and to 
ours, nor is there in this case the least 
suspicion of disguise or artifice. Shall we 
account for all their sentiments, too, from 
refined deductions of self-interest? Or, if 
we admit a disinterested benevolence in 
the inferior species, by .what rule of 
analogy can we refuse it in the superior? 

Love between the sexes begets a com
placency and good-will very distinct from 
the gratification of an appetite. Tender
ness to their offspring in all sensible 
beings is commonly able alone to counter
balance the strongest motives of self-love, 
and has no manner of dependence on that 
affection. What interest can a fond 
mother have in view who loses her health 
by assiduous attendance on her sick child, 
and afterwards languishes and dies of 
grief, when freed by its death from the 
slavery of that attendance? 

Is gratitude no affection of the human 
breast, or is that a word merely, without 
any meinin~ or reality? Have we no 
satisfaction 1n one man's company above 
another's, and no desire of the welfare of 
our friend, even though absence or death 
should prevent us from all participation in 
it? Or, what is it commonly that gives 
us any participation in it, even while 
alive and present, but our affection and 
regard to him ? 

These, and a thousand other instances, 
are marks of a- general benevolence in 
human nature, where no real interest 
binds us to the object. And how an 
imaginary interest known and avowed for 
such can be the origin of any passion or 
emotion seems difficult to explain. No 
satisfactory hypothesis of this kind has 
yet been discovered, nor is there the
smallest probability that the future 
industry of men will ever be attended with 
more favourable success. 

But farther, if we consider rightly of 
the matter, we shall find that the 
hypothesis which allows of a disinterested 
benevolence distinct from self-love has 
really more simplicity in it, and is. more 
conformable to the analogy of nature, than 
that which pretends to resolve all friend
ship and humanity into this latter prin .. 
ciple. There are bodily wants or appetites 
acknowledged by everyone whiGh neces
sarily precede all sensual enjo~ent, and 
carry us directly to seek possession of the 
object. Thus, hunger and thirst have 
eating and drinking for their end ; and 
from the gratification of these primary 
appetites arises a pleasure which may 
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become the object of another species of 
desire or inclination that is secondary aml 
interested. In the same manner there 
are mental passions by which we are 
impelled immediately to seek particular 
ObJects, such as fame, or power, or 
vengeance, without any regard to inte
rest, and when these objects are attained 
a pleasing enjoyment ensues as the con
sequence of our indulged affections. 
Nature must, by the internal frame and 
constitution of the mind, give an original 
propensity to fame ere we can reap any 
pleasure from that acquisition, or pursue 
1t from motives of self-love and desire of 
happiness. If I have no vanity, I take no 
delight in praise; if I be void of ambition, 
power gives me no enjoyment; if I be not 
angry, the punishment of an adversary is 
totally indifferent to me. In all tliese 
cases there is a passion which points 
immediately to the object, and constitutes 
it our good or happiness, as there are 
other secondary passions which after
wards arise and pursue it as a part of our 
happiness when once it is constituted 
such by our original affections. Were 
there no appetite of any kind antecedent 
to self-love, that propensity could scarcely 
ever exert itself, because we should, in 

that case, have felt few and slender pain! 
or pleasures, and have little misery or 
happiness to avoid or to pursue. 

Now, where is the difficulty in conceiv
ing that this may likewise be the case 
with benevolence and friendship, and that 
from the original frame of our temper we 
may feel a desire of another's happiness 
or good, which, by means of that affec- -
tion, becomes our own good, and is after
wards pursued from the combined motives 
of benevolence and self-enjoyments? Who 
sees not that vengeance, from the force 
alone of passion, may be so eagerly 
pursued as to make us knowingly neglect 
every consideration of ease, interest, or 
safety, and, like some vindictive animals, 
infuse our very souls into the wounds we 
give an enemy ; .. and what a malignant 
philosophy must it be that will not allow 
to humanity and friendship the same 
privileges which are indisputably ~ranted 
to the darker passions of enm•ty and 
resentment 1 Such a philosophy is more 
like a satire than a true delineation or 
description of human nature, and may be 
a ~;.ood foundation for paradoxical wit and 
ratllery, but is a very bad one for any 
serious argument or reasoning. 

.. "Animasque iu. vulnere ponunL"-Virg-. •• Dum altcri noeeat, sui negligena, .. uys Seneca at anger 
(De Ira, 1., i.). . -

APPENDIX III. 

SOME FARTHER CONSIDERATIONS WITH REGARD TO 
JUSTICE 

TuE intention of this Appendix is to 
give some more particular explication of 
the origin and nature of justice, and to 
mark some differences between it and the 
other virtues. 

