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PREFACE 
1. The Occasion of the Work.-Ever since the 

nucleus of the following SUrvey of Upanishadic Phi
losophy was presented for the first time to the public 
of Bangalore and Mysore in a series of lectures in
~ugurated under the Presidentship of His Highness 
the Maharaja Gaekwar of Baroda at the time of the 
foundation of the Sanskrit Academy in Bangalore 
in July 1915, the author has been bestowing con
tinual attention on the substance of these lectures, 
and making them suitable for a thorough-going phi
losophical survey of the Upanishads, in the firm hope 
that what may thus be presented by way of exposi
tion of Upanishadic philosophy will satisfy every 
seeker after Upanishadic truth by giving him in a 
brief, though in a very solid, compass all the chief 
points of Upanishadic thought in their full philosophi
c:al sequence. I must thank Pandit Mahabhagvat 
of Kurtkoti, now Shankaracharya of Karvir, and 
Mr. V. Subrahmanya Iyer, B. A., Registrar of the 
University of Mysore, for having given me an op
portunity at that time of placing my thoughts on the 
Upanishads for the first time before the elite public 
of Bangalore and Mysore. It seems that the lec.
tures were much appreciated in Bangalore at the 
time of their delivery, and His Highness the Maha
raja Gaekwar advised that ., the lectures be printed 
in English and the Vernaculars and distributed 
broad-cast, so that the knowledge imparted might 
be made widely available". But what through 
stress of other work and what through unforeseen 
difliculties that beset the progress of any important 
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undertaldng. this volume could see the light of day 
only after the lapse of such a long period after the idea 
first sprang into my mind that the Upanishadic Phi
losophy was worth while presenting, and would serve 
as an incentive both to students of European and 
Indian thought alike. 

2. The Combination of Philosophy and Philology.
Though I had begun my study of the Upanishads 
much earlier than 1915, it was in that year that I 
first conceived the idea of a presentation of Upani .. 
shadic Philosophy in, terms of modem thought, while 
a literary inspiration in that direction came to me 
first from a lecture of the late Sir Ramkrishna Gopal 
Bhandarkar in February 1915- It was not long be
fore I could discover .that the Upanishads contained 
not one system of philosophy, but systems of philo
sophy rising one over another like Alps ,over' ~ps" 
and clilininating in a view of Absolute Reality which 
was wQrthy' of the fullest consideration of our con':' 
temporary Philosophers of the West. With that end 
in view and in order that the Upanishadic philosophy 
might be made intelligible to the Western mind, I 
boldly stmck out the plan of presenting it according 
to the methods of Western thought, so as to make it 
understandable and appreciable by those who were 
-trained to think according to those methods. It 
might easily be. seen by casting a glance at the .con
tents of this volume that the manner of presentation 
is 'strictly one which, is amenable td the metbQds of 
Western philosophy:'" Another difficulty, however: 
stood in my way. In trying to present the spirit of 
Upanishadic philosophy in the garb of European 
thought, it was incumbent on me not to do injustice 
to the letter of Upanishadic philosophy. It was 
thus ~hat philological considerations weighed with 
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me equally with philosaphical con:;iderations. I had 
seen in my study of Greek Philosophy how much Dr. 
Burnet's method of interpreting the Early Greek 
Philosophers by reference to the Original Sources 
had revolutionised the study of Greek Thinkers, and 
I thought a similar presentation of Upanishadic Phi· 
losophy according to that method was certainly one 
which was worth while attempting. It was hence 
th.1t I culled out Sources from Upanishadic literature, 
classified them into groups according to the va
rious departments of Upanishadic thought, arranged 
them in philosophical sequence, and interpreted them 
with due regard to considerations of philology, 
taking care all the while that the philological interpre
tation of these Texts would not become so crude and 
unintelligible as not to appeal to students of philoso
phical thought. It was this problem of the combi
nation of philology with philosophy that has made 
tbe task of an intelligent interpretation of the Upa
nisbads in philosophic sequence so taxing and formi
dable. ! leave it to the student of Upanishadic phi
losopby and philology to see how far I have succeeded 
in my attempt. 

3. The Place of the Upanishads in Indian Phi. 
losophy.-The Upanishads indeed occupy a uniqu 
place in the development of Indian thought. All 
tbe later Systems of Indian Philosophy, as we be
lieve bas been sbown in detail fOf the first time in 
the history of Upanisbadic literature in the fourth 
~hapter of this work, have been rooted 1D the Upani
shads. The indebtedness of particular systems of 
~hilosopby to the Upanlsbads has been partially 
worked out by a Garbe or an Olden berg ; but the 
entire problem of the relation of all the later Systems 
o,f .rhilosopby to the Upanishads has been hither-
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to an unattempted task. Oldenberg has indeed 
fairly worked / out both in his earlier volume on 
.~ 'Buddha·' as well as in his later If Die Lehre der 
Upanishaden and die Anfange des Buddhismus" 
how the Upanishads prepared the way for Buddhis· 
tic thought, and deserves praise for. having attempted 
a hitherto unattempted task. Garbe in his "Sam~ 
khya~Philosophie-" has discussed how far we could 
legitimately trace the origin of Sarllkbya Philosophy 
to the Upanishads, and has come to the conclusion 
that the roots of th~ Sarllkbya Philosophy cannot be 
traced to the oldest Upanishads CPo 27), but that 
the Sarilkhya ideas came into existence only during 
the interval elapsing between the older period of the 
BrihadaraI}.yaka and the Chhandogya on the one 
hand, and the later period of the Katha, the Sve.ta.. 
svatara, the Prasna, and the Maitri on the other. 
Garbe points out truly that the Aharilkara of Chhan': 
dogya VII. 25 is to be understood not as the ego~m 
of Sarhkbya philosophy, but as the mystical ego, and 
there is zilUc~ truth in what Garbe says. He simi-, 
larly makes a discussion about such conceptions as 
those of Sambhfiti and Linga occurring in the earlier 
Upanishads, and comes to the conclusion that even 
they have' no Samkbyan connotation. So far so 
good. It is, however, when Garbe refuses altogether 
to find any traces of SaIhkhya doctrine in the older 
Upanishads that it becomes impossible for us to go 
with him. Indeed, in our fourth Chapter 'we have 
pointed out how the conception of the three coloUI$ 
in the Chhandogya must have led to the conception 
of the tri-coloured Prakriti in Samkbya Philosophy 
(pp. 182-:r83), and as the Chhandogya is recognised to 
be an old Upanishad all round, a general statement 
such as the one which Garbe makes that no traces 
whatever of Sirhkhya doctrine are to be found in 
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'the older Upanishads becomes hardly convincing. 
As regards the Vedanta, also, we have tried to work 
out systematically in what respects all the later Ve~ 
dantic systems, the monistic, the qualified-monistic, 
and the dualistic, could be traced to the Upanishads 
as to a parent, Indeed, when we recognise that all 
the great commentators, Saitkara, Ramanuja, and 
Madhva have made the Brahma-sutras the pivot for 
their philosophical speculations, and when we re~ 
member also that the Brahma-sutras were an apho
ristic summary of the doctrines of the Upanishads. 
it would seem a little strange why we have not dis
cussed the arguments of these philosophers at even 
greater length than we have done. There are how
ever two reasons why we have not done so, In the 
first place, we wanted to take recourse to the objec4 

tive method of presentation, going to the Texts of 
the Upanishads themselves, unbiassed by any theo
logical interpretations of the Commentators whether 

. on the Upanishads or the Brahma-sfltras. And, in 
the second place, it was thought desirable that a full 
discussion of all the theologico-philosophical points 
would best be reserved for a later volume on 
Vedanta philosophy proper. Indeed the Vedanta 
Philosophy stands to the Upanishads almost in the 
same relation in which the Philosophy of the School
men stood to Aristotle. We might say about the 
theological disquisitions of these Commentators what 
Bacon said about the arguments of the Schoolmen. 
borrowing the idea from Ariston, that they" resemble 
more or less a spider's web. admirable for the ingenuity 
of their structure, but of little substance and profit ": 
'1'0;, """ :CP"CX"~"" ~I"UI"" .1/CoC!ell, O~Stll /Atv ~<TC/AOI/fl ).~.... ,. 

'"X"c~, This might be a little harsh judgment: but it 
shows how there is a fundamental difference in the 
methodologies of the Upanishads and the Vedlnta. 
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In the one case, we have the !intuitional method, in the 
other. only the logica1. Wle have no desire to exalt 
the intuitional at the eXI>ense of the logical. The 
intuitional, we believe, is! not contradictory of the 
logical, but subsumptive Ibf it. It must be remem
bered that we are not sr)eaking here about the sub
relational intuitional method, but rather of the super
relational. Hence, even though we agree with 01-
tramare in his judgment that the Upanishads "regard 
the nonnal operations of Intellect as powerless to 
grasp Ultiinate Reality" (p. 134). we differ from him 
when he says that" fearlessly and imperiously doth the 
Intuition of the Upanishadic Philosophers say fie to 
experience and give discharge to all demonstrations, 
while it does not even try to eliminate contradictions" 
( pp. 131-132). The relation of Intuition to Intellect 
raises a large philosophical problem, and, as we have 
said. at a later place in this volume (pp. 339-34r), we 
cannot enter into a philosophical discussion about 
their comparative competence to solve the problem of 
~eaJity)n a work professedly dealing with Orientalia. 

4 .. -Examin~i0f! of the Opinions of a jew Orien
talists.-The .work which has been accomplished by 
Western, Scholars upon Upanishadic literature has 
not been by any means scanty. Though the volume 
of work turned out by them on Upanishadic litera
ture is neither so large nor so profound as that turned . , . 

out on Vedic lIterature, it is neither on the other hand 
ei'ther tp.eagre or small. Towards the end of the 
present voliune may be found a succint account of 
~ the work, that has been done on Upanishadic li
t~ratur~ by scholars like Web~r, Roer, Max Miiller, 
Bohtlingk. ,Whitney, Deussen, O1d~nberg. Oltramare, 
Hyrtel, and Hillebrandt. Deussen ',5 work on the 
Upanishads js • a ,monument jo. l}is great., scholar-
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ship. industry, and insight, and so is the work of 01· 
denberg and O1tramare. We do not wish to enter here 
into a detailed examination of the various opinions 
held on the subject of Upanishadic literature by early 
scholars, which have become the common property of 
all Upanishadic students; we only wish to examine 
here a few of the latest utterances on the subject. 
\-Vhen Hertel, for example, says in his brilliant, though 
somewhat one-sided, introduction to the Kenopanishad 
in his "Die Weisheit der Upanishaden," that Bralunan 
in that Upanishad is not to·- be understood as .. the 
World-Soul in which all the individual Souls ultimately 
merge ", he forgets to notice the point that the aim 
of that Upanishad is simply to describe Brahman, 
in Wordsworthian fashion, as a power or a presence, 

"Whose dwelling is the light of setting suns, 
And the round ocean, and the living air, 
And the blue sky, and in the mind of man. " 

This must verily be the upshot of that Upanishad 
wherein we are asked to meditate on Brahman as the 
Reality in the world of Nature and in the world of 
Mind: tasyaisha iideso yadetad vidyuto vyadyutadii imi. 
nyamimishadii ityadhidaivatam; athiidhyiitmam yade· 
tad gachchativa cha mano anena chaitad upasmaratya· 
bhiksh'l!am samkatpalJ (Kena IV. 29, 30 ). With all 
due deference to Hertel's favourite theme of the identi
fication of Brahman with Fire, we must say that we can· 
not accuse the Upanishad of not having considered a 
point which is not the point at issue. The point at issue 
being the spiritual description of Brahman as a presence 
or power, it would be an ignoratio elenchi on the part 
of that Upanishad to go into the description of the 
Brahman as a "World-Soul in which all the other 
souls ultimately merge." Then, secondly, when 
Hertel point$ out that the Kenopanishad dispenses 
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with the In~ssity O'f a Spiritual Teacher fO'r the pur4 

pose O'f fipiritual real,zatiO'n, that the Self must accord
mg to' t.hat Upanishad be regarded as capable O'f 
being realised simply by internal illuminatiO'n, 
and that Uma in tl~at Upanishad dO'es in nO' way 
help Indra in realising the AbsO'lute, he fotgets 
entirely to' nO'tice ~pe fact that the true l'&le O'f a 
Spiritual Teacher cO'nsists just in the office which 
Uma. has beep perfO'rming, namely,like a lamp-PO'st O'n 
the Pathway to' God, O'f $imply directing the benighted 
wanderer on the path of spiritual prO'gress withO'ut 
ht~rself going it. DO'gmatic statements such as this 
about the teachings of Upanishads come merely out of 
taking partial views about a subject. This is alsO' illus
trated in Oltramare's accus,!l.tion against the Upani!'hads 
in his «L 'Histoire des Idees thfO'sO'phiques dans 
l'Inde" that C< in affirming the identity O'f the Universal 
and the Individual SOlU,from which follO'WS neces
sarily the identity O'f all ~:ouls, the Upanishads have 
not drawn the cO'nclusiO'n-,ThO'u shalt love thy neigh
bO'ur as thyself" (p. 137). True that the Biblical 
expressiO'n U Thou shalt love thy neighbO'ur as thy
self" is not to' be found in the Upanishads: but it 
would be bold O'n the part O'f any writer on 
Upanishadic PhiloSO'phy to' affinn that the senti .. 
ment is not present in the Upanishads. What else 
is the meaning O'f that Upanishadic dictum yasmin 
sarvii1!i bkutiini iitmaiviibhud vijiinata1}. (Ita 7), except 
that a Sage, whO' has realised the Atman, must 
see the !tman in all human beings, must, in fact, 
regard all human beings as living in a Kingdom 
of Ends? Finally, when Oldenberg in his brilliant 
wO'rk O'n the Upanishads rI Die Lehre der Upani
shaden" tells us that the true parallel fO'r 
Upanishadic PhilO'sophy is to be found rather in 

. the teachings O'f PIO'tinus, the Sufis, and the Chris-
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tian mystics like Ec~art than in the Philosophy of 
Kant, and when he therefore a little superciliously 
disposes of the teaching of the Upanishads by saying 
" Der eine der Weg der Mystik, der andre del' Kants", 
.. 'We are tempted to say about Kant with ,l little ya
riation upon what Aristotle said about Plato, "Let 
Kant be our friend, but let Truth be our didnity". 
\-''ben Oldenberg commends Kant by saying that 
the central principle of Kant's philosophy is 
the" Fonnbegriff," while that of Upanishadic Phi~ 
losophy is the "Fonnlosigke~j," he is blinding him~ 

self to the fact that his Critique of Pure Reason 
was only the first premiss of a grand philosophical 
syllogism whose minor premiss and conclusion were 
respectively the Critiques of Practical Reason and 
Judgment, wherein conceptions of Goodness and 
Value supplemented the considerations of Pure Rea
son, for .. on the grounds of Pure Ruson, what philoso
phy could there be about the ultimate realitit's of 
human life, the Self, the World, and God, except a 
philosophy of paralogisms that paralyse, antinomies 
that make one flounder, and-ideals which can never 
be realised at all? The "Cognoscendo ignorari " 
of Augustine, the " Neti Neti " of Yajfiavalkya, the 
"Weder dies noch das" of Eckhart, would be far 
more sure indexes of spiritual humility, and conse
quent possession of reality, than the self-satisfied 
and half-halting dictates of an AgnostIcism on the 
grounds of Pure Reason, which must destroy know. 
ledge in order to make room for faith. 

5. The UPanishads and Contemporary Thought.
The comp~rison of Upanishadic Philosophy with 
Kant suggests the parallelism, in a number of points, 
of the philosophical thought of the Upanishads with 
the tendencies of Contemporary Thought. Time was 

2 
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when' Upanishadic Philosophy was compared with 
the doctrine of Plato and Parmenides ; time was yet 
agail1 when it was compared with the philosophies of 
K3illt 'and Schopenhauer; we, however, who live in 
the world of Contemporary Thought can scarcely afiord 
to neglect its parallelisms with the tendencies of the 
thinking world of to-day. Anybody who will take 
the trou;ble to read the argument of the present work 
will see pow very provocative of thought it would be 
for one :who is interested in the tendencies of con
tempo'ra/:y philosophy. Here, in the Upanishads, we 
have doctrines of Absolute Monism, of Personalistic 
Idealism, of Pluralism, of Solipsism, of Self-realisation. 
of the telation of Intellect to Intuition, and so forth,
doctrines which have divided the philosophic world 
of to-day. Had it not been for the fact that Com
parative Philosophy, like a virgin consecrated to God. 
·beats no fruit, the parallelism ofUpanishadic Philosophy 
with ,the tendencies of Contemporary Thought would 
have ¢ven invited a volume on Comparative Philosophy! 
What we, however, would much rather like to have 
is a: constructive than a comparative philosophy. 
With the advance of knowedge and with the innumer-

I 

able I means for communication and interchange of 
thought, the whole world is being made one, and 
the body of Western philosophers could ill afford to 
neglect the systems of Indian philosophy, ,and more 
particularly the Upanishads. The same problems 
which at the present day divide a Bradley from a 
Bosanquet, a Ward from a Royce, a Pringle-Pattison 
from a McTaggart, also divided the Upanishadic philoso
phers of ancient times. Here we have the same con
flict of views about the relation between the Abso
lute and the Individual, the nature of Immortality: 
the problem of Appearance, and the Nann of human 
co?duct. The elan vitaL, which, in Bergson, wears 
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not much more than a ,physiological aspect, appears 
in AruJ;li (ehh. VI. II) as a great organic force, 
only much more psychologised and spiritualised. 
The pyramidal depiction of Rea).ity as on the basis 
of Space and Time with the qualitative emergence 
of Life and Mind ~d Deity in the course of 
evolution, which we meet with in Alexander 
and Lloyd Morgan, is present in those old Upani
shads only with a stress on the inverted process of 
Deity as the primary existent, from which came 
forth Mind and Life and Space .and Time in the course 
of devolution. The very acute analysis of the epis
temology of Self-consciousness, which we meet with 
in the Upanishads, can easily hold its own against 
any similar doctrine even of the most aqvanced 
thinker of to-day, thus nullifying once for all the in
fluence of th.at ill-conceived and half-thought-out 
bluster of an early European writer on the Upani
shads that " they are the work of a rude age, a de
teriorated race, and a barbarous and unprogressive 
community." Our presentation of the problems of 
Upanishadic philosophy would also lay to rest all the 
charges that are made against it on the supposition 
that it is a block-philosophy and does not allow of 
any differentiation inside it. For is it not a familiar 
charge that we hear made against Indian philosophy, 
that it is all Pantheism, Determinism, Karmism, 
A-moralism, and Pessimism? It would be out of place 
here to answer each and all of the charges that have 
been thus made against Indian Philosophy in general, and 
Upanishadic Philosophy in particular. If our present 
work brings to the notice of these critics the variety 
and wealth of Upanishadic ideas on every conceiv
able subject in the domain of philosophy, it should 
have fulfilled its raison d'etre. Thus, to say that the 
Upanishads teach only" an unreal morality, or a mere 



12 SURVEY OF'l]PANISHADIC PHILOSOPHY 

Antinomi~.llsm H, would entirely miss the markt be
cause it would be a flank-attack and not directed 
against the main body of Upanishadic doctrine. 
Finally, t,;> say that ,the Upanishads teach only a 
Pessimism is to entirely miss the tenor {)f Upanisha
die Philosophy. For 'the simple reason that there is 
a pl~ase of Pessimism.lln a certain portion of Upani
shadic teaching, it does not follow that all Upanisha
die teaching is pe:ssimistic. It has been, cus
tomary with EuropeeJJ1 writers on Indian subjects to 
suppose that all was pessimism and sorrow before the 
days of Tagore in In9ia, and that Tagore brought the 
evangel of joy and bliss from the West. It is noth
ing of the kind. Tagore 's philosophy of joy and 
bliss is only the crest-wave of that great huge ocean of 
blissful 'existence depicted in Upanishadic philosophy. 
If the present book points to any moral, it is the moral I 
of the life of beatific vision enjoyed at all times by the 
Mystic. When Lord Ronaldshay, the:refore, fixing him
self, among other things, on a passage of the Upani
shads, says in his book on "India, a Bird's eye-view" 
that pessimism infects the whole physical and mtel
lec:tual life of Indift, and that the IndIan Philosophers 
have never been able to paint any positive pic
ture of bliss (p. 313 ), with all due deference to him 
we must ask him to see if the final upshot of Upani
shadie Philosophy, as we have depicted it, would not 
enable him to revise his judgment. To the charge, 
finally, that even supposing that the Upanishads 
teach a doctrine of bliss, the bliss of the Indian is 
one thing and that of the Christian another, that 
the one is negative while the other IS positive, 

. ( "Upanishads aI)d Life" pp. 69, 70), we may say, 
as against Mr. Urquhart, in the first place, that 
we cannot conceive of any bliss being negative, for 
-it would be a contradiction in tezms, and in the 
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second place, that this bliss is the same for all human 
beings whether they live in India or in Europe, 
for where the same intellect and feeling and will have 
been ordained to mankind by God, He has also 
made provision for a like consummation in each 
case. Oldenberg indeed has the candidness to admit, 
which these critics have not, that the opposite view 
is at least equally tenable that it should be inconceiv-. 
able how the world which is "pierced by Brahman 
through and through" should ever wear a pessimistic 
aspect (pp. IIS-II6). Let those, however, who wish 
to find sorrow in the Upanisnads, find sorrow, and 
those who wish to find bliss, find bliss! 1f.:wr(j)~ xprjf,l«'T(j)~ 
f,lfTpDJI ;'1I8fJf87for;. 

