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N AUTOBIOGRAPHICAL

NOTE

(Dictated by Dr. Park to bis secretary at Fisk University and found
amonyg his papers after his death)

I CAN tracc my interest in sociology to the reading of Gocthe's
Faust. You remember that Faust was tired of books and wanted to sce
the world—the world of men. At any rate, after leaving college I gave
up a position as teacher in a high school at Red Wing, Minnesota, and
went to Minneapolis on the (.hanCE of getting a job as a reporter. I got
the job, and I saw a lot of the world—the kind of a world that a
reporter does sce. I finished with Minneapolis in about three years and
started out for New York. New York was the mecca of every ambi-
tious newspaperman. I did not get to New York at that time but
stopped six months in Detroit; went from there to Denver, finally got
to New York. But once there T was shortly disenchanted with the
prospect. The life of the average newspaperman scemed, at that time
to be about cight years. After that if he remained in the profession his
value steadily declined.

Meanwhile T had gained an insight into the functioning of the
newspaper. The newspaper and news became my problem. About that
time [ was introduced by John Dewey, who was then at Ann Arbor,
to a very interesting man named Franklin Ford. Ford had been a
newspaper reporter. He had reported Wall Street and gained a con-
ception of the function of the press by observing the way in which
the market responded to news. The market price was, from his
point of view, a kind of public epinion, and, being a2 man of philo-
sophic temperamcnt he drew from this analogy far-reaching infer-
ences. I cannot go into that. Suffice it to say he came to bcllexe and
I did teo, that w ‘ith more accurate and adequate reporting of current
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« viy An Autobiograpbical Note

events the historical process would be appreciably stepped up, and
progress would go forw ard steadily, without the interruption and
disorder of dcprcssmn or violence, and at a rapid pace.

Tt was interestin the newspaper thatsent me back to the university.
I had graduated at Aun Arbor. 1 decided to go to Harvard. [ studied
phulosophv because | hoped to gain insight into the nature and func-
tion of the kind of knowledge we call news. Besides [ w anted to gain
a fundamental point of view from which | could deseribe the behavior
of socicty, under the influence of news, in the precise and universal
language of science.

[ spenta vear at Harvard and then wene abroad. 1 intended to stay
abroad for a vear, but | remained for four vears. There, listening to
the lectures of Georg Simmcl, at Berlin, T received my only formal
Instruction in soc;o]mrv

\While 1 was in Rerlio T ran across a lictle treatise on the logic of
the social sciences by a Russian, Kistiakowski. [t was the first thmg I
had found anywhere that dealr with the problem with which | was
concerned in the terms in which [ had come to think of it. Kistiakow-
ski nad been a student of Wilhelm Windelband, so T went to Strass-
burg and larer to Heidelberg, when Windelband succeeded Kuno
Fischer in the ehair of philosephy in that university. I wrote a thesis
under Windelband. 1 called 1c Masse wnd Publibuan (“Crowd and
Public™). [ rerurned in 1g9o3 to Harvard, giving my thesis the final
touches there. It was during that period that 1 was assistant, not
assistant professor, in philosophy.

3v this time, however, T was sick and tired of the academic world,
and 1 wanted to ger back into the world of men. T had never given up
the ambition 1 g.nncd from reading Faust—the arnbition to know
human nature. know it widely and mtunntcly.

While T was at TTarvard, William James read to us one day his
essay on “A Certain Blindness in Human Beings.” 1 was greatly im-
pressed at the time, and, as T have reflected upon it since, the ideas
suggested there have assumed a steadily inereasing significance.

The “hlindness” of which James spoke is the blindness each of us
is likely to have for the meaning of other people’s lives. At any rate
what sociologists most need ro know is what goes on behind the faces
of men, what it is that iakes life for cach of us either dull or thrilling.
For ™if vou lose the joy you lose all.” But the thing that gives zest to
life or makes life dull is, however, as James says, “a personal secret”
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which has, in every single case, to be discovered. Otherwise we do
not know the world in which we actually live,

Well, this is merely to suggest how, after 1 had grown tired of
books, and while T was looking about for something more chrilling
than a Jogical formula, T discovered a new interest in the study of the
Negro and the race problem.

‘This new interest grew out of meeting Booker Washington, The
result of that meeting was that T spent seven winters, partly at
Tuskegee but partly roaming about the South, getting acquainted
with the lifc, the customs, and the condition of the Negro people.

It happened in this way: While I was living outside of Boston,
having just completed the writing of a Doctor’s thesis and having Jost
for the moment any ambirtion to teach, as I had once intended to do,
I was invited to become secretary of the Congo Reform Association.
There were at the time reports of great scandals in the Congo, and
the secretary of the Baptist Foreign Missions, Dr. Barbour, wanted
someone to help himn advertise the atrocities in order to prepare for
some sort of political action which would insure reform. I was not,
at that time, strong for missions, but I undertook the job. Eventually,
however, 1 became genuinely interested. I discovered what I might
have known in advance—that conditions in the Congo were about
what one might expect, what they have since become, though not by
any means so bad, in Kenya. They were, in short, what they were
certain to be whenever a sophisticated people invades the territories
of 4 more primitive people in order to exploit their lands and, inci-
dentally, to uplift and civilize them. I knew enough about civilization
even at that time to know that progress, as James once remarked, is a
terrible thing. It is so destructive and wasteful.

1 was so intercsted by this time that I was about to go to Africa o
study the situation ar first hand. It was at this moment that Booker
Washington invited me to visit Tuskegee and start my studies of
Africa in the southern states. I think I probably learned more about
human nature and society, in the South under Booker ‘Nashmgton,
than I had learned elsewhere in all my previous studies. I believe in
firsthand knowledge not as a substitute but as a basis for more formal
and systematic investigation, But the reason I profited as much as [
did from this experience was due, I am sure, to the fact that I had a
long preparation. As a result I was not, as [ found later, interested in
the Negro problem as that problem is ordinanly conceived. T was
interested in the Negro in the South and in the curious and intricate
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system which had grown up to define his relations with white folk. 1
was interested, most of all, in studying the details of the process by
which the Negro was making and has made his slow but steady ad-
vance. | became convinced, finally, that [ was observing the historical
process by which civilization, not merely here but elsewhere, _has
evolved, drawing into the circle of its influence an ever widening
circle of races and peoples.

Since then | have been around a good part of the world. I was a
year in Honolulu as research professor, at the Universiry of Hawaii.
1 was in Peiping a few months, where 1 learned a great deal about
China from the members of my class at Yenching University. I
attended the Fourth Pacific Science Congress in Java in 1929. Two
vears later I visited India, South Africa, and South America. In July,
'19 37, [ went again to Brazil, to visit the city of Bahia, which is a kind
of center of African culture, so much as remains of it, in Brazil.

[ have told you how I came to be interested in the newspaper, in
the crowd and the public, in collective psychology, generally. I have
indicated how [ came to get interested in the races and racial attitudes
and the incidental problems of culrural conflict and cultural change.
There remains the studies of the city, of urban and rural communities,
what R. D. McKenzie and T call, quite properly I believe, “human
ecology”

While I was a newspaper reporter I used to do a good deal of
writing for the Sundayv papers. In those days the daily papers wrote
their awn Sunday papers and did not depend to the extent they do
now upon svndicated articles.

[ found rhat the Sunday paper was willing to publish anything so
long as it concerned the local community and was interesting. I wrote
about all sores of things and became in this way intimately acquainted
with many different aspecets of ciry life. I expect that 1 have actually
covered more ground, tramping about in cities in different parts of
the world, than any other living man. Out of all this I gained, among
other things, a conception of the city, the community, and the region,
not as a geographical phenomenon merely but as a kind of social
Ol'galﬂlﬁlﬂ.

My interest in the newspaper had grown out of the discovery that
a reporter who had the facts was a more effective reformer than an
editorial swriter who merely thundered from his pulpit, no matter
how cloquently.

According to my earliest conception of a sociologist he was to be
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a kind of super-reporter, like the men who write for Fortune. He was
to report a little more accurately, and in a manner a little more de-
tached than the average, what my friend Ford called the “Big News.”
The “Big News” was the long-time trends which recorded what is
actually going on rather than what, on the surface of things, merely
seems to be going on.
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INTO this first volume of the collected writings of Robert E. Park
are gathered his twenty-nine articles, lectures and introductions
to books concerning the contacts of peoples different from each other
in culture or race or both. The earliest of them was published in 1913,
when, a man of nearly fifty years, be was entering upon the only part
of his academic career which can be called regular, the years in which
he was professor of sociology at the University of Chicago.

It was in the early Chicago years that he started that collaboration
with his much younger collcague, Erncst W. Burgess, which pro-
duced the Introduction to the Science of Sociology (Chicago: Uni-
versity of Chicago Press, 19z21). This book, which the authors looked
upon as prolegomenon to further research and theory, is especially
known for its development of a scheme of four basic processes of
social interaction: competition, conflict, accommodation and assimila-
tion. These concepts have been widely applied in the study of the
contacts of peoples: perhaps more so by others than by Park himself.
Park by no means regarded them as instruments to be used only for
study of what happens when people migrate to a strange land, or when
people of one race are enslaved by another. Te will also be evident to
any reader that Park used the term “social contacts” not for the
contacts of peoples or cultures only, but to refer to “the simplest
aspect of interaction.”

After the first Great War, Park published two books on im-
migrant problems: The fimnmnigrant Press and Its Control (New York:
Harper and Brothers, 1921) and, with Herbert A, Miller, Old World

« xi»



& X1 » Preface

Traits Transplanted (New York: Harper and Brothers, 1921). Both
were products of the special interest in the loyalty of immigrant
populations daring and after the war; in neither is an answer given to
the question of Jovalty, but in both the reader is led to consider the
processes of adjustment to a strange land and culture in a more general
wav. There is external and internal evidence chat William 1. Thomas
had a hand in the OL{ World Traits. Thomas had been influential in
bringing Park to Chicago. The two remained friends so long as both
lived. Thomas' pioncer work on The Polish Peasant in Europe and
Awcrica gave mach of the method and much of the conceptual
scheme for the Ofd W orid Traits. The study of European immigrants
in North America was the second leg, after his years with the Amer-
ican Negro problem, of Park’s exploration of cultural and racial
contacts.

The third was an expansion of his interests to include contact of
Oricnt and Occident. In the middle twenties he conduncted a survey
of communitics of Oriental people in our Pacific states and 1n British
Columbia. The “Autobiographical Note™ sketches his travels on the
rim of the Pacific,

Abour half the items were written in the period when, having been
“retired” from his duties at the university, he travelled abour the
world to witness the effects of the more dramatic contacts of the races
and finally sertled down to reaching at Fisk Universicy. These pursuits
of “retircment” were shared by lis wife, Clara Cahill Park, who put
mto charming pastels many of the “marginal” men and women of
whom he wrore. The last of the papers was published, without his
tinal editing, after his death in 1944.

In an ecarlier phase of his career, he had written about the same
problems in another mood and in another role, T was Park, the muck-
raking journalise and press agent who, in 1906, exposed King Leopold
of Belgium’s exploitation of the natives of the Congo in Everybody’s
Magazine?

The “Autabiographical Note” contains hints of a restless search
for a carcer he could continue to find zest in; that is, one that he
could continue to believe in. Thus the change from the Park of “The

1A King in Business: Leopold 11 of Belgium, Autocrat of the Congo and
International Broker,” Everybody’s Macazine, Vol XV (1906}, G24-613; “The
Ternble Story of the Congo,” Everybody’s Magazine, Val. XV (1906}, 763-772;
“The Blood-Money of the Congo,” Everybody’s Magazine, Vol. XVI (1907,
6o-70,
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Blood-Money of the Congo,” to the Park who wrote, “In the rela-
tions of races there is 2 cycle of events which tends everywhere to
repeat itself,” was not a mere evolution. It was one of several tarns
from academic speculation to action and back again. Only after his
several years of assoctation with Booker T. Washington, including
the latter’s trip to other parts of the world in search of “The Man
Farthest Down,” did Park turn finally to an academic career in which
he found an enduring, if often uneasy, synthesis of action and thought.
But he did not find it; he made it. For there existed no ready-made
pattern for his ways of teaching. Indeed, he often seemed much more
concerned to learn from the student than to teach him. And it was
essentially this desire ro learn—even from students—that made him a
a great teacher. He made his students curious about themselves, and
about the social worlds in which they lived; then he gave them a
perspective in which to see themselves and thus satisfy the curiosity.
The perspective was a system of concepts abstract enough to com-
prehend all forms of interaction of men with one another, anytime
and anywhere, yet vivid and suggestive. Many a student saw himself
and others in a new light because of Park’s invention of the phrase

“Marginal Man.” But because the phrase referred not merely to one’s
sclf, but to an order of things, the student also forgot himself, in some
measure, and became more curious about others. This dialectic of
focus upon the individual case and upon the genus runs through all
that Park did.

It is, in a sense, the dialectic of his own life: reform and action as
against detached observation; writing the news of the unique cvent
as against the discavery of the eternal themes and processes of history;
sympathy for the individual man as against concern for the human
race. From this dialectic procecds the paradox of his work on race
relations, and, for that matter, on other aspects of human life. For, as
the reader will see, this book contains little or no news of the racial
and cultura! fronts of the world. It refers to racial news, such as the
first major modern defeat of a “white” nation by a “colored” one, and
to Hitler's persecution of the Jews. (Park was always an avid follower
of the news.) The references are but the occasion for the develop-
ment of general ideas concerning race relations.

The paradox goes further. Park probably contributed more ideas
for analysis of racial relations and cultural contacts than any other
modern social scientist. Yet he was not a specialist in race relations.
To be sure, he was endlessly curious about peoples of all races and
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cultures. He maintained the unspoiled reportet’s interest in human
behavior. The characters of the play could be of the alley or of the
avenue; his middle-class American neighbors, the freaks in a circus,
or the people of ancient times or of some exotic country. His interest
was more catholic than even the wide field of racial and culrural
contacts, It was human. His essays on race relations are, in fact, essays
on social processes and social interaction in general. And that is why
we who have undertaken to put them into a more accessible form,
have done so.

You have before you part of the record of a passionate, but specu-
lative man’s thinking about a great theme of human life and history.

Everert CHERRINGTON HUcHES
The University of Chicago
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CHAPTER 1

HE PROBLEM OF CUL-
TURAL DIFFERENCES

CULTURE, which is a character we ordinarily attribute to com-
munities and peoples, is a term not unlike personality, which is a
character we attribute to individuals. Personality has sometimes been
described as the individual and sub]ecnve aspect of culture. In that
sense we may say thaticulture consists of those habits in individuals
that have become customary, conventionalized, and accepted in the
community. ,

"Culeure includes, therefore, not merely all that Sumner has de-
scribed as the folkways but it includes, also, art, science, philosophy
and formal law, all the technical and rational devices, in fact, by which
men have at all times sought to control not only their environment
but themselves. It is because what is customary in the community
becomes habit in succeeding gencrations that the fund of tradition
which we call culture persists and accumulates. Once habits formed
by individuals have become conventionalized, sanctioned, and trans-
mitted they become a communal possession. -

It is the community that conserves and transmits them. It is char-
acteristic of culture that it is at once diffused and transmirted,: and
by the diffusion and transmission of its folkways society at once
cxtends and gives permanence and consistency to the influences that
it exerts upon the individuals who compose it.”3

i“Society exists,” as Dewey expresses it, “through a process of

Robert E. Park, Preliminary paper prepared for the Institute of Pacific
Relations, Hangchow, China, 1931. (N.Y.: Am. Council Inst. of Pac. Relations,
1931.)

< 3 »
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transnnssion, quite as much as biological life. This transmission occurs
by means of communication of habits of doing, thinking, feeling from
the older to the younger. Without this communication of ideals,
hopes, expectations, standards, opinions from those members of so-
ciety who arc passing out of the group life to those who are coming
into it, social life could not survive,” *

Every individual is the inheritor of a double inheritance, physical
and moral. racial and culrural. Tt is, however, by association, by educa-
tion and, fundamentally, by communication, that these individuals
come into possession and become the bearers of their cultaral hericage.

All this indicates what culture is. It is not an artifact merely, nor
something that can be bought, sold, and “distributed.” It is not even
something that can be collected, classified, and exhibited in anthro-
pological museums or in art galleries. The exchange of economic
goods and the distribution of foreign commodities unquestionably
does modify and eventually transform indigenous cultures. But cul-
tural traits cannot be exported or transported. They can be trans-
mitted and diffused. A cultural trait is transmitted from one genera-
tion to another, or diffused from one culture to another, when it has
been incorporated into the traditional culrure complex and thus be-
come an integral part of the customary and accepted practice of the
comrrunity in which ir has been “diffused.”

Transmission and diffusion inevitably involve, as Malinowski has
insisted. some modification in the character of the traits diffused and
some accommodation and adaptation of the culture into which dif-
fusion rakes place. *Just because no idea and no object can exist in
isolation from its culrural context, it is impossible to sever mechan-
ically an item from one culture and place it in another. The process is
always onc of adapration in which the receiving culture has to re-
evolve the idea, custom or institution which it adopts. . . . Diffusion,
invention, are always mixed, always inseparable." z

It 15 because the transmission and diffusion of cultures involve
some re-discovery and re-evolution of the ideas, customs, or institu-
tions transmitred that one may say that culrure exists in and through
transmission and diffusion, in the same sense that society may be said
to exist in and through communication.

A society may be deseribed as a group of individuals who are

! John Dewey, Education and Democracy, New York, 1916, pp. 1-11.
2 Elliote G. Smith, B. Malinowski, Herbert J. Spindon, A. Goldenweiser,
Cudrure, T'lre Diffusion Contraversy. New Yark, 1gz7, p- 106.
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capable of some sort of concert and collective action. This usually
implies the possession of institutions by means of which collective
action can be maintained and controlled.! The diffusion of culture
makes it possible to act collectively over a wider area and to maintain
some sort of concert among, and control over, a larger number of
individuals. The transmission of a cultural tradition, on the other
hand, tends to make that action more consistent and more intelligent.}

Culture, as the anthropologists conceive it, is 2 constellation of
individual elements and of complexes of elements or traits. A cultural
trait is, theoretically at least, a unit of cultural description and analysis.
In practice it is any increment or item of any existing culture that is
capable of independent diffusion or modification.

“A trait,” said Wissler, “grows out of an idea or an invention, as
the case may be, but does not rise to the level of a cultural trait until
a standardized procedure is established in the group. A single individ-
ual may have started it, may have practiced it for a long time, but
antil 2 number of his fellows adopt it and pass it on to the rising genera-
tion, it is not a trait for culture.” 3

As a matter of fact, under the influence of cultural contact, migra-
tion and conquest, cultural corriplexes break up into smaller units and
arc transmitted and diffused independently of the cultural context in
which they had, presumably, their origin, One of the first and most
perplexing problems of cultural anthropology and sociology is tg,
discover the conditions and the processes by which cultural traits
have been diffused and modified. In regard to the exact nature of this
process of diffusion there is a growing diversity of opinion, but there
is, at the same time, an increasing appreciation of its complexity and
IS }mportancc.

- Cultural diffuston inevitably involves, as I have suggested, a break-
ing up of cultures and cultural complexesf Cultural traits are not taken
over wholesale from one culture to another. What ordinarily happens
when people of widely divergent cultures come into contact and
conflict is that certain elements of the invading or borrowed cultures
are assimilated first, while others are incorporated in the complex of
the invaded culture only after a considerable period of time,)if at all.

Diffusion of cultures takes place, in some instances, in 2 manner
analogous to that in which, in a plant community, an existing “‘for-
mation” is broken up by the invasion of alien species, In this case

# Clark Wissler, An Introduction to Social Anthrepology, New York, 1929,
P- 358. E
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the plant formation corresponds to the cultural complex. This plant
formation, like the cultural complex, “is a highly complex structure
in which the interruption of one function tends to throw the whole
into confusion.”

Diffusion does not always take place by a process that can be
described as invasion nor by the imposition of one culture upon an-
other. 1t sometimes takes place by what Wissler describes as “spon-
taneous borrowing.” Individuals and peoples borrow from the cul-
tures of their neighhors particularly from the peoples with whom
they are in competition and conflict, and more particularly from the
people by which they have been subjugated and reduced to a status
of conscious inferiority.

Anthropologists have generally sought to preserve, as far as pos-
sible, the native cultures of the peoples with whom they have become
acquainted, and in order to do this they have sought to protect these
peoples from the corroding and destructive effects of contzct with
traders and missionaries. They have not always reckoned, however,
with the human nature of the natives themselves. Wissler quotes from
the experience of a correspondcnt writing from Africa, who has
discovered “that if you tell a native to do a thmcr in as native a manner
as possible, he will "do it in his best possible 1m1tat10n of a Euorpean
way, If vou try to persuade him to wear suitable indigenous clothing
rather than follow the most unsuitable castoffs of Europeans, or if you
try to persuade him to develop his own educational system, he at once
becomies suspicious and angry; to him all that is European represents
civilization and if you want him to follow his own customs then you
must try to keep civilization from bim and to keep him a serf race!
The greatest encmy of the whole experiment is the native himself.” *

It 15 cvident, however, that in what seems like similar circum-
stances not all natives behave in precisely the same way. Maurice
Evans, observing the native rickshaw men in Natal, South Africa_, is
nnprused by thcu‘ “barbaric sp]endor and mighty phys1que but he
is amazed that livi ing, as they do, in the midst of the strange intriguing
sights of a Furopean civilization, with its imposing structures, com-
plicated machinery, and its stimulating bustle and movement, the
native, the Abantx, is quite unimpressed and seemingly untouched
by the wonders of the white man’s world. He neither understands nor
cares to understand what it is all about, and presently, when the desire
comes upon him to see his home again, no wage offered him, no sense

4 Clarl;—ﬁ'isslcr, op. cit,, p. 360.
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of gratitude or of loyalty, nothing will keep him away longer “from
the kraal by the rushing Umbagi, from the girls and the cattle.”

{ What one cultural group borrows from another is determined first
and last by the use it can make of what is borrowed. JCultures diffuse in
much the same way that news travels, but not so rapidly. What is in-
teresting and disturbing travels most rapidly and most widely, and_
other things being equal, it reaches the people most concerned first.

One of the marvels of the modern world is the rapidicy with which
knowledge of world events reaches peoples in the most remote corners
of the earth. On the other hand, it is shocking to discover how ignor-
ant people in different parts of the world are likely to be of events
which do not immediately concern them, or of events the import of
which they do not fully understand{ In the modern world, which the
telegraph and the radio have converted, as has so often been said, into
one vast whispering gallery, the only obstacle to the circulation of
intelligence seems to be the inability of the purveyors of news to make
the reports of events not merely accurate but interesting and in-
telligible.

To recognize that culture is transmitted and diffused rather than
transported and distributed, is to recognize that cultural traits have _
their roots and their sources in the instincts and habits of human
beings. It is this that gives them that dynamic character by which they
interact and modify one another.\They are not merely diffused, but
in the process of diffusion they are transformed, recreated.

This is no doubt what Teggart had in mind when he wrote: “It
should be observed that the word ‘culture’ is frequently used to
designate the sum-total of the acquisitions of any human group, in
language, in rites, customs, practices, material objects, in ideas. Strictly
speaking, however,li:culture’ signiftes the work of cultivation; it means
the activity through which the products which we assemble in ethno-
logical museums, and which we describe in books, have been brought
into existence.” ¢}

It is i this sense that we must conceive the folkways as Sumner
describes them, They are cultural traits from the point of view of
action. They are ways of doing things, action patterns, habits arising
in the individual, conventionalized and transmitted by society as part
of the cultural heritage.

s Maurice Kvans, Black and White in Southeast Africa, London and New
York, 1911, p. 3.
8 Frederick J. Teggart, Theory of History, New Haven, 1923, pp. 189-190.
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“Arts and crafts, language, science, political organization and in-
stitutions are merely the extension of structures and of functions of
which the habits of the individuals and the customs of the group are
the most elementary expression.” ?

Cultural traits seem to spring up spontaneously and, in certain
historic periods, burst forth in great diffusion, manifesting thernselves
in changing fashions and innovations and inventions of all sorts.
Aunong these there s, naturally, a struggle for existence; and of the
multitude of novel ideas and devices that appear, refatively few sur-
vive and are permanently incorporated in existing cultures. There is,
furthermore, as Sumner has noted, “a strain toward consistency” in
the folkways and among the different traits which constitute any
particular culture. Traits which were at first antagonistic, by modifi-
cation and selection, achieve a stable equilibrium in which competi-
tion and conflict disappear and the different traits seem to cooperate
and ntualiy support one another against the invasion of any foreign
elements. ‘The effect of this cooperation is to still further stabilize
the existing cquilibrium and prevent cultural change. This 1s what we
have had, apparently, in Chinz, and what we may expect in any civ-
ilization that has achieved any degree of antiquity;

It is this congrucnce and integration of the elements that con-
sticute a particular culture, also, that gives it that harmonious and
individual character which makes it possible to compare the civiliza-
tion of ong period and the culture of one people with that of others.

“The two great cultural divisions of the human race,” says Sumner,
“are the oriental and the oceidental. Fach is consistent throughout;
each has its own philosophy and spirit; they are separated from top
to bottom by ditferent mores, different standpoints, different ways,
and different notions of what societal arrangements arc advantageous.
In their contrast thev keep before our minds the possible range of
divergence in the solurion of the great problems of human life, and in
the views of carthly existence by which life policy may be controlled.
If two planets were joined in one, their inhabitants could not differ
more widelv as to what things are best worth seeking, or what ways
are most expedient for well living.” 8

Wissler thinks that the dominant characteristics of American
culture—those traits, namely, that one would meet, if one should look

" Sruart A. Rice, Metbods in Social Science, A Case Book. Chicago, 1931,
p. 150156,

8 William Graham Samner, Folkways. New York, 1606, p. 6.
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for them in every American village, may be reduced to three general
categories: mechanical invention, mass education, and universal suf-
trage.

These are indeed universal characteristics of American life. A little
reflection will suggest that there is a more intimate connection between
them than is likely to appear at first glance. In fact, rhese connections
are so close and so real that it is difficult to conceive any one of them
cxisting in the ahsence of the others. These three characteristics,
mechanical invention, mass education, and universal suffrage, include
not merely a multitude of individual traits but they represent, as Mr.
Wissler puts it, “a core of ideas and beliefs actuating the [ American]
people and in large measure, conrrolling their career.” They give to
American lifc, in short, that consistency and unity which impresses
the stranger but which is not always manifest to Americans them-
selves.

An analysis of culture will almost certainly reveal the fact that
every single trait presupposes the existence of most others. This is
more particularly the case in those societies in which the constituent
traits have achieved a relatively permanent and stable equilibrium,
as 1s notably the case with China and the Orient as compared with
America and the QOccident.

One of the notorious differences between the Orient and the
Occident concerns the attitudes prevalent in these two grand divisions
of culture in the world in respeet to change. The soul of the Fast, -
we have been told, is repose. By the same token, the genius of the !
West s action. The unchanging East is the antipodes of the mobile
West.

As a matter of fact, most of the ideas, beliefs, and practices
peculiarly characteristic of the Occident are associated with the fact
of change. The Western outlook on life is prospective rather than
retrospective. Its mood is one of anticipation rather than of reflection.
The Western attitude towards change is embodied in the concept of
progress. Progress, says J. B. Bury, is “the animating and controlling
idea of Western civilizavon.”

The control that this conception exercises, however, is not that
of an ideal, like the notion of democracy. It is that of an article of
faith, like the belief in Providence or in Fate. In facr, Progress has
superseded Providence as a dogma of popular religion in the modern
j\'()rld, just as Providence has replaced Fate or Destiny in the ancient.®

). B. Bury, The Idea of Progress. London, 1921, p. 1.
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There are, however, dissenters who do not accept the dogmas of
the popular religion. Among the most eminent of these is Dean Inge,
who speaks of progress as a modern superstition which has only estab-
lished itself as a popular belief during the last one hundred and fifty
years. Among its prophets is Herbert Spencer, who asserts the per-
fectability of man, as Dean Inge says, “with an assurance which makes
us gasp.” '°

Not only do the East and West differ in their traditional attitudes
toward the fact of change, but they have differed in the past, and
probablv differ still, in the extent of change which is actually taking
place in their different worlds.

Recently Rudolph Heberle published a survey of American con-
temporary life in which he sought to estimate, on the basis of statis-
tical studies, the extent of the populatmn movement of the United
States, and to indicate its consequences as reflected in the structure
of American society and in the personal characteristics of the Amer-
ican people.

To a European observer, the outqtanding characteristic of Amer-
ican life, as compnrcd with that of Europe, is the extraordinary mo-
hility and restlessness of the American population.** This moblht), S0
stnkmgi} exhibired in America, is characteristic of the modern world.
It is peculiarly characteristic, however, of the Occident as compared
with the Orient.

Migration and movement are not always, perhaps, original causes
of social change. but thev are at least incidental to ic. When the
existing economic and social order is disarbed, migration and popu-
lation mmovements take place inan effort to achieve a new equilibrium.

It is, no doubt, the machine and the progressive application of
machine methods—i.e., routninization, standardization, coordination
and, in general, what is called rationalization—to the collective activi-
ties of an cver-expanding world economy that is responsible for the
speed and tempo of modern life. But this has been accomplished and
accompanied by an increasing mobility of the population involved.
Thus, one of the indices, if not the causes, of caltural change is the
increased use in recent years of new means of locomotion and of
Cnmmunicntion.lf

10 William Ralph Inge, Outspoken Essays (Second Series). London, 123, p.
163.

"1 Rudolph Heberle, Mobilitit der Bevolkerung in den Vereinigten Staaten.
Jena, 14920,
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So far as mobility is a measure of social change, present indications
are that—in spite of all that has taken place in the Orient in recent
vears,—the pace and tempo of the Occident, and particularly of the
United States, is now, as it has been in the past, more rapid than that
of the rest of the world. In a recent issue of the Awmerican Journal of
Sociology, statistics showing the increased unse in the United States,
during the year 1930, of the automobile, the aeroplane, the radio, the
telephone; the increased attendance of motion pictures and circula-
tion of newspapers have been summarized. The authors of this report,
Malcolm M. Willey and Stuart A. Rice, in summing up the results of
their inquiry, say that while it is impossible to follow “the ramification
of the most obvious changes in American life” summarized in the data
presented, they are nevertheless led to “marvel at the way in which
American life and the habits of the individual citizens are being trans-
formed.” 12

One may, perhaps, discount the conclusions which are likely to
be drawn from the statistics of mobility in the United States, since
Americans, who have long been habituated to social changes of every
sort, have become, like the Gypsies, more or less immune to their
Consequences.

Cities have always been the centers of social change because they
have been the points at which people came together to exchange their
products and to get the news. Modern life is characteristically urban,
but modern cities are notoriously the products of the steamship, the
locomotive, the automobile. Modern life is, by the same token, the
product of the telegraph, the telephone, and the newspaper, particu-
larly since communication has, in the long run, the same social con-
sequences as locomotion.| Both tend to break up what Bagehot calls
the “cake of custom,” to relcase the individual from the routine of
tradition, and to stimulate him to undertake new enterprises.

! Differences in custorms, manners, philosophy, and in gcneral the
stvle of life, berween a society that is mobile and one that is relatively
immobile are likely to be, in the long run, very great. In an immobile
society, habits are 1newtably fixedi All the activities of life tend to be
controlled by custom and to conform to the normal cxpectation of
the community. In an immobile society, personal and social relations
tend to assume a formal and ceremonial character. Social status is
fixed by tradition; social distances are maintained by social ritual and

12 Malcolm M. Willev, and Stuart A. Rice, “Cotnmunication,” Awmerican
Journal of Secielegy, Vol. 36, No. 6, May, 1931.
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etiquecte. The individual is born into an established tradition, his
place and function are defined by ancestral custom./Subordinated in
most of his activities to the traditional interests of the group, he tends
to lose his individual initiative and spontaneity of action It is, with
a socicty as with an individual: as they grow older, security seems
more desirable than adventure.

On the other hand, in a mobile society, such as exists in America,
pacricularly on the frontier and in the cities, where changes of fortune
are likely to be sudden and dramatic, where every individual is more
or less on his own, the influence of tradition is inevitably minimized.
Personal relations are easily established li)ut quickly dissolved. Social
forms are flexible and in no sense fixed./Fashion and public opinion
take the place of custom as a means and method of social control. The
individual is emancipated, and society is atomized. }

Under these circumstances the character of law and legislation
changes. Statutory regulations take the place of general consensus,
and of that form of common sense known as the common law. Law,
no longer supported by a body of mores common to a whole com-
munity, assumes the character of a traffic regulation. There is nothing
sacred about social regulations whose authority rests upon a changing
public opinion rather than upon a venerable tradition.

What 1 have described as the atomization of society eventually
affeets the individual's sense of inner security, upon which the control
and direcrion of his personal life ﬁnﬂlly rests. This sense of insecurity
is reflected in art, in literature, and in a general lack of religious con-
viction. As Walter Lippmann has put it, “sarveying the flux of events
and the giddiness of his own soul, he comes to feel that Aristophanes
must have been thinking of him when he declared that “Whirl is King,
having driven out Zeus’.” **

These divergencies in the character of civilization, which rest, the
onc upon a mobile, and the other upon an immobile population, have
by no means escaped the observation of students of socicty and civ-
ilization. Ferdinand J. Tonnies, in his volume, Gemreinschaft und
Gesollschafe, has made a classic statement of the characteristic traits
of what one may, perhaps, describe as the sacred and secular societies.**

What characrerizes a sacred society is not so much antiquity as

13 Walter Lippmann, A Preface to Morals, New York, 120, p. 4. See also the
Melodv of Chaes, by Houston Pererson, New York, 1931,

4 Ferdinand |, Tonnics, Gewreinechaft und Gesellschaft. Lcipzig. 1897. See
also Durkbeiny, Emile, La Dévision du Travail Social. Paris, 1902,
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immobility. The sacred socicty is typically a small, isolated com-
munity and more particularly the primary group—i.e., the family, the
clan, or the religious sect,—a socicty, in short, where everything is
known and every one is bound to every one else by obligations that
are at once personal and sacred.

The thing that characterizes secular sociery, on the other hand, is
its mobility. It is composed of people who come together because
they arc useful to one another; because they have interests, per-
DOEAT OT fempoTary, that make association proﬁtable or merely
because they are curious one about another, and about the world in
which these others live. The inevitable focus of such a society is the
market place, where people come together, not because they are alike,
lrat because they are different, not for collective action, but for trade;
for exchange of goods, of services and of ideas. The ideal type of
such a secular society is the bourse, the money market, or the gaming

table, where nothing is sacred, and where men are moved to action :

neither by picty nor by duaty but by an intense and undivided interest

in the gains and losses that their decisions are likely to entail.

In a sacred socicty the typical virtue is that of piety, filial piety,
and respect for tradition. Under the influence of the sentiment of
picty, one does what is right, proper, and expected. In a secular
society, on the contrary, the typical virtue is efficiency, and the thing
one seeks to achieve is not conformity, but success.

It is evident that these two types of association, Gemeinschaft und
Gesellschafr, societies sacred and secular, can, and do, exist in the same
communiry. The history of the Jews proves that it is possible to main-
tain a vigorous family life and. indeed, a form of tribal culture, with
an extraordinary degree of mobility and a lively interest in, and apti-
tude for, trade.

On the other hand, one cannot escape the conclusion that mobility
tends, not merely to undermine the existing social order, bur to pro-
gressively complicate social relations, and by so doing, release and
emancipate the social units of which society is composed.*s

What has been said suggests the significance of the statement that
Chinese and Oriental civilization gcnera[ly are based on the family.
There they have had their origin, and from that source they have

15 Sec Frederick J. Tcggart, Theory of History, Chaprer XV, “The Methods
of Hume and Turgot,” where he reviews the l’hCOI'lLS of those writers, including
Waitz and Bagehot, who have sought to explain progress as an incident of the
migraton and movement of peoples
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derived those controlling ideas that constitute their philosophy of
life—the ideas that maintain the unity of their diversified but closely
integrated culrures.

On the orher hand, Occidental, and pamcularlv modern and
American, culture may be said to have had their origin and to have
found their controlling ideas in the market place, wherc men come
together to barter and trade, and by the exchange of commodities and
services in order to improve—cach for himself, and according to his
own individual conception of values—his condition in life.

One of the characteristic traits of Occidental, as contrasted with
Oriental, civilization is thar marriage is the proper termination of
courtship and romance. Romantic love as a phenomenon is not
unknown in other pares of the world, buc it is only in Western
Europe, and particularly in America, that it has come to be regarded
as a sufficient ground for marriage or for divorce.

" Menand women have always been disposed to fall in love, but not
until very reecar times have they assumed that 2 romance was 1 safe
or proper basis upon which to establish a family. There is probably
no institution, ourside of the Protestant Church, where the individu-
alistm of the West, as comnpared with the communism of the East, has
found a more decisive or more characteristic expression.

Romantic love, like progress, is a conception which has exercised
a controlling inttuence upon the life and insticutions of Western
peoples. Only recently has this notion invaded the Orient. lc has come
in with the American cinema and with the “social dance.” With the
acceptance of the dogma which asserts that a man is entitled to choose
his own wife, and the woman is entitled to choose her own husband,
the ancient and inherited type of family, one of the foundation pillars
on which Oriental society is based, has begua to crumble. But then,
evervrhing in our modern world, under the pressure of changing
conditions, has begun to crumble. This is even true, as one gathers
from Oswald Spennler’s The Decline of the West, of the Western
world's conviction of 1ts own superiority; the one indomitable idea
on which its faith in its furure is finally based, has also begun to crack.



CHAPTER 2

LTURE AND CIVILI-

THE terms socicty and commumity as ordinarily used are not co-
extensive. A family may be a society but we do not ordinarily think
of itas a community. There may, of course, be in a family that mystic
element of communion. In our own country, as contrasted with
China, we have commmunity with very little society or consensus.:.
When we think of community we have in mind people settled on'!
the land each carrying on some economic activity for himself. There
is lictle socicty here; there is little collective action. A community
does not as such maintain a religion. The members may have little in
cornmon in the way of etiquette and social form. Our society repre-
sents a police state. Our notion is that the least government is the best
government and in such a society we find freedom of belief, of move-
ment and of values.

In contrast with such a society as ours let us look at the small
ethnocentric we-groups that Sumner describes as the proto-types of
all socieries. In these we-groups there is order and discipline and the
institutions become fixed and hardened. The solidarity in the we-
group depends upon the animosity with the out-group. The we-
group has a cult, a religion and a moral order of its own. Commercial
relations, where they exist at all, exist between such groups that are
more or less in conflict with one another. The territorial relations are
the basis of the market and of the trade, Within the we-group we
have a moral order. Berween the groups which are struggling against

Unpublished paper.
€« 15 »
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one another there arises an economic and political order. A minimum
of formal understanding is necessary to carry on trade. A rerritorial
community may have an ecological order and an economic and politi-’
cal order, but it docs not have 2 moral order, which is found only
inside of a we-group and not between such groups.