The social virtues of humanity and 
benevolence exert their influence Imme
diately by a direct tendency or instinct, 
which chiefly keeps in view the simple 
object moving the affections, -and com
prehends not any scheme or system, nor 
the consequences resulting from the con ... 

currence, imitation, or example of others. 
A parent flies to the rJ!Iief of his child, 
transported by that natural sympathy 
which actuates him, and which affords 
no leisure to reflect on the sentiments or 
conduct of the rest of mankind in like 
circumstances. A generous man cheer· 
fully embraces an opportunity of serving 
his friend, because he then feels himself 
under the dominion of the beneficent 
affections ; nor is he concerned whether 
any other person in the universe were 
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c\'er before actuated by such rioble 
motives, or will ever afterwards prove 
their influence. In all these cases· the 
social passions have in view a single 
individual object, and pursue the safety or 
happiness alone of the person loved and 
esteemed. With this they are satisfied i 
in this they acquiesce. And as the good 
r~sulting from their benign influence is in 
itself comrlete and entire, it also excites 
the mora sentiment of approbation, 
without any reflection on farther conse
quences, and without any more enlarged 
views of the concurrence or imitation of 
the other members of society. On the 
contrary, were the generous friend or dis
interested patriot to stand alone in the 
practice of beneficence, this would rather 
enhance his value in our eyes, and join 
the praise of rarity and novelty to his 
other more exalted merits. 
, The case is not the same with the social 
virtues of justiCe and fidelity. They are 
highly useful, or indeed absolutely neces
sary to the well-being of mankind ; but 
the benefit resulting from them is not the 
consequence of every inJ.ividual single 
act, but arises from the whole scheme or 
system concurred in by the whole or the 
greater part of the society. General 
peace and order are the attendants of 
JUStice, or a general abstinence from the 

, possessionS of others; but a particular 
regard to the particular right of one indi~ 
vidual citizen may frequently, considered 
in itself, be productive of pernicious con
sequences. The result of the individual 
acts is here in many instances directly 
opposite to that of the whole system of 
actions ; and the former may be extremely 
hurtful, while the latter is to the highest 
degree advantageous. Riches inherited 
from a parent are in a bad man's hand 
the instrument of mischief. The right of 
succession may in one instance be hurtful. 
Its benefit arises only from the observance 
of the general rule, and it is sufficient if 
compensation be thereby made for all the 
ills and inconveniences which flow from 

. particular characters and situations. 
Cyrus, young and inexperienced, con

sidered only the individual case before 
him, and reflected on ·a limited fitness 
and convenience when he assigned the 
long coat to the tall boy and the short 
coat to the other of smaller size. His 
governor instructed him better, while he 
pointed out more enlarged views and con
sequences, and informed his pupil of the 
general, inflexible rules necessary to 

support general peace and order in 
society. 

The happiness and prosperity of man
teind arising from the social virtue of 
benevolence and its sub-divisions may be 
compared to a wall built by many· hands 
which still rises by each stone that is 
heaped upon it, and receives increase 
proportional to the diligence and care of 
each workman. The same happiness, 
raisec..l by the social virtue of justice and 
its sub-divisions, may be compared to the 
building of a vault where each individual 
stone would of itself fall to the ground ; 
nor is the whole fabric supported but by 
the mutual assistance and combination of. 
its corresponding parts. 

All the laws of nature which regulate 
property, as well as all ciVil laws, are 
general, and regard alone some essential 
circumstances of the case,. without taking 
into consideration the characters, situa
tions, and connections of the person con
cerned, or any particular consequences 
which may result from the determination 
of these laws in any particular case which 
offers. They deprive without scruple a 
beneficent man of all his possessions, if 
acquired by mistake without a good title, 
in order to bestow them on a selfish niiser 
who has already heaped up immense 
stores of superfluous riches. ·Public utility 
requires that property should be regulated 
by general, inflexible rules ; and though 
such rules are adopted as best serve the 
same end of public utility, it is impossible 
for them to prevent all particular hard
ships, or make beneficial consequences 
result from every individual case. It is 
sufficient if the whole plan or scheme be 
necessary to the support of civil sOciety, 1 

and if the balance of good in the main .do 
thereby preponderate much above that of 
evil. Even the general laws of the uni
verse, though planned by infinite wisdom, 
cannot exclude all evil or inconvenience 
in every particular operation. · 

It has been asserted by some that 
justice arises from human conventions, 
and proceeds from the voluntary choice, 
consent, or combination of mankind. If 
by cOnventWn be here meant a promise 
(which is the most usual sense of the 
word), nothing can be more absurd than 
this position. The observance of promise$ 
is itself one of the most considerable parts 
of justice, and we are not surely bound to 
keep our word because we have given our 
word to keep it. But if by convention be 
meant a sense of common interest, which 
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seti.se each man feels in his own breast, 
which he remarks in his fellows, and 
which carries him, in concurrence '\\;th 
others, into a general plan or system of 
actions which tends to public utility; it 
tnust be owned that in this sense justice 
arises from human conventions. For if 
it be allowed (what is, indeed, evident) 
that the particular consequences of a par .. 
ticular act of justice may be hurtful to the 
public as well as to individuals, it follows 
that every man in embracing that virtue 
must have an eye to the whole plan or 
system, and must expect the concurrence 
of his fellows in the same conduct and 
behaviour; Did all his views terminate 
in the consequences of each act of his 
own, his benevolence and humanity,~ as 
well as his self-love, might often prescribe 
to him measures of conduct very Jifferent 
from those which are agreeable to the 
strict rules of right and justice. 