6. The three101d purpose of the Work.-As may 
have been noticed from our previous discussion, the 
two chief purposes of the Work with which we have 
been hitherto concerned are to put into the hands of 
the Orientalists a new method for treating the pro
blems of Indian Plulosophy, and into the hands of 
European Philosophers a new material for exercising 
their intellects on. But these are not the only pur
poses with which the Work has been written. The 
ultimate purpose of the Work is the spiritual purpose. 
To that- end, everything else is subservient. Time 
and oft have the Upanishads compelled a spiritual ad
miration from all Onental Scholars, both European 
and Indian. Dr. Goldstiicker said that the Upani
shads formed the basis of the enlightened faith of 
India. R. C. Dutt, when he read the Upanishads, 
felt a new emotion in his heart, and saw a new 
light before his eyes. Ram Mohan Roy felt his 
whole life transformed when he happened to read 
a page of the I~a Upanishad flying past 
him. Pratt regards the Upanishads as essentially 
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a religious rather than a philosophical work. Geden 
acknowledges how all the attempts at religious 
refonn in India have taken thcir nse from the study 
of the Upanishads. Mead has gOhe to the length of 
calling the Upanishads a World-Scripture. From 
these utterances it may be seen in what high spiri
tual esteem the Upanishads have been held by Thin
kers, both of the East and the West. If we may say 
'so without exaggeration, there is no piece of litera
ture in the whole realm of Indian Philosophy, except 
possibly the BhagavadgIta, which is so truly religious 
as the Upanishads, and demands from young India 
an intellectual justification of her faith in the light of 
modern thought. Those who have observed the 
course of the development of European thought 
during the last half century know how very much it 
owes its existence, its inspiFation, and its fulfilment 
to the establishment of the Gifford Lectures. It is 
a good sign of the times that the University of Cal~ 
cntta should have risen to the occasion, and been a 
pioneer in establishing Lectureships by means of 
which a similar ambition might be fulfilled in India. 
The Upanishads well deserve to constitute a very 
important chapter in the World's Philosophy of 
Religion. It will not be possible hurriedly to esti
mate the contribution which the Upanishads are 
likely to make to the fonnation of tendencies in Con
temporary Thought. The trend of the present v~ 
lume is to show how all the teachings of Upanishadic 
Philosophy converge towards the realisation of the 
mystical goal. We do not wish to enter here into 
any philosophical disquisition about the nature and 
meaning of Mysticism; nor have we any desire to 
discuss how the Mystic critenon of reality compares 
with those of the Idealist, the Pragmatist, and the 
Realist. ~he veracity and the virility of any meta-
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taphysical theory is t? be gauged by its power of 
making life more divine, and therefore more worth 
while hving. Readers of the last Chapter of this 
volume may feel that, after all, the consummation that 
the Upanishadic philosophy attolds is the realisation of 
the divine in the Indhidual Soul, and that it is not seen 
there working itself out in the social and political 
affairs of humanity. The practical application of 
the spiritual philosophy was, however, to come later 
on from the BhagvadgHa, which taught a life of a 
di5interested activism on a spjritual baslS, so that the 
divine purpose may come to be realised in the affairs, 
of men. It cannot be denied that the Upani
shads supply the philosophic foundation upon which 
the BhagavadgHa later on erects Its theory of spiri
tual activism. In either case, however, the mysti
cal motive has been most predominant. It would be 
a problem for the Philosophy of the Immediate Fu
ture to place Mysticism on a' truly philosophical basis. 
Rational Mysticism, which has been hitherto regarded 
as a contradiction in terms, must now be a truism. 
The author shall feel his labours amply rewarded·if he 
finds that his exposition of the Upanishadic Philoso
phy makes a contribution, however small, to the 
realisation of this Ideal. 

7. The Academy of Philosophy and Religion and 
its Aims.-The present work is the first publication 
of the Academy of Philosophy and Religion, an in
stitution which has been recently founded in India 
with the purpose of bringing together all those who 
are interested in a philosophical investigation of the 
problem of God. This aim of the Academy is to be 
achieved primarily by Publications, .embodying con
tinued and sustained research in all the Philosophies 
and Religions of the world. There will also 
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be a number of Lectures from time to time on 
behalf of the Academy at great educational centres 
in India, which might also help the propagation of 
the cause of the Academy. The present centres of 
the Academy will be P 0 0 n a, Born bay, and 
Nag pur, and so on~ while' the Work of the Acade
my will be extended to other centres also in course of 
time. The Academy is intended to be an All-India 
Body, the Personnel of whose Council is drawn from 
representatives of all the Universities of India. For 
all those who are interested in the work of the Aca
demy of Philosophy and Religion, there will be an 
Ashram at Nimbal, a Railway Station on the 
M: S. M. Railway in the District of Bijapur, which 
might be used as an intellectual and spiritual resort. If 
Bacon's maxim may be requisitioned for our present 
purposes, we may say that the Acad~my must take 
all philosophical and religious. knowledge for its pro
,vince, irrespective of differences of creed, caste, nation, 
or race. The universal vision which must inspire 

-the work of the Academy may be made apparent 
from the following quotation from the preamble of 
its Prospectus: "The problem of finding the uni
versal in the midst of particulars, the unchanging in 
the midst of change, has attracted the attention of 
every man of vision, whether he be Philos.opher or 
·Prince. Plato and Sankaracharya among Philosophers J 

Aaoka and Akbar among Princes are illustrations of 
the way in which this universal vision has been 
sought. Plato is known for nothing so much as for 
his synoptic vision of the universal among the parti
culars. Sail,karacharya spent a lifetime in seeking to 
know that by knowing which everything else comes 
to be known. A50ka, in one of his Rock-Edicts, forbade 
the decrying of other people's faiths,-for in that way 
he said one was doing disservice to one's own faith,-
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and he taught the virtue of Concourse (Samavaya). 
Akbar sought after the universal vision by sum
moning a Council of Religion, for perchance, in that 
way, he thought that 'that lock whose key had been 
lost might be op'ened '. There is a far cry from the 
days of Plato and Sailkaracharya, or of Akbar and 
ASoka, to the present day. Knowledge has taken 
immense strides with the growth of time. Scientific 
inventions have enormously enriched the patrimony 
of man. The old order has changed, and a new one 
has taken its place. Nevertheless, the goal of human 
life as well as the means for its attainment have re
mained the same. Unquestionably, the search after 
God remains the highest problem even to-day, and 
a philosophical justification of our spiritUal life is 
as necessary to-day as it was hundreds of years ago. " 
More information about the Academy could be had 
from the Director of the Academy of Philosophy and 
Religion, Poona Branch, Poona, or, Nimbal, M. S. M. 
Railway, District Bijapur, India. 

8. Patronage for this Volume.-I must express 
my heartfelt gratefulness to the late Sbrimant Capt. 
Sir Parashuramrao Bhausaheb Patwardhan, K. C. I. E., 
Chief of Jamkhandi, to whose kind patronage the 
preparation of this volume has been. entirely due. 
It is impossible for me to express adequately how 
much lowe to him and to his State, in which I was 
born and educated, and from which I was sent out 
into the literary world. At a time when the idea of 
free Primary Education was not even mooted in 
British India, Shrimant Appasaheb, the father of the 
late Chief, boldly conceived the idea of making even 
Secondary Education free in his Native State; It 
was only becoming in the generous successor of Shri
mant Appasaheb to have been so kind in bis pa-

3 
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tronage 6f letters as to even voluntarily offer to 
~patronise this among a number of other projected 
'publications. It pains me all the more that Shri
mant Bhausaheb did not live to see the publication 
of this volume which was brought out under his 
generous patronage. He met a hero's death in 
trying to educate a wild tusker, and it is all the more 
to be mourned that he did not live to see the fulfil
ment of the projected series of works of which this 
is only the first. It is not too much to say that it 
was the promise of patronage which I received from 
the late Chiefsaheb of Jamkhandi that impelled me 
and my friend Dr. S. K. Belvalkar to approach, 
among others, Lord Ronaldshay, the late Governor 
of Bengal, who in a previous Convocation address 
had discoursed 'so ably on the aims of Indian Phi
losophy, for sympathy in the cause of the History of 
Indian .Philosophy, which was then only recently 
projected. It was the encouragement that we re
ceived from Lord Ronaldshay, as" well as the keen 
interest which Sir George Lloyd, the late Governor 
of our Presidency, took in our work that enabled us 
.to approach the University of Bombay to extend 
their kind patronage to our projected scheme for a 
History of Indian Philosophy, and we are glad to 
point out that our University came forth, in the :first 
instance, with a generous grant for three Volumes 
in the Series, which will be brought out under their 
patronage in course of time. Two of these Volumes, 
out of a total number of sixteen that have been 
proje~ted, are now in the Press, and may see the 
light of day before long. 

9. The" Constructive Survey" and the .. Creative 
j'eriod ".-The mention of the grant of the Univer
sity of Bombay to three volumes in the History of 
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Indian Philosophy makes it necessary for the present 
writer to say here a few words in regard to the rela
tion that subsists between the present volume on the 
"Constructiye Survey of Upanishadic Philosophy" 
and the Volume on the " Creative Period of Indian 
Philosophy" in the H. 1. P. Series, which latter, it 
is hoped, may be published before long. The ee Crea
tive Period" discusses the contribution that was 
made by the Brahmat;las, the AraI)yakas, the Upa
nishads, and the Post-Upanishadic period to the de
velopment of Indian Thought, and so far as the Upa
nishads are concerned, as befits a volume in the 
History of Indian Philosophy, undertakes a full dis
cussion of the Upanishads one after another in their 
chronological and stratmcatory order, paying atten
tion to the analytical study of Upanishadic thought. 
The "Constructive Survey," on the other hand, 
focusses its attention only on the Upanishads, groups 
the various problems of Upanishadic thought under 
suitable headings, and takes a synoptic view of Upa
nishadic Philosophy. The one is an entirely analyti
cal study, the other a thoroughly synthetic one. 
The relation that exists between these volumes can 
be made clear, if we give a parallel from Greek philo
sophy. The II Dialogues of Plato," to which the 
Upanishads might best be compared, could be dis
cussed either analytically or synthetically; that is 
to say, we could either undertake an analytical in
vestigation of the various Dialogues one after another 
in their chronological and stratificatory arrangement, 
or else we might take a synoptic view of the philoso
phical doctrines of Plato as advanced in the various 
Dialogues together. There is the same relation be
tween the " Creative Period" and the .. Construe· 
tive Survey ", as there is, for example, between Gom
perz's analytical survey of Plato's Dialogues, and. 
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Zeller's synthetic presentation of Plato's philoso
phy, the one looking at the Dialogues seriatim, the 
other in toto. It is needless to add that for the stu· 
dent of Upanishadic thought, both the volumes are 
equally indispensable, the one only supplementing 
and not at all supplanting the other. 

to. The method followed in this Volme.-The 
method followed in this presentation of Upanishadic 
Philosophy is, as the name implies, a method 9f con
struction through a systematic exposition of all the 
problems that emerge from the discussion of Upa
nishadic thought in their manifold bearings. As 
the alternative title - of this work suggests. it is 
also a systematic Introduction to the problems of 
Indian Metaphysics. We have already pointed out 
how a systematic study of the Upanishads may serve 
as an excellent introduction to the Systems of Indian 
Philosophy. For long the necessity has been felt of 
an adequate text-book for introduction in the cur
ricula of our Indian Universities on the subject of 
Indian Philosophy, and it is hoped that this work may 
supply the long-felt want ... ,_ The aim of the present 
writer has been to group together all the different 
theories that have been advanced in the Upanishads 
under suitable headings such as Cosmogony, Psy
chology, Metaphysics, Ethics, and Mysticism in their 
logical sequence, and to make an attempt at envi
saging his own point of view through a developmental 
exposition of these problems. The writer is only 
too aware of the value attaching to an objective pre
sentation of philosophical problems, and it is for this 
reason that his own point of view has never been de
liberately stated throughout .the Volume; but anybody 
who ~ take the trouble of following the full se
qu~nc~ of th~ logical argument of the volume will see 
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what elements of constructive thought the writer -has 
to offer. Such a method of presentation is not new 
to Westem Scholars, and has been ably illustrated 
in Pringle-Pattison's ,II Idea of God" published during 
recent years. The aim. of the present writer, as may 
become apparent from a study of the work, has been 
to prepare the way for a deliberate formulation of his 
own thought on the problems of Metaphysics, which, 
God willing, he hopes to achieve in a forthcoming 
publication of the Academy on "The Pathway to 
God ". 

11. Thanks.-To Dr. Brajendranath Seal, Vice
Chancellor of the University of Mysore, I must ex
press my most heartfelt thanks for the very kind 
trolJ,ble he took in reading through the typescript 
of this volume at his usual lightning speed, and in 
making important suggestions. To Prof. K. N. 
Dravid, M. A., of the Willingdon College, Sangli, I 
am most indebted for reading the whole volume 
with me before it was sent to the Press, as 
well as for suggesting improvements. Dr. S. K. 
Belvalkar has laid me under deep pbligatIons by al
lowing me to quote in this work a passage or two 
from our joint Volume on the Creative Period of 
Indian Philosophy, as well as for help in other 
respects. I am also indebted to my friend Prof. R. 
Zimmermann, S. J., of St. Xavier's College, Bom~ 
bay, for having looked through this Preface, as well 
as in having checked the Bibliographical Note 
which occurs at the end of the volume. I must 
express my most heartfelt thanks to my nephew, Prof. 
N. G. Damle, M. A., of Fergusson College, Poona, 
who has helped me much by looking through a larger 
part of the proofs of this volume. I must also thank 
my young friend, Mr. R. p. Wadekar, B. A., for his 
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very conscientious help in discussing the Upanishadic 
Bibliography with me, as well as in looking through 
certain proofs of the Volume. Also, I must express 
my obligations to my former pupils, and now Pro
fessors, V.S. Gogate, M. A., and K. V. Gajendra
gadkar, M. A" of the Arts College, Nasik, for having 
helped me in the General Index and the Upanishad 
Index respectively. The untiring efforts of my pupil 
and friend, Mr. G. K. Sane, M. A., in the preparation 
and -final disposition of the General Index deserve all 
commendation. The constant, day-to-day, cheerful 
help which my stenographer Mr. S. K. Dharmadhi
kari has extended to me, as well as his indefatigable 
diligence ann resolve to stick to his guns through 
thick and thin, can never be adequately praised. 
The zealous and constant interest which Dr. N. G. 
Sardesai, Manager of the Oriental Book Agency, 
Poona, has evinced in this work cannot be praised 
too higbly. Mr. Nanasaheb--Gondhalekar, the Pro
prietor of the J agaddhitechu, Press, Poona, has 
not spared h~self, his Press, and his men 
for turning out this Volume in the fashion in which 
it is offered to the public. There are also a few 
other persons to be thanked. But as their interest 
in this Volume is spiritual, it behoves me, in 
the manner of the Kenopanishad, to leave their 
names unmentioned. If To gild refined gold, to 
paint the lily, To throw a perfume on the violet .... 
Is wasteful and ridiculous excess". 

R. D. RANADE. 
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GENERAL 

A. 

A, as Apti or Adimattva,p. 36. 
Aberrations, of the Dialectic 

of Nyiiya, p. 190: of con
sciollsness, p. 127. 

Abhivimlina, meanings of, p. 
136. 

Abnormal Psychology, p. 120. 
Absolute, as surpassing the 

conception of God, p 33; 
definition of, in positive and 
negative terms, p. ZOO; the 
philosophical conception of, 
p. 206 ; and God, relation of, 
p. 206 ; Triune Unity of the, 
p. 209; nature of .the, ac
cording to Rlimlinuja, p.ZIO; 
the only Reality, according 
to Sai1.kara, p. 216; posi
tive characteristics of, p.219: 
negative characteristics of, p. 
219; rigoristic conception of 
the, p. 219; conception of 
the, higher than the concep
tion of God, p. 219; nega
tive-positive characterisation 
of the, pp. 219-220; nega
tive, affirmative, and tran
scendental characterisation 
of, p. 221; only partially re
vealed in the forces of Na
ture, p. 253; the power of 
the, p. 255; as the ballast of 
the cosmos, p. 258; as be
yond good 'and bad, p. 306. 

INDEX. 

Absolute Monism, mystical rea
lisation of, p. 278. 

Absolutism, of Yiijiiavalkya, p. 
59 ; and theory of creation, 
P 98; the realistic theory of 
creation. a crux to, p. 208; 

--and Solipsism, p. 218; and 
Supermoralism, p. 306. 

Absolutist View of Knowledl?e, 
p.218. 

Achyuta, p. 205. 
Action and Knowledge, recon

ciliation of, p. 2<}8. 
Activism, spiritUal, the theol'Y 

of, p. 296; phenomenal, the 
theory of, p. 2q6. 

Actionlessness, how possible in 
the midst of action, p. 298. 

Active life, Bacon on, p. 299. 
Ad hoc answers of Ylji'ivalkya, 

p. 20. 
A d hoc method, p. 39. 
Adams: discovery of Neptune, 

p. 105. 
Adhishthllnapanchamt, p. 209. 
Adhruva, Maya compared to, 

p.226. 
Adrastea, the Greek <'quivalent 

of the Sanskrit Adri5h~, p. 84. 
Advaita School of Philosophy, 

P·179· 
Ageless river, p. 164. 
Agniology, spiritual, of the 

Kena, p. 24. 
Agnivda, anticipation of the 

teaching, of, p. 189. 
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Aguosticism, Augu:itiman view 
of, p. 272; Upaa shadic view 
of, p. 272; Spencer's view 
of. p. 272. 

Air, as the source of all things. 
pp. 78-79; as the absorbent 
Qf all things, p. 79; as car
rier of sound in MImansa 
philosophy. p. 19z; as the 
Thread. p. 211. 

Aitareya AraI?yaka : differentia
tion of tbe older and newer 
portions of. p. .IS. 

Aitareya Briihma~.l.: reference 
to Hari~andra. p. 203. 

Aitareya, Mahidasa. a eugeni
cal philosopher, p. 45. 

Aitareyopanisbad, summary of. 
pp. 25-26. 

Alita~tru, the quiescent Ksh
atriya king. p. 19; his doc
trine of reality as consist
ing in deep-sleep conscious
ness. p. 48; and G~. 
p. 62 ; his instruction to 
Giirgya concerning the na
ture of sleep. p. 125; the 
teaching of. p. 252. 

A)litavida. or the doctrine of 
Non-creation. p. 229. 

Ak§§a. the carrier of sound in 
the Upanishads and Nyliya, 
p. 191. 

Akshita. p. 205. 

Alexander. invasion of. p. I~; 
a spectre, p. 233. 

Allegory in the Upanishads. 
p. 42· 

Alps, as contrasted ~th Bhtl
man, P. 53. 

Amarakosha: meaning of prl
Na&. po 135. 

Analogical method, p. 37. 
Anamnesis. or recollection, in 

Pythagoras, Plato. the lTp
nishads. and Yoga. p. 153. 

Anandagiri on priidc§a. P.135. 
AnandatIrtha, dualistIc school 

of. p. :1.07; see also Madhva. 
Anatomy, Upanishadic know

ledge of. p. 133. 
Anatta-vada in BuddhisDI. p. 

ISO. 
AnaxagQlClS; his idea of the 

mbcture of the elements as 
similar to that of the Upa. 
nishads. pp. 86-87 ; doctrine 
of portions, p. 104. 

Anaximander, pp. 64, 73. 
Anaximenes: his doctrine of 

air, pp. 79.103; his theory 
of rarefaction and condensa
tion, p. 79. 

Anima and Animus, p. Iot8. 
Animism in the l,Qgveda. Fr. 

147-148. 
Anrita, Miyl compared to, p. 

226. 

AntaQkaral}3.pafichaka, the 
fount of Nature. p. ss. 

Antaryanu-Brihmil}3.. as illus
trating the method of soli
loquy. p. 39. 

Antarylimin •. the doctrine of, 
p. 210. 

Anti-hedonism in the Upani
shads. p. 293. 

Anvirabh, meanings of, p. IS5. 
Aparl Vidyl. same as don, 

p. 326• 
Apocalypse, God-written. p. 232. 

Aphoristic method, p. 35. 
Aprearance. doctrine of, in 
Aru~ and Ylj 8avalkya, p . .53; 
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or semblance, doctrine of, 
p. &]; Creation as, PI' 98: 
Nature and Soul and God as, 
p. :u5; the moral side of the 
doctrine of, p. 232; doctrine 
of, in Parmenides, Plato, Plo
tinus, Berkeley, Hegel, and 
Bradley, p. 232. 

A pperception, synthetic unity 
of, p. 274. 

AraJ?is, the two, as ensconc
ing the spiritual fire, p. 337 ; 
as ensconcing the beautiful 
god, p. 337; as meaning the 
Body and Pra~va, p. 337; 
as meaning the Upper and 
the Lower breaths, p. 337. 

AraI;lyakas, custom of mental 
sacrifice at the time of the, 
p. 8. 

Arche of knowledge. the pro
blem of, p. 64. 

Archirmiirga, or the bright way 
for the 'dead, p. 159. 

Architectonic systems of In
dian Thought, p. I79. 

Argumentum ad caput, ap
peal to the. p. 6I. 

Aristopbanes, on the apotheo
sisers of the Elements, p. 76. 

Arjuna, as higher by a pride
£a than BhImasena. p. I36; 
compared to a calf, p. I95. 

Aristotle: doctrine of Matter 
and Form, pp. 49,92; Meta
physics, quotation from, p. 
74; on Pbilolaus, p. 80; re
cognition of Not-Being, pp. 
82-83: on the heart as the 
leat of the Soul, p. 131: 
UpanWladic psychology as 
acreeiDg with, p. 131; doc-

trine of Self-epeectator, p. 
269; on Theoria, p. 275; oa 
the wise men as dictating 
the rules of conduct, p. 289; 
on the contemplative life, p. 
299· 

Arrow and the Target, the meta
phor of, p. 334. 

Aru1]i, the outstanding philo
sopher of the Chhandogya, 
p. 23; his allegory of juices 
and honey, p. 37; the philo-

" sophy of, pp. 53-55; a great 
psycho-metaphysician, p. 53; 
his doctrine of Substance as 
underlying all things, p. 54; 
his Doctrine of Illusion, p. 
54; his doctrine of the iden
tity of Individual and Uni
versal spirit, p. 54: and Jai
vali, p. 62; his teaching of 
Ultimate Reality to ~veta
ketu, p. 216; the first of the 
Brahmin circle to receive 
spiritual wisdom, p. 62. 

Arum.nukhas, delivered to the 
jackals, p. 27. 

As If, the philosophy of, p. 227. 
Asanas, not elaborately treated 

in the old lTpllnioh .. .ls, p. 
187. 

Asceticism, p. 295; and pes
simism, p. 295. 

Ascetic life. characteristics of, 
p. 296; potency of, for Self
realisation, p. 297. 

Ar;h-Tree of existence, p. 200. 
A§ramas. to what extent exis

tent in Upanishadie times. 
p.60. 

Astrology and Astronomy, iD 
the Maim, pp. 3I,32. 



366 SURVEY OF UPANISHADIC PHILOSOPHY 

Asuras, gospel of, p. 266. 
Asurya. as connected with As

syrian, p. 157. 
A§Vala, ritualistic questions of, 

p. 20; and Yajfiavalkya, p. 
56. 

A~vapati Kaikeya, a syntheti
tical philosopher, p. 38; his 
synthesis of cosmological doc
trines, p. 23; his doctrine 
of the Universal A.tman as 
Vai§vanara, p. 47. 

A§vattha, in the Kathopani
shad, p. r03; the descrip
tion of, in the Upanishads, 
p. 198; the description of, 
in the Bhagavadglta, P.199: 
as real in the Upanishads, 
and unreal in the Bhagavad
gIta, p. 199. 

A§vins and Dadhyach, the sto
ry of, p. 51. 

Atharvaveda, transition from 
Ipgveda to, pp. 4-5; a store
house of the black art of the 
ancients, p. 5; conception 
of Rudra-Siva, p. 193. 

Atman, the ballast of Nature, 
p. 4; proofs of, subjective 
and obJ@ctivp~ p. 24; as the 
inspirer of sense-functions, 
p. 24; .realisation of, in the 
various worlds, pp. 28-29; 
as Turya or the fourth, p. 
36; as the source of all p0-

wer, knowledge, and bliss, 
p. 53; as the origin of things. 
pp. lOO-lor: as a powerless 
being, p. lOX; as the self
conscious aspect of the In
divjdl,lal Self, p. 140: as the 
substratum of creation. p. 

20<): as the material cause 
of the' universe, p. 20Qi as 
the instrumental cause of the 
world p. 209; as the 'lource of 
activity, p. 217; compared 
to the lute-player, 01' 

the drum-beater, or the 
conch-blower, p. 217; origi
nal meaning of, in the Upa
nishads and Plato, p. 246, 
the ultimate category of ex
istence, p. 247; as the eter· 
nal Subject of knowledg!',p. 
272; as the highest object 
of desire, p. 302; conception 
of, the quintessence of the 
teachings of the Upanishads, 
p. 325; as self-consciousn(";~. 

p. 335: as the fourth dimen
sion of metaphysics, p. 336; 
as separable from the body, 
as a blade from its sheath, p. 
341. or as wheat from chaff, 
p. 342; as immanent in the 
body as a rawr in a razof-case, 
p. 342, or as oil in sesamum, 
p. 342; reconciliation of 
opposites in, p. 346. 

Atmanism, practical. of Yi
- 1fiavalkya, p. 19. 
Attention, involving suspen-

sion of breath, pp. II4-II5. 
Audile experience, p. 343. 
AugustiIl:e, on knowledge as 

ignorance. p. 272. 
Austerlitz campaigns, p. 233· 
Autonomy, as the true princi

ple of morality, p. 291; in 
the Upanishads and the Bha
gavadgiti, p. 292. 

Avabhptha, the bath at the 
the end of sacrifice. p.- ~O;Z. 
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Avyakta, pp. 183,1<)8. 

B. 

Babylonian mythology, p. 84. 
Bacon, quotation from, on the 

chain of Nature, p. 2, and 
the active life, p. 299.

Biidariiyal?a: his frequent bor-
rowal from the Upanishads, 
p. 205· 

Baka Diilbhya, or Gliiva Mai
treya, the story of, pp. 21-22. 

Baliiki and King Ajasatru, dia
logue between, p. 251. 

BiiI]a, the name of the body 
in Pra~, p. 90. 

Beatific calculus, pp. 26, 301; 
beatific consciousness and 
Brahman, p. 144. 

Beatificism, the theory of, p. 
300. 

Beatitude, various conceptions 
of, p. 213. 

Beg not, the rule of life for the 
ascetic, p. 2g6. 

Being, and Not-Being, concep
tions of, in the I.Ugveda, 
p. 3 ; Aruni's idea of, 
compared with that of 
Green, p. 55; Being con
ceived cosmologically, psy
chologically, biologically, 
morally, and metaphysical
ly, p. 55; Being, as the begin
ning of all things, pp. 85-87; 
Being in Pannenides, p. 104. 

Belief, the necessity of, p. 257. 
Berecynthia of the systems of 

plulosophy, p. 178. 
Berkeley, Appearance in the 

doctrine of; p. 232;' quota-

tion from the 'Treatise' re
garding the primacy of Mind, 
pp. II9- I 20. 

Bhagavadgitii: its attempt to 
synthesise the truths of Upa
nishadic philosophy, p. I; 
its theistIc reconciliation of 
Siimkhya and Yoga, p. 18: 
Its borrowings from the Ka
tDa, l\Iunqaka and Svc
tii§vatara Upanishads, pp. 
27-28; castes created accord
jng to qualities and works, 
P.59; conception of God as the 
A of the Indian alphabet, p 
105: its theory that tempe
raments are due to the kind 
of food eaten, p. 114; descnp
tion of the Two Paths, P.159; 
on holding the body erect, 
p. 187; compared to nectar, 
p. 195; and the Upanishads, 
relation of, p. 195; its theis
tic-mystic philosophy, p.ll)8; 
and the Upanishads, anta
gonism between, p. 198; re
ligion of, not derived from 
the teaching of Ghora An
girasa, p. 203; and Chhiin
dogya, a similarity, p. 204; on 
the Mutable and Immutable 
Persons, p. 207; doctrine of 
Miiy! in, p. 228; and the doc
trine of autonomy, p. %92~ 

and Kant, p. 292; reconci
liation of action with action
lessness, p. 2gB; and the 180-
panishad, on the achieve
ment of acbonlessness. p. 
298; and Chhlndogya. enu" 
meration of virtues, p. 308; 
on the conditions of impart-
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ing spiritual wisdom, p. 334; Blind;folded man, parable of 
its conflicting views about the, p. 331; interpretation of 
Buddhi as the faculty of the parable, p. 332. 
God-realisation, p. 340. Blindfoldness, of human be-

BhiineJarkar, R. G., Dr., on the ings, p. 225. 
meaning of Asurya, p. 157. Bliss, as the source of Reality. 

Bharadvaja, on the virtue of p. 144; the doctrine of the 
Truth, p. 312. commensurability of, in the 

BhiirgavI Varu!]} Vidya, p. Upanishads, p. 300; ana-
145. lysis of the conception of, p. 

Bhargava Vaidarbhi: his in- 300; scale for the measl1fe-
terest in physiological psy- ment of, p. 300; of Self-rea-
chology, p. 48. lisation, p. 301; as consist-

Bhakti, to Guru as to God, p. ing ill the realisation of de-
30; to God as to Guru, p. 198; sirelessness, p. 301. 
in Upanishadic literature" p. Blood-vessels of variegated co-
333. lours, p. 189. 

Bhavas, or ' Conditions' in Sam- Body, compared to a potter's 
khya philosophy, pp. 34-35. wheel, p. 32, to a harp,p. go. 

Bhikkus, order of, p. 181. Body and soul. relation of. pp. 
BhIma, as taller by a prade&i' 133-134. 

than Arjuna, p. 136. Bohtlingk, on the riddle-hymn 
Bhrigu, and Varul]Q, p. 44; a of the ~igveda. p. 149; on 

great metaphysical psycho- the idea of Transmigration 
logist. p. 50; his question to in the Ipgveda, p. 151. 
his father Varu~a about Ul- Borrowal. theory of, p. 102. 
timate Reality, p. 144. Bradley, "Appearance" in the 

Bhujyu, interest in psychi~al doctrine of. p. 232; defec-
research, p. 49; a psychical tive view of Self-realisation 
researcher. p. 56; and the in. p. 302; idea of Supermo-
daughter of Patatichala. the ralism in, p. 306;. 
story of, p. 128; an occultist, Brahman. as created from Sat-
p. 128. ya, p. 77; meditation on, as 

BhCroan, Sanatkumara's doc- resplendence, as sound. as 
trine of, p. 53. support, as greatness, as 

Bhiitatman, or the pbenome- mind, as parimara, as Not-
nal self, p. 31. Being. pp. 128-129; as the 

Bible. a revelation like the Self-conscious aspect of the 
Upanishads and the, Koran, Cosmic Self. p. 140; and the 
p. 8.' God of Fire. p. 254; and the 

Births and deaths, round of, God of Wind, p. 254; and 
p. 163. Indra, p. 25<41 as the soutee 
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of all physical and mental 
power, p. 255; as L'le sub
tle essence underlying all exi
stence, p. 256; as Atman. p. 

277· 
Brahma-siitras. and the Upa

nishads, p. 205; and the Bha
gavadgUa. p. 205: difterent 
interpretations of, p. 205; 
reference to Nabha~a Upa
labdhe.l;l II. 2.28, p. 23I. 

Brahmins. their relations wlth 
Kshatnyas. pp. 61-63, VISit of 
Gre(.k philosophers to, p. 102. 

Brain. as the seat of conscious
ness, p. 13I. 

Bride and Bride-groom, the 
anafogy of, p. 349. 

BrihadaraJ:?yakoparushad, a 
summary of, pp. 18-21. 

Brihadratha, the disciple of 
Sakayanya, p. 31; and Sa
kayanya, pp. 63,198; the 
pessinusm of, p. 294. 

Brihaspati, the author of a 
heretical philosophy. p. 31. 

lluddhi, its relation to Mind 
and Xtman, p. 183; and the 
vision of God, conflicting 
views about, p. 340. 

Buddhism, roots of, in the 
Upanishads, pp. 179-182. 

Budila : his doctrine of water as 
the substratum, p. 47; re-in
carnated in an elephant, p. 64. 

Byron, Matthew Arnold on the 
poetry of, p. 251. 

c. 

Cairel, Dr., on looking outward, 
inward, and upward, p. 241; 
£'1 

on the field, the lighter, and 
the stnfe, p. 352. 

Carune Chant, an invective 
against the Brahmal)lCal be
hd in externalism, pp. 22, 37. 

Cardinal Virtues, Pra]iipati's 
doctrine of, p. 307. 

Carlyle' descnption of the tn:<" 
Igdrasu, p. 200; on appeara
nce p. 232. 

Caste, on1:,'m of, p. 59; system, 
eal thly. modelled on the pat

.tern of the heavenly. p. 59. 
Cttegorical Imperative of Kant, 

p. 292. 
Catelptllar, analogy of the, p. 

58; the image of the, p. 155. 
Catharsis, or the purgmg of 

the inner man, p. 328. 
Causa sui. representation of 

God as, p. 41. 
Causation, as due to Atman, p. 

218. 
Centre of interest, soul as am 

anremic, p. 130. 
Cephalic movements, as con

stituting the feeling of Self, 
p. 137· 

Cerebro-spinal system, recog
nition of, in Tii.ntnc litera
ture, p. 132. 

Chiikrayal)a. Ushasti. doctrine 
of Prat;la, p. 87. 

Chance, not the origm of things, 
p. 100. 

ChaI?4iila, chanty to a, as sa
crifice to the universal Sol1l, 
p.8. 

Change, love of the idea of. p. So. 
Chariot, and the horses, the image 

of the, p. 338; of the body, 
description of,' p. e8. 
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Charity, conditions of, pp. 310-
311; to be practised by 
faith, p. 310; with magna
nimity, p. 3II ; with modesty 

- and sympathy, p. 3Ir. 
ChirVakas. the doctrine of, pp. 

180.266. 
Chest, the prototype of the 

world, p. 84. 
Chhiindogyopanishad, -ct sum-

o mary of, pp. 21-24; quoted 
most often in Vedanta~u

tras. p. 21. 
Chitragargyayal}i, teacher of 

Arul}i, p. 62. 
Christ, Jesus: advice to dis

ciples not to take thought 
of what they should speak, 
p. 9; as a heteros, p. 315. 

Christianity: on the Ideal of 
the Sage. p. 315; on the 
triadic norm of conduct,_ p. 
315· 

Christology and Logos, pp. 95, 
333· 

Chronos, or Tilne. p. 84,. 
Ghurning out of the Fire of 

God, p. 336. 
Citadel of Nine Doors, p. 329. 
Character. heautiful and ugly, 
--po 162. 
Charaka, anticipation of the 

teaching of, p. 189. 
Ghildhood of man, p. 289; of 

the race. p. 289. 
Collecting the Godhead, p. 316. 
Colours, theory of the three, 

p. 86; three primary, p. 183· 
Combinati6tl of Elements. as 

the origin of things, p. 100. 
COIhllienSurability of blisS, Up

;uUl;hadie doctrine of. p. 300. 

Common Origin, theory ol,p 
102-1°3· 

Communion of Higher and L 
wer Selves, p. 334. 

Comparative mythology, p 
102-103; philosophy, pp. 10 

103· 
Cornte: denial of the proce 

of introspection, p: 274. 
Conch-shell, grasping of tl 

sound of the, p. 217A 

Conflagration, idea of periodi 
p. 80. 

Conscience, the candle of t1: 
Lord within us, p. 29I. 

Conscious Self, as feeding t1J 
other senses, p. 134. 

Consciousness, a fleeting phI 
nomenon, pp. 58-59; seat a 
transferred from the hear 
to the brain, p. 13t; anal) 
sis of the states of, p. 264 
identical with Existence. J 
26g; the unity of, p. 28E 

Construction through eritid 
sm, method of. p. too. 

Contemplative Life, ArisfoU, 
on, p. 299; and Active LifE 
reconciled iIi I§a, p. 299. 

Corn of Wheat, referena to 
in the KatJla and i11 St 
John, p. 154. 

Corybantes, the secret dafic~ 

of p. 41. 
Cosmic For~. creation· ftortt. 

p. 76· 
Cosmic Person, conSidered as 

a sacrificial horse. p. 19; 
Self, four states of, in later 
Vedanta, p. 140; Person. de
s~ription Of, in the Mu~
h, the prototype 01 the 
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Vl§varupa in the GItii. p. 

197· 
CosmogeJle$ls. naturalistic ac-

count of. p 92. 
Cosmogony, Vedic, p. 3, Upa-

111shadic. p. 73 ff. 
CO$!TIologkal approach, found 

deficient. p. 249, categolles, 
regress from, p. 250; argu
ment for the existence of 
God. p. 252; proof of God in 
Greek philosophy. p. 252, 
proof, Kant's criticism of. 
p. 253, proof. linked with the 
phYSIco-theological. p. 257. 

Cowell: interpretation of a 
passage in MaJ.tri, p. 138. 

Creation. as evolution, p. 30; 
theories of, p. 75; as illu
sion or appearance. p. 76. 
personalistic theories of. 
pp. 92-93, as opposed to 
emanation. p. 98; realistic 
theory of, an obstacle to ab
solutism, p. 208; the abso
lutist view of. p. 222. 

Creator, required to practise 
penance, p. 93. 

Critico-historical spirit, engen
dered by Western thought, 

p. 179· 
Culture, relation of Greek to 

Indian. p. 102. 

Curzon. Lord, on the non-re
cognition of the supremacy 
of Truth iu Indian literature, 
P·3II· 

D. 

Di. ae meaning self-oontl1Ol. p. 
SOT; .as meaning charity. p. 

307; as meamng compassion 
p. 308. 

Dadhyach AthJTV8l?8. p. 19; the 
philosophy of, pp. 51-5~, emd 
Agvin~, p. 51, Ill::. doctnne 
of the Sell a::. ,,\l-pelvadmg, 
pp. 51-5.2. 

DaivapaJ."lmara, in tl1e l{Cj.UShi

tab Upanishad, p. 5. 
Dante's conceptIon of the Pur

gatory, p. 16l. 

Darwm: dbcovery of natural 
_ selection, p. 105. 

Death, as the arche of all 
thmg:>, p. 19; the Dark Cut
ter, p. 64; or Hunger as the 
origin of all things. p. 82; 
to the god of Death, p. 100; 

the Great Cutter. 'p. 120: 

the problem of. pp. 120-122; 
and birth, manner of. p. 
154-; realistic description of. 
p. 155· 

Defined and Undefined, p. 212. 

Degrees of Reality, doctnne of, 
pp. 231-232 . 

Deistic view of the Godhead, 
p. 185· 

Deism in the Yoga-siitras, p. 189. 
Delphic oracle. story of the, 

p. 204. 
Damocles, the sword CJf. p. 291. 

Departing Consciousness, p. 54. 
Descartes, on the pineal gland 

as the seat of the Soul. p. 
ISO; conception Df Reality 
according to. p. 248. 

Design, argument from. p. 257. 
Desirelessness, a& constituting 

the highest J)liss, p. 30]; as 
thll result of Selt-realisat.ion. 
p. 347· 
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Desires,fulfilment of, 'as due to the 
realisation of A.tman, p. 349. 