! Culture is the sort of order existing in a society which has a cult or
a religion. It preserves morale and enables the group to act collec-
tively4 Most of our institutions enable us in our society to act with
unamm:ry in times of danger. Thcy enable us to face the physu:a]

“evil forces.” They serve to maintain the 1 mtcgnty of a systcm{ If we
could use the word culture to refer to a socicty that has a moral order
and civilization to refer to the order that applies to a territorial group,
we could bring«wur the important distinction more clearly. What we
call civilization is always a territorial affair. It comes about by trade
and commerce; We cannot be satisfied with 2 mere recognition that
there are culture areas, as the anthropologists have used that term.
Civilization is built up by the absorption of foreign ethnic groups, by
undermining them, and by secularizing their cult and sacred order.

JInan imperium, people of different cultures are allowed to reside
side by side. In the end, one culture becomes dominant and extends
its influence over the others. In Sovier Russia we see today the attempt
to bring together in one political system peoples of different races
and cultures. There Russian authorities have sought to maintain the
individuality of these cultures, but they cannot contmuc very long A
process of homogenization will inevitably take placc "The i mtegratwn
of people over a wider territory rests upon extending the economic
and political and moral order to these other peoples.

This is the main problem which civilization faces. What actually
happens is th'zt the smaller ethnic groups become secularized and
break downd Civilization is fundamentally a territorial affair. It under-
mines the smaller cultures and by secuhrlzmg them fumlshes release
to the individual from the controls to which he is accustomed We see
this process in various stages in the second and third generation of
mmmigrants, who tend to become detached from the moral order of
their ancestors. kn many such commuaities there is nothing aside from
the police controlling individual behavior. The only ordcr arising in
sach & community is that produced by the conflict between groups.
The relations between Nazis and Jews represent a case in point.

The caste society is a term which applies to a society that is un-
willing to incorporate strange tribes on an equal basis. Trade relations
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tend to break down such a society. In China, we find that the
invaders have absorbed the various aboriginal groupsiThere are sharp
differences between China and Mongolia. But as China expands, the
Mongolians see the advantage of Chinese order and begin to want it
for themselves, They feel inferior alongside of the Chinese and want
to be accepted inro Chinese society. Such a process has been going on
for centuries. Likewise in European life through the conquest of
different states, cultural absorption has been going on. In the begin-
ning, there was much race sixture. Later, this race mixture stopped.
T he advantage of race mixture for culture is that wherever you have |
races mixing, acculturation goes on more rapidly than it otherwise "
waould. Wherever superior and inferior peoples meet those who speak :
the language of the superiors have better opportunitics. Those who
live in cities get an education; those in the country continue to speak
the mother tongue, get no education, and are put at a disadvantage.

The sect represents a new cult. It adopts new conceptions of life
which differentiate its members from others. The scct, therefore, isto
be seen as on a level with society, culture, and ethnic groups, over
against which we place community, civilization and the state. The
sect like the caste adopts a distinguishing mark of dress and manners,
if it has no original mark. The function of the sect is to protect people
against disintegration and against a sense of inferiority. The sect
preserves its own solidarity and its own moral order. In the case of
the community, of civilization and the state, we are dealing with
essentially different principles of organization. A theory of the origin
of the state is that it is established through conquest. In the state we
get social and racial classes instead of age and sex groups. In the state,
furthermore, we can see the hierarchization of law and authority.

How do outside cultures gain prestige? As long as the internal
culture is maintained intacr, the external culture has no appeal. There
can be no culture except where there is some consensus. Consensus is
a matter of understanding, It js transmitted through communication,
through example and through participation in 2 common life. It is not
merely habit. The term consensus, for the time being, had best remain
Inosely and tentatively defined.

Ev ery group, with the possible exception of the trading group,
that carries on a common life has something equivalent to a cult.
When we speak of civilization we are thinking of the consequences of
the coming together of different ethnic groups, which were formerly
spread over a wide area and which are usualty brought together by
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trade. When we speak of culture, on the other hand, we think of a
small, familiar, ethnocentric group. The larger groups are based upon
contractual relations. They are political in character.

This indicates the significance of the/ contrast pointed out by Sir
Henry Maine berween status and contract. Culture and civilization
are words often uvsed to cover the same things but with different
emphasis. Culture is unigue; not so with the objects that constitute
civilization, which can be bougbt and sold and which embrace some-
thing wider than cultuore. We do not find anything corresponding to
the mores in civilizadon. The things that make it up are not sacred.
They constitute our technique of which science is typical. It is typical
because it belongs to everybody and is a thing of utility.

The philosopher of history usually deals with civilization, not
with culture. Anthropologists have supposedly dealt with culture.
Sociology, however, grew out of the philosophy of history. Spengler
thinks that every culture tends to develop into a civilization and
grows through various phases which resemble a process of succession.
He points out rhat the city destroys culture and develops civilization.
The more cosmopolitanism there is, the more certain the destruction
of culture. In the course of the growth of cities, people leave their
homes in the country and come to a heterogeneous cnvironment
which the city offers. In the course of this, they become emancipated.
If people go to war they may thereby strengthen their culeure, but if
they come to the city they Dhecome secu]anzed individuated in their
cultural Kfe and personal relations.

The city offers freedom, including freedom of spcech for in the
city nothmtr is sacred. This is hrgely because the city is based on
trade, and trade is the most impersonal of all human relationships.
There is always the conflict between the sacred order which we try
to preserve and that order based on trade which brings about the
co-mingling of strange peoples and through which people become
detached from their cultural moorings. Civilization breaks down
solidarity and results from the loss of culture. The growth of citics,
the use of money and the rationalization of life activities are char-
acteristic of the displacement of culture by civilization,

Professor Teggart has another way of conceiving of civilization,
which might be contrasted with that of Spengler. The processes that
go on in one civilization are comparable to those going on in others.
Citics have been centers of empires. They have had their sophisticated,
intellectual people. Teggart belicves that all important advances in
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civilization come through migration and, though he does pot actually
say so, through conquest. This idea is very old and was widely current
in the 18th century. If the mixture of blood destroyed civilization,
it must also have made civilization. If the peoples who are now mixed
were to get pure again, they would be lost. Europe, despite all of its
diversities, is a colrure unit.

The history of the expansion of Europe offers abundant material
for the study of the growth of civilization. Europe resembles a unit
much as China does. The growth of European cities is coincident
with the expansion of Europe. It may be that Europe has now actually
reached the physical limits of its expansion, for there are no unknown
territorics left to bring under its dominion and those that have already
been brought under its dominance have begun to live an independent
carcer. The growth of cities and the expansion of empires are always
coincident. People go to cities to produce articles of commerce, which
are discributed through trade; hence the interconnection between
the growth of citics and of empires.

In such a case we get propaganda and counter-propaganda. If any
group, such as a clan or an in-group, has to fight opposition, it tends
to build up solidarity and moral discipline. Unless there is significant
rivalry between groups, we do not build up this morale within. If in
America, for instance, we can keep up the rivalries berween groups
instead of Americanizing and demoralizing our immigrants, we can
hope for morale. This is a problem to which Mr. Elron Mayo in his
Human Problems in an Industrial Civilization has called attention.

The historical process by which culture develops is not different
from the expansion of a single civilization such as the expansion of
Furopean civilization, Living cultures tend to expand, but with ex-
pansion changes come in. New ideas arise. We moderns scarcely
realize how complete a society a family was. The family transmitted
its own traditions. [t did not fight with its ncighbors, to be sure, but
it entered into marriage relations in a formal way. It called upon the
munister for funerals, marriages and christenings, and celebrated birth-
davs and anniversaries. In short, the family was a cult and an ethnic
anit. Marriage relations with other groups were formal, but within
the in-group the individual acquired status and was subjected to
discipline.

Religious sects still retain the same quality. In a religious sect a
humble man may be lifted up to be one with God, and experience an
expansion of personality. Even in the smallest groups, such as in
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playground groups, there is some order that is non-logical as Mayo
calls it, but in general the world in which we live shows a trend from
persons to things. People who happen to use the same kind of auto-
mobile do not usually have much of a cult,

"When we talk about a civilization, we think of an aggregate of
people who use the same artifacts and who have no solidarity at all.
Culrure, on the other hand, is the function of groups that can act
collectively, Culture grows up in situations calling for collective
action A study of the more or less universal phases of the evolution
of civilizations is to be found in Herman Shneider’s History of World
Civilization. The author points out that the history of each civilization -
starts with a background of racial composition and evolution. -

The distinction to which we should call atrention is not so much
that of Sumner's distinction between we-groups and others-groups
but rather that between intimate, familial, ethnic groups and terri-
torial or civilizational groups. This point is illustrated by Goethe's
distinction between the little world of intimacy and naivete and the
larger world of cosmopolitanism. It is interesting to compare the
sophistication expressed in the first and sccond parts of Faust respec-
tively.

Economic organization is almost impossible in the intimate groups
and is most easily carried on and Is, in fact, almost mevitable i ter-
ritorial groups. Ethnic solidarity may indced be maintained in 2 group
for a long time before it is thoroughly corrupted. A small ethnic
group represents a moral order, but the intellectual and economic life
is carried on in larger groups of different ethnic origin. The familial
group has primarily age and sex groupings within, while the tersi-
torial, cosmopolitan group is characterized by classes and castes.
Castes grow up where inter-marriage is not permitted. The bonds in
the small, intimate group that hold the individuals together are the
sentiments, the obligations and lovalties. In the larger group the bond
is territorial and commercial. In the latter there is a type of organiza-
tion not 1o be found in the family.

The individual represents the human being outside of society.
The person represents the individual in society. All that is character-
istic of buman beings as human beings is developed in society. In
Chinese society we have a sentiment which is very thoroughgoing
in the form of filial picty. It means that a person in such a society has
duties but has no rights against society. Outsiders who come for
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business demand fair play or justice. We go to the outsider for justice
and rights, but inside the group we have only duties and loyalties.

A familial sociery irrespective of the soil it occupies is based upon
ethnocentrism. Patriotism is the substitute for ethnocentiism in a
territorial society. It is loyalty to a society that occupies the soil
and is really different from ethnocentrism, which is identification
with the group. In familial society we get solidarity; in a territorial
society there is developed a sentimental attitude toward freedom.
Frecdom may be regarded as a development of the frontier. In familial
society we get an attitude that things are sacred. In our society we
are guided less by sentiment and more by interest. It is difficult to
arguc oneself into a sentiment. Our order is more of a rational order in
wihich uulity is the decisive element. In a familial sociery we get
consensus. Formal law hardly exists. In a territorial society we get
cooperation, which usually turns out to be competitive cooperation
based upon individual interests. In familial society there is a moral
order which means a customary and expected order. We know what
we are expected to do. In the other kind of society there is a political
order based not on custom but on public opinion which is in constant
change and under which laws are hard to enforce. To stop automobile
thefts, for instance, in the city of Chicago, we virtually have to
arganize a crusade. To enforce the multirudinous rules of our own
socicty we need constant agitation. We live more or less in both of
these orders and in these we get the character we call human. There
may indeed be feelings and lovalties in animal societies, but at least
there is no conversation, no rcligion, or no politics. It takes a long
rime for creatures to develop that peculiar egocentrism which we
call seif-consciousness and which makes them into persons,

The family, the clan, the gang, the sect, the sceret soc;cry are
cascs of familial groups. From the beginning we have communication
in these groups, but we do not have mer ely communication. We have,
in addition, the inter-penetration of minds. Human beings are im-
mensely sensitive and suggestible. In our emphasis on the rational
hehavior of men, we greatly neglect this soctal weather in which
we live. We feel an expansion and exaltation if we find our com-
munication confirmed by others and we feel depression and despair if
it is not so confirmed and if it is disapproved.

Habit is not merely individual custom and custom is not merely
collective habir. There is an attitude of expectancy in what is cus-
tomary, We cannot even think of breaking absolutely with our
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conventions. Some people would rather face Gatling guns than face
the consequences of a violation of custom. Society really begins
with communication. We meet people and they make a psychic
assault upon us and get a claim on us. There is a feeling of expectancy
which is largely absent from economic and other external relations.

There is a realm of physics which represents 4 closed system.
Similarly there is a biological world, a web of life as Thompson and
Darwin call it, which again represents a level of existence and of
explanation. In social science we are dealing with the realm of the
social, which consists of social and personal relations. It is not psycho-
logical but social. If a pebble should drop on our head from the roof
we would look up and if there were no one there that we could dis-
cover who had dropped it, we would not be inclined to hold anyone
responsible; or if someone had dropped it inadvertently, we would
not feel particularly resentful; but if we suspected someone of doing
it out of mischief, we would fee! quite differently. What we would
resent is not so much his act as his motive. It is the same with praise
that drops on us. It is not the words but the fact that someone said
them that marrers.

In the little worlds where people come close together, human
nacure develops. The family, the tribe, the local community are
instances. To the extent that we have intimate relations, we get respon-
siveness to one another. The definite personalities that we know grow
up in intimate groups. In the larger society we get etiquette, urbanity,
sophistication, finish. Urbanity is a charming quality but it is not a
virtue. We don’t ever really get to know the urbane person and hence
ncver know swhen to trost him. It is more or less fundamental traits of
personality which arise in the intimate group which enable us to act
with definiteness and assurance towards others. Manners are of sec-
ondary importance.

It is not music, not drama, but news that is the most important
thing in socicty. Thus as a resolt of news, some action or change of
artitude in vs is called forth. Of course not everything in the news-
paper is news to evervone, but what calls for a change in attitude
or action in those communications that come to us through the news-
paper is news, News in the long run becomes the basis for control in
modern sacicty. In familial society this same function is exercised by
custom or by the rules of the chief. If a ruler, even in an African
society, wishes to do something unexpected, he must prepare for it
by getting bis notion into circulation. News circulares rapidly. It is
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like the diffusion of other elements of culture. News becomes inter-
esting if we can interpret it, and it spreads only where people are ready
to receive it,

In an individualistic society, every rule assumes the form of what
Tonnies calls Kirwille—of arbitrary will, of traffic rules, as over
against Wesenswille, which is more like nataral law. Natural law is
something anybody would obey, but there is little of it left in our
society. Almost all of our law is positive law. In such a society news
is important. The stock exchange is hence a typical institution in our
sociery, for it reflects news from every part of the world. Everyone
watches the tape because the tape makes the price. This is the mark
of a civilized, secular society.

We may ask why, despite all shifts and changes, the London
Stock Market still dominates the world. It is because London has
investments all over the world and has men in every part of the
world to keep it aware of what is going on in the world. Everything
afects the money market—the weather, war and peace. There are
pecple in London who know how to interpret the news and know
where to get it. The fact that they know how to interpret the news
means they are enabled to act on it promptly and intelligently. People
with money to invest will usually seek the best possible news sources
and the sources of news are close to the sources of power. It is not
unlike the Roman Catholic Church. The Roman Catholic Church is
stronger today than it ever was.

In a society like ours the élite rules because it has a wider horizon
and is capable of responding over a larger area. The middle class fails
to see the world fully and gets its news second-hand. On the bottom
of the social pyramid is a class which is lost in the woods. Here sects
and revolutionary movements germinate. But these movements had
their doctrines and their leadership supplied when members of the
¢lite attached themselves to the revolution. The middle class, not
knowing how to interpret the news, is disturbed by reading it. The
popularity of the Christian Science Monitor in that group is an evi-
dence of this. The disturbing news in such a publication is left out.
In a real sense we live in the world only when we keep up with the
news of the world. If a person lives in a foreign country for any
length of time with the expectation of returning to God's country,
meaning his own, he is subject to disillusionment.



CHAPTER 3

I. CULTURE AS FORM AND AS CONTENT

IN A PAPER published in 1911 in Nature, W. H. Rivers sought to
distinguish between those clements of culture which are embodied
in external, visible, and tangible objects, and those other less obvious,
less formal aspects of culture which he called “social structure.”

Ishall not attempt to define social structure as Rivers uses the term.
The conception s, at best, a dubious one. Interesting and importang,
however, is the distinction he has tried to make between elements or
aspects of a culrure which may be transmitted, as he says, by mere
contact, and chose other cultural complexes which remain in the
background of the folk mind, invisible but active, coloring and modi-
fving the overt behavior of the pcople of whom they are,'perhaps,
a forgotren heritage.

We find in Oceania .. .. people wearing European clothes and Euro-
pean ornamenss, using Furopean utensils, and even European weapons
when they fight; we find them holding the beliefs and practicing the
ritual of a Europcan religion; we find them speaking a Enropean language,
often even among themselves, and yet investigation shows that much of
their social structure remains thoroughly native and uninfluenced, not
only in its general form, but often even in its minute details. The external
influence has swept away the whole material culture, so thas objects of
native origin are manufactured only to sell to tourists; it has substituted

Publicatians of the American Seciclogical Society, XIX (December 1925),
pPp- 24-36.
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a wholly new religion and destroycd cvery material, if not every moral,
vestige of the old; it has caused great modification and degeneration of
the oid language; and yet it may have left the social structure in the main
untouched, And the reasons for this are clear. Most of the cssential social
structure of a people lies so below the surface it is so literally the founda-
tion of the whole life of the people, that it is not seen; it is not obvious,
but can only be reached by patient and laborious exploration.?

It is always easier to transmit our language than our ideas. It is
less difficult to inculcate the forms of a religious cult than it is to
transtate the religious experiences in which these religious practices
originated. It is easicr to sell a sewing machine in China than to estab-
lish a parliamentary form of government. It is easier, in short, to
introduce among any people toels or technical devices the usefulness
of which is obvious than to transplant an alien institution which has
had a history and embodies in jts motives and its structure the accumu-
lated experience of successive generations.

The most striking illustration of the sudden and successful adop-
tion of an alien culture is Japan. And yet those observers who have
had an opportunity to know Japan intimately assure us that as yet
Furopean culture has merely changed the exterior of Japanese life.
Japan has taken over the science, the technique, and many of the
external forms of Furopean culture, but is, perhaps, less disposed
today than it was sixty years ago to adopt the mores of the occidental
world.

The adoption of Western civilization was not nearly such an easy
matter as unthinking persons imagined. And it is quite evident that the
rental readjustments, effected at a cost which remains te be told, have
given gopd results only along direcrions in which the race has always
shown capacitics of special kinds. Thus, the appliances of Western indus-
trial invention have worked admirably in Japanese hands, have produced
excellent results in those crafts at which the nation had been skilful, in
otaer and quainter ways, for ages. There has been no transformation—
nothing more than the turning of old abilities into new and larger
channels.?

In one limited sense, Western art has influenced Japanese literature and
drama; but the character of the influence proves the racial differences to
which 1 refer, European plays have been reshaped for the Japanese stage,
and Furopean novels rewritten for Japanese readers. But a literal version
15 rarely attempted, for the original incidents, thoughts, and emotions
would be unintelligible to the average reader or playgoer. Ploss are

[ ——

YW, H. R. Rivers, “The Fthnological Analysis of Culture,” in Nature,
LXXXVII (rg11), 358-6o. ® d '

? Lafcadio Hearn, Kokoro (Boston: Houghton Mifftin Co., 1896), pp- 9-10.
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adapted, sentiments and incidents are totally transformed. “The New
Magdalen” becomes a Japanese girl who married an Eta. Vicror Hugo's
Les Misérables becomes a tale of the Japanese civil war, and Enjolras a
Japanese student. There have been a few rare exceptions, including the
marked success of a literal translation of the Sorrows of Werther.®

This does not mean that changes in Japanese life are not profound.
It does mean that the Japanese ethos, rooted in temperament and rein-
forced by tradition, will, like any other living organismn, persist, using
the changed conditions to further and fortify its continued existence
in 2 changed environment. The external adventitious elements of its
culture will change first and change more rapidly. What Rivers calls
the structure of Japanese national life will change also, but more
stowly,

"The contrast which Rivers draws between the changing, superficial
aspect of culture and its relatively unchanging core, seems to reduce
irself finally to the contrast berween form and content. Those traits
which arc external and visible are form; those which are deep and
inaccessible are content. We know what the external aspects of a
culture are: they are its arts, its ceremontial, and its tools. But what of
the content; in what, precisely, does this thing we call content consise?
It consists, apparently, in memories, that is to say, in tradition; in 2
relativelvy unorganized social experience; something which is, at any
rate, less seructure than will.®

Rivers’ discussion of blended cultures is concerned with the proc-
esses by which culrural traits are transmitted horizontally from one
cultural group to another. But cultures are transmitted vertically
from vne generation to another in the same cultural group. The proc-
ess 1s probably much the same, but the results arc different. Children
seem o fake over inruitively and without resistance just those ele-
ments of a foreign culture which an adult alien finds most difficult to
understand and assimilate. Children do not inherit the cultural com-
plexes of their parents, and when children of immigrants grow up in
the country of their adoption they inevitably rake over all the accents.
the inflections, the local cultural idioms of the native population. This
is true of the Chinese in America, even though they are reared—as
most of them are—tn a ghetto. Most of the native sons among the

5 Lafcadio Hearn, Kokoro {Boston: Houghton Mifflin Co,, 18963, pp. 10-11.
* This will is probably related to the libido of the psycheanalyst and 10 the
elan vitale of Bergson, It is anything you please, so long as the term is used ©
describe a fact, and is mere than the name of a mvstical and metaphysical entity.
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Chinese in California are outrageously American in their manners and
in their sentiments. It is only in later life, if at all, that they revert to
the ancestral tradition and acquire a secondary racial loyalty.

If it turns out—as it frequently does—that the culture of the second
generation scems a little ¢hin and superficial as compared with that
of the first, it is due, no doubr, to the fact that this second generation,
having lost or abandoned the older cultural herirages, is not quite
in possession of the new. In the long run this undoubtedly affects
Amecrican life as a whole, It manifests itself, T suspect, in the proverbial
restlessness of the American; in the extraordinary extent of family
disorganization, i.e., divorce, desertion, as well as in the amount of
juvenile delinquency and crime.

For this and other reasons, the distinction between the form and
the content of cujtures, which Rivers found useful in his studies of
his primitive folk, is even more important in the study of conflicts and
fusions of racial and national cultures in our cosmopolitan and con-
temporary life.

The significant thing about the whole matter is that, with the
tusion and blending of culture, form and content tend to fall apart,
and gain each a more or less independent existence. The significance
of this will appear later, when we come to define the changes we have
called trends.

II. TECHNIQUE AND THE MORES

The distinction between form and content, as applied to the
analysis of cultures, has a parallel and an analogy in the contrast
between technique and the mores.

Among primitive peoples, what Sumner calls “folkways” seem
w have been identical, or nearly so, with what he later describes as
mares. Folkways are not merely ways of doing all the common things
uf life as they have become defined in custom and transmitted through
tradition, but they are the “right” ways,

There is a right way to catch game, to win a wife, to make onc’s self
appear, to cure disease, to hanor ghosts, to treat comrades or strangers,
to behave when a child is born, on the warpath, in council, and so on in
2l cases which can arise. The ways are defined on the negative side, that
i8, by raboos, The “right” way is the wav which the ancestors used, and
which has been handed down. The tradition is its own warrant. It is not
held subjcet to verification by experience. The notion of right is in the
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folkways. It is not outside of them, of independent origin, and brought
to them to test them. In the folkways, whatever is, is right.?

Folkways, however, become in the course of time the object of
reflection. Crude and vague notions of socictal welfare grow up in
regard to them and serve to explain and justify them. Then, according
to Sumner, folkways assume the character of mores. The mores are
not themselves a philosophy of life, but they hold a philosophy of
lifc in solution. But folkways are not merely custamary ways of doing
thmgs They are, at the same time, devices and contrivances for
getring thmcrs done and for deoing them effectively. The folkways
are practices which embody the elements of technique. Practice leads
inevitably to experiment and then to reflection on these experiments.
Out of these reflections we ger eventually science, i.e., natural science.
When science has explained the arts, ceremonies, and practical devices
by which we do things and get them donc, these arts, ceremonies, and
other devices assume the character of technique.

The effect of this experimentation upon the folkways is to secu-
larize them,; to take them out from under the mores—that is to say, out
from under the conrrol of custom and the group—and put them at
the service of the individual man. In this way, they cease to be a form
of social ritual and become a kind of tool, a means to an end, rather
than an end in themselves.

This process of sccularization begins with simple and elementary
practices like sowing and reaping, the making of gins and traps, the
manufacture of tools. It extends itself eventually to all the activities
of life.

Furthermore, when customary practices are made intelligible in
the manner described, they are more easily transmitted from one
cultural group to another. They can be bartered and sold in the
markerplace, they lose their institutional character, and become part
of that general culture of mankind which we ordinarily call civili-
zation,

The history of modern civilization, viewed from one point of
view, is the hlsrorv of the continued secularization and rationalization
of human acrivities, in the course of which ritnal has become
techmique.

The natural sciences, at least in the occidental world, have long
since entirely lost their local and national character. Philosophy and

$3W. G. Sumner, Folkways (Ginn and Company, 1906), p. 28.
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art, on the other hand, still reflect temperament and the historical
experience of nations and of peoples of whose cultures they are a
peculiarly intimate expression.

The effect of these international labors has been to destroy the clearly
marked differences of national thought. At least in the domain of science,
the peculiarities of the French, the German, and the English schools are
rapidly disappearing, The characteristics of national thoughe still exist;
but in order 1o find them in the present age we should have to study the
deeper philosophical reasonings, the general literature, and the artistic
efforts of the three marions. . . .. The establishment of an observatory
or a laboratory in cur age lays under contribution almost every civilized
country in the world, and the most international of sciences—that of
electricity —fixes its units by the names of discoverers of many countries.®

Those cultural traits which have so completely lost their local,
tribal, and national character that they have ceased to be expressive,
have, at the same time, lost their character as culture. They may be
regarded as a part of nature. Civilization, on the other hand, is a more
abstract conception than culture. Civilization includes both technique
and the mores.,

Civilization, as we ordinarily use the term, is not a local phenom-
enon in the same sense in which that is true of culture. It is not a
term which describes what is individual and unique in the life of
races or peoples. Civilization is the term we apply to those aspects of
culture which have been generalized, rationalized, and are generally
intelligible. So far as there is any distinction in the use of the terms,
civilization emphasizes technique as culture emphasizes mores.

It has been a frequent observation of students of society that
social groups, although consisting of individuals each with his own
private opinions and purposes, frequently acts as if each group had a
mind of its own, a group mind. We may, as James Harvey Robinson
says we must, have to “‘reconcile ourselves to novel and revolutionary
conceptions of the mind, for it is clear that the older philosophers,
whose works still determine our current views, had a very superficial
notion of the subject with which they dealt.” 7

Without venturing to discuss the question as to whether the group
mind is “real” entity in any such sense as the mind of the individual

¢ John Theodore Merz, European Thought in the Nineteenth Century (Lon-
don: William Blackwood and Sons, 1967), L, 305.

* James Harvey Robinson, The Mind in the Making (New York: Harper &
Bros., 1921), p. 36.
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is supposed to be, we may at least use the analogy to describe the
way in which social groups do actually behave.

Weare already familiar with such expressmns as the “rural mind,”
“the urban mmd,” “the medieval mind,” “mind in the making,” etc.
What we look for in the materials which the study of cultures offers
us is something which enables us not merely to estimate their
mentality, but to know their minds, using the term “mind” as Henry
Osborne Taylor does when he speaks of the “medieval mind,” or as
Bliss Perry does when he speaks of the American mind.

That is what is meant by saying that cultural materials must be
expressive. We can only know the minds of peoples as we know a
wark of art, in so far as we are able to re-create, in our own minds,
the experiences which have made them what they are.

Lafcadio Hearn, who was an adepe in the art of “feeling himself,”
as the Germans say, into the lives of strange people, speaks with
authority on this topic:

Syvmpathy is limited by comprehension, We may sympathize to the
same degree chat we understand. One may imagine that he sympathizes
with a Japanese or a Chinese, but the sympathy can never be real to
more than a small extent outside of the simplest phases of common emo-
vional life, those phases in which child and man are ar one. The more
complex feclings of the Oriental have been composed by rhe combinations
of experiences, ancesiral and individual, which have had no really precise
correspundence in Western Life, and which we can therefore not fully

know. Fur converse reasons, the Japanese cannot, even though they would,
give Furopeans their hest sympathy.®

Whether the distinction between technique and the mores, with
which I started our, ar the distinetion between culture and civilization,
with which I ended, are wholly tenable or not does not greatly
matter for the purposes of this paper. It is at least true that civilization

" isthe broader term, and that within the wide embrace of a civilization,

local, tribal, and even national, cultures may be found to exist. It 15
perhaps only when we consider civilization and culture in this relation
to each other that the significance of the distinction between them
becomges impressive. Usmrr the terms with this definition, we might
say of America toda} rhat it has, to be sure, a civilization, but not a
culture. This i is, in fact, pretty nearly what Horace Kallen does say in

defense of his program of cultural plurahsm.

8 Lafcadio Hearn, Kokore (Boston: Houghton Mifflin Co., 1836}, Pp- 11-12.
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Decidedly, the older America, whose voice and whose spirit were New
England, has, by virtue of business, of communications, of the immigrant,
gone beyond recall. Americans of British stock still are prevailing the
artists and thinkers of the land, but they work each for himself, without
common vision or ideals. They have no ethos any more, The older tradi-
tion has passed from a life into a memory, and the newer one, so far as it
had an Anglo-Saxon base, is holding its own beside more and more
formidable competitors, the expression in appropriate form of the national
inheritances of the various populations concentrated in various states of
the Union, populations of whom their national self-consciousness is per-
haps the chief spiritual asset, as their labor-pawer is their chief economic
assec.?

I am not defending the view here expressed. 1 do not accept it; 1
merely quote it. But the fact that this view has been uttered and
defended by a mind of unusual perspicuity and intelligence is itself
significant.

III. CULTURAL TRENDS

The unifying element in every cultural complex is, in the language
of Clark Wissler, “a core of ideas and beliefs, actuating 2 people and
in a large measure controlling their career.” The core of ideas and
beliefs and the material objects in which these ideas and beliefs are
embodied mutually interact upon one another to produce a harmo-
nious whole. We are constantly remaking the world in accordance
with our desires, but that world, once created, inevitably reacts back
upon our desires to reshape them and define them in conformity with
itself.

“Our experience with the world,” says Wissler, “indicates that
whenever we find sharp contrasts in such homely affairs as housing
and feeding, we are certain to find equal, if not even sharper, contrasts
in beliefs, social ways, ideals, and ethics, and in fact all mental attitudes
toward things of whatever sort.”

This admirable harmony between the ideal and material, between
the subjective and objective aspects of culture, is probably a good
deal more characteristic of the Eskimo, which is the illustration
Wissler uses, than it is—to take an extreme case—of the hobo, or in fact
of any other representative of our modern, cosmopolitan, urban life.
Berween the material objects of the hobo’s cultural world and his
beliefs and wishes the contrast is so great as to amount to conflict.

3 Horace Kalien, Culture and Democracy in the United States (Boni and
Liveright), p. ros,
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The same is true, however, of almost every other class in modern
society.

It is not merely true that the hobo as an individual is not always
able to make ends meet, but the hobo's ideals of life are out of harmony
with the general scheme of things. His life lacks form, and he is
restless, migratory, and unsettled in his mind.

But this is characteristic of every class in modern society. Even our
most solid citizens have a sense of insecurity which probably rests
finally upon a sensc of incongruity between our material culture and
our aims and ideals of life.

The reason scems to be that the changes in our material culture are
moving at a tempo with which our ideas and ideals have not been
able to keep pace. This lack of congruity munifests itself not merely
in our art and in our religion, but in our politics. Our institutions—
we hear it repeated on all sides—are out of touch with life. Our art
and architecture, like the hoba's carecr, is free, but lacks form. As
Von Ogden Vogrt has put it, our art is nondescript.

The arts constitute the description of the world as an age or a people
apprehends it. The spiricual life of a time is depicred with unescapable
exactness in its actistry. A spiritual movement that does not find expression
in the arts cannot attain self-consciousness or dominance or survival, An
age ar a people that does not reach any self-realization or any unity of
thought or feeling that breaks forth into artistic expression is nondeseript.?®

And then he adds:

Rebels, prophets, protestants, are in every time and place, but if they
are in the majority, the community is nondescript, and the voices of the
arts are mute, for they have no great thing to say. ... .1

This is a nondescript age in which we live. The old 1solations
within which the older cultures grew up have broken down. “No race
can again form so separate a culture and artistry as that of Siam or
Japan. The world is one as never before. And it is nondescript as
never before,” 12

On the other hand, religion, as it has found institutional expression
in the church, is likewise out of touch with modern life and thought.

1 Von Ogden Voge, Art and Religion (New Haven: Yale University Press,
19210, p. 0.

Wb, poar

L2 Charles A, Ellwood, The Reconstruction of Religion (New York: The
Maeniillan Company, 1922), p. 2.
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Science and practical life have moved on and left the church with its
creeds behind.

The crisis in the religious world has been brought about by the failure
of existing religion to adapt itself to the two outstanding facts in our
civilization—science and democracy. . ... Of these two, science is the more
ousstanding and dominanr, It is the foundation of our views of life and
of the universe, as well as of our material progress, and so it has largely
ereated the conditions which have favored the rise of modern democracy.
Yet the maladjustment of religion with science remains pronounced.??

Roscoe Pound has made similar observations in regard to our
political and judicial institutions:

To understand the administration of criminal justice in American cities
today we must first perceive the problems of administration of justice in
a homogeneous, pioneer, primarily agriculrural community of the first half
of the nineteenth century, and the difficulties involved 1n meeting those
problems with the legal institutions and legal doctrines inherited or re-
ceived from seventeenth-century England, We must then perceive the
problems of administration of justice in a modern, heterogeneous, urban,
industrial community, and che difficulties involved in meeting those prob-
lems with the legal and judicial machinery inherited or received from
England and adapred and given new and fixed shape for pioncer rural
America.'*

Disease has been described as an evidence and an effect of a lack
of adjustment between the organism and its environment. Social
disorganization may, with probably equal justice to the facts, be
described as an evidence of conflict or incongruity between the
subjective and objective aspects of culture, between the group mind
and the instrumentalities through which that mind acts.

It is the thesis of this paper that what we ordinarily call cultural
trends are changes that take place in the mores, in law, in public
opinion, and in philosophy in the struggle to bring these into some
sort of consistent and harmonious relations with social conditions and,
as we so often say, actual life.

There is a fashion in public opinion, in law, in the mores, and in
culture generally, as there is in all things that express the life and the
will of the social group. The general direction which fashion takes
is what I should like to describe as a cultural trend.

12 1bid., p. 6.

_ '*Roscoc Pound, Criminal Justice in Cleveland (Cleveland: The Cleveland
Foundation, 1922}, p. see.
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The classic illustration of such a trend is Dicey’s account of the
changes in public opinion in England in the period beginning with
the end of the cighteenth century and ending with the twentieth.'®
Dicey speaks of law and public opinion, but the public opinion that
he describes includes what Sumner calls the mores. It is the change
in the mores, as they were reflected in law, with which he is mainly
concerned.

What he says, in effect, is that from the end of the cighteenth
century to the end of the ninetcenth, changes in English law, with,.
to be sure, many divagations and shiftings, took one general direction.
On the whole, these changes represented a shift from a more indi-
vidualistic to a more communistic cenception of government and
human relations. The direction which this change took was a trend.

Simitar changes have been taking place in our own society, With-
out intending to do so, without clearly realizing that they are doing
so, our legislatures, in seeking to regulate the railways and other public
or quw pubhc corporanom have been steadily undermining the
mnuptwn of prn ate property inherited from England The labor
organizaticns, in their struggles with the cmplnyers of labor, have
worked, consciously and unconsciously, in the same direction. The
latest and miost radical expression of the labor movement is embodied
in the phrase “citizenship in industry.” Citizenship in industry is an
assertion of labor's right, in conjunction with its empioyers, to fix
wages and define the conditions under which industry should be
carried omn.

The expression, “boring from within,” is simply a description and
a rationalization of the process by which labor has actually under-
mined the institution of property upon which the employer’s right
to control the industry rests.

If now we consider causcs, the systematic character of these
changes and the apparent failure of both parties to understand their
fundamentally subversive character seem to preclude the notion that
they were the result of design, or consciously intended by the persons
who broughr them about. The cavses were decper and more imper-
sonal.

When we review what actually has taken place in the nineteenth
century, we observe that with the growth of cities the multiplication
of the means of transportation and communication, and the conse-
quent division of labor, the interdependence of individuals and of

35 A, V. Dicey, Law and Public Opinion in England.
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peoples has been vastly extended. And this extension of the division
of labor, with the conscquent economic interdependence which it
involves, has undermined not only the independence of the working-
man, but of every one of us. Under conditions of modern life the
workingman bears, or did at one time, most of the economic costs of
the fluctuations of industrial production. Every new industrial ma-
chine puts the hard-won skill of a group of workers on the scrap-heap.
Every fluctuation in trade threw large numbers of men out of work.
With this increasing extension of economic interdependence of all
individuals and classes, it was inevitable that eventually laws should
be passed that recognized this interdependence and sought to con-
trol it

In general, one may say that changes in what Rivers calls the Jess
material culture always and inevitably reflect changes in the more ma-
terial culture. In other words, technique and the mores are so related
that any change in the former inevitably brings corresponding
changes in the latter. The relation is, however, probably not revers-
ible. This is, perhaps, one explanation of the fact as well as the illusion
of progress, progress being a cultural trend in which we see social
conditions constantly in process of amelioration in one direction
while they are just as steadily deteriorating in others.

Nothing inspiring or uplfting seems to follow from the cleavage
I have attemnpted to point out between the core of the culeural com-
plex and its expression in physical objects; there is no immediate
practical significance, either, to the fact that what we call cultural
trends scem to arise out of the struggle for coherence among elements,
subjecrive and objective, within the cultural complex.

It is significant, however, that these distinctions have in cvery case
arisen, not mcrely m an attempt to analyze primitive cultures, but in
the effort to deal practically with the problems of racial and cuitural
conflices as they manifest themselves, among people with whom we
are brought in everyday contact, within the limits of what Henry
James calles the “American scene.”

WWhat does strike one as hopeful, is that further investigation on
the Yines here indicated, wilf throw a new and a more searching light
upon the whole cultural process, so that in the future we may hope
to study it empirically, rather than discuss it philosophically, as this
paper has been compelled to do.



CHAPTER 4

1. COMMUNICATION IN THE CULTURAL PROCESS

COMMUNICATION is so obvious and pervasive a factor in social
life that I have often wondered why so little had been said or written
about it. Now that [ have attempted to write something on the sub-
ject, I no longer wonder, 1 know.

One reason that there has been so little written on this subject is
because there has been so much to wrire, and because much that has
been written has been concerned with communication as it functions
in some special way in some specific region of social life.

In any case, this paper has turned out to be lirtle more than a
record of my explorarions and mental prospcctmg seeking to define
the limits of a subject of which I believed before I started that I
already had some general knowledge.

There is, to be sure, an extensive literature on the subject of
speech and language, including technical devices as different as the
ideographs of the Stone Age and the newspaper and radio of the
modern world, by which man has sought to perfect his means of
communication and expand the effective limirts of his world. The
radio and newspaper, however, have been mere instrumental exten-
stons of speech. Less has been written about the manifold types of
symbolism, including the so-called fine arts, by which sentiments and
artitudes as well as ideas are communicated.