Thus two men pull the oars of a boat 
by common convention for common 
interest, without any promise or contract ; 
thus gold and silver are mac.le the 
measures of exchange ; thus speech and 
words and language are fixed by human 
convention and agreement. Whatever is 
advantageous to two or more persons if 
all perform their part, but what loses all 
advantage if only one perform, can arise 
from no other principle. There would 
otherwise be no motive for any one of 
them. to enter into that scheme of 
.conduct. 1 

, The word natt.:ral is commonly taken 
in so many senses, and is of so loose a 
signification, that it seems vain to dispute 
whether justice be natural or not. If 
self-love, if benevolence, be natural to 
man, if reason and forethought be also 
natural, then may the same epithet be 

• This theory concerning the origin of property, and 
~uently of justice. is. in the- main, the same with 
that bmud at and adopted by Grotius : " Hinc discimus, 
quae fucrit causa, ob quam a prim.a.e"f'a communionc 
rerum prima mobilium, dcindc et immobiliumdlsccssum 

. .at: nunirum quod cum non contenti homines vcsci 
sponte natis, antra habitare, corpore aut nudo agere, 
.aut cortiaDus arborum ferarumvc pcllibus vestito, vjtac 
genus czquisitius dcleglssent, industria opua: fuit, quam 
111inguli rebus &ingulis adbiberent. Quo minWI autem 
fructus in commune conferrcntur, primum obstitit loco
rum, iD quae homines discesserunt, distantia. dc:indc 
justitiae ct amoris deicctus. per quem 6c:bat, ut nee in 
Jabore. nee in consumptione fructuum, quae debc:ba.t. 
aequaptas seryan;tur. Simu! d!sQmua quomodo res _in 
Pf9PF1etatcm avennt: non aruDU actu 11010. neque enam 
acire alii poterant. quid alii suum ease vc:llent, ut c:o 
abetinereot. et idem vc:llc plures _potcraut; sed pacto 
.quodam aut n:prcsso, ut per divi:nonem. aut tacito. ut 
per oca~pationc:m."-lk Jure Delli d PacU, lib. ii., 
.cap. :a. f :a. art. 4 and s-

applied to justice, order, fidelity, property, 
society. l\len's inclination, the1r neces
sities, lead them to combine ; their under
standing and experience tell them that 
this combination 1s impossible where each 
governs himself by no rule and pays no 
regard to the possessions of others ; and 
from these passions and reflections con
joined, as soon as we observe like passions 
and reflections in others, the sentiment of 
justice throughout all ages has infallibly 
and certainly had place to some degree 
or other in every individual of the human 
species. In so sagacious an animal what 
necessarily arises from the exertion of 
his intellectual faculties may justly be 
esteemed natural.• 

Among all civilised nations it has been 
the constant endeavour to remove every
thing arbitrary and partial from the 
decision of property, and to fix the 
sentence of judges by such general views 
and considerations as may be equal to 
every member of society. For, besides 
that nothing could be more dangerous 
than to accustom the bench, even in the 
smallest instance, to regard private friend
ship or enmity; it is certain that men, 
where they imagine that there was no 
other reason for the preference of their 
adversary but personal f.Lvour, are apt to 
entertain the strongest ill-will against the 
magistrates and judges. When natural 
reason, therefore, points out no fixed view 
of public utility by which a controversy of 
property can be decided, positive laws arc 
often framed to supply its place and 
direct the procedure of all courts of 
judicature. \Vhere these, too. fail, as 
often happens, precedents are called for ; 
and a former decision, though f{iven 
itself without any sufficient reason, JUstly 
becomes a sufficient reason for a new 
decision. If direct laws and precedents 
be wanting, imperfect and indirect ones 
are brought in aid, and the controverted 
case is ranged under them, by analogical 
reasonings and comparisons and simili
tudes and correspondences which are 

s Natural may be oppoKd either to what i. rmunud. 
mir~, or arlijici"al. In the: two former ~ 
jWiticc and property arc undoubtedly naturaL Hut aa 
they supposc reason, forethought, design, and a~ 
union aiul confedtraC)" among men, perbap~. tbott 
epithet cannot strictly 1n the last aen.c: be applied to 
them. Had men liv<:d •ithout society, ("'~bad 
never been known, and neither justice nor Injustice hoW 
f:'lt:r existed. But .ocicty among human creaturQ hoW 
been impossible without reason. and forethought. 
Inferior anim.ili that unite are guided by instinct, •hidl 
•upplics the place of rc:a.w>n. But aU thac di.put.c:. ar• 
merely ,.erbal. 
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often more fanciful than real. In general 
it may safely be affirmed that jurispru
dence is, in this respect, different from all 
the sciences, and that in many of its 
nicer questions there cannot properly be 
said to be truth or falsehood on either 
side. If one pleader bring the case under 
any former law or precedent by a refined 
analogy or comparison, the opposite 
pleader is not at a loss to find an opposite 
analogy or comparison ; and the prefer
ence given by the judge is often founded 
more on taste aml imagination than on 
any solid argument. Public utility is the 
general object of all courts of judicature, 
and this utility, too, requires a stable rule 
in all controversies ; but where several 
rules, nearly equal and indifferent, present 
themselves it is a very slight tum of 
thought which fixes the decision in favo.ur 
of either party. • 