Destruction, process of, p. 98. 
Determinism, theological, in 

the Upanishads, p. 314. 
Deussen; his chronological ar

rangements of the Upani
shads, pp. 12-13; interpre
tation of "puritat", p. 123; 
on the nipple-like appear
ance as signifying the uvula 
p. 132; on the experience of 
the mystic, p. 133; mean
ing of Abhivimana, p. 136; 
meaning of Anviirabh, p. ISS. 

Devayiina, history of, the con
ception of, p. 159; and Pitp
yiil}Q, dogmatic justification 
of, p. 161; conception of, in 
the Bhagavadgitii and the 
Upanishads, p. 196. See 
also Path of the Gods. 

Dharma, in the ~igveda, as 
suggestive of the earliest 
trace of a theory of Karma, p. 
148: as determining future 
existence, p. 152. 

Dharal}ii, as preparatory to 
Samiidhi, p. 188. 

Dhiituprasiida, or Dhiitu1}.pra
siida, which?, p. 341. 

Dhltus. the eight, p. 34: the 
seven, p. 189. 

Dhuma-miirga, or the dark 
way, p. 159. 

Dhyiina, as preparatory to Sa
miidhi, p. 18B. 

Di~ectic method, p. 37: Pla
tonic, Hegelian, Upanishadic, 
P.38; in Nyiiya, p. 190. 

Dialogues of Plato, determina
tion of the chronology of,p. 15. 

Didactic tone of the Taittirlya, 
p. 309· 

Die to live, the rule of. p. 163. 
Dichotomyof Self by Self, p. 

274· 
Difference and Non-difference, 

p.216. 
Diksha of a Sacrificer, p. 201. 
Ding-an-sich, Schopenbauer's 

stress on Will as the, p. II6. 
Diogenes, the biographer of 

Greek Philosophers, p. 102. 
Diogenes, with his tub, com

pared to Raikva with his 
car, p. 79. 

Discipleship, qualifications for, 
p. 332• 

Disembodied existence of Soul, 
denial of, p. 156. 

Distinction of Degree between 
physical good and spiritual 
good, p. 301; of Kind bet
ween physical good and spi
ritual good, p. 301. 

Divine Life, Purity of, p. 352. 
Divine plane, p. 142· 
Door of Division, p. 97· 
Doshas, the Three, p. 189· 
Doubt, the resolution of, as ef-

fected by God-realisation,p. 

347· 
Doxa and Episteme, same as 

Aparii and Pari Vidyii, p. 
326. 

Dream, the problem of, pp. 
126-127; and sleep, interme
diate states between con
sciousness and unconscious
ness, p. 126; a state of crea
tive activity, p. 127; as in
volvingi: novel construction, 
p', 127; -;md Dreamer, p. 332, 
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-consciousness how far to be 
identified with Self, p. 266. 

Drum, grasping of the sound 
of a, p. 217. 

Du~am, Du~kham, the cry 
of Buddhism, p. 180. 

Duty, the Categorical Impera
tive of, p. 292. 

Dvaita school of Philosophy, 
pp. 179, 206. 

Dvaitiidvaita interpretation of 
the Brahmasutras p. 205. 

E. 

Ecstasy, Yogic and Neo-Pla
tonic, p. 102; raptures of, 
P·350. 

Efficient cause, problem of the, 
p. 133· 

Egg, Primeval, as generating 
the world-system, p. 37. 

Egoistic interpretation of Yii
jiiavalkya's dictum, p. 304-

Egyptian Mythology, p. 84. 
Egypt, and the idea of metam

psychosis, p. 146; and India, 
problem of transmigration, 
p. 152. 

Elements, as emanating from 
the Atman, p. 98; not the 
origin of things, p. 100; as 
the garment of God, p. 
101. 

Emanation, p. 75; theory of, 
pp. 97-98; as opposed to 
creation, pp. 98-99. 

Embryology, in the Garbho-
panishad, p. 189. • 

Emotionalism, in the MUJ?qa
ka, p. 41; in the Upanishads, 
p. IpS. 

Empedocles, on Fire, Air, 
Water, Earth, p. 80, cosmo
logy of, compared to Upa
nishadic. p. 96. 

Empirical psychology, p. It3. 
Empirical reality, and trans

cendental ideality. p. 232. 
EncycJopredia of Religion and 

Ethics, reference to I{rishl)a, 
p. 203· 

Endosmosis, process of, P.143. 
Enigmatic method, p. 34. 
Jj:ntelechy, p. 141. 
Ephesian philosopher. p. 80. 
Epimenides: conception of Night 

or Void as primary, p. 82. 
Epistemological Idealist, p. 231; 

Nihilist, p. 231. 
Epistemology, of the Vljfiii

naviidins, p. 181; of Absolute 
Experience, p. 352. 

Eristic, in Gorgias, p. 83. 
Erotic Mysticism, criticism of, 

p. 348. 
Eschatological knowledge, as 

most Valuable to Upanisba
dic philosophers, p. 64; the 
highest kind of knowledge, 
p. 120. 

Eschatology, Upani.!.hadic, pp. 
158-161; moral backbone of, 
p. 161; Upanisbadic and 
Platonic, p. 162. 

Esoteric doctrine, in the Ke
na, p. 25. 

Eternity, from Eternity to, p. 
77: life of, pp. 158, 159. 

Etheric double, p. 143; theo
sophical conception of, p. 269. 

Ethno-psycbological origin of 
the idea of Transmigration, 
'pp. 146,152• 
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Etymological Method, p. 36.' 
Eudannonism of Yiijfiavalk

ya, P.299; relation of, to idf~ 
lism, p. 300. 

iudaemonil't, y'Mfiavalkya ,f~$ 
an, p. 20. 

Evil, ppw~r of, ,~. 226. 
Evil Soul, destiny of, p. ~57. 
Evolute, transformed, p.: 86. 
Evolution of Re1iHion: 011 Ip9k-

ing outward. ' !lnd in\liard, 
and QPward, p. 247. 

Ex nihilo, Creation, ~pugnant 
to the Upanisha'fic as wen 
IJ.S to the Greek .\nind, P.76. 

Experiepce, photic \md audi
tive, p. 345; firsi·1pand, in
tuitive, p. 325. 

External world, lm~~dge pf 
, the, p. 211. ' 

F. 

Faculty of God-realisatioil, p. 
339· . 

Faith, God and Self as objet·lts 
of, p. 271: tM necessary COll

dition for discipleship, P.333. 
Falstaff, reborn, p. 23. 
Filtalism, p. 100. 

Pates, watering the Tree Ig
drasil, p. 200. 

Father, to be w()rshipped as 
God. p. 310, 

Fathers, the path of the, p. 
196. 

Fatigv.e theory of Sleep. pp. 53; 
I!Ut; theory of sleep of Yij-
&.vtlkya, p. 58. . 

Fear. analysis of, pp. nS-1I6 ~ 
""n1y .. feeling of otherness 
lodged in us, p. J~5; tho oe-

struction of, as an effect of 
God-realisation, p. 349. 

F retus in the womb. the ~nalogue 
for the spiritual fire, p. 337. 

Female kind, inordinate cu
riosity of the, p. 40. 

Fire, as the origin of all things, 
pp. 79-80; as exchanged for 
all things, in Heracleitus, p. 
79; as the first evplute from 
the primeval Being, in the 
Upanishads, p. 80; as the 
origin of things, in Heraclei
tus, p.,80. 

Fires, Five, doctrine of, p. 21; 
Jaivali's doctrine of, p. 47; 
Sacrificial, rising ~n bodily 
form, p. 249. 

Fitche, I. H.: his view of the 
soul as a space-filling pr,in
.ciple, p. 130, 

Fons ,et o,igo, soul as, p. 219. 
Food and the Food-eater, 

epistemological and me
taphysical significanc:e of, p. 
352. 

Force. revealed, p. z33. 
Formless Person, the beginning 

of Existence, p. 99. 
Fourth dimension, of meta

physics, p. 336; of psycholo
gy, p. 336• 

F,:-eedom of Will, in the Upa
nishads, pp. 313-315: possi
ble, only after Self-realisa-
tion, p. 314. ' 

Frequency of return of Soul, 
p. 151 • 

Fundamental di~nie of 
Vedantic; _ Schools, p. 206. 

Funeral occasion, descfiption 
of a, in the I,Ugveda. p. 147. 



GENERAL INDEX 371) 

G. 

Gandharvas, the world of the, 
29; the country of the, p. 
331 . 

Garbhoparushad: on embryo
logy, p. 189. 

GiirgI, the questioner of Yaj
fiavalkya, p. 19; her dispu
tation with Yajiiavalkya,p. 
40; interested in the problem 
of immanence, p. 56; the 
Upanishadic suffragette, p.61. 

Giirgya, the proud Brahmin, 
p. 19; doctnne of the reality 
of physical and physiologic
al categories, p. 48, and 
Ajata§atru, p. 62; obtains 
instruction about sleep from 
Ajata§atru, p. 125. 

G-d.uqapaud., anu Sc..ilkara, p. 
228; doctrine of, p. 228; de. 
velopment of the doctrine 
of Maya in, p. 229; doctrine 
of Non-creation of, p. 230; on 
the state of Samadhi, p. 230 ; 
on the reality of the world 
and the moral law, p. 230; 
on Philosophy being superi
or to the conflict of schools, 
p. 276. 

Geldner, on the riddle-hymn 
of the ~gveda, p. 149; on 
the idea of Transmigration 
in the ~eda, p. 151. 

Genealogical Tradition of the 
Upanishads, p. 31. 

GenesIS: description of th. spirit 
of God moving upon the 
surface of the waters, p. 77. 

Gbora ~,instruction to 
Krislu,la, pp. 22, 202; not 

mentioned in the Mihlibha
rata, p. 203: enumeration of 
virtues, p. 308. 

Gnomic stage of ethics, p. 288. 
God, and the Absolute, p. 33: 

the Lord of Pradhana, p. 
185; as magician, p. 185; as 
the Spectator 01 actions, p. 
z86; and the Absolute, the 
relation of, p. 206; the theo
logical conception of, p.206; 
as all-eye and all-ear ac
cording to Xenophanes, p. 
208; and the Absolute in 
Riimanuja, p. :2IO; the Soul 
of Nature, p. 210; the Soul 
of Souls, p. 210; the Soul 
of Souls, p. 212-213; and the 
Absolute, comparison of the 
conceptiu115 of. p. 219; as 
Alpha and Omega, p. 248; 
cosmological argument for the 
existence of, p. 252 ; as supr~ 
me resplendence, p. 255; iden
tified with the hmer Self, 
p. 259; one, without a ~ 
cond, p. 259; no gods, but 
God, p. 259; theistic concep
tion of, pp. 259-260; nature 
and attributes of, p. 260 ; 
-Atman as the Ultimate Ca
tegory of existence, p. 261 I 
identical with the Self 'With
in, p. 26r; the only cause of 
the world, p. 261; immanence 
and transcendence of, pp. 
261-262; ontological argu
ment for the existence of, p. 
269; and the Absolute, in the 
Minqiikya Upanishad, p. 336. 

Godhead, unity of, " a later 
development (If thought. p. 
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149; theistic view of, p. I8S; 
deistic view of, p. 185. 

Godlings of natlll'e, and Brah
man, the parable of, p. 253. 

God-realisation, the faculty of, 
p. 339; the nature of. as that 
of a fact, p. 339; inefficiency 
of sense and intellect for, 
p. 340; Intuition as the fa
culty of, p. 340; indescribable 
natUl'e of the faculty of, p. 34r. 

Gods, the path of the, p. 196; 
number of the, 258. 

God to Soul, transference of 
interest from, p. 3. 

Goethe, quotation from, p.IOr. 
Golden-coloured Being, descrI

ption of, p. 345. 
Goldsmith and gold, compar

ed to Soul and body, p. 58; 
the image of, p. ISS. 

Good, in Plato, the Sun of the 
world of Ideas, p. 104; and 
pleasant, conflict between, p. 
293; physical, as an aspect 

, of Bliss, p. 300; spiritual. as 
the acme of Bliss, p. 300. 

Gorgias. his conception of a 
real Not-Being, p. 82; on 
Not-Being, p. 104. 

Gospel conception of God, as 
the Alpha and Omega of 
things, p. 105· 

Grace, Upanishadic doctrine of, 
p. 345· 

Grasping or apprehension, the 
process of. p. 217. 

Great Happiness, consisting in 
the vision of the Infinite,p. 305. 

Greece and India: problem of 
the origin of the idea of 
Transmitration. p. - IS:!. 

Greek and Indian Philosophy 
analogies of, how explained. 
p. 101. 

Greek Mythology, p. 84; Phi 
losophy and Logos, p. 95. 

Green's idea of the nature of 
Spirit, compared to Arut:ri·s. 
p. 55· 

Grierson, on the identity .A 
the Krishl]3. of the Mahii
bharata and the Chhandog
ya, p. 203. 

GUI}2.S, the three, the common 
property of Samkhya and 
Vedanta, p. 30; the origin 
of, p. 182. 

Guru, Bhakti to, as to God, p. 
198; necessity of initiation 
by, p. 329; precautions to be 
observed by, in imparting 
spiritual wi:sdOlIl, p: 3301:. 

H. 

Hades, belief of the Upanisha
dic philosophers in a region 
like the, p. 157; in the Upa
nishads and Plato, p. 162. 

Hamlet, with Hamlet out, p.65. 
Hammond, on Aristotle's loca

tion of the Soul, p. 131. 
Happiness, as the motive for 

actions, p. 304; true, as vi· 
sian of the Infinite, p. 304; 
Great and Small, p. 305. 

HiUi~handra, in the Aitareya 
Brahmat;la, p. 203; in the 
Pural]3.S. p.' 203· 

Hathayoga, adumbration of,p. 
33· 

Heart\ as the seat of conscioul
ness, p. 131. 
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Heaven. described in the Veda as 
overflowing with honey p. lA7. 

Hebrew literature, on man and 
wo-man, p. 103. 

Hedonism, spiritual, of Sanat
kumara. p. S2; anu-, of 
Nachiketas, pp. 293-294. 

Hegel. appearance in the doc
trine of. p. 232; the dialec
tic of. p. 38. 

Heimskringla. the ancient 
chronicles of Scandinavia. p. 
24· 

HeIa. kingdom of, p. 200. 

HeIiolatory, p. 22. 

Hehotheism, p. 32. 
Henotheistic Polytheism. tran-

sition from. to Monotheis
tic Mysticism, p. 3. 

Henotheis~c worship of Pra
l}a. p. 9I. 

Heracleitus; the Way Up and 
the Way Down, pp. 80.98, 
104; on the exchange of fire 
for all things. pp. 79.103: 
on Logos. p. 104; paradoxi
cal 1anguage of. pp. ISO. 152; 
contradictions of. p. 305. 

Hercules. the choice of. bet
Ween Pleasure and Virtue. 
p. 293; compared to Nachi
ketas. p. 293. 

Hesiod. p. 64; reference to the 
Theogony. .p. -74: on the 
Earth as the basis of the cos
mos, p. 103. 

Heteronomy, p. 289. 
Heteros. Nature as a, p. 215. 

Hirat:Jyagarbha. the dfl)am as-
pect of the Cosmic Self. p. 
140; the Logos of Indian 
Philosophy; p. 187. 

48 

Histonco-critical spirit. lack of. 
p. 178. 

Hitiil.l. or arteries. spreading 
from the heart to the Pu
r!tat. p. 124. 

Homer, p 64; and the idea of 
Transmigration, p. 146. 

Horatory precepts,in the Taitti
flya, p. 309. 

Hospitality. as due to guests, 
p. 310. 

Human life, compared to a 
.. sacrificer's life. p. 201; the 

six stages of. p. 202. 

HW1ger. equated with death, 
p: 82; and Thirst. compared 
to Love and Hate. p. 96. 

Hyle. the conception of. In 

the ~igveda, p. 3. 
Hylozoism. in the ~igveda,pp. 

147-148. 
Hypostasls, as Not-Being -<>r 

Being. p. 54. 

1. 

I am I, of Kant, pp. 136, 269. 
Idandra. a mysterious name 

of the Godhead. p. 97. 
Idealism, monistic, of AruJ;li 

and Yilj fiavalkya. p. 53; of 
the Aitareya. similar to that 
of Berkeley. p. IIg; and Eu
daemonism, p. 300. 

IdeaIistic Metaphysics, p. 1I9; 
Theory of Knowtedge, p.I82. 

Ideas. devel<Jpment of the Doc
trine of, as supplying a new 
prinuple for the chronologt
cal alTangement of the ·Dia
loglies of Plato" p. IS; Pla
to's theory of, p. 60, lOS; 
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wo ~ld of p. 104; the Sun of 
tht:, world of, p. 262. 

Ident fications, philO".,ophy of, 
p •. ~03· 

Identil at Philosophy of Aru
J:}i, p. 23· 

Idols, ?reaking of, literal and 
metaphorical, p. 24. 

Igdras\l,' in Scandinavj~ my
thology, p. I03; description 
of, III !Zoo; Carlyle's d~crip
tion tlf; p. 200. 

IgnOIatio elenchi, p. 231. 
Illicit tn~nsformation, ( Rajju

sarpa and Suktikarajata), p. 
230. 

Illusion, h\ the doctrine . of 
Arul}i, p.' 54; creation as, p. 
98; Miya fIS, p. 226. 

Image in thl\ eye, as Ultimate 
Reality, p. 250. 

Immanence, dynamic and sta
tic, doctrine. of, pp. 56, 61; 
famous doct~in~ of, pp. 2II-
212; of God' ',even in contra
dictories, p. 2I2;-transcen
dence of God\1 p. 261. 

p. 165; different doctrines of. 
p. z09; Ramiinuja's doctrine 
of, p. 213; the Navel of, p. 
353· 

Incommensurability, of phy-
sical good and spiritual 
good, doctrine of, p. 301. 

Individual, as mirroring reali
ty, p. 141; as the World in 
minia'ture, p. 141; Soul, 
bound in chains, p. 186. 

Indra and Virochana, the fa
mous myth of, pp. 2,3, 39, 
265; and the Damsel, the 
myth of, pp. 25, 36, z55: his 
exploits as found in the ~jg. 
veda, p. 27; how far histori
cal, p. 44; and Dadhyach,p. 
51; a contraction of Idan
dra, P.97; as Idandra, break
ing through the skull, p. 132; 
on dream-consciousness, p. 
266; on deep-sleep-conscious· 
ness, p. 267; shrewd insight 
of, p. 268.' 

Indradyumna: on Air as the 
substratum, p. 47. 

Imyersonal Immortality, 
$ankara, p. 165. 

in Infinite, as bliss, p. 43; con
jugation of the verb to do. 
p. 200; vision of. as consti
tuting true happiness, P.304. 

Impersonalistic Theories of 
Upanishadic cosmogony, p. 
75· 

Impotence. the power of, p. 225. 
Immortality, the Kaf.ha sur

charged with ideas about, p. 
28; personal and impersonal, 
p. 165; as consisting in being 
lifted to the region of the 
deity, p. 16S; as absorbtion 
in God, p. I65; as companion
ship of the highest God, p. 
I65: as assimilation to God, 

Infurities, piling of Infinitiel 
over, p. 278. 

Infinity, deduction of Infinity 
from, p. 278. 

Initiation, Necessity of, p. 329. 
Intellect, its claim for prima

cy, pp. U7-u8;, higher than 
Will, 'p. II7; meditation of, 
as Brahman, p. u8; the 
back-bone, not only of psy
chical functions, but of .rea-
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Iity itself, p. II9; centre_ of. 
as referred to the brain, P.132; 
will, and emotion, relatIOn 
of, p. 288; and intuition, re
lation of. p. 271; inability 
of, to apprehend Reality, p. 
326, inefficacy of, to rea
lise God, p. 340. 

Intellectual experience. differ
ent levels of, p. II8. 

Intellectualistic psychology, p. 
II9· 

Intellectualism, its quarrel ",ith 
VoluntaraIism, p. II6; in the 
Upanishads, p. 198. 

Intermediary Person, creation 
of the world by Atman, 
through the, pp. 94-95; the 
Logos of Indian Philosophy, 
p. 187. 

Inter-quotation, the only de
finite test for the chronology 
of the Vpanishado;, p. 16. 

Introspection, the psychologi
cal process corresponding 
to self-consciousness, P.244; 
the start of the phiJo~ophi
cal process, p. 248; reality 
of the process of, denied by 
Kant and Comte, p. 274. 

Introversion, the first qualifi
cation for self-realisation,p. 
328• 

Intuition and Intellect, rela
tion of, P.271; as compared 
with sense and thought, p. 
339; as the faculty of God
realisation, p. 340. 

Intuitional body, p. 142. 
Intuitionism, higher and lower, 

p. 292; autonomic, p. 292; 
aesthetic, p. 292; sympathe-

tic, p. 292; higher, of auto
nomy, p. 292; in Hindu Ethi~ 
cs, p. 292. 

Inversion, implied in the Ana

logue of the bnde-groom and 
the bride, p. 348. 

Ion, Plato's' explanation of 
real poetry as an effect of 
God-intoxication on, p. 9. 

I§a, the deep-sleep aspect of 
the Cosmic Self, p. 140. 

Isles of the Blessed, 111 Plato, 
1'. 158, In the Upanishads, 
and Plato, p. 162. 

i§opanishad, a summary of, 
p. 24· 

f~vara, conception of, in Yoga 
Philosophy, p. r89. 

J. 

JabaHi, the mother of Satya
kama, p. 311. 

Jain doctrine of Soul, p. 134. 
Jaivali, Pravahal)3., doctrine of 

Five Fires, p. 21; eschato
logical teaching of, p. 22; 

his doctrine of the Universe 
as exhibiting at every stage 
the principle of sacrifice, pp. 
46-47; on space as the origin 
of all things, p. 80; on space 
as the final habitat, p. 81. 

Jamblichus, the ,Neo;Platonist, 
p. 102. 

James, William, Prof.: on the 
seat of the Soul, p. 130; on 
the feeling of Self, as con
sisting in certain cephalic 
movements, p. 137. 

Janaka, the patron of YliJiia 
valkya, p. 19; question about 
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the light of m:in. p. 40; and 
Buqila. p. 64! and Yajfia
valkYlh dialog1fc between, p. 
,,63, 

Jinagrut~ and the Swans, P.78; 
and I~aikva, ri. 78. 

Jaratkiirava. aporia about Kar
man, p. 20; an ('schatologist, p. 
56; allJd Yajfiavalkya. p. lSI. 

]!tavedas, the god of Fire. p. 
254· 

Jlvanmukti, the doctrine of, p. 
223; cOllceptioll of, in Ad
vaitism, p. 214. 

Jiiinitman, p. 183. 
Joy. illimitable. as the effect 

of Self-reaiisation. p. 348. 
Jupiter's ch.!lir. Nature's 

chain linked to, p. 2. 

K. 

Kabandhin Katyayana : his cos
mological qu~tion. p. 48. 

Kahola, seeker' after Realisa
tion, p. 56. 

Kiilakafijas, p. ~17. 
Kila, hymns to. in the Athar

vaveda, p. 5. 
Kalida:sa: description of love 

similar to that of Shakes
peare. p. 105. 

Kant, I am I, p. 136: distinc
tion between Noumena and 
Phenomena, p. 215; Re1uta
tion of Idealism. p. 232; on 
the Cosmological proof of the 
existence of God, p. 253; on 
pure Self-consciousness, p. 
269; on God and Self as ob
jects of faith, p, 271; on the 
unknowable nature of Rea-

lity, p. 271; on the synthe
tic unity of apperu~ptinn, 

p. 274: on the denial of the 
process of intro~pection. p. 
274; and the (ategoncal 
tmperative. p. 292. 

Kapila, meaning of the wt.rd, 
p. 29; controversy about the 
meaning of the word, pp. 
183, 186; same as Hlranya
garbha, and Brahman(m). p. 
187. 

Karman, the topic of dl~cus
sion between Jaratkarava 
and Yajfiavalkya, p. Z<.i; 

Sanqilya's doctrine of, p. 50, 
Ylijfiavalkya's doctrine of, p. 
58: earliest trace of the thoo
ry of, in the ~igveda, p. 148; 
doctrine of, in the Briha
diira.l]yaka, p. 155; as in
fluencing the birth of soul, 
p. 156; expliCIt mention of 
the doctrine of, in Kaushitakt, 
p. 162; in the Upanishads 
and Buddhism, p. 181; mo
ral force of the doctrine of, 
p. 182. 

Karmayoga, adumbration of 
the doctrine of, in the r~, 
p. 24; roots of the philoso
phy of, in the lila. p. 1:96; 
the philosophy of, in the 
Bhagavadglta. p. 196. 

Kashmir Saivism, p. 194. 
Katha, two strata of composi

tion in, pp. 27, 28. . 
Katharsis, in alimentation p. 

II4 J moral 328. 
Kat}lopani&had, a summary 

of, pp. 27-29; and the Re
public of Plato, p. 26z. 
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KltyiiyanI, the matenalistic 
wife of Yiijfiavalkya, p.' 19; 
the woman of the world, p. 
61; the material choice of, p. 
30,1· 

Kausalya Mvalayana: his in
terest in the metaphysics of 
psychology, p. 48. 

KaushItaki Upanishad, a sum
mary of, pp. 26-27; the grand 
eschatological allegory in,p. 
42; the philosopher of the, 
as inventor of the doctrine 
of the identity of Pril)a and 
Brahman, p. 45, an ancient 
SatYiigrahin, p. 45, the au
thor of the doctrine of 
'Three Meditations', p. 45; 
on the primacy of Pris:m, p. 
88. 

Keith A. B., Prof., on the idea 
of Transmigration as deter
mining the age of an Upani
shad, p. IS; on the absence 
of the idea of Transmigration 
in the older portion of the 
Aitareya, p. IS; on Egyp
tian Transmigration, p. 153. 

Kenopanishad, a summary 01, 
pp. 24-25. 

Khapushpa, or the postulation 
of negation, p. 230. 

Knot, ignorance compared to a, 
p. 225· 

Knowledge and works, a re
conciliation of, pp. 24.298; 
synthesis of p. 19~; recon
ciliation of, in Kumirila. p. 
193· 

Knowledge, the idealistic 
theory of, p. [82; 1nstl\U'tl.ent 
of, p. 190; superiority to 

works of, lD Sankara, p. 193: 
absolutist view of, p. 218; 
lower and higher. p. 326; 
intellectual, as merely ver
bal jugglery, p. 327: more 
dangerous than Ignoranc._, 
p. 329. 

Knowability of Atman. mean
ing of, p. 273. 

Koran, a revelation like the 
Upanishads and the Bible~ 
p. 8. 

l(g~. as having an ideal 
existence. p. 143. 

Kratparnukti. meaning of the 
doctrine of, p. 209; incon
sistent with Advaltistl.\, p. 
214-

Krisht;lll. the son pi Denlu, p. 
22; compared to a milk~ 
man, p. 195; transfigured 
personality of, p. 197; the 
son of Devaki. in the Upa
nishads and the Mahibhi
rata, p. 201; the divine hH'o 
of the Mahibharata. p. 201; 
the disciple of Ghora Az,gi
rasa. p. 202; the son of Va
sudeva, founder of a new re
ligion, p. e03; controversy 
about the personality of, 
pp. WI-205· 

Kshal}ikam Ksha~am, the 
cry of Buddhism, p. lSI. 

Kshatriyahood, its relation to 
Brahminhood, pp. 61-63. 

Kwnirila, .on a bird flying OlJ 
both the wings together, p. 
1931 on the r~nciliatiOG f>I 
works and knowledge, p. 193. 

Kf1no Fischer, on the "Attn
butet" of Spinolt, P. 1.21~ 
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Kusumitljali, identification of 
Maya and Pralq'iti, p. 227. 

L. 

Lateral VentJ,icle, p. 133. 
Law, first-born of the, p. 150; of 

God. and -of Man, p. 291; 
instruction to respect the, p. 
309; first-born of the, p. 353. 

Leibnitz: his theory of repre
sentation already present 
in the Chhandogya, p. 141; 
quotation concerning his 
theory of microcosm, P.141; 
on the best of all possible 
worlds, p. 350. 

Levenier: discovery of Nep. 
.tune-i- P;- J.O!). 

Life, as the source of eternal 
misery, p. 294. 

Life-force, as lying at the root 
of things, p. 75; creation 
from, p. 76. 

Light of -man, problem of the, 
p. 40; Janaka and Yijtia
valkya on the, p. 274. 

-Lfilgaaarira. doctrine of, adum
brated in Pippalada.. p. 49; 
in - Simkhya and Vedanta, 
p. 184: relation of the, to 
Purusha, p. 184; with se
venteen parts, p. 184; the 
conception of the, p. 183. 

Live to die, the rule of, P.163. 
Localisation, problem of, in 

the Upanishads, p. 132. 
Logic-chopping, p. 330. 
Logophobia, of the Upanishads. 

p. 329· 
Logos. in Greek and Chris

tian thought, p. 95: and the 

World-Person, p. 95: com
pared to Vak, p. 104; in 
Heracleitus, p. 104; in the 
Stoics, p. 104; in Indian 
Philosophy, p. 187; in Chris
tology, p. 333. 

Lotze, on the seat of the soul, 
pp. 130-131. 

Love and Hate, in Empedo
cles, p. 96. 

Luminosity, all, as due to God, 
p. 256. 

Lute, grasping of the sound 
of a, p. 217. 

M. 

M. as Miti or Apiti, p. 86. 
Macdonell, Professor, on the 

borrowal of the idea of trans
migration by the Indian Ar· 
yans from the aborigines, p. 
146; transmigration and the 
moral principle of requital, 
p. 146; probable derivation 
of the idea of transmigra
tion by Pythagoras from 
Indian philosophy, p. 146. 

Macrocosm, p. 88; of the Uni
verse, p. 96; and Makran
throps, p. 141. 

Madhuvidyi. or the Doctrine 
of Honey, p. 51 ; in the ~g
veda, and the Bfihadiral}
yaka, p. 51. 

Madhva, the dualistic school 
of, p. 205; and Riminuja. 
comparison of the views of. 
p. 209: conception of beati
tude, p. 213. . 

Madhvaism. in the Upanishads, 
p. 207. 
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Mahibharata, use of the word 
pride&, p. 136; no mention 
of Ghora Ailgirasa in, p. 
203; on the parentage of 
Kpsh~, pp. 201,202. 

Mahat Atman, in two passa
ges of the Katha, p. 183; as 
intermediate between Bud
dhi and Avyakta, p. 197. 

Maine, Sir Henry; on the 
Greek origin of all culture, 
p. 73-

Maitrey!, the spiritual wife of 
Yajfiavalkya, p. 19; the type 
of spiritual woman, p. 61; 
the spiritual choice of, P.303. 

Maitri, the teacher of Saki
yanya, p. 31; two strata in 
the, p. 31; Upanishad, a 
summary of, pp. 31-33; a 
gleat God-realiser, p. 45; 
on the highest secret of 
the Upanishads, p. 346. 

Makranthropos, a better word 
than Makrocosm, p. 141; 
reference to, p. 148. 

Malas, the Four, p. 189. 
Manasaspati, Brahman that 

resides in the brain, p. 132. 
Manifest Bodies, p. 143. 
Manomaya Purusha, Self that 

resides in the heart, p. 132. 
Manu, p. 49; his doctrine of 

water as the first creation 
of God, p. 77; on the nve 
kinds of sin, p. 3og. 

MitariAvan, the god of Wind, 
P·254· 

Materialists: on the bodily con 
sciousness as Self, p. 269. 

-Matter and Form, Aristotle's 
doctrine of, pp. 49,92. 

Matthew Arnold, on the poe
tries of Byron and Words
worth. 251. 

Max Miiller : explanation of Ba
l}a as a harp, p. 90; interpre
tation of PurItat, p. 123; on 
the nipple-like appearance as 
the uvula, p. 132; on the ex
perience of the mystic, p. 
133; meaning of Abhivima
na, p. 136; interpretation of 
a passage in Maitri, p. 138; 
meaning of Anvarabh, p. 155. 

Miya. a Vediintic metamOl
phosis of the Siimkhya PTa
knti, pp. 30,185; considered 
phonetically, philologically, 
and philosophically, p. 104; 
three theories about the ori
gin of, pp. 223-224; not a 
fabrication of &iilkara, p. 
223; if springing out of the 
8anyavada of the Buddhists, 
p. 223; developed by &uika
ra from the Upanishads, p. 
224; to be found in ideas 
rather than in words, p. 224; 
manifold conceptions of, in 
the Upanishads, pp.225-228; 
as "power", compared with 
the "attributes" of Spinoza 
p. 227 ; vicissitudes in 
the historical development of 
the doctrine of, p. 228; in 
the BhagavadgIti, as magi
cal power, p. 228; in Gau
cJapida, p. 229; elaboration 
of the theory of, by &in
kara, p. 230; inexplicable na
ture of, p. 230; Rlnllnufa'. 
criticism of the doctrine of, 
p. 23%· 
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Measurement of Bliss, unit of. Mind, dependent on alimenta-
p: 300. tion, p. Il3; compared to 

Medicine, and Yoga, p. 190. the lute, or the drum, or 
MedinIkosha: on pradeia, p. 135. the conch, p. 217; inshu-
Meditation, environment for ment of the activity of At-

the practi~e of, p. 188; by man, p. 217; compared to a 
means of Om, the' way to charlot, p. 338. 
Realisation, p. 333. Mirror, the Atman as a, P.345. 

Mediumsbip, -the phenomena of, Mode, Miya as, p. 227. 
p. 127. - Monadic plane, p. 142. 

Mendicants, order M, p. 182. Monism, school of, p. 178; 
Mental states, classification of, Pure, school of, p. 178; as 

pp. II8-II9; plane, p. 142. the synthesis of Dualism, 
Meshes, Mayl as, p. 227. and Qualified Monism, p.215; 
Metaphors, realistic and inu- Qualified, school of, p. 178 ; 

sionistic, p. 1:84. Qualitative, p. 210, Trini 
Metaphysical conflicts, p. 146; tarian, p. 194. 

clue to reconciliation of ,P.276. Monologic method, p. 38. 
Metaphysics of Aristotle', quota- MonOlogues, post-ecstatic.pp. 

tion from, p. 7-4; of Absolute 350-352. 
Experience, p. 352. Monotheism, springing out of 

Metempsychosis, in Pythago- Polytheism, pp. 258-259. 
·rlls, without any '@xptanatory Monotheistic Religion, of 
baokground, .p. 146. Krishl:}a, p. 203. . 

Methods of Upanishadic Phi- Moon, situated at a .greater 
losophy, pp. 34-40. distance than the Sun, p. 158. 

Microcosm, of the lntettnedia- Morae of Om, A, V, M, p. 335. 
ry Person, p. 96; and Macro- Mora-less part of Om, p. 335. 
cosm, pp. 140-141. Moral ladd~r to realisation.p. 

MItnins§ doctrine. of Air as 52; problem. the connecting 
the carrier of sound. pp. link between metaphysics 
191-192; -and Upanishads, pp. and mysticism. p. 288; stan-
19:N:93. dud, theories of, as abstract, 

Mtmlnsakas, their view that p. 288; ideal. theories of, as 
the Vedas ;8.re Apaurusheya. contrete, p. 288; oligarchy, 
pp. 9-10; their discussion the voice of, p. 290; good. as 
with the Naiyyayikas re- the Summum bonum. P.299; 
garding the Apautusheyat- good, and wordly good, 
va of the Vedas, p. g; doc- -po £99; ,agent, as beyond 
trine of Sphota. p. 105; ul- good 'and. bad. p. 306; Self, 
m-. p. 193; moderate-, psychology. of the, in the 
p. 193. Upanishads; p: 314·, 
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Morality, and Intellect, rela
tion of, p. 287; metaphysics 
and mysbcism, relation of, 
p. 287; based upon Atma
nic eJ.:perience, p. 288;, link
ed with mysticism, p. 315. 

Morphic Experience, p. 343. 
Moscow Retreats, p. 233. 
Mother, to be worshipped as 

God, p. 310. 
Motives, conflict of, not elabo

rately treated in the Upani
shads, p. 315; as treated in 
the Muktika, p. 3t5. 

Mover of the Body, p. 32. 
Mrigatrishtftki, postulabon of 

negation, p. 230. 
Mll~a and Mli~Ukya, stun-

maries of, pp. 29,33., 
Mutuum Commercium, "p, 51. 
Mystery to Mystery, p. 234. 
Mystic experience, the faculty 

of, p. 271; as a clue to the 
reconciliation ot the different 
philosophical schools, P.276; 
concealed nature of, p. 326; 
four types of, pp. 34Z.34S; 
the acme of, p. 345; rapttu'es 
of, p. 350. 

Mysbcism, the culmination of 
all Philosophy as ~f Upani
shadic, p. 6S; and morality, 
problem of, p. 278; and psell
do-mysbcism, p. 348; eiotic, 
limitations of, p. 348. 

Mystics, and the spiritual pil
grimage, p. 278; worship of, 
for the (lbtainment of allY 
eM, p. 350. 

Myths, of three different kinds: 
moral, aetiological, and 
transcendental, pp" 36-37; 

49 

the function of, in philoso
phy, p. 253; allegorical 
meaning of, p. 253. 

Mythical Method, p. 36. 
Mythology, Comparative. p. 200. 

N. 

Nabhlva UpalabdheQ, p. 23I. 
N achiketas and Death, story 

of, p. 28; pupil of Yama,p.39 ; 
and Yama, dialogue between, 

-' pp. 121-122; and St. John, 
p. 154; the pessimistic cry of, 
p. 180; and Hercules, p. 293 ; 
a true anti-hedonist, p. 294. 

Nail-scissurs, a paic 0£. p. ~uo" 
Naiyyiyikas: their view that 

the Vedas are Pauruslleya, 
p. 9; their theory of the uni
versal, Sailkara's criticism of 
p. 104· 

Nika Maudgalya, propounder 
of the study of the Vedas as 
the supreme virtue, p. 45; 
on the virtue of the st1ldy of 
the Sacred Books, p. 310. 

Name and Form, p. 85. 
Napoleon. a Spectre, p. 233. 
Nlrada, and Sanatkumara,pp. 

23, 88, 198; enunu!ration of 
the Sct.ences he has studied, 
p. 326. 

Niriyal}a. the Cosmic God,p. 
203. 

NisadIya $tikta: doctrine of 
Night as the primeval exis
tent, p. 82. 

Natural Selection. -the yll&~d 
pIe of, discovered by Dar
win a:nd Wallace simulta
neously, p. 105. 
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Naturalism and Cosmogenesis, 
P·92• 

Nature, not the origin of things, 
p. 100: brought to maturity 
by God, p. 100: organic and 
inorganic, sovereignty of 
God over, p. 208. 

Necessity, doctrine of, p. 84: 
not the origin of things, 
p. 100. 

Negation, and affirmation, p. 
219: postulation of, p. 230. 

Negative Theology, of Ylijfia
valkya, pp. 50, 56. 

Ner ,esis, of the idea of the spa
thl extension of the Soul, 
p. 139' 

Neo-Platonism, and Yogic ecl;

tasy, p. 102. 

Neo-Upanishadic peliod, su-
perior moral interest in, p. 
~89-

Neptune, discovered by Adam 
and Leverrier at the same 
time, p. 105. 

Neti Neti, as having a nega
tive as well as a positive 
content, p. 220: negative 
connotation of, p. 2201 posi
tive connotation of, p. 221. 

Numismatics, p. 102. 

New Psychology, p. 128. 
NIetzsche: idea of Supermora-

lism in, p. 306. 
Night, the 'arche' in Epimenl~ 

des, p. 82; as the primary 
existent in Greek thought. 
p. 82. 

Nih.ili:wJ, Duddhistic, p. 223. 

Nimitta-pafichamI, p. 209. 
Nipple-like gland, the seat of 

tM Immortal Belq, p. a6. 

question as to whether it ia 
the uvula or the pituitary 
body, p. 132. 

Niyama, as the preliminary of 
Yoga, p. 188. 

Nominalism of Aru!}i, p. 54: 
in the Chhlindogya, p. 87. 

Non-creation, the doctrine ot 
in Gauqapada, p. 229. 

Nomas, watering the Tree of 
Existence, p. 200. 

Not-Being, as the creator (If 

Being, p. 37; creation from, 
p. 76; the primary existent, 
pp. 81-83: absolute and rela
tive, p. 83: in Gorgias, P.Io3; 
in Buddhism, p. lBo. 

Noumena and Phenomena, in 
Kant, p. 215. 

Numbers, Pythagorean theory 
of, p. 104. 

Nyagrodha tree, parable of the, 
p. 256. 

Nyaya Philosophy, Purltat 
theory of sleep in, pp. 124-
191 ; on dialectic and its 
aberrations, p. 190. 

Nyaya-Vai~hika, and the Upa
nishads. p. 190; and the in
strument of knowledge, p. 
190· 

O. 
Occasionalism, Upanishadic, p. 

II'. 

Occultism, p. 133. 
Occultist Philosophy, and 

Theosophy, p. 143. 
Oldenberg : mystical interpre

tation of a Vedic passage, 
p. 151. 

Om, the genesis and function 
of, p. 21; the symlxll pe.rti 
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tioned in three different mo-
rae, p. 33 ; meditation on, at 
the time of death, p. 205; 
and the Logos. Po 333; as the 
symbol of meditation, P.333; 
the manifold importance of 
meditation by. p. 334; a.. 
both the means and end of 
spiritual life, p. 334; the 
cosmic efficacy of, p. 334, 
the moral efficacy of medita
tion by. p. 335: the Mi~4u
kyan analysis of, p. 335; 
the moral-less part of, P.33S; 
as representing states of 
consciousness as well as as
pects of soul, p. 335: inter
pretation of the constituent 
syllables of. p. 335. 

Ontological argument, for the 
existence of God, p. 269. 

Opinion and Truth, the sam~ 
as Apari Vidya and Pari 
Vidyi, p. 326. 

Opinion of wise men, as sup-
plying rules for moral 
conduct, p. 290. 

Order, argument from, p. 257. 
Origin of the world, various 

opinions about, p. 100. 

Orion, consciousness cogni-
tively present to, p. 130. 

Orpheus, and the idea of Trans
migration, p. 146. 

Orphic Cosmogony, compared 
to Upanishadic, p. 84. 

P. 

Paingya, p. 26; as the hench
man of Kaushltaki, p. 46. 

Paftcbakolas, theory of, p. 142. 

Pa1i.chlkara~: its relation to 
TrivrttkaraJ}ll. p. 86. 

Pandora's box, p. 142. 
Parables and myths, allegori

t:al meaning of, p. 253. 
Parable of the Cave, and the 

Parable of the Blind-folded 
man, p. 331. 

Parallelism, independent, bet-
ween Upanishadic and 
Greek Philosophies, pp. 101-

103· 
Earamiirthika view of Real

ity, pp. 215,231. 
Para Vidya. same as Epis. 

tem~, p. 326. 
Par1kshit, the sons of, p. 128. 

Parimara, meditation on Brah
man as, p. 129. 

Parmenide~, on Being, pp. 82, 
104; attack on the Ideal 
theory, p. 104: appearance 
in the doctrine of, p. 232. 

PaSu, Pati, and Pim, philo-
sophy of, p. 194-

Patafichala, the daughter of, 
possessed by a Gandharva. 
p. 128. 

Path of the Gods, and the 
Path of the Fathers, p. 26; 
later development in the 
conception of, p. 163. See 
also Devayana and Pitri
ya.t}a. 

Paul, St., on God as speaking 
through him, p. 9. 

Paulomas, p. 27. 
Paurusheya-Apaurusheya Vi

da, pp. 9-10. 
PauruAishp, propounder uf 

Penance as the supreme vir, 
tue, p. 45. 
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Penance. as prindpal virtue 
with Taponitya Pal)fuSish

. ti, p. 310. 
Pericardium, its place in the 

Upanishadic psycbology of 
sleep, p. 131. 

Persian Mythology, p. 84. 
Person, with sixteen parts,Pip

palMa's doctrine of, p. 49; 
creation by the. p. 76; the 
Intermediate, pp. 94-95; as 
the origin of things, p. J. 00 ; 

in the eye, turning away at the 
time of death, p. 155; with 
sixteen parts. idea of, the
precursor of the Linga&irira. 
p. 184; the constituents of. 
p. 184 ; without parts. p. ;J:84. 

Persons, the Mutable and Im
mutable. in the Bhagavad
gltil, p. 207. 

Personal, Immortality in Ra
manuja pp. 165.214; eqa
tion of Fhilosophers. p. 179; 
existence, continuance of, p. 
214 ;~impersonal theory of 
creation. p. 99. 

Personalistic theories of Upa
n shadic cosmogony, p. 75; 
theorieS of creation, p. 92; 

Pessimism, in Buddhism, p. 
182; and anti-hedonism, p. 
294; the logical outcome of 
anti-hedonism, p. 295. 

Phanes, the shIning God. pp. 
84,103. 

Phaedrus : the charioteer and 
the horses, p. ;104-

Pharynx, p. 133. 
Philolaus : his doctrine o{ Space 

as the 'arche' of aU ~gs, 
pp. 80~I03. 

Phre\'llcian Mythology, p .. 84. 
Photic experience. p. 343. 
Physico-theological argument 

for the exi,stence of God, p. 
257; personal and imperso
nal aspects of, p. 258. 

Physiological categories, re-
gress from cosmological cate
gories to, p. 250. -

Physiology, rise of. p. 189; 
and Yoga philosophy, P.I90. 

Pilat€): on the nature of 
Truth, p. 313. 

Pineal gland, as the Seat of 
the Soul, p. 131. 

Pippalada, philosophy of, pp. 
30-31; a synthetical philo
sopher, p. 38; doctrine of 
Rayi and Pral}3. p. 49; his 
notion of dual existence. p. 
92 • 

PitriyaJ,la, or the Way of the 
Fathers, history of the con
ception of, p. 159; (:oncep
tion of, in the Bhagavad
gUa and the Upanishads, p. 
196. 

Pituitary body, as the nipple
like appearance, p. 13~; si
tuated above the bones of 
the hard palate, p. ;£33. 

Planes, the Theosophic con
ception of the Seven, p. 142; 
of Consciousness, as corres
ponding to the Bodies of 
Man, p. I4z. 

Plato, in the Ion, on real poetry 
as originating in God-into
xication, p. 9; his enigmatic 
description of a man and na
man, p, 3$; the dialectic of, 
p. ,38; description of the 
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Coxybantes's danoe, p. 41; 
on wonder as the root of 
philosophy, p. 63; recogni
tIon of Not-Being, pp. 82-
E3; description of the body 
as a harp, p. go; absence of 
reference to Indian Pluloso
phy in, p. 102; reference to 
Parmenides, p. 104; and the 
Phaedrus Myth, p. 104; on 
the Good as the Sun of the 
world of Ideas, pp. 104.262; 
theoxy of Ideas, pp. 60, 104; 
recognition of an Immortal 
Soul, p. I2g; the Soul en
dowed with the powet' of 
motion, p. 133; on recollec
tion, p. 153; on the Isles of 
the Blessed, p. ISS,I62; on 
the Hades, p. 162; concep
tion of the Tartarus in, p. 162; 

a ppearance in the doctrine 
of, p. 232; and the Upani
shads. conception of Atman, 
p. 246; on the comparative 
value of Books and Tea
chers, p. 331; on the Parable 
of the Cave. p. 331. 

Platonists of Alexandria, p. 
102. 

Plotinus, appearance in the 
doctrine of, p. 232. 

Pluralism, the school of, p. 
178; numerical, p. lilIO; its 
conflicts with qualified 
Monism and Monism, p. 246. 

Poetical Method of Philosophy, 
employed in the U pam. 
shads, PP. 40-43; its defect, 
p. 40; its application, p. 41. 

Poetry, Upanishadic: mysti
cal, moral, metaphysical, p. 

41; Dot nature poetry, or 
love poetry, or heroic poe
try. p. 41. 

Polytbdsm, regress from, to 
monotheism. pp. 258-259. 

Positive Theology of Sat?4ilya, 
pp. 50.59· 

Positive characterisation of 
the Absolute, p. 219. 

Power, and Impotence, contrast 
of, p. 348; in the Uruverse. 
lIS due to Bruhman, p. Z55. 

r.rabhlikara, on the superio-
rity of Works, p. 193. 

Prachinasala: his view of hea
ven as the substratum of all 
things, p. 49. 

Prade&u.natra, controversy 
about the mcanmg of, pp. 
135-137. 

Pradhana, ruled by God, p. 
30, or Pralqiti, p. 185. 

Praj apati, the teacher of In
dra and Virochana, p. 39; 
-Kratu on the Mover ~f the 
body, p. 133; instruction to 
Indra and Vuochana, p. 
265; on the true nature of 
Ultimate Reality, p. 268; on 
the cardinal virtues, p. 307. 

Praj fia, the third foot of At
man, p. 36; the deep sleep 
aspect of the Individual SeI!, 
pp. 140 ,335. 

Prajiiana, p. 181. 
Prijiia-Atman, p. 58. 
Prakriti, the eight-fold, p. 34; 

the three-fold, p. 86; in the 
Upanishads and Siimkhya, p. 
182 ; and Maya, p. 185; as 
God's magic power, p. 185. 

Pralhada, the sons of, p. 27. 
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Pral}a. oblation to. las real sa
crifice. p. 7; J>aliB-ble prov
ing ~he supremacy, of, p. 19 : 
tlS the principle of I life, as the 
principle. of conscIousness. as 
ultimate reality. P. 27: as 
life-force. or cosmic-force, p. 
87 ; controversy of,\ with the 
organs of sense, in the ell
hiindogya, Kaushil!taki, and 
Praana. pp. 88-9Il a bio
psycho-metaphysical concep

. tion p. 91 : identified with life. 
with consciousness, al~d with 
Atman, p. 91 ; compared to a 
queen-bee, p. 91;. a t:~ 
phical apotheois of, p. 92; 
purification of, as necess.ary to 
the realisation of Atman,p. 337. 

Pril}aSam§ita. p. 205. : 
Pril1ayama, in the Upani:;hads, 

p. 188. 
Pra§nopanishad, a SU11runary 

of. ' pp.- 30-31. 
Pratardana, p. 26; a free thin

ker of antiquity. p. 46;. ori
ginator of the doctrine of 
Praj iiitman, p. 46; gIVing 
name to a sacrifice called 
after him, p. 1I5. 

Pratyiihiira, p. x87. 
Priitibhisika view, p. 23~. 
Prayer to the Atman. for the 

fulfilment of any en4. pp. 
349-350 • ' 

Preceptor, to be worshipped 
as God. p. 310. 

Principle, the definition of the. 
p. 145· 

Projective identification of 
the Thou and the Absolute. 
p. 278.' 

;Prose-poetry, (~tons of. 
in the Upanishads, p. 42. 

l'salms of the! Bible, compara
ble to Hymns to Varut}a, p. 3. 

Psychical Research, early. pp. 
127-128. 

Psychological Approach to 
Reality, the final approach, 
pp. 247,249; categories, su
periority of, to cosmologkal 
and physiological categories, 
p •. -'152;· doctrin~s about the 
nature of reality, p. 263; 
temperaments: Sattva, Ra
jas, and Tamas, p. 308. 

Psycho-metaphysical interpre
tation of Om, p. 336. 

Psychology : empirical, abnor
mal, and rational, p. II3; 
ohne seele, p. 129; in the 
Upanishads, pp. 1I3-x66. 

Purgatory, in Dante, p. 162 ; 
the World as a, p. 163. 

Purification, justification of 
the process of. p. 342. 

PurItat, the connecting link 
between Nyaya-Vai§eshika and 
the Upanishads, p. 190; 
translated as perikardium, p. 
123; as the surrounding bo
dy, p. 123; corresponding to 
the pineal gland of Descar
tes, p. 123; as a kind of mem
braneous sac round the 
heart, pp. 123-124; entrance 
of mind or soul in, as caus
ing sleep, p. 191. ~ -

Purity of Divine life, p. 352. 
Purusha, as puri§a ya, p. 36; 

not the origin of things, p. 
lOX; as the Highest Exis

. tence, pp. 183, 197. 
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Purushasiikta: formulation of 
the caste-system in, p.' 59; 
reference to, p. 150; descrip
tion of the Cosmic Person 
in, p. 197. 

Pmva MImallsa: on superiority 
of Works to Knowledge, p. 
192• 

Pythagoras, his visit to India, 
p. 102; theory of Numbers, 
p. 104; doctrine of Transmi
gration. p. 104; question of 
the dependence of, on Indian 
Philosophy for the idea of 
Transmigration, p. 146; idea 
of Metempsychosis in, with
out any explanatory back
ground, p. 146; on recoile» 
tion. p. 153. 

.Pythagnrl'.lln descnption of 
the body as a harp. p. go. 

Q. 

Questionnaire, G8rgi's, p. 4. 
Quietism. as an ethical theory. 

p. 296; the positive side of, 
p. 296; lI.nd Self-realisation, 
p. 296. -

Quietistic Life. as a recoil from 
the empty world of sense. 
p. 2g6. 

Quintuple existence, the doctrine 
of, p. 16. 

R. 

Racial Experience, as ttana
mitted to the Individual. p. 
143· 

Rlhu and the Moon, the ana.. 
lorY 01. p. 3SI. 

Raikva. the philosophy of, p. 
22, his doctrine of Air as the 
substratum, p. 47; the phi
losopher with the car, p. 
78; scratching his itch, P.78; 
the philosopher of Air, p. 78; 
cOlTeSponilenrp of Macrocosm 
and Microcosm. p. 88; doc
trine of PriI}a as the final 
absorbent. p. 88. 

Raison d&,e. of mystic sound, 
p. 3# 

Rijasa qualities, description of. 
p. 32. 

Rajasa temperament, p. 114; 
cardinal virtue of the, p. 308. 

Rajendralal Mitra, meaning of 
Abhivimiina, p. 136. 

Rajjusarpa, illicit transforma· 
tion, Pi Z30a 

Rarefaction and Condensation, 
in Anaximenes, p. 79-

Rlmadlsa : on the Two Paths. 
p. 161. 

Rlmlnuja: on the Elements 
as Deities, p. 75: view of 1m· 
mortality. p. 165; the qua
lified-monistic school of, p. 
205: and Madhva, partial 
similarity of the views of, p. 
209; view of the Absolute. 
p. ZIOI and Madhva, differ· 
ence betwePft fhp vipws of, 
p. 210; idea of God, p. ZIO: 
conception of Beatitude, p. 
2131 and Madhva. difference 
from &ruwa. p. 214: Irla 
objections against the doe· 
trine 01 Mly!, p. 231. 

Rimtlrtha, interpretation of • 
passage ill Maitri. p. 138. 
~. five Jdn.:Js of. p. 35. 
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Raptures of Mystic Ecstasy, 
p. 350. . 

Rashdall, Car. on : his criticism 
of the theory of Self-realisa
tion examilled. p. 30Z. 

Rational Psychology, p. 129. 
RiithJtara. the propounder of 

Truth as the Supreme Vir
tue, p. 45. 

Rayi and Priil}a. Pippa1ada's 
doctrine of,. p. 49; 1:orrespon
ding to Matter and Spirit, p. 
92 • 

Real of Re:lls, God as the, p. aI3. 
Rea1isatiOI.\ of God, the end of 

mystic tfe, p. 198. 
Realistic theory ill creation, p. 98. 
Reality. as mirrored in the 

Individual, p. 141; and Un
reality, p. 21Z; development 
of the consciousness of, p. 
247; as a, cosm~ycho
logical problem; p. 248>; and 
Truth, p. 3XI. 

Reductio ad absoniwn, p. 134. 
Refutation of Idealism. by 

Kant, p. '232. 
Regressive Method, p •. 40. 
Kegressus ad inji,.ilJH8, p. 40. 
Rejoicing, place of, po 97. 
Religious Consciousness, evo-

lution of, from 'objective to 
subjective. P- 2~. 

Renunciation, life of~ p. 295. 
Representation, theory of, in 

Leibnitz, P. !l4l. 
Repubhc of Plato, and . the 
Ka~anishad, p.~. 

Revelation, the meaning of,p. 
8; not any external message, 
but a diviDe affiatus irom 
within, a result of inspjra1ioA 

through God-intoxication, p. 9; 
Upanishadic view of, p. IO; 

mistaken notion of, p. 178. 
Rhode, Herr: on the ethno

psychological origin of the 
idea of Transmigration, p. 146. 

Riddle-Hymn of the ~igveda, 

p. 154· 
J..Ugveda, a great hymnology 

to the Forces of Nature, p.2; 
a great work of emotion and 
imagination, p. 4; hymns to 
VaruI}ll, p. 41; mention of 
Vamadeva, p. 49; reference 
to the sage Dadhyach, p 51: 
reference to the Madhuvid
ya, p. 51; reference to the 
Nasadlya SUkta. p. 82; the 
riddle-hymn of the. I. 164, 
as breathing a sceptico-mys
tical atmosphere, p. 149; ldea 
of transmigration in. pp. 147, 
149; and the Upanishads: 
conception of the Two 
Birds, p. ISO; conception of 
Rudra-Siva. p. I93. 

Roth: on the riddle-hymn of 
the ~igvl>da. pp. J"49. I'iI: 
on the idea of Transmigra· 
tion in the ~igveda, p. 151. 

Redra, the only Creator of all 
things. p. IOIr identified 
with Siva. or I!a, p. J94. 

Rudra-Siva, conception of. in 
the ~gveda and the Atha
rvaveda, p. J93. 

s. 

Sacred books, the Study of, as 
the principal virtue in N aka 
Maudgalya, p. SIc>' 
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Sac;Ui.'e, the cluef tOPIC o( the 
Brahmanas, p. 6; mental, a 
new conception fonnulated 
in the days of the AraIfya
kels, and the Upanishads, p. 
8, conception of, III Pratar
dana, p. II5. 

Salldicer's life. stages of a, 
pp 201-202. 

Sadabhava, BuddlustIc doc
trine of, p. 180. 

Sadasadamrvachan Iyatva, in-
exp!J.cabihty, p. 230. 

Sage, Ideal of the, in Stoicism. 
ChnstIamty, and the Upa
rushads. pp. 289, 315. 

Satbya Satyakama' hIs inter
e:,t in MyslicisIll, p. 48. 

St. John and Nachiketas, P.154. 
SatvIsm, in the Svtta§vatara, 

p. 29; and Theism, p. 100; 

roots of, in the Upanishads, 
pp. 192-193; Kashmirian, p. 
194, Southern, p. 194-

Sah,Jya. the disputant of Ya
jflavalkya, p. 19. Yajfiava!
kya's Imprecations on. p. 38; 
his interest in ntuahsm. p. 
56; and Yajfiavalkya, dia
logue between, p. 259. 

Sakayanya, the philosophy of, 
p. 31; and Brihadratha, p. 
63; the teacher of Bpha
dratha, pp. 198,295. 

Samiichara, in Gauqapaua. p. 
230 . 

Samadhi, the highest stag" of 
Yoga, p. 188; the state of, 
p. 23°· 

,sambhuti and AsambhUti tri
plets, p. 34; Sambhuti as 
meaning emana.tion. p. 98. 

So 

Siimkhya, and Vedallta, IE-Ia
Han of, in the S\ f'tasvBtara, 
p. 30; its borro\\ dl. of the' 
concepbon of tlucc colours 
from the Upa~shads, p.B;; 
question as to whether Pu
rusha is the origin of things, 
p. 101; borrowal by NlO
platonism of the Three Quali
tIeS from, p. 102; rooto; of, in 
the UpanbIlatb, I'p. 11)2-187; 
in the making. p. 183; fu-

··51On of, WIth Yoga an(l Ve
danta, p. 185. theistic. in 
the Upanishads, p. 185; the 
locus classicus of, in the 
Upanishad;;, p. IRS, and Ve
danta, partIng of the ways 
between, p. 186. 

Samnyasa. and Spintual RealIba
tion, relation between, p. 332. 

Sanatklllllara, the teachE'l of 
Narada. pp. 23, toto. Il4; 
the philosophy of, pp. 5;;-53, 
on Truth as consl5till~ in the 
attainment of Reality, p.313. 

SanqiIya, the ball mots of, p 
22; the philosophy of, pp. 
50-51; his doctnne of Taj
jalan, p. 50. 

Saci, Rahu, and Ketu, mention 
of, in the Maitri. p. 31. 

Sankara. on th Elemf'nt~:lq 
Deities, p. 75; his interpreta
tion of creation ou.t of Not
Being, p. 8x; criticism of the 
Naiyyiiyika theory of the 
Univelsal, p. I04, his inter
pretation of prade§amatra, 
pp. 135-136; his interpretation 
of abhivimana, p. 136; on the 
Ko§a.s. p. 143; on the relation 
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of beatifie conscio1lSlleSll to 
Br-...hnlaIl, p. 144: his view 
of In:unortality, po 165; on 
Sadabhava as Buddhistic 
doct,iIle,_ P. 180; 6Jl the su
periori,~y of Knowledge to 
Works, ~ 193; the moois
tic scbool of, po 20S; his con
ception 0.' beatitude, p. 2U; 
the fundamental piopositioos 
of the M,iJ.osopby of, p. ZIS; 

his view Qi c,reation, p. 222; 

his Wew OJ' Immortality, p. 
223; and ~m(yavada,. P.Z23; 
his elabot:aoOB of the theory 
of May~ from the Upani
shads. and (iauQapada. p. 
228; his criticism ~ the ~
yavadins, p. 231; his criti
cism of the Vijnanavidins. 
p. 231; on th~ phenomenal 
reality but no.wnena1; 1lJ}o 

reality: of the w.rld. po 231; 
charge on. as idealist-nihi
list, p. 2JZ. 

SmtatmaD, p. :.-83-
Sarua Atman, p. 58. 
&rkaraksh~ l oa Space as the 

substratlUD, p. 41'-
Sarvajit, the title of the phi

la;opber Kaushltaki. Jl.z6. 
~vishal}a.. postulatioa of 

Df'-ptioa. p. 230. 

Satapatha Btahmal}a: OD Yaj
fiavalkya being a pupil of 
Arwp, Po 23-

Sittvika tempecameat. p.n.~; 
cardinal virtue. 0(. p. JOB. 

Satyagraha. attitude of, P.295. 
Satya. the ultimat~ concrete 

existeo<le. born from Water, 
po '11. 

Satyaklima JabaJa, the story 
of, po 22; on the person in 
the eye as constituting Rea
lity, p. 250; and Troth, p. 311; 
on the netessity of finding a 
Guru, p. 330. 

Sat yam, syllabie division of, 
p. 77· 

Satyavachas Rlitilltara: on 
the virtue of Troth, p. 310. 

Satyayajiia, on celestial fire 
as tbe substratum ~ things, 
p. 47· 

SauryaYliJ?i Gargya, an abnor
mal psychologist, p. 48. 

Sauva Udgitha, an invective 
against the &ihmayftcal be
lief in ex.ternalism, p. 22. 

Scandinavian chronicles of 
Heimskringla, p. 24; mytho
logy; p. zoo; mythology,com 
pared tq that of the Cpani
shads and the BhagavadgIta, 
p. 201; mythology, and the 
description of the Igdrasil, 
p. 103· 

Sceptico-mysticism, of ~e
da I. 164, po 149. 

Scholastic superstition, \turt-
ful imprint of, po 276. 

Schopenhauer, his stress on 
Will. p. 1I6;- quotation from 
"The World as Will and, 
Idea", pp. II6-IIr, on moti
vatioa as being the same 
as stimulation or mec1laDi
cal process, p. II7; on Will 
as filling the whole world, p. 
II7; as the apostle of pessi
lIlism. p. 294· 

Schrader. Dr., his discovery of 
four old Upnisbads., p. H. 
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Science, Philosophy, and ,Re
ligion, reconciliation of, pp. 
1-2. 

Scott and Amundsen, as reach
ing the North Pole at the 
same moment, p. i05. 

Seal, Brajendranath, Dr., re. 
ference to the 'Positive Sci· 
ences', p. 131. 

Seat of the Soul, the question 
of the, pp. 130-131. 

Self, as a centre of interest, p. 
129; continuance of a blood· 
less, p. 129; immanent in 
the whole body, p. 1:34; em
pirically real, but transcen
dentally ideal, p. 221; and 
the Absolute. identity of, p. 
221; as the Utlimate l<.ea1J.ty, 
pp. 248, 264; as dream-con. 
sciousness, p. 266; as deep
sleep consciousness, p. «67; 
as mere consciousness of body, 
p. 266; as appearing in his 
own form, p. 268; and the 
Absolute, relation of, p. 275; 
as the supreme light of man, 
p. 275; as both the subject 
and object of knowledge, p. 
275; and God, the unique rela
tion of, p. 348. See also Soul. 

Self-consciousness, pure, fourth 
state, p. 139; the concep
tion of, as superior to that 
of super-consciousness, p. 
140; primary reality, accord
ing to Descartes, p. 148; 
prior to consciousness of 
God, p. 247; the basis of 
Ultimate Ree.llty, p. 27o;the 
significance of, p. 370-276; 
to be reached only in mystic 

realisation, p. 270; the mysti
cal significance of p. 271 ; 
the metaphysical significance 
of, p. 271; the epistemological 
::.igruficance of, p. 271; as 
the ultimate category of 
existence, p. 273. 

Self-murderers, going to Ha
des. p. 157. 

Self-realisation, the bliss of, 
p. 301; the meeting-point of 
the ethical and mystical pro

--Ce5ses, p. 302; as not limited 
to the realisation of the 
If faculties" of man, p. 302 ; 
true meaning of, p. 302; as 
unfoldment of Atman, p. 302 ; 
and egoism, p. 304; ethical 
anll mystical sides of, p. 
304-305; intimations of. p. 
325; super-intellectual cha
racter of, p. 32Sj qualifica
tions for, p. 328; inefficacy 
of any inwviuual cftort for, 
p. 330; helpfulness of the 
Spiritual Teacher for, P.33I; 
difficulties in the path of, 
not to be solved by books, 
p. 331; Yoga as a means of, 
p. 336; effects of, on the 
mystic. PP' 347-50. 

Self-spectator, of Aristotle, p. 
26Q. 

Sense-centres, as referred to 
the brain, p. %32. 

Senses. the out-movins tcn
dency of, p. 329: inefficacy 
of, to realise God, p. 340. 

Seventeen Parts, of the Linga 
Sar1ra, p. 184. 

Sex, explanation of the duality 
of, pp. 93-94. 
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Shake:;peare ~ Falstrl reborn. p. 
23; reference to the ~Two 
Gentlcmal," p. 1:05; descrip
tion of love simi.1u to that 
of KaIidiisa, p. 105. 

Shavelings. Upanishad ad-
dres..~ to, p. zg; and SElf
realisation, p. 332. 

Sheaths, doctr.ne of. in the 
Taittirlya., p. 26; of the Soul. 
Pl'. 1:,g-1:4l. 

Shelley: Adonais, quotation 
from, p. 166. 

Sin, confession of, p . .p:: the 
"shaking" of, by means of 
SeJf-TPal is:1.tion, p. 351; enu
meration of five kir.ds of, 
p. 309: the conceptiun of. in 
Manu and Ylijfiaval\'ya, p 21'09. ~ 

Sixteen Pa..-ts. of the. Purusha, 
- p. 183-184-

Sleep, a t"ilight condition, p. 
58; four difierel:t thNries of, 
pp. 1:Z2-I:ro; caused ty fati
gue, p. 122; by the soul ~t
ting lodgment in the arte
ries. p. 1:23; by the mind 
being merged in Prii~. p. 
I2..f; by the mind being unit
ed with the True, p. u5: 
compared "ith death. p.1:U; 
compared witb NStasy. p. 
125; m Nyaya philosophy, 
.iue to the motion of the 
)Iind to the Puritat, p. 191:. 

Sl=}.,iug- - cu'l<~ou.;nt'SS as 

t1timate Reality, p. 252. 

Slough of a snake, the image of 
the, p. 156. 

Small Happiness, consisting in 
the' obtainment of ordinary 
ends. p. 30 5.' 

Snowless region, pp. 158-159. 
Society, and the Moral Law, r. 

290-
Socrates: on the non-aCtt.>rt

anoc of i.:::..:'<J, p. 20. 

Soham Atma, doctrine of. p. 
53: n-.ilisarion of, p. 305. 

Soliloquy, method of. p. :.-8; 
Y!ijiiavalk"ya's p. 39: '~a
ma's, p. 39-

Solipsism, Ylijf.aYalkya·s. r. 
5;: and Absolutism. p. 218. 

Solipsistic Solitude. of the My:. .. 
tic~ p. 352. 

Soma libation, pouring l'f. p. 
202. 

S0ng of rni\"'ersal Unity. p. 

352 • 
SI,'pIDstic view of Wisdom. 

Yajfiavalk'ya ·s. p. 20. 

Sc>rites of categories. in Sanat
I..-umara, p. 52. 

Soul. endowed with the power 
of motion. p. 133; as the 
the mover of the boJ.y. p. 
1:33 : Jain doctrine ct. p. 1_~4; 
history of the spatial e."den
sion of. pp. IJ4-13/. lX'th 
infinitely large and infinite
ly small, pp. I3i-13Q, as 
transcending all spat ial li
mitations, p. 139; movement 
of. at the time of death. p. 
155; as a creative entity. p. 
1:56; compared to a l:'hoe
nL~, p. 156; ascent or decent 
of, ba.<:ed on a moral fOWld..l
tion, p. 161; the denial of, in 
BuJdt"ism, p. ISo; Indhi
dual and UniwISal, relation 
of, in the dualistic system, p. 
207; original benightment of, 
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p. 332; later illumination,of, 
p. 332. See also SeU. 

Sound, seven different kiRds 
of, p. 33; mystical, not the 
result of the process of di
gestioll, p. 344. 

Space, as the origin of all
trungs in PravahaI;la Jaivali, 
pp. 8o-8r; as the highest rea
lity, p.81 ; in Phllolaos,p. 103. 

Spencer, on racial and indivi
dual experience, p. 143. 

Sphota, Mimansaka doctrine 
of, p. r05. 

Spinoza: his ironical compari
son of God and Dog, p. 125; 
"Attnbutes" of, p. 227; on 
God as the Primary Reality, 
p. 248. 

Spiritual Development, analogi
cal to psychologIcal, p. 288. 

Spiritual Experience, ladder 
of, p. 276; first stage of, as 
mystical apprehension of the 
glory of the Sell, p. 276; se
cond stage, wherein is per
ceived the identitv of the 
'1' with the Self, P.277; third 
stage, identity of the Self 
WIth the Absolute, p. 277; 
fourth stage, identifiration 
of the'!' with the Absolute, 
as well as the 'Thou' with 
the Absolute, p. 278; fIfth 
stage, experience of Brah
man as the All, p. 278. 

Spintual Pilgrimage, and the 
My"tics, p. 278. 

Spintual Plane, p. 142. 
Spiritual Teacher, necessity of 

a, p. 329; qualifications of a, 
p. 330 • 

Spiritual Wisdom, precautions 
for imparting, in the lipani
shads and the BhagavadgItfi, 
p. 332 • 

State, and the Moral Law, p. 

29°· 
States of Conscio~ness, t.he 

four, pp 139-140. 
Stoicism and Logos, p. 104; and 

the Ideal of the Sage, p.315. 
Stuta§astras, hymns of praise, 

p. 201. 
Subject-Object relation, p. 352. 
Subjective Modification, p. 230. 
Subjectivity of sense-percep-

tion, p. 30. 
Sublimity, in Nature, p. 43; 

Transcendental, p. 43; Sub
jective, p. 43. 

Sub SPecie Aele1'nitatis, in 
Sailkara, p. 215. 

Substance, from the (' osmolo
gical point of view, p. 54. 

Substratum, a scientific search 
of, in the Upanishads, p. 3: 
search after the, p. 74; va
rious conceptions of, pp. 76-
92• 

Suddhiidvaita interpretation of 
the Rrllhma-giitras, p. 205. 

Sudhanvan, becoming a spirit, 
p. 128. 

Sudras and Scriptures, p. 33. 
Suka and Self-realisation, p. 

3St. 
Sukegin Bharadviija, interested 

in the metaphysics of Pi'Y
chology, p. 48. 

Suktikarajata, illicit transfor
mation, p. 230. 

Summum Bonum, conception 
of, p. 190; tbe moral good 
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as. p. 299; as consisting in 
mystical realisation. p. 305. 

Sun, as a great Bee-hive bang
ing in space, p. 22; the birth 
of~ from the Universal Egg. 
p. 83· 

Sanyaviida, Sankara's cri~ 
cism of, pp. 223, 231. 

Superconscious state of con· 
sciousness, a solecism, p. 139; 
conception of the, in 
psychology, p. 1:40. 

Superimposition. doctrine of. 
p.230 • 

Supermoralism, European and 
Indian, p. 306; of Nietz
sche, as affecting the super· 
man, p. 306; of Bradley, as 
affecting the Absolute, p. 
306; of the Upanishads, as 
the ethical counterpart of 
Absolutism in Metaphysics. 
p. 306. 

Sushumni, p. 33. 
Sushkabhringira, p. 26; his 

philologico-philosophical con
tribution, p. 46. 

Svabhlva, or Nature, p. 185. 
Svapiti.. as Svamapitobhavati, 

p. )6. 
Svapnika view, p. 232. 
Svetaketu, Aruni's instruction 

to, p. 54: and Jaivali, dis .. 
course between. . pp. 1:20-121:; 

his request for the. final in
struction, p. 21:6. 

SvetasvataIa: revelation of the 
Upanishad to the, Sage of 
the name, p. U: a som
mary of, pp. 29-30; author 
of the Upanishad of that 
name, P. 45. 

SwaraJya, the true meaning 
of, p. 305. 

Sympathetic nerves, p. 133. 
Symposium, hi King Jana

u's court, p. 38. 
Synthesis, logical. idea of, p. 

24; of Dualism and Qua
lified Monism in Monism, p. 
215. 

Synthetic )fethod, p. 38. 

T. 

TahtJ.a t'flSeI, p. 276. 
Taijasa, the second foot of 

Xtman. p. 35: the sl!cond 
state of (dream) C(lnsCI(IllS

ness, pp. 139-1:40; the dn>am 
aspect of soul, p. 33S. 

Taittirlyopanishad. a summary 
of, p. 26. 

Tajjalan, reality described as, 
p. 34; search after the, p. 7J; 
the cryptic formula of the 
Chhlndogya., p. 253. 

Timasa qnalities, full dt'SCrip
tion of, p. 32; temperament, 
p. U4: temperament. c.u
dina} virtue of, p. 308. 

Tlnrie books, recognj.tion (If 
the cerebro-spinal system,p. 
131. 

Taponitya Paurutish!;i: on the 
virtue of Penance, p. 310. 

Tartarus in Plato, p. 162-
Tejobannltmikl Pralqiti, p. 

86. 
Tennyson: 'In Memoriam' quo

tation from, p. x66. 
Tests, for tbe chronological ar

rangement of the Upani
shads, pp. 13-15. 



Thales, pp. 64,73 : Water as" the 
arcM of thIngs, pp. 76-77; 
theory of Water, p. lOS; story 
of the viSlt of, to India. p. 102. 

Thaumaturgy of Thought, P.I29. 
Theism, and Creation, p. 75. 

99, Saivite, p. 100; and 
the Godhead, p. 185. 

Theogony of Hesiod: . search 
after the Ultimate <A.use. p. 
74· 

Theological. Approach. p. 247: 
categories, regress from, pp. 
251-252; categories. as sub
:,ervient to psychological, 
pp. 259.261. 

Theonomy, a sort of heterono
my, p. 290. 

Tbeopathy, as sapplying rules 
of moral conduct, p. 291. 

'fht'Ophobla. as supplyiDg rules 
of moral conduct, p. 291. 

Theoria, of the gods, Po 42; in 
Aristotle, p. 27So 

Theosophists, modem, their 
emphasis .. th. &mea of 
Man, pp. 14:N:42: on the 
.. etheric double," 1" 269-

Thlnee:a Upanishads, their 
classificatioa, p. 16. 

This and That. p. an. 
Thought·power. W. nS-l29-
Thread. and Thre-ad-puUer 

or T hrea d.ce.troller, 
Yii]Oavalkya's doctrine of.pp. 
57,:ZlX. 

Three Births, doctrine of, pp. 

49"50. 
Three Meditations, dodrine of, 

p. 45· 
Thunderbolt. God compared 

to a, p. 291. 

Time, not the origm of things, 
p. 100 ; of Time, p. 100. 

Torch-bearers, and the Spiri
tual Pilgrimage, p. 278. 

TranSC€Jldence of God, p. 26I. 

Transfigutated PersollalIty of 
Kfish~ p. 19? 

Tr811smigratWn, development 
of the idea of, as a basis 
for the chronology of the 
Upanishads, p. 15: a delu
sion, p. 59; Pythagorean and 

"Indian, p. 1<>4; problem of, 
the crux of early Indian 
thought, po 14$ idea of, 
Aryan Or Anlryan 1 p. 146; 
ethno-psychological origin of 
the idea of, p. 146; in 
l,Ugveda, Xth Mal}tJa.la. p. 
141; in ~ i g v e d a • 1st 
Mar,$la, p- 149 ; three 
mges ~ the develop
meDt of the idea fIf, in the 
~a, p. 153: origin of the 
idea of, explained on the 
principles of Ethnic Psycho
logy, P.I52; idea of, lIOt un
Aryan, P.152; in the Katha, 
p. 1.53; in the Brihadara~yaka 
p. 154; locus classicus of, 
in the Upanishads, p. 1.54. 

Trect. of tM &<!y, p. 351; of 
t1l& World, p. 351. 

Trinitarian Monism, p. 87; Sat.. 
vite, pp. 29> 194. 

Truanku., his post-ill12lllinauon
al dis~ p. II ; tlle mys
tical utterances ot, p. alY, 
a mystical philosopher, p. 4$ 
gral100ur of his ideas, p. 35 r. 

TriWlt LlInity, rcallsation of, 

P·305· 
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Trivptkaral}ll. Aruni's doc-
trine of, pp. 54, 104; its rela
tion to PanchlkaraI)a, p. 86. 

Truth, as veiled by a 'vessel of 
gold,' p. 225; and Law,as 
on a par with Happiness 
and Prosperity, p. 299;· the 
principal virtue, with' 
Satyavachas Rathitara p. 
310; as counterpart of 
Reality,p. 3II; and Sat
yakama JabalI!-; P.3II; Lord 
Curzon on ,the absence of 
the ,supremacy of, in Indian 
Scriptures, p. 3rI;' and I the 

'sage .Bharadvaja,. p .. 3I2; 'as 
saving a marl' from death, 

-.p. 3'12; the ultimate victory 
of, p. :312; ,belief in the 
Power of, ,po 312; God as the 
repository 'of, p. 312: as the 
moral correlate of, the. reali
sation of ·the Absolute,) p. 
313; pc>pular and 'philoso
phical, p. 313; the realisation 
of, as, consisting in the rea
lisation of -the Ultimate, p. 
313; contrast of the ideas 
of Pilate' and Sanatkumara 
about, p. 313. 

Tukarama, as the Spectator 
of Suka's z:eabsation, p. 35I. 

Tu' quoque argument, p. 38,' 
TurIya, doctrine of, p. toS; 

the self-spectacular state, p. 
335; the- fourth dimensibl). 
of psychology, p. 336. 

Tvashtri, the three-headed son 
of, p. 21. 

Two Birds, the tonception of, 
in the, ~veda and the JJp~: 
nishad$, p.' 149. 

Two Gentlemen; Shakes pea-
real). description of love in, 
p. 105·' 

Two Souls, development of 
the idea of,- p. 14. 

U. 

U, as_ Utkarsha or Ubhayat
ya.p.' 36. 

UddAlaka, his view of the 
earth as'. the substratum of 
all things, p. 47; and psy'
chical research, p. 49; in
terested in the problem of 
immanence, p. 56 ;-Anl!]i 
and Yajfiavalkya, dialogue 
between, p. 210. 

Ultimate Reality, problem of, 
in the Upanishads, p. 246; 
various wws about, p. 263; 
psychological doctrines ab-

'out, p, 263; not identical 
with bodily consciausne;,s, 
p. .265; not -identic8l with 

'dream-consciousness, p. 265; 
not identical with deep
sleep consCiousness, p. 265; 
,identical with Self-conscious
ness, p.' 265; as the serene 
Being who appears in his 
0\VIl form, p. 268; ontologi
cal' characterisation of, p. 269. 

Uma. ; a hea.venlY damsel, . p. 

·~93· 
Unattachment, weapon, of, p. 

..199· 
Unitive Experience, p. 352; 

Life .. ' _ appropriate metaphor 
to express the natUle of, p. 
334; r Song, ·the culmInation 
of tlu!. p. '352", 
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Universal Egg, -the myth of a, 
p.83· 

Unknowable, God and Self as. 
according to Kant, p. 271; 
in the Upanishads, Augus
tine, and Spencer, p. 272. 

Unmanifest bodies, p. 143. 
Unreality, encircled by Reali

ty, p. 77. 
Upidiina-panchamI, p. 20<). 

Upakosala, the story of, p. 22; 
and his teacher Jabilla, p. 
.249· 

Upilambha, in Gau4apida, p. 
230. 

Upanishadic view of Revela
tion, p. 10; period, the up
per and the lower limits of. 
p. 18; philosophy, the me
thods of, p. 34; philosophy, 
the problems of, p. 63. 

Upanishads, and the ~eda, 
p. 2; and the Atharvaveda, 
p. 4; and the B[a.hma~, 

p. 6; the older batch, 
p. 13; four newly discovered, 
p. 12; newer batch, p. 12; 
chronological arrangement 
of, pp. 12-18; groups of the, 
p. 16; poetry of the, p. 40; 
classification of the philo
sophers of the, pp. '44-59; 
the Berecynthia of the sys
tems of Indian Philosophy, 

,p. 178; relation of the, to 
the ,Brabma-siitras, p. 2Q5; 
~ore of the teaching 9f, 
P·246. 

Upasadas, ,the name of certain 
ceremonies in a sacrifi.c<:', p. 
201. 

Upasani, mention of, p. 198. 
1:(1 

Ushasta, interested in Ulti
mate Reality, p. 56. 

Uttaramimansa : superiority 
of Knowledge to Works, 
p. 192. 

Uvula, as the nipple-like ap
pearance, p. 132. 

v. 
Vaiseshika : enumeration of 

Dravyas, p. 191; catalogue 
of Ultimate Existences in, 
p. 192· 

Vaisvanara, the first foot of 
Atman, p. 35; who is prade
Samatra and abhivimana, p. 
47; the first state of (-wak
ing) consciousness, p. 139; 
the wakeful aspect of Soul, 
P·335· 

Yak, and the Logos, p. I04. 

Villakhilyas: their question re
garding the Mover of tl~e 
Body, p. 133. 

Vamadeva: his philosophy of 
Three Births, p. 25; furious 
personality of, p. 49; e~p!a
nation of his doctrine of 
Three Births, pp :49-50; ut
terances of, as suggestive, ~f 
the idea of Reminiscence, :\l. 
153; his mystic ejaculatiohs, 
pp. 350-351• 

Vamana, the dwarf God Or 
geautiful God,' seated' bet

'ween tl1e _ upper ~d, iower 
breaths, p. 337. 

Vandhyiiputra, postulation of 
negation, p. 230. 

Vanvartl, 'as ,impl)drig fre
quency of return, p. 152. 

I ~ _ • • 
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Varul}3., hymns to, compared 
with the devotional psalms 
of the Bible, p. 4; hymn to, 
~eda VII. 88, P.4I. 

Vasudeva, the flI.tber of Krish
l}3. in the Mahabharata, p. 
202. 

Ved1nuvachana, meaning of, 
II. 

Vedanta, monistic, qualified 
monistic, and dualistic, 
p. 20$ philosophy, funda
mental conceptions of, p.206. 

Vedanta-sutras: more frequent 
reference to Chbandogya 
than to Brihada.ral}yaka, p. 
21. 

Vedanta, later: four states of 
the Cosmic Self in, p. 140. 

Vedlintins: their view that the 
Vedas are "Apaurusheya" in 
the sense of being inspired 
by God, p. 10. 

Vedantists, ultra-, on the su
periority of knowledge, p. 
193· 

Vedic Hymns, to call back the 
departed soul, p. 148. 

Vedic prayer, spirit of, p. 299. 
Veil, conception of at p. 225. 
Ventricle, p. i33. 
Verity of Verities, Atman as 
. the, p. 212. 

Vijfiana, p. 181. 
VijnanaV'iidins, the metaphysics 

and espistemology of, p.IBI; 
Sankara's criticism of, p. 
231• 

Vinculum Substantiate, p. St. 
Viraj, as intermediary bet

ween the Atman and 'the 
World, p. as: as the waking 

state of the Cosmic Self, p. 

14Q
• 

Virocbana and Indra,the myth 
of, p. 265. 

Virtues, in the Chhandogya and 
Bhagavadgita compared, p. 
204; enumeration of. in the 
Upanishads, pp. 307-312. 

Vi§ishtadvaita school of phi
losophy, pp. 179. 206; roots 
of, in the Upanishads, pp. 
20g-2I4· 

VishI}u and NiiriiyaIJa, identi
fication of, p. 203. 

Vision and Audition, as mysti
cal experiences, p. 342. 

Vigvariipa, roots of the con
ception of, p. 197. 

Vivekananda, Swami, his idea 
of the superconscious, P.I39. 

Void, the existence of a, p.I80. 
Voluntarism: its quarrel with 

Intellectualism, p. u6. 
Vyavabiirika view of Reality, 

pp. 2 15,231• 

W. 

Wallace, discovery of Natural 
Selection, p. 105. 

War of the Senses, story of the, 
p. 1+ 

Ward, James, Professor, on a 
psychology Dhne Seek, p. 129. 

Water, as the source of all 
things, pp.. 76-77; in the 
Genesis, p. 77; the first exis
tence in Manu, p. 77. 

Way Up and Way Down, pp. 
80,98,1:04. 

Way of Jhe Gods, in l,Zigveda 
and the Upa.ni$ads, p. 15{1. 
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Way of the Fathers, in ~veda 
and the Upanishads, p. 159. 

Weariness of the fiesh, p. 196. 
White Mountains, p. 43. 
\-Vill, as ding-an-sicIJ, p. II6; 

its relation to Intellect, p. 
II7; the claim for the pri
macy of, pp. II6-II7. 

Woman, her position in 
Upanishadic times, p. 61; 
the' origin of, p. 94. 

Wonder, as the root of all phi
losophy in Plato, 63. 

Word, and Non-word, p. 32. 
Wordsworth and Byron, poe

tries of, p. 251. 
Works and Knowledge, syn

thesis of, p. 192; reconcilia
tion of. in Kumarila, p. 193. 

Works, superiority of, to 
knowledge in Prabhiikara, 

P·193· 
W orId, as a grand Purgatory, 

p. I63;-Person, intermediate 
between Atman and the 
world, p. 95; as the In
dividual writ large, p. 141. 

X. 

Xenopbanes, description of 
God as all-Eye and all-Ear, 
p. 208. 

Xenophon. on the choice of 
Hercules, p. 293. 

Y. 

Yljfia.valkya, full description 
of the character of, pp. 19-
20 ; his disputation with 
Sakalya, p. 19; his biga-

my, p. 19; the out-standing 
Philosopher of the Brih
aditral}yaka. p 23; his me
taphors of the drum, the 
conch, and the lute, p. 37: 
a synthetical philosopher, p. 
38; his doctrine of the Light 
of man, p. 40; and Gargi: 
on the doctrine of Final Sup
port, 40; and his adversaries, 
p. 56; philosophy of, pp. 55-
59; a great psycho-metaphy
sician. p. 55: his doctrine of 
Atman, pp. 56-57: his argu
ment from order, p. 57: his 
negative theology, p. 57: his 
doctrine of Karman, p. 58: 
his absolute idealism. 
p. 59; on the nature of Kar
man, p. 181: and Uddlilaka 
Aruni: doctrine of the An
taryimm. p. 210; and Jana
ka. dialogue between, p.26J; 
on SeU-consqousness. P.273; 
and Janaka. interpretation 
of the doctrine of the Light 
of man. p. 274; and Aristo
tle, p. 27$ his eudaemorusm. 
p. 299: and the partition of 
his estate, p. 303; and the 
doctrine of' Self-realisation, 
p. 303 :-5mf,iti, on the five 
kinds of sin, p. 309. 

Yarna : his philosophical 
monologue, p. 39; and 
Nachiketas, dialogue be
tween, pp. 121-122; the world 
of, as described in the ~g. 
veda, p. 147. 

Yarna, as the preliminary of 
Yoga, p. 188. 
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Yatova, intereretation of, aC
cording to Saitkara, Madhva 
and Ramanttja, p. 209. 

YOga, On recollection, p. 153; 
mentioned aiong with sam
khYa. p. 182; locus classicus 
of, p. 187; doctrine of Self
spectator, p. 188; eight-fold 
scheme of, p. 189; as the 
Way to Spiritual Realisa-

lion, p. 189; the physiologi
cal basis of, p. 189; roots of, 
in the Upanishads, pp. 181-
190 ;~utras, deism in, p. 
18g; as precursor of physio
logy and medicine, p. 190; 
conditions of the practice of, 
338: physiological effects of, 
pp. 188, 338 ; spiritual effects 

.of, pp. 339, 347. 
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B1pHADARA~YAKA UPANISHAD. 

I. 2. 1-2. On Death as the pri
mary existent, p. 82. 

I. z. 4-5. The Vedas as pro
duced by the God of Death 
from his wile Speech, p. 12. 

1.3. 28. Miyi conceived as Not
Being, Darkness, and Death, 
pp. 225-226. 

I. 4- 1-4- Generation from At
man of the duality of sex, 
pp. 93-94· 

I. 4- 2. Fear proceeds 0 n 1 y 
from a Second, p. II5. 

I. 4. 7. The immanent God 
still unseen,p~ 261. 

I .... 8. The Atman as t b e 
highest object of desire and 
love, p. 302. 

I. 4. 10. The worshipper <;If the 
Deity as separate from him
self is the beast of the gods, 
p. uz. 

I. 4e 10. On ~he intro j e c ted 
identity of the I and the 
Brahman, p. 277. 

I. 4. 10. Vimadeva's eJacula
tion that he lived in the 
Man. and the Sun, p .• 3S. 

I. 4. II. On the relation of 
Brahmins and Kshatriyas, 
pp. 61-62. 

I. 4. II-IS. An unorthodox 
Theory about the' origin of 
castes. pp. sp-60. 

I. 4. 17· The doctrine of Quin
tupJe Existence. p. 16. 

II. I. 1-1$. The Sleeping eo.,· 
sciousness as the Ul~te 
Reality, pp. 251-252. 

II. r" 15· On the superiority of 
the Brahmins to the Ksb&
triyas, p. 62. 

II. I. 15-17. Sleep OCC~ wheD 
the Soul rests in the space 
inside the heart, p. 1~5. 

U. I. 19. Sleep caused by the 
Soul's lodgment in the Pu
ritat, p. 124. 

11. I. 19. In sleep, the Soul 
moves by the Hitii Ni4Is 
to the Puritat, p. 19l. 

II. I. 20. All things spring like 
sparks from the Supreme 
Soul, pp. 212-213. 

II. 3. 1-6. God as the Verity 
of Verities, p. 213. 

II. 3. 6. Attempt at '" p0si
tive interpretation of .. Ne~ 
Neti," p. 321. 

II. 3.6. Description ~ photic 
and morphic ex:perienqes. 
p. 343· 

n.4- 2-5· Everything is dee, 
for the eake of ~~. 
P·303· 

II. 4.5. OD ~ mystical ~ 
of the Self, p. ~76. 
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II. 4. 6-g The grasping of all 
things by the grasping of 
Atmar, p. 217. 

II. 4. 10. On the Vedas and 
Scienc,~ having been breathed 
forth hy the great Prinlal. 
Being, p. 10. 

II. 4. I:;i, 14. It is not possible 
to kIlow the Knower, p. 217. 

II. 4. 14. Maya as semblance an 
as-it-v'reie, an appearance, p. 227. 
Ix' 4. .t4. It is impossible to 

know the Knower, p. 273. 
II. 5. IS, All things centred in 

the-Supreme Soul,-p. 212. 
II. 5. IS. On the etymology of 

• pUrushl\, ' p. 36. 
n. 5. 19. Maya as the power 

of God, p. 226. 
II. 5. 19. On the identity of 

Atman with Brahman,~. 277. 

III. 2. 13. The nature and sig
nificance of Karman, p. lSI. 

III. 3. I. OD the possession 
of Patafichala's daughter by 
an aerial spirit, p. I2S. 

III. 4. 2. The impossibility of 
knowing the Knower, p. 273. 

III. 5. I. ·The spiritual life, a 
life of child-like simplicity, 
P·296. 

III. 6.:t. On the regressus ad 
infinitum in Gargi's que&
tionnaire, p. 40. 

III. 7. The famous 'Doctrine of 
the Antaryamin, p. 2II. 

III. 7. 23. The Self as ,the VI
tjrnate Seer, Hearer, aDd 
Thinker, p. 273. 

III. 8. 2. The two missiles ·of 
Gltgl, p. 61, 

III. 8. 8. Negative 
isation of the 
p.220. 

character
Absolute. 

III. 8. 9. Poetical description 
of the Order in the Universe, 
P·43· 

III. 8. 9. A physico-theological 
proof for the existence of 
Brahman, p. 258. 

III. 9. 1-10. The absolute unity 
of the Godhead, p. 259. 

III. 9.26. The negative mea· 
ning of II Neti Neti," p. 220. 

III. 9. 28. Appeal to the tran
smundane problem of the 
persistence of the Self after 
bodily death, p. 64. 

III. 9. 28. Onthe question about 
the root of human life, p.I20. 

IV. I. I. YaJfiavalkya's de
sire for both cows and 
controversy. p. 299. 

IV. r. 2-7. The various tenta
tive views about the nature 
of Ultimate Reality, p. 263. 

IV. r.7. One should not take 
away money without im
parting instruction, p. 300. 

IV. 2.4. On the superiority of 
the Brahmins to the Ksha
triyas. p. 63. 

IV. 2. 4. The negative mea ... 
Ding of "Neti Neti," p. 220. 

IV. 3. 2-6. Se1f-consciousnes 
the bltimate category of 
existence, pp. 274-275. 

IV. 3. 9-18; Dream as a twi
light state of consciousness 
p.I26. 

IV. 3. 19. The Fatigue theory 
of Sleep, p. 122. 
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IV. 3. 20. A description of the 
blood,<vessels of various co
lours, PP.189-190. 

IV. 3. 21. Realisation of the 
Self involves the fulfilment 
of all des!J"es, p. 303. 

IV. 3. 21. The erotic analogy 
for the experience of the 
happiness of God, p. 348. 

IV. 3. 23-31. The Seer sees and 
yet does not see, p. 218. 

IV. 3. 37-38. The welcome and 
send-off of the Soul by the 
Elements, pp. 154-155. 

IV. 4. 1-2. Description of the 
passing Self, p. 155. 

IV. 4. 3-5. The Self throws off 
this body, and takes on a new 
one, according to his Kar
man, PP.155-156. 

tv. 4. 5. A transcendental des
cription of the Absolute, 
p.221. 

IV. 4. 5. Man as a conglome
ration of desire, will, and 
action, p. 313. 

IV. 4. 6. Desire for Atman is 
desirelessness, p. 303. 

tv. 4.6-7. A man without de
sire obtains Brahman, and 
becomes immortal, p. 156. 

IV. 4. 6-7. The Body, called the 
slough of the Soul, p. 223. 

IV. 4. 10. The worsbippers of 
false knowledge enter into 
pitchy darkness after their 
death. p. 157. 

tv. 4- II. The ignorant go to 
joyless regions after death, 
p. 157· 

IV. 4. 12. On the identity of 
the I and the Atman. p. 277. 

IV. 4. 12. Cessation of feve-
rish activity after the rea
lisation of God, p. 347. 

IV. 4. 21. Too many words, a 
weariness of flesh, p. 296. 

IV. 4. 22. One disgusted with 
the world should take to 
the life of a mendicant, p.I8I. 

IV. 4 22. The negative mean
ing of "Neti Neti," p. 220. 

IV. 4.22. A contempt for 
wealth, progeny, and fame 
in the interest of spiritual 
realisatioIl, p. 295. 

IV. 4.22. The Atman grows 
neither great by good ac
tions, nor small by evil ac
tions, pp. 306-307. 

IV. 4. 23. A real Brahmin is 
he who sees the Atman 
everywhere, p. 297. 

IV. 4. 23. The wise sage grows 
neither great by good ac
tions, nor small by evil ac
tions, p. 307. 

IV. 5. IS. The negative mean
ing of "Neti Neti,"pp.220-22Ii 

V. '2. 1-3. Self-control, Charity, 
and Compassion as the 
cardinal virtues, p. 308. 

V. 5. I. On Water as the pri
mal existent, pp. 76, 77. 

V. 5. I. On the cryptical mean
, ing of the three syllables of 

'Sat yam '. p. 77. 
V.6. I. The Soul, as small 

as a grain ot rice ur barley, 
pp. 135-136. 

V. 9. I. Description of the 
Internal Sound, p. 343. 

V. 10. t. Ascent of the de-
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parted Soul to the snowless, 
sorrowless region through 
the wind, the sun_ and the 
moon, p. 158. 

V. 14.8. On the dignity of es-

chatological knowledge, p. 64. 

VI. 2. 5-7. On the superiority 
of the Kshatriyas to the 
Brahmins, p. 62. 

CHHANDOGYA UPANISHAD. 

I. I. 10. Maya as 19t1orrance, 
p.225· 

1.2. 8. The Saint as an im
penetrable rock, p. 316. 

I. 3. 3. Speech involves sus
pension of breath, p. II4. 

I. 3. 5. Voluntary action in-
lVOlves suspension of breath, 
'Pp. II4-II5· 

I. 3. 12. Fulfilment of all de
sires after God-realisation, 

,po 350. 
1.5.1.3. The Sun verily sings 

Om, p. 335. 
I. 6. 6. -The golden-<:oloured 

· Being seen on the Sun, p. 345. 
I. 9. I. On Space as the final 

,habitat of all' things, p. 81. 
L!II.~5.' On Pra:1}a as the Ulti

mate substratum, pp. 87-88 

II. 20. 2. Man lifted up to the 
region of the Deity he WOf-

· ships during life, p. 165. 
II. ;ZOo 2. Madhva's conception 

'of Immortality, p. 2og. 
n. 23. I. Reference to the four 

different A$ramas, p. 60. 
II~'23. 3. All speech as per

· meated' by Om, p. 334-

III. I-II. The intermundane 
region -described as a bee
hive p. 42. 

III. II. 2-3. The asPl11l)g mys
tic experiences Eternal Day. 
p. 34S:--

III. II. 5-6. Mystic Knowledge 
more valuable than the 
Earth full of treasure, p. 333. 

III. 13. Light or Suund within 
man as the Ultimate Rea
lity, pp. 250-25I. 

III. 13. 8. Description of the 
Internal Sound. as of the 
roaring of an ox, or the peal 
of a. thunder. p. 344-

III. 14. I. The Absolute as 
TajjaHm, p. 73. 

III. 14. I. Cosmological defini
tion of the Ult.imate Reality 
p. 253· 

111.14. I. On the vision of the 
Brahman as the All, p. 278 

III. 14.3. ·The Soul _as smaller 
than a mustard seed. and .as 
greater than the sky, pp. 
138-139. 

III. 14. 4. ",I shall reach -Brah
man after throwing oft. the 

'bodily coil," pp. ·221-2~Z. 
III. 15. I. The Universe con

ceived as a huge chest .. p,&J. 
III. 16. Mahidasa Aitareya,and 

the qu'estion of the prolonga
tion of life, p. 45. 

III. 11. r--6. Krish~a and Ghora' 
,~asa., p. 202. 
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Ill. 17.4. The list of virtues 
according to Ghora Awra
sa, P.309. 

III. IS. I. Meditation upon 
mind as the UltImate Rea
lity, p. 292. 

III. 19. 1-3. The myth of the 
Universal Egg, p. 83. 

III. 19. 4. Meditation on the 
Sun as Brahman, p. 128 

IV. 3. 1-2_ Clt} Air ",o, diP fin",1 
absorbent of all things, 

PP·78-79· 
IV. 3. 3. On Priil)a as the final 

absorbent, p. 88. 
IV. 3. 4. On Air and Pral)a as 

the absorbents in the ma
crocosm, and microcosm, p.8S. 

IV. 4.1-5. Truth as supreme 
virtue, illustrated by the 
story of Satyakama, pp. 3Il-
312• 

IV. 5. 3. Meditation on Brah
man as resplendence, p. 128. 

IV. 9. 3. Necessity of a Spiri
tual Teacher, p. 330. 

lV. 10.tS. The image reliect
ed in the human eye as the 
Ultimate Reality, pp. 249-250. 

IV. 14.3. Sin does not touch 
a Saint, p. 316. 

IV. IS. 5-6. Final ascent of the 
Soul by the path of light, 
p.I60. 

V. t. 6-15. On the controver
sy between PriiI]a and the 
Organs of Sense, pp. 88-90' 

V. 3. 1-4. Knowledge incom
plete without eschatological 
knowledge, pp. 120-121. 

52 

V. 3. 7· On the superiority of 
the Kshatriyas to the Brah· 
mins, p. 62. 

V. 10. 1-5. The path of the 
Gods and the path of the 
Fathