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“COW-PROTECTION AND. THE PRESSING NEED
OF IT IN MODERN TIMES.” '

The present time which constitutes: peace and
calmness, has been bestowed. upan ws; out of His
infinite Mercy by that _Almigfxtyi(}.od,under the British
Government whose star of glory is ever at its zenith.
In thése times of freedom andiliberty, each and every
country which is under the benign- Government «can
do its 'duty, in every department of life whether it be
religious, national or moral, All.works can be .done
at the time we wish, in the,manner we devise and at
the place we select. For all these blessings, we owe
our hearty, thanks to the Government,

- Be.it said that all works in this world ;which -are
connected with a particular class or creed cannot be
done without any organization, In fact; the credit
of all wonderful achievements is due to. various
organizations,

;0. All societies ; carrying the propaganda of cows
protection can achieve the greatest success, if they
work in unison. Societies, working with co-operation
can achieve the greatest success in this cayse- though
they be beset with many difficulties. In other. words
both the help of the people 'and: Government is
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needed. When' we appeal .therefore to the sense of
honour and duty to help us in the noble work of cow-
protection to our Hindy brethren; and - other sects of
India; we ‘thenexpect that our generous Government
will not shrink from rendering us help in our noble
undertaking. '
JagannaTH SEVAK, President.
Shri-Kurkshetra Gaushala, Karnal.

.- .Introduction.

- Cow-protection or may it be said, improvement of
cow and of kind i3 one of the first and foremost duties
to be performed. - Whether we look: at this noble
work from “the’ agricultural point, material point,
moral poiat or &piritual side; 'all without any
differentiation go tb prove the work to be one of the
best, suited far bettering thé condition and promoting
the welfare of our country, "The inhabitants of this
globe, therefore ; Hindus, Muslims, Christians, Parsis,
others! one and all should think the protection of
cows their first duty. In the same light the benign
Government should think the matter of cow-protection
its foremost duty.

Perhaps my few following words might be takenr by
misunderstanding a cause of héart-pinching to some of
my brethren spécially Mohammadans and Christians,
yet whatever attempt I have made, ' I have done from
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agricultural, material and economical point of view,
leaving aside all religious doctrines. I have attempted
to. pen the following feiv words not to injure any
body’s feeling but with the desire to intimate with
facts and figuyes. -

Agrigulture Depending on Cows.

India is an agricultural Country. The real work
of agriculture viz. tilling the ground, drawing water
from wells and separating thé corn from ears is mainly
done by oxen.. Although in Europe; Ameri¢h and
different parts of Asia, work of agriculture is carried
on by horses, mules, other animals and even machinery ;
yet India is.quite unable to bear the heavy expenses
-of these being in the grip of poverty. The work of
agriculture in India can only successfully be carried
-on by the aid of oxen. With this fundamental point
in view; the proper feeding and protection is most
necessary. '

Owing to the severity of famine and want of fodder,
a good number both of fine kine and strong oxen is
swept away every year.. For these innocent animals
the keeping of ancient common pastures is no more in
vague. Thousands of these, animals are slaughtered
for the diet of Muslims and Christians, thousands are
put to death due to the ever-increasing trade -of
leather. Under these circumstances, it is next to
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impossible. to improve kind- and quality of these
beings,

When matters stand thus;. there is every chance
of disappearing the kind .of these animals, from the
surface of this earth in a wvery short period. The
work of agriculture will be rendered more tedious,
difficult and the céuntry will be doomed to destruc-
tion. Itis an' admitted ¥act that after the suspension
of agriculture ; the people of India will surely starve.
At that' time they will repent over their ill-doings;
but all wailing and lamentation over the spilt-milk
will be of no use. :

. It. is possible that the Government may get less
income . as tax owing to the scattering work. of
agriculture ; the Government will experience a kind
of difficulty, in carrying out its aims; she has ia
view. always for the batterment and prosperity of this
country, Taking this point in consideration . the
Government should give satisfactory help in cow-
protection and for the improvement of its best stock;
but this help is only possible when the workers and
promoter will put their shoulders to the task pro-
claiming loudly ‘God helps those who help themselves’
and try td.carry voice to the; Government erophati-
cally through different papers, tracts and deputations.
People should show their humble ideas, noble feelings
to the Government in the most constitutional way.. -
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Benefits from cows regarding livelihood. If we
lock minutely ; deeply into the inhabitants of India
regarding their food, living and the other necessaries
of life; then the facts reveal that every thing,.
their health, wealth and prosperity depend‘ entirely
upon cow, ox, milk, butter, ghee and curd are not only
best of food but are the most beneficial ' in preserving
the health of mankind.

A bouse having a cow; giving five or six seers
of milk and ten house-holders to live upon' there all
their requirements are satisfied only with this quantity
of milk. o

1f a cow in her life time gives birth to five calves,
out of which at least there may be two cows apd
three male-cows; then the house will be in the best
of its prosperity. If one calculates the average money
obtained form the sale of milk of twq cows and its
race and the income of three oxen of their life time,
men are thunder-struck to see. The losses, we, under-
go; when these animals are -uselessly wasted cannot
adequately be stated., -

An humble appeal to our Musalman brethren.

From whatever side; we may meditate upon;
meat .of a cow is detrimental to good health,
produces,, an excessive heat in the, body than
required and is injurious i every way, .
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N.B. Thete is a proverb in Arabic which goes
thus :—

“Meat of a cow is the cause of various diseases
and her milk is the promoter of health.”

When the theory of sacrifice is thought of, we come
to the conclusion ; it is not necessary that the sacrifice
should only be of kine and oxen. I therefore we do
not sacrifice these animals; even then religious
doctrines are carried out and the faith remains un-
defiled. The prophet Ibrahim when made the sacrifice
for Mohammadans he sacrificed a camel and not
a cow. So Mohammadan brethren should try to avoid
cow-killing ; following the examples of their prophets
and religious book,

Some Mohammadans inflict different tortures upag
these poor animals out of their bigotry and narrow-
mindedness. By such notorious works they proclaim
themselves to be the best advocates of their religion
and faith but are quite wrong in this belief. Wise
and educated Mohammadans do not allow such acts
even across their minds.. This hatred and persistence
of slaughtering of these animals brings about many
mibchievous things. -

Sometimes: Hindus commit serious mistakes in
the cause of cow-protection. These mistakes became
the cause of disunion between the two communities,
tend to fightings and guarrels. In short Muslim bre-
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thren should abstain from killing these dnimals, keeping
due regard of the honour of Hindu brethren and the
injury of their feelings. We the Hindus should
persuade the Mohammadans, not to do any harm to
these pet ammals; advocating the mutual cause of
love and sympathy, union, brotherhood and fraternity.

‘We should realise the Glory and Beauty of India.
This country .is just like a beautiful bride, having for
her two eyes the two cemmuaities the Hindus and
Mobammadans. If one eye is defiled, the charms of
the other eye are lost. If both eyes are preserved, the
beauty is-greatly enhanced. '

In India 95% of the muslim brethren world are from
the Hindu stock, only 5% are from foreign countries,
but they too have becomc naturalised Hindus since
living in this country from centuries. The relations
of both the communities have become so intimated
that one cannot live without the help and sympathy
of the other.

If both nations will work in umion the cause of
enmity and hatred will be effaced from their hearts.

For Christians there is no commandment of Christ
for any sacrifice. In their religious book, control
over passions, crushing the bodily desires, worldly
pleasures and persuits of sense pleasure are the best
form ' sacrifices taught, Christ says “Do not perform
any deed which pains thy neighbours and brethren.
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- Hindus the cause of Cow-killing.

Hindus will be to hear this, but this is na matter
of wonder ‘dhd astonishment: It is- a fact; nay a
stern reality.

I

1

318

V.

Being tempted by high inferest, we invest
thoney to'butchers and help, them iz financial
- circumstances.

At cettain occasions we give cows in charity

"or'in the real senseof the word as we Hindus
call it “Dan” to Brahmans. When we hand

" ovet the animal, give no money for her future
‘maintenance, the poor man in wretched cir-
cumstances sells 'the  animal to a butcher at
‘a very low price.

We'should hand it over on the condition, that
“if hé sells it; he would be required to do so
‘either to a well-organised Gaushala or a well
trusted man. If he fails to do, he must pay
the price of the cow with some fine.

- Some"'tnen give - their cattle to those ‘peasants

with‘whom they deal in money. The peasants
sell’ their cattle affer’ some time and give a
false report to owners that the animals have

" been lost. ‘
Sometimes; advocates of cow-protection call

different . speakess, they "speak on, the topics
which iojure mohammadan feeling, .
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Personal Experience in Gaushalas.'

1, myself have gone to-different places with a view
to see the management of different works done in
various Gaushalas, * But it'i§ with a feeling of great
regret that nowhere except in two or thrée places
good arrangements aré to ‘be found. No accurate
account of the income is kept up. Societies are not
propérly organised to see to the -different works of a
Gaushala!

Only thin, lean and hungry cows are found there.
No attempt to improve the-kind is done there.
Reports of income dnd'expénditure are not printed
for general information to the public. All money ‘is
extravagantly wasted on fine buildings.” “The fiscal
circumstances are such that if the subscription is not
realised, the %ery moment ‘the Gaushala' meets its
worst lot. ‘

“Important Things and Cow-protection.’

Experience itself speaks :that no.work js fully
carried on unless, it, is not done on well organised
rules. Principle is a mighty .forte and serious duty
to it is essential. We should pay attention to the
following facts when carrying the work: of cow-
protection. The-facts are- patent - enough to benefit
the country, .
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1. All. Galshalas shounld be under:a spécial Cos
Protecting Sobha;should. work on the prin-
ciples of economy and trade. ,Each Gaushala
should keep bullocks  and cows according
to funds. Calves. produced from these
should be hrought up, with a special care and
nourishment. ,Oxen thus brought up are to be
given to peasants on good terms. Cows
should be kept to improve its further progeny.
As far as 1 have gone and seen different
Gaushalas;, I have come to know that efforts
are not being done to improve the kind. Money

. is being wasted on'magnificent buildings. Some

of the members and. co-workers are deadly
against the scheme of “the improvement of
cows in its kind”. I must emphatically -say
that on the present existing principles of
Gaushalas satisfactory success can never be
achieved. We can be successful whilg work
on ‘the methods of Western countries.

1. Co-adjestors of - Gaushalas should assemble at
“a particular place once a year to consider the
'proposals advanced; for the benefit of these

- ‘tcreatures.. . S .

- 1II. On behalf of the head Sobha.stasting of a

" monthly paper is very necessary either under

the name of “the cow-protecting union,” or
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any suggestive name which suits it. It must
contain opinions *of societies, hames of office
bearers, Updeshiks, lists of incorme and ex-
penditure, its propertyand other items. We
should ask best scholars toi- enlighten the
public with their thoughts on cow-protecticn.

We should attempt to-improve the best kind
of cows.

Gaushalas should supply milk, butter, ghee to
the public like Dairy Farms:

Cows should be sold with special terms and’
conditions. * One condition’ should be that if
the owner wants to'sell the anirnal, he shohld
give it back to the Gaushala or some-well-to-
‘do fitafi. This conditionshould be-'in black
ard white.

A cow should be given in Dan to a:'well-to-do

- Pandit or to a Gaushala.

-Galushala should not arrange for lectures, injur-

~ing the feelings of other brethren.
Management should be adjusted on' good ‘lines
as the bad management brings -about the
- Death of 4 Gaushala.: ‘
Either paid or honorary ‘speakers should be
appointed by ‘each Gaushala, for preaching
‘the dignity “and: Glory - of 'a. eow “in' each
district: .
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XL Those who realize: the Gaushala money
should be given & .certificate fram- the Head
Sobha as a distinction’ from_those. who earn

IF > money’ for their . own sake in the name of

: t4 Gaushala.

XII. The -main- object in opdning these Gaushalas
should be to promote the-kind of cows and
oxen.

Cow and the Western Countnes. .

Although Europe and Amenca are paying special
attention to the animals with which the agricultural
work is mainly done, yet besjdes their eflarts; Govern-
ment is rendering help. to them. . We have firm belief
the , Government . would .give her helping hand most
unflinchingly in our noble work, upon which we have
set-forth all our efforts to carry it on to completion.

Although in Western countries the work of im-
proving  the best stock. is being done in-a most
satisfactory way; yet such instances of unique achjeve-
ments were existing in ancient times; in the reign of
Ascka “The Lord paramount.” His charity is pro-
verbial. He felt the pain of animals as his own. He
opened hospitals, charitable institutions, for their
feedings and nourishment. . He passed laws for the
prohibition, of animal . slaughter. ,-Such accounts do
not only occur in our Hindu books but ever, English
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fiterature is.replete .with the praises: «of our a(};hzeve-
ments. .

In modern times, to do such works. is no tjovelty.
1t is a thing from time immemorial,. ‘Itis -a ppleasurg
10 note, our benign Government is taking greajt’ paing
in improving the kind of cows. . quemn';e t often
appoints commission forwinvestigating 'the cfauses in,
the high rates milk, butter and ghee. The ot (1er day;
the Governmet appbmted a commission in A‘lhahabad
to do the same Amond the’ many departmemts under
Government there' is ‘a”special departments for this
work.

The dignity of a Cow and Ox.

Persons who are quite ignerant of wnrld s history
assert that the doctrine of “The protectxoxr‘x of living’
beings” is only found among the Hindus; but this
fact is far from trugh. Hxsfcory records the preaching
of cow-protection in other countries from time
immemorial. Where the strata of the earth are hard
to dig; cows and oxen are necessary to be found. In
ancient Egypt, ox was greatly revered nay even war-
shiped. An ox of a special kind and colour was kept
in a special house under good management and was .
given u nice food to eat.

The weal and wal of this ox'Tepresentéd happiness
and calamity of the countty. Forin'éi'ly in Chinna, a
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cow was' regarded to be the mother: and ox to be
the fatvlger of the country. Hundereds of songs were
composied and song in their glory. In the same strain,
the horpour and régard is accorded to cows in Hindu
bookd.” |'We “should work disinterestedly in - over
whelming numbers with the enthusiasm which the
impor_tax?)ce of cow-protection necessarily demands.

IAéAN&ATH SEVAK, ,
Dewan Zamindar, Pleader
(Preszdent Shri- K urkshtra Gaushala, Karnal (Pun;ab).

* KUNTALINE PRESS, -
61, Bowsazar Strert, CaLCUTTA.
(Prantep BY P. C. Dass. .
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Special Marriage Act (Amendment) Bill

In moving for leave to introduce a Bill to
amend the Special Marriage Act, 1872, the
Hon'ble MR. BHUPENDRANATH BASU said :—

“ May it please Your Lordship—In introducing
this Bill which stands in my name I shall take
the liberty to place before the Council very briefly
the history of the law which at present governs
marriages between persons who are not married
according to the orthodox rites of the religion in
which the):' were born. I shall deal principally
with the question of Hindu marriages, with which
I must say at the outset I am primarily concerned.
It is well known that marriage isa sacrament with
the Hindus and among the higher castes of Hindu
society is performed according to rituals which
have in all essentials come down from the Vedic
times. Their very age, apart from their source,
invests the marriage tie with a peculiar sanctity in
the eyes of the Hindus. After the Vedic ages,
coming down through circling centuries, these
marriage rites have taken the hue, though not
deeply, of the religious beliefs of the times through
which they have passed, and we have now the
observances of the Pauranic period intermingling
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- with the simpler rites practised by the ancient
Rishis, the ancestors of the Hindu race.