_ 1 Tbnt there be a separation or distinction of posses· 
sions; and that this separation be stead)· and COD!Itant: 
this ia absolutely required by the interests of society, 
and hence the origin of justice and property. What 
possessions arc nssigned to particular penon•: this is, 
generally speaking, pretty indifferent, and is of'ten 
detennined by very fnvolous vieW!I and considerations, 
'Veahall mention a few particulars, 'Vere a society 
formed among several independent members; the most 
obviou!l rule which could be a(CTCed on would be to annex 

··property to present posses!uon and leave everyone a 
right to what he at pi'Cftent enjoys. Tho relation of 
~saession which tnkes place between the person and 
the object naturally draws on the relation or property, 
For a like reason, occueation or first possession 
becomes the foundation of property. \Vhere a man 
bcsto'fVS labour and industry upon any object which 
before belonged to nobody-as in cutting down and 
shnping _a tree, in cultivating a field, etc.-the altern· 
lion which be produces causes a relation between 
him and the object, and naturally engages u11 to annex 
it to him by the new relation or propc~. This cause 
here concul'3 with tho public utility. wbtch consists in 
the encoumgemeat given to industry and labour. 
Perhaps, too. private bumani~ towards the possessor 
concul'3, in tht!l instance, with the other motives. and 
engages us to leave with him what he has acquired by: 
his sweat and labour, and what he has Battered himselr 
in the constnnt enjoyment of. For, though private 
humanity can by: no means be the origin of justice
since the lntter virtue so often contradicts the fonner
p!t. when the rule of separate and constant possession 
ts once formed by the indispcnttablc necessities of 
society, private humanity and an aversion to tho doing 
a hanlship to another may, in a particula.r instance, 
_give rise to a particulnr rule or property, I am much 
1nclined to think that tho right or succession orinberitance 
much depends on those connections of the imagination. 
and that the relation to a former proprietor begetting a 
relation to the object is the cause why the property is 
transferred to a man afterthedeathorhiskinsman. It 
is true, industry is more encouraged by the transference 
nf possession to children or near reb.tions; but this 
consideration will only have place in a cultivated 
soc:icty, whereas tho nght of succc:ssi:on is ~rdcd 
even among the greatest barbarians. Acquisition of 

We may just observe, before we c;:on
clude this subject, that after the laws of 
justice are fixed by views of gener~l 
utility, the injury, the hardship, the harm, 
which result to any individual from a 
violation of them enter very much into 
consideration, and are a great source of 
that universal blame which attends every 
wrong or iniquity.· By the laws of 
society this coat, this horse,- is mine, and 
ought to remain perpetually in my posses
sion. I reckon on the secure enjoyment 
of it; by depriving me of it you dis
appoint my expectations and doubly 
d1splease me, and offend every bystander. 
It is a public wrong so far as the rules of 
equity are violated ; it is a private harm 
so far as an individual is injured. And 
though the second consideration could 
have no place were not the former pre-
viously established.:....for otherwise · the 
distinction of mine and tkine would be 
unknown in society-yet there is no ques
tion but the regard to general good is 
much enforced by the respect to particular. · · 
What injures the community without 
hurting any. individual is often more 
lightly thought of. But . where the 
greatest public wrong is also coujoined 
with a considerable private one, no 
wonder the highest disapprobation attends 
so iniquitous a behaviour. 

property by accession can be explained no way but by 
having recourse to the relations- and connection• of the 
imagination. The property of rivers, by the laws of 
most nations, and by the natural turn of our thoughts. 
is attributed to the proprietors of their banks, excepting 
such vast rivera as the Rhine or the Danube, which 
seem too large to follow as an accession to the property 
of the neighbouring fields, Yet even these riven~ arc 
considered as the property of that nation through whose 
dominions they run i the 1dea of a nation being of a suit· 
able bulk to correspond with them, and bear them such 
a relation in the fancy, The accessions which are made 
to land bordering upon rivers follow the land, say the 
civilians, provided it be made by what they call aUrwUm
that i!l, insensibly and imperceptibly-which are circum .. 
stances that assiSt the imagination in the conjunction, 
\Vherc there is any considerable portion torn at once 
from one bank and added to another, it becomes not 
his property whose land it falls on till it unite with tho 
land, and tiU the trees and plants have spread their 
roots into both. Before that the thought docs not 
sufficiently join them. In abort, we must ever distin .. 
guish between the necessity of a separation and con .. 
stancy in men's possession, and the rules which assign 
particular objects to particular persons. The tint 
nec:essity is obvious, strong, and invincible; the latter 
may depend on a public utility more light and frivolous, 
on the sentiment or private humanity and aversion tB 
private hardshipr on positive laws, on precedents. 
analogies, and very fino connections and tum11 of tho 
imagination. 
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APPENDIX IV. 

OF SOME VERBAL DISPUTES 

NoTHING is more usual than for philo· 
sophers to encroach Upon the province of 
grammarians, and to enga~e tn disputes 
of words while they imagme that they 
are handling controversies of the deepest 
importance and concern. It was in order 
to avoid altercations so frivolous and 
endless that I endeavoured to state, with 
the utmost caution, the object of our 
present inquiry, and proposed simply to 
collect, on the one hand, a list of those 
mental qualities which are U1e object of 
love or esteem, and form a part of 
personal merit ; and, on the other hand, a 
catalogue of those qualities which are the 
object of censure or reproach, and which 
detract from the character of the person 
possessed of them, subjoining some 
reflections concerning the origin of these 
sentiments of praise or blame. On all 
occasions where there might arise the 
least hesitation I avoided the terms 
virlue and vice, l>ecause some of those 
qualities which I classed among the 
objects of praise receive, in the English 
language, the appellation of talents rather 
than of virtues, as some of the blamable 
or censurable qualities are often called 
defects rather than vices~ It may now, 
perhaps, be expected that before we con
clude this moral inquiry we should 
exactly separate the one from the other, 
should mark the precise boundaries of 
virtues and talents, vices and defects, and 
should explain the reason and origin of 
that distinction. But, in order to excuse 
myself from this undertaking, which 
would at last prove only a grammatical 
inquiry, I shall subjoin the four following 
refiect•ons, which shall contain all that I 
intend to say on the present subject:-

First, I do not find that in the English, 
or any other modem tongue, the boun
daries are exactly fixed between virtues 
and talents, vices and defects, or that a 
precise definition can be given of the one 
as contra-<listinguished from the other. 
Were we to say, for instance, that the 
estimable qualities alone which are 
voluntary are entitled to . the appella-

tion of virtues, we should soon recollect 
the qualities of courage, equanimity, 
patience, self-command, with many others, 
which almost every language classes 
under this appellation, though they 
depend little, or not at all, on our choice. 
Should we affirm that the qualities alone 
which prompt us to act uur part in 
society are entitled to that honourable 
distinction, it must immediately occur 
that these are indeed the most valuable 
qualities, and are commonly denominated 
the social virtues, but that this very 
epithet supposes that there are also 
VJrtues of another species. Should we lay 
hold of the distinction between ·intellectual 
and moral endowments, and affirm the 
last alone to be the real and genuine 
virtues, because they alone lead to action, 
we should find that many of those quali
ties usually called intellectual virtues, 
such as prudence, penetration, discern .. 
ment, discretion, had also a considerable 
influence on conduct. The distinction 
between the luatt and the head may also 
be adopted. The qualities or the first 
may be defined such as in their immediate 
exertion are accompanied with a feeling 
of sentiment, and these alone may be 
called the genuine virtues; but industry, 
frugality, temperance, secrecy, persever .. 
ance, and many other laudable powers or 
habits, generally styled virtues. are exerted 
without any immediate sentiment in the 
person possessed of them, and are on~ 
known to him by their effects. It •• 
fortunate, amid all this seeming per .. 
plexity, that the question, being merely 
verbal, cannot possibly be or any import
ance._ A moral-philosophical discourse 
needs not enter into all these caprices or 
language, which are so variable in dif .. 
ferent dialects and in different ages of the 
same dialect. But, on the whole, it seems 
to me that, though it is always allowed 
that there are virtues of many different 
kinds, yet when a man is called 'Dirtuous, 
or is denominated a man of virtue, 
we chiefly regard his social qualities, 
which are, indeed, the most valuable.. It 
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is, at the same time, certain that any 
remarkable defect in courage, temperance, 
economy, industry, understanding, dig
nity of mind, would bereave even a very 
good-natured, honest man of this honour
able appellation. Who did ever say, 
except by way of irOny, that such a one 
was a man of great virtue, but an 
egregious blockhead? 

But, second?Jt, it is no wonder that 
languages should not be very precise in 
marking the boundaries between virtues 
and talents, vices_ and defects, since there 
is so little distinction made in our internal 
estimation of them. It seems, indeed, 
certain that the sentiment of, conscious 
worth, the self-satisfaction proceeding 
from a re\·iew of a man's own conduct 
and character-it seems certain, I say, 
that this sentiment, which, though the 
most common of all others, has no proper 
name in our language;' arises from the 
endowments of courage and capacity, 
industry and ingenuity, as well as from 
any other mental excellences. Who, on 
the other hand, is not deeply mortified 
with reflecting on his own folly and 
dissoluteness, and feels not a secret sting 
or compunction whenever his memory 
presents any past occurrence where he 
behaved with stupidity of ill manners? 
No time can efface the cruel ideas of a 
man's own foolish conduct, or of affronts, 
which cowardice or impudence has 
brought upon him. They still haunt his 
solitary hours, damp his most aspiring 
thoughts, and show him, even to himself, 
in the most contemptible and most odious 
colours imaginable. 