American Journal of Sociology, XLIV (Seprember 1938), pp. 187-z05.
« 36 »
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There is also an extensive psychological and sociological literature
which approaches the subject of communication obliquely and from
the point of view of some ulterior interest. In the writings of the
Scortish moral philosophers, from Bishop Butler to Hume and Adam
Smith, one notes an insistent reference to the facts of sympathy and
of imitation as offering at once an evidence and an explanation of that
understanding and solidarity which is the basis of the moral order. A
little later, in 1872, Walter Bagehot, in a volume, Physics and Politics,
which has become a sociological classic, emphasizes the importance
of imitation and indicates its role in the cultural process and in social
life. Eighteen years later when Gabriel Tarde published his Laws of
[niitation, he identified imitation, which he described as “‘action of
one mind upon another at a distance,” with the fundamental social
and cultural process. The forms in which communication takes place
are obviously protean. They include not merely sympathy and imita-
tion, which are generally recognized as such in the literature of the
subject, but discussion, dialectic, and suggestion.

The nature and function of communication appears in a new light
in the studies of personality and self-consciousness and in the writings
of men as widely divergent in their several points of view as J. Mark
Baldwin, Charles H. Cooley, and George H. Mead. Communication
and the nature of the process by which one mind knows another
turns up again as a cardinal problem of the so-called “understanding
sociology” (verstehende Soziologie) of Max Weber and in the writ-
ings of Wilhelm Dilthey, who preceded and influenced him.

Finally there are the Semanticists, of whom C. K. Ogden and
L. A. Richards, authors of The Meaning of Meaning, seem to be the
most eminent representatives. They are intercsted not primarily in
communication but in intelligibility, which as far as I am concerned,
they have not always achieved. And finally as I write these words, 1
note the appearance of a new volume by Stuart Chase, The Tyranny
of Words, in which he undertakes to tell us in simple language what
Ogden and Richards meant when they wrote The Meaning of
Meaning.

Implicit in all this discussion—and that, it seems to me is the im-
portant thing—is the notion that communication is a form of inter-
ficti(m or a process that takes place between persons—that is to say,
individuals with an ego, individuals with a point of view, conscious
of themselves and more or less oriented in a moral world. Communica-
tion is, therefore, not a form of interstimulation merely. The term
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would not properly apply to two individuals who by occupying the
same bed kept one another warm. Communication when completed
invelves an mrerprctmon by 4 of the stimulus coming from B, and
a reference of that interpretation back to the person of whose senti-
ment or attitude it assumes to be an expressmn.

Let me illustrate. If innocently, as is my wont, I am walking along
the street and a brick falls on my head or close enough at least to inter- .
rupt my meditations, that in itself 1s a mere physical fact. If, however,
looking up I see a face grinning down on me maliciously from the
wall front which the brick came, the fall of that brick ceases to be a
mere physical phenomenon and becomes a social fact. It changes its
character as soon as [ interpret it as an expression of attitude or intent
rather than an act of God—that being the secular language in which we
describe a happening that is wholly without intention of any sort, and
one, thercfore, for which no one can be made responsible.

Communication is then a form of interaction that takes place,
typically at least, between individuals with an ego. I am leaving out
of the reckoning, for the present, the kind and quality of the com-
munication which obviously takes place among less articulate crea-
tures than ourselves.

You have no doubt observed the ceremonious way in which two
strange dogs appreach cach other. This is not mere interstimula-
tion; it is communicarion. These dogs understand one another, even
when they do not speak. So it is with the hen clucking to her chicks.
This 1s not conversation, but it is communication. What the natural
history of the process is I shall not undertake 1o discuss. The origin
of language s one of the classic problems of the students of linguis-
ties. The case of hen and chicks was one of the favorite themes of
George Mead's lectures on social psychology.

The most interesting thing I have been able to find in the books
on the subject of communication is Edward Sapir’s article on
“Language” in the Encyclopedia of the Social Sciences; that, and
two briefer articles by the same author, one on “Communication”
and the other on “Symbolism.” Sapir, following in this Ogden and
Richards, distinguishes between language that is symbolic and
impersonal—tike a mathematical formula or the pumber system—
and language rhat Js expressive and personal, like a gesture or an
expletive, or even a voice crying in the wilderness. In the first case
the functton of language is purely “referential,” as in scientific dis-
course. It points our its object, identifies, classifies, and describes it.
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In the second case, language, modulated by accent, intonation, and

inflection, tends to be cxpressive merely. In that case the function

of wards seems ta be to reveal the moad and the sentiments of the
erson who utters them, rather than to define and express an idea.

The same distinction applies, in varying degrees, to forms of
communication as different as the sign language used by deaf-mures
and what I may call the “expressive arts,” particularly music and
dancing. In every form which the process of communication assumes
and in al! the variations involved due to the different means em-
ploved, the distinction between the referential or didactic function
—where ideas are communicated--and the expressive function—where
sentiments and attitudes are manifested—persists. In the one case
ideas, and in the other sentiments, attitudes, and emotions are com-
muanicated, partly through the medium of conventional symbols and
partly through gesture and expressive behavior, by which I mean
behavior that can be interpreted intuitively. Music and dancing are
expressions of this sort, They seem to be expressions of what Schopen-
haver cails pure will. In the same sense mathematics and logic may
he described as expressions of pure form or idea.

To pursue these divergent lines of inquiry farther, however,
would lead into a discussion of the manner in which logic and science
on the one hand, and the expressive arts on the other, have developed
out of the impulse and the efforts of human beings to communicate
their ideas and express their sentiments. My purpose is rather to
emphasize the fact that communication as I understand it is, if not
ientical with, at least indispensable to, the culrural process. Culture
may assume among different peoples at different times and places
many and varied forms, material, and nonmaterial—language, mar-
riage customs, and artifacts, like the hoe and the plow, all alike are
cultural traits. It is, however, the fact that they are understood by
@ particular people, by a cultural group, that gives them the char-
acter we describe as cultural. Culture includes then all that is com-
muntcable, and its fundamental components, whatever the forms and
symbols in which they may be anywhere embodied, are, in the sense
in which Schopenhauer seems to have used those terms, Will and
Idea. Artitudes and sentiments, folkways and mores, are the warp
and woof of that web of understanding we call “culture.” I follow
Sapir in the assumption that the essence of culture is undersranding.
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II. COMMUNICATION AND COMPETITION

What does communication do and how does it function in the
cultural process? It seems to do several diffcrent things. Communi-
cation creates, or makes possible at least, that concensus and under-
standing among the individual components of a social group which
cventually gives it and them the character not merely of society
but of a cultural unit. It spins a web of custom and mutual expecta-
tion which binds together social entities as diverse as the family
group, a labor organization, or the haggling participants in a village
market. Communication maintains the concert necessary to enable
them to function, each in its several ways.

Family group or labor organization, every form of society except
the most transient has a life-history and a tradition. It is by com-
munication that this tradition is transmitted. It is in this way that
the continuity of common cnterprises and social institutions is main-
tained, not merely from day to day, but from generation to genera-
tion. Thus the function of communication seems to be to maintain
the unity and integrity of the social group in its two dimensions—
space and time. It is in recognition of this fact that John Dewey
has said: “Society not only continues to exist by transmisston, by
communicarion, but may fairly be said to exist in transmission,
in communication.”

Implicit in Dewy’s statement, however, is a conception of society
that is not generally nor everywhere accepted, since it seems to
identify the social with the moral order. By so doing it limits the
term “social” to those relations of individuals that are personal, cus-
tomary, and moral.

When individuals use one another to get results, withour refer-
cnce to their emotional or intellectual disposition and consent, says
Dewey, they are involved in relations that are not soctal. To make
the matter c]car he adds, “So far as the relations of parent and
child, teacher and pupil remain upon this level, they form no true
social group. no matcer how closely their respective activities touch
one anather.”

It is obvious, however, that communication, if it is the tvpical
social process, is not the only form of interaction that goes on among
the mdn idual units of a social group. “We are compelled to recog-
nize,” he admirs, “that even within the most social group there are
many relations which are not yet social’—not social, at any rate
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in the sense in which he uses the term. Competition, for example,
performs a social function of a somewhat different sore, but one that
1s at least comparable to that of communication. The economic
order in society seems to be very largely a by-product of competition.
In any case, competition is, as Coolcy observes, “the very heart of
the economic process.” What we ordinarily designate as economic
competition, however, 1s not competition in the Malthusian sense
of that term in which it is identical with the struggle for existence.
Feonomic competition is always competition that is controlled and
regulated to some extent by convention, understanding, and law.

The investigations of plant and animal ecologists have discovered
that even where competition is free and unrestricted, as it is in the
so-called plant and animal communities, there exists among crea-
tures living in the same habitat a kind of natural economy. What
characterizes this economy is a division of labor and an unconscious
co-operation of competing organisms. Wherever in nature compe-
tition or the struggle for existence brings about a stable organization
among competing individuals, it is because they have achieved in
some form or another a division of labor and some form of conscious
or unconscious co-operation. kn such case the competing species or
individual, each occupying the particular niche in which it fits, will
have created an environment in which all can live together under
conditions where each could not live separately. This natural econ-
omy of planc and animals is called symbiosis.

Man’s relation to other men is, to a very much larger extent than
has hitherto been recognized, symbiotic rather than social, in the
sense in which Dewey uses that term. Competition among plants
and animals tends to bring about an orderly distribution as well as a
mutual adaptation of the species living together in a common habi-
tat. Competition among human beings has brought about, or at
any rate helped to bring about, not merely a territorial, but an ocen-
pational distribution of races and peoples. Incidentally, it has brought
about that inevitable division of labor which is fundamental to every
permanent form of society from the family to the nation.

If the struggle for existence, as Darwin conceived it, was a de-
termining factor in producing that diversity of living types described
in the Origin of the Species, then economic competition, the struggle
for a livelihood, seems to have been a decisive factor in bringing
about among human beings a comparable occupational diversity.
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But this division of labor wherever it exists in human society is
limited by custom; and custom is a product of communication.

As a matter of fact, competition and communication operate
everywhere within the same local habitat and within the same com-
munity, but in relative independence of each other. The area of
competition and of the symbiotic relationship is, however, invari-
ably wider and more inclusive than the area of those intimate, per-
sonal, and moral relations initiated by communication. Commerce
invariably expands more wxdely and rapidly than linguistic or
culrural uuderstandma It is, it scems, this cultural Jag that makes
most of our political and culturzl problems. But the mam point is
that communication, where it exists, invariably modifies and qualifies
competition, and the cultural order imposes limitations on the
symbiotic.

Most of you will perhaps recall Sumner’s description of primitive
socicry, a territory occupied by little scattered ethnocentric groups,
cach the focus and center of a little world in which all members are
bound together in ties of mutual understanding and loyalty.

Quuside of these little tribal and familial units, on the other hand,
men live in relation with one another not unlike those in which they
five wich the plants and animals, that is to say, in a kind of sym-
biosis, very little modified by mutual ||1r1der5tzmdmtI Or agreements
of any sort, Under these circumstances the fundamcntal soc:lal and
cconomic order 15 enforced and maintained b} Compctitlon, but
competition nodified and controlled to an ever increasing degree by
custon, convention, and law.,

As a matter of fact, society everywhere exhibits two fundamental
forms of organization-the familial and the communal. Familial
society seems to have had its source in the interest and in the urge
af mdmdmls, not merely to live as individuals but to perpetuatc
the race. Thus the fam]ly seems to rest, finally, on an instincrive
basis. Comimunal society, on the other hand, has arisen out of the
need of the individuals to survive as individuals. Under these con-
ditions men have come together, not in response to some gregarious
impulse comparable with the sexual instinct, but for the more prag-
matic and intelligible reason that they are useful to one another.

In spire of the changes which time and civilization have wrought
in the existing social order, man lives as he always has, in two worlds
—~the little world of the family and the great world of commerce and
politics. In the lirtle world the order Whlch predominates is intimate,
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personal, and moral. In the larger world man is free to pursue his
individual interests in his own individual way, relatively uninhibited
by the expectations and claims which, in a more intimate social
order, the interests of others might impose upon him. In the family
it is communication and the personal influences which communica-
tion mediates that are the source and principle of order. In the
world of commerce, and to a less degree in politics, it is competition,
and competition in the more sublimated form of conflict and rivalry,
which imposes such order as exists.

What all this suggests, though not perhaps so obviously as I
should like, is that competition and communication, although they
perform divergent and unco-ordinated social functions, nevertheless
in the actual life of society supplement and complete each other.

Competition seems to be the principle of individuation in the life
of the person and of society. Under the influence of this principle
the individual adapts and accommodates himself, not merely to the
human habitat but to the occupational organization of the society
of which he is a member. He follows the vocation and does the
thing he can, rather than the thing he might like to do. Communica-
tion, on the other hand, operates primarily as an integrating and
socializing principle.

It is true, of course, that when new forms of communication have
brought about more intimate associations among individuals or
peoples who have been culturally isolated, the first consequence may
be to intensify competition. Furthermore, under the influence of
communication, competition tends to assume a new character, It
beeomes conflict. In that case the struggle for existence is likely
o be intensified by fears, animosites, and jealousies, which the
presence of the competitor and the knowledge of his purposes arouse.
Under such circumstances a competitor becomes an enemy.

On the other hand, it is always possible to come to terms with
an enemy whom one knows and with whom one can communicate,
and, in the long run, greater intimacy inevitably brings with it a
more profound understanding, the result of which is to humanize
social relations and o substitute a moral order for one that is
fundamentally symbiotic rather than social, always in the restricred
sense of chat term,
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III. DIFFUSION

Communication, whether it takes place through the medium of
gesture, arciculate speech, or conventional symbols of any sort
whatever, always involves, it scems to me, an interpretation of the
attitude or intent of the person whose word or gesture supplied the
stimulus. What anything means to anyone at any time is substantially
what it means, has meant, or will mean, to someone else. Com-
munication is a process or form of interaction that is inter-personal,
1.e., social in the narrower sense. The process is complete only when
it results in some sort of understanding. In other words, communica-
tion is never merely a case of stimulus and response in the sense in
which those terms are used in individual psychology. It is rather
expression, interpretation and response.

In some cases, in most cases perhaps, and particularly where the
persons involved arc en rapport, the response of individual 4 to an
expressive action of individual B is hke]y to be immediate and well-
nigh automatic. This is obviously so in the case of hypnoric sugges-
tion, and particularly so under the condition of what is called “isolated
rapport,” where the subject responds to the suggestions of the hyp-
notizer and to those of no one else.

We must conceive individuals in society as living constantly en-
veloped in an atmosphere of subconscious suggestion. In this atmos-
phere thev are conbtantl) responsive, not merely to the overt acts
bur to the moods and the presence of other persons, in somewhat the
same way that they are to the weather. What we call the flucrua-
tions of public opinion, public sentiment, and fashion, are, in fact,
a kind of social weather. These changes in the social weather evoke
changes in internal tensions of persons who are en rapport: changes
so subrle that they amount to a kind of clairvoyance. It s only m
moments of abstraction that this condition of clairvoyance is inter-
rupred and then only partially. A suggestion is, of course, not a mere
stimulus, but a stimulus that is interpreted as an cxpression of a
wish or an attitude. The literature of hypnotism indicates how subtle
sugaestions may be and how responsive under certain conditions indi-
viduals may be to them.

Sometimes, to be sure, the sense and meaning of the behavior and
langnage of those about us are obscure; this sets us thinking, and
leaves us sometimes with a sense of frustration and confusion. At other
times it arouscs us, not to definite action, but to vague emotional pro-
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test or inarticulate opposition. This emotional expression of unrest,
multiplied and intensified by the reflex influence of mind on mind,
may take the form finally of a social bramn storm like the dancing
mania of the Middle Ages or the commercial panic of 1929. Under
more normal conditions unrest may express itself in social agitation
or in the less violent form of discussion and debate.

These are some of the manifold ways in which communication
operating within the limits of an existing culture group changes,
directly and indirectly, the pattern of cultural life. If I merely refer
to these manifestations here in passing it is because a fuller discussion
of them would involve problems of collective behavior which are so
diverse and manifold that they have become the subject of a special
discipline of the social sciences.

The culural process ordinarily presents itself in two dimensions
or aspects which are intimately bound up with and determined by
the condition under which communication inevitably takes place.
They are: diffusion and acculturation.

As communication takes place between persons, it is necessarily
involved n all the complexities incident to the transmission of a
stimalus from the source a quo to a terminus ad quem—i.e., from a
person of whose mind it is an expression to the person in whose mind
it finds a response. The obvious conditions which facilitate or ob-
struct these processes are mainly physical and in modern times they
have been progressively overcome by means of technical devices
like the alphabcr, printing-press, radio, etc.

The less obvious obstacles to effective communication are the
difficulties thar grow out of differences of language, tradition, ex-
pericnee, and interest. By interest in this instance | mean what Thomas
refers to as the “run of attention.” Everywhere and always, certain
intcrests, persons, or events are in the focus of attention; certain
things are in fashion. Whatever has importance and prestige at the
moment has power to direct for a time the currents of public opinion,
even if it does not change, in the long run, the trend of events, All
these things arc factors in communication and cither facilitate or make
difficult the transmission of news from one country to another, The
manner in which news circulates is typical of one way in which cul-
tural diffusion rakes place.

‘ Discussions of the deficiencies of the press often proceed on the
implicit assumption that the communication of news from one cultural
area to another—from the Orient to the Occident, for example, or
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from Berlin to New York~is an operation as simple as the transporta-
tion of a commadicy like bricks. One can, of course, transport words
across cultural marches, but the interpretations which they receive
on two sides of a political or culrural boundary will depend upon the
context which their different interpreters bring to them. That con-
text, In turn, will depend rather more upon the past experience and
present temper of the people to whom the words are addressed than
upon either the art or the good will of the persons who rcport them.

Foreign correspondents know, as no one who has not had the ex-
perience, how difficult it is under ordinary circumstances to make
the public read foreign news. They know, also, how much more
difficult it is to make events happening beyond his horizon intelligible
to the average man in the street. In general, news circulates widely in
every direction in proportion as itis interesting and intelligible. In that
respect it is not unlike any other caltural item, the oil cans of the
Standard Qil Coripany or the Singer sewing-machine for example,
which are now possibly the most widely dispersed of all our modern
cultural artifacts.

Each and every artifact or item of news inevitably tends to reach
finally the places where it will be appreciated and understood. Cul-
rural traits are assitnilated only as they are understood, and they are
understood only as they are assimilated. This does not mean that a
cultural artifact or an item of news will have everywhere the same
meaning; uite the contrary. But the different meanings they do have
in daﬁu ent places will tend to converge, as diffusion is succeeded by
acculturation.

It is extraordinary to what extent and with what rapidity news
tends to reach the minds of those to whom its message, if intelligible,
is important. On the other hand, just as important, if less remark-
able, is the difficulty of communicating a message that is neither
important nor intclligible to the persons to whom it is addressed.
This latrer is 2 problem of the schools, particularly the problem of
rote learning.

Thirty-three vears ago the conclusion of the Russian-]Japanese
War made news that 1 suspect circulated farther and more rapidly
than any other report of events had ever traveled before. One heard
echoes of it in regions as far apart as the mountain fastnesses of
Tibet and the forests of Central Africa. It was the news that a nation
of colored people had defeated and conquered a nation of white
people. The same item of news might travel farther and with greater
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speed today, but it would not have the same importance. The ques-
tion of how and why and under what circumstances news circulates
is an important one and deserves more attention than has yet been
given to it.

It is a familiar observation of students of the cultural process that
artifacts, the traits of a material culture, are more easily diffused and
more rapidly assimilated than similar items of a nonmaterial culture—
political institutions and religious practices, for example. That is no
more than to say that trade expands, on the whole, more rapidly than
religion. But that, too, depends upon circumstances. Consider, for
example, the sudden rapid diffusion in the modermn world of com-
munism.

One reason the terms of a material culture are so widely diffused
and easily assimilated is because their uses are obvious and their
values, whatever they be, are rational and secular. One needs no rite
or ceremony to initiate him into mysteries involved in the use of a
wheelbarrow or rifie. When the first plow was introduced into South
Africa, an old chief who was invited to be present and see the demon-
stration recognized its value at once. He said, *“This is a great thing
the white man has brought us.” Then after some reflection he added:
“It is worth as much as ten wives.”

What we call civilization, as distinguished from culture, is largely
composed of such artifacts and technical devices as can be diffused
without undermining the existing social institutions and without im-
pairing the ability of a people to act collectively, that is to say,
consistently and in concert. Institutions seem to exist primarily to
facilitate collective action, and anything that involves a society rather
than the individuals of which that society is composed is hard to
expott. Diffusion takes place more easily when the social unity is
relaxed.

It 1 no secret, I suppose, that there is inevitably an intimate and
indissoluble relation between commerce and the news. The centers
of trade are invariably the centers of news; the centers to which the
news inevitably comes and from whence it is diffused, first to the
local community and then, according to its interests and importance,
to the ends of the earth.

During this diffusion a process of selection necessarily takes place.
Some news items travel farther and more rapidly than others. This
is true even when all or most of the physical obstacles to communica-
tion have been overcome. The reason of course is simple enough. It is
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bound up with the inevitably egocentric character of human beings
and the ethnocentric character of human relations generally. An event
is important only as we believe we can do something about it. It loses
importance in proportion as the possibility of doing that something
seemns more remote. An earthquake in China assumes, in view of our
incorrigible provinecialism, less importance than a funeral in our
village. This is an example of what is meant by social distance, which
sociologists scck to conceprualize and, in some sense, measure personal
relations and personal intimacies. Importance is ultimately a personal
matter; a macter of social distance,

The principle involved in the circulation of news is not different
from that involved in the cultural process of diffusion, wherever it
takes place. Individuals and societies assimilate most readily, as I have
said, what is at once interesting and intelligible.

1v. ACCULTURATION

If the market place is the center from which news is disseminated
and cultural influences are diffused, it is, likewise, the center in which
old ideas go into the crucible and new ideas emerge. The market place,
where men gather to dicker and chaffer, is in the very nature of things
2 kind of forum where men of diverse interests and different minds
are engaged in peaceful controversy, trying to come to terms about
values and prices; trying, also, by a process that is fundamentally
dialectical, to explore the different meanings things have for men
of different interests; seeking to reach understandings based rather
more on reason and rather less on tradition and the prejudices which
custom has sanctioned, if not sanctified. It is for this reason that the
great metropolitan citiess—Rome, London, and Paris—cities to which
peoples come and go from the four ends of the earth, are in a per-
petual ferment of enlightenment; are continually involved—to use a
German expression, in an Aufklirung. Under such conditions the
historical process is quickened, and acculturation, the mutual inter-
penctration of minds and cultures, goes forward at a rapid pace.

When peoples of different races and divergent cultures seek to live
together within the limits of the same local economy, they are likely
to live for a time in relations which T have described as symbiotic
rather than social, using that term in this connection as Dewey and
others have used it, namely, as identical with cultural. They live, in
short, in physical contiguity, but in more or less complete moral
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isolation, a situation which corresponds in effect if not in fact, to
Sumner’s description of primitive society.

This has been and still is the situation of some of those little re-
lizious sects like the Mennonites, which have from time to time sought
refuge in the United States and elsewhere, settling on the frontiers of
European civilization, where they might hope to live in something
like tribal isolation—untrammecled and uncorrupted by intercourse
with a Gentile world.

It was to preserve this isolation that some of Pennsylvania’s “plain
people,” the Amish, protcsted a few months ago apainst a gift of
$11z,000 of PW.A. funds which the government was pressing upon
them for new schoolhouses. New schools, in this case, involved the
use of busses, to which the “plain people” were opposed. They be-
licved, also, and no doubt quite correctly, that intimate association of
Amish children with the mixed population of a consolidated school
to whom Amish folkways would certainly seem quaint would under-
mine the discipline and the sacred solidarity of Amish society.

This situation, in which peoples occupying the same territory live
in a moral isolation more or less complere, was historically, so long
as they lived in the scclusion of their religious community, the situa-
tion of a more sophisticated people than the Amish, namely, the Jews.
It has been, to a less extent, the situation of every immigrant people
which has for any reason sought to find a place in the economic order
of an established society and at the same time maintain a cultural tradi-
tion that was alien to it.

Inevitably, however, in the natural course, under modern condi-
tions of life, both the immigrant and the sectarian seek to escape from
this isolation in order that they may participate more actively in the
social life of the people about them. It is then, if not earlier, that they
become aware of the social distance that sets them apart from the
members of the dominant cultaral group. Under these circumstances
acculturation becomes involved in and part of the struggle of im-
migrants and sectarians alike for status. Everything that marks them
as strangers—manners, accent, habits of speech and thought—makes
this struggle difficult, The cultural conflict which then ensues—
whether opcn]v mantfested or rnerely sensed—tends, as conflict invar-
iably does, to heighten self-consciousness in members of both cultural
groups, in those who are classed as aliens and in those who count them-
selves native.

However, anything that intensifies self-consciousness and stimu-
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lates introspection inevitably brings to the surface and into clear
consciousness sentiments and attitudes that otherwise would escape
rational criticism and interpretation. Otherwise they would probably,
as the psychoanalysts tell us, continue active in the dark backgrounds
of consciousness. They would still function as part of that “vital
secret” to which William James refers in his essay A Certain Blind-
ness in Human Beings—a secret of which each of us is profoundly
conscious because it is the substance of one’s own self-consciousness
and of one’s individual point of view—but for which we look in vain
to others for sympachy and understanding. But conflict, and particu-
larly culrural conflict, in so far as ic brings into the light of under-
standing impulses and attitudes of which we would otherwise remain
unconscious, inevitably increases our knowledge not merely of our-
selves but of our fellows, since the attitudes and sentiments which
we find in ourselves we are able to appreciate and understand, no
matter how indirectly expressed, when we find them in the minds
of others.

Acculturation if we conceive it in radical fashion, may be said to
begin with the intimate associations and understandings that grow
up in the family between mother and child and somewhat later with
other members of the family. But while mothers are necessarily, and
under all ordinary circumstances, profoundly interested and respon-
sive to their children, it is notorious that they do not always under-
stand them.

The situation differs, but not greatly, with other members of the
family—notably with the relations between husband and wife. AMen
are mtura[]v and instinctiv ely interested in and atcracted by women,
p.uncu!ar]} strange women, but they often find them difficult to
understand. In fact men have felt in the past and still feel in some
obscure way, 1 suspect, that women, no matter how interesting, are
not quite human in the sense and to the degree that this is true of
themselves,

If this is not true to the same extent today that it once was, it is
beeause men and women, in the family and ourtside of it, live in more
intimate association with one another than they formerly did. They
still have rheir separate worlds, but they get tocether as they formcrh
did not. They speak the same hnrrm(re But thls is true also of parents
and chitdren. Both understand each orhcr better than they once did.

Men and women have learned a great deal about onc another front
experience, but they have Jearned more—in the sense of understanding
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one another and in the ability to communicate—from literature and
the arts. In fact it is just the function of literature and the arts and of
what are described in academic circles as the humanities to give us this
intimate personal and inside knowledge of each other which makes
socia) life more amiable and collective action possible.

I am, perhaps, wrong in describing the intimate associations which
family life permits and enforces as if they were part and parcel of
the cultural process. That may seem to be employing a term in a
context which is so foreign to it as to destroy its original meaning. 1
am not sure, however, that this is quite true. At any rate, in the family
in which husband and wife are of different racial stocks, with different
culrural heritages, the process of acculturation—and acculturation in
the sense in which it is familiar to students—takes place more obvi-
ously and more effectively than it does elsewhere. It is this fact and
not its biological consequences which gives recent studies of race
mixture and interracial marriage, like the studies of Romanzo Adams
in Hawail, a significance they would not otherwise have. It is in the
life-histories of mixed bloods whose origin ordinarily imposes upon
them the rask of assimilating the heritages of two divergent cultures,
that the process and conscquences of acculturation are most obvious
and open to investigation. The reason is that the man of mixed blood
isa “marginal man,” so called, that is, the man who lives in two worlds
but is not quite at home in either.

In discussing cultural diffusion I have taken news and its circula-
tion 2s an illustration of the process of diffusion. In doing so I have
had in mind the wide distribution of news that has taken place with
the extension of the means of communication through the medium
of the printing-press, telegraphy, and the radio. Ishould add, perhaps,
that not everything printed in the newspaper is news. Much that is
printed as news is read, at least, as if it were literature; read, that is
to say, because it is thrilling and stirs the imagination and not because
irs message is urgent and demands action. Such, for example, are the
“human interest” stories, so called, which have been so influential
fn ¢expanding and maintaining newspaper circulation. But human-
Mterest stories are not news. They are literature. Time and place are
the essence of news, but tirne and place impose no limitations on the
circulation of literature and art. It is art and literature, and particularly
the art of the moving picture rather than the newspaper which exer-
cise. T suspect, the most profound and subversive culrural influences
in the world today.



« 52 » Race and Culture

If the newspaper and the circulation of news seem to be the most
obvious illustration of diffusion, the cinema and the motion picture
seem to be the most obvious example of acculruration. ‘The cinema
deals with themes that are closer to the interests and the understanding
of the ordinary man than are those of the newspaper. Besides news is
very largely concerned with business and politics, and the ordinary
man, as Mr. Mencken and other newspaper men have discovered, is
not profoundly interested in either. Furthermore, the moving picture
touches and enlivens men on a lower level of culture than it is possible
to do through the medium of the printed page.

| have observed Negro audiences in some of the remote islands of
the West Indies, where the level of literacy is very low, convulsed
with laughter and mad with delight in watching the antics of Fatty
Arbuckle; and 1 have seen the startled, cynical laughter of native
audiences in the Pedang Highlands in Sumatra wirnessing for the
first time some of the, to them, incredibly intimate scenes of a Holly-
wood wooing. Anyone who has had an opportunity to observe the
influence of the moving picturc in any of the outlying regions of the
world and upon peoples to whom its vivid transeripts of contem-
porary American life have come as a sudden and astonishing reve-
lation, can have no doubt about the profound and revolutionary
changes they have already wrought in the attitudes and cultures of
peoples, even in the most remote parts of the world.

It is not possible, on the basis of my limited observation, to deter-
mine whether the mmfluence of the newspaper, the cinema, or the radio
has heen more effective in the cultural process or more decisive in
bringing about cultural changes. The influence of each has at least
been different,

In conclusion, [ shall revert to the distinction with which I started
—the distinction between language and forms of communication
which are referential, a5 in scientific description, and language and
forms of communication which are symbolic and expressive, as in
literature and the fine arts. [t scems clear that the function of news
is definitely referential. If it does not have the status in science of a
classified face, it is at least indispensable to governminet and to busi-
ness. On the other hand, the function of art and of the cinema is, on
the whole, in spite of the use that has been made of it for educational
purposes, definitely symbolic, and as such it profoundly influences
sentiment and atritudes even when it does not make anv real con-
tribution to knowledge. ’



CHAPTER §

MEMORANDUM ON
ROTE LEARNING

IN CHICAGO recently I met George Axtell, of the department of
pedagogy at Northwestern University. I had known him several years
before when he was head of the “experimental school,” as it was called,
in Honolulu. I knew that he must have had some experience with rote
iearning while teaching Orientals in Hawaii and suspected that he
would be keen on the subject. He was. He told me that the whole
education policy of the department of education ac Northwestern
revolved around the problem of rote learning, and he was much inter-
ested in my observation on Negro education in the South. I gathered
from what he said that there had been few if any attempts to study
rote learning in what I may call its cultural context; no attempt, at
anv rate, to study its nataral history, i.e., to discover the conditions
wnder which it arises or the conditions under which it is superseded
by more sophisticated and fundamental educational processes. This
assumes that, somewhere and under certain circumstances, rote learn-
ing is the narural and normal response to the situation.

The fact seems to be that no studies have thus far been made that
are designed to reveal the specific natare and function of learning by
rore in the total educational process.

Rote learning seems to be learning without, or with a minimum of,
insight. But we do not know the conditions under which experience
is transformed into insight, and we do not know the processes by
which individual insights are transformed into communicable ideas.

American Journal of Sociology, XLIIT (July, 1937), pp- 23-36.
x 53 »
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We do not understand the role, in the process of communication, of
question and answer, argument and counterargument, and of the
whole dialectical procecding by which ideas are defined as they arise;
achieve Jogical precision in language and concepts; and eventually
evolve a logical structure within which discussion can take place. It
is mainly by classroom discussion, however, that it is possible for
either the pupil or the teacher to find oue what things learned by rote
do actually mean. Withour discussion words may perform their orig-
inal function of expressing sentiments, but they will not become the
symbols of intelligible ideas.

I have found it difficult, in some of my classes, to induce students
to ask questions. I found it difficult, in fact, to get them to admit they
did not undersrand what they had read in the textbook or had heard
in the classroom. On the other hand, they were often cager to get the
correct, authoritative answers to questions they were likely to meet
ont examination, and they were adepts in formulating vague, sog-
gestive verbal, and often meaningless, replies to such formal and
general questions as 1 asked.

This s not, under the conditions which the ordinary classroom
imposes, conduct that is either unusual or unexpeeted. 1 encountered
the same sort of thing ar Harvard years ago, when, as assistant in
philosophy, 1 had to re.ld papets in the mtrodugtorv courses. But it
seemed 1o me that what 1 encountered in my classes at Fisk last fail
was an inveterate disposition—a tradition, in “fact, not by any means
local in origin—that had its sources in the historic condition under
which Negro education has grown up in the South. It had its origin
partly, no “doube, in the fact that Negro children have been handi-
capped by the lack of books and of a tradition of education in the
home. The majority of Negroes have started life at a lower cultural
level than the majority of the white people, and in their haste to catch
up they, and their teachers, have relied too inuch on the authority
of textbooks and too little on personal experience, observation, and
common sense. Negroes have not had the opportuanities for education
that white people have had, and the task of raising the cultural level
of a populﬂtion of 121,000,000 event under the most favorable circum-
stances, 15 stupcndous and, at any rate, takes time. The facts are well
known, but their significance is not, I am convinced, fully compre-
hended.

Children can and do pick up an extraordinary amount of knowl-
edge at home, especially where they are exposed to an associarion
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with books and of parents who encourage them to ask questions and
to pursue further the inquiries and experiments that cheir naive inter-
ests and curiosity suggest. It seems as if there is hardly anything that
cannot be learned in this informal and natural way if the child’s spon-
tancous interests are wisely directed and controlled. Buc this is not the
way of fornml education, however, and this is not the method of the
schools. On the other hand, formal education invariably presupposes
the informal education of the home and of the playground. That sug-
vests the importance of the studies which Jones and Junker have been
making of Negro rural communities and the cultural backgrounds of
the rural school.?

In so far as formal instruction seeks to supplement or replace the
informal education of the home or the local COMMUNIty, SUCCess will
probably depend on the ability of the teacher to integrate the knowl-
edge which the school seeks to inculcate with the experiences of
pupils and with the tradition of the local community. Often the dis-
parity between the language and tradition of the textbook and of the
schools and that of the pupils and the local community is very great.
I recall Booker T. Washington’s story: Going into a rural school in
Mason County he found the pupils, some of them almost grown men
and women, learning to read from a texthook entitled Little Steps for
Little Feer. The trouble was, as he remarked, that “there were no little
feet there.”

When the knowledge which the school is secking to impart is
rermote from the experience of the pupil, the task of translating it into
language that the pupil understands is a difficult one. There are, 1
suspect, few teachers in the South as capable as Miss Argretr in trans-
laring the formal, and more or less abstruse, language of the textbooks
into the idiom and vernacular of the average rural Negro community.?
_‘I'cachers are not prepared, in the ordinary normal school, for such
farmidable rasks. But it is just where this divorce between the school,
on the one hand, and the local community, on the other, is most obvi-
nus that the tendency to relapse into rote learning is, I suspect, most
likely to prevail. Just to the extent that the language in which idcas
are expressed is unintelligible, words tend to assume the character of
something mystical and sacred. Under these circumstances education

——

* Lewis Jones and Buford Junker are just completing a compendium. shortly
to be published, of local studies of Negro rural schools, the purpose of which is to
reveal the loeal condition and cultural background of the Negro rural schools,

* Virginia Argrett, graduvare student at Fisk in 1936 and 1937,
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inevitably assumes the rigid and formal character of ritual. In such
case its function is morc or less identical with the puberty rites by
means of which the children of preliterate peoples make the transitton
from the status of a child to that of an adult. Under these circum-
stances the ritual has the more prestige, the more severe the ordeal
to which the candidate is subjecred.

It is much the same in the schools. Education is too often con-
ceived by the student, if not by the instructor, as a series of prepara-
tions for a series of ordeals by which one makes the transition from a
status socially inferior to one socially superior. This is, perhaps, as
it should be, except for the fact that there is alwavs danger that mn
the process all intellectual curiosity and all the natural incentives to
scek and pursue knowledge will be systematically rooted out.

Few people pursue knowledge anymore, it secms; and, if they do,
there 1s nothing very exciting about the pursuit. This seems, how-
cver, more or less inevitable where rote leaming prevails. Fisk Uni-
versity probably stands at the peak of the Negro cducational struc-
tare, bur it is a structure erected on a system of rote learning. The
trouble with Fisk a5 well as all other Negro colleges begins, 1 suspect,
in the “common school.”

T am not now raising the inquiry of how far rote learning prevails
clsewhere. The fact that Dr. Axtell seems to regard it as the funda-
mental problem of education everywhere leads me to believe that
rote learning is not confined to Negro schools. On the other hand, so
far as the historic conditions under which Negro education came into
cxistence have made rote learning in Negro schools more or less in-
evitable, it would seem that it is in these schools that rote learning
might most cffectively be studied. Here, as elsewhere, the things we
may learn from a study of the black and the brown should help a lot
with the white.

In reflecting upon the subject of rote learning, my attencion has
been directed to folk schools like the Jewish Chedar, or the Moslem
schools, where education consists almost wholly in learning verses—
in the one case from the Talmud and in the other from the Koran—
much as when T was a boy we used ro learn to recite verses from the
Bible. Sometimes, when there was a contest, and, particularly when
prizes were offered, these contests assumed the character of a sporting
event. We 'lcqulred n this some valuable phrascs but very few 1deas
that were helpful in later life. It seems that wherever formal education
has replaced natural and informal education it has first of all adopted
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the methods of rote learning. In the folk schools pupils have been
raught to chant the texts they learn. That is the way I learned the
alphabet, and it is a very good way to learn an alphabet or anything
else where verbal memory is the important factor. One can, as 2
matter of fact, learn most anything—rules of grammar, historical facts,
the names of the presidents or Roman emperors, verses from the Bible
or the Koran—by rote. One can even learn the rules and formulas for
solving mathematical problems and rhe manipulations of fractions
and the demonstrations of geometry in this same mechanical way,
without reflection and without insight. But this sort of knowledge is
relatively of little value in a changing, dynamic world, where encyclo-
pedias and reference books supplement and supersede memory, and
the important thing is the ability to think and apply general principles
to particular cases. In the routine of simpler and more stable societies
this necessity did not exist, certainly not to the extent that it does in
the modern world.