“ Hinduism, like other great religions of the
world, has had its dissenters from time to time.
The Jainas, the Buddhists, the Sikhs have had their
own marriage rites, and minor sects have also
adopted variations recognised in their own parti-
cular communities ; but difficulties arose with the
stereotyping of prevailing Hindu practices during
the British period. Law Courts gave rigidity to
existing customs, and Hinduism to some extent
lost its innate vitality and Hindu practices ceased
to yield a quick response to changes necessitated
by a change in the environments of Hindu life.

“ Early in the Nineteenth century Raja Ram
Mohan Roy revived in India the doctrine of the
‘Unity of God and appealed to the sacred books
of the Hindus themselves, to the Vedas and the

_ Upanishads, for the realisation and confirmation
of-this high ideal of religious belief. IHe founded
what is now known as the Brahmo Samaj of India
in the year 1830, -and his great personality soon
~attracted to it many eamest and thoughtful men
*from :among the Hindus; for some time “the
+members of the new sect, who called themselves
‘Brahmos, -worshippers only of Brahma or-the
*‘Supreme Being, conformed to :the social and
:religious observances of the Hindus, omitting more
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or less what to them secemed repugnant to the’
ideals of their faith. \With the increase in their
numbers and under the driving force of* the genius
of Keshub Chunder Sen, the Brahmos evolved out
of the ancient rituals of Hindpism, ceremonials to
suit their special needs. Not only did they abandon
a substantial part of the old ritual, but they went
further and, disregarding the limitations of caste,
introduced intermarriage in their own community.
Naturally great misgivings arose as to the validity
of these marriages. For many centuries the
practice of intermarriage between members of
different castes had ceased among the Hindus. The
Brahmos obtained the opinion of a distinguished
lawyer, then practising in the Calcutta High Court,
Mr. Cowie, who was then Advocate General, who
gave it as his opinion that the Marriages contracted
by the Brahmos would not be looked upon as valid
in a Court of law. In ‘this state of things, the
Brahmo community approached the Government of
India for a marriage law which would validate their
marriages, and in 1868, 'Sir .Henry Maine, the
greatest jurist who has ever held office as a Law
Member of the Government of .India, concurring
with the opinion of Mr. Cowie, introduced a Bill
which was very -simple in'its .character. As the
Christian community of JIndia bad.already ' their
own :marriage registration ldw (14 & 13 Victoria,
CriapTER XL ), under which they could be married
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without the rites of any of the Christian Churches,
Sir Henry Maine excluded the Christians from his
scheme, and confined it to those who objected ‘to be
married in accordance with the rites of the Hindu,
Mahomedan, Buddhist, Parsi or Jewish religions,
and he laid down a few simple conditions for the
validity of a marriage under his measure. These
conditions were: (1) presence of the Marriage
Registrar ; (2) age of the husband should be above
18 ; (3) age of the wife above 14, and if below 18,
consent of her guardian necessary ; (4) parties not
to be within the prohibited degrees of their own
respective communities. Things in India move
slowly, and by the time the opinions of Local
Governments had been collected and the Bill was
ripe for enactment into law, Sir Henry Maine had
left the scene of his labours, and his successor, out
of deference to the opposition that the Bill had
evoked in certain quarters, modified the measure to
some extent and introduced a limitation which I
now seek to remove. This limitation is as follows,
viz, that the provisions of the lay should only
extend to those who did not profess the Christian,
Jewish, Hindu, Mahomedan, Parsi, Buddhist, Sikh
or Jaina religions, and a form of declaration was
introduced which had to be signed by the parties
contracting marriage, which made the declarant
say that he or she did not profess any of the
religions above-mentioned. The present law, Act
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IIT of 1872, stands with this limitation. Now, my
Lord, this negation of all existing and known reli-
gions of India by those who seek to contract these
marriages is feit to be a hardship. The Brahmos
naturally object to make the sweeping declaration.
Many of them believe that the religion as professed
by them is only a purer form of the Hindu faith,
and they derive their inspiration from the sacred
writings of the Hindus, the Vedas and the
Upanishads. \We Hindus have no quarrel with
them. Our religion is not confined to professions,
we do not object to sects, and so long as any section
of the Hindu community does not seek to break
away from it, the Hindus, subject to limitations
which they naturally impose for the protection of
the orthodox faith, do not deny to such section the
right to live as an integral part of the Hindu
society. The Vaishnavas of Bengal have their
own peculiar practices and ceremonies and dis-
regard not only the limitations of caste, but also
of creed. - Muhammadans have been known in
the past to embrace the Vaishnava faith. The
Vaishnavy in times past have displayed a violent
hostility to -certain Hindu divinities; but they
always been tolerated by the Hindus and treated
as a part of themselves. Their great teacher
Gouranga is looked upon as one of the holiest of
saints, and by a large and very devout section of
the people as an incarnation of God himself.
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Hindus learnt and taught the lesson of religious
toleration when the rest of the world was red with
strife. ‘I manifest myself to all who come to me
whatever may be the path they tread’ is the
admonition that Srikrishna gave to his favourite
disciple centuries ago, and this has largely influcn-
ced Hindu thought and opinion in matters of
religious belief. But while Hindu opinion is
tolerant of other faiths it is naturally sensitive to
any departure from its own established code of
practices ; this attitude has been its great safeguard
in the past, and in this view an objection may be
taken to my amendment, that if carried into law,
it will facilitate intermarriage and lead to an even-
tual disruption of Hindu society. It cannot be
denied that intermarriages between differcat 'ernas
were prevalent in ancient India and are recognised
in Swmritis and Sanhitas, which make provision for
succession to inheritance by sons of wives of
different degrees regulated according to the rank
of their mothers. Even this rule of differentiation
seems to have been an'innovation for the ancient
lawgiver Baudhayana lays it down generally
that ‘in case of competition of a son born from a
wife of equal class, and of one born from a wife
of a lower class the son of the wife of lower
class may take the share of the eldest, in case
he be possessed of good qualities” Manu, the
great law-giver of the Hindus, sanctions the
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marriage of a Brahmin with women of lower degrees
though he reprobates the marriage of a Brahmin
with a Sudra woman, a reprobation which shows
that the practice existed, Many of the non-
Brahmin castes of India, some of them occupying
a high position in Hindu society, are the result of
mixed unions. The great sage Vyasa, the
compiler of the Vedas, the founder of the
Pouranic faith and literature and one of the holiest
of Brahmins, was the son of a fisherwoman and
was himself the father of three sons, two from
Kshatriva brides and one from the bed of a Sudra
woman, Vijnaneswara, the great commentator of
Yajnavalka, whose treatise the Mitakshara, is
recognised as of very high authority throughout
India, says in a passage quoted in a judgment of
the Madras High Court (1. L. R. 12 Madras),
‘a Brahmin begets upon a Sudra a, Nishada she
the Nishadi marrying a Brahmin produces a girl,
who again marries 2 Brahmin ; in this manner, the
marriage of the 6th daughter produces a Brahmin,
Again a Brahmin produces upon a Vaishya an
Ambastha, who marrying a Brahmin bears a
daughter, and these connections going on for five
generations produce a Brahmin,' so that in olden
times a Brahmin could be gradually evolved. Jimuta
Vahana, the recognised autherity on the law of
inheritance in Bengal, speaks in the Dayabhaga of
the union of a Brahmin with a Sudra woman as.a
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venial offence and lays down, basing his opinion
upon Vrihaspati and Baudhayana, the principle that
the son of a Sudra wife shall have the same rights
as the son of a Brahmin wife, except as to lands
given to the father as a pious donation, DBut
whatever may have been the practice in the past,
for many centuries now intermarriage between
different castes, except in some very rare cases
sanctioned by local custom and confined to two or
three castes, has been unknown, and this exclusion
has gone so far as to prohibit intermarriage between’
different sub-sections of the same caste, There is
a strong consensus of opinion in a considerable
section of the Hindu community that restrictions
upon intermarriage between different sub-sections
of the same caste, if not between different castes,
should cease. Cases of such intermarriage have
taken place in the Kayastha community of Bengal
and there is a growing desire to extend the practice
between the sub-sections of that community inha-
biting different parts of India, and in some
instances between members of different castes.
The parties contracting such marriages do not
desire to break away from Hinduism and the
Hindu tradition. They cclebrate the marriages
according to Hindu rites, which though same in
essentials, differ considerably in practice in different
parts of India and among different castes and
communities ; but the validity of such marriages
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is not absolutely free from doubt. Mayne in his
treaties on Hindu law says *Marriages between
persons in different sub-sections of _the same
caste, ¢.g., of Brahmans or Sudras, have been said
to be invalid, unless sanctioned by local custom.
Raghunandan and Kamalakara, two of the latest
commentators on Hindu law and usage as pre-
valent in Bengal, prohibit intermarriage between
different tribes upon the authority of a text in one
of the minor Puranas.

“The late Mr. Justice Dwarkanath Mitter, than
whom a greater exponent of Hindu law has not
adorned the bench of the High Court, observed in
one of his judgments ( Melaram Nudial v. Thanoo-
ram Bamun, 9 W, R, 552) as follows :—* Domes
and Harees are two distinct castes, and the ques-
tion is whether marriage between a Dome Brahmin
and a Haree girl is good and binding. Local
custom is the only authority by which such a
marriage can be sanctioned, the general Hindu
law being against it’ I may mention that the
Domes and Harees in Bengal belong to the lowest
grade of Hindu castes and are regarded as untouch-
able. The Privy Council, in a Madras case affect-
ing the status of Sudras in Madras, held that
illegitimate offspring of the Sudra caste belonged
to that caste and a marriage between such offspring
and another member of the Sudra caste would not
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be invalid (13 Moore’s Indian Appeals, page 141).
In a later case in the Calcutta High Court another
eminent Hindu lawyer, the late Sir Romesh Chander
Mitter, whose attention had been called to the
Privy Council judgment I have just mentioned,
held that *marriage between parties in different
subdivisions of the Sudra caste is prohibited
unless sanctioned by any special custom, and no
presumption in favour of the validity of sucha
marriage can be made although long cohabitation
has existed between the parties.

“The Calcutta High Court, in a bench com-
posed of two English Judges, in another case in
which the reputed husband was a dhabi or washer-
man and the reputed wife a fisherwoman, both
belonging to Assam, held that intermarriages
between different sub-sections of the Sudra caste
were valid. One would hardly think that in this
state of the law, with only a judicial authority by
no means unanimous, that valid marriage may be
contracted between sub-sections of the Sudras in
Madras and of the fishermen caste in Assam,
amongst both of whom illegitimacy is no bar to
inheritance, it would be safe to pronounce that
marriages between the sub-sections of the higher
castes in India, who do not profess to be Sudras
and in many instances follow the practices enjoined
up on the *twice born,” would be valid. And natu-
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rally people would hesitate to form unions the

validity of which may be called into question at

any time. 1 am aware that there is a growing

opinion that such marriages must be held to be:
valid, but people cannot afford to marry merely

upon legal opinions, however high the source may °
be from which they proceed. No custom has yet

grown up to sanction such marriages, for a custom

to be valid must be existing from time immemorial,

All that I desireis that this bar which custom, or

want of custom, has created in Hindu society

should be removed.

“ 1 do not think it is necessary to deal with the
question in its aspect upon the Hindu Law of
Succession. Doubts have been from time to time
expressed as regards the effect of a change of
religion upon the status of the parties. Thé
Calcutta High Court has lately held (Kusum
Kumari Roy v. Satpa Ranjar Das, 1.-1.. R. 30
Calcutta) that a Brahmo father can give one of
his sons in adoption to Hindu parents. The High
Court’ of Bombay (I. L. R. 25 Bom. §51) has held
that a Hind,wconv'ert to Mahomedanism can give
his Hindu son in adoption to Hindu parents; and
the Privy Council in a very recent appeal from the
Punjab Chief Court agreed with the conclusion of-
that Court that a Sikh or a Hindu by becoming
a Brahmo did not necessarily cease to belong to
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the Community in which he was horn. And they
further agreed with the Chief Court in thinking
that such lapses from orthodox practice (in matters
of diet, etc.) could not have the eflect of excluding
from the category of Hindu in Act V of 1831 one
who was born within it, and who never became
otherwise separated from the religious communion
in which he was born (I. L. R. 31 Cal. 11). What-
ever may be the doubts that marriage under the
present Act which makes it incumbent upon a
party to declare that he does not profess a parti-
cular religion, throws upon the law of succession
to his property arising from the fact that a declara-
tion has to be made that the party does not belong
to one of the professed religions of India, the
amendment of the law which I propose, and which
dispenses with this declaration, will have no such
effect, for it cannot be contended in the case of
Hindus that if they intermarry according to Hindu
ritual they shall cease to be Hindus. AsTegards
those who do not desire to marry under a Hindu
ritual, their position will not be worse than under
the existing Act 111 of 1872.

“] have not dealt with the other great com-
munities of India. As regards’ intermarriage the
Muhammadan law is extremely liberal, the only
“condition being that the parties must belong to a
religious faith which professes belief in the Ahle



( 13)

Kitab. The Muhammadans of India are not
aflected by the present law and the change I propose
makes no difference in their case. As regards the
Indian Christians, they have, as I have already

.stated, their Special Act, 14 & 15 Victoria,
CHAPTER XL. The Parsis have their own law of
marriage and divorce ( Act XV of 1865 ) for marri-
ages infer se, and if they do not desire to go
beyond their own community, the law as it stands,
or the alteration I suggest, will not affect them.