What is there, too, we are more anxious 
to conceal from others than such .blunders 
infirmities, and meannesses, or mor~ 
dread to have exposed by raillery and 

. satire? And is not the chief obJect of 
vanity our bravery or learning, our wit or 
breeding, our eloquence or address, our 
taste or abilities? These we display with 
care, if not wi~h ostentation, and we 
commonly show more ambition of excel
ling in them than even in the ·social 
virtues themselves, which are, in reality 
of such superiore.'"tcellence. Good natur~ 

:a The term "pride" is commonlv taken in ·a b.::ad 
·~; but this sentiment seems indifferent, and m~y 
be etther good or bad, according rus it is l\·cll or ill 
fou!'dcd, and a~rding to the other circumst'an~ 
which accompany tt. The French express this senti
ment by the tenn trnuun- (J1"0jjre; but as they also 
express !idf·lo\·e, as well as vanih•, by the aame term, 
there an~ th~nce a great contusion in La Roclt~ 
foucauld and maD)" o£ their moral writen. 

and honesty, especially the lattet, are so · 
indispensably required that, though the 
greatest censure attends any violation 
of these duties, no eminent- praise follows 
such common instances of them as seem 
essential to the support of human society. 
And hence the reason, in my opinion, 
why, though men often extol so liberally 
the qualities of their heart, they are shy 
in commending the endowments o£ their 
head, because the latter virtues, being 
supposed more rare and extraordinary, 
are observed to be the more usual objects 
of pride and self-conceit, and when 
boasted of beget a strong suspicion of 
these sentiments. 

It is hard to tell whether you hurt a 
man's character most by calling him a 
knave or a coward, and whether a beastly 
glutton or drunkard be not as odious and 
contemptible as a selfish, ungenerous 
miser. Give me my choice, and ~ would 
rather, for my own happiness and self
enjoyment, have a friendly, humane heart 
than possess all the other virtues of 
Demosthenes and Philip united ; but I 
would rather pass with the world for one 
endowed with extensive genius and 
intrepid courage, and should thence 
expect stronger instances of general 
applause and admiration. The figure. 
which a man makes in life, the reception 
which he meets with in company, the 
esteem paid him by his acquaintance...:...aJI 
these advantages depend as much upon 
his good sense and judgment as upon 
any other part of his character. Had a 
man the best intentions in the world, and 
were the farthest removed from all 
injustice and violence, he· would never 
be able to make himself be much regarded 
without ~ moderate share, at least, of 
parts and understanding . 

What is it, then, we can here dispute 
about? If sense and courage, temperance 
and industry, wisdom and knowledge, 
confessedly form a considerable part of 
personal merit,· if a . man possessed of 
these qualities is both better satisfied 
with himself and better entitled to the 
good-wilJ, esteem, and services of others 
than one entirely destitute_ of them; if, 
in short, the sentiments are similar which 
arise from these endowments and from 
the social virtues-is there any reason f~r 
being so extremely scrupulous .about a 
word, or disputing whether they be 
entitled to the denomination of virtues? 
It may, indeed, be pretended that the 
sentiment of approbation which those 
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accomplishments produce, besides its 
being inftrior, is also somewhat different 
from that which attends the virtues of 
justice and humanity. But this seems 
not a sufficient reason for ranking them 
entirely under different classes and appel
lations. The character of Cresar and 
that of. Cato, as drawn by Sa1lust, are 
both of them virtuous in the strictest and 
most limited serise of the word, but in a 
different w_ay ; nor are the sentiments 
entirely the same which arise from them. 
The one produces love, the other esteem ; 
the one ts amiable, the other awful ; we 
should wish to meet the one character in 
a friend; the other we should. be ambitious 
of in ourselves. In like manner the ap
probation which attends temperance or 
mdustry ·or frugality may be somewhat 
different from that which is paid to the 
social virtues without making them 
entirely of a different species. And, 
indeed, we may observe that these endow .. 
ments, more than the other virtues, pro .. 
duce ilot all of them the same kind of 
approbation. Good sense and genius 
beget esteem and regard; wit and humour 
excitl!1.ove and affection. 1 

, 

Most people, I believe,· will naturally 
without premeditation- assent to the defi .. 

_nition. of the elegant and judicious poet:-
Virtue (for mere good-nature is a fool) 
Is sense and spirit with humanity.2 

What pretensions has a man to our 
generous assistance or good offices who 
has dissipated his wealth in profuse 
expenses, idle vanities, chimerical pro-

1 Love and esteem are nearly the same p415!iiion, and 
arise from similar causes. The qualities which p_ro
ducc bor:h are such as communicate pleasure. But 
when~ thia pleasure is severe and serious, or where its 
object is great and makes a stron~ impression, or 
where it prOduces any degree of humality and awe-in 
all these cases the passion which an~~CS from the 
pleasure is more properly denominated esteem than 
love. Benevolence attends both, but is connected with 
Jove in a more eminent degree. There seems to be 
still a stronger mixture of pride in contempt than 
of humility in esteem, and the reason would not be 

.. .diffieult to one who studied accurately the pasaiona. 
All these various mixtures and compositions and a~ 
pea.raoces of sentiment fonn a very curious liubject of 
~peculation, but are wide of our present purpose. 
"throughout this inquiry we always COn!iiider in general 
what qualities are a subject of praise or of censure. 
without entering into ali the minute differences of 
sentiment wlUch they excite. It JS evident that what· 
ever ia contemned IS also dislik~. as well as what is 
bated. and we here endeavour to take objects according 
to. their most simple views and appearances. These 
-aencc:s are but too apt to appear ab5tr.u:t to common 
readen, even with all the precautions which we can 
take to clear them from superOuour speculations and 
hrillg' them do"·n to every capacity. 

12 TM Arl of Preserving Healih, boof 4-

jects, dissolute pleasures, or e:xtravagant 
gaming? These vices (for we scruple 
not to call them such) bring misery 
unpitieJ and contempt on every one 
addicted to them. 

Achreus, a wise 3.nd prudent prince, 
fell into a fatal snare which cost him his 
crown and life after having used every 
reasonable precaution to guard himself 
against it. On that account, says the 
historian, he is a just object of regard and 
compassion ; his betrayers alone of hatred 
and contempt. 1 

The precipitate flight and improvident 
negligence of Pompey at the beginning 
of the civil wars appeared such notorious 
blunders to Cicero as quite palled his 
friendship towards that great man-in 
the same nzantzer, says he, as warzt of 
cleanliness, decency, or discretion ·in a 
mistress are found to ali'enate our affec .. 
tions. For so he expresses himself where 
he talks, not in the character of a philo
sopher, but in that of a statesman and 
man of the world~ to his friend Atticus.a 

But the same Cicero, in imitation of 
all the ancient moralists, when he reasons 
as a philosopher enlarges very much his 
ideas of virtue, and comprehends every 
laudable quality or endowment of the 
mind under that honourable appellation. 
This leads to the third reflection which 
we proposed to make, to wit, that the 
ancient moralists, the best models, made 
no material distinction among the different 
species of mental endowments and defects, 
but treated all alike under the appellation 
of virtues and vices, and made them 
indiscriminately the object of their moral 
reasonings. The prudence explained in 
Cicero's Offices3 is that sagacity which 
leads to the discovery of truth and pre
serves us from error and mistake. Mag
nan£mity, temperance, decency, are there 
also at large discoursed of. And as that 
eloquent moralist followed the common 
received division of the four cardinal 
virtues, our social duties form but one 
head in the general distribution or his 
subject.• 

z Polybiu11, lib. iii., cap. s. 
12 Lib. ix., eplz.t. ao. 
:s Lib. i., cap. 6. 
4 The following pa.ssage of Cicero is worth quoting

as bdng the most clear and expr~ to our pul"pp!!e 
that anything can be imagined, and. in a dU.pute which 
is chieHy verbal, must. on account of the author, carry 
an authority from which there can be no appeal. 
"Virtus autem. qu.ae est per se ipaa laudabilis. e:C .ine 
qua nihil laudan pota;t, tamen h:abet plurea ~· 
qu.arum alia est alia ad laudation em ar.tior. Sunt enim 
aliac virtutcs. quae \·Mlentur in monbus bominum, d. 
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We need only peruse the titles of 
chapters in Aristotle's Etltia to he con
vinced that he ranks courage, tem
perance, magnificence, magnanimity, 
modesty, prudence,. and a manly open
ness among the virtues, as well as justice 
and friendship. 

To sustain and to ahstm:"n-that is, to 
be patient and continent-appeared to 
some of the ancients a summary compre
hension of all morals. 

Epictetus has scarcely ever mentioned 
the sentiment of humanity and compas
sion, but in order to put his disciples on 
their guard against it. The virtue of the 
Stoics seems to consist chiefly in a firm 
temper and a sound understanding. With 
them, as with Solomon and the eastern 
moralists, folly and wisdom are equivalent 
to vice and virtue. 

11 Men will praise thee," says David,• 
"when thou dost well unto thyself., "I 
hate a wise man,, says the Greek poet, 
" who is not wise to himself." • 

Plutarch is no more cramped by systems 
in his philosophy than in his history. 
Where he compares the great men of 
Greece and Rome he fairly sets in opposi
tion all their blemishes and accomplish
ments of whatever kind, and omits nothing 
considerable which can either depress or 
exalt their characters. His moral dis
courses contain the same free and natural 
censure of men and manners. 

The character of Hannibal, as drawn 
by Livy.s is esteemed partial, but allows 
h1m many eminent virtues. Never was 
there a genius, says the historian, more 
equally fitted for those opposite offices of 
commandin~ and obeying. and it were, 
therefore, d1fficult to determine whether 

quadam comitate RC bencficentia posita.e : aliae quae 
in ingenii aliqua faculta.te. aut anami magnitudine nc 
robore. .Nam dementia, justitia, bcnignitas, fides. 
fortitudo in periculis communibus, jucuoda est auditu 
in laudationibus. Omncs enim hae virtutes non ta.m 
ipsis, qui eas in ac babent. quam geoeri hominum 
fnlctuosa.e putantur. Sapientia. et nm~nitudo aoimi, 

· qua omncs res huma.nae tenucs et P.ro mhilo puta.ntur, 
et in coiPtnndo vis quaedam ingen1i, et ipsa eloquentia 
admirabonis habet non minus, jucunditatis minus. 
lpsos enim magis videntur, quos lauda.mus, quam illO!It 

· apud quos laudamus oro are ac tueri: sed ta.men in 
Jaudenda jungenda 11unt etiam haec genera virtu tum, 
Ferunt enim aures hominum, cum ilia quae jucunda et 
~ta •• P,-tm etiam ill~. '\';l&e mirabilia sunt in. vi~ute, 

udarl. -Ih 0.-at., lab. u., cap. B4- 1 sur,postHf C•cero 
were now alive it would be found difficu t to fetter his 
moral aentiments by narrow systems, or persuade him 
that no qualities were to be admitted as ~rlrus. or 
acknowledged to be a ~rt or ~l meril, but what 
were recommended by Tie• W'lwle Duty Df Mart. 

I Psalm 49th. 
• Murcliao~aipo ~O'TI.t oll~ aVT-,;5 ao~ds.-Euripides. 
-a Lib. m., cap. 4-

he rendered himself dearer to the general 
ortothearmy. To none would Hasdrubal 
entrust more willingly the conduct of any 
dan~erous enterprise ; under none did the 
soldters discover more courage and con
fidence. Great boldness in facing danger; 
great prudence in the midst of it. No 
labour could fatigue his body or subdue 
his mind. Cold and heat were indifferent 
to him; meat and drink he sought as 
supplies to the necessities of nature, 
not as gratifications of his voluptuous 
appetites. Waking or rest he used indis
criminately by night or by day. These 
great virtues were balanced by great 
vices, inhuman cruelty, perfidy more than 
Punic-no truth, no faith, no regard to 
oaths, promises, or religion. 

The character of Alexander the Sixth, 
to be found in Guicciardini, 1 is pretty 
similar, but juster; and is a proOf that 
even the moderns. where they s~k 
naturally, hold the same language with . 
the ancients. In this pope, says he. there 
was a singular capacity and judgment; 
admirable prudence ; a wonderful talent 
of persuaston ; and in all momentous 
enterprises a diligence and dexterity 
incredible. But these vt"rlu.es were in
finitely overbalanced by his vt&es-no 
faith, no religion. insatiable avarice. 
exorbitant ambition, and a more than 
barbarous cruelty. -

Polybius.• reprehending Timreus for his 
partiality against Agathocles, whom he 
himself allows to be the most cruel and 
impious of all tyrants, says if he took 
refuge in Sy(acuse. as asserted by that 
historian. flying the dirt and s~oke and 
toil of his former profession of a potter, 
and if, proceeding from such slender 
beginnings, he became master, in a little 
time, of all Sicily, brought the Cartha
ginian State into the utmost Qanger, and 
at last died in old age, and in possession , 
of sovereign dignity-must he not be 
allowed something prodigious and extra .. 
ordinary, and to have possessed great. 
talents and capacity for "business and 
action ? His historian, therefore, ought 
not to have alone related what tended to 
his reproach and infamy, but also what 
ntight redound to his praise and honour. 

In general, we may observe that the 
distinction of voluntary or involuntary 
was little regarded by the ancients in 
their moral reasonings, -where they fre
quently treated . the question ·as very 

a Lib. i. • • Lib. sii. . 
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doubtful whether virtue eould be taught 
or not.' They justly considered that 
cowardice, meanness, levity, anxiety, 
impatience, folly, and many other quali
ties of the mind, might appear ridiculous 
and deformed, con\.emptible and odious, 
though independent of the will. Nor 
could it-be supposed, at all times, in every 
man'!r· power to attain every kind of 
mental more. than of exterior beauty. 

And here there occurs the fourth reflec
tion which l purposed to make in 
sut::gesting the reason why modem 
philosophers have often followed a course 
tn their moral inquiries so different from 
that of the ancients. In later times 
philosophy of all kinds, especially ethics, 
have been more closely united with theo
logy than ever they were observed to be 
among the heathens ; and as this latter 
science admits of no terms of composition, 
but bends every branch of knowledge to 
its own purpose, without much regard to 
the phenomena of nature or to the un
biassed sentiments of the mind, hence 
reasoning, arid even language, have been 

. warped from their natural course, and 
distinctions have been endeavoured to be 
established where the difference of the 
objects was, in a manner, imperceptible. 
Philosophers, ~r rather divines under that 

• Vid. 'Plato in MenoM, Seneca De Eiio Sap., cap. 
-3_1. So also Horace. Virl11tenz doctri•ra flarel, '""""anti 
d<JNd. -Eji8t., lib. i., ep. tS. dlschinu Socr11#ew, 
DiaJ. lo 

disguise, treatin~ all morals as on a like 
footing with civ•l laws, guarded by t11e 
sanctions of reward and punishment, were 
necessarily led to render this circum
stance of voluntary or involuntary the 
foundation of their whole theory. Every
one may employ tnms in what sense he 
pleases ; but thts, in the meantime, must 
be allowed, that senh"ments are every day 
experienced of blame and praise, which 
have objects beyond the dominion of the 
will or choice, and of which it behoves us, 
if not as moralists, as speculative philo-
sophers at least, to give some satisfactory 
theory and explication. 

A blemish, a fault, a vice, a crime
these expressions seem to denote different 
degrees of censure and disapprobation, 
which are, however, all of them, at the 
bottom, pretty nearly all the same kind of 
species. The explication of one will 
easily lead us into a just conception of the 
others; and it is of greater consequence to 
attend to things than to verbal appella
tions. That we owe a duty to ourselves 
is confessed even in the most vulgar 
system of morals ; and it must be of con
sequence to examine that duty in order to 
see whether it bears any affinity to that 
which we owe to society. It is probable 
that the approbation attending the observ
ance of both is of a similar nature, and 
arises from similar principles, whatever 
appellation we may give to either of these 
excellences. 
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