I remember, thirty years ago, visiting a school at High Point,
North Carolina, where 1 had occasion to listen to a recitation in ge-
ometry. Neither pupils nor instructor had any notion whatever as to
what it was all about. Certainly, neither pupil nor teacher had the
slightest idea of the proposition they were demonstrating, or that it
had any application in the art of the land survevor, in the navigation
of a ship, or even in the crection of a house, The whole exercise was
so utterly unintelligible, and so obviously a matrer of educational
rtual and ceremony, that I did not venture to ask a question lest I
embarrass the teacher in the presence of his pupils,

As long as education is conceived by the teacher and the student
asa preparation for a recitation or an examination, and recitations and
examinations are regarded as ordeals by which one acquires merit
and distinction mercly, such methods are likely to persist. In that case
the notion that education—a liberal education at least—is an attempt
to satisfy the natural desire of the normal human being to explore
and to understand the world about him completely disappears.

One thing that makes the conditions in the classroom seem arti-
ficial, as compared with conditions outside it, is the fact that in the
classroom it is the teacher, while outside it is the pupil, who asks the
questinns,

But, even at that, the questions of the teacher are not those of one
who is seeking to understand the pupil. A question, in such case, is
not an attempt to get the pupil’s peculiar slant or notion about the
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matter in hand. Few grown-ups know how to engage children, or
other infertors, in conversation on such a friendly and man-to-man
basis as this imptlies. In any case the atmosphere of the classroom is
not one which encourages understanding. In the classroomn, as too
often happens, teacher and student are pitted against each other.
Where that is not rhe case, pupils are likely to be in competition with
one another for the recognition and commendation of the teacher,
The organization of the classroom, furthermore, is designed to main-
tain tension and discipline. The teacher is in command. The student’s
function is to obey. It is the circumstance that gives to those occasions
when the teacher indulges in a personal anecdote, or replies to some
irrelevant question, the character of a blessed interlude during which
teacher and pupils associate, for a brief space, on terms that are quite
informal 2nd wholly human.

One must distinguish between (1) learning by experience and the
acquisition of habit and routine by a process of “conditioning™; (2)
learning by rote, i.c., formal education; and (3) the assimilation of a
tradition, using that term in the sense in which it is ordinarily used
by anthropologists,

One cannot say that any cultural trait is assimilated until it is fully
comprehended and understood. Tt is not assimilated, in short, until it
has become so thoroughly part and parcel of the communal tradition
as to be sccond nature in the individuals who compose the community.
Educarion conceived in this way includes the whole cultural process.
It is not, therefore, complete until things “learned” are sufficiently
incorporated in habit and common sense as to form the basis for
thought and action in the ordinary affairs of life. Things learned or
studied are integral parts of the individual's mind. The mind of a man
is, in short, all the instinets, artitudes, experiences, and memories that
co-operare to enable him to think and act.

The individual cannot, at once, understand the significance and
meaning of all that he “learns.” He discovers what present cxperience
means by incorporating it with carlier experiences. This invariably
involves a lot of experimentation, reflection, and rumination in the
course of which he is likely to have, now and then, moments of
ilumination~moments in the light of which familiar and known
things appear suddenly in a new and different light.

When, on the other hand, learning involves neither rumination,
reflection, nor experimentation, there will be no moments of illumina-
tion and insight. When there is no attempt to integrate the things
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learned in the schoolroom with the experience and problems of actual
life, learning tends to become mere pedantry—pedantry which ex-~
hibits itself in a lack of sound judgment and in a lack of that kind of
practical understanding we call commeon sense. Sometimes this ped-
antry takes the form of a shallow verbosity or a general disposition,
characreristic of a college intelligentsia, to play with ideas ina wholly
irresponsible way as if they were mere mental toys. This is a defect
proverbially attributed to academic training wherever it exists.

Rote learning is likely to occur in schools where the standards are
“high” or where the tradition, language, and learning of the school
is so different in form and content from the ordinary experience of
the ordinary student that he is unable to interpret what he learns in
school in terms of the language and rradition of the community in
which he lives.

This inevitably happens where the only source of knowledge for
both teacher and pupil is a textbook. Manifestly, the teacher who
has had few opportunitics for general reading is wholly dependent
upon a texthook for his or her knowledge of the subject taught and
is. therefore, going to find it difficult to translate the text into a lan-
vuage that is wholly intelligible to the pupil. On the other hand, it is
only as the pupil is able to ask questions and the teacher to answer
them—questions, I mean, that traverse an experience familiar to both
pupil and teacher but not covered in the text—that the student is
Lkely to aysimilate what he learns.

Negro rural schools, like city schools in the case of the immigrant,
are handicapped by the fact that parents and children live in different
worlds. To most immigrant parents the atmosphere that surrounds the
life of their children in the schools is an impenetrable mystery. The
consequence is that a child who has the privilege of growing up ina
home where parents participate in the education of their children has
a very real advantage. But the children of immigrants who live in
cities pick up, in the vivid life of the ciry streets, an immense amount
of knowledge. Much of this is permanently valuable; but much more,
as far as it contributes to the making of a career, is positively detri-
mental.

One of the conscquences of the effort of the child to live in two,
an:d perhaps three, wholly dissociated worlds—(1) the waorld of the
family circle; (2) the world of the playground and the associates he

1ukes there; and (3) the world of the schoolroom and formal knowl-
¢dge—is that, in the absence of a cultural background, he tends to
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become disillusioned and cynical. The resutt of pupils’ efforts to meet
the artificial requirements of the schoot and to get through and out
in the eastest and quickest way is frequently to make even those who
have good natural abilities appear stupid in the classroom. Frequently,
the natural abilities of students who scemed dull in the classroom
assert themsclves later, outside the school, in real life. On the other
hand, under similar conditions, the fate of the industrious and “good”
student is often worse, since his natural destiny is to become a teacher
or “professor”’—condemned for life to inflict upon future generations
of pupils, as well as the general public, the pedantries he acquired at
such great cost in school. It used to be the case that almost the only
reason one studied Latin was in order that one might teach other
persons to study Latin. This 1s part of the rote-learning complex.

I have been thus far dlscussmg rote learning mainly from the point
of view of my observations in the South. These obscrvations have
led me to believe that the conditions I found in the high schools and
colleges were mainly due to the character of Negro education in the
comunon schools. 1t s, as I have said, 2 system, and one that has grown
up under conditions that were inherent in the racial and economic
sitnation in the South—conditions that cannot very easily or very
quickly be aleered.

The problems of Negro education probably begin in the rural
schools; in the education of a people whose conditjon corresponds, in
general, less to that of an lowa farmer than to that of a Furopean
peasant.

In this connection I am reminded of a remark made to me by Dean
Redfield. He said that Embree? had just returned from Japan and
that he had turned up during his studies in a peasant village at least
one very intcresting fact, At che present time, it seems, many, perhaps
most all, Japanese peasants have become literate. But this literacy
had apparently made no appreciable difference in the general routine
of life in the peasant community. [iteracy in their case seems to be a
pure luxury. The government might just as well, perhaps, have pre-
sented each head of each peasant honsehold with a diamond ring. He
would have been proud of it. It would have been a distinction, but it
would not make any great difference in his life.

3 John F, Embree, of the department of anthropology, at the Umversmt} of
Cﬁr}lmgo has been for two years in Japan studying Japanese life in a peasant
village.
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I am reminded of what Dr. George Hall once said about Negro
education. “Why,” he said, *at that time we thought of education as
a purely personal distinction. It was something you were expected
to wear like a decoration. We had no notion that education had any
practical value. That was a later discovery.”

This seems to be the case of the Japanese peasant, but with this
difference! Dr. Hall found later what he could do with an education.
In the case of the Japanese peasant, on the other hand, unless the
traditional scheme of his economic and cultural life should change,
he may continue to find little if any use for the education he now
POSSESSEs.

The man who goes to the city and aspires to live in the modern
world must have an education. He must, at least, know how to read.
Life in a city is well-nigh inconceivable without a daily newspaper.
But in the village a newspaper is not a necessity.

In studying the foreign-language press some years ago, I was im-
pressed with the fact that very few of the peasants who read a paper
in the United States had been accustomed to read a paper at home.
They were literate, but they did not read. Literacy does not seem to
be an essential part of a peasant culture. This raises the question
whether, under the conditions which prevail today on the plantation
in the South, literacy will not continue to be in the future, as it has
in the past, a luxury.

It undoubtedly marks an epoch in the history of any people when
it begins to lose interest in fairy and folk rales and learns instead to
read the news. That seems to be a change that is going on in China
today, at least in port ciries like Shanghai. But there are very con-
siderable areas in different parts of the United States where this
change has not yet taken place.

Interest in the news is the mark of an urban civilization. In the
modern world, and particularly in Atnerica, everyone seems to be
F:ither in the city or on his way to it. Everyone seeks at least to live
n an urban atmosphere. In most European countries, on the other
hand, with the notable exception of Denmark, peasant peoples are
apparently little troubled by the influence of the press, of the machine
age, or, indeed, of the modern world. Perhaps we shall have to wait
for the introduction of the cotton picker to change the system of
rural education in the South, Perhaps the growth of the tenant-
farmer class will finally create there and elsewhere in America a
permanent class with the traditions and outlook of a Furopean peas-
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antry. America, as compared with the rest of the world, seems to be
settling down. Immigration has ceased, and the population is ap-
proaching a condmon that may be regarded as stable.

We have, however, the automobile, the cinema, and the radio to
reckon with. They may do what the rural school has thus far failed
to do, namely, destroy the moral and intellectual jsolation in which
the Negro on the planration, the “Cajans” in the swamps of Louisi-
ana, and the Appalachian mountaineers bave continued, until very
recently, to live.

In view of all these considerations and some others, I suggest one

might try, at Mount Bayou in the Yazou Dclta, for example or on
thc territory of the Tennessee Valley Authority—where it might be
welcomed—a somewhat novel experiment. We mlght discover a pub-
lic school in which it would be possible to set up a form of education
in which the emphasis was upon a method and procedure just the
opposite of those now prevailing in rural Negro schools or elsewhere
for that matter. We might establish a school in which the community
rather than the pupils would have first consideration of the teacher.
In this school pupils and teacher might conceive themselves engaged
in a joint enterprise the purpose of which was to interest the adulr
members of the community in a communal program—public health,
for example. In such a school, teacher and pupils would be engaged
in acquainting themselves first of all with the local needs and, second,
with sources of disease and the methods of public health in combatting
them. The local health board and civil autherities would presumably
wish to assist such a projeet.

Part of the task of the school might be to prepare a primer dealing
with the subject of public health in which the nature of the prevailing
and preventable diseases and the necessary measures of prevention
would be described—and described in the language of the local com-
munity. In preparation for such a primer it would be desirable that the
teacher or an assistant make a study of local medical practices and,
p'{mcuhrl\' of traditional folk behcfs and usages. The pupils would
assist the teacher and her assistant in collecting thls information. This
should serve ro advertise the project in the community and to enlist
the interest and aid of its more alert and influential members.

In the writing and in the preparation of such a primer, the tech-
nical training of pupils in the essentials—reading, writing, and arich-
metic—would be regarded as incidental to the main task of the school,
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mamely, public health education, or any other public service which
the school might properly undertake,

In connection with this program it would be advisable to publish
from time to time, once a week perhaps, a news bulletin, written in
the simplest possible language and reporting progress. In this chronicle
the names—names are always news—of all the personalities involved;
their contributions to the program; the difficulties and adventures
copnected with the enterprise, particularly in getting and recording
information and in achieving a working relacion between the school
and the community; difficulties in the matter of getting and publishing
the local news and in the use of the news bulletin as a kind of supple-
mentary reader ia the schools in the community should be fully and
carefully reported.

[ have some notion of what can be dene with such a local news-
paper in a rural school because I know what happened some thirty
vears ago when Tuskegee published such a paper for the Negro
farmers of Macon County. The results were surprising and, on the
whole, quite happy. I have often wished the paper might have been
continued. It was merely part of Booker Washington’s program to
secure the financial support of the Negro farmers in extending the
terms and improving the buildings of the Negro rural schools. After
the schools had been builc, however, and the school terms extended,
the paper went out of existence. The importance of the experiment—
a indicating how and to what extent local news can be employed to
sumulate the interest of pupils and parents in the work of the school
—was never fully understood or appreciated.

In a school that is intended to educate the community first and
the pupils and teacher second, it would be possible, and perhaps
necessary, to base instruction largely on news—*local” and “foreign”
—but not exactly in the sense of the daily paper.

By “news” I mean almost anything which is not yet history. To
be more precise, [ mean by news (1) an event which has, or seems to
have, some importance for the community concerned and (2) an
eveat the significance of which is still under discussion. As soon as
rews 15 interpreted and generally understood, it ceases to be news—
1t becomes }ustor} And, if news does not make some difference worth
dscussing in the lives of the people concerned, it is not news. There
i 1o such thing as news in the abstract. News is always local, at Jeast
in the sense that it visibly touches the interests of individual men. It is
neither knowledge, history, nor literature, in the ordinary sense of
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this term. So far as the curniculum of our school is based on news,
it will be necessary, at the very outset, to find out what news is and,
particularly what is news in the community in which the school is
planning to operate.

One purpose of such a school as here proposed would be to widen
the inteliectual horizon, or what I may describe morc precisely as
“the area of orientation” of the community. That means the area
over which events are news. This area of orientarion, as here con-
ceived, would be for that community identical with the area over
which the import and importance of such news as was published was
sufficiently understood to be a subject of gencral conversation. News,
as Dana, of the Sun, once remarked, is anything that makes people
talk,

The physical boundaries of the world in which a peasant popula-
tion lives is, as we know, very narrow. Polish peasants {see Thomas
and Znaniecki The Polish Peasant) have a specific name for this world.
They call it “the region round about.” The school should seek to
widen the dimensions of the “region round about™ not merely for the
pupils in the school but for the community as a whole. This might be
done in part by the use of the radio, by week-end excursions by auto,
truck, or rrain, and by weekly meetings for discussion of events of the
larger world outside.

It should be the purpase of the school not only to widen, for the
local commumity, the area over which events are news but also to
attempt to make news. A health campaign such as I have suggested
might make news for some considerable time and might be followed
by a programi dealing with some other aspect of community life in
which everyone, pupils and parents, should as far as possible par-
ticipare.

One possible way of making news is by means of the cinerna. A
few yvears ago a rcpresentatne of the Y.M.C.A. made a great stir in
Chim by presenting to popu]ar audicnces illustrations of some of
the marvels of VWestern science. This was news for the masses of the
Chinese people who cannot read, although most of the scientific tricks
performed at these lectures were probably familiar to Chinese students
who had had the advantage of a Westemn education.

Therc are now avalable educational films—one of which I saw a
few vears ago—which are of a character to be news to almost any
audience. The film T refer to was a picture of the death struogle
between twao, or rather two species of, microbes—one a phagocyte,
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guardian of the blood stream, and the other that of an invading disease
germ. The whole drama took place within the limits of a blood cor-
}Buscle—a clear crystalline pool as it appeared—of an infected rat. The
picture was not interesting merely—it was terrifying and instructive!
Pictures like these are news.

With regard to the Y.M.C.A. lectures, intended to awaken China’s
interest in Western culeure, I ought to add that, while the Chinese
were intercsted in these scientific marvels, they interpreted them as
magic, pure and simple, and the lecturer who presented them gained
the reputation of a great magician, like Houdini. This was, of course,
not just what the lectures were intended to do. The fact, however,
illustrates that news, and particularly anything foreign to the com-
mon experience and understanding of the community in which it
circulates, must he assimilated to the prevailing cultural tradition in
order to be understood.

News, unlike history as tanght in the classroom, must be inter~
preted rather than remembered and repeated merely. Otherwise it
is not news.

One of the interesting and important by-products of an experi-
ment such as 1 am proposing would be the light it would throw upon
the process of acculruration, if 1 may use that term in this context.
It would be interesting to find out, ar any rate, how the community
—children and adults alike—do interpret the news, and particularly
the news presented to them through che camera.

If what the community got from the film interested them, it would
be because they were able to interpret it in terms of their own experi-
ence. Their interpretations, as gradually claborated in the course of
discussion, would undoubtedly turn out, in some cases, something
quaint and interesting—a contribution of science and folklore, That
5, in fact, what popular knowledge, in spite of all the effects of the
schools, inevitably tends to be. It would, however, reveal what the
experiences were on which these interpretations of the news were
based. Tt should reveal, better than anything else can, what the cultural
background of the community actually is—what is, in short, the char-
acter of that body of tradition with which members of the community
do their thinking.

It sheuld throw light upon rote learning, too, because it is just
those things we “learn” but cannot assimilate that constitute the
knowledge we call “pedantry.” Pedantry—knowledge “learned” but
not assimilated—is responsible for many, if not most, of the present
difficulties in Negro schools and formal education evervwhere.



CHAPTER §

HE NEGRO AND HIS
PLANTATION HERITAGE

SOME time during the winter of 1898 and the spring of 1899 William
James read to his studenss in philosophy a notable paper he had then
just finished writing, to which he Jater gave the quaint and intriguing
title, “A Certain Blindness in Human Beings.”

The “blindness” to which James here refers is a kind of blindness
to which we are all subject, by the very limitation of our human
nature and of our individual experience, our blindness, namcly,
the teclings of creatures and peoples other than ourselves.’

“We are,” as James says, “practical beings cach wich limitations
and dutics to perform. Each is bound to feel intensely the importance
of durties and the significance of the situations thac call these forth.
But rhis fecling in each of us is a vital secret for sympathy with which
we vainly look to others. The others are too much absorbed in their
own vital sccrets to take an interest in ours.” !

It is not possible to suggest in a word the significance which this
fact of the isolation and loneliness of the individual—each in his own
lictle world, hugging his own personal secret—assumes in James's in-
terpretation of it. Suffice to say that the fact connects up directly with
a definite philosophy to which James subscribed and to a theory of
knowledge to which—if he did not first formulate it—he lent a power-
ful support.

Being “Intreduction” to C, 8. ]Ohmon Shadow of the Plantation (Chicago:
Univ Lrsm. of Chicago Press, 1934), pp- xi-xxiv,

L\William James, Tatks to Teachers on Psychology; and to Students on Some
of Life's Ideals.
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I

My reason for referring to this essay here and to the conception
of human relations and of knowledge, which it so persuasively sets
forth, is that it seems to shed light, from an unexpected source, upon
the problem and method of this present study [Shadow of the Planta-
tion} and of social studies generally, particularly when they are con-
cerned with the customs and institutions of isolated and provincial
peoples; peoples who, though they live close to, and dependent upon
us. as we upon them, are still outside the orbit of our ordinary life
and understanding.

Shadow of the Plantation is concerned with the Negro peasants
of the southern plantations, but the Negroes of the “black belts” are
aot the only peoples in America who live on the outer margins of our
enderstanding and to whose vital secrets we must confess a certain
blindness. There are other peoples, white peoples, like the Acadians of
southwestern Louisiana; the Mcnnonites and so-called Pennsylvania
Durch of Lancaster County, Pennsylvania, and vicinity. There are
also the mountain whites of the Appalachians and the peoples of mixed
racial ancestry like the Mexicans of New Mexico and the little isolated
communities of Indian, Negro, and white mixtures, scattered about
in remote parts of Virginia, North Carolina, Alabama, and Louisiana.
Allof these are peoples who live, to be sure, within the political bound-
aries of the United States but live nevertheless on the margins of our
culture. In this sense, and for the further reason that they occupy a
place somewhere between the more prlrmtne and tnballv organized
md the urhan populanons of our modern cities, they may be called

“marginal peoples.” The distinction berween them and the peoples
by whom they are surrounded is that they arc not merely people,
but folk people, and their culture, in so far as it differs from that of the
majoricy of us in the United States, is a folk culeure.

What is a folk culture and what is the folk? A very simple way
to state the matter is to say that the “folk” is a people whose current
hitory is recorded, if at all, by the ethnologist rather than by the
istarian ot the newspaper. Not that folk peoples do not have history,
but it exists for the most part in the form of unrecorded ballads and
iezends which, with its folk lore, constitutes a tradition that is handed
down from generation to generation by word of mouth rather than
through the medium of the printed page.

It is characteristic of the folk that iv has a habitat and that its cul-
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ture is local. Gypsies are folk, too, but they are the exceprion. Though
they wander, they manage somehow to preserve a culrural isolation
and a tribal solidarity as complete as that of any other preliterate
people. In all our various attempts to study human nature we invari-
ably encounter these exceptions. They constitute, in fact, the most
valuable data that an investigation ordinarily turns up: first, because
they are the starting-points for fresh observation and further reflec-
tion; and, second, because in the long run the exceptions always prove
the rule.

Redfield in his volume Tepoztlin, which is a study of one of the
marginal peoples of Mexico, similar in some respects to those in the
Uhrited States, is at some pains to define what he conceives the folk to
be. Ile says:

Such peoples enjoy a common stock of tradition; they are the carriers
of a culture, This culture preserves its continuity from generation to
generation without depending upon the printed page. Moreover, such a
culrure 15 local; the folk has a habitar. And finally, the folk peoples are
country peoples. If folk lore is encountered in the cities it is never in a
robust condition, but always diminishing, always a vestige.?

And then he adds:

The southern Negro is our one principal folk. He has a local tradition
arally rransmireed; he makes folk songs. Except for him we have 10 search
for folk peoples in the United Srazes. In the mountains of the South and
Southeast we have a sort of vestigial folk. And here and there, in such
occupations as involve long periods of isolation and a relative independence
of the printed page—as, for example, among lumbermen or cowboys—
a sort of guasi-folk develop, who write anonvmous folk songs and some-
tmes build up, around campfires, folk sagas of the Paul Bunyan variery.

On the other hand, the folk are not to be confused and i1dentified
with the peasant who has left the soil to live and work in the city.
Such peoples constitute what might be described as the “populus”
or, beteer still, the “proletariat.”

So the Negro of the plantation—though the two are closely re-
lated and the history of the one goes far to explain the existence of the
other—is not to be identified with the mobile and migratory Negro
laborers who crowd the slums of southern cities, or, like the hero of
Howard Odum’s Raimbow round My Shoulder, go wandering about

2 Robert Redfield, Tepoztlin, A Mexican Village (University of Chicago
Press, 1930), pp. 1-6.
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the country celebrating their freedom and their loneliness by singing
“blues.”

These blues, which, by the way, first gained recognition as a form
of popular ballad in night clubs of Beale Street, Memphis, are the
natural idiom of the Negro proletarian, just as the “spirituals” have
been, and to a very considerablc extent still are, the natural expression
of the mind and the mood of the plantation Negro. The distinction
between the folk of the villages and the open country and the pro-
letarians or populus of the city is expressed and symbolized in the dif-
ference between the folk song and the popular ballad, the spirituals
and the blues.

I

Marginal peoples, peoples in transit between simpler and primitive
and more sophisticated and complex cultures, such as characterize
our modern industrial and urban civilization, constitute, as I have
suggested, a special problem in method, but one which is after all
fundamental to studies of society and human nature everywhere.

There are no special difficulties in describing the external forms
and the obvious expressions of a local culture. The difficulty consists
in making that culture intelligible; in discovering the meaning and the
function of wsages, customs, and institutions.

Anthropologists, in their studies of primitive peoples, have dis-
tinguished between (1) material and (z) non-material elements of a
culture. Material culture is represented by the tools, artifacts, and
in general the technical devices employed by a people in their deal-
ings with the external world. Non-material culture, on the other
hand, includes all those institutions, ceremonial customs, ritval dances,
and what not by which a people maintains its morale and is enabled to
act collectively.

Institutions are, generally speaking, devices which come into ex-
istence in the effort to act collectively and exist in order to make
collecctive action more effective,

But customs persist and preserve their external forms after they
have lost their original meaning and functions. Institutions are bor-
rowed or imposed upon peoples to whose traditions, instincts, and
actual needs they are quite foreign, or have not yet been fully assimi-
lated. Fashions Chanﬂ‘c and with the change institutions, though they
still persist, are looked upon with profoundly changed attitudes.
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Considerations of this sort have led anthropologists in studying
culture to distinguish berween form and function, and to emphasize
the subjective and less obvious aspects of the culrural complcx The
study of a society or of a pcoplc turns out under these circumstances
to be the study not merely of its institutions but of its mentahty

What is meant by mentality in this sense is stated impressively by
Redfield in the concluding chapier of his volume Tepoztlin. “If by
menzality is understood,” he says, “a complex of habits employed in
meeting unfamiliar problems,” then mentality, too, is an aspect of
culture. “If the individual undergoes experiences of a very different
sort from those undergone before, he develops a correspondingly
new organ, a new mind.”

But there is a less obvious aspect of social institutions in which
they appear in even more intimate and vital association with the
people whose life they serve. It has been observed that as long as
their social institutions are functioning normally, primitive peoples
ordinarily exhibit an extraordinary zest in the life they lead, even
when that life, like that of the Eskimo in the frozen North or the
pigmics in the steaming forest of Central Africa, seems to be one of
constant privation and hardship.

On the other hand, when some cams:rophe occurs which under-
mincs the traditional structure of their society, they sometimes lose
their natural lust for life, and that euphoria which enabled them to
support the hardships of their primitive existence frequently deserts
them. That catastrophe may be, and frequently is, the sudden advent
of a more highly civilized people intent upon their improvement and
uplift by incorporating them in a more highly organized industrial
SOC!{‘T}«'.

Under such circumstances, a people may be so completely obsessed
by a sense of their own inferiority that they no longer desire to live as
a pcnpk, and if they live as individuals, they w 111 prefer to ldcnufy
themselves, as far as they are permitted to do so, with the invading or
dominant people.

It is i some such way as this, i.e., by the incorporation of defeated
or merely disheartencd people into some larger and more complex
soctal unit, that castes are formed.

It is evident, 1n spite of all that has been written of human nature
and of hunan behavior, that the sources of joy and sorrow are sull
obscure. It is evident also that, as Stevenson says, in a passage in
Lantern Bearers quoted by James, ““to miss the joy is to miss all.” That
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is to say, if you miss the joy you miss the one aspect of a people’s life
which more than anything clse gives vitality to cultural forms and
ensures their persistence, possibly in some new and modified form,
under changed conditions. For this reason, the most subjective and
Jeast obvious aspect of the life of peoples and cultures is nevertheless
one that cannot be neglected, particularly in the case of peoples who,
as Lhave said, arc in process of transit and subject to all the vicissitudes
of profound cultural change.

This zest for life is just that personal and vital secret which, for
each one of us, gives meaning and significance not merely to the life
of the individual but of the society, of whatever sort it be, of which
he is a member and a part.

I

Although it describes itself as a study of “social and cuitural
change,” the materials on which Shadow of the Plantation is based are
not those with which anthropologists are familiar or are likely to
approve. As a matter of fact, the study starts with a diffcrent tradi-
tion—the tradition, namely, of the rural sociologist, who conceives
his community rather as a statistical aggregate than as a cultural
complex., One reason for this is the convenience and the necessity of
making use of the available statistics, which have been collected and
classified on the basis of existing administrative units rather than of
the region or of any other sort of natural area.

Thus the investigatton assumed at the outset the character of a
survey and study of a population rather than of a people, and the plan,
as originally conceived, was, by a process of sampling, to describe and
characterize statistically 2 population area.

The area chosen for this survey was a slice of one of the familiar
“black belts,” historically the region of cotton culture in the South,
Macon County, of which Tuskegee is the counry scat, is the seat also
of Booker Washington's famous industrial school for Negroes and
the county which, during his lifetime, was, so to speak, the rural
laboratory in which he carried on his experiments in rural education—
experiments which graduates of his school and others, with the assis-
tance of the Rosenwald Fund, have extended to most other parts of
the South,

It was assumed, no doubt, that Macon County offered a fair
sample of Negro rural population, and that a study of its population
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would indicate what Negro education—unaccompanied, to be sure,
by any special or systernatic cffort to reorganize on any considerable
scale the plantation system—had been able to do to keep the Negro on
the soil and, by raising the general level of his intelligence and en-
couraging him to take the initiative in improving his own condition,
to improve the condition of the country as 2 whole.

There were other reasons why a study of Negro culture should
assume the technical form of a survey beside the desirability of starting
with the available information in regard ro the region. One was the
character of the Negro community itself, and of the very tenuous
lines of connections which hold the rural population into any sort of
solidarity that could be described as communal. Another was the fact
that the Negro community is so completely interpenctrated and de-
pendent upon the dominanc white community that it is difficult to
conceive it as having any independent existence.

QOurside of the plantation the only centers of Negro life are the
rural churches and rural schools. The social situation is reflected in
the human geotfraplw of the county.

A bird's-cye view of Macan County discloses a country of softly
rolling upl ands and interspersed with fragrant wooded swamps.

P]mntmn, hamlet, and town, still rather widely dispersed, are
connected by a nerwork of rural roads which, except for a few
stretehes of rcuntlv constructed thoroughfare, wind their way lei-
surcly along rollmg ridges in order to escape as far as pOSSIble the
pcn]s of thc sometimes heavy Sprlng rains. Closer observation of this
same countryside discloses the existence of another, narrow er, and
less obviows network of fonrpaths which—unplanned, unplotted,
and without official recognition—intersect, connect, and supplement
but never compete with the public highways.

These two systems of rransportation—the public highways con-
necting the towns and the plantations and the footpaths connecting
the humbler habitations of the Negro tenant farmers—suggest and
syinbolize the comiplicated interrefations and divisions between the

races in Macon County and in the South generally, suggest also some
of the complexities and some of the d:ﬂ"cu]mcs of 5rud} ing one section
of 1 population without taking some account at the same time of
the other.
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v

If the study of culture is ro reveal what makes life for individuals
or peoples either significant and exciting or merely dull, what are the
kinds of facts most likely to disclose this vital secret?

Undoubtedly the most revealing portions of the present study are
the candid comments of the peop!es studied on their own lives. As
recorded here, in the language and accents in which they were
uttered, most of these statements have the character of a human
document.

The value of 2 human document as a datum is that it brings the
object that is under investigation closer to the observer. Like a
magnifying glass, it brings into view aspects of the object that were
before that time not visible or only partially so. It sometimes happens
that a casual remark, like a ray of light through a keyhole, will illumi-
nate a whole interior, the character of which could only be guessed at
as long as one’s observations were confined to the exterior of the
structure,

A good many of the remarks recorded in this study are so con-
crete, so pregnant with human interest, that they m:oht have been
written by Julia Peterkin or Du Bose Heyward, w hose stories of
Negro life exhibit an insight and “‘acquaintance with” the life they are
describing that is unusual even in writers of realistic fiction.

As a rule, the individuals whose conversation and comments are
here recorded are not in any sense a sclected group of outstanding
personalities in the community; rather they are just the ordinary
mine-run of the population. A good many of them are old women,
grandmothers, who with the freedom traditionally accorded to “old
mammies” on the plantation are accustomed to express themselves
more vigorously and more volubly than other members of the family.
Besides, grqndmothcrs partly bccausc they are less mobile than other
incmbers of the families and therefore more likely to be at home, are
in a position to speak with authority in regard to marriages, births,
deaths, and all the other facts that the investigators’ schedules
called for.

The statements recorded, while they do not represent a selected
group of individuals, do exhibit an interesting diversity of types such
as one would expect the intimate associations of an isolated com-
munity would inevitably produce. It is crue that every kind of culeural
association produces a certain degree of cultural homogeneity, but it



&« 74 » Race and Culture

invariably produces at the same time characteristic personality types.
Among these an occasional individual is sufficiently ourstanding to
aLh]L\C a recognition in this record that is not accorded to the others.
This was the case of Zach Ivey, who was clear and convinced that
he had had a betrer time when he was a slave than he had ever had
since; and by way of contrast to Zach Ivey there was Riny Biggers,
who had early been impressed with the high value of literacy and
differed profoundly from the views on slavery which Zach lvey
professed.

It is interesting to know that the relative merits of slavery and
freedom are still a matter in regard to which there are differences
of opinion among the Negroes on the plantations in the South. It is
indicative of the immense weight of the rradition which still supports
the plantation system. It makes significant and inteiligible a remark
made to me vears ago by an old Negro farmer in Macon County who,
though he could neither read nor write, owned and conducted suc-
cessfullv a plantation of eleven hundred acres. He said, with the
peculiar quizzical expression of a man who would like more light on
an obscure problem: “You know we'se jus’ so ign'rint down heah we
don’ see much dif rence "tween freedom an’ slavery, "cep’ den we wuz
workin' fer ole marster an’ now we'se workin' fer oursel’s.”

A%

One can hardly escape the impression in viewing the facts of this
survey that it 1s the inheritance of a tradition, embodied in the present
pl-.mmrion svstem, which more than anything else mnhibits the prog-
ress, not merely of the black tenanc but the whice landlord, and that
with the persistence of that tradition the small and independent
farmer cannot make headway.

Under these conditions the Negro rural school, instead of creating
a settled class of Negro peasant proprictors, seems, patticularly since
the World War, ro have conspired wich other tendencies to hasten
the movement from the rural South to the northen cities. OQn the
whole, the plantation, as at present organized, seems to be a sick and
dving institution. Tt still remains, however, what it was before the
Civil War, the focus and center of the Negro life in the rural com-
munity; but it is no longer able to maintain either the discipline or
the morale of an efficiently functioning institution; and plantation
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life has apparently lost whatever zest it may ever have had for the
generations of white folk and black that it once nourished.

The plight of the cotton plantation is probably due not entirely
to its inability to shake off its ancient heritage, which involves among
other things the tradition of Negro racial inferiority. The prosperity
of the cotton plantation in the southern states is dependent, finally,
upon its ability to compete with other cotton-raising arcas in the
world-marker.

Most that is still problematic in the condition of the Negro
peasant seems to focus about two quite differcnt institutions: (1) the
ptantation and (2) the Negro peasant family. What is the future of
either or both, since the fate of the one scems to be bound up in that
of the other?

The Negro peasant family, as it exists today, is certainly a rather
amorphous social organism. In slavery, parents had little or no personat
responsibility for the provision and care of their children, since that
office was carly taken over by the planter or his overseer, who assigned
some older and experienced woman to the task. The consequence was
that natural maternal affection, rather than any common economic
interest, constituted the tie that held the family together. The male
member of the family did not count for much in this arrangement.
The family was, and still is, matriarchal in characrer.

It was not until freedom imposed upon the Negro tenant the
necessity of making his farm pay that the Negro farmer began to
reckon his children as a personal asset. The effect of this was that
parents began to discourage the carly marriage of their children, the
consequence of which would be to deprive them of their children’s
services.

When a Negro farmer reached the position where he owned
property of his own, he had a new incentive and found 2 new means
for maintaining the permanence of the family, since he was eager to
transmit this property to his children, who in turn looked forward to
inhieriting it. The permanence of the property interest became the
basis for a continuing family tradition, and for a more consistent life-
program for both the family as a whole and its individual members.

As long, however, as the freedman continued to live under the
shadow of the plantation, these changes made but slow progess. With
the advent of emancipation the status of the Negro on the plantation
had been suddenly transformed from that of a field hand to tenant
farmer. Burt the actual change was not as great as might have been
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expected. The freedman was not able at once to enter into the spirit
and tradition of a free competition and industrial society. He had no
conception, for example, of the secret terror that haunts the free
laborer; the fear, namely, of losing his job and of being out of work.
On the contrary, his first conception of frecdom was that of a condi-
tion in which he would be permmentlv out of work. So far, therefore,
from being possessed by that mania for ow ning things which is the
Charactcmtlc, as the commumsts tell us, of a capltahsnc society, his
first impulse and aim were to get as deeply in debr as possible. If, there-
fore, the agents of the “Third International” find that such Negroes
are as yet not ripe for communism, it is undoubtedly because they have
not had as vet the opportunity to realize the evils of a free and
(:ompetltn e soc1et‘,

What the ﬁndmga of this survey suggest, then, is: (1) the necessity
of a wider—in fact, a world-w ide—and comparative study of the
cotton plantation not merely as an economic and industrial but as a
cultural unic; and (2) a comparative study of the actual conditions of
the world in which the people on the plantation live.

Vi

One thing that complicates any attempt to study Negro peasant
institurions and culture is the fact that, though the white man and
rhe Negro have lived and worked together in the United States for
three hundred years and more, the two races are still in a certain
sensc strangers to one another. Onc way in which this fact finds
expression s in the statement that the Negro has not vet been, and
perhaps never can be, assimilated. Another and more drastic expres-
sion of the sane conviction is the familiar statement, repeated in most
every part of the world in which Europeans have settled: “This 15 a
white man’s country.”

It is very curious that anyone in America should still think of the
Negro, even the Negro peasant of the “black belts,” as in any sense
an alien or stranger, since he has lived here longer than most of us,
has interbred to a greater extent than the white man with the native
Indian, and is more completely a product than anvone of European
origin is likelv to be of the local conditions under which he was born
and bred.

There 15, nevertheless, a sense in which the Negro, even though
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culturally he be a purely native product, is not assimilated, though in
just what sense this is true it is difficult to say.

One is reminded of the old lady who, visiting the Indian Village
at the World's Fair, was moved to speak a friendly word to one of
these aborigines, What she said was: “How do you like our country?”

It was her view thart, this being a white man’s country, an Indian
would naturally feel a lictle strange in it. It did not occur to her that
an Indian might not share this common-sense assamption.

It is just these naive assumptions, which are matters of common
sensc in one class, caste, sect, or cthnic group but not in others, that
seem to constitute the final obstacle to the assimilation of peoples.
They reveal social distances between individuals and peoples other-
wise unsuspected.

William Graham Sumner has invented a word to describe the
state of mind that these innocent and generally unconscious preju-
dices betray. He calls it “ethnocentrism.” In savage people ethno-
centrism betrays itself in the disposition to call themselves “men” or
“human beings.” Others are something else not defined. They are,
perhaps, like the flora and fauna, part of the landscape but not human.

This trait is not confined to nature pecople. We are all disposed to
assume that other peoples, with other customs, are not quite human
in the sense that we feel this is true of ourselves. This is part of that
blindness to which James refers,

The incurable ethnocentrism of peoples makes it difficulr te com-
municate freely and candidly with strangers, particularly when the
purpose of the inquirer is to go behind exteriors and discover what
i» behind their faces, namely, their attitudes.

The great value and the great vogue of psychoanalysis is due to
the fact chat it has developed a technique for getting behind visible
forms and the external expressions of the people to discover the sub-
jective aspect of personal behavior and culrure, the thing which at
once intrigues and baffles the student of personality and of culture.

1t this cthnocentrism makes it difficulr, on the one hand, ro dis-
cover the subjective aspect of a people’s culture, it makes it difficult,
on the other hand, to describe realistically thetr customs and usages
when one knows that such descriptions are likely to be misinterpreted.
One is often rempied under such circumstances to state things in a
nanner to meet and correct i advance the expected misinterpreta-
tion. But that, too, is impracticable and no solution of the difficulty.
Realistic descriptions of manners and customs are always likely to be
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a little shocking. In the final analysis, however, it is undoubtedly true
that if anvrthing, at lcast anything customary and accepted in any
human society, seems shocking or merely quaint, it is because that
custom ot usage is not quite intelligible.

There is an old French adage ro the effect that “to comprehend
all is to fergive all,” and not merc]v forgive but accept as something
not alien but indubitably human, like ourselves.

Only so far as this is anywhere achieved can such studies of
human pature as this be said to have wholly achieved their purpose.
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CHAPTER 7

HE NATURE OF RACE
RELATIONS

1

RACE relations, as that term is defined in use and wont in the United
States, are the relations existing between peoples distinguished by
marks of racial descent, particularly when these racial differences
enter into the consciousness of the individuals and groups so dis-
tinguished, and by so doing determine in each case the individual’'s
conception of himself as well as his status in the community. Thus
anything that intensifies race consciousness; anything, particularly if
itis a permanent physical trait, that increases an individual’s visibility
and by so doing makes more obvious his identity with a particular
ethnic unit or genetic group, tends to create and maintain the condi-
tions under which race relations, as here defined, may be said to exist. |
Race consciousness, therefore, is to be regarded as a phenomenon, like
class or caste consciousness, that enforces social distances. Race !
relations, in this sense, are not so much the relations that exist berween
individuals of different races as between individuals conscious of these
differences.

Thus one may say, without doing injustice to the sense in which
the term is ordinarily used, that there are, to be sure, races in Brazil—
thereare, for example, Europeans and Africans—but not race relations
because there is in that country no race consciousness, or almost none.

In Edgar T. Thompson (ed.), Ruce Relations and The Race Problem
(Durham, North Carolina: Duke University Press, 1939), pp- 3-45.

€« 81 »
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One speaks of race relations when there is a race problem, and there
is no race problem in Brazil, or if there is, it is very little if at all
concerned with the peoples of African and European origin.?

On the other hand, when one speaks of race relations and the race
problem in South Africa one does not think of the African and the
European. The African does, to be sure, constitute a problem, but in
South Africa, it is described as the “native problem.” South Africa
has, also, the problem of the Cape Coloured, a hybrid people of mixed
Hottentot and European origin. The native, as the term is there used,
is 2 Banry, and of a quite different racial origin than the “native.”
South Africa has, likewise, the problem of the East Indiap. Hindus
were first imported into Natal about 1860 in the interest of the sugar
industry in that province. However, when one speaks or writes in
common parlance of the race problem in South Africa, it is to the
relations existing between the English and the native Dutch or Afr-
canders that this expression refers.

Int this context and in this scnse the expression race relations seems
to describe merely the sentiments and attitudes which racial contacts
invariably provoke and for which there is, apparently, no more
substantial basis than an existing state of the public mind. For the
purpaose of this chapter, however, the term has been employed in a
somewhat wider universe of discourse, in which it includes all the
relations that ordinarily exist between members of different ethnic
and genetic groups which are capable of provoking race conflict and
race consciousness or of determining the relative status of the racial
groups of which a community is composed.

Race relations, in this more inclusive sense, might cornprise,
therefore, all those situarions in which some relatively stable equilib-
rium between competing races has been achieved and in which the
resulting social order has become fixed in custom and tradidon.)

Under such circumstances the intensity of the race consciousness
which a struggle for status inevitably arouses, where it did not alto-
gether dlnppmr would be grmtlv diminished. The biracial organiza-
tions of certain social institutions that have come into existence in
Southern srates since emancipation exhibit the form which such racial
accommodations sometimes take. Some of these, as in the case of the
churches and the labor organizations, seem to have grown up quite
spontaneously and have been accepted by both races as offering a
satisfactorv smodus vivendi. In other instances, as in the case of the

1 See unpublished MS by Donald Pierson, The Black Mar in Brazil.
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public school, the segregation which such dual or biracial organiza-
tions nccessitate, in spite of certain advantages they offer, has been
bitterly opposed even when they have later been reluctantly accepted
by the colored people. They were opposed (1) because of the dis-
crimination they inevitably involve and (2) because the separation
of the races in the schools as elsewhere has seemed to imply the
acceptance of an inferior civic and social status. _

All this suggests that the term race relations, as here conceived,
includes relations which are not now conscious or personal, though
they have been; relations which are fixed in and enforced by the
custom, convention, and the routine of an expected social order of
which there may be at the moment no very lively consciousness.

Historically, the races of mankind at diffcrent times and places
have lived together in a wide variety of ways. They have lived over
long periods of time in a relationship not unlike that existing between
the plant and animal species occupying the same territory, that is
tosay, a refationship of biotic interdependence, without interbreeding.
Under these conditions the different races, like the different species,
have been able to maintain their integrity as distinct races while
living in a form of association that might be described as symbiotic
rather than social. Examples of this sort of symbiosis among human
creatures are the gypsies of Western Europe or the Wild Tribes of
India, particularly the so-called “Criminal Tribes.”

On the other hand, other racial stocks, notably those that have
fused to create rhe existing pcoples of Europe, have lived together
in an intimacy so complete that the original racial differences that
once distinguished them have almost wholly disappeared, or at best
can now only be clearly determined by the formal investigations of
anthropologists. This is the case, for example, of the Germanic and
Slavic tribes which, politically united by the conquests of the Mark-
graf of Brandenburg and the Teutonic Knights, in the thirteenth
century, eventually fused to produce the Prussian people.?

. *"“In 1226 the Polish Duke Conrad of Masovia invited the Teutonic Knights
inta his territory to combat the heathen Prussians. After a difficult struggle, the
Order conquercd the territory of the heathen Prussians, exterminated most of
the native papulation, and invited German peasants and townspeaple into the
country as settlers. In the fourteenth cencury the State ruled by the Knights was
1 power in northeastern Germany. It acquired Pommerellia and for a time the
T\.cum_ark also, and through its connection with the Order of the Sword, of
Livonia, extended its influence as far as Estonia. A string of flourishing ecities
Sprang up along its coast” (Encyclopaedia Britannica, 14th ed., XVILL, 654).
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Evidence of this modern instance of racial amalgamation are the
occasional “racial islands,” particularly in East Prussia, where, because
the process of fusion has not been completed, some remnants of the
Slavic peoples and their cultures still persist. Perhaps the most notable
example of this incomplete amalgamation and assimilation is the
existence. a short distance from Berlin, of an ancient Wendish folk,
which still preserves its language and culture, and still cherishes a
kind of tribal identity. They are called the Spree-wilder, ic., the
people of the Spree Forest, w here they exist in the midst of a German
population, as a kind of racial and cultural enclave,

There are, however, numerous examples of such isolated racial
islands nearer home. There are, for example, the interesting little
communities of Negro, Indian, and white mixed bloods, of which
therc are a great number scattered about in out-of-the-way corners
of the Southern and Fastern states. Perhaps the most notable of these
is the community of white and Negro half-castes, living near
Natchitoches, Loumana described by Lyle Saxon in his recently
published novel, Children of Strangers.®

All these various and divergent types of isolated, and more or less
outcust racial and culrural groups, have recently been classed, for the
purposes of comparison and study, as minority groups, although the
term as originatly used acquired its meaning in a European rather than
American context. Among these such sectarian and religious groups
as the Amish of Fastern Pennsylvania, or the Mormons of Utah, have
sometimes been included.

The classic examples of such racial minorities, however, are the
Jewish communities in Europe and the Near East, where Jews have
maintained, in spire of their very intimate association with other
peoples, their racial identity and their ancient tribal religion.

All these relations of cultural or racial minorities with a dominant
people may be described, for our purposes, as tvpes of race relation-
ship, even though no evidences cxist either of active race conflict, on
the one hand, or of obvious racial diversity on the other.

n

The races of mankind seem to have had their origin at a time when
man, like all other living creatures, lived in immediate dependence
upon the natural resources of his habitat. Under pressure of the food

* Boston, 1937,
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quest, man, like the other animals, was constantly urged to roam
farther afield in search of (1) a more abundant food supply and (z) of
some niche or coign of vantage where life was relatively secure. This
was the period of what one may describe as “the great dispersion.”

The first movements of mankind seem, therefore, to have been
like the migrations of plants and animals, centrifugal. It was as if they
were engaged in a general recognizance and exploration in order to ‘
spy out the land and discover the places where the different species
might safely settle. It was, presumably, in the security of these
widely dispersed niches that man developed, by natural selection and
inbreeding, those special physical and cultural traits that characterize
the different racial stocks.

The process of dispersion still continues, and no permanent biotic
equilibrium is yet in sight. As a matter of fact, the dispersion of living
OTganisms, including human beings, is taking place today as a result
of the multiplication of new means of transportation, more rapidly -
than ever before. However, the consequences, so far as they concern
kuman beings at least, are profoundly different now from what they
were at earlier stages in the historical process. As populations have
increased and man—having learned to subjugate and domesticate not
merely other animals but other men—has become the dominant
specics, his dependence upon cultural, as distinguished from natural,
resources has vastly increased. One consequence of this is that human
migrations have taken a different direction. The movements of peoples
that had been centrifugal, away from the centers of population,
have long since begun to take the opposite direction, and have become,
particularly in recent times, centripetal, i.c., toward the cities. Settled
villages have taken the place of nomadic tribes, and villages have
trecome more and more dependent upon, or superseded by, urban
and metropolitan communities. The result of this is that man is no-
longer so immediately dependent, as he once was, upon the natural
resources of his habitar but has become increasingly dependent upon -
society, For the same reason the condition of isolation in which the
different races slowly accumulated and funded, so to speak, their
different racial and cultural traits, no longer exists, certainly not to
the cxtent that it onee did. Evidence of this is the increasing hybrid-
zation of peoples which seems everywhere to be the inevitable con-
sequence of racial contact,

“The degree of ethnical purity of a human race,” says Pittard, “is._
first and foremost a function of its geographical isolation. An unmixed
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stock is assured to a human group by the very difficulty it experiences
in leaving its natural environment or, and this comes to the same thing,
the difficulty any other group experiences in approaching it.” *

On the other hand, he continues, “primitive races became mixed
from the time that the wanderings of humanity over the continents
became intensive.” In fact, the mingling of races has increased pro-
gressively from that time to the present day so that it is impossible, as
far as Europe is concerned, to speak of pure races. “In Europe the
Lapps and the Samoyeds,” says Pittard, “are better protected by their
geographical position from admixture, than others. However, the
Lapps have very largely mixed with the Scandinavians and the
Samoyeds with Russians.” *

If it is true that the different races, like the different species, came
into cxistence under conditions imposed by their dispersion, it is

: likewisc true that civilization, if not society, is 2 product of the city.
In the city peoples of diverse races and cultures come together not to
participate in and perpetuate a comimon life as is the case of a family,
kinship group, or a rcligious sect, but as individuals who have dis-
covercd that they are useful to one another. Society and the moral
order indubirably have had their origin in the family, but civilization
has grown up around the market place and has expanded with the
expansion of the market.

Sumner suggests that we should conceive primitive society as

4 Fugéne Pircard, Race and History: An Ethnological Introduction to History
(New York: Alfred A. Knopf, 1926), p. 17.

& The conditions under which racial purity is maintained have been bricfly
summarized in a paragrnph by Pittard: “The isolation of high valleys, great
poverty (bad economic conditions have never attracted strangers from withour),
religious fanaticism and extreme conservatism in the matter of ancestral customs,
all conduce to a tierce hostility to anything new; still other reasons may explain
the comparative lack of mixed blood in certain districts. In such conditions of
ethnical preservation we have the chance of finding a considerable percentage of
individuals of the same type. Muany European countries can still show smaller of
larger groups of this kind today, relatively well preserved. We can count on 2
similar percentage in still another set of circumstances, as when the primitive
‘human kingdom’ finds itsclf situated far from the beaten tract—Scandinavia,
for example—and when, in addition, the conditions of existence offered by this
‘kingdom” are very poor. Consequently jts more favored neighbours did nat
seek to fall upon ic. If a high birthrate increased its population unduly, portions
of it would swarm from the hive and scrtle elsewhere; the groups that remained
behind, being almost undisturbed by foreign clements, were able, like an un-
troubled spring, to maintain their primitive purity. The anthropological map of
Scandinavia is of almost uniform’ tint. Furthermore, all the other reasons for
preservation already indicated—or some of them—can add their quota ta this
geographical cause for homogeneity.” Pittard, op. cit., p. 18.
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composed of little ethnic and ethnocentric groups scattered over a
territory—a territory with no very clearly defined limits. Within this
territory every ethnic or tribal unit lives with every other in a state
of potential, if not actoal, warfare. Under these conditions one may
expect to find peace, order, and security within the family or tribe, or
as Sumner describes it, the “in-group.” On the other hand, the
permanence of this peace, security, and solidarity within is more or
less determined by the degree or imminence of conflict without. The
“in-group” and the “out-group” are to be conceived, therefore, as ina
relation like chat of compensating or countervailing forces. The senti-
ments with which these different groups regard one another reflect
the moral isolation in which they live, and they define, in so far as
races rather than mere tribal units are involved, the racial situation.

Ethnocentrism, as Sumner explains, “is the technical name for
this view of things in which one’s own group is the center of every-,
thing, and all others are scaled and rated with reference to it.” ¢ Under!
such circumstances the members of every little society or ethnic
group tend to regard the members of every other as somewhat less
human than themseclves. People living in tribal isolation think of
themselves as “men” or “human beings.” All others they are likely
to regard, as they do the trees in the forest, or the animals who inhabit
it. as part of the flora and fauna} As such they may appear interesting,
or quaiat, but such interest is always qualified by the fact that one’
cannot tell what those “foreign devils,” to use a term with which the *
Chinese have made us familiar, will do next.

This does not mean, of course, that in primitive society the
stranger and the alien may not be welcomed if they come endowed
\'u_'ith a certain amount of prestige. When Captain Cook made his first
visit to the Hawaiian Islands he was received by the natives with
divine honors. But that did not prevent his being killed and, it is
suspected, ceremonially eaten, when the natives discovered later that
he was not wholly immune to attack by the weapons of ordinary
nortals,

All this indicates that primitive peoples have lived, and to an extent
}\-’hich it is difficult for most of us to comprchend, still do live in an
isolation which I have deseribed as “moral.” By moral in this sense 1
meana relation which exists only when, and in so far as, one individual
recognizes another as human like himself. Physical distances Wlu'v.:hff
*tparate races and peoples are important socially only as they serve]

® William Graham Sumner, Folkways (Boston: Gina and Cao., 1906), p. 13-
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to maintain social distances.®Social distance is measured by the degree
"of intimacy and understanding which individuals or social groups
have anywhere achieved.

Primitive society, so far as it is organized on the basis of the kinship
group, survives only to the extent to which it is able to maintain and
transmit a tradition of solidarity and interdependence which has
grown up in the intimate association of primary groups and is main-
tained by custom and tradition. In a civic society, in which kinship
has been replaced by citizenship, relations are mere formal and not
so binding.’

m

Preliterate peoples do not, however, live in complete isolation,
and the routine of their tribal life has not infrequently—until Europe
imposed its peace upon them—been interrupted by the alarms of
tribal wars as well as the milder excitements of intertribal trade. With
the increase of commerce and communication, however, a form of
association cventually came into existence of a sort very different
from anything primitive man had hitherto known. The new and
more inclusive social unit which emerged included all the peoples
within a territory of which the market place was the center. For this
reason and for others it tended to assume, with the growth of perma-
nent setlement, the character of a territorial, as distinguished from
the familial, organization, such as is characteristic of primitive and
particularly nomadic peoples. Such a society, held together in un-
stable equilibrium by a process of competitive co-operation, is
obviously of a very different sort from the little genetic and ethno-

7 Sa-called primitive societics resemble the most perfect animal secieries in
the rigidity of their organization. Quoting a recent writer, an author adds, “The
individual from the moment of his birth is the prisoner of the group to which he
belongs, which imposes upoen him its customs, its beliefs, its manner of life, which
obliges him to take a wife from a specific circle. The solidarity of members of
this group extends to every domain.” It involves, he continues, the responsibilicy
of all for the faults of one of their number, the responsibility of descendants for
the faults of their ancestors. Property has a social character. The rites, in which
all collaborate, aim at ensuring the prosperity of the group. The social bond is
indurated, and life, as it were, mechanized within the narrow sheath of institu-
tions. Not only the activity of individuals, but their very thought is subject o
social constraint—no less than to the burden of heredity., Henri Berr in the
Foreword to Fromt Tribe to Empire: Social Organization among Primitives and
in the Ancient East, by A, Morer and G. Davy (New York: Alfred A. Knopf,
1926}, pp. xili-xiv,
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centric societics of which it is composed. It is a type of association
that is fundamentally economic in the sense in which plant and animal
ccologists use that term.®

The thing that most definitely characterizes it is, perhaps, the
absence of that mystic sense of solidarity which, at certain times and
seasons, unites the members of a family, a clan, or religious sect into
a consensus 5o intimate that it can be felt bur pardly analyzed. I
mention the religious sect in this connection because of all forms of a
society, not genetic in origin, it seems 4¢ be omc that more nearly
conforms to the organization of the clun and tribe. It is an interesting
fact in this conncction that, in the breakup of primitive societies
under the impact of European civilization, a mission station of some
religious society, with its little community of converts—or if not the
mission then some newly organized sect—has frequently performed
functions that had formerly been performed by the class or tribe. Ina
religious community, it seems, the detribalized nativc fiels himself at
home once more—perhaps more than ever befor=—tma world in which
he had been otherwise quite lost.® o

The conditions under which men buy and sell, have undoubtedly
had a profound influence 6n human relations and upon human nature.
Not all that is characteristically human is the preduct, as Cooley
seems {0 say, of man’s relations in the primary group.”® Men go to
market and women too, not as they go to church, namely, to revive a
sense of their social solidarity and of their participation in common
destiny. One meets at the market place, not friends merely, but
strangers, possibly enemies. They have all, each motivated by interests
presumably personal to himsel, come together because they need one
another and because, by an exchange of goods and services, they hope

#“In cvery habitat we find thar there is a sort of communiry or society of
organisms not only preying upon but depending upon cach other, and that certain
balg.nce, though often a violently swaying balance, is maintained between the
various species so that the community keeps on. . .. The particular name given
to this subject of vital balances and interchanges is called Ecology. Ecology is a
term coined by Haeckel, the celebrated German bialogist, in 1878; its root is the
Greek oixot, a house, which is also the root of the kindred older word economics.
Econon-llcs 15 used only for human affairs; ccology is really an extension of
ceottomics to the whole world of life” (FH. G. Wells, Julian S. Huxley, and . P.
Wells, The Science of Life, New York, 1931, II, g61).

* The government of South Africa a few years ago registered the names of no
less than 106 native separatist churches. All of them were organized by detribal-
1zed natives. See . Merle Davis, Modern Industry and the African (London,
1933), Appendix E.

1 Charles H. Cooley, Human Nature and the Social Order (New York, 1goz).
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not only to satisfy their own needs but also profit by the needs of
others. Besides, the market place, aside from the mere social excite-
ment of being 2 member of the crowd, offers the prospect of hearing
the latest news, and that is always an interest that is as intriguing to
primitive as to more sophisticated peoples. There is, also, the consid-
eration that in the market one may have, among strangers, a better
chance to drive a bargain since it is always difficult to bargain with
friends and relatives. On the other hand, it is notoriously easy and
interesting to trade with strangers. It is even possible, under certain
circumstances, to carry on a rather brisk trade with the enemy.

The familiar rule of the market place, cavear emptor, “Let the
purchaser beware,” is an indication of what was, and still is, the
normal relation between buyer and seller. The situation in which men
bargain and chaffer is psychologically complex and tricky, and
for that reason, perhaps the capacity to trade is one of the last of
the fundamental human traits that mankind has acquired. Among the
many definitions of man that seck to identify him with, but at the
same time discinguish him from, the other animals is that which de-
scribes him as a trading animal. Man is the only animal that has
learned to dicker and trade.'* But trade is necessarily a complex affair
since it requires that one know, at the same instant, both his own mind
and rthat of the other party. Each must understand the need of the
other in order that each may make for himself the best bargain. This
is inevitably the case because in this unique form of co-operation one
man’s nceessity is another man’s opportunity. But at the same time one
does not wish to know the other party and his necessity too well
either. One must, if possible, remain objective. 1t is for this reason,
among ochers, thac trade has so frequently gotten into the hands of
forcigners.’® It is casicr to be objective if one maintain the normal
distances. Detachment is the secret of the academic attitude.

It was around the market place that cities originally grew up.
When ciry states first came into existence in Egypt and Asia Minor,
later in Greece, they seem to have been at first and in many instances
little more than market places with walls around them. The market,
with the industries that grew up about it, may have been there first

11 See Fdward Westermarck, History of Human Marriage (34 ed., London,

3901), P. 400,
12 See (Gustave Glotz, Ancient Greece at Work (New York: Alfred A. Knopf,

1926}, pp. 170-177.
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and the place later fortified, or a market may have grown up under
the protection of a citadel.?®

Ciry states came into existence, not always perhaps, but often,’
when some nomadic chiefrain with his tribal followers invaded
and conquered a settled and sedentary population. In that case he
made the market place the seat of a totalitarian government. Every
city as it became a center of political power acquired its local deiry,
just as among more primitive peoples every clan had its totem. It was
at once the emblem of its authority and the symbol of its solidarity.

“The war-like character of the nomads,” says Friedrich Ratzel, “is
a great factor in the creation of states. It finds expression in the im-
mense nations of Asia controlled by nomad dynasties and nomad
armies, such as Persia, ruled by the Turks; China, conquered and gov-
erned by the Mongols and Manchus; and in the Mongol and Radjaputa
states of India, as well as in the states on the border of the Soudan. ...
Their importance lies in the capacity of the nomads to hold together
the sedentary races who otherwise would easily fall apart. This, how-
ever, does not exclude their learning much from their subjects. . . .
Yet all these industricus and clever folk did not have and could not
have the will and the power to rule, the military spirit, and the sense
for the order and subordination that befits a state. For this reason,
the desert-born lords of the Soudan rule over their Negro folk just as
the Aanchus rule their Chinese subjects.” **

The rise of the city state gave a new direction to the historical
process which profoundly affected and presently transformed tribal
and racial relations. The first consequence was to change a relation-
ship between ethnic groups, which had been territorial—modified and
mitigated to be sure by commerce and politics, that is to say, inter-
tribal war and peace—into a relationship of dominance and subjection,
3 relationship which eventually assumed the hierarchical form of caste
and class organization. The second consequence was to hasten the
pracess of ethnic amalgamation which, up to that point, had taken
place mainly, but not wholly, by the incorporation of the women and

13 “The agora, the town marker, was originally a neutral, sacred ground
where the members of different geme met for peaceful transactions such as
eschange and arbitration. When the sovereignty oFthe city was extended over a
larger territory there were ‘border agoras,’ protected against violence by religious
laws” (ihid., peo113).

'*Friedrich Rarzel, Vélkerkunde (2d ed., Leipzig and Wien, 1894-95}, p. 370.
Quoted by Franz Oppenheimer, The State, trans. John M. Gitterman (Indian-
apolis, 1914), pp. 54-55-
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children of the conquered tribes into the tribal organizations of the
conquerors.

It was inevitable, perhaps, that a state based on conquest should
seel to extend its boundaries so as to include more territory and more
peoples. But there were always limits to territorial expansion, and as
the city state approached these limits, the possibility and the necessity
for amalgamation disappearcd wirh the necessity for conquest. With
peace, society tended to crystallize, and the form which it invariably
took, particularly in a society based on conquest rather than tradc
was that of a caste and class system. As a matter of course, there was,
particularly at first, a certain amount of miscegenation between the
different castes, but caste distinctions were still based on ethnic differ-
ences. In shore, the contrast and conflict of ethnic groups were still
the basis of the new social and political, as they were earlier of the
tribal, society. But race consciousness and race conflict were in process
of supersession by class consciousness and class conflict.

The existence of a permanent caste system in India seems to have
had its origin in the obvious diversity of racial types in the Indian
population, It is a well-rccognized fact that visibility is an important
factor in maintaining social distances and incidentally making class
distinction heredirary. It is notable in this connection that while
domestic slavery has always, apparently, existed in China where racial
differences in the population are slight, there has never been anything
that could be described as caste among Chinese people, although the
relation berween the Hakka and Punti peoples in South China tends
to assume that character. In China, also, where feudalism disappeared
relatively carly, social classes were not closed and social status was not
based on inheritance. In Japan, on the other hand, where society is
notorionsly more regimented than elsewhere in the Orient, there stil!
exists, in spite of efforts to ameliorate their condition, an outcaste
group called the Eta, which in origin seems to have been foreign
although it has been recruited from all classes, even from the Samurai
at times when these knightly warriors sought oblivion, because for
some reason, perhaps as 2 consequence of defeat in battle, they had
lost caste,

v

In Greece the outstanding examples of the city state were Athens
and Sparta, and, in spite of the fact that we know a great deal more
about the life of the people of these two cities and of the territories
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that they dominated than we do of any others in the ancient world,
the knowledge that we have of the rise and evolution of their political
and social institutions shows that these conform rather consistently to
the pattern suggested by Oppenheimer in his natural history of the
state.r

The Spartans like the Athenians owe their existence to the invasion
of Greece by Nordic nomads who imposed themselves as overlords
upon the native peasantry. In Arttica the invaders seem to have fused
with the native population more completely than they did in Laconia,
where a military aristocracy, having reduced the native peasantry to
the position of serfs or helots, seems ro have devoted itself rather
consistently to war and knightly pursuits, as described in Homer’s
H!.Td

The Athenians, for reasons that are not wholly obvious—perhaps
because their position was less secure than that of Sparta—were the
niore responsive to changing conditions in the world about them. The
consequence was that Athens passed through a series of political trans-
figurations which resulted finally in a democratic society, qualified
by slavery.

Sparta, meanwhile, sitting in proud isolation on her impregnable

hills, retained her original form of government, relying upon her
superiority in arms to maintain her supremacy at home and on the
land. Athens, on the other hand, sought her fortunes on the seas, and
succeeded eventually by conquest, cologization, and by successful
tompetition with the Phoenician traders, in building up a political and
commercial empire which extended at one time from the Black Sea to
Etruria in northem Italy.
. 'I'rade was everywhere despised in Greece and nowhere more than
In. Sparta. In Athens, likewise, even after that city had become the
commercial center of the Greck world, and largely dependent for such
wealth as it possessed upon its foreign commerce, not merely petty
Frsl_dc, but even banking, strange as it seems to onc reared in a capital-
Btc society, was in ill repute.

I\l‘evertheless, Athens was able to achieve commercial supremacy
first in the Acgean and later in the Mediterrancan, but mainly through
the caterprise of its Metic, that is to say its resident alien population.
T}@sa foreigners became eventually so numerous as to constitute a
distinct middle class or caste in Athenian society.

M Glotz, in his volume, Ancient Greece at Work, devotes

1> Oppenheimer, op. cit., pp. 51-81.
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one of his chapters to the Metics in Athens. T have attempted to outline
briefly, and mainly in his own words, what that author says with
regard to the place and role of these foreigners in Athenian life that
secms important, because it seems typical of race relations everywhere.

Athens refused citizenship to the foreigners domiciled on her ter-
ritory. At first she was not very particular; an Athenian formed a line
of Athenians, whatever the country of his wife. But when the devel-
opmenc of trade drew masses of foreigners to Attica mixed marriages
became frequent. In 451 B.c. 2 law proposed by Pericles himself pro-
vided that to be a citizen a man must be born of a citizen father and a
citizen mother. The Athenian who presented a son to his phratry
must swear that his wife was an Athenian; if not, the child was impure,
a bastard, a nothos. Athens consented to confer citizenship on a for-
eigner only as a national reward for distinguished services.

The Athenians, as I have said, had a very poor opinion of trade.
Although they did, when poverty forced them to do so, permit them-
selves to engage in it in competition with Metics, they do not seem
to have been eminently successful.

“Go through the specches of Demosthenes,” says Glotz, “not
onc of the ship-owners or bankers who have retained the great advo-
cate iy a citizen by birth, and at the most one of them has become 2
citizen because he did big business as a Metic. Not one of the great
firms known to us belongs to a citizen.” The Athenians were still
more reluctant to carry on a petty retail business. They must be
driven by poverty. In such business they are quite lost, especially the
wormen; mingling with Metics and freedmen, they exposed themselves
to being confused with them, The enemies of Euripides reproach him
with having had a greengrocer for a mother; they hope that they will
thus deprive him of his citizenship.

The condition of the foreigner, which was hard at the beginning,
had greatly improved in the fifth century. The Athenians were proud
of the good reception which they gave to the foreigner, and especially
to the resident alien or Metic.

He was inhibited from owning land to be sure. In respect to justice
he was less protected than the citizen in his person, but not in his
goods. In return for her kindness Athens obtained valuable services
from her Metics,

With their genius for business and their foreign connections, the
Metics were in a perfect position for appropriating the higher
branches of business, and especially import trade. But the merchants
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whose transactions most affected the prosperity and the very existence
of the Athenian people were those whose business extended from
Sicily, Egypt, and the Fuxine to the Peiraeius, and from the Peiraeius
to every port in Greece~—the corn merchants. Whether importers or
brokers, they were almost always Metics.

Traffic in money was almost entirely in the hands of the class
which tapped movable wealth almost at all its sources. The great
banks were often managed by former slaves who had become Metics.
Thus in all branches of industry and trade the most important firms,
_ the record of which has been preserved, had Metics at their head.
Their strength lay in their weaith. They held the capital. The citizens
had the land, the houses, and the public offices. For the Metics, mov-
able property was everything, and they owned a great part of it.

The liberal careers also attracted the Metics. From the hamblest
stations to the highest, they made themselves a place there which
was very respectable. The intellectual professions offered to many
Metics the opportunity of making a great reputation and to some of
leaving a glorious name.

Most of the philosophers who taught in Athens before Socrates
and after Plato came from abroad. They exercised a powerful influ-
ence on the moral and social evolution of the Athenian people. They
brought with them all the ideas which were being worked out in the
Hcllenic world, but especially those which best suited men who were
emancipated from local prejudices and cager for practical novelties.

Lastly, it was a merchant from Cition, Zeno, who based human
dignity and personal liberty on Stoicism, and the audience which he
collected in the Porch was amazingly cosmopolitan.

With the expansion of Athenian trade there was a corresponding
growth in Athenian industry and an increasing demand for laborers,
that is to say, for slaves. To the Greeks slavery was a natural and
necessary incident of a civilized life. Plato, to be sure, condemned
the practice of holding Greeks as slaves. However, in the Laws, where
he attempred to formulate not an ideal but a practical scheme of so-
cety and government, he accepts the institution as necessary and
advises for the safety of masters, that natives from different countries
should be mixed and well treated.

Most slaves were, it seems, of other than Greek origin, and it was
no doubt quite as truc in the ancient as in the modern world that a
slave was more valuable the farther he was from home. But any Greek
ran the risk of enslavement from hostile forays or from piracy. Chil-
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dren were frequently kidnapped and raised as slaves, and there was a
systematic slave trade with the peoples in Asia Minor and the Balkan
Peninsula. Of che foreigners, the Asiatics were regarded as most valu-
able because of their skill in the arts and their familiarity with the
refinements of the more civilized Fast. Slaves from the rude countries
of the North were used in the mines, the workshops, and in transport.
As slaves “born in the house” were never very numerous most of the
slaves in Greece were purchased abroad. Although the more enlight-
encd Arhenians deplored the necessity of slavery, Athens, as it assumed
the character of a metropoliran and imperial city, became at the same
time a center of the slave traffic.

Slavery as practiced in Athens, with all its inevitable abuses and
hardships, tended to assume forms less severe than elsewhere in the
ancient world. The slaves employed in the mines, where they were
treated, as Aristotle described them, as “living tools,” were indecd
condemned to a bitter existence. But slaves employed in the domestic
service were frequently treated as members of the family. Slaves em-
ployed in industry were frequently permitted to work on their own
account, or even in command of a shop. Furthermore, the city owned
slaves and employed them as clerks in the government service where
they constituted a kind of burcaucratic organization that was per-
manent, in contrast with the constant shift in officials which a demo-
cratic form of government, as the Greeks conceived it, necessarily
cotailed. "1t was,” says Glotz, “rhis body of unassuming, trustworthy
servants which caused the hidden machinery of the State to work
and, in a commonwealth which was ever moving, ensured the con-
tinuity of the government.”'®

As there were many degrees of slavery, so there was always for
the slave the prospect of an improvement in his actual status as well
as the hope of eventual emancipation. Once the slave secured his
freedom he was not relegated to a separate class, as was the casc in
other Greek cities and in Rome, but was ranked with Metics, beside
buat below the citizen.r?

The thing that makes the career of the Metics in Athens significant
for present purposes is that it so aptly illustrates another and later
phase in the natural history of race relations.

The expansion of commerce in bringing about a wider division
of labor incidentally effected the emancipation of the individual man.

16 Glotz, op. cit., p. 213,
1 ibid, p.o2rg.
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Freed from the claims of custom and tradition, the alien or Meiic,
like the freedman, found himself faced with the opportunity and the
necessity of exercising whatever individual talents he possessed. At
the sarmme time a lively sense of the inferiority of his status, in com-
parison with that of an Athenian citizen, inspired him with an in-
vincible determination to rise. This struggle of the foreigner and the
freedman to find a place for himself in the freer and more spacious
existence of the expanding metropolis changed, in a relatively short
ume, not only the character of race relations but of society, within
the limits of the Greek world.!®

The barbarian, who was condemned ro servitude, as the Greeks
believed, as a consequence of a natural and invincible inferiority,
might still hope for freedom. Evidence of this fact is not so much the
numbers of the freedmen in Athens as the extent to which they
aroused the prejudice of Athenian citizens. The freedman was de-
scribed as “greedy and coarse.” It was said of him that “he thinks
only of material needs. All trades are good to him, and all means of
succeeding in them. He obtains wealth by fraud and position by
adulation. He marries his master’s daughter. He dazzles the town with
bis ridiculous ostentation. There is no harder despot to his slaves than
the upstart from slavery.” *®

All of these, the foot-loose foreigner, the freedman, and the man
of mixed blood, all of them typical city dwellers, are examples of a
personality type that has been aptly characterized by Franz Oppen-
heinzer in his account of the genesis of the “maritime state,” founded
2s e says by “sea nomads,” as the territorial state was by land nomads.
He says:

The psychology of the townsman, and especially of the dweller in the
maritime commercial city, is radically different from that of the country-

8 “The point that has come to impress itself, in recent years, on the minds
of students is that, as a result of the breakdown of customary miedes of action
and of thoughe, the individual experiences a ‘release” from the restraints and
cqnstraines to which he has been subjecr, and pives evidence of this ‘release’ in
agaressive self-assertion, The overexpression of individuality is one of the marked
features of afl epochs of change. On the other hand, the study of the psycho-
lugical effects of collision and contact between different groups reveals the fact
that the most important aspect of ‘release” lies, not in frecing the soldier, warrior,
or berserker from the restraint of conventional modes of action, but in freeing
the individual judgment from the inhibitions of conventional modes of thought”
{Frederick ]. Teggart, Theory of History, New Haven: Yale University Press,
1925, n. 196).

" Gltz, op. cit, p. 218,
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man. His point of view is freer and more inclusive, even though it be more
superficial; he is livelicr, because more impressions strike him in a day
than a peasant in a year. He becomes used to constant changes and news,
and thus is always novarum rerum cupidus. He is more remote from
nature and less dependent on it than is the peasant, and therefore he has
less fear of “ghosts.” One consequence of this is that an underling in a
city State is less apt to regard the “taboo” regulations imposed on him by
the first and second estates of rulers. And as he is compelled to live in
compact masses with his fellow subjects, he carly finds his strength in
numbers, so that he becomes more unruly and seditious than the serf
who lives in such isolation that he never becomes conscious of the mass to
which he belongs and ever remains under the impression that his averlord
with his followers would have the upper hand in every fight.

This in itself brings abour an ever progressive dissolution of the rigid
system of subordinared groups first created by the feudal state.2

The city dweller, as a personality type, is a product of conditions
which his persistent struggle to rise created. The person and his world
constitute, it seems, a viclous circle, cach being an effect of the other.
Furthermore, this struggle for status, as here described, is the very
source and origin of the race problem as we know it.

The man of lower caste, who is usually a man of a different racial
stock, is invariably “all right in his place.” It is when he seeks to rise
that his presence, his occupation, and his position in society—if it is
one in which his superiors are not accustomed to secing him—is re-
sented. This resentment is naturally intensified when the intruder
cxhibirs, as he is almost certain to do, the ignorance, arrogance, and
bad manners of an upstart. To the extent that individuals of a par-
ticular caste or class are identified with a particular racial stock, the
conflict of races and nationalities tends to become involved with the
conflict of classes. Finland is a modern instance. The Finnish national-
ists and the Finnish socialists are likely to be organizations of the same
persons, just as the politically dominant Swedish minority, with which
Finnish nationalists are in conflict, is likely to be identical with the
dominant capitalist class.

In a democratic society, where every individual is free, or rela-
tively so, to rise and to improve his social status on the basis of his
individual achievement, or whatever represents success in the socicty
in which he lives, caste distinctions tend to dissolve and disappear.
In that case race distinctions also are obliterated, or forgotten and
neglected. To be sure, race distinctions which inhibit intermarriage

20 Qppenheimer, op. ¢it,, pp. 167-168. (By permission of The Viking Press,
Inc. Copyright 1914 and 1g2z2.)
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may be maintained even after caste distinctions have wholly or largely
disappeared. This is the case of the Negro in the United States, and
of the Jew in Europe and clsewhere. Under these conditions the
nationality, race, or what not—because inbreeding still preserves cer-
rain distinctive physical traits—is regarded as a race, and tends to
assume the character of a racial and cultural minority.

The struggle of the classes to rise and find a more secure place in
the social order of the Athenian world was repeated or continued in
Alexandria, when that city had become the center of the Hellenic
world. It was continued or repeated in Rome when that city had
become the capital of an empire that included the whele civilized
world. To these cities foreigners of every description thronged. Ad-
venturers, fortune hunters, sophists, soothsayers, every one who found
himse}f oppressed and was enterprising enough to seek his fortune
abroad—all that was human and foot-loose—sought to find in the
metropolis, if not a happier, at least 2 more intriguing world.

The philosopher Seneca, reflecting on the significance of this
cosmopolitan life, has left us a very vivid picture of the crowds that
thronged the streets of Rome. “Look, I pray you,” he says, “on these
vast crowds, for whom all the countless roofs of Rome can scarcely
find sheleer: the greater part of those crowds have lost their native
land: they have flocked hither from their country towns and colonies,
and in fine from 2all parts of the world. Some have been brought by
ambition, some by the exigencies of public office, some by being
entrusted with embassies, some by luxury which seeks a convenient
spot, rich in vices, for its exercise, some by their wish for a liberal
education, others by a wish to sce the public shows. Some have been
led hither by friendship, some by industry, which finds here a wide
field for the display of its powers. Some have brought their beauty
for sale, some their eloquence; people of every kind assemble them-
stlves together in Rome, which sets a high price both upon virtues
and vices.” 22

Tnthe freedom and ferment of this cosmopelitan world not merely
tribal distinctions and tribal animosities vanished, but national and ter-
ritorial units lost all or most of their significance, particularly when

citizenship was finally in 212 A.D. granted to every freeman within
the Empire. :

* Seneca, in Minor Dialogues, X, vi, quoted in Social Thought from Lore

i Sa'giei"lce, by H. E. Barnes and Howard Becker {Boston: D). C. Heath and Co.,
1934), I, 175,



€ 100 » Race and Culture

The outstanding exception was Palestine. Jews persisted in their
determination to preserve their national autonomy and their national
religion. The result was that after repeated revolts Jerusalem was
finally destroyed in 135 A.D., and the Jewish people were dispersed
throughout the Empire.

In this Roman world, in which all, or almost all, racial and national
distinctions were abolished, there occurred about this time two events
of world-wide significance. One was the rise of the Stoic philosephy
at Rome, and the other, the appearance of the Christian religion in
Palestine.

The Stoic philosophy seems to have been, in some sense, a response
to the cosmopolitan character which the world had now definitely
assumed. Conceiving himself a citizen of the world, the stoic philos-
opher found very little to interest him in the actual life about him.
For him, as for so many others, the world in which he once Jived had
almost ceased to exist. The cuphoria which had given a zest to life
while the Empire was expanding was succeeded at this time by a sense
of ennui which, like an insidiouns disease, arracked the noblest Romans,
manifesting itself in a disposition to suicide or to permanent with-
drawal from the world.

Christianity, on the other hand, which had come into existence
as an obscure Jewish sect, rose rapidly to the position of a world re-
ligion. Inspired by the consciousness of a great mission, secking to
bring together in the bonds of a common fellowship all men, without
distinction of race or class, its rise was like the annunciation of the
end of the old era and the beginning of the new. From this time the
bonds that held the empire together were gradually relaxed. The
processes of acculturation continued, but the world that remained
was neither wholly Greek nor Roman. It was barbarian, mainly, but
Christian.

v

In the modern world, and particularly outside of Europe, wher-
ever race relations—or what, in view of the steadily increasing race
mixture, we have called race relations—have assumed a character that
could be described as problematic, such problems have invariably
arisen in response to the expansion of European peoples and European
civilization.

In the period of four hundred years and more since Vasco da
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Gama rounded the Cape of Good Hope and Columbus landed at San
Salvador, European discoveries and European enterprise have pene-
rrated to the most remote regions of the earth, There is nowhere now,
it seems—either in the jungles of the Malayan peninsula or the remote
islands of New Guinea—a primitive people that has not, directly or
indirectly, corne under the influence of European peoples and Euro-
pean culture.®

The growth of European population is, among other evidences
of Furopean expansion, the one that is perhaps least obvious. How-
ever, the growth and decline of populations are basic to every other
form of social or cultural change.

Between 1800 and 1930 the population of Europe increased from
180,000,000 tO 480,000,000, and the number of individuals of Euro-
pean origin overseas amounts at the present to 160,000,000. During
this period, and indirectly as a result of this emigration of European
peaples, a corresponding movement of African and Asiatic peoples
has been 1n progress. The number of people of African origin in the
New World, that is, in North America, the West Indies, and South
America, is at the present time, as near as can be estimated 37,000,000.
Of this number, something over 12,000,000 are in the United Scates
and Canada; 8,148,000 are in Bermuda, Central America, and the West
Indies; 14,200,000, including, according to the best estimates, 8,800,-
oo mulattoes, are in Brazil. The remainder, 2,400,000, are in South
America.

Meanwhile oriental peoples, mainly Chinese and Fast Indians, in
response to the demands for crude labor to do the rough work on
L'urope’s advancing frontier, have been imported into almost every
part of the world outside of Europe, There are settlements of both
Hindus and Chinese in the West Indies, in Australia, South and East
Africa, and the islands of the Pacific, parricularly the Dutch East

#2 The situadon seems to have brought about something approaching an an-
thrapological crisis. Since there are now, or soon will be, no living examples of
prenitve peoples to investigate, anthropologists seem to have arrived at a cross-
roads with the following result: One school of thoughe is directing its attention
more exclusively to antiquarian and prehistorical investigation, secking ro extend
the limits of our knowledge of historical facts; another schosl is more particu-
‘arly interested in the historical processes they observe going on about them in
contemporary life-the processes of history in the making. But the processes of
history, so far as they reveal the manner in which new societies and new civiliza-
tions have atisen on the ruins of their predecessors, are the processes by which
new and more sophisticated types of personality have succeeded earlier and
stnpler types. Anthropology thus merges into sociology.
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Indies, the Philippines, and the Hawaiian Islands, They are employed
mainly, but not wholly, in plantation agriculture. They are imported
to work in the gold mines. There are Chinese in Cuba, in Jamaica,
and British Guiana. They were imported in the first instance to re-
place Negroes on the sugar plantations after emancipation. There are
Japanese in Brazil as in the United States. They were brought to
Brazil to work in the coffec plantations in Sio Paulo and to the United
States to work in the {ruit and vegetable gardens of the Pacific coast.

The number of Chinese, Indians, and Japanese who have gone
abroad and are now living outside of their native states has been esti-
mated at 16,084,371. There is in South Africa a Chinese community
in the Transvaal and an Indian community in Natal. The Chinese
were imported as laborers to work in the Rand gold mines; the Indians,
to work on sugar plantations in Natal. In the West Indies, Indians and
Chinese took the places, after emancipation in 1834, of Negroes on the
plantations. Japancse, who are more recent emigrants, have gone
mainly to Hawaii and Brazil.

There are, at the present time, between 16,000,000 and 17,000,000
people of Asiatic origin living in the diaspora, if 1 may use that term
to designate not merely the condition but the place of dispersion of
peoples.®

Of the Orientals in this diaspora, 10,000,000, it is estimated, are
Chinese, 2,125,000 are Indians, and 1,973,960 are Japancse. There are
1,900,000 Chinese in Siam; 1,800,000 in Malaya; 1,240,000 in the Dutch
East Indies; 700,000 in Indo-China; 150,000 in Burma; 74,954 in the
United States; 45,000 in Canada; and 4,090,046 in other parts of the
world.

Of the 4,125,000 Indians abroad, 1,300,000 are in Burma; 628,000
in Malayva; 1,133,000 in Ceylon; 281,000 in the island of Mauritius;

2 P¥iaspora is a Greek term for a nation or part of a nation separated from
its own state or territory and dispersed among other nations but preserving irs
national culture. In a sense Magna Graecia constituted a Greek diaspora in the
ancient Roman Fmpire, and a tyvpical case of diaspora is presented by the
Armenians, many of whom have voluntarily lived outside their small national
territory for centuries. Generally, however, the term is used with reference 1o
those parrs of the Jewish people residing outside Palestine. It was used ar first
to describe the scctions of Jewry scattered in the ancient Greco-Roman world
and later to designate Jewish dispersion throughout the world in the rwenty-five
hundred vears since the Babyvlonian captivity. Diaspora has its equivalents in
the Hebrew words galuth (exile) and golab (the exiled), which, since the Baby-
lenian captivity, have been used to describe the dispersion of Jewry., Encyclo-
paedia of the Social Sciences, V, 126-121.
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178,000 are in South and East Africa; 133,277 are in the British island
of Trinidad; 181,600 in British and Dutch Guiana; 76,000 are in the
Fiji Islands; 6,101 in the United States and Canada; and 100,225 in
other countries.

Of the 1,960,371 Japanese living outside Insular Japan, 1,351,383
are in Korea, the Island of Sakhalin, Manchuria, Formosa, or other
parts of the world including China, which have become, or are in a
process of incorporation in, the Japanese Empire. Of the remaining
617,088 Japancse abroad, 162,537 are in Brazil, and 297,651 are in
the United States and Canada. Of the number of Japanesc in the
United States, 139,634 are in Hawaii,?

The Hawaiian Islands are occupied by what, from the point of
race and cultural differences, is probably the most thoroughly scram-
bled community in the world. The census for the Hawaiian Islands,
where, different from continental America, the population is classified
by racial origin, recognizes twelve different racial categorics, two of
them hyphenated. They are: Hawaiian, Caucasian-Hawaiian, Asiatic-
Hawaitan, Other Caucasian, Portuguese, Chinese, Japancse, Korean,
Porto Rican, and Filipino. Among the laborers that have at various
umes been imported to perform the work on the plantations a consid-
erable number were from Europe, among them Scandinavians, Ger-
mans, Gaalicians, Russians, Poles, Portuguese, and Spaniards.

Of the total population of 347,799 in Hawaii in 1930, 236,673 were
Oricntals, 562 were Negroes, and 46,311 were hybrids. Of this 46,311,
or 47,560 according to another and different calculation, 5,040 were
persons who counted their ancestry in more than two races.”® Com-
menting on the situation, one of these products of miscegenation, a
very charming voung lady, incidentally, remarked: “Mixed? Yes; I
am a kind of Jeague of nations in myself.”

I'have conceived the emigration of European peoples and the emi-
gration of extra-European peoples—since most, if not all, of these
movements have taken place in direct and indirect response to
conditions in Furope—as integral parts of a single mass migration.
So considered, this is, undoubtedly, the most extensive and momen-
tous movement of populations in history. Its consequences, likewise,
R Y

**Radhakamal Mukerjee, Migrant Asiz (Rome, 1936), Appendix A. The
figures for the Japanese m the United States and Brazil have been corrccted
Inaccordance with more recent figures.

“Romanzo Adams, Interracial Marriage in Hawaii (New York, 1937), pp.
12-20. See also Appendix C, pp, 3134-345, for data relating to interracial marriages.
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have been in proportion to its numbers. Everywhere that European
peoples—including their commerce and culture—have penetrated
they have invariably disturbed the existing population balance; under-
mined the local economic organization; imposed upon native societies,
sometimes a direct form of control, more often political and judicial
processes which were strange to them, but processes which have, at
any rate, more or less completely superseded those of the native and
local authorities. The invaders have frequently, but not always, in-
oculated the native peoples with new and devastating diseases. They
have invariably infected them with the contagious ferment of new
and subversive ideas.

All this disorganization and demoralization seems to have come
about, however, in the modern world as it did in the ancient, as an
incident of ineluctable historical and cultural processes; the processes
by which the integration of peoples and cultures have always and
everywhere taken place, though not always and everywhere at a
pacc so rapid or on so grand a scale.

Tt is obvious that race relations and all that they imply are gen-
erally, and on the whole, the products of migration and conquest.
"This was true of the ancient world and it is equally true of the modern.
The interracial adjustments that follow such migration and conquest
arc more complex than is ordinarily understood. They involve racial
competition, conflict, accommodation, and eventually assimilation,
but all of these diverse processes are to be regarded as merely the
efforts of a new social and cultural orgamsm to achieve a new biotic
and social equilibrium.

The fact that these adjustments involve different processes, each
operating in relative independence of one another, snggests that onc
may conceive race relations as existing and assuming different forms
at different levels of association. Thus the invasion by one race or one
people of the territories occupied and settled by another involves first
of all a struggle for mere existence, that is to say, a struggle to main-
tain a place on the land and in the habitat which has been invaded.
This has often resulted in a catastrophic decline in the numbers and
sometimes, as in the case of the Tasmanians, in the extinction of the
native population, who seem to have been hunted like wild animals
by the European immigrant as were, at onc time, the Indians in the
United States.* But discase is often more deadly to primitive

28 Puring the Indian wars in the United States bounties were frequendy
offered for Indian scalps to encourage settlers and frontier men to kill Indians
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people than war. The native population of Hawaii declined in the
period from 1778 to 1875 from 300,000 OF more to 55,347 Since that
time the total population of the islands has increased, largely by the
importation of Orientals to work on the plantations, until in 1930 it
was 368,336, inclusive of military personnel.*”

In other parts of the Pacific the native population has multiplied
under European domination. The population of Java has increased
in the centenary 1830 to 1930 from about 5,000,000 to 36,745,537-

The effects of infections and contagious diseases introduced by
forcigners are the more devastating in the first years of the inter-
course. Eventually some sort of biotic equilibrium is achieved, but
racial competition on the biotic or ecological level continues, although
its consequences are not so obvious. “Throughout human history,”
says 8. J. Holmes, “stocks have continually been replaced, peacefully
or otherwise, by their successful rivals, Even relatively stable popula-
tions represent but a temporary retardation in the general course of
racial change. What is of greater importance than military prowess
inthe biological fortunes of peoples is the more obscure factors which
affect the balance of births and deaths.” ** But any change in the con-
ditions of life which affects the biotic or population balance is inevi-
tably reflected at every other level on which race relations may be said
to exist. This js particularly well illustrated in a recent analysis by S. J.
Holmes of the vital statistics of the Negro in the United States. He has
described his investigation as “A Study in Human Ecology.” How-
ever, his estimate of the Negro's chances of survival in the American
environment is, as he himself admits, necessarily inconclusive, It is
inconelusive because there are factors to be reckoned with for which
we have as yet no adequate statistical data.

as they would be encouraged to kill wolves and other pests. In a note in the
volume, Alien Americans (New York: The Viking Press, Inc,, 1936), p. 5, B.
Schricke states: “This method was introduced in 1641 by Wilthelmus Kieft,
Durch director-general of New Netherlands—presumably imitating a similar
practice in the East Indies—and later on was adopted by the Puritans. It was, in a
wav, 2 money-saving expedient. If the frontier farmers could be encouraged to
make offenstve war against the Indians on a comumission basis, fewer tegular
soldiers—paid and maintained by the government during long periods of inac-
iry—would be needed. The last American scalp bounty was offered by the
Territory of Indiana in 1814 as an ‘encouragement to the enterprise and bravery
of our fellow citizens.’ ” (By permission of the publisher. Copyright, 1936.)

¥ Adams, op, ¢it., pp. 1-12. Also George H. Pitt-Rivers, The Clash of Cultures
and the Comtact of Races in the Pacific {London, 1927).

8. 1. Holmes, The Negro's Struggle for Survival: A Study in Human
Ecology (Berkeley: University of California Press, 1937), p- 2
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“There are,” he says, “four ways in which the racial struggle
may conceivably work out:

1. We may all become black;

2. We may all become whire;

3. Whites and blacks may fuse into a hybrid stock; or

4. We may become permanently biracial, either mingled together, or
occupying different local areas.*

But this list does not include all the factors that one needs to take
account of in making such a forecast as is here proposed. The Negro
population, for example—and this is characteristic of almost every
other population element in America—is sometimes slowly, sometimes
rapidly, but continuously in motion, moving out of its original loca-
tion and settlement into some other part of the country. There has
been a very considerable concentration of Negro population in recent
years in Northern cities. Nevertheless, the population is with every
decade more widely dispersed. Associated with this dispersal is a
tendency for Negroes, as for all other races, living in communities
where they are a small or negligible minority, to intermarry and inter-
breed and so lose their racial identity. On the other hand, in the Black
Belt where the Negro is, or has constituted, 5o per cent or more of the
population, the Negro’s complexion has not noticeably changed.

The migration and dispersion of Negroes involves new social con-
tacts and new race relations. Negroes in every part of the country,
even on the plantqtinns; in the Southern states, arc now, as they were
not formerly, in a competition with whites for jobs and places of
relative security in the occupational organization of the community
in which they live.

In one of its aspects this competition is not merely a struggle of
the individual to find a place in the Jocal economy, it is at the same
time a struggle of a racial unit to discover a niche in which Negroes
will enjoy relative security from competition with white competitors.
This 1s the way in which the caste interest and caste organization,
where it exists, cuts across class interest and class organization. When,
and to the extent that the Negro finds the niche into which he fits,
or into which he has succeeded in accommodating himself, then the
degree of this economic security will be registered in the balance of
births and deaths.

Moving North, the Negro has become a factor in politics to an

22 Jbid., p. 2.
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extent that was not permitted him in the South. The Northern migra-
tion and dispersion have given him opportunities for education which
he did not have in the South. But the effect of education, and con-
spicuously the education of Negro women, has had 2 devastating
effectupon the Negro birth rate. There is apparently no way in which
a people can so effectively commit race suicide as by educating its
women. At the present time colored women have more opportunities
for education, and for higher education, than colored men.

The effect of education, especially higher education, in so far as
it has increased the number of eccupations, particularly in the pro-
fessions to which Negroes have access, has brought into existence a
Negro middle class, which fact has also had effects that will eventually
be registered in the balance of Negro births and deaths. In proportion
to the numbers of Negroes in the population, I might add, the num-
ber in the professions is much smaller than is normal for the popula-
tion as a whole.%

The effects of education and dispersion in so far as they tend to
increase the number of Negro occupations tend likewise to under-
mine the caste systemn. The consequence of this is, on the one hand,
to diminish the distances between the races at the different class levels
and, on the other, to transform the status of the Negro in the United
States from that of a caste to that of a racial minority.”

It seems, then, that one may think of race relations as existing not
only on different levels, that is (1) ecological, (2} economie, (3)
political, (4) personal and cultural, but one may think of these dif-
ferent levels as constituting a hierarchy of relations of such a nature
that change upon any one Jevel will invariably have repercussions,
not immediately, bue finally, upon every other.

VI

There are, it seems, two distinct and opposite points of view from
which it is possible to survey an historical movement, such as that
I‘Ef'erred to by historians as “The Expansion of Europe.” From one
point of view this movement appears as a progressive extension of
_European culture and domination in the world, accompanied by an
Increasing integration of, and intimacy with, the races and peoples

5 Charles S. Johnson, The Negro College Graduate {Chape! Hill, 1¢38).
¥ Bertram W, Dovle, T'he Etiquette of Race Relations in the South {Chicago,
1937}, Introduction, P Xxii.
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within this imperium. The movement may, however, be viewed in a
temporal perspective in which it presents itself as a succession of
changes which have come about in connection with, and incidental
to, the expansion and integration of a vast and new social organism,
if it is permissible to apply that term to any or all of the typical forms
of interdependence—ecological, economic, political, and cultural—
which the European social and cultural complex has assumed in the
course of its cxpansion. At any rate, the changes which have come
about with the cxpansion of European dominance seem to have come
about everywhere, though not everywhere at the same pace.

The earliest cultural and racial contacts seem ro have arisen out of
the necessitics of trade and barter. At the outset this trade was likely
to proceed very cautiously as in the case of the so-called “silent
trade.” #2

There is always, it appears, something uncanny about people who
are complete strangers, particularly when they arrive in great ships,
or, as has recently happened in the New Guinea archipelago, in flying
boats. However, as trade relations progress, everything foreign tends
to acquire a certain prestige, partly because it is unfamiliar and exotic.
Przsently barter is superseded by something like commercial exploita-
tion. Articles of foreign manufacture replace the native products
because, being machine made, they are cheaper.

Trade relations are invariably succeeded, eventually if not im-
mediately, by some form of political domination. This is made neces-
sary in order to protect not merely trade bur the trader. Political
dornination may, in the narural course, take forms as different as that
represented, on the one hand, by a crown colony, to use an English
expression, or on the other, by “spheres of influence.”” At this point
in the race relations cycle the foreign missionary is likely to make
his appearance,

Woe ordinarily think of missionary societies, so far as their sccular
activities are concerned, as agencies for salving the wounds and

32 This area (the Congo forest) “is famous for the development of ‘silent
trading’ between the pygmies and the Negroes. Many pygmy groups are tacity
attached to a Negro village and have an understanding for the barter of game
for agricultural crops. After a successful hunt the negritoes enter the banana
groves of the villagers, gather fruir, and hang suitable meat in its place; the
villagers when needing game will also lay out agricultural produce in an accus-
tomed place for the hunters, who will in due course bring to that place a portion
of their bag.” C. Daryll Forde, Habitar, Economy and Society (zd ed., New
York: Harcourrt, Brace and Co., 1937), p. 23. See also Sir P. J. H. Gricrson, The
Silent Trade (Edinburgh, 1903).
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mitigating the grievances which an unregulated commerce inevitably

rovokes. This conception is justified when one considers to what
extent colonial or “missionary peoples,” if [ may use that term in a
general and generic sense, have benefited by the schools, hospitals,
and other weifare agencies which European missionary societies have
established in every part of the world in which Europeans are now
or have been dominant. But missions, in planting the seeds of a new
and competing culture, in countries like India and China—that is, in
countries which are now, or will be presently, involved in a struggle
to emancipate themselves from European domination and tutelage—
have sometimes intensified the confusion and raised new points of
conflict. But that, too, is an inescapable incident of the historical
process. As a matter of fact, the formal education begun in the mis-
sionary schools is carried on and completed by the informal education
which native peoples inevitably receive on the plantations, in the
factories, and the commercial establishments where they work within
the limits of a European economic and social system, and under the
direct supervision of European agents.

Thus every plantation in Java, the Philippines, or Hawaii, every
factory, commercial organization, or bank in Hong Kong, Calcutta,
or Bombay, is a means of completing the education begun by the
missionary schools, and incidentally of hastening the time when the
native peoples will be able to dispense with the luxury of foreign
tutors and foreign tutelage.

The final stage in Furopean expansion is reached when Europe
begins to export not goods but capital, capital first of all to finance
mining operations, the tin mines of Billiton, in the Dutch East Indies,
for cxample, or the rubber plantations in Sumatra and the Malay
peninsula, and finally, to build factories to employ native laborers in
the manafacture of commodities which are then sold not only in the
colonies, but, as in the case of Japan, in Europe and in competition
with Furopean products.

This imposes upon European expansion the limit to which it has
been steadily trending. The cycle is now complete. Communication,
to be sure, is still expanding and acculruration continues, but the
great migration is, apparently, ended. In a recent volume, entitled An
Island Commmunity, Andrew Lind describes this movement as it is

reflected in the history of economic and race relations in the Hawaiian
Islands.
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Here we may see, as in a microcosm, within the compass of a ter-
ritory smaller than Massachusetts and within a period of 160 years,
the operation of processes which Oswald Spengler has described in
cosmic proportions and in the grand style of a philosopher of history,
in his Decline of the West (Untergang des Abendlandes).®

From a somcwhat similar point of view Hermann Schneider has
written a History of World Civilization. In this unique history—
unique because it attempts to make history systematic—the civiliza-
dons of Egypt, Babylon, Crete, Persia, Greece, and Rome, and the
Jews are treated as individual organic units, each repeating with indi-
vidual variations the same life cycle. Itis Schneider’s thesis that every
civilization begins with migration, invasion, and conquest. ‘There fol-
lows a period of miscegenation, in the course of which a new race
is formed by the fusion of the invaders with the natives. After a
period of internal conflict a class organization finally crystallizes, and
then, in due course, a new culture arises which finds expression in a
characteristic literature, philosophy, and technology. This process
is repeated with the rise of each succeeding civilization, except that,
in so far as cach later civilization is able to appropriate and assimilate
the inheritance transmitted to it from its predecessors, the latter
represents an advance over the earlicr, In this way progress is achieved,
‘The transmission of a cultural heritage from an earlier to a later civ-
ilization is always problematic, never complete, and its advance, when
achieved at all, is not as continuous and consistent as the popular con-
ception of progress assumcs.

One of the consequences of the European expansion that is not
ordinarily taken into the reckoning is the appearance, in the wake of
every European invasion, of a mixed blood population due in part to
the intermarriage and interbreeding of Europeans with the nmative
populations and in part to the mixture of races outside of Europe im-

23 From Spengler’s point of view therc is no such thing as civilization; the.re
are only civilizations, each an organism unique and individual, limited in its
possibilitics, and expressing irself in a characreristic chythm, form, and daratien.
I see,” he savs, “ip place of that empty figment of ene linear history which can
only be kept up by shutting one’s eyes o the overwhelming multtude of_ t.hc
facrs, the drama of a2 monber of mighty Cultures, each springing with primitve
strength from the soil of a mother-region to which it remains firmly b_our}d
throughout its whole life-cycle; each stamping its material, its mankind, in is
own image; each having its own idea, its own passions, #5 own life, will and
feeling, its own death.” Oswald Spengler, T'he Decline of the West (New York:
Alfred A. Knopf, 1926}, I, 21.
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ported into the colonies to do the rough work on the plantations for
which natives are not fitted.®*

Iybrid peoples, particularly if they are the product of the inter-
breeding of stocks so physically divergent that the resulting hybrid
can be readily distinguished from both parents, will ordinarly occupy
a status somewhat below that of the colonizing European but above
that of the native or pure blood. In this situation the half-caste tends to
conform to the personality of the so-called “marginal man,” that is to
say, a man who is predestined to live in two cultures and two worlds.
Itis characteristic of marginal types that they are able to look with a
cerrain degree of critical detachment upon the diverse worlds of their
parents. At the same time they are likely to feel themselves not quite
at home in either.® This is especially the case when, as has happened
in Hawaii, the parents speak habitually each a different language,
Chinese and Hawaiian for example. In that case the offspring will
probably speak English. They will have, in short, no mother tongue.

Living, so to speak, on the margin of two races, the half-caste
ordinarily functions cither as a mediator or a buffer between the
Furopean and the Asiatic or African. In some cases, as for example
in the West Indies, the man of mixed blood may, indirectly and quite

¥+ No attempt has been made to estimate the number of persons in the world
who are today reckoned as “mixed bloods.” As a matter of fact, unless the races
which interbreed are sufficiently different in respect to those traits by which
we ovrdinarily distinguish races, no mixed or half-caste arises. Thus if a Jew
marries a Christian, their offspring become either Jews or Gentiles, The indi-
vidual may, to be sure, be reckoned as a part-Jew and part-Gentile, but there
is no part-Jew-part-Gentile class or caste. The opposite is the case with an
African or an Asiatic who is born of mixed parentage.

However the number of persons who are of recognized racial origin, but

are not sufficiently amalgamated to constitute them as distinct racial varieties, is
considerable,
. There were in the United States 1,660,554 persons reckoned as mulattoes
n g0, The Cape Coloured, mainly mixed Hottentots and Dutch, numbered
545748 in 1930. The Evrasians of India, or Anglo-Indians, as they prefer to
call themselves, numbered in 1921, Tt3,090. In Brazil “persons of color,” that is,
persons recognized as of mixed Negro-white origin, numbered 8,8o0e,000. Forty-
three per cent of the population is of mixed Indian and Europian origin. In Java
the Indo-Furopeans, ar Furasians, numbered 290,408,

M we add to the numbers of those who are recognized as of mixed racial
amigin those who have been or could properly be classed as “racial and cultural
mmarities,” that is, those who, because of racial or language differences, have
not bEen‘ whally assimilated or regard themselves in any sense as alien in the
country in which they live, we should know how extensive the diaspora—that is
t0 say, the region in which peoples live more or less as strangers, the region
In which race relations may be said to exist--actually is.

*Everett V. Stonequist, The Marginal Man (New York, 1937).
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unintentionally, assist in keeping the African of pure blood in sub-
ordination and by so doing make the position of the dominant Euro-
pean more secure. This happens when the man of mixed blood, repre-
senting a rising middle class, interposes himself between the European
at the top and the man of pure blood at the bottom in such fashion
that no man of pure biood can rise except in so far as he is accepted
by the mulatto middle class or caste. This is, in a general way, the
situation in India though the racial situation is complicated by the
existence of a caste system—and a caste system maintaincd by religious
as well as social sancrions. The caste system of the Hindu necessarily
affects the status of every other ethnic or religious unit in India. The
Anglo-Indians, being Christians, actually occupy a position in the
Indian Empire comparable with that of the Parsis in Bombay. They
are described in the report on which the new Indian constitution is
based as a “community,” although as employees of the state they are
dispersed throughout the Empire.

In Brazil, where #2étis, or mixed bloods, are neither a class nor a
caste but merely the advance guard of a population of African origin
in process of assimilation, the mulatto scems ro have no special social
function. The situation in the United States, on the other hand,
profoundly different. Here, where every man with a tincture of the
African in him is classed as Negro, and racial distinctions within the
race have been pretty thoroughly abolished, the Negroes of mixed
blood have made themselves protagonists of the American Negro
minority. They have been likewise the most aggressive leaders of the
race.*¢

Vii

One of the incidental consequences of European expansion that
inevitably impresses the world traveler is the sudden rise along great
ocean thoroughfares through which the currents of world commerce
flow, of a succession of great metropolitan cities. Most of them are
new cities and if they are not wholly European in character they all
sport a European fagade. The most outstanding of these cities, which
circle the world like a girdle, are: San Francisco, Yokohama, Shanghai,
Hong Kong, Colombo, Bombay, Marseilles, London, and New York.
And then there is Johanncsburg, one of the world’s most interesting

58 Alfred Holt Stone, Studies in the American Race Problem (New York,
1908}, chap. ix, “T'he Mularto Factor in the Race Problem,” pp- 423-439- See also
Robert E. Park, “Mentality of Racial Hybrids,” American Journal of Svcivlogy,
XXXV s539-551 (Jan, 1931).
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metropolitan cities, which has apparently strayed inland, but which,
as the primary market for most of the world’s gold, performs a dis-
tinctly metropolitan function. Aside, also, from the fact that Jo-
hannesburg is much like San Francisco in the early years of the Gold
Rush, it is interesting from the point of view of race relations because
inits gold mines some two hundred thousand tribal natives are getting
their first lessons in European civilization.

The function of the great port cities in the new world economy
is to facilitate the movement of raw materials and commodities from
their sources in the interior through continental gateways, into the
world market. Almost all the great and growing cities of the world
are now located on this main street of the world.

Spengler has described these cities as the centers “in which the
whole life of broad regions is collecting while the rest dries up.” These
are the places where “the type-true people, born of and grown on
the soil,” are being superseded by “a new sort of nomad, cohering
unstably in fluid masses, the parasitical city dweller, traditionless,
utterlv matter-of-fact, religionless, clever, unfruitful, deeply con-
temptuous of the countryman and especially that highest form of
countryman, the country gentleman.” %

If it is true that in the cosmopolitan life all that was characteristic

of earlier and more provincial cultures is obviously losing its local
characteristics and disappearing in a welter and mishmash of local
cuitures and that we are now living, most of us, in a world which,
in comparison with the life-forms of 2 more mature and stable social
order, is almost without form and wholly without distinction, it is
nevertheless equally true that in these cities a new civilization, new
peaples, the modern world, with new local varieties of culture, is
visibly coming into existence.
‘ One of the evidences of this is the sudden and widespread interest
in nationalism and in local nationalities. The struggle of minor racial
and language groups for some sort of independent and individual ex-
Pressinn of their traditional and national lives, which began in Europe
n the early part of the last century, has now spread, as if it were con-
tagious, to every part of the world; every part of the world, at any
tate, which has felt or still feels itself oppressed in its local, provincial
atonomous life, or for any other reason, inferior in its international
stans.

Itis interesting that this ambition of minority nationalities, if I may

—_

" Spengler, op. cit, I, 32.
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so describe them, to control and direct their own destinies, in accord-
ance with their own tradition and sense of values, has not in the least
dimninished their interest in, or determination to passess and use, in
their own interest, all the technical knowledge and all the technical
devices upon which the dominance of Europe in the modern world
seems to have been based.®®

The present nationalist movement, associated as it is by the prac-
eical cessation of migration and the so-called “devolution” of missions,
is evidence that we are at the end of one epoch in human and racial
relations and at the beginning of another.

What then, finally, is the precise nature of race relations that dis-
tinguish them, in all the variety of conditions in which they arise,
from other fundamental forms of human relarions® It is the essence
of race relations that they are the relations of strangers; of peoples
who are assoctated primarily for secular and practical purposes; for
the exchange of goods and services. They are otherwise the relations
of people of diverse races and cultures who have been thrown together
by the fortunes of war, and who, for any reason, have not been suffi-
ciently knir rogether by intermarriage and interbreeding to constrtute
a single ethnic community, with all that it implies.

Obviously that does not imply as much in the modern world as it
did in the ancient; it does not imply as much in the Occident as it does
in the Orient, where society i1 still organized on the familial pattern.
It possibly implies less in America, or parts of America where divorce
is easy and people arc not generally interested in gencalogies, as it does
in Europe.

Although people in America and the modern world are no longer
bound and united as people once were by familial and tribal ties, we
are, nevertheless, profoundly affected by sentiments of nationality,
particularty where they have an cthnic and 2 culrural basis. Further-
more, national and cultural differences are often re-enforced by
divergence of physical and racial traits. But racial differcnces would
not maintain social distances to the extent they actually do if they
were not symptoms of differences in custom, tradition, and religion,
and of scntiments appropriate to them. Differences of race and cusrom

33 The anly instance of an outstanding personality in the modern world who
has eppased this tendency co appropriate European technology is Mr. Gandhi.
of Indma, who in uther respects seems to be rhe most modern of moderns. He
advised the Indian people to go back to the spinning whecl rather than forward
to the factory. See René Filop-Miller, Lewin and CGandhi {(London, 1927),
p- 28p.
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mutually re-enforce one another, particularly when they are not
broken up by intermarriage.*®

Traditions and customs are ordinarily transmitted through the
family and can be most effectively maintained by intermarrying, ie.,
endogamous groups. Evidence of this is the fact that every religious
saciety tends to assume the character of a caste or endogamous group
in so far at least as it prohibits or discourages marriage outside of the
church or the sect. The Catholic clergy are profoundly opposed to
marriage outside of the church, and the Jews who are, perhaps, the
most mixed of peoples, have only been able to preserve their tribal
religion for three thousand years and more because by endogamy
they converted a religious society into a racial minority.

It has become commonplace among students of anthropology that
most of the traits which we attribute to the different historic races are,
like language and a high-school education, acquired by each succeed-
ing generation for itsclf, sormetimes by painful experience and always
by a more or less extended formal education. Nevertheless, it is like-
wise becoming more obvious to students of human nature and society
that the things that one learns in the intimate association of the family
are likely to be the more permanent and more profound in their
effects upon one’s character in determining the individual’s concep-
tion of himself, his outlook on life, his relations to other people.

It is obvious that society, so far as it is founded on a familial or
genetic basis is concerned—as a secular society based on commercial
and political interest is not—with maintaining not merely a definite
life program, but a manner, moral order, and style of life consistent
with that conception,

All this implies that the family and religion, the home and the
church, in spite of public schools and social welfare institutions of
every sort, still have the major responsibility for directing the carcer
of youth and transmitting that intimate personal and moral order in
accordance with which individuaals freely govern themselves. Where
custom breaks down, order may still be maintained, not by custom
but by the police.

The consequence of this is that where there are racial and cultural
minorities, whether Jews, Negroes, Catholics or religious sects that
do not intermarry, the conflicts ordinarily described as racial but
which are mainly cultural, do everywhere tend to arise. They arise
ven in an equalitarian society, like our own where “all men are,”
—

% See Romanzo Adams, ep. cit.
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in principle if not in fact, “born equal,” and they arise perhaps more
rcadily here than they do in a society based on caste, beeause in theory
they should not arise.

The obvious source and origin of most, if not all of the cultural
and racial conflicts which constitute our race problems, are, there-
fore, conflicts of the “we groups” and the “other groups,” as Sumner
calls them, groups which are, however, integral parts of a great cos-
mopolitan and a free sociery. They are the melacrable conflicts be-
tween the “little world” of the family in its struggle to preserve its
sacred heritage against the disintegrating consequences of contact
with an impersonal “great world” of business and polirics,

They are, in fact, individual instances of an irrepressible conflict
between a society founded on kinship and a society founded on the
marker place; the conflict between the folk culture of the provinces
and the civilization of the metropolis.

Looking at race rclations in the long historical perspective, this
modern world which seems destined to bring presently all the diverse
and distant peoples of the earth together within the limits of a com-
mon calture and a common social order, strikes one as something
not merely unique but milennial! Nevertheless, this new civilization
is the product of essentially the same historical processes as those that
preceded it. The same forces which brought about the diversity of
races will inevitably bring about, in the long run, a diversity in the
peoples in the modern world corresponding to that which we have
seen in the old. It is likely, however, that these diversities will be based
in the future less on inheritance and race and rather more oo culture
and occupation. That means that race conflicts in the modern world,
which is already or presently will be a single great society, will be
more and more in the future confused with, and evenrually super-
seded by, the conflicts of classes.



CHAPTER §

ACE RELATIONS AND
CERTAIN FRONTIERS

HUMAN geographers have been accustomed to divide the world
imnto regions which are (a) politically active and (&) politically
passive. In somewhat the same sense one may speak of culture areas
that are (a) active and (b) passive.t

Active areas are those in which there is a great deal going on.
New ideas are burgeoning, new technological advances are in prog-
tess, and both are changing the conditions, the structure, and the
conrent of social life.

Passive arcas, on the contrary, are those in which life continues,
on the whole, to revolve in the same unbroken and traditional routine,
insuch regions, where population, natural resources, and the standards
of living have achieved some sort of equilibrium and where custom
and tradition provide for most of the exigencies of life, changes still
take place, to be sure, but take place silently, continuously, and at
an alimost imperceptible pace.

It is characteristic of active, as contrasted with passive, areas that
they are at the same time centers of increasing population, of expand-

—_—

In E, B. Reuter, {ed.). Race and Culture Contacts (New York: McGraw-
Hill Book Co., 1934, pp. 57-85-

‘Jt‘fm Brubnes and Camille Vallauy, in a volume published in 1921 describing
the existing discribution of the world's population, referred to zones of concen-
trazion. same of which are active and some of which are passive. Later on in the
same volume the authors, in recording their observations on present-day political
gwgl‘aphy. characterized cerrain regions as those that are politically active

where there arc numerous and powerful states in a condition of fermentation,”
and regions that are politically passive, that is, those “upon which societies

<117 »
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ing commerce, of political and cultural dominance, and that the
outer margin of any such area constitutes an ever-widening frontier,

As one ordinarily understands the term in the United Startes a
frontier is an incidental product of migration and designates an area,
with somewhat indefinite boundaries, which gets its special characrer
from the alarms, excursions, and rapid changes incident to the in-
vasion and settlement of a new population in a relatively vacant or
sparsely scttled terrirory. In this sense of the word, a frontier is not
so much a mark or boundary as a zone on the margin of an advancing
population. The thing that gives the frontier, so conceived, its peculiar
character and significance is the fact that the invading people in their
efforts to accommodate themselves to the conditions of life in a new
country invariably discard or lose their inherited and traditional wayvs
of life and as a result new peoples and new culrures arise. It follows
that a frontier is not merely a mark where peoples meet but a zone of
transition where they intermingle.

For four hundred years and more Europe, and particularly West-
ern Lurope, has been preeminently the seat and center of greatest
intellectual and political activity. During this period European com-
merce and Furopean culture have penetrated to the most remote
corners of the habitable world. As a result of this expansion, most of
the world outside Europe has been reduced to a position of political
and cultural subordination and dependency—a condition that is rather
suggested than described by the term colonial. Thus the sphere of
Europe’s dominance includes not merely its colonies, in the narrow
sense of that word, but those more nebulous forms of sovercignty
which we call protecrorates, spheres of influence, mandated and mis-
sion territories. It includes also those former European colonies in
America and elsewhere which, with the completion of the colonial
process, have now achieved the status of independent states, although
some of them, as the British Dominions, are still included within the
confederation of the British Commonwealth.

European colonies are, however, of two types: colonics of settle-
ment and colonies of exploitation. The latter are located, for the most
part, in the tropics and in territory believed to be unsuited to Furo-
pean settlement, or in territory already densely populated where the

politically active are projecting their shadows, and into which they are extending
their ramifications.”—Jean Bruhnes and Camille Vallaux, La géographie de la
bistorie; géographie de la paix et la guerre, sur terre et str wer, pp. 131-19%
260~319.



Race Relations and Certain Fromtiers « 119 »

native populations cannot be displaced. Thus Europe, in drawing
within the steadily widening orbic of its political and culturalinfluence
an ever-increasing portion of the habitable world and an ever larger
quota of the world’s population, has actually advanced on two fron-
tiers: a frontier of settlcment and a frontier of commercial and indus-
trial exploitation. In either case the frontier has invariably advanced
by stages; stages distinguished less by the increasing numbers of the
invading population than by the character of the artifacts and techno-
Ingical devices which cach successive advance of population had
invariably introduced. Thus the introduction of an artifact, idea, or
institution, provided it is sufficiently innovating and disturbing to the
existing social order, may mark the rise of a new frontier, not in every
instance a frontier of settlement but in any case a culrural frontier.

Thus one might, conceivably, considering their world-wide distri-
bution, speak of the oil-can frontier, that is, the frontier where kero-
sene has been substituted for tapers and torches.

One might, in the same sense, speak of the Singer sewing-machine
frontier, or the automobile, cinena, and radio frontiers, and it is quite
possible that, were we able to plot the distribution of these contnbu-
tions of the so-called active to the so-called passive areas of the world,
it would appear that they have all followed each other in some sort
of regular succession, such a succession as one finds on the advancing
American frontier, where “the vanguard of the advance was led by
ong hunters, exploring scouts, outlaws, prospective gold rushers,
Indian traders, and coureurs de bois”; followed a little later by “the
main streamn of hunters, ranchers, frontier farmers, traders, and
m%ners,” and still later by more settled and less romantic types of
migrant, bringing with them the institutions and technological devices
of 2 permanently settled community including, among other things,
churces, the printing press, and eventually bathtubs and modern
plumbing.2

_ The latest and most significant index of Europcan cultural expan-
sion is, however, Europe’s capital export, machinery, and factories.
These are significant because they mark the end of Europe’s monopoly
of the products of machine industry and because they indicate a rising
tompetition between Oriental and Occidental industry. They prob-
_ﬁbl_\' mark also the limits of Europe’s last cultural frontier. There is,
m fact, evidence that Europe’s influence in the world has already
reached its zenith—has, in fact, already begun to decline. At any rate

[

*Frederick L. Paxon, “Frontier,” Encyclopaedia of the Social Sciences.
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there are everywhere in Asia the evidences of a recession of European
political power.

CULTURAL EXPANSION AND RACE MIXTURE

The expansion of Europe has been the expansion not merely of a
civilization but of a race. It is estimated, on the basis of such statistics
as exist, that the European population has increased from 180,000,000
in 1800 to 640,000,000 in 1930. Of this total, 160,000,000 represents
those Europeans, and their descendants, who migrated overseas. As
near as can be estimated, this indicates a rate of increase in the Furo-
pean population during this period three times as great as the increase
in the population of the world as a whole. Most of this outward
movement of population was directed to the colonies of settlement,
but the number of Europeans and Americans, including commercial
agents, colonial officials, soldiers, and missionaries resident abroad,
most of them located in the foreign trade settlements, is considerable
and up to the beginning of the World War was undoubtedly in-
creasing.

One evidence and consequence of this racial expansion is the
existence, In both the colonies of settlement and the colonics of
exploitation, wherever Europeans have gone to live in fact, a popula-
tion of half-castes and mixed bloods, usually relatively small in
numbers but of sufficient importance to be assigned a separate classifi-
cation in the statistics of population. The mixed-blood populations
are, as a matter of fact, one of the inevitable and invariable producis
of every racial frontier. It is with these half-castes and mixed bloods,
as products and indices of Europe’s social frontier, that this paper 15
concerned.

In actual numbers, if not in percentages of their total populations,
the United States and Brazil have the largest contingents of mixed-
blood peoples—as that term is ordinarily construed—of any countrics
of the world. The toral mulatto population of the United States, a
mixture of European, Indian, and Negro, was as recorded by the
census of 1gzo—the last census in which an attempt was made to
record the mulatto population separately—1,660,554, which is 159
per cent of the total Negro population and a little more than one-tenth
of one per cent of the total population, Negro and white, in the
United Srates. Incidentally these figures indicate a decrease of 390.13:
from those of the 1910 census, when the mulatto population was stated
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to be 2,050,686, These figures, if accepted as accurate, would indicate
a reversal, during the decennial period, of the secular trend of mulatto
population growth which up to that point had shown a steadily in-
creasing number of mixed-blood, as compared with pure-blood,
Negraes in the population of the United States. However, in view
of the fact that in the United Staees a person, for census purposes at
least, is a Negro only when he is known to be or passes for a Negro in
the community in which he lives, this decline in number of mixed
bloads in the population from 1910 to 1920 may be merely another
indication of what is known from other sources to be a fact, namely,
thar many mulattoes who migrated during the decennial period are
not known as Negroes in the communities in which they now live.

In contrast to any inferences which might be drawn from the
census statistics in regard to the amount of European, African, and
Indian race mixture in the United States, Herskovits, basing his
estimates on anthropometric measurements made in Washingrton,
D. C, New York City, West Virginia, and some other places, has
come to the conclusion that 78 per cent of the American Negro
population shows traces of mixed European or Indian descent.®

The last census in Brazil, which attempted to distinguish the
Furopean, African, Indian, and mixed-bloed contingents in the popu-
lation, was made in 18g0. It indicated that 44 per cent of the total
population was of European origin. Of the remaining 56 per cent,
o per cent was Indian, 14.6 per cent was Negro, and 32.4 per cent was
“persons of color,” that is, people of recognized mixed racial origin.
In estimating the value of these statistics it is important to take into
actount the fact that, if in America one drop of Negro blood makes
1 white man black, the reverse is likely to be the case in Brazil. At any
rate the definition of what constituted a brance, a white man, is more
iberal and less pedantic than it is in some parts of the United States.*

AMore recent investigations based on anthropometric measurements
c)f Brazilian Army recruits indicate that the tendency to what Bra-
zlian savants describe as progressive Arianization, namely, the
tendency for the white population to absorb the mestizos, and the
7r:e§ri:os to absorb the Negro and Indian, continues. Meanwhile the
Arianization of Brazil’s colored population has been greatly expeditcd

—_—

: Melville J. Herskovits. The American Negro: A Study in Racial Crossing.
. Monroe N. Work, Negro Year Book: An Annual Encyclopedia of the
i egm, 193[-1932’ pP' 79_80_
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by the influx in recent years of European immigrants from Italy,
Spain, and Portugal.® A few ycars ago Italy contributed the largest
quota to the total Brazilian immigration. At the present time Porru-
guese immigrants outnumber the Italian. German immigration, so
important scventy years ago, has shrunk to insignificant proportions.

One does not know whether to attribute the high percentage of
mixed bloods in the Brazilian population to the fact that race relations
are more amiable there than elsewhere or, adopting the contrary
hypothesis, to explain the apparent lack of race consciousness in
Brazil's European population by the amount of race mixture that
has already taken place. It is probably a little difficult to maintain any
high degree of race prejudice in a country where, owing to the
indiscretions of distant ancestors, every family is likely to have had an
Indian or Negro grandmother.

However, Portuguese have always mixed freely with the native
populations of the countries in which they established colonies. In
the very early days of European colonization, it was the policy of the
Portuguese government, as it was of the Catholic Church, to encour-
age intermarriage berween the colonists and the natives. Compara-
tively few of the Portuguese soldiers sent out to the colonies in that
early period ever returned to Portugal. A good many of them died
but those who survived invariably took up with native wotnen and
presently acquired a brood of half-caste children. The priests hastened
to sanction and regularize the unions thus made and in that way
brought parents and children within the control and discipline of the
church. It was in this way that the Goanese in western India and the
Macanese in Southern China, who are descendants of these early
Portugucse mixtures, came into existence. Goa was the first territorial
possession of the Portuguese in Asia and was for a long time the
administrative center of the Portuguese colonial empire.

Macao, which is thirty miles west from Hong Kong at the entrance
to the Canton River, is the oldest outpost of European trade with
China. Tt was originally settled by one thousand Portuguesc famities,
whose descendants have intermarried with the Chinese to such an
excent that they are now predominantly Chinese in blood, if not in
culture. Macao is a beautiful and gaudy city, particularly at night
when the streets in the Chinese quarter, where the gambling hells are

$Pinto Roquette, Ensaios de Antbropologia Brasileira. See also Qliveira
Vianna, Evelucaco do Povo Brasileire, :d ed., pp. 172-185.
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located, are ablaze with light and banners, Macao is in fact the Monte
Carlo of Southern China.

Though the Goanese and Macanese have been more completely
assimilated, culturally and biologically, with the native peoples
among whom they live than any of the other European half-castes,
they are, nevertheless, like most Portuguese, devout Christians in a
pagan world, and this fact has doubtless assisted in preserving their
racial identity.

Like other Eurasians the Macanese and Goanese are city folk.
They are found all up and down the coast of Asia and as far south
as Mombassa, Africa, where they function as clerks, stenographers,
and general intermediaries between the Oriental and Occidental
worlds. In Mombassa and Zanzibar, the points at which India and the
Orient come in contact with Africa, Goanese clerks and Parsi mer-
chants from Bombay compete with the Arabs for the trade of Africa,

After Brazil and the United States, South Africa probably has the
largest mixed-blood population of which the numbers and racial
composition are known with something approaching accuracy.
Mexico, the Philippines, and the West Indies have, to be sure, large
mixed-blood populations. In the Philippines, Europeans and Chinese
have interrmarried and interbred with the native Malay stocks. The
population of Mexico is very largely Spanish and Indian with a tinc-
ture of Negro, which is one reason, no doubt, why the 698,090
Mexicans in the United States were classed as “colored” in the census
of 1930, whereas previous to that time they had been reckoned as
white.® In the West Indies, particularly in the French and Spanish
islands, there are considerable numbers of European and African
bybnds, but little or no attempt has been made to segregate the
nestizos from che parent stocks. In Santo Domingo, which is the part
of the Island of Haiti which the close of the revolution left in the
possession of mulartoes rather than blacks, amalgamation has gone
so far that the Santo Dominicans, like the Macanese and Goanese, may
almast be said to constitute a new race.’

——

8 Monrae N. Work, Negro Year Book, p. 339. According to the 1940 census
f"ﬂfee major race classifications are distinguished namelv white, Negro, and
other races.” Persons of Mexican birth or ancestry who were not definitely
Indian or of ather nonwhite race were returned as whice.—Ed,

* During the colonial period in Mexico there were three classes of people:
Indians were called mexicanos, creoles or mestizos were called awrericanos, and
men of pure white blood were espaniols. Espaniols were also called gachupin,

he who wears shoes.” From such statistics as exist, it appears that mixed blood
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In South Africa, on the contrary, the distinctions between races—
Europeans, Bantu, Indians, and Cape colored—have been rigidlv
maintained, although there is, as the very modcrate decennial increase
in the colored or mixed-blood population indicates, a certain amount
of crossing on racial frontiers. This happens especially when colored
people from the Cape migrate, as they do in spite of the loss of status
involved, from the commuanities in which they were born to other
parts of the union.®

The Cape colored population, estimated for 1930, amounted to
545,538 out of the total population in South Africa of 6,928,580
However, this total includes 4,697,813 natives (Bantu) and 165,731
Asiatics, mostly descendants of Hindu laborers imported to work in
sugar plantations of Natal. Of the total Cape colored population
80 per cent is now living in Cape Colony. The increase in the Cape
colored popularion from 1921 to 1931 was 3.73 per cent, while that
of the Bantu population during the same period was 16.8¢ per cent,
and thar of the Asiatics 8.8¢ per cent.

‘The colored popuiation of South Africa has its origin, as was the
case of mixed-blood people elsewhere, in the early days of the Dutch
settlernent of the Cape. One way in which immigrant peoples have fre-
quently got themselves rooted and established in new countries has
been by adopting the customs of the country and by interbreeding
with the indigenous peoples. The other alternative, the one which
was eventually adopted in the Cape, has been the introduction of
slavery. Transplanting a people, like transplanting any other organ-
ism, is a ticklish business, and interbreeding is one way of successfully
accomplishing the transition. This explains, in part at least, the toler-
ance with which the Dutch population, in the early days of the
sectlement, regarded racial intermarriage and racial interbreeding. In
fact, this tolerance is so characteristic of the early period of settlement
in any new country that it may properly be regarded as a stage in the
colonial process.

Once the Cape Colony was fairly established and the Dutch
in Mexico was zzfper cent in 1810, 40 per cent in 1geo, and 43 per cent in gzl
The population of Jamaica was 916,620: white population z per cent, “colared”
18 per cent, black 77 per cent, East Indian and unknown 3 per cent.

The population of Cuba in 1927 was 3,568,552. Of this number 62.8 per cent
was native white; 27,7 per cent was Negro and mixed; 9.5 per cent, including
10,300 Chinese, was classed as foreign white.

8 The Cape colored and the educated Banru have the right to vote in Cape

Colony, and a very limited right, which is expressly denied them in the consti-
tution of the other South African states, in Naral,
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housewives had measurably succeeded in banishing the native con-
cubines, the attitude of the community changed. At the present time
there is probably nowhere a more grim determination to preserve
the integrity of their racial stock than there is among the descendants
of those first Dutch settlers and of the French Huguenot and German
immigrants who followed and fused with them to form the Boer
people.

On the frontier, however, and particularly on the northwestern
irontier where the colonists encountered and eventually subjugated
the Hottentots, miscegenation continued. Evidence of this is the
numhber of mixed racial commmunities that once flourished there, some
of which still persist. The most notable of these were the Griguas of
Cape Colony and the so-called Rekobother Bastaards of German
Southwest Africa.

The Griquas of Griqualand have greatly declined in recent years
and are apparently fated to be absorbed and assimilated, as other of
these so-called bastaard communities have been, into that melting pot
of races in South Africa, the Cape colored.

The Rehobother Bastaards, an isolated community of mixed Boer
and South African natives, of which there exists a very interesting
and innovating study by Eugen Fisher, still maintains its indepen-
dence, its isolation, and its integrity as a people if not as an cthnic unir.?

The Cape colored, in contrast to the Bastaards, are a composite not
of rwo but of several races, Bushmen, Hottentots, and the slaves
imported into South Africa from the very much mixed populations
of Madagascar, Mozambique, and Java. Malays from Java were, and
have remained, orthodox Mohammedans; all the other racial elements
which have contributed to the composition of the Cape colored are
Christian. The Mohammedans regard themselves as a little superior to
the Christians but are otherwise on good terms with them.

The amount of Bushman blood in the colored population is slight.
The Bushmen proved to be intractable and difficult to domesticate.
But the Hottentot nomads were finally settled on the land, sometimes
unider the protection of missionaries, sometimes as serfs on the widely
dispersed farms. It was under these circumstances that they were
assimilated, physically and culturally, and incorporated in the South

—_—

*In the vernacular of South Africa bastasrd means simply mixed blood. In
the past it has been a title of which the men who bore it were proud. It set them
dpart fromn the aborigines with whom they refused to identify themsclves, regard-
Ing them—the aborigines—as inferior,
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African racial complex. The Kafirs on the northeastern frontier, who
came in touch with the Europeans Jater, have to a considerable extent
maintained their tribal organization and, like the other Bantu peoples,
have contributed little or nothing to the racial composition of South
Africa’s mixed peoples.*

The South African peoples, white, black, and colored, are stll
more or less in the making. The time has perhaps not yet arrived when
it is possible to determine with any sense of finality the form which,
under the influence of the peculiar racial situation, South African
institutions are likely to take. There is, however, abundance of ma-
terial, in view of the diversity of races and of social divisions and
cleavages in the South African population, for an investigation of the
origins of peoples, and for the observations of some of the elementary
processes of civilization which these racial and social cleavages have
laid bare.

The Boers themselves are rather more an indigenous than an
immigrant people and almost as much a product of the soil as the
Kafirs who invaded South Africa only a lictle earlier than they did.

The original Dutch population in South Africa was small. After
1707 no new European immigrants arrived. During the first fifty
years of the history of the colony, the European population increascd
to abour 2,500 of whom about half were Dutch. However, there were
more Dutch women than there were (German or French in the colonies
and for that reason Dutch dialect became the language of the people.

The Boer population has reached its present numbers almaost
wholly by the narural increase of these first immigrants. The Africans’
language, originally 2 low Ducch dialect, assumed its present form
about 1760. One factor in the formation of the Boer people has been
the long struggle of Boer nationalisin with British imperialism. When
one speaks in South Africa of the race problem, it is the struggle
betwceen Briton and Boer that is meant. The silent conflict in progress
berween the Boer and the Bantu—silent because the Bantu people are,
as yet, not quite articulate—constitutes another and a different prob-
lem, namely, the problem of the native.

The Griquas and the Rehobother Bastaards are not by any means
the only instances of hybrid peoples who came into existence on the
South African frontier and have been, or arc now, in process of
absorption and assimilation into the South African melting pot. They

10 Kafir is 2 name given by the Mohammedans to the infidels and all who are
not Mohammedans are infidels, unless they are Christians.
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occupy a place in the history of race relations in South Africa not
unlike that of those communities of mixed Negro, Indian, and white
which still exist on the outer margins of white settlement in the south-
ern states. Like their American analogues they deserve more study
than has yet been given them by those who are interested in ethnogeny
and the origin of races.

Among the anecdotal and legendary material awaiting the his-
torian of South African race relations, there are many remembered
or recorded episodes which throw an interesting light upon not only
~ racial but social origins. One of these to which one finds frequent
references is the story of the Boer outlaw Coenraad du Buis. Buis was
one of those wild Dutchmen from whom the Boer Vortrekkers were
later recruited; one of those men who, spurning the restraints of the
more civilized Cape, abandoned the sertlements and eventually took
up and lived with the natives. He was a man of gigantic stature and
of a sort to make his way among simple and savage peoples. Every-
where he went he intermarned and interbred with the native women
and cventually accumulated a considerable following, consisting
almost wholly of his wives, children, and children’s children. His
descendants, whom he ruled during his lifetime in patriarchal fashion,
now Jive in the Zoustpansburg Mountains of the North Transvaal.
They have refused to intermarry with the natives by whom they are
surrounded and have interbred to such an extent that they now con-
stitute a relatively distiner and homogeneous ethnic group which
occupies an intermediary position between the native and the white
man, While they discourage intermarriage with the natives, they do
not oppose interbreeding with such white men as come their way. In
fact, they encourage such intermarriages in order, as the Negro
women on the plantations used to put it, “ro raise the color of their
children.”

Another anecdote which one occasionally meets refers to the
carcer of the missionary Dr. Jacobus Theodorus Vanderkemp, whe
was probably the first representative of the London Missionary
Society in Sourh Africa, an institution which has played a memorable
1ile in South African affairs.t

Vanderkemp was a Dutchman who resigned a high pesition in
Ei{Fope n order to devote his life to mission work. He is a quaint,
quxotic, but genuinely heroic figure in the history of race relations
nSouth Africa. What is best remembered in regard to him is the fact

T ot
2 William M. Macmillan, The Cape Colour Question, a Historical Survey.
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that he married a native woman in order to identify himself wholly
with the native people among whom he lived and worked.

The Vanderkemp saga secms to have suggested the theme, if it
did nor furnish the materials, for Gertrude Millin’s story of South
African life, God’s Stepchildren. God's stepchildren were the colored
descendants of a missionary who, like Vanderkemp, marricd a native
wife. ‘The story is an account of the long, pathetic struggle of the
descendants of this ill-assorted pair who by thinning theu‘ blood
through three generations and by raising the cultural level of each
succeeding generation, sought to achieve in South Africa the status
of white folk, and of poor white folk at that.

Probably nothing thus far written on the racial situation in South
Africa has so nearly succeeded in touching the nerve of the problem,
since in the last analysis the problem of the South African races,
whether they are Boers, Brivons, Indians, Cape colored, or poor
whites, revolves around a struggle for status. It is the struggle for
status, however, among races and peoples that are at the same time
involved in a very elemenrary struggle for cxistence.

ANGLO-INDIANS AND INDO-EUROPEANS

The half-caste communitics of Asia are more numerous, more
scattered, and not so formidable, in comparison with the native popu-
lations, as those of South Africa, the United States, and Irazl
Europe’s invasion of the Orient has not anywhere resulted in large or
permanent settlements outside the cities, and such European com-
munitics as were established have grown up for the most part about
the trading outposts located on the seaboard. Some of these trading
outposts have, to be sure, grown to the size of great metropolitan
cities—Shanghai, Hong Kong, Singapore, Calcutra, and Bombay.
Bound togcther by the invisible ties of their multitudinous commercial
connections, with the other metropolitan and seaboard cities of the
world. they dominate and constitute the structure of a new and rising
world ecconomy.

Tt is in these grear citics that the Furasian populations are mainly
located. The fargest half-caste community of India is in Calcutra. It is
located midway, interesting]y enough, between the European and the
native quartels of the city. There are other such communtties in
Rangoon, Bombay, ,\Iﬂdras and Colombo, but none of them 15 s
hrgc ot Lmportant.
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The Anglo-Indian population of India, according to the census of
1921, Was 113,090, which represents an increase of nearly 13 per cent
far the decennial period. There is, however, some question about the
accuracy of these figures, in view of the fact that the line which
divides the Anglo-Indian of mixed blood and the Anglo-Indian who
is now classed as a resident European is not very clearly drawn.
Formerly all European residents were called Anglo-Indians, and the
desire of the Eurasian population to be identified with their European
rather than their Indian ancestors explains why they rejected the
title of Eurasian and adopted that of Anglo-Indian.

The Ango-Indians are mainly of British origin and are not to be
confused with the Portuguese and Indian mixtures of Goa which
represent an earlier colonial settlement and earlier racial intermixture.

In Java, where there is a similar Eurasian population of Dutch and
Javanese origin, the half-castes call chemselves Indo-Europeans and are
classed as Furopeans in the population statistics of the Netherlands
Indies. In the city of Batavia, out of a total population of 290,408,
28,733 are classed as “Europeans and Eurasians.” The Asiatic popula-
tion of Batavia, mostly Chinese and Chinese half-castes, is 45,408."%

‘The Portuguese came to Java early in the sixteenth century. They
esiablished factories and stayed for some time. They held slaves and
around the factories there grew up a mixed people. They frequently
brought slave women with them. The children remained in the
kapanrgs. The fathers first began to take care of their children by
native waomen as far back as 1600, about the time the Dutch arrived.
These children were registered as Dutch.

Some of the half-breed children were sent to Holland. Some
staved. It is those who stayed who constitute the Indo-Europeans. A
great majority of the half-castes became natives so that one can never
be quire sure whether a person in Java is 2 full-blood native or half-
caste. There are kanzpongs that are known to be full of mixed bloods.

Indo-Europeans who do not get a European education constitute
a separate class. They are likely to be inferior government officials.
They frequently enter the minor offices. They sometimes speak the

121.. 8. von Romer, who was himsclf of mixed Dutch, German, Singhalcse,
Inda-Chinese, and Javancse origin, in an article on race mixrure puhlishea in the
proccedin%s of the first congress for the studv of language, land, and ethnology
n Java, after reviewing the history of several distinguished Eurasians and of
others of mixed racial origin in Java, says that of 1,361 marriages in the year
of to17 in the Netherlands Indies, 179 represented mixtures of Europeans or
persons of mixed European blood with native Javancse.
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Indisch-Pidgin-Dutch. A Sinjo is a half-breed with half education.
They usually become small officials, but they are good civil servants.

In 18go the ethnic policy was changcd This meant that natives
would have schools. The conception of race dominance was
dropped. ™

During the first period of English colonization in India, which
lasted from the founding of the English factories in Madras until 1773,
the “intermarriage between British residents and native women was
encouraged and the offspring of such marriages were treated in all
respect as English.” 1+

An abstract from a dispatch addressed by the Court of Directors
to the President of Madras and dated April 8, 1687, states:

The marriage of our soldiers to the native women of Fort St. George,
formerly recommended by vou, is a matter of such consequence to
posterity, thar we shall be content 1o cneourage it with sotne expense, and
have been thinking for the future ro appoint a pagoda to be paid to the
mother of any child thac shall hereafrer be born of any such future
marriage, on the dav the child is christened, if vou think this small en-
couragement will increase the number of such marriages.2®

The future of the Anglo-Indian community in india, as of the
Indo-Furopeans in Java. is at present precarious. In both the Nether-
lands Indies and in British India the superiority of the Evrasians to
the natives seems to have rested mainly upon their special oppo reum-
ties for acquiring a Furopean, that is, English or Dutch, education. As
soon as Furopean schools were opened to natives and native pcopTcs
were permitted to prepare themsclves for government service, the
half-caste lost the privileged posision he had up to that time enjoyed.
Wirh the rising tide of nationalism in the Orient, and particularly
in India, the Eurasian population is finding it increasingly difficult to
maintain its European standard of living. The Salvation Army n
Calcutta dealing with the “down and outs” has found itself mainly
occupiced with the Anglo-Indians who are out of work because they
cannot find “suitable™ jobs.®

15 The Duteh in Java seemed to have been quire as liberal in their views of
intermarriage a5 they were in the Cape Colony in the early history of thar
seetlement. One man, a Hollander, who was verv free with the native women on
his plantation and who kept track of his children had over fourteea hundred
descendanes e thirty vears.

1+ Fher Hedin, = The Anglo-Indian Community™ {unpublished paper).

13 Tndia Otfice Records, Letter Book 8, 290 and g3, quoted by Hedin, op. cit.

15 In the spring of 1933, the Salvation Army established a shelter for homeless
men in Caleutra. Most of rhe men who found shelrer there were young men with
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There are, of course, Eurasian communities outside British India
and the Netherlands Indies. Every important port city along the Asi-
atic coast from Y okohama to Port Said has as a part of its cosmopolitan
population a community, small or large, relatively, of half-castes. In
Rangoon, Pedang, and Singapore thesc communities are organized.
In Hong Kong Eurasians have no permanent organization but are held
toaether by a sense of common interest and a conviction that their
formunes are involved in a common destiny. In the foreign settlements
ar Shanghai the Eurasian community is in the process of being ab-
sorbed mto the very mixed populatlon of that cosmopolitan city. Thc
Hanbury School in Shanghai, established originally for Eurasmn.s, has
been recently consolidated with the municipal schools for Europeans.
There is now or was a few years ago a Eurasian Mission and Sunday
School, the members of which called themselves The Endeavorers.

Most mixed-blood communities, in Africa and Asia, have already
achieved a stage of relative stabilization and race mixture has declined.
This, however, is not everywhere true. In islands like Reunion, off
the east coast of Fast Africa, in the South Sea Islands, in Samoa, for
example. or the Hawaiian Islands of the mid-Pacific, miscegenation
15 still taking place. This is due in part to the fact that the importation
of laborers from China, Japan, the Philippines, and elsewhere has
continued wntil very recently. Now that such imporrarions have
ceased, it seems probable that race mixture will measurably decline.
At the present time Romanzo Adams estimates that of every hundred
births in the Iawaiian Islands thirty are individuals of nnxed racial
ongm.

Not al! the racial frontiers are seaport cities. Johannesburg, the
capital of the gold region of South Africa, Elizabethville, the center
of the Katanga copper mining region in the Belgian Congo, and
'.\'n':robi, capital of Kenya, in Central Africa, to which Eunropean
mmigration has turned since the World War, are vounger and less
mportant bue, in other respects, characteristic frontier cities, in which
the tvpical cyele of race relations has just begun.

Ihllnn on the Russian-Chinese border of \Imchurm is nororinus
a5 2 racial meltmg pot. Official statistics are not available but a recent

z Faropean education whose ordinary vocation would have been a clerical job
in 2 business or government office. Fullng this, they were in a wav te become
outcasts, abandoned by the Eurepeans and’ despised b\‘ the Indians. 4 good many
of the men who found shelter here were said to be the ne'er-do-well sons of
Fucopean tea planters in the Darjeeling district.



« 132 » Race and Culture

estimate’ fixes the number of children of mixed Chinese and Russian
pareatage, living in the railway zone of Manchuria, at something more
than 60,000.%7

Hybrid peoples are interesting and significant for several reasons:
(&) because they offer the most obvious and tangible evidence of the
extent and character of Furopean culcural contace; (/) because their
numbers and the particular role assigned in the communities in which
they five are indices of the character of existing race relations and of
the extent to which racial and culrural assimilation berween the parent
races has taken place. This fact has suggested the possibility, and the
desirability, of a miscegenation map of the world which, by locating
the places where race mixture has gone on in the past or is now in
process, would make it possiblc o stud_v compamtively the conditions
under which the miscegenation and assimilation take place as well as
the social and political consequences which accompany them.

There are, of course, consequences in any case when different
cthnic groups seck to carry on a common life, whether there is a
cultural and racial fusion or not. The history of the Jews, who have
preserved their ancient tribal culture during the whole period of their
dispersion, testifics to that fact. The Jews have maintained their ethme
vnity but always at the cost of living more or less as aliens and
strangers in the countries of their adoption. In any case the conse-
quence of a policy or course of action that leads to ultimate assimi-
lation and one designed to preserve the ethnic integrity of a people
are profoundly different.*

PROCESSES AND TRENDS

A somewhat cursory survey of the conditions under which peoplcs
of obviously mixed blood exist today does not reveal any principle

17 & United press report dated Harbin, Sept. 12, 1929, and published in the
Japan Advertiser, Scpt. 20, makes the following interesting statement in regard
to the miscegenation of white and yellow races in northern Manchuria:

“In North Manchuris more than anvwhere else in the world, intermarriages
are accurring herween fair-skinned Russian and deeper hued Chinese. Economnic
necessity appears to be plaving a leading part in bringing the races together.”

More than 150,000 White Russians live in the Chinese-Eastern-Railway zone,
and nine-tenths of them have been compelled to live for the twelve vears since
the Russiant revelution on the living standard of the Chinese lower classes. The
result has been a fusion of races such as seldom has occurred anywhere else.

18 It is, of course, true that the Jews like every ather people are racially mixed.
However, they are an endogamous group and have preserved to a remarkable
exrent their ancient tribal traditions and cultore.
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which permits a wholly satisfactory explanation of their present status
or of the tendencics which control their destinies.

On the basis, however, of what is known one may venture to
formulate a few general hypotheses.

1. Miscegenation takes placc most readily and rapidly upon the
fronticrs. It takes place among primitive people when their tribal
organizations have been undermined by slavery or by sudden incor-
poration, in some other way, into the industrial systems of more
highly civilized peoples. It occurs in the carly period of any invasion
of an alien population before stable conditions and a normal distribu-
tion of the sexes has been achieved.

. The progeny of these early intermixtures, unless they are
promptly absorbed into one or the other of the parent stocks, tend by
inbreeding to amalgamate and to create thus a relatively homogeneous
racial stock which with time tends to assume the character of a new
race and a new people, with traditions and institutions peculiarly its
own. Actually it becomes a “racial minority” which in 1ts relations
with the racial majority tends to assume the character of: (a) a caste
or {£) a nationality.

3. One principle which seems to have been everywhere operative
in detcrmining the amount of miscegenation that anywhere exists, as
well as the various permutations and patterns of race relations de-
peadent on it, has been the principle of hypergamy, as it is called in
India. This js a rule which in Hindu law prescribes that a woman may
only marry into a caste that is cqual to, or higher than, the one in
which she was born.

[t is the ambition of every Hindu family that its daughters should,
where humanly possible, marry up. From the point of view of the
caste system, it is inconceivable that any woman, if she marries out of
the caste ot subcaste in which she was born should ever marry down.
As the possibilitics of marrying under the caste system are limited in
anv case, and as the possﬂnhues of marrying up are still more re-
stricted, it often happens that the head of an Indian houschold will go
to cxtravagant lengths and indulge in ruinous expenditure to secure
tor the dqwrhtcr of the family a do“ ry which will insure her nort only
asuitable but a desirable marriage.2®

The principle which is thus recognized in Hindu custom and law
scems to be a principle in human naturc—one of those principlcs which
operaes spontanenuslv and needs no formal legislation to insure its

W, H. RIS]C}' The People of India.
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enforcement. It is the principle which is represented in the familiar
phrase: “How would you like to have your daughter marry a
Negra?”—a phrase which possibly has its counterpart clsewhere. In
orthodox Jewish circles, it would probably take the form: “Do you
want your daughter to marry 2 Goy?"” In any case, whatever form
it assumes in any given socicety, this is a question that is invariably the
touchstone and final criterion in determining what restrictions it is
necessary to impose on race relations where they involve any sort of
intimate contact. It suggests, and fairly demonstrates, the incon-
ceivability of a parent’s permitting the marriage of a daughter to a
man of a class or caste beneath him.

‘The same question when applied to a son is not so convincing. It
is curious that this should be so, in view of the fact that almost every-
where, ourside the United States or other countries where frontier
traditions obtain, sons are regarded as a more important family pos-
session than daughters.

If the principle of hypergamy prevails even where it is not ex-
pressly formulated in law or customn, 1t is not because women are less
venturesone than men in matrimonial choices but because they are
more controlled and prorected.

Romantic interest invariably atraches to the strange, the distant,
and unfamiliar, and the disposition of men to go abroad for wives
and of women to weleome these roving strangers is probably part of
original nature. Human beings are naturally exogamous. Endogamy,
on the contrary, has grown up in the interest of the family, the clan,
and the communiry.*

One consequence of this principle of hvpergamy is that in a
society where a caste system, or something approaching i, prcvails
there is alwayvs a tendency on the part of the women of the lower

20 The nltimare souree of the tule of hypergamy seems to be the possessive
atritude of the male toward the female, It is partly chivalry. He wants to protect
her and he is not willing to delegate this office 1o anv other male. If he finally
docs consent to da so, it will he under conditions that he himself imposes or
accepts. Fielding's novel Tom Jones offers some restimony, by a keen analyst
of human natare, nn this subject. The manner in which Squire Western ﬁnall}’
hands over his daughter Sophia co Fielding’s here Torn Jones is 2 aaive but typical
expression af the male attitude. The Squire had resisted Tom's courtship of his
daughrer throngh many chapters of a racy narrative. Ar the end, however, he is
compelled to capitulate. Once the thing was finally settled, however, the Squire
is as impatient as anv lover to have the marriage consummarted, and he announces
his purpose with the hearty and somewhart naive commens: “d'n me, if he [Tom]
shan't have the rousling her.”
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caste to become the concubines of the men in the higher caste. These
were the conditions under which, during the period of slavery in the
United States, a system of concubinage grew up which was connected
with the famous Quadroon Balls of New Orleans. The situation is
succinetly stated in an introductory cssay to an anthology of Afro-
French poetry in Louisiana by Edward Larocque Tinker:

The position of these women in the society of their day was anomalous.
They formed a separate class halfway berween the Whites and the
Negroes, They could not marry white men, for caste prejudice was all-
powerful and was reinforced by drastic laws against miscegenation, so
the womien, as their mothers had before them, took the anly course open
and became the mistresses of white men. They had their ewn soeial
existence and amusements, the most famous of which were the Quadroon
Balls given in the old Saile & Orleans, which is now, oddly enough, a con-
vent housing colored nuns.?

No such institution exists among the Cape colored pcople in
South Africa, but it is nororious that colored women are disposed to
live as concubines of white men, and sometimes of Indians, when law
or customn doces not permit them to marry.

If the principle of hypergamy operates to intensify the tendency
to miscegenation in a settled community where the normal balance
of the sexes prevails, one can understand how it has operated under
{rontier conditions, where the number of males in the invading popu-
lation invariably outnumbers the females.

On rthe other hand, as fronticr conditions pass and the normal
halance of the sexes is restored, the interests of traditional and estab-
ished society reassert themselves, and the interests of individuals are
subordinated to the vested interests of the family and the communiry.

4. Generally speaking, half-caste peoples arc city folk. This is truc
in the Orient where the Furasians are che by-products of the foreign
scttlements. It is true, likewise, in the United States, where the sta-
tistics of migratton show that the mulartoes have invariably been the
first to move from the plantations to the rowns and from the towns to
the northern cities.

Generally speaking, also, the mixed blood is the more mobile man.
He is at the same time likely to be intellectually the more alert and
¢motionally the more responsive. This may be a matter of tempera-

*t Edward Larocque Tinker, “Les Cenelles, Afro-French Poetry in Louisiana,”
The Colophon, September, 1930. See also Frederick L. Olmsted, Seaboard Siave
States, pp. 243-148.
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ment. It is at any rate a fact that mixed bloods do gravitate to the
cities, and particularly to the great cities, which have always been the
final refuge of the detribalized, denationalized, and emancipated, and
of that particular type of man elsewhere referred to by the author as
the “marginal man,” that is to say, the individual whose fate is to be
born into, and to live o, the margins of two cultures.®

The marginal man migrates to the city because he finds there an
opportunity to play the role for which, if he is a mixed blood, his
racial origin has predestined him, namely, the rdle of an intermediary
and interprerer between the two races and the two cultures, repre-
sented o often in his own person.

FHe finds there, alse, an opportunity to gain an Europcan education
which is for him a prime necessity if he is to continue to enjoy the
position berween the European and the native which he has so long
occupied and to which he clings so tenaciously—the anomalous posi-
tion of a man born in a country of which he is never quite a native
nor vet a cirizen,*

Anthropologists have noted the fact that the points at which
different culture areas intersect are often, if not always, the points at
which new centers and new cultures arise. As far as this is anywhere
true it is probably due ro the fact that points of contact beween
pcupks af divergent culturcs are inevitably the loci of the greatest
cultural ferment and fusion. In the modern world the points of
confact berween the civilizatuons of the Orient and the Oceident—
between rthe old world and the new—are the great metropolitan
eities, where peoples from the antipodes meet to compete and co-
operate in the vast collective enterprise of international commerce. it
is here thar a new civilizarion world wide and without local bound-
arics seems to be coming into existence,

22 Roberr F. Park, “Human Migration and che Marginal Man,” The American
I(mm!! af Sacielogy, 33 (1g:8), 88: 881,

2 The legal starus of the Anglo-Tndian was defined by the Under Seeretary
of Srate at India in 192 5 as fallows:

“For purposes of emploviment under the Government, and inclusion in
schemes of Indianization, members of the Anglo-Indian and Demiciled F uropean
Community are starutory natives of India, For purposes of education and nternal
securiny, their states in s far as it admits of definition approximates that of
3 urnpt an British subjecrs.” = Report of the Indian Starntory Connuission, 17, 527

“Uhe ¢res fact of the twenricth century is che definite cmergence of a new
tvipe of civuliziton diferent from anvthing that the world has known hicherto.
All « thraugh the ninctecnth conrury ‘the new forces which were to transform
tumsan Tife were already st work, but their real tendency was to a grear extent
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It is significant, therefore, that the mixed bloods, like all other
ricial and cultural minoritics, looking across nadional boundaries for
maral support and pmtcctinn against the aggressions of a sometimes
fanatical nationalism, invariably trend to these centers of a new and
cosmopolitan civilization.

The Jews, who have been described in Germany as a “permanent
minority,” are the historical and classical example.*

A more thorough investigation of the facts would probably show
that minoritics, racial cultural, and national, have always sought the
freedom and protection of the more inclusive imperium. The political
power of the British Empire in its Dominions and in India—a candidate
for Dominion status—rests very largely upon the racial, national, and
culteral minerities in those territories. The little states of Europe are
the maost vigorous supparts of the League of Nations. The continued
existence of the British Empire is probably dependent upon its ability
to transform itself into a league of independent states. On the other
hand, divergences of race may make that impossible.

veiled by current modes of thought and preconceived ideas which had their
origin in pelitical and philosophical doctrines. The mind of 1he ninetcenth
century was domisated by the ideals of Nationalism and Liberalism, and the
zetual process of social and economic change was interpreted in terms of these
doctrines. In reality, however, the forces that were at work were only partiatly
amenable to such theories; in many respeets they were moving in a contrary
direction.

“Thus, while the peeples of Furope were consciously accenruaring their
rational idiosynerasies and their political independence, they were at the same
rie becormning mare and mare alike in their customs, their ideas, and their
whole apparatus of material culture, At the same time, they were losing their
eeonomic self-sufficiency and being drawn into the meshes of 2 supernational
industrial and comniercial svstem, which transcends political frontiers and
renders each people dependent on the rest for the very neeessitics of material
cuistence."—Christopher Dawsan, Enguiries into Religion and Culture, P 3

2* Max Hindebert Boehn, “National Minarities,” Encyclopaedia of the Social
Sciences, X, 518-524.



CHAPTER

UR RACIAL FRONTIER
ON THE PACIFIC

“The race relations cycle—contact, competition, acconmmodation and evential
assimilation—is apparently progressive and irreversible”

WHAT is taking place around the Pacific is what took place some
centuries ago around the Mediterranean; what took place a Little later
around the Atlantic. A new civilization, or, as Ramsay Traquair puts
it, 2 new Commonwealth of the Pacific is coming into existence. For
civilization is not, as some writers seem to believe, a biological, but a
social, product. It is an effect of the coming together for trade and for
intercourse of divergent races of divcrgcnt cultures.

We may observe the effece of this impact of divergent peoples
and cultures around the whole rim of the Pacific, as well as in the
scartered islands that lie within its wide circumference. The present
ferment in Asia and the racial conflict on the Pacific Coast of America
arc but different manifestations of what is, broadly speaking, a single
process; a process which we may expect to continue until some sort
of permanent cquilibrium has been established between the races and
peoples on both sides of the occans.

In the course of the long struggle which began ‘with the Sand
Lot riots in 1876, and cnded with the Exclusion Law of 1924, the
Pacific Coast has formulated a policy with refercnce to the peoples of
the Pacitie, the eff eet of which is to set the people of Asia apart from
the people of Furope and the rest of the world. This policy, now
formally written into the federal statutes and supported by a long
series of legislative enactments and court decisions, has come to have
something of the character, in so far as it represents the deliberate

Survey Graphic TX (May, 1026), pp. 192-156.
« 1318 »
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intention of the American people, of a constitutional enactment.
These laws have created on our Western Coast a barrier to immigra-
tion that is distinctly racial. Its purpose is not merely to limit but to
op immigration from Asia. It is as if we had said: Enrope, of which
atrer all America is a mere western projection, ends here. The Pacific
Coast 1s our racial frontier.

All the problems of the Pacific tend to focus about this racial
barrier. Will it be maintained? What will be its reflex influence upon
Asia? Willit tend in the long run to give Japan the hegemony of Asia?
What cffect will the inhibition of Asiatic immigration have upon
mnternational commerce? Will it hasten the industrialization of Asia,
now well under way? Will it give Asiatic states a common cause
sufficient to guarantee united political action? Incidentally, it may be
said that if America, the front door of Europe, is closed to Asiatic
immigration, Russia, the back door, is wide open.

What follows is not to be regarded as an attempt to answer the
questions raised. Most of them are, for the moment, probably quite
unanswerable. It is intended rather to serve the purpose of what in
natural science is called a framie of reference; it is intended to define
the problem; to indicate the limits within which it is possible to think
and estimate the consequences of specific acts and specific tendencies.

What are races and what are racial relations which racial barriers
scek to regulare?

L GEOGRAPHY AND RACE RELATIONS

Race relations are, or were, primarily geographic rather than
huttan and social. The races grew up in isolation and acquired distinct
ractal characreristes slowly by adapration and by inbreeding. Man,
ike every other animal, has been and is a creature of his environment,
tven when that environment has consisted largely of other men.
Biological and inheritable differences represent man’s Iesponscs to
the kind of world in which he has learned to live. They are, so to
speak, his biological capital; the accumulations of successive genera-
tions of men in their struggle to live.

The tendency of man to achieve some sort of equilibrium between
himself and his environment is constant, But this is merely one instance
of that more general tendency which has brought all living things,
plant and ammal alike, into relations of vital interdependence. Th1s
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interdependence of all living organisms is what J. Arthur Thomson
has described as “the web of life.”

So close and complex are the relations of man and his living en-
vironment that the inrroduction of a new insect or the extermination
of an evisting micro-organisim may change the course of history. It
was not until the Amcrican Yellow Fever Commission of 1goo dis-
covered the “yellow fever” mosquito, the zedes calopis, that the com-
pletion of the Panama Canal, which had cost the French government
nearly two million francs and an unestimated number of human lives,
was rendered pracricable.

If it is impossible ro predict the ultimate consequences of the mi-
grations of organisms so minute and scemingly insignificant, ir is
certain that we cannot cstimate the remote effects upon human life
and human relations of the vaster and more subversive migrations of
man. And this is true for one reason if for no ether—because man is
himself a carrier of disease.

Stcamships and railways have cffectually altered the geography
of the world, and the barriers which formerly protecred the races
from one another have been swept away. With the multiplication of
madern means of transportation, and with the increasing movement
and migration of peoples, no part of the world is so remote from one
another as to be secure from the invasion of the diseases of which
man is the principal carricr.

Undcer these conditions race relations take the very elementary
form of biological competition, which means the struggle to deter-
mine, within any geographical area, which race and w hlch races are
to survive. Some races have already disappeared, others are dying.
The Moravians, the oldest and the most zealous of missionary de-
nominations, maintain a mission devoted to the dying races. Most of
these dying races are located on the inlands of the Pacific—Polynesia
and Melanesia—or in the countries bordering it.

Back of every other objection and prejudice of the people of the
Pacific Coast to oriental immigration is the desire to survive. Thev
sce the older New Ingland stocks being replaced by French-
Canadians and Slavs; they do not want to sce the Native Sons of the
Pacific replaced by Asiatics.

The fact is that for almost the first time in history the world has
become “race conscious.” We have in the past soughi immortality n
viarious wavs, in our family and our clan, in our tribe and in our na-
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rion. Now we are seeking it in that somewhat mythical entity that we
call race,

II. RACE RELATIONS AND WORLD ECONOMY

If racial differences are the effects of geography and isolation, civ-
ilzation, on the other hand, seems to be a product of contact and
communication. Every civilization, in extending the area of human
inwercourse, has invariably brought about new concentrations of
pupulation and a new intcrmingling of races.

‘This means that in the long run it is difficult if not impossible to
maintain, in America or elsewhere, racial frontiers. All the decper
currents of modern life run counter to a policy of racial or national
sotation.

One thing that has invariably tended to widen the circle of human
reationship has been the very natural desire of individuals and peoples
tactfect an exchange of goods and services. Just because they are dif-
terent physically and culturally, the races are useful to one another,
The best evidence of this is the enormous expansions in very recent
times of international commerce.

The effect of the steady expansion of international commerce has

awn to create over the whole earth a vast unconscious cooperation

of races and peoples, such that a wheat corner in Chicago a few years
ago caused a bread riot in Liverpool, and the price of rubber on the
London market has been at times a matter of life and death to the
native of Central Africa.

This world-wide division of labor, which every new device of
transpaortation and communication has progressively made possible,
ad every new application of science to industry has made increas-
inz'v desirable, has not been effected without some costs and some
drorganization of industrial and social life.

‘The ctfect upon Furopean agriculture of the growth of railway
transportation in America is an illustration in point:

In 1870 the cost of transporting a bushel of grain was so great as to
prehibic s sale bevond a radius of two hundred miles from a primary
market. By 1883, the importation of grains from the virgin soil of the
western prairies in the United States had brought about an agricultural
Crisls 1n every country in Western Europe.

he effect of the agricultural crisis in Europe was immediarely
reflected in the rising tide of immigration to America. If this immi-
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gration since 1880 has continued to come in in an increasing degree
from southern and southcastern Furope it is because these regions
have not developed in the meantime the machine industries and the
great cities which have absorbed the population in the northern Euro-
pean Srates.

What has already taken place in the region around the Atlantic is
apparcently taking place around the Pacific.

The expansion of trade has been followed by a vast movement of
populations. The same motives and the same devices of transportarion
and communication have mobilized both goods and persons. It is
natural enough that the same intereses which have led merchants to
sell in the highest markets and buy in the lowest, should—once the
ties that bind man to the soil are loosened—lead the populations in
overcrowded regions, with limited resources, to seek their fortunes,
either permanently or temporarily, in the new countries of undevel-
oped resources.

The motives which have inspired Asiatic migrations are, on the
whole, not different from those that have led to similar movements
in Europe. Asia is, to be sure, not Europe, and the United States is no
longer a country of open resources. Yet the population pressures in
Asia, in the long run, provoke the same tendencies and the same migra-
tion as population pressures in Europe.

What, under all the circumstances, may we expect of the racial
barricr on the Pacific Coast? We do not know as yet how far it will
be possible to enforce exclusion regulations. As long as there is work
that the immigrant, Europeau or Asiatic, can perform better and more
eumormcalh than the native population can or will, exclusion laws
will make migration more of an adventure but will not wholly in-
hibit it.

For some years past therc has been no adventure that has so in-
fAzmed the imagination of the European, and even more of the Asiatic
peasant, as the great adventure of migration, and especia[[y migrdtifm
to America. The files in the offices Of the United States i lnspcctors of
immigration contain the records of some of the most romantic epl-
sodes in the history of smuggling in any country. The carlier records
are mainly those of the unsuceessful artempts of Chinese laborers to
cross the American border, or they are the records of some enter-
prising tongman secking to conduct a Chinese slave girl through the
pernils of the American customs office. But since the passage of exclu-
sion laws, other races are, in increasing numbers, surrcptitiously
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crossing our borders. A new underground railway has come into
existenice.

Since the period of the fugitive slaves, there has been no chapter
in American history just like it, unless it is that earlier and even more
romantic episode of the slave pirates who smuggled African slaves
inter the United States,

The thing that js significant in this connection is that the competi-
tion of goods, which is an effect of foreign trade, tends inevitably to
bring about a competition of persons, which is an effect of immigra-
tion, Finally, both the movements of goods and of populations seem
o be merely aspects of a general tendency to redress the economic
halance and to restore the equilibrium between pepulation and food
supply, labor and capital, in a world economy.

. RACE RELATIONS AND WOQRLD POLITICS

It was inevitable that a world which had become, through the
medium of international commerce, an economic unit, should eventu-
ally seek to establish a political orgamization capable of protecting
international trade. In order that the continually expanding industrial
processes might not be interrupted, it was necessary for the European
states to find markets for their manufacturers and sccure the sources
of raw materials for their industries and for the rapidly increasing
populations for which the industrial revolution had made a place.

The result of the colonial wars in Asia and Africa, and of the
political maneuvers in Europe, has been to create over and above the
economic organization of the world not a super-state, to be sure, but
a political organization loose and ill-defined but world-wide. This po-
!iltical organization came into existence first of all as a result of explora-
tion, conquest, and settlement. The two Americas are actually nothing
but extensions of Europe, so largely have Europeans displaced with
their pupulations and cultures the native peoples. In other regions—
}\'cst and Central Africa, for example—political control has taken the
torm, first, of spheres of influence, and, since the world war, of politi-
cal mandares. Where Europe has not extended its control by conquest
a'nd immigration, or by conquest without immigration, it has estab~
lished a political control through the medium of international under-
standings and treaties. Whether we accept the existence of such an
ntermational government as the Leaguc of Nations, or not, there is no
doubt about the actual existence over the whole world of a political
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organization so complete that any furure struggle hetween the peoples
of thc wotld is bound to assume more and more the character of an
Internecine war.

Within the organism thus established, it was inevitable that there
should atise, irrespective of all other interests, a struggle of the subject
peoples to be free and of the peoples occupying an inferior position
to improve their status. Among the independent peoples, status gocs
by the name of prestige. For a nation or a people to be without
prestige, Is to be without status. Among the subject peoPIes status IS
defined in terms of independence or self-determination,

Ina recent volume dealing with international and interracial rela-
tions, Herbert A, Miller has sought to describe what he calls the
“oppression psvchosis.” The oppression pvschosis occurs when the
wish or urge for independent action of one group, i.c., Tace or nation-
alicy, is frustrated and inhibited by another. This wish, urge, or will,
as he expresses it, is “created ro struggle.” That is its function. “Oppo-
sition stimulates it to struggle harder.” At bottom the struggle to main-
tain national prestige and the struggle for national self-determin ation
are one and the same. They are struggles to gain, to increase and man-
tain international recognition and status.

One of the evidences of the existence of an internarional sociery
and an international political order is just this fact of national and
racial consciousness. Where nations and races are nos at all concerned
about their position in the “family of nations,” political relations may
be said not to exist.

But the demands that one nation, race or people makes upon
another for consideration of its interests or recognition of irs status
are the very stutf of which po]itics is made. The fact that such de-
mands made by one people are entertained by another implies the
existence of an understanding, a law, a code, or rule of some sort, 10
which cither party miav appeal. The struggles of peoplc:. and raccs
for independeace and self-determination h'n'c been, afrer all, but the
strugeles for recognition and status in an international or political
order that is maintained by the common consent of the peoples in-
volved.

Thatis the meaning of the nationalist movements which have made
sa much of the history in Europe during the past sevenrv-five years.
Thar is the meaning, also, of the rising nationalism in Egypt, in korea,
in India, and in China. India, Korea and the Philippines want inde-
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pendence, or something as near that as it is safe to hope for in an armed
world.

China, like Turkey, wants to be mistress in her own house. Japan
wants, in the councils of the dominant powers, the status of a political
equal.

It is for this reason that Japan insists that Japanese in America
should have the same rights and privileges as European immigrants;
the right to enter, to settle, and eventually to make her contribution,
racial and cultural, to our present “racial and culrural pluralism,” to
use a phrase which has already gained certain popularity in the United
Stazes.

The Japanese government has been very explicit in regard to this
matter. In a note of June 4, 1913, the Japancse ambassador declared
that in the opinion of the Japanese government:

The provisions of law, under which ir is held that Japanese people are
not eligible to American citizenship, are moriifying to the government
and people of Japan, since the racial distinction inferable from these provi-
sions is hurtful to their just national susceptibility . . . when char distine-
fion is made use of, as in the present case, for the purpose of depriving
Japanese subjects of rights and privileges of a civil nature, which are freely
granted in the United States to other aliens, it becomes the duty of the
Imperial Government, in the interest of the relations of cordial fr-iendship
and good understanding between the two countries, to cxpress frankly
their convietion that the racial distinction, which at best is inaccurate and

misicading, does not afford a valid basis for the discrimination on the
subject of land renure.

‘The Handbook of International Organizations, published at
Geneva in 1923, lists not less than 350 international organizations of
various sorts. Of these, at least twenty are either organizations seek-
g to exercise some sort of political control, or they are organizations
which seek to educate and form public opinion in respect to some
matter of internatiopal importance.
~ The resulr of every conference and of every investigation in the
fieid of international relations is to prepare the way for new agree-
ments and new treaties, these being at present the only forms in which
intcrnational legislation takes place.

With this continuous expansion of international communication
and international politics, race relations have ceased to be a domestic
problerm,

The rigid enforcement of racial distinctions at home leads “ap-
pressed” races to seek alliances abroad. The First Universal Races
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Congress, in London, in 1911, is an instance. The Pan-African Con-
gress, which followed, is another. Race has in recent years cone to
be what religion has always been since the dawn of Christianity, an
interest which divides and unites peoples irrespective of national
boundaries.

As far as concerns race relations, at any rate, the distinctions which
we scek to enforee at home are complicated with the relations which
we scek to maintain abroad.

The fact is that races and peoples are coming out of their isolation,
whether it be geographical, economic or political. In a world in which
every act, every significant gesture, reverberates around the globe,
the concept of national independence, in the sense in which that word
was once used, becomes a mere legal fiction.

1V. RACE RELATIONS AND THE MELTING POT

The distances which in the past have separated peoples and races
have been not only physical, buc moral and social. The races have
looked at one another invariably with curiosity, but they have not
alwayvs understood what was behind the faces info which they looked.
The sense of distance has made them wary, and often a little lonely,
in one another’s company.

Social distances maintain themselves longest, but evenrually they,
too, give way. One of the means by w thh this change has been
eﬁcctcd in recent times has been bv the rapid increase in literacy
among the masses of the people in all parts of the world. “In the great
centers of Islamie Hfe,” it is said, “the shrill call of the newsboy 1s as
much a part of dailv life as the sonorous cry from the minarer,” and in
the gulf ports of Tran the most popular literature is likely to be a trans-
lation of a penny dreadful published in London. The introduction of
universal education in Japan, the reform and simplification of the
written Janguage in China, and the multiplication of newspapers and
journals in both countrics, have opened for great masses of Pcoplt
new windows upon a world no longer bounded by the horizon of
their carlier villages. The expansion of commerce and the rise of great
cities have likewise accelerated the movement. The growth of Literacy
seems to run parallel to the growth of cities. In the cities, literacy
ceases 1o be a mere luxury for a special class of intellectuals, and be-
comes 2 necessity for the commeon man. The common man cannot
keep pace with the changes in modern life; he can not know how to
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use the new mechanical devices which are constantly multiplying,
unless he knows how to read. The amount of knowledge the ordinary
man must have in the modern world in order to live, requires that he
be able to get it through the printed page rather than by mere rule of
thumb or oral tradition, as he used to do.

An incidental consequence of the extension of international trade
and travel has been to extend vastly the use of these European lan-
guages which have become the medium of intermational communica-
tion in business, in politics, and in science; namely, English, French
and German.

Just as there is a struggle, silent and often unnoticed, to determine
what races shall survive, and what places, occupations and states they
shall have in the new world society, so there is competition among
the great world-languages to determine what form of speech shall
survive and become the accepted medium of communication in what
Graham Wallas calls The Great Society.

Life is more than food and sheleer. Human beings, when they live
at all, live in their memorics and in their imaginations; in their hopes
and their dreams. The ability to read, to gain visual impressions
through photographs of other lands and other peoples; to learn
through literature something of motives and human passions behind
their strange exteriors, has enormously intensified the curiosity of
every part of the world in regard to every other. These vicarious ex-
periences have aroused new hopes, new ambitions, and stimulated the
desire to travel and seek new adventures, in new and strange worlds.

This is today the most romantic period in the history of the whole
world; not even the period of the discovery of America has influenced
man’s imagination more. And, still more significant, this flair for
adventure in the modern world has not merely taken possession of the
upper classes, the literati and the intellectuals, but has penetrated to
the great masses of the people who in previous generations, and until
very recent years, have been living in the peaceful seclusion of their
peasant commnunices.

. ,-\.Iigration has had the effect of an emancipation, upon most of the
immigrant peoples. But books and literature have greatly enhanced
the effects of these migrations. And now the printing-press has been
supplemented by the cinema and the radio. The American filims, with
their realistic and thrilling pictares of American life, have transmirted
to the Orient some of the restlessncss and romanticism of the Occi-
dent. Particularly in the outlying regions and among the common
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people, where America is more a legendary place than it is elsewhere,
the effect of the American movies has been more devastating than
elsewhere.

A few years ago the average man in China and in Japan got his
most lively conceptions of America from two sources: the rerurned
immigrant and the missionary. From the former, America acquired
the ritle “'the mountain of gold.” From the latrer, the oriental students
sometimes gained the impression that Armerica was a nation of mis-
sionaries. These sources of information have since been superseded by
a press founded more or less upon western models; a press, at any rate,
that is directed more or less to an understanding of the common
man. But, as Walter B. Pitkin has pointed out, in discussing Japanese-
American relations, the news despatches are no longer the most im-
portant sources of knowledce and understanding of the Occident by
the Orient. “They are, he says, “little more than confirmatory of
hypotheses w hich they [the Japanese] derive from another source so
much more widely known in rthe islands, so vivid, and so copious that
every other channel of knowledge has become petty in comparison.
This source is the American motion-picture.”

The filmy exported to Asia, to the West Indies, and to South
America are largely of rwo classes: those which have failed in Amer-
ica becanse thev were inferior, and, as Pitkin puts it, are “dumped
on the helpless heathen, who can pay only the lowest rentals, and
hence ought not to expect much,” or they are films that have never
been exhibited in America because they were forbidden by thc hoard
of censors, “The mildest description of these films,” he says, “is unfir
to print. Yet missionaries and business men both testify that they arc
being shown regularly in all the larger cities of Asia, and a high offi-
cial of the government of India personal!y told me that the cifect
of these loathsome displays on the natives of thar country was so ev il
that plans for a severe censorship were being considered, especially
against what Asia knows as the American film.” In Japan a censorship
has already heen established, and a similar censorship would be estab-
lished in China, I am told, if China were master of her own house.

The cinema may be regarded as the symbol of a new dimension
of our international and racml relations which is neither economic nor
political, but cultural. But culture is merely the objective and collec-
tive aspect of the inner and personal life of individuals and peoples,
and it is in men’s minds and in their intimate personal experiences that
the most profound and significant changes in the world are taking
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place today. It 1s in the obscure, dream-haunted recesses of our inner
lives that the future of the world is talung form and shape.

As long as races and peoples remained imprisoned within the limits
of their differing languages; as long as we knew them only through
records of their overt acts, communication was difficult and under-
standing not always possible. But the silent drama is now bringing
the great masses of peoples, who have known cach other only in-
directly and at second hand, face to face. In the movies we see strange
peoples in action, and these actions reveal to us behind their alien
menners and foreign faces, passions that we can both understand and
share; motives that we admire or fear or hate.

It is impossible to cstimate at the present time the consequences
which the realism of the motion pictures is likely to bring about in the
relations of races and peoples. It has at least brought the ends of the
earth into an intimacy unimaginable a few years ago. In this intimacy
all that was individual, strange and peculiar in the customs and man-
ners of different races and peoples has been brought into solution and
isin process of change. If America was once in any exclusive sense the
nielting pot of races, it is so no longer, The melting pot is the world.

The really new factors in international and race relations are the
devices like the cinema and the radio; these, with the rapidly increas-
ing lircracy, are steadily bringing all the peoples of the earth meas-

uzably within the limits of a commeon culture and 2 common historical
life.

V. THE RACE RELATIONS CYCLE

‘The impression that emerges from this review of international
and race relations is that the forces which have brought about the
existing interpenetration of peoples are so vast and irresistible that the
reulting changes assume the character of a cosmic process. New
means of communication enforce new contacts and resunlt in new
r:urms of competition and of conflict. But out of this confusion and
terinen:, new and more intimate forms of association arise.

The changes which are taking place on the Pacific Coast—*the last
1vlum,” in the language of Professor Ross, “of the native-born”—are
partof the changes that are going on in every other part of the world.
!:vf&ry\vhcre there is competion and conflict; but evcrywhere the
Infiniacies which participation in a common life enforces have created
new gccommodation, and relations which were merely formal or

tilirarian have become personal and human. ’
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In the relations of races there is a cycle of cvents which tends
everywhere to repeat itself. Exploration invariably opens new regions
for commercial exploitation; the missionary, as has frequently been
said, becomes the advance agent of the trader. The exchange of com-
modities involves in the long run the competition of goods and of
persons. The result is a new distribution of population and a new and
wider division of labor.

The new economic organization, however, inevitably becomes the
basis for a new political order, The relations of races and people are
never for very long merely economic and utilitarian, and no efforts
to conceive them in chis way have ever been permanently successful.
We have imported labor asif it were mere commodity, and sometimes
we have been disappointed to find, as we invariably do, that the
laborers were human like ourselves. In this way it comes about that
race relations which were economic become later political and cul-
tural. The struggle for existence terminates in a struggle for stams,
for recognition, for position and prestige, within an existing political
and moral order. Where such a political and moral order does not
exist, war, which is the most clementary cxpression of political forces,
creates one. For the ultimate effect of war has been, on the whole, to
establish and extend law and order in regions where it did not pre-
viously exist.

The race relations cycle which takes the form, to state it abstractly,
of contacts, competition, accommodation and eventual assimilation,
is apparently progressive and irreversible. Customs regulations, immi-
gration restrictions and racial barriers may slacken the tempo of the
movenient; may perhaps halt it altogether for a time; but cannot
change its direction; cannot at any rate, reverse it.

In our estimates of race relations we have not reckoned with the
effects of personal intercourse and the friendships that incvitably
grow up out of them. These friendships, particularly in a democratic
sociery like our own, cut across and eventually undermine all the
barriers of racial segregation and caste by which races seek to main-
tain their integrity.

It was the intimate and personal relatons which grew up between
the Negro slave and his white master that undermined and weakened
the system of slavery from within, long before it was attacked from
without. Evidence of this was the steady increase, in spite of public
opinion and legislation to the contrary, of the number of freec Negroes
and emancipated slaves in the South. Men whe believed the black man
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forc-ordained to be the servant of the white were unwilling to leave
the servants they knew to the mercy of the system when they were
no longer able to protect them.

In spite of the bitter antagonism that once existed toward the
Chinese, the attitude of the Pacific coast is now generally amiable,
even indulgent; and this in spite of the nuisance of their tong wars
and other racial eccentricities. The Chinese population is slowly de-
clining in the United States, but San Francisco, at any rate, will miss
its Chinese quarter when it goes.

There has never been the antagonism toward the Japanese in this
country that there once was toward the Chinese. Even such antag-
onism as existed has always been qualified by a genuine admiration
for the Japanese people as a whole. Now that the exclusion law seems
finally to have put an end to Japanese immigration, there is already
2 disposition to relax the laws which made the permanent settlement
of Orientals on the Pacific coast untenable.

[t does not follow that because the tendencies to the assimilation
ind eventual amalgamation of races exist, they should not be resisted
and, if possible, altogether inhibited. On the other hand, it is vain to
underestimate the character and force of the tendencies that are draw-
ing the races and peoples about the Pacific into the ever narrowing
circle of a common life. Rising tides of color and oriental exclusion
laws are merely incidental evidences of these diminishing distances.

In the Hawaiian Islands, where all the races of the Pacific meet
and mingle on more liberal terms than they do elsewhere, the native
taces are disappearing and new peoples arc coming into existence.
Races and cultures die—it has always been so—but civilization lives on.
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Opinion Attitudes, and Experience as Types of Human Bebavior

EXPERIENCE DEFINED

IN THE STUDY of race relations, we are concerncd with more than
the formal facts. We arc concerned with expericnces and with the
personal reactions of individuals and races.

It is not sufficient to know what happened; we want to know how
the transaction ooked through the eyves of individuals seeing it from
opposing points of view. 1f tere werc not racial points of view there
would be no race problems.

What is expericnce? How shall we distinguish experience from
other forms of knowledge? The same experiences may be Jara for
both the historian and rhe sociologist, but these different sciences deal
with these dara differently. How dlffercncly and why?

Fxperience, in the limited sense in which we ordinarily use that
term, as distinguished from other forms of knowledge, is concrete,
pmwml. and umquc Tosav that it is personal is mcrelv to say that it
is the result of action rather than reflection. We may dcscrlbe expe ri-
ence, from this point of view, as James Harvey Robinson has de-
scribed history, as “the reaction of man’s instincts and traditions to
new condirions,” 2

To say on the other hand that experience is unique is mercly to

Jowurnal of Applied Sociology, IX (1924}, pp. 18-24.
1 See Saturday Reviesr of Literature, August g, 1924, “These Eventful Years,”
James Harvey Robinson.

€« 192 >
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sav that experiences do not repeat themselves. We sometimes say that
we had today the same experience that we did vesterday or a week
sefore. This, however, is never quite accurate. We never have the
same experience twice. An experience is like an historical fact; it
#hways has a date and a location and it happens only once. 1deas on
the other hand, as Plato first of all observed, are timeless and not
located.

Experience is not fact, not even historical fact. It is merely A’s or
B's personal reaction to, and interpretation of, an event. Until A’s
expericnce has been checked up with B’s and with C's experiences
of the same event we would not call it an historical fact.

WHERE HISTCRY AND SOCIOLOGY PART

This is, however, just the point of view at which the historian
and the sociologist part company. The historian is quite as interested
in the experiences of individuals, and groups of individuals, as is the
sociologist, but for a somewhat different reason. The historian wants
to know what actually happened. His material is, to be sure, the
aiive narratives of the persons participating in the trapsacrion. Out
ot this mass of circumstance he secks to disentangle and interpret the
actual transaction.

The sociologist is not primarily concerned with the event itself.
He rather takes chat for granted. What he is more particularly con-
cerned about are the atdtudes of the persons involved, as they are
reflected in their very differing accounts of the same historical event.
He is interested in anything, in fact, that will throw light upon these
attitudes and make them intelligible. It is just this difference in the
points of view of the different groups,—racial and political,—that he
lscelcs to discover and record. It is not the event but the attitude—the
ndividual or the group mind—that the sociologist, as distinguished
rom the historian, is seeking to describe and explain.

For that reason, any expression of those different points of view,
whether it pretends to be fact or not, just so long as it fairly reflects
the sentiments and attitudes, is interesting and important.

MYTH AND LEGEND AS SOCIOLOGICAL DATA

Much that the historian might characterize as myth and legend;
much that is pure poetry, even gossip, so far as it reflects the dominant
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attitude of the races and parties involved, may furnish material for
the student of race relations—may, in fact, furnish material for the
student of society. What is society, finally, but just this whole vast
complex of human relations in which parties, races, and nations are
involved?

The value of “experiences” to the sociologist js then that they are
the sources, not the only, but perhaps the best, from which the sto-
dent can gain a knowledge and an understanding of the atritudes of
strange and unassimilated peoples.

Attitudes, however, are not opinions. An individual’s own account
of his astitude is his opinion; but opinions are afrer all largely what
the psycho-analysists call a “rationalization.” They are his explana-
tions and justifications of his attitudes, rather than his actual “tend-
encies to act.”

It is certain, at least, that every man’s opinion becomes more
intelligible if we know the particular circumstances under which it
was conceived; particularly if we know also, the circumstances that
have reaffirmed and intensified it. It is for this reason that, in studying
opinions, we seek to go back to the point of gencsis, seek to dcﬁne
the concrere circumstances under which opinions took form, and the
motives which inspired them. Knowing these things we may sav we
not only kroww an opinion but we understand it. An opinion becomes
intelhigible in one sense at least, not when we approve of it, but when.
knowing the circumstances, we are able to appreciate the motives
that inspired it.

WHAT IS MEANT BY MAKING OQPINIONS

To make an opinion intelligible in the scnse here indicated is to
discover and describe the concrete experiences in which it is im-
bedded. There is always some sort of complex behind every motor
tendency, every motor tendency that is not a mere reflex.

To make an attitude intelligible it is necessary to study its nacural
history; to reproduce the eircumstances under w “hich it arosc so com-
P L‘rt.h that the observer can enter im: 1gm:1t1\ ely into the sicuation and
the experience of which the artitude is a part. Th1s, at any rate, is the
first step.

Reproducing an c\pcm,ncc in such a way that it can be made an
nb]cu of nbsnn ation involves swhat Ellwood calls © sy mpathetlc ngro-
spection,” Let us sec how this reproduction, and the subsequent
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interpretation and explanation, actually take place. The experience
contains, so to speak, both the event and the attirude. As students of
race-relations we are not concerned primarily with the event. The
event is what actually happened.

What acrually happened is a matter for historical investigation.
What the student of race-relations wants to know is: (1) the social
situation, (2) the individual’s reaction in that situation, as reflected
in his experience.

What is a social situation? Well, it is always something more
general than an historical situation. I may begin a narrative by say-
irg: “l once had the experience of an earthquake in Java.” The social
situation here is defined by “earthquake,” not by the fact that it was
in Java, although the fact that it took place in Java may be found
later to introduce some important modification in the situation that
itis necessary to take account of. However, in general this is an “earth-
quake situation” and 1 go on to tell how I felt and acted in that
sitaation.

Some one else relates a similar experience. The two experiences
are different but they have points of comparison, The student of
human nature is interested in this comparison, in the similarities and
in the differences. He gathers from a comparison of these experiences
something about the way people in general behave in earthquakes.

Fere again the sociologist parts company with the historian. The
historian is interested in these generalizations about human nature
insa far as they enable him to determine just what actually happened
ina given place and at a given date. The historian inrerprets the ex-
perience. The sociologist is interested in the particular experience
only so far as it enables him to say somerhing about human nature in
general, irrespective of any particular time or place. The sociologist
clssifies the experience and so explains it. Let us return for a moment
to our earthquake in Java.

If the experiences in the earthquake are peculiar and quite foreign
to ordinary experiences, the student may want to gather a number
Ot cases to see how true to type the individual cases are. Having
fuund the type, he is interested mainly in the variations from it. The
question he asks is: Taking account of the variations in the situation,
how far can they be reduced to certain gencral types?

The procedure here is just the same as in any of the natural and
EX}Jlanatory sciences. We explain things by putting them under some
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general category, classifying them, in short, and then discovering
where we can, the reason for the deviation from type.

Of course, the situation cannot always be defined so simply and
so explicitly as we have sought to do here. It might be described, for
cxample, as “carthquake plus fire, general terror, and crowd excite-
ment.” The crowd excitement might have so intensified the reaction
as to almost totally change it.

Most of the experiences of the alien and oriental population will
fall under certain general and familiar categories, there will be certain
modifications that necd to be explained by further observation and
analysis. The presumption is that they will be explained by differences
in the situation, These differences may be (1) the physical appearance
of the Orienral, {2} his traditions, (3) minor changes in the simation
detined by time, place, and circumstance.

TYPICAL EXPERIENCES

The general assumption is that experiences are likely to be more
intelligible than opinions, which are the inferences we draw from
them. If we are able to reproduce the experience we will be able to
appreciate the motives and share the feelings that entered into them.
Ordinarily the behavior of another individual becomes intelligible
as soon as we are able to reproduce all the circumstances, including
perhaps the previous history of the individual involved.

Ordinarily explanation of an experience does not mean more than
such an imaginative reproduction of it. 1f the ching is still strange,
if it is still unintelligible, we need more details and we ask further
questions. If, however, we can bring ourselves to feel how, under the
circumstances, we might have behaved the same way: as soon, in
short, as we can reduce this new and strange experience to some
pattern that we arc familiar with, it becomes intelligible.

The fact is, however, that as soon as we are able imaginatively
to reproduce an experience, we have already classified it. Our general
class or category, under which the particular experience is subserved,
mayv be explicitly stated, may in fact be quite below the level of clear
consciousness—still it is there and functions as a category.

When the class or general pattern under which the particular
experience is subserved is explicitly stated, we have an explanation
af the experience in the more formal sense of that word.

We may re-state the matter this way: We explain opinions when
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we refer them to the attitudes of which they are a rationalization.
We make atritndes intelligible when we are able to reproduce the
experiences, in which they are imbedded. We explain experiences as
we are able to reduce them to general ty pes—types of human behavior
—where behavior includes not merely the external act but the feelings
ordinarily associated with it



CHAPTER II

A\
=
s RACE RELATIONS
SURVEY

Suggestions for a Study of the Oriental Population
of the Pacific Coast

I
THE PROBLEM DEFINED

THERE have been two, perhaps three, previous studies that clearly
fall within the field of “race relativns” as the term is here used. The
first was made by Ray Stannard Baker for the Awmerican Magaziae,
and was subsequently published in the volume, Following the Color
Linre. The occasion of this investigation was the Atlanta riot of Sep-
rember, o6,

I this study Mr. Baker sought first of all to go behind the news-
paper reports and investigate the events that led up to the catastrophe.
But he did more; he sought to discover what were the conditions
which made such an outbreak of elemental passions possible. His
rescarches took him a long way and his report is not merely the first
authentic account of a race tiot, but the first disinterested study of
the peculiar character of the racial relations under which these social
eruptions arise.

Thirteen vears later a second and somewhat similar investigation
was undertaken under the auspices of the Chicago Commission on
Race Relatinns, -.1ppointed by Governor Lowden to investigate and

Jozrnal of Applied Seciology, VIII (1923), pp. 195-205. Entroriar NoTE!
This paper was written in @nswer to the question: “Whart is a Survey of Race
Relations? ™ It is a tentative outline. intended to indicate and criphasize what 15,
perhaps, novel and unvsual in stadies of this kind., rather than an attemipt to offer
a complete vutline for such studies.

1158»
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report on the causes of the Chicago race riot of July 27, 1919. This is
probably the most complete and rhoroughgoing study of any racial
group that has yet been made in the United States.

Race conflicts have their biological and economic aspects but it is
the attitudes that they express and provoke which are of first im-
portance.

The Chicago report Is unique in one respect: more than any
previous study it has succeeded (a2) in uncovering the sources of
racial friction, and (b) in showing the cffects of these sometimes
cbscure irritations upon public opinion.

Medern medicine has made us familiar with the fact that the
aches and pains from which we suffer are frequently due 1o infection
from unsuspccted sources. A pain in the back may lead a physician
to ¢xamine the patient’s reeth and tonsils. It is possibly true that many
of the ills and pains of which the cotmunity complains have a more
obvious origin, but human nature is quite as complicated as physical

nacure, and quite as much in need of study and observation. For this
reason, 2 Race Relations Survey, w hatever else it may be, will in-
evitably turn out to be a study of pubhc opinion.

Other inv estigations which fall in this field are studies in Amer-
icanization, like those made a few years ago under the direction of

Allen T. Burns. These studies attempt to throw light upon the proc-
esses by which the fore1gn -born and their descendants are incor-
porated into the economic hife and the social traditions of American
communities. The problems of the Furopean and the Asiatic, though
different in certain respects, are enough alike to be comparable.

What is then the specific problem with which a survey of race
relacions is concerned? Briefly stated, it is the problem which arises
from the difficulty, if not the impossibility, of peoples of a markedly
difierent racial type, as well as standards of living, entering freely,
and without conflict, into the compctitive cooperation of an indi-
vidualistic and democratic society; that is to say, a society in which
there are no generally recognized castes or class distinctions by
which free competition is restricted. Competition is used here broadly
to include not mere economic competition but competition in the
indirect sense of that word—the struggle for existence of races and
peoples.

The Oriental, partly because of his language, but more pamcularly
because of his color, and other phvsical characteristics, is a marked
man. Like the Negro, he wears a racial uniform which he cannot lay