“My amendment is meant specially for the
Hindus, and if the representatives of the other
communities s6 desire I shall be content to limit it
to Hindus alone. I do not desire to interfere with
the Hindu customs and practices as at present
observed. All I seek is liberty to those who, while
observing Hindu customs, believe that there may
be room fog expansion and growth in consonance
with Hindu ideals, that such growth and expansion
may be secured not by secession from the Hindu
communion but by reversion to what made it so
great in times gone by. And in this there is no
violence to .Hindu thought or feeling, no forcible.
imposition’ of alien and strange practices upon
Hindu society. The \Vidow Remarriage Act has
legalised the marriage of Hindu widows. Orthodox,
Hindu society is not affected by it. Just as it can
avoid a convert to a foreign religion, so does it
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avoid, when it seems necessary, social intercourse
with parties contralting marriage under the Hindu
Widow Remarriage Act, and so may it, if it likes,
put under its ban people who may take the benefit
of the legislation that I propose and contract inter-
marriage according to Hindu rites between sub-
sections of the same caste or different castes.
Hindu society has resisted violent onslaughts in
'the past upon its citadel of orthodoxy as under-
stood by itself; it is not likely to be affected until
there is a 'great change in its sentiment and
attitude towards intermarriage, and if such a change
ever comes, Hindu society will remain Hindu
as it is, only orthodoxy will change one of its
dogmas. Hindu society was justly indignant
because members of its community, however low
in the social scale, were at one time destined
for the purposes of the Census for a separate
classification ; let us Hindus not drive out from our
body enlightened men who would live the life of
the Hindu and marry according to our rites, if in
.the just-exercise of the liberty of conscience they
.extend their social horizon beyond the circle of
their caste or sub-caste on lines at one time re-
cognized by the Hindus themselves and sanctioned
by their sqeiptures. The :Lex Loci Act ( XXI of
1850) his remeved -the .disabilities of Hindu
converts to-other religions. Before .that Act was
passed it was felt doubtful as to whether, ,when a
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Hindu renounces his religion, he would be entitled
to succeed to his father’s inheritance; because
under the Hindu system of society apostacy was
deemed a ground for forfeiture. The Lex Loci
Act of 1850 removed that disability. Shall it be
said that we are unwilling to remove disabilities
from amongst ourselves, that we are unwilling to
provide room for healthy expansion and growth?
Such an attitude will be suicidal, such an attitude
will seal up the genius of the Hindu race within an
iron mould ‘from which it "can only escape by
violence, or where it shall for ever lie cramped
and immured. I hope it will not be so. 1 am
sure it shall not be so, and in that hope and in
that faith I crave liberty to introduce this Bill in
this Council.”



APPENDIX I

A Bill to amend the Special
Marriage Act, 1872.

WHEREAS it is expedient to amend the Special
Marriage Act, 1872 ; It is hereby enacted as 111
of 1872, follows :—

1. This Act may be called the Special Marriage
Short title. (Amendment) Act, 1911,

2. That the words commencing with “who do
not profess,” and ending with *“Jaina religion”
Amendment of occurring in the preamble to the
preamble, Act

niof 1872.  Special Marriage Act, 1872, be omit-
ted, and in lieu thereof the following words be
substituted, namely, “intend marriage under the

provisions of this Act.”

3. That in section 2 of the said Act the words
commencing with “neither of whom,” and ending
Amendment of with “Jaina religion” be omitted, and
section 2, Act
ukof 1873,  the following words be substituted,
namely, “who intend marriage under the provisions

of this Act.”
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4. That in the Declarations to be made by the
bridegroom and the bride in the Second Schedule
Amendmentof to the said Act, the wor?s in clause
dule Actlll  , be omitted, and in lleu thereof
the fo]lowing words and figures be substituted,
namely :—* [ intend marriage under the provisions
of the, Special Marriage Act, 1872, as amended by
the Special Mamage (Amendment) Act, 1911.”
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Statement of Objects and Reasons,

THE Special Marriage Act of 1872 applies to
persons who do not profess any of the recognised
religions of India and a declaration has to be made
by the partles contracting marriage that they do
not profess any such’ religion. This declaration,
which is a negation of faith in all the religious
systems of India, has been felt to be an unnecessary
condition by the community for whose benefit the
Act was specially intended.

The provisions of the Act, moreover, cannot be
availed of by those members of the Hindu com-
munity who desire to introduce intermarriage
between different sub-sections of the same caste or
between members of the same caste inhabiting
different provinces of India, Such intermarriages
have not taken place for a very considerable time,
Marriage customs observed by the same caste of
Hindus in different parts of India vary sometimes
‘considerably, and intermarriages are difficult as
people naturally feel great hesitation in contracting
marriages the validity of which may be open to
question, Under the law as it stands at present,
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intermarriage between members of different castes
of the Hindus is of extremely doubtful validity, if
not an absolute nullity. The necessity for a simple
law of marriage wholly optional and which may be
supplemented by the religious rites observed by the
contracting parties is greatly felt by those who do
not desire to break away from Hinduism and at the
same time seek to adapt their life to the growing
needs of the times.

BHUPENDRANATH BAsu.

The 16th February 1911,



SPEECH OF THE

Hon'ble Mr. Bh‘upendrana'th Bose
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Introduction of the special
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the Supreme Legislative Council

The 16th February, 1911,



Special Marriage Act (Amendment) Bill

PR Y

In moving for leave to introduce a Bill to
amend the Speclal Marriage Act, 1872, the
Hon'ble MR. BHUPENDRANATH BASU said =

“ May it please Your Lordship—In intraducing
this Bill which stands in my name I shall take
the liberty to place before the Council very briefly
the history of the law which at present governs
marriages between persons who are not married
according to the orthodox rites of the religion in
which they were born. I shall deal principally
with the question of Hindu marriages, with which
1 must say at the outset I am primarily conterned.
It is well known that marriage isa sacrament with
the Hindus and among the higher castes of Hindu
society is performed according to rituals which
have in all essentials come down from the Vedie
times, Their very age, apart from their source,
invests the marriage tie with a peculiar sanctity in
the eyes of the Hindus. After the Vedic ages,
coming down through circling centuries, these
marriage rites have taken the hue, though .not
deeply, of the religious beliefs of the times through
which they have passed, and we have now the
observances of the Pauranic period intermingling
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with the simpler rites practised by the ancient
Rishis, the ancestors of the Hindu race.

« Hinduism, like other great religions of the
world, has had its dissenters from time to time.
The Jainas, the Buddhists, the Sikhs have had their
own marriage rites, and minor sects have also
adopted variations recognised in their own parti-
cular communities ; but difficulties arose with the
stereotyping of prevailing Hindu practices during
the British period. Law Courts gave rigidity to
existing customs, and Hinduism to some extent
lost its innate vitality and Hindu practices ccased
to yield a quick response to changes necessitated
by a change in the environments of Hindu life,

“Early in the Nineteenth century Raja Ram
Mohan Roy revived in India the doctrine of the
Unity of God and appealed to the sacred books
of the Hindus themselves, to the Vedas and the
Upanishads, for the realisation and confirmation
of this high ideal of religious belicf. He founded
what is now known as the Brahmo Samaj of India
in the year 1830, and his great personality soon
attracted to it many earnest and thoughtful men
from among the Hindus; for some time the
members of the new sect, who called themselves
Brahmos, worshippers cnly of Brahma or the
Supreme Being, conformed toc the social and
religious observances of the Hindus, omitting more
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or less what to them seemed repugnant to the
ideals of their faith. With the increase in their
numbers and under the driving force of the genius
of Keshub Chunder Sen, the Brahmos evolved out
of the ancient rituals of Hinduism, ceremonials to
suit their special needs. Not only did they abandon
a substantial part of the old ritual, but they went
further and, disregarding the limitations of caste,
introduced intermarriage in their own community.
Naturally great misgivings arose as to the validity
of these marriages. For many centuries the
practice of intermarriace between members of
different castes had ceased among the Hindus. The
Brahnfos obtained the opinion of a distinguished
lawyer, then practising in the Calcutta High Court,
Mr. Cowie, who was then Advocate General, who
gave it as his opinion that the Marriages contracted
by the Brahmos would not be looked upon as valid
in a Court of law. In this state of things, the
Brahimo community approached the Government of
India for & marriage law which would validate their
marriages, and in 1368, Sir Henry Maine, the
greatest jurist who has ever held office as a Law
Member of the Government of India, concurring
with the opinion of Mr. Cowie, introduced a Bill
which was very simple in its character. As the
Christian community of India had already their
own marriage registration law (14 & 13 Victoria,
CuaPTER XL ), under which they could be married
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without the rites of any of the Christian Churches,
Sir Henry Maine excluded thé Christians from his
scheme, and confined it to those who objected ‘to be
matried in accordance with the rites of the Hindu,
Mahomedan, Buddhist, Parsi or Jewish religions,’
and- he laid down a few simple conditions for the
validity of a marriage under his measure. These
conditions were: (1) presence of the Marriage
Registrar ; (2) age of the husband should be above
18; (3) age of the wife above 14, and if below 18,
consent of her guardian necessary ; (4) parties n«t
to be within the prohibited degreec of their nwn
respective communities.  Things in India muve
slowly, and by the time the opinions of Local
Governments had been collected and the Bill was
ripe for enactment iato law, Sir Henry Maine had
left the scene of his labours, and his successor, out
of deference to the opposition that the Bill had
evoked in certain quarters, modified the measure to
some extent and introduced a limitation which I
nhow seak to remove.  This limitation is as follows,
viz, that the provisions of the law should only
extend to those who did not profess the Christian,
Jewish, Hindu, Mahomedan, Parsi, Buddhist, Sikh
or Jaina religions, and a form of declaration was
introduced which had to be signed by the parties
contracting marriage, which made the declarant
say that he or she did not profess any of the
religions above-mentioned. The present law, Act
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$11 of 1872, stands with this limitation. Now, my
Lord, this negation of all existing and known reli-
gions of India by those who seek to contract these
marripges is felt to be a hardship. Tﬁé'Brahmoi_
naturally object to make the sweeping declaration.
Many of them believe that the religion as professed
by them is only a purer form of the Hindu faith,
and they derive their inspiration from the sacred
writings of the Hindus, the Vedas and the
Upanishads. We Hindus have no quarrel with
them. Our religion is not confined to professions,
we do not object to sects, and so long as any section -
of the Hindu community does not seek to break
away from it, the Hindus, subject to limitations
which they naturally impose for the protection of
the orthodox faith, do not deny to such section the
right to live as an integral part of the Hindu
society. The Vaishnavas of Bengal have their
own peculiar practices and ceremonies and dis-
regard not only the limitations of caste, but also
of creed. Muhammadans have been known in
the past to embrace the WVaishnava faith. The
Vaishnavy in times past have displayed a violent
hostility to certain Hindu divinities; but they
always been tolerated by the Hindus and treated
as a part of themselves. Their great teacher
Gouranga is looked upon as one of the holiest of
saints, and by a large and very devout section of
the people as an incarnation of God himself.
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Hindus learnt and taught the lesson of religious
toleration when the rest of the world was red with
strife. ‘I manifest myself to all who come to me
whatever may be the path they tread’ is the
admonition that Srikrishna.gave to his favourite
disciple centuries ago, and this has largely influen-
ced Hindu thought and opinion in matters of
religious belief, But while Hindu opinion is
tolerant of other faiths it is naturally sensitive to
any departure from its own established code of
practices ; this attitude has been its great safeguard
in thie past, aud In this view an objection may be
taken to my amendment, that if carried into law,
it will facilitate intermarriage and lead to an even-
tual disruption of Hindu society. It cannot be
denied that intermarriages between different Varnas
were prevalent in ancient India and are recognised
in Swmritis and Sawhitas, which make provision for
succession to inheritance by sons of wives of
different degrees regulated according to the rank
of their mothers. Even this rule of differentiation
seems to have been an innovation for the ancient
lawgiver Baudhayana -lays it down generally
that ‘in case of competition of a son born from a
wife of equal class, and of one born from a wife
of a lower class the son of the wife of lower
class may take the share of the eldest, in case
he be possessed of good qualities”? Manu, the
great law-giver of the Hindus, sanctions the
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marriage of a Brahmin with women of lower degrees
though he reprobates the marriage of a Brahmin
with a Sudra woman, a reprobation which shows
that the practice existed. Many of the non-
Brahmin castes of India, some of them occupying
a high position in Hindu-society, are the resut of
mixed unions. The great sage Vyasa, the
compiler of the Vedas, the founder of the
Pouranic faith and literature and one of the holiest
of Brahmins, was the son of a fisherwoman and
was himself the father of three sons, two from
Kshatriya brides and one from the bed of a Sudra
woman. Vijnaneswara, the great commentator of
Yajnavalka, whose treatise the Mitakshara, is
recognised as of very high authority throughout
India, says in a passage quoted in a judgment of
the Madras High Court (I. L. R. 12 Madras),
¢a Rrahmin begets upon a Sudra a, Nishada she
the Nishadi marrying a Brahmin produces a girl,
who again marries a Brahmin ; in this manner, the
marriage of the 6th daughter produces a Brahmin,
Again a Brahmin produces upon a Vaishya an
Ambastha, who marrying a Brahmin bears a
daughter, and_these connections going on for five
generations produce a Brahmin,' so that in olden
times a Brahmin could be gradually evolved. Jimuta
Vahana, the recognised authority on the law of
inheritance in Bengal, speaks in the Dayabhaga of
the union of a Brahmin with a Sudra woman as a
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venial offence and lays down, basing his opinion
upan Vrihaspati and Baudhayana, the principle that
the son of a Sudra wife shall have the same rights
as the son of a Brahmin wife, except as to lands
given to the father as a pious donation, But
whatever may have been the. practice in the past,
for many centyries now intermarriage between
different castes, except in some very rare cases
sanctioned by local custom and confined to two or
three castes, has been unknown, and this exclusion
has gone so far as to prohibit intermarriage between
different sub-sections of the same caste. There Is
a strong consensus of opinjon in & considerable
section of the Hindu community that restrictions
upon intermarriage between different sub-sections
of the same caste, if not between diflerent castes,
should cease, Cases of such intermarriage have
taken place in the Kayastha ecmmunity of Bengal
and there is a growing desire to extend the practice
between the sub-sections of that community inha-
biting different parts of India, and in some
instances between members of different castes.
The parties contracting such marriages do not
desire to break away from Hindulsm and the
Hindu tradition. They celebrate the marriages
according to Hindu rites, which though same in
essentials, differ considerably in practice in different
parts of India and among different castes and
communities ; but the validity of such marriages



{ 9)

is not absolutely free from doubt. Mayne in his
treaties on Hindu law says ‘ Marriages between
persons in different sub-sections of the same
caste, 2., of Brahmans or Sudras, have heen said
to be invalid, unless sanctioned by local eustom.
Raghunandan and Kamalakara, two of the latest
commentators on Hindu law and usage as pre-
valent in Bengal, prohibit intermarriage between
different tribes upon the aythority of a text jn one
of the minor Puranas.

“ The late Mr. Justice Dwarkanath Mitter, than
whom a greater exponent of Hindu law has not
adorned the bench of the High Court, observed in
one of his judgments ( Melaram Nudial v. Thanoo-
vam Bamun, 9 W. R, §52) as follows :—* Domes
and Harees are two distinct castes, and the ques-
tion is whether marrjage between a Dome Brahmin
and a Hareg girl is good and binding. Local
custom is the only authority by which such a
marriage can be sanctioned, the general Hindu
law being against it I may mention that the
Domes and Harees in Bengal belong to the lowest
grads of Hindu castes and are regarded as untouch-
able. The Privy Council, in a Madras case affect-
ing the status of Sudras in Madras, held that
illegitimate offspring of the Sudra easte helonged
to that caste and 3 marriage between such offspring
and another member of the Sudra caste would not
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be invalid (13 Moore's Indian Appeals, page 141).
In a later case in the Calcutta High Court another
eminent Hindu lawyer, the late Sir Romesh Chander
Mitter, whose attention had been called to the
Privy Council judgment I have just mentioned,
held that ‘marriage between parties in different
subdivisions of the Sudra caste is prohibited
unless sanctioned by any special custom, and no
presumption in favour of the validity of sucha
marriage can be made although long cohabitation
has existed between the parties.’

“The Calcutta High Court, in a bench com-
posed of two English Judges, in another ‘case in
which the reputed husband was a dhobi or washer-
man and the reputed wife a fisherwoman, both
belonging to Assam, held that intermarriages
between different sub-sections of the Sudra caste
were valid. One would hardly think that in this
state of the law, with only a judicial authority by
no means unanimous, that valid marriage may be
contracted between sub-sections of the Sudras in
Madras and of the fishermen caste in Assam,
amongst both of whom illegitimacy is no bar to
inheritance, it would be safe to pronounce that
marriages between the sub-sections of the higher
castes in India, who do not profess to he Sudras
and in many instances follow the practices enjoined
up on the * twice born,’ would be valid, And natu-
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rally people would hesitate to form unions the
validity of which'may be called into question at
any time. I am aware that there is a growing
opinion that such marriages must be held to be
valid, but people cannot afiord to marry merely
upon legal opinions, however high the source may
be from which they proceed. No custom has yet
grown up to sanction such marriages, for a custom
to be valid must be existing from time immemorial,
All that I desireis that this bar which custom, or
want of custom, has created in Hindu society
should be removed.

“1 do not think it is necessary to deal with the
question in its aspect upon the Hindu Law of
Succession. Doubts have been from time to time
expressed as regards the effect of a change of
religion upon the status of the parties. The
Calcutta High Court has lately held (Kwusum
Kumari Roy v. Satya Ranjan Das, 1. L. R. 30
Calcutta) that a Brahmo father can give one of
his sons in adoption to Hindu parents. The High
Court of Bombay (I. L. R. 25 Bom. 551) has held
that a Hindu-convert to Mahomedanism can give
his Hindu son in adoption to Hindu parents ; and
the Privy Council in a very recent appeal from the
Punjab Chief Court agreed with the conclusion of
that Court that a Sikh or 2 Hindu by becoming
a Brahmo did not necessarily cease to belong to
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the Community in which he was born. And they
further agreed with the Chief Court in thinking
that such lapses from orthodox practice (in matters
of diet, etc.) could not have the effect of excluding
from the category of Hindu in Act V of 1881 one
who was born within it, and who never became
otherwise separated from the religious communion
in which he was born (I. L, R. 31 Cal, r1). \Vhat-
¢ver may be the doubts that marriage under the
present Act which makes it incumbent upon a
party to declare that he does not profess a parti-
cular religion, thiuws upon the law ol succession
to his property arising from the fact that a declara-
tion has to be made that the party does not belong
to one of the professed religions of India, the
amendment of the law which I propose, and which
dispenses with this declaration, will have no such
effect, for it cannot be contended in the case of
Hindus that if they intermarry according to Hindu
ritual they shall cease to be Hindus. As regards
those who do not desire o marry under a Hindu
ritual, their position will not be worse than under
the existing Act 111 of 1872.

“I have not dealt with the other great com-
munities of India. As regards intermarriage the
Muhammadan law is extremely liberal, the only
condition being that the parties must belong to a
religious faith which professes belief in the Ahle
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Kitab. The Muhammadans of, India are hot
affected by the present law and the change I propose
makes no difference in their ease. As regards the
Indian Christians, they have, as I have already
stated, their Special Act, 14 & 1§ Victoria,
CHAPTER XL. The Parsis have their own law of
marriage and divorce ( Act XV of 1865 ) for marri-
ages inter se, and if they do not desire to go
beyond their own community, the law as it stands.
or the alteration I suggest, will not affect them.

“My amendment is meant specially for the
Hindus, and if the representatives of the other
communities so desire I shall be content to limit it
to Hindus alone. I do not desire to interfere with
the Hindu customs and practices as at present
observed. All I seek is liberty to those who, while
observing Hindu customs, believe that there may
be room for expansion and growth in consonance
with Hindu ideals, that such growth and expansion
may be secured not by secession from the Hindu
communion but by reversion to what made it so
great in times gone by. And in this there is no
violence to Hindu thought or feeling, no forcible
imposition of alien and strange practices upon
Hindu society. The Widow Remarriage Act has
legalised the marriage of Hindu widows. Orthodox
Hindu society is not affected by it. Just as it can
avoid a convert to a foreign religion, so does it
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avoid, when it seems necessary, social intercourse
with parties contracting marriage under the Hindu
Widow Remarriage Act, and so may it, if it likes,
put under its ban people who may take the benefit
of the legislation that I propose and contract inter-
marriage according to Hindu rites between sub-
sections of the same caste or different castes.
Hindu society has resisted violent onslaughts in
the past upon its citadel of orthodoxy as under-
stood by itself; it is not likely to be affected until
there is a great change in its sentiment and
attitude towards intermarriage, and if such a change
ever comes, Hindu society will remain Hindu
as it is, only orthodoxy will change one of its
dogmas. Hindu society was justly indijnant
because members of its community, however low
in the social scale, were at one time destined
for the purposes of the Census for a separate
classification ; let us Hindus not drive cut from our
hody enlightened men swhn would live the life of
the Hindu and marry according to our rites, if in_
the just exercise of the liberty of conscience they
extend their social horizon beyond the circle of
their caste or sub-caste on lines at one time re-
cognized by the Hindus themselves and sanctioned
by their scriptures. The Lex Loci Act ( XXI of
1850) has removed the disabilities of Hindu
converts to other religions, Before that Act was
passed it was felt doubtful as to whether, when a
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Hindu'renounces his religion, he would be entitled
to succeed to his father’s inheritance; because
under the Hindu system of society apostacy was
deemed a ground for forfeiture, The Lex Loci
Act of 1850 removed that disability. Shall it be
said that we are unwilling to remove disabilities
from amongst ourselves, that we are unwilling to
provide room for healthy expansion and growth?
Such an attitude will be suicidal, such an_attitude
will seal up the genius of the Hindu race within an
iron mould from which it can only escape by
violence, or where it shall for ever lie cramped
and immured, I hope it will not be so, I am
sure it shall not be so, and in that hope and in
that faith I crave liberty to introduce this Bill in
this Council.”
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A Bill to amend the 'Special
Marriage Act, 1872,

e —

WHEREAS it is expedient to amend the Special
Marriage Act, 1872; It is hereby enicted as I11
of 1872, follows :—

1. This Act may be called the Special Marriage
~=""ShorY Ttle. {Amendment) Act, 1911,

2. That the words commencing with “who do
not profess,” and ending with “Jaina religion”
Amendmentof occurring in the preamble to the
preamble, Act

Illof 1872,  Special Marriage Act, 1872, be omit-
ted, and in lieu thereof the following words be
substituted, namely, “intend marriage under the

provisions of this Act.”

3. That in section 2 of the said Act the words
commencing with “neither of whom,” and ending
Amendment of with “Jaina religion” be omitted, and
Lilof 1872. the following words be substituted,
namely, “who intend marriage under the provisions

of this Act.”
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4. That in the Declarations to be made by the
bridegroom and the bridé in the Second Schedule
Amenamencof  to the said A¢t; the words in tlause
dule. Actlll 3 be omitted, and in lieu thereof
the following words and figures be substituted,
namely :—“1 intend marriage under the provisions
of the Special Marriage Act, 1872, as ameridéd by
the Special Marriage (Amendrhent) Act; 1911
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Statemeat of Objects and Reasons, -

THE Special Marriage Act of 1872 applies to
persons who do not profess any of the recognised
religions of India and a declaration has to be made
by the parties contracting marriage that they do
not profess any such religion. This declaration,
which is a negation of faith in all the religious
systems of India, has been felt to be an unnecessary
condition by .the community for whose benefit the
Act was speciaily intended.

The provisions of the Act, moreover, cannot be
availed of by those members of the Hindu com-
munity who desire to introduce intermarriage
between different sub-sections of the same caste or
between members of the same caste inhabiting
different provinces of India. Such intermarriages
have not taken place for a very considerable time.
Marriage customs observed by the same caste of
Hindus in different parts of India vary sometimes
considerably, and intermarriages are difficult as
people naturally feel great hesitation in contracting
marriages the validity of which may be open to
question, Under the law as it stands at present,
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i'ntermarriage between members of different castes
of the Hindus is of extremely doubtful validity, if
not an absolute nullity. The necessity for a simple
law of marriage wholly optional and which may be
supplemented by the religious rites observed by the
contracting parties is greatly felt by those who do
not desire to break away from Hinduism and at the
same time seck to adapt their life to the growing
needs of the times,

BHUPENDRANATH BASU.

' The 16th February 1911,



- The
Social Service League
Bombay '

Constitution and Rules.

1. The League shall be called “The
.Social Service League, Bombay.”

2. The objects of the League are : —

The collection and study of social facts s
the discussion of social theories and social
problems with & view to forming publie
opinion and securing improvements in the
conditions of life, and the pursuit of social
service. .

8. All persons over 18 years of age
irrespective of caste, .creed or sex, whe
sympathise with the objects of the Leagué
and are prepared to work for i, are eligible
for membership of the League,

4, The League shall consist of a Presi-
dent, Vice-Presidents, Patrons, Fellows
Life-members and Members.

(a) Persons contributing at lest a
sum of Ra 1000 at onme time or
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within & period of 5 years are
eligible to bo elected Patrons.

(b) Persons contributing at least
Ra. 500 at one time or within &
period of 5 years are eligible to be
elected Fellows.

(c) Persous contributing Rs, 200 at
one time are eligible to be elected
Life-members.

{d) Members will be of foue classes: —
Class A of those wha pay Rs 25
8 year,

Class B of those who pay Ra, 10
a year,

Class C of those who pay Ra 5
8 year,

Class D of those who pay Re. 1
a year. )

5. The affairs of the League shall be
conducted by & Managing Committee, consis-
ting of 21 members, exclusive of all office-
bearers elected every alternate year at an
Annnal General Meeting of the League. The
President and Vice-Presidents, Secretaries
and Treasurers shall be elected at the same
meeting and shall be ex-otficic members of
the Managing Committee.
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6, The Managing Committee shail have
the power of admitting members on their
being recommended by two members of the
League. i

7. The Managing Committes shall have
the power to elect Patrons, Fellows and
Life-members from among its members and
outsiders who may have rendered impor-
tant services to the cause of social service.

8. The Managing Committee shall have
the power to add to their number not more
than two out of the members of the Leagne,

9. Auxy vacancy occuring in the Managing
Committee in the course of twa years shall
be filled up by the members of the Managing
Committee.

10. At all meetings of the Managing
Committes seven members shall form a quo-
rum. In the absence ofthe President, the
Managing Committee shall elect their own
Chairman,

1i. Al qguestions before the Managing
Committee shall be decided by a majority of
votes, the Chairman for the time being
having a second or casting vote in case of an
equality of votes,

12, Any member of the Managing Com-
mittee absenting himself without sufficient
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canse from the meetings of the Committes
for six continuous monthe shall cease ipso-
facto to be the member of the Managing
Committee but shall not be prevented from
being re-elected.

13, The business of the Managing Com.
mittee shall be conducted in the meetings
assembled, provided that in case of emer-
gency, the Secretaries may, at their discre-
tion, take the votes of the members of the
Committee by circular and shall take such
action as the majority vote for. Decisions
s0 arrived at shall be recorded in the minnte
book and treated as the proceedings of the
Committee.

13, The proceedings of the meetings of
the Managing Comimittee shall be recorded
by the Secretaries, and the wminutes thus
recorded shall be read and confirmed at
the - next ensuing meeting and shall be
signed by the Chairinan for the time being.
The minutes shall contain :—

(a) The names of the members present,

(6) A fair and correct record of the
proceedings of the meeting.

15. The Managing Committee may make

such byelaws, not inconsistent with the
rules of the League, as they may from time
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to time think .necessary and’ may alter,
repeal or add to the same from time to time
a8 they may deem necessary ; and all such
bye-laws shall have the same force as the
rules, provided they have obtained the
sanotion of & majority of the Managing
Committee for the time being. Such bye-
laws shall Le entered in & book, and be
always open to inspection by the members
of the League and notice of the passing of
such bye-laws ghall be exhibited at the
office of the League. Any matters not
specifically provided for in these rules ghall
be disposed of by the Managing Committee.

16. The Managing Committee shall have
power to appoint sub-committee from the
members of the League.-

17. The Managing Committee shall have
absolute power to decline the admission of
sny applicant to the membership of the
League without disclosing avy reason for
their action.

18. The Managing Committee shall have
power by a majority of four-fifths of the
members present at its meeting to expel a
member whose conduct is unworthy of
membership of the League, provided that
no proposal to expel shall be considered
unless the member concerned has been given
an opportunity of éxplaining his conduct,
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18, The interpretation of the rules and
of the bye.laws and-the construction apd
effect thereof shall rest with the Managing
Committee and the ruling, if any, given by
them, shall be taken as final,

20. An Annual General Meeting shall be
held in July each year—the year of the
League will be from the 1st of June to 31st
of May—

(a) To receive the Managing Com-
mitiee’s report for the preceding
year,

(b) To pass the accounts submitted by
the Secretaries and Treasurer after
they bave been duly aadited by
twoauditors appointed by the gene-
ral body,

{6) To transact any other business duly
brought forward. .

(At every alternate Annual General Meeting
the election of the Managing Committee and
the office bearers shall form a part of the
Annual General Meeting’s programma).

21. The annusnl accounta of the League
shall be kept open at the offices of the
League for the inspection of the members
at least seven days before the date of the
Annual General Meeting.
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22, Ocudinary Goneral Mectinga may be
comwvened by the Managing Committea on
such occasion, and for such purposes as the
Managing Committes may think proper.

23. The Managing Committee may, at
any time, of their own accord and shall
on a written requisition of not less than 25
members eall 8 special General meeting of
the Leagne to eonsider such questions s
may be mentioned in the requisition and
others as the Managing Committee may deem
it fit to place before the' meeting. Such
meetings shall be called within 15 days.after
receipt of the said requisition after giving
due notice to the menibers of the League.

24. At all General Meetings 26 members
shall form a quorum.

25. " No quorum shall be necessary at any
adjoured meeting.

26, Seven days’ clear votice shall be given
for the holding of the General Meeting, The
notice shall state the business to be transac-
ted at such meetings ; and no other business
_shall be taken up except with the permission
‘of the chairman on the ogcasion.

27, The meetings of the Managing Com-
mittee shall be held at -least once a month,
The Secretaries. shall oall & special meting
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of the Managing Committee on the request
of the President or on receiving a written
requisition signed by at least five membera
of the Committee within 8 week after such
request or after the receipt of such requisi-
tion. .

28. The sub-committee "may carry on
their business by holding meetings or by
circulars ; and shall from time to time report
their proceedings to the Managing Com-
mittee. They shall abide by the instructions
issued to them by the Managing Comnmittee,
and may refer to it for gaidance and advice
on any question of difficulty or in respect of
which there may be a difference of opinion
smong them.

29. The President, or the Chairman for
the time being, shall decide all questions of
order at the meetings, and his deoision shall
be final,

30. Atall general meetings of the League,
or ‘the Managing Committee or sub-cou-
mittees, all question, other than those of
order, shall be decided according to the
opinion of the majority present, expressed
by ashow of handa or any other method of
open voting, the President or Chairman for
the time being having a casting vote in case
of equality of votes.
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31, Voting by proxy shall not be allowed:

32. All pgeneral meefings shall have
power to adjourh to any day to be then
fixed for the purpose of deciding on such
propositions as may remain undetermined or
for the purpose of transacting any business
remaining -unfinished and which is required
to be transacted at a general meeting,

33. Any question decided at a general
meeting shall not be re-opened until after
the expiration of six months,

34, The donations received from the
Patrons shall be carried over to a fund called
%“The Reserve Fund  which fund shall be
deposited in the Bank of Bombay or in other
public investments authorized by law. The
interest accruing therefrom shall be utilized
towards the expenses of the League mn-
less otherwise specitied by the dogors,

35. The Secretaries in consultation with
the Treasurer shall prepare an Annual
Budget to be submitted to the Managing
Committee for its approval not later than
August each year. Whenever necessary the
Managing Committee shall have the power
to vary the Annual Budget.

36. The accounts of the Leagne before
they are laid before the Anpual General
meeting shall be aidited by two auditors
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appointed ot the gemeral meeting; but no
member of the Managing Committee shall be
eligible to aet as an auditor during his con-
tinuance in offica. The audited accounts
shall be embodied in the Aunual Report,

87, No member shall be entitled to vote
8t any meeting of the Leagne, managing
Committee er sub-committee whose subs-
cription has fallen in arrears for over a year
and who has not paid the same within a
month after the receipt of notice to pay the
same from the Secretaries,

§8. 1If the subscription” of a member is in
arrears for over a year, the Managing Com-
mittee may give him notice to pay ;and if
he fails to pay within 2 month after such
notice he shall be liable to have his name
removed from tle list of members by a
resolution to that effect by the Managing
Committes. [t shall be the duty of the
Teessurar to bring to the mnotice of the
Managiag Comaittee all uadue defaaltsin
the paymenta to be made to or by the
League.

39." Members wishing to resign member.
ship of the Leagane shall give notice of the
same to the Secretatics, aad shall also pay
up all sums due by them to the League, and
return any baoks ete,, belonging te the
League in their possessioa.
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40. No pe rson shall be re-admitted as a
wmember of the League unlesa he pays all
arrears due by him to the League, as well as
returns any art icles, belonging to the Leagune
be may have with him, ‘

41. Property of every kind belonging to
the League shall be § considered as vested in
the Managing Committee for the time be-
ing in trust for the League.

43. Thbe rules may be amended, altered,
repealed or added to at any time by a majo-
wity of the members of the League at any
.general meeting duly assembled.
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THE DEBT REDEMPTION COMMITTEE,
BOMBAY.

——— I —

{ An organization to spread co-operative
movement among workiag class people. )

In order $o agsist and promote the ‘Co-opera-
tive work started by the Servants -of India
Society, partioularly with & view to improve
the economic and socisl condition of the peor
labouring classes, principally in Bombay, by
organizing their credit, by starting co-opera-
tive gocieties to redeem their indebtedness and
by securing other benefite, that flow from oo-
operation, calculated to bring about the material
and moral advancement of the people, a Co=
operatlive Debt Redenrption Committees was
etarted, at the instance of Mr. G. K. Devadhar,
M. A. ata meeting held at the Servants of
Iadis Society’s Home, in Girgsum, on the 4th
December, 1913, when the Hon’ble Mr, C. H. A.
Hill, o.8.1,, ©.L B4 I O, 8, member, Exe-
cutive Council, Bombay, the Hon’ble Mr. P, °
D. Pettani, 0. 1. B., member, Executive Coun-
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cil, Borubay and the Hon'ble Mr, Lalubhai
Samaldas, c.1. &, snd others were present,
At its last meeting held on the 3rd of November,
1914, at the Secretariat, & few more namos were
added to this committee, a8 power had been
taken to add to their pumber.

It was then resolved that a few rules be
framed for the business of the Committee and
be circulated among members for their sugges-
tiona. The following few rules have been passed
at & regular meeting of the Debt Redemption
QOommittee held on the 18th of March, 1915,
under the presidency of the Houn’ble Mr, Hill,
the Pregident of the Committee, A ecomplete
list of the members of the Debt Redemption
Committee is published below.

MEMBERS OF THE GENERAL BODY
OF THE COMMITTEE.
Presldent.

The Hon'ble Mr.C. H. A. Hill, 0.8.1.0.L. 8. 1.C.8.,
Member, Egecutive Council, Bonbay.
cvesnsm O amm—

Membersi—
The Hon’ble Mr. P, D, Pattani, ¢.1. &.,
Member, Ezecutive Council, Bombay.



Sir Narayan G. Chandavarkar, Kt.

The Hon’ble Sir Fazulbhoy Curreerabhoy, Kt.
Sir Shapurjee B, Broacha, Kt.
Mr, Ratan J. Tata,

»w H. A, Wadia,

o Jebangir B. Petit,

s Chunilal'V, Mebta, M, A. LL. B,
Purushottamdas Thakordas, B. 4,
Ratansey Dharamsey Morarjee.

sy e [ ) et s
WORKING COMMITTEE.
Chairman:~— .
The Hon'ble Mr. Lalubhai Sanaldas, c.1.E.
Joint Secrelaries:— '

Mr. Gopal Krighna Devadhar, . A,
Member, Servants of India Society,

» Vaikunth L. Metha, 8. a.
i'reasureri—

Mr. Amritlal V. Thakkar, 1. ¢, B,
Member, Servants of India Society.

Smemmanas £ 02

”

”

Members:— }
Mr. Shridhar Ganesh Vaze, B, 4,
Member, Servants of India Society.
Mr Narayau Mathar Joshi, B. A.
Member, Servants of India Society,
Mr. Keghariprasad M. Thakore,
Probationer, Servanis of India Society.
Mr. Hairat Fardunji M. Deatur, 8. 4,
etmmarmnmn () s



Paid Inspectors:—
Mr. Narayan Dhondu Kadam.
» Samant Nanjee Marwadi.

RULES.

Name :—The Committee shall be designated
* the “ Debt Redemption Committee, Bombay,"”
and its Headquarters will be in Bombay,

Objects :—The work of the Committes will
chiefly lie in the direction of

(1) providing guidance and supervision and
securing the good management of the co-opers-
tive societies that have come or may heresfter
come within ita cognizance;

{2) finding fresh fields for the extemsion of
co-operative societies, first im Bombay sod
later on at other industrial centres ia the
Bombay Presidency;

(3) epreading the knowledge of the princi.
ples of the co-operative movement by means of
lectures, leaflets, lantern slides &c. &ec.;

(4) organizing co-operative gatherings and
arranging eo-operative social functions ;

(5) starting co-operative stores for the beoe-
fit of members of the eocieties and, whenevor
eircumstances permit, undertaking co-operative
housing for the poor;



(6) arranging to insure in Bombay the lives
of the members of co-operative societies within
ita cognizance, or under its direct supervision;

(7) eecuring medical relief and - giving
educationsl facilities for the members and their
families;

(8) arrenging to secure the money neces-
eary for financing the co-operative mocisties
within its cognizance ;

(9) advising the societies in the matter of
balancing the excesses and deficiencies of their
funds ; and

(10) devising means to encourage thrift
among the members and taking such other steps
as may be deemed necessary to promote the
objects of this Committee and to secure the
safety of the investments made by the public.

NATURE OF THE WORK:—The Debt
Redemption Committee will fulfill, in & general
way, but without teking any direct financial
responsibility, all the functions of & Co-opera-
tive Union, until & properly constituted Union
of these societies comes into existenco; but
thereafter the chief function of this Committee

will be of the nature of & * Board of Supervi-
sion.”

FUNDS-——Ths Committee will collect the
funds neceasary for promoting the objects men-



tioned above and for meeting, in the main, the
ordioary expenses of actual management, oftice-
staff, supervision and inspection of societies,
for issuing pamphlets and reports of the werk
with & view to raise its usefulness and for the
payment of the paid-steff for carryiog on the
work from day to day. These funds will be
secured from the following sources 1—

(1) Fees paid annually by the sacieties from
profits made.

(2) Fees paid annually by the members of
the societies.

(3) Bubvention from Government towards
meeting the expeases of organization, supervi-
sich, end imspection of eocieties within the
cognizance of the Committee.

(4) Anpnval subscriptions from members of
the Delt Redemption Committee and from sym-
pathieers of the movement.

(5) Donations from the public,

and
(6) Miscellaneows income.

MEMBERS :—Those who sympathise with
the aims snd objecta of the Debt Redemption
Committee and are prepared actively to belp it
in its work.are eligible for membership. Memb-



ers will be selected by the Committee ab its
meetings,

MEETINGS OF THE GENERAL BODY :—
The meetings of the general body of the Debt
Redemption Committee will be held quarterly.
As far as possible they will take place in March,
June, Heptember, and December. The Presi-
dent will preside at such meetings and in his
absence one of the Vice-Presidents and in their
absence the members present will elact their
own chairman,

Buslness :—The Secretaries will prepare an
Agenda for such quarterly meetings and will
send it to members at least a week before the
date on which the meeting is to be held. They
will place before the meeting, among other
things, reports of the following :

(1) Thg progress made by the Societies;

(2) the work done by the Inspectors;

(3) the work done by the Working Commi-
ttee ;

(4) the statement of accounts ;

(5) new achemes and new proposals for the
extension of the movement; ’

Business by Circulars :—When the Secre-
taries thiok it advisable,in order to meet urgent
cases, to dispose of any business by vircular
they shall arrange to take the votes of the mem-
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bers by a sircular issued by them and shall, if
three-fourths of the members are in sgresment,
take action sccordingly. Decisions so arrived at
shall be recorded in the minute book and trested
a8 the proceedings of the Debt Redemption
Comnmittee. :

Working Commlittee :—The conduct of the
actuel work will be -entrusted to a Committee
consisting of such members as may be appointed
for the purpose and the body thus formed will
be called the ¢ the Working Committee. **

Meetlags of the Working Committee :—
The Working Committee shall meet. at least
once s month and among other things will
receive reports of all the societies within its
cognizance, examine their balance sheets,
scrutinise the accounts, and will prepare a
report on the work of the Inapectors; the
Working Committe will also frame new
proposals for submission to the Debt Redemp-
tion Committee. .

Inspectors :—The Inspectors will be present
at such meotinga but shall not vote.

The Working Committes will arrange end
supervise the work of the Inspectors om the
lines approved by the Debt Redemption
Committes.



Meetings o Chairmen and Secretarles of
Co-operative Socletles :—The Working Com-
mittee shall ordinarily arrange a monthly
meeting of the Chairmen and the Secretaries
of the various societies to obtain from them
information as regarda thé working of the
various societies and to discuss with ythem _
their needs, the ultimats object of ‘stach
meetings being to form a regularly constituted
Union or Unions of these societies.

Meetings of all Members of Co-operative
socletles :—The Working Committee shall
ordinarily arrange every three months, a
general meeting of ull members of the various
societies and on such occassions a lecture on
some co-operative subject will, when possible,
be delivered. Such opportunity may be utilized
for some social function for the benefit of
the membera.

Annual Ceneral Meeting:—An Anonual
General Meeting ahall be held to which all the
members of the Debi Redemption Committee
and the members of all co-operative eocieties
will be invited. Such meetings shall be
beld not later than March in each year. At
such meetings the following business will be
transacted: —
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(1) To receive the report of the Working
Committee for the preceding year.

(2) To elect the office-bearers according to
rules,

(3) To paes the accounts submitted by the
Secretaries and Treasurer after they bave
been duly sudited by the Auditor.

€4) To pass the annual Budget of expenses.

(5) Tolay down general principles for the
conduct of business by the societies represented
particularly with reference to the procedure of
debt redemption.

(6) Totransact any other business, whicl
may be brought forward, with the President’
permission.

Election of office-bearers:—The office
bearers of the Debt Redemption Committee su¢
of the Working Committee shall be electe(
every alternate year. Vacancies will be fille
by the Debt Redemption Committee either a
ita guarterly meetings or by circular.

Speclal Meetloge:—The President sbal
have the power of culling & a.ecial weetin;
of the Debt Redemption Comnmitiee whenever b
finds it necessary,
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Quorum:—Five shall form 8 quoram for
the meeting of the Debt Redemption Com-
mittes and three for the meeting of the Work-
ing Committee. No quorum shall be necessary
at any adjourned meeting.

Power to aiter the rules:—The rules may be
amended, altered, repenled, or added to at any
time by a majority of members of the Debt
Redemption Committee at their -quarterly
or annusl general meeting.
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Deax SISTERS,

I am deeply grateful o you for the honour
you have done me in electing me as the President
of the Bharata Mahila Parishad. When the Honour-
able Mr. Justice Sankara Nair asked me to preside
at this Ladies’ Conference, my first impulse was
to decline the honour, because I think I am not
worthy of the distinction as no. doubt there are
others worthier than myself, and also because ever
since my great sorrow, 1 have taken no active part
in any public function. After leaving the invita-
tion unanswered for a week and after consideration,
I decided to accept it for two reasons. Firstly, it
would be lack of sympathy on my part if I did
otherwise towards a movement which had been
got up for the amelioration of our Indian women
to discuss our wants and aspirations; secondly,
I thought it in the nature of a Command, & call
to duty. It is in this spirit that I stand before
you to-day to address you on some of the sabjects
in which this Conference is interested.

We have.come here to consider the state of
our Indian women, to cultivate mutual love, and to
devise means fo better our condition. No work is
nobler and holier than this. I need not dwell too long
on the importance of female education, for its im-
portance in improving the lot of women is admitted
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on all hands. The days of stern opposition to the
education of the Hindu girls bave happily passed
away and there are hopeful signs in all parts of our
country for the advancement of female education
which materially contributes to social, moral and
spiritual elevation: 1t is gratifying that our ladies
themselves have begun to take & deep interes$ in
matters relating to their own progress and welfare,
and every ome of us should strive to promote the
cause of education among our sisters. Education
means knowledge that distinguishes right from
wrong. Knowledge is the light that expels the dark-
ness of ignorance, Therefore, without distinction
of sex, knowledge is absolutely necessary to every
human being, and to acquire .zuch knowledge,.
education is indispensable. A wealthy king is res-
pected and reverenced in his own province but
cannot command the same. respect in foreign lands,
whereas an educated man is respected and
reverenced everywhere. Thervefore try to improve
your education and increase your spiritnal knowledge.

Advantages of Education.~1 shall now dwell
upon the advantages that accrue’ from educa-
tion. Knowledge is derived from education, which
enables one to manage well the household affairs,
saving time and trouble to the husband. Be-
sides this, educated women will be inclined to
listen to the advice of elders and. to caltivate
love and friendehip and thus avoid quarrels and
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wisunderstandings in society. These are but '@
part of the benefits of education. By reading the life
and history of the virtnous Janakaja, Drowpathi and
Savithri, we cherish a ‘desire to follow in their
footsteps. 'When misfortunes befall our families, our
minds are immersed in sorrow. We can then have
recourse to reading Utltaragita, Bhagavatgita, and
the like Puranic books to find consolation for our
afflicted minds. By hearing and reading such sacred
books, the grief will diminish and our minds will be
pacified. Could we not, therefors, if we are sducated,
bring peace and pleasure fo our depressed minds by
reading such sacred books in leisure hours? For
educated women, charity, wealth, love and moksha
are objects easily attainable. Janakaja, Anasooya,
Chendramathi, and Damayanti, the gems .of the fair
sex, have distinguished themselves by the excellence
of their education and their devotion to their
husbands. It is education that leads us to the
kpowledge of God. Devotion to husbands, affection
for brothers and sisters, love towards parents,
desire to do godd to others, kindoess to animals and
such noble virtues are the outcome of education.
‘We learn from our ancient books that some educated
woraen became famous as autbors of books, and as
benefactors to the world by preaching wisdom to the
ignorant after much self-sacrifice and renunciation.

. -I shounld like to refer briefly to the history of the
women noted for their education in ancient days and
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the examples set by them, and I crave, my dear
sisters, your induigence for any shortcomings.

Maiden Gargi was well edacated and she com.
posed an Upanishad which goes by her name. Itis
stated in the Bhagavatham that Kapila taught his
mother, Devahoothi, Sankhya Philosophy. The pious
and holy Seeta, the illustrious wife of our Sri
Rama, had a masterly grasp of Vedanta and imparted
it to Anjaneya at the instance of her husband. It is
so stated in the Seeta Ramanjaneya Samvadam.

At the time of gambling, Drowpathi entered the
hall of play and questioned Bhishma and other
elders of the Kuru fawily on a legal doubt whether
she was first staked and lost or he (Dharmarajab)
first staked and lost. )

It appears in the Mahabharatam that Virata
Mabarajah had got his deughter Uttara trained in
the art of dancing under the tutorship of Bruhan-
nala.

It also appears in the Puranas that Ratnavali, &
virgin, had drawn a pictare of the object of her love
from memory and so subdued the sorrow of separation.

Education of women is & custom prevailing
from our forefathers, but the conguest of India by
Mussalmans has tended greatly to retard the pro-
gress of education and to the seclusion of women.

' Female education had been on the decline, but
it ‘speedily began to revive and spread under the
benign rule of our late-lamented Queen Victoria.
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Every town and almost every big village now con-
tains an institution for the education, of our girls.
We should therefore pay as much atfention to the
education of our girls as we da for the education of
. out boys. The crowning victory is won by educa-
tion when it convinces yaon of the existence of God,
the supresne importance of religion in our life and the
ultimate basis and foundation of meritand moksha in
morality and righteousness. You cannot huy off God
by prayer and charity alone—Give, you must, Pray, you
must, He rises in wrath against those who disobey
His dictates of Right and Justice. Again, to train up
children is an important task iniposed upon women
and this task cannot be advantageously accomplished
without education. The child takes ifs fixst lessons
from its mother, who without education cannot
generally be expected to give the children a proper
training. If not.for your sake educate yourself for
the sake of your children. We are the builders of
manheod and womanhood. Let your love for them
manifest in this way. Teach them from  infancy
obedience to their parents, loyalty ta the king and
duty to God and man. The mother should not neg-
lect to teach them, when at leisure, truthfulness,
patience, obedience, Jove and kindness towards God’s
creatures, to do good to others and even-minded-
ness and pieby towards God. - To frain young
children as above, small verses composed to soothe
the baby minds should be read, and care should be
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taken that they are led to follow the good ways
conveyed to them in the verses.

‘We should not always punish children by beat-
ing, but we should try to teach them obedience and
win their tender hearts with love and with roere show .
of fear. e should try-to exdct good bebaviour
from children not by imposing ‘merciless punish-
ments, but by such simple means as not letting them
out for play at play times, and by withholding from
them sweets, ete., and taking care to make them
understand that for their misconduct, the privileges
allowed to them are now withbeld. By this way of
smooth admonition and by studying the nature of
each child, children can be brought up to learn to
obey order in their course of early training,

Health.—\Wiile attertion is paid to education,
health shonld not beneglected. Itisof primary import-
aucerthat we should know the principles of hygiene.
This knowledge benetits the mothers and their chil-
dren, The duty of man is to do dharma and the
body is dharma sadhanam. (¥858rBFopusts T A gsc).
The science ‘of health should be taught in ali the
schools, more especially, in schools for girls; for
8 girl will be later on entrusted with the management
of her bouse, her hushand, her children and of other
mewbers of the family. Auy ignorance or disregar.d
on her part of the principles of heslth mears ruin
to inany. Hindu sielers, the Acharyakanda pres-
cribed by our forefathers is evidently based on



7

hygienic principles. - No doubt that some of the
rules ara misunderstood and misapplied. But if
these rules are ohserved in tbe spirit in which they
were made, there can be no harm to health, and 1 do
not therefore propose -to discourage those: orthodox
ladies who observe Acharam, bnt strongly commend
to you ail, the absolute necessity of the knowledge of
the principles of hygiene for the maintenance -of
good bealth, which is the best of ali blessings. 1 do
not hesitate to assert that this science is s most
important one, and believe that others of culture will
readily agree with me. If we strictly follow the
principles of this science from childhood, sickness
will not attack us even in our advanced age and we
shall be able to enjoy robust health.

Ture air. pure water-and wholesomé food are
the chief elements for the preservation of htman
life, and of these three, air is the most impertant
factor. If we allow our homes to be dirty, filthy
and impure, the air becomes contaminated =and
impure matter gradually gsts into water and food,
and makes the objects we eat unwholesome. So, every
endeavour should be made for the maintenance of
good health. All filthy and impure matter shovld
therefore bé promptly removed so that our air and
water may be kept pure and uncontaminated. In
addition. to pure air acd pure. water there are other
factors which contribute to good health and happiness.
Sound sleep and clean clothing are other chief
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factors for buman health and happiness, and no one
can deny that any negleciin the direction of securing
any of the above will bring on sickness. Again, one
has to take exercise and keep the mind in a happy
state. I therefore strongly advocate the teaching of
hygiene in all the girls’ schools.

Domestic Economy.~—Another subject the know-
ledge of which is so essential to women, is domestic
economy, and where it is not practised there i3 no
happinese. 'Waste of money in all branches of house
management must be avoided and care should always
be taken to live within one’s means. One should
never think that any business in the house is not
worth one’s attention. By engaging servants, yon
have not done your work. You must supervise their
work and see thef do it all and well. ’

‘Bringing up of infants.—In this world there is
no greater pleasure than being blessed with children.
To enjoy this pleasure to the fullest extent, there are
many things which we should know. I shalf here
state briefly what they are :—

Parents should take care of their children and
see what they eat, drink, and what exercige they take.
It is the natural wish of all parents that their chil-
dren should live long in this world, but they do not
adopt means consistent with their wish. If parents
do not possess a proper knowledgs of .bringing up
their children, they do as they think with a spirit of
self-sufficiency without consulting persons better
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qualified in the art of nursing. By such ignorance, the
children become weak and meet with premature
death. The trvaining which the children wundergo
in their infancy will be beneficial to them in affer
life, bath in bodily strength and' longevity. "Special
care is therefore necessary in the bringing up of
children.

Food to infants—Food to infants should be
in the shape of liquid. It should be fresh ' and
easily digestible, but it should be neither oo hot nor
too strong. There is no-food better than milk,

Pure apr.—Pure air is very essential to infants.
In this respect, we may treat infants as plants.
Irvespective of the care we take to foster plants, they
would soon perish if pure air is shut out from them,
and the same fatc awaits the infants if pure air
cannol be had for them. , Bathing should beccon-
tinued from the date of birth of the infants, and
fresh and tepid water is a soothing factor for the
bath of infants, and bathing.as & rule should be done,
of course, early in the morning. By taking the
infants into the open air, the organs of breath would
be strengthened.

Clothing of infants.—Tight clothing is prohi-
bitive for- infants and it should not be stiff, but as
soft as possible Hot and crowded rooms should be
avoided for their accomnmodation. Their bringing
up demands great care and vigilance op the part of
every mother.
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Charity.—The principle of charity is to help

the needy and the deserving without any distinction
of caste or creed. Charity bestowed upon undeser-
ving' objects is no real charity. There are insti-
tutions ard canses which rightly require your help.
We cannot atone for our sins by making Dharma.
Dharma should be done for its own sake. Those who
do wrong in this world cannot secure heaven. There
is a prevailing notion that charity should chiefly be
made to Brahmins and temples, and this is 2. mistake.
You all know how famine is raging almost every year
in some part or other of our country and how the
benign Government is striving to combat the
ravages of famine. Although our Government is doing
their utmost to relieve a very large number of people
from the effects of famine, yet more funds are
wanted—charity done for the relief of the poor, for
the maintenance of hospitals, poor houses, etc., is
praiseworthy. There is another most worthy object
of charity that commends itself to us, and it' is the
establishment of “ Widows’ Homes,” wherever
possible. :
Social Reform.—To come to the question of
social reform—there is no denying that our social life
requires improvement in many directions. The
advancement of our country depends on-a large
measure upon, how we exert ourselves to reform our
society. This question of social reform mainly
centres round the position of women.
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1. Marriage is a big ceremony held for five dags.
It has become costly and all attempts should be made
to curtail the expenses.  Marriages are said to be the
cause of ruin and misery to many a family. . In all
other castes except Brahmins, it can be performed
in a day, but some of these castes are imitating the
Brahmins and celebrating their marriages_for five
days, irrespective of their means. Even among
Brahmins, marriage can be finished in one day if
celebrated at & sacred sbrine. This practice -is
happily increasing but has not become common. I
commend the question of curtailment of expenses
whether celebrated for five days or one day to your
eareful thought.

2, A shameful feature of our marriages is the
demand and payment of large sams of money.
Let us see what the bargain is exactly. Yow.pay
a man for marrying your daughter or he pays you
for giving your danghter. In effect your daughter
bays him for a husband or he buys your danghter
for a wife. "The price is & sum of money. Good
trafficking in human beings! This is nothing short of
slavery in another form. This pémicious custom of
® Kanyasulkam ” and “ Varasulkam ” is condemned
by our Sastras and by all right-minded men,
including perhaps even those that take part in this
objectionable custom which is. apparently coming to
stay amongst us and i$ is in your hands to root it.out.
1t is this custom that is respomsible partly for eaxly
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warriages; and partly for early widowhood. Xven
among Brahming, Vaisyas, and a few other castes
where marrisge of gitls after puberty. is prohibited,
girls could be kept unmarried unti) at least they are
11 or 12 years old. This reform is easy. and within
your power. o ’

It is to be regretted that in castes .where
marriage after puberty is allowable, the custom
prevailing among Brahmins is hlindly imitated.
There is no necessity whatever for this. The result
of this evil practice of early ynarriages has been the
increase of child widows, whose condition, is deplora-
ble. There was a time when Suttee was prevalent
in the Indian Empire. Tbhis pernicious custom
had produced a Laneful effect on womankind. The
great reformer, Rajah Ramamobun Roy, came for-
ward, for the relief of the poor widows. and got this
costom abolished by fhe most benign Government
by means of a penal enactment, by which the practice
of Suttee was ‘put & stop to. Unless some of ouridistin-
guished reformers concert effective measures to put 4
stop to the marriages of gile under 11 or 12 years of
age, the obnoxions custom of child marriages canno$
be stopped. They may of course agproach the benign
Government and spply for legislation on this supject.
Brahmins :and Vaisyas are in dread of excomumuni-
cation from caste if- they marry their girls after
puberty. and it  may iake some time to introduce a
ehange for the better in this direction ; but I think it
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a point of importance for all men interested in our
social reform to taks up the question in earnest and
endeavour to bring: about & wholesome -change, in
consultation with the Gurus of -important Matte—
“Nothing venture, nothing win,”""

To ameliorate the condition of these widows it
would be well to start useful home industries in em-
broidery and the like, and to train some of them as
teachers for girls’ schools, @s nurses and midwives
for hospitals, as the waut of such qualitied women is
felt everywhere. I have no doubt that any qualified
and trained widow will find ready employrent. As

such, they will be of great value among all the
women in their homes.

The above-mentioned reforms, I feel ednguine,
will have your hearty suppors.” It}dmn homes are
noted for their purity; and I exhort you all to
preserve and jmprove that. purity. All obscene
literature and lewd songs should be strietly pro-
hibited, and the greatest care possible should be taken
to keep our boys and girls free from all vicious
influences. * In the Mahabharatta, two conditions
are laid down for saccess in life, viz., hnman effort
and the will of God. The will of God is for the
prosperity and betterment of His creatures.

Truthfulness.—In this world truthfulness is
the source of all human bappiness,.- There is ao
virtue of greater importance than trath. Irrespective
of the troubles and difficulties to be encountered in
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this- stage of life, one has to adhere to truth, which
slone can bring bappiness in this world and everlast-
ing bliss in -after-life. Waas it not by this truthful-
ness that Harischendra Maharajah, who was involved
in troubles and difficuities, had become famous
amongst the kings of his time and is still alive in the
dear memory of the world's generations? In days
of yore, . when Balichakravarti bad prowmised
to make charity fo Vamanamaurti, he was pressed
by Sukracharya to withhold it, but Bali refused to
hear him, saying that he could not vetract what fell
from his lips whatever might be the consequences
following. We have read several such instances ia
our sacred books. When the spesking of an untruth
evenin trivial matters destroys confidence of husbands
in their wives and of parents in their children,
there is no need to speak of its effect on others. [t
is not a difficult thing to say what is directly seen
and heard. No effort is necessaryto speak the truth.
As regards uniruth, one has to fabricate stories to
deceive others and guard bimself from expusure.
If one perhaps comuwits a sinful act by mwistake,
his conscience pricks him till he coofesses the
truth before man or God. Repentance will then
follow, and the penitent will pray often for
peace of mind. A mind thus bent cannot ven-
ture to commit an. evil act. God is all truth
and He consequently loves those that are truthful
and punishes the antrathful.. The prayers of the
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trathfol souls are most pleasing to God. Their
prayers are granted. Lying lips are an abomin-
ation to God, and their prayers are not heard. The
virtue of being truthful is the best of all good quali-
ties, and we should alwuys exert ourselves to practise
this virtue.

In this Bharatakhandam there are now seversl
religions, each of which has its followers; but a
major portion of the whole population adheres to
Hinduism. We should, therefore, exert ourselves to
improve our religious knowledge and offer prayers to
God every day, not only during ceremonials and festi-
vities. Further, some day in each week should be fixed,
and at a stated time and place all women should
congregate and read the morals embodied in Ramaz-
yanam and Mahabharatam—the 5th Veda for the
female population, and other books on Ethics.

It is gratifying to learn that Hindu Liadies’ Asso-
ciations are already coming into existence for this
purpose here and there, and it is hoped that more
of these will be formed everywhere.

Religion should be particularly taught in all the
schools, It is desirable to teach suitable portions
dealing with the virtues and duties of righteous
wives from Dharma Sastra, Puranams and Itibasas.
In this way they will ‘acquire a knowledge of their
duties in this world and also of the fature state of
bliss. Yset each of us therefore work her little mite
to attain the objects .of the Conference.
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Beloved sisters, I thank you all for the tronble
you have taken to come here and for the patience
with which you have so kindly listened to me.

G. B. C. PRESS, MADRAS.
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I make no apology for apﬁeaf-ing before you on this

latform though I feel that my faith and training make
iy position somewhat delicate. I am, however, encour-
ed by the thought that Iam one of you in_spite of
e particular hall-mark 1 may happen to bear. [ crave
pur indulgence and hope that my -humble words will be
%ken in the spirit in which they are offered.
" We stand to-day on the threshold of a new era in our
:story as a nation. New ideas, high aspirations are pulsating
} our hearts, A wave of democratic movement is spreading
U over the world. It cannot be expected that India alone
ull remain a mere passive and silent on-looker unaffected
'y the time-spirit.

VA dispassionate observer watching the present state
f things' from a position of detachment cannot fail to
wotice the weak " points in our body ’politic. While
f!e echo of Swaraj or Home Rule is reverberating
rom one end of the country “to thé other,-—whxle
.mbttxous "schemes of political re-.construction are being
lropounded by every section of the people—while gorge.
)us visions of 2 United India are capturing our imagina-
tion—loud protests'of indignation are raised by classes and
communities amongst ‘us which we can_no longer ignore.
Why is there this note of discord where there should be only
peace and harmony ? Why this rift in the lute ? )

The answer lies in a nut-shell. It is our failure to recog-
nise that the question which presses for solution at the present
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moment is as much a political as a sociological onc. DBy the
nature of things, it must be so. For, however much we may
try to divide and isolate the various parts of the
national problem, they cling to one another as fast as ever
and mock our attempts at self-decepjon. We can not, withn
impunity, give undue preference to one over others. The law
of Karma or causation is inexorable, and our past neglect in
the work of social reform is bearing its evil fruit at the present
hour. It has begun to clog the wheels of political progress.
Let me state the problem clearly and definitely, and, in
domg so. 1 shall’ conﬁne mysell chiefly to my own province,
though what [am gomg to say will apply mutatis mutandis
{0 the other ptovinces as well,

Lecaving our brethern of the Islamic faith out of account,
though they form the majority of the population in Bengal,’
we find that out of 21 millions of Hindus, Brahmins contri-
bute 12} lakhs, Kayasthas 11 lakhs and :Baidyas only 39
thousands. As you are all aware, these three castes constitute
what is called the higher castes in the Bengali social hierar-
chy. Then come the Navasakas, i.e. the various castes and
sub-castes which are allowed to carry water for the Brahmins
and are thus placed under the category of the touchables;
these include the Tantis, Tilis, Kaivartas, Sadgopas, Gandha-
boniks, ctc.

Next come the vast majority of the population most of
which occupy “the lowermost rungs m the social ladder
and are more or less classed as untoucizaLes It is not
my intention to take up your valuable time or tire out your
patience by entering into any lengthy ' details regarding
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"Sem. 1f I atall-referto these, it is.oply to point a moral

~nd adorn a tale—rin this case, .l regret.to say, a tale.of woe

srd national disgrace.. . It should heiréemembered that what

called a'bold peasantry and stalwart yeomanry are mainly
.atributed by these so-ralled wntouchables.

. Let us for:a moment take a historical retrospect of the
gradual formation of ‘the social strata of Bengal. From the
'th ta.5 1th century’ As D, this provinte was more or-less con-
ierted to the Buddhistic faith. A brass image has recéntly been
unearthed in East Bengal, from the inscription attached to which
we learn that Queen Pravabati of Samatata, (g842) (Gangetic
Delta), though hersclf belonging to a dynasty professing the
;reed of Buddha, was by no means inimical t8 the worshlip ofthe

¢ 10ddess Sarvani (a form of Durga), , From another copperplate
Wwe also glean that the Queen of Madanapala of the Pala dynasty
made ‘a grant of land ta certain Brahmins; who, recited to
her episodes from the Mahabharata We also gather {rom the
Chinese traveller, Hivuen Chuang, that in the 7th Century A.D,..
King Siladitya of Kanauj ( Harsabardhan) was a Saivite

with Buddhist  proclivities. . In fact, the whole of Northern
adia from.Kanauj to the Gangetic Delta was under the sway
f Buddhism. It is scarcely necessary to point, out that,
luring thi¥ peciod, the . Caste System, if it did not altogether
lisappear, was very much relaxed.and there were frequent
.nter-marriages among the members of different castes and
. la{sses.
On the decline of, Buddhism, when the. Brahminical faith-

once more, began to rear its head, a sort of reorganization
of the existing castes and subcastes took place. Hindu.
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ism with its graded system of castes received an authorie
tative stamp under King Ballala Sen, the reputed founder of
fulinism. Those who were the earliest to recognise the
signs of the times rallied round the king and supported his
reconstituted hierarchy, and thus secured for themselves
social precedence. There were many, however, who called
in question the pretensions of this ruler and held aloof. They
were mostly degraded to the lower ranks ; the Suvarna-
baniks and the Jogis suffered most, inasmuch as water
offcred by them is not drinkable by the members of the
privileged classes.

Here we have in a nut-shell an insight inte the social
history of Bengal. A convenient legend has been given
currency to in later times that as, during the Buddhist peried
of social disintegration, religious riles as enjoined in the
Vedas ( 3z fafew fien w810 )  were well-nigh forgotten in
Bengal, five leatned Brahmins ‘were imported from Kanauj
by King Adisur to revive the Sqnaten Diarma, whatcver it
may mean. ‘

Granting that there is some substratum of factin the above
legend, it may be reasonably asked how many of the 13 lakhs
ol Brahmins in Bengal today can claim direct lineal descent
from these five prolific ancestors, who, by the bye, were not
accompanied by their consorts. As Mr. Ramiprasdd Chanda,
a devoted worker of the Varendra Research Suciety, very
lersely puts it :~“One other obstacle to the credibility of the
stories ot the origin of the Bengali Brahmans as given in
the geneological works of Radhiyas and Varendras, is that it
involves thre assumption of the practical absence of Brah-
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mans in Bengal 30 to 35 generations, or, say, eight to ten
centuries before. According to the geneologists of Rédhi-
yas there were seven hundred Brahman families in. Bengal
at the time of the coming of the five Brahmans from Kanauj.
But now-a-days representatives of the seven hundred families
are nowhere to be met with, whereas, the descendants of the
five immigrants fill the whole country.” Scratch a Saptasati
Brahmin and you wdl find non-Aryan ‘blood in him.

It is well known that when "a handful of men, even
of "a superior race or culture migrates to a distant land
and settles down in the midst of a backward race, the
formeris compelled by the laws of nature to choose their
matés from among the latter, It is also believed that some of
the sub-castes amongst Brahmans in other provinces are
of foreign origin. I shall not name them for obvious reasons.
A similar state of, things’'is going ‘on under our very eyes
among the Nambudri Brahmins in Malabar. It is an histori-
cal as also a socCiological fact that, barring a few isolated
instances, the Brahmins of Bengal and other provinces are made
up of a heterogeneous blend.” Ethnology also tells the same
tale, and anthropoi€itic data and ,cephalometric imeasure-
ments fail at any rate’ to detect much ridical differencs
in the facial contours of a Braanm_‘,and a noon-Brahmin.
Mr. Chanda very pithily sums up the results of Bfs own
researches in the following ‘lines ;«~“The head form of the
Outlandic Bréhman does not support his claim to be the
pure-blooded descendants. of the Midlandic Vedic Risis but
indicates his close physical relationship to his non-Brahman
neighbours classed as Sudras and “antyajas”, or outcastes. The
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wide difference in the head form of the Kényakubjya
Brahmans of the United Provinces and Maithila Brahmans of
Bibar on. the one hand, ‘and the Nigar Brihmans
of Guzrat and Rdidhiya' Vérendra and Vaidika Brah-
mans of Bengal on the other, cannot be explained by the
miscegenation alone, but indicates that the Brabmans of ‘the
Outer countries are at base Outlandic in stock and have not
absorbed Midlandit clements in larger proportions thaan their
non-Brahman clients (yajména)’. Sir Herbert Risley’s
cthnological conclusions may not be palatable to many
of us, but Mr. Chanda's investigations at any rate go to
establish the social identity of the various castes and
sub-castes. So much forthe Brahmins. As for the Kayasthas,
there is a current Bengali saying ‘whoever loses his
caste takes shelter under the hospitable fold of the
Kayasthas ( snw ¥1e1s® wtaeg ). Apart from the Kulins and
"Mauliks, there are some 72 sub.classes among them. Any
member of these, if he can g?arduate in the University or earn
_ a fair competence, is sought after by our blue-blooded Kulins,
who vie with one another in offering him bis daughter in
marriage ; and thus promotion in pedigree from sub-class
72 to a maulik is constantly going on. Again, according to
no less an authority than M.M. Haraprasad Sastri, the
Mauliks were mainly Buddhists.

It is unfortunate that chemical analysis cannot be applied
to ascertain the degree of adulteration in>thexblood of
Brahmans and Kayasthas asin the case of ghee (claritied
butter). As far as one can see, the caste regulations in their

. bresent crystallized form dates from the time of Ballala Sen
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and latterly, Raghunandan has done his bit, who was generous
enough to concede that Kayasthas are after all g=xg's, 1. e.
Sudras--but of a higher order. Then again, the northern
part of the Empire of the Palas was overrun by a horde
of barbarians from Thibet and a kingdom was carved out by.
them which lasted for half a century till it was overthrown by
Mahipala. These exotic settlers were finally absorbed in
the main population as is attested by the numerous
temples which they have left behind them. The kingdom of
Kuch-Behar at one time also embraced considerable portiong
of Northern Bengal, and this lends support to the theory of
an admixture of Mongolian blood amongst certain classes
in the Varendraland. Tod’s surmise that some of the clans
of the Rajputs and Jats are of Hun and Scythian origin
has been borne out by recent researches. This is not the
time nor the place to enter into an elaborate discussion ‘as to
the infusion of non.aryan Llood iato the high-caste Brahmins,
but the following extract from Ranade’s address on
“Southerr India 2 Hundred years ago’ may throw a flood of
light on this subject : )
“The fact appears to be that the ‘Brahmin settlers in
Southern India and the warriors and traders who came with
them were too fewin number and too weak in power to

'

make any lasting impression beyond their limited circle upon
the vast multitudes” who constituted the aboriginal races in
the Southern Peninsula. In North India where their power
was more distinctly felt they appear to have been, about the
commencement of the Christian .era, submerged by fresh
hordes of Scythians or Sakas, of Huns and the Jats or Goths
who subverted the Roman Empire. “In Southern India, it
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was not forcign invasion, but the upheaval of the aboriginal
Dravidian races which brought about pretty much the same
result. There is a tone of despondency and panic in the
Puranas written about this time which can only be explained
by some such phenomena. However this may be, tis
is certain, that when Hinduism revived from the de.
pression- into which it had fallen in consequence of the
rise of Buddhism, it did not revive in its old pristine purity,
but in the more or less adulterated form as we now see it
_even at the present ddy. In their anxiety to destroy
Bud'dhis‘rer;‘and later on the Jaig faith, the Brahmins allied
themse!ves with the barbarians of the land, represented in the
countless multitudes which they had till then contemptuously
treated as Sudras. and as put of the pale of their carly
institutiors. From being sages and prophets, pocts and
philosophers thev descended to the lower level of priests and
iPurchits and thus sacrificed their independence for the
advantage of power and profit. The gods and goddesses of
,the Dasyus or Rakshasas who held no place in the old
pantheon were identified as being more or less pure forms
of the old Brahminical Triad or rather of the two divisions
of Shaiva and Vaishnava cults. The old elastic system of
the three divisions of the Aryas and the fourth non-Aryan
. section became crystallised into local and professional castes
of which the Brahmans became the priests; and these
subdivisions became strict and insarmountable barricrs,
Such a change as this could not be brought about without
a surrender all along the line to the brute force of barbarian
influences........... e e Brahmanism having failed to conquet
from want of power allowed itself to be degraded and con-
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quered by the multitudes whom it failed to civilise.”” Why
then this boast of heraldry ? Why this apotheosis of pedigree ?
Why then this insatiate craving for claiming descent from
the Sun,and the Moon and tracing geneolog); from the Vedic
Rishis ? '

©At present it is custom and traditions which have usurped
the place of religion in the affairs of the Hindu pgople. It
is noteworthy that Manu, and Parasara, and the Mahabharata
were more liberal and catholic as regards marriage laws
and caste regulations than the latter-day. commentators and
exegists like Raghunandan. I can only make time to read
out to you one or two extracts from these:

“The Yaksha asked, '‘By what, O King, ! birth, character,
study or learning, doth a person become a Brahmana?
Tell us with certitude.. o

Yudhishthira answered,— *Listen, O Yaksha! Jt is
neither birth, nor study, nor learning t‘hat is the cause of
Brahmanhood. Without doubt, it is character that consti-
tutes'it. One’s character should always be well guarded,
especially by a Brahmana. He who maintaineth character
unimpaired, never impairs bimself. He, however, whose
character is lost, is lost himself.”

(Mahabharata Vana Parva, Chap. 312).

“Recieve pure learning even {rom'a man of lower caste,
the highest law even from the lowest, and the gem of a wife
even from a base family.

Wives, learning; (the knowledge of ) the law, (the rules
of) purity, good advice, and various arts may be acquired
from any body.” .o »
) * (Manusamhita, Chap. I1, st. 238,240).
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“The texts of Revelation contradict one another. The
traditions also contradict one another. There is not even
one Rishi whose opinion can be accepted as infallible.
The truth about religion and duty is hid in caves. There-
fore, that alone is the path which is followed by great men.”

(Mahabharat, Vana Parva, Chap. 312).

“«The mz;iden, though marriageable, should rather stop in
(the father's) house until death, than that he should give her
to a man destitute of good qualities.”

‘ (Manusamkhita, Chap. 9—st. 87).

“For the first marriage of twice born men (wives) of equal
caste are recommended ; but for those who through desire
proceed (to fnarry agaimy the following females, (chosen)
according to the (direct) order (of the castes), arc most
approved. It is declared a Sudra woman alone (can be)
the wife of a Sudra, she and one of his own caste (the wives)
of a Vaisya, those two and one of his own caste (the wives)
of a Kshatriya, those three and one of his own caste (the
wives) of a Brahmana.” )

(Manusamhita, Chap. 111, 12-13.)

Eminent scholars like Bhandarkar are of opinion that on
the revival of Brahmanism during the Gupta dynasty, the
Scriptures and the Puranas were retouched and interpo-
lations freely made to support the pretensions of the
spiritual guides. ) '

So much for the historical basis of the claims of the
higher castes. I now appeal to you from a’ different
standpoint. There is sucha thing as expediency even in

"Sociology. Is it fair; is it just, is it in the best interests of
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»ur country that a handful of ‘privileged men should continue
o monopolise all the advantages actfuing to them through
he accident of birth and"drive the submerged teemmg
millions te hostile camps and compe! them to live in"a state
of armed neutrality ? A house divided against itself cannot
stand. The backward classes are fitsh of our flesh and bone
of our bone and it is the bounden duty of our men of light
and leading to extend to them the right hand of fellowship
and lift them up from the quagmire of degradation and
despondency. We cannot afford any longer to have in our
social frame-work a microscopic minority of Spartans lording
it over the kelots. The loss to the country from the intellec-
tual stagnation of the overwhelming majority of her people
is simply incalculable. \We are loud in claiming -political
equality with our British fellow-subjects, but when it comes to

ielding an inch of ground to our own countrymen we ﬁoht

\ hy of it and cry help ! murder!

+  We are never tired of citing the example of Japan when
we want to prove that political progress can be achieved even
in an Asiatic country. But it suits our convenience to forget
all that the Land of the Rising Sun has done for her social re-
geueration. There, up till the seventies of the last century, the

Samurai clans had monopolised to themselves all the privile-
ges now arrogated by our Brahminical castes. The efa and
the %inin (the untouchables of Japan) were regarded so impure
and unclean that they were not even allowed to dwell in the
ordinary villages but had locations assigned to them,—a state
of thing now met with in some parts in the Southern Presi.’
dency. But on the memorable day of rath October in 18 1, the

Samurai, with a spirit of cbiva]ryw
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voluntarily parted with their vested interests and abolished the

artificial and invidious caste distinctions and thus laid the
—— e

foundatxons of a compact and homogeneous nation.

What was possible i in Japanin 1871 is found to be im-
possible in India even towards the close of the second decade
of the 2oth century. Even now we find that, as the saying
goes, 12 Rajputs must have 13 ccoking pots ( MT TIAYFT
at gifeg ),"and 500 Congress delegates require as many
kitchen arrangements. This at any rate is applicable to our
friends of the Southern Presidéncy, who have worked out the
problem to metaphysical nicety in as much as they have adled
‘a new category namely efE Zq3,__or contamination by sight
of the cooked food of a Brahmin when seen by a member of
the Panchama class even from a distance, say by means of a
telescope.

In Bengal, Behar and Orissa the sitdation is fortunately
not so very acute and the pride due to racial superiority has
been much softened. In fact, in Bengal, the Kayasthas and the
Baidyas are quite the peers of the Brahmins in intellectual
and in social position. Judged by the standard of literac
the Brahmins are found to occupy rather a suborﬂ#
position. Thus, in Bengal, the Baidyas per mille contributd

" §32, Subarna Banik 45t and the Brahmins 399 and the
Kyasthas 347 ; while in Behar and Orissa the Kayasthas top
the list with 332 and the Brahmins 168 : in other words, for
every 2 Kayasthas who can read and write there js only one

‘{?rahmm who can do the same. Moreover, in Bengal, a sort

f compromise was arrived at long ago by which the Kaibar-
tyas, Napits, Sadgopas, and Tilis were made TENTE7 (7. .
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castes which may offer water to the Brahmins). But in
iMadras and Bombay the Brahmin literates are overwhelmingly

superior in number to those of other castes aud the gradation
betwen a Brahmin and a non-Brahmin very abrupt.

This intervening of a wide gulf has been a fruitful parent
of racial animosities.. Out of a population of 41} millions
only a million and a half are Brahmins. The march
of events is now very rapid. Hinduism has proved to be
elastic and flexible in the past ages and we must make a
vigorous effort to adapt ourselves to the altered circumstan.
ces. Toleration and charity should be our watchwords

Some 7 or 8 years ago I spoke about the misuse of"{ﬁ'"
Bengali intellect which holds good fer the rest of Indiaalso,
and I cannot do better than quote what I then said,—“True, it
is that we are wont to take p'ride in the acuteness of the
Bengali intellect as evidenced in the subtleties of disputa-
tions based upon the modern school of Nyaya as also of
Smriti (of Nava-dwipa). It should however be borne in mind
that while the great promulgator of Smriti (Raghunandan)
was - ransacking the pages of Manu, Yaynavalka, Parasara
and others, and laying down the rigid rules of fasting to be
observed by a child-widow of nine years of age and in default
thereof holding out the terrors of hell-fire for her ancestors
on the paternal and maternal side; while Raghunatha,
Gadadhara, Jagadisa and other mighty logicians were
engaged in composing glosses and commentaries on the
classical works of logic and were thus adding to the“f:onster-
nation of the pupils of the tols; while our astronomers
were calculating the omens and prognostications from the
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cawing of a crow at a particular moment in the south-west
quarter,; while our pandits were disturbing the peace of the
assemblies by. acrimonious dispute over the controversy
‘whether the sound raised by the falling of the palm-frus
accompanied it or was an after-effect’ ;—I say when the in-
tellectuals of Navadwipa were thus utilizing the precious
gift of time, in Europe, Gahleo, Kepler, Newton and other
phllosophers were unravelling the mysteries of Nature and
ushering in a new epoch and thus glorifying the intellect
of man.”

mSw‘ami‘ Vivekananda truly observes,— A religion which
does not feel for the miseries of the poor, which does not
uplift.man, forfeits'the name of *‘religion.” Our religion has
degenerated into acreed of the “touchable” and the “untouch-
able.” O ' my God, the country whase. best intellects have
for the last two thousand years busied themselves with such
abstruse problems as the propriety of taking. up the food,
with the right_hand . or. the left, that country only courts
and richly deserves downfall.”

See to what extent our intellect has been misused !

* The problem of ".to'ilchableness” has assumed a scientilic
aspect in these days. Ifa pariah crosses your threshold
you throw away your jar of drinking water as polluted, but
ice and lemonad¢ mapufactured by the untouchables pass
current ! A distinction conferred on a member of our socicty
becomes the occasion for giving a dinner in the Town-Hall
catered bf Peliti and the recognised leaders of the, Hindu
society take partinthe function and their names are publi-
shed in the morning papers, but when on the occasion of a
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marriage or Sradk you are guilty of sitting to a feast with a
Christian or Moslem or even 2 Hindu of the Jowgr castes
you are threatened wi_th' excommunication.. Reasop, logic
and common sense are thus scattered to the four winds.

I you cannot see your way to abolish the castes, yoy can
at any rate ‘see that its bonds are loosened and ity stringency,
relaxed. You render yourse]f mcapable of cultjvating the
hxgher civig vu-tues if you allow your qocxal structure to be
honeycombed with mequahtles and your mmd to be dis-
tracted by petty squabbles over sectarian mat,ters and

.the mce shades of dxsuncuon bLtween tweedledum and
t“eedledee

‘ L}sten to what the Apostle of the idea of National Unity
says; '
born froi;;l'the head others from the arms! .and others from
the feet. of Brahma, belr vamltv _they organised their
soc:ery by dxsmbutlng mankmd mto castes, assigning to
one caste an mhentance of mtellectual labour, to another
of military, andto others of servnIP dutxes, thus condemn-
ing themselves to an immobility’ that still enduree and

that will endure so long as belief in that rehfrlous principle
shall last.”

Mazzini’s words uttered” some eighty years ago are still
ringing in the ears of civilisd mankind.

fhe future of lndna—her claim to call herself a nation
—-dc.,pends upon the solution of this burnmg question. Anci-
ent India, however, was far more liberal and ¢nllgixtened
in this respect.  The beautiful legend &gf Satyakama
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Jabala in the Chhandogya Upanishad ‘exemplifies the
fact that truth and learning opened out in those days a path
to the highest honour and to the highest caste.

There is a prevailiné belief that the submerged masses
have all along been contented with the position assigned to
them and have taken it lying down and that it is only of late
that they have begun to raise a voice of protest in view of
their awakened self-respect. A similar complaint is made

by the Anglo-Indians about the present generation of Indians.
Long before the advent of the Europeans and the spread
of western democratic ideas, in fact, so long ago as the 12th
century A. D. we find the bitter cry of the outcastes. Ina
poetical work of surpassing interest, recently unearthed and
pubhshed called W or Wﬁﬂ'tﬂl’ which gives a vivid
pncture of the transitional period in Bengal when Buddhism
was slowly merging into Hinduism occurs a remarhable
passage of which I give the translation here.

“The Brahmins go about asking for gifts and if they fail
to get them of any householder they threaten to reduce the
world to ashes by their imprecations.

“Dhamma in Paradise was sorely aggrieved and produced
darkness of illusion.

“Then Dhamma assumed the form of a Mussalman and put
on a Fez and took up in his hand a gun and a spcar

The Gods. of one mind put on pantaloons in delight :
Bramha became Mahomet and Vishun a Paigambar and Siva
Adam ; Ganes assumed the form of Ghazi and Kartik of Kazi,
Narada giving up his ascetic garb became a Sheikh...The sun
and'the moon and the other gods f%illed the ranks of in-
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antry and began to beat drums and then laid under rujns
he town of Jaspur,” It is thus evident that even 6 or g
senturies ago there existed bitter hatred against the
Brahminical self-assertions.

Within the last three centuries, and from time to time }hcre
have arisen also in our midst saints and propliets like
Guru Nangk and Kabir and Chaitanya to preach the
Doctrine of the Brotherhood of Man and had it not been
for their teachings a far larger proportion of the people of
\N. India would have embraced Islamism.

‘Lhe position of women in our society equally calls for
radical reform. If ignorance is the curse of god, as the immtortal
poet has it, then it is ten fold so when applied to women.
For, man, at any rate, comes in hourly contact with the
external world, mixes freely with all sorts and conditians _of
people, and has all his angularities rounded off. But our wonien-
folk, living in the seclusion of the Zenana, cut off from contact
with the outside world live, mnove and have their being like
frogs in the well ; she jealously cherishes all the absurd
notions and superistitions which she imbibes with her
mother’s milk and takes every care to inoculate the child in
her lap with the peison, and what is bred in the bone cannot
go out of the flesh,

“The tragedy of our home.life was depicted by our own
Rabindranath somg 30 years ago in a.poem of singular
pathos. The poet depicts a yivid picture of the expectant

" bridegroom on the first night of the honeymoon; He unbo-
soms to his partner for life his soul's aspirations and fr}ecl's
with a chilling response.  The child-wife replies to his
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yearnings by only asking for plums, her favourite pussy
and fhally wants to retura to the lap of her grandmother.

Yes, it is the grandmother who plays the leading part in
the moulding of the character of the child-wife. We have
been talking a good deal about Home Rule the last few days
but we forgef that there is another Home Rule under
the autocratic sway of the grandmother, who moulds the
young wife according to her own ideals and pattern and
thus takes good care to check any budding ideas of
equality and comradeship with ber enlightened husband.
Thus our educated young man has to lead a two-fold existence
in two distict watertight compartments. In the drawing
room, our cultured youngman' talks of Home Rule on
Colonial basis. Butas soon ad he enters the Zenana—the
veritable Doll’s House —he has’to descend to the common
places of an un-enlightened domestic environment.

s Many of you with academic distinctions on your brow do
not hesitate to sell yourselves to the highest bidder in the
matrimonial market. It rends my heart to have to confess
that some of you at any rate consciously or uncensciously have
been or will be the instruments of self-immolation of many
a Snehalata! Many a leading member of our society is
found to prate on the platform on the evils of the dowery
system, but when his own turn comes he gives the go-by to
his preachings and is extortionate in his demands, and when
he is taken to task he roundly lays the blame at the door of
his mother and grandmother, or his wife, and washes his hands
clean. I appeal to you the rising hopes of our country to
take a solemn vow not to be a party’ts such bargaining.
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Ancient India can boast of a Gargi, a Maitreyi; nor
should it be forgotten that the authors of many Vedic hymns
were women. In the palmy days of Buddhism also there

were eloquent lady preachers. We have evidently degene-
rated now.

Itis no exaggeration to say that in some points our
womenfolk even of the higher castes labour under all
the disabilitics and disadvantages of the depressed ”
classes of the society. No doubt we feed them, we clothe
them, we -generally treat them well. But is that all ?
Are we not bound to educate them and bring them to the
level of 4n educated man’s culture and intelligence ? « For
considerations alike of justice and expediency it is necessary
to bring the light of education to them. A péop}e, half
of whom are immersed in darkness, can never expect to
grow. Nation-building cannot proceed in this' half-
hearted fashion. Growth to be real must be harmonious.
Those who think we are able to make any great headway
in politics. without a simultaneous advance in social and
industrial matters, labour under a great mistake. Let us
approach the national problem in a truly broad and catholic
spirit and not grapple it by halves. [ appeal to my country-
men with all the emphasis at my command to keep this-ideal
in view and I am _sure as night follows day that their
activities for the good of ‘the country will be crowned with
success.

" Before concluding. I wonld desire a passing mention
of the following points, but as the time at my diaposal is

N
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short [ leave these for other more competent speakers for
diseussion :~

(1) . Advancing the age of marriage both of boys and
girls.in Hindu Society,

(2) Raising the ‘age of consent”to 16,

(3) An Amendment, on Mr. B. N. Basu’s lines, of the
Act. 11 of 1872,
. +(4) Removal of social restrictions on sea-voyage.

In the great federation of the nation of the world, India
at one time occupied the place of its brains and heart.” Out
of India, civilisation and culture spread to East and West,
North and South, In that morning ‘of ancient history, the
world looked forward to India for light and guidance, for
knowledge of the accurate sciences such as algebra and
chemistry as shown in my History of Hindu Chemistry) for
personal and social purity, fomncuce, for
plain 'Iiving and high thinking. Now, thanks to the'
cumulative effect of -centiries of social inequalities and
oppression, of the degradation of the condition of women and
of large sections of the people, and the walls of differences
raised between man and man by custom and tradition, - India
now lies at the feet of nations—powerless and helpless. The
blood that flows from her heart and goes to hef brain does
no longer reach the lower limbs of the body-politic, As
the consequence of this abnormal condition, India finds thesc
parts of her ‘organism .practically *paralysed ‘and atrophied.
So long as the .blo'od does not begin to* reflow and vitalise
the limbs which now remain palsied, thgre is no chance for
India to get back a place tn ghe'ﬁun. I appeal to my
feliow—countrymcn, high and low, rich’ and pour, Brabimin
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* and non-Brahmin, orthodox and heterodox, to forget the
pride and vahity of place and birth, and begin ministering
to the limbs the neglect of which now drags us downtoa

"life of, humiliation, and makes ghe name of our Motherland
a’bye-word of contempt and reproach in the civilised world.

"Phdia must wake up, shake off her degradation, put life and
heart into every class of her people, elevate her women and
depressed classes and remove the galling restrictions of
caste and all social incqualities., When this is done she
will enter into a new era of her life and then, like Prometheus

“unbound, she will be recognised asa great power in the
world and will have a unique place in the comity of nations.
i appeal to you all, ladi)es and gentlemen, to direct yourbest
efforts-towards the consummation of that great ideal, the
realisation of that aspiration. We owe it to our Motherland
to rise equal to the occasion, face the situation -and brave
the difficulties,and, once we begin to help ourselves, Ihave
no doubt Providence will begin to help us. Bande Mataram.

Pripter and published by B. M. Gupta, at B, C. P. W.
H :
I‘Steam Press, 9o, Maniktala Main Road Calentta..,
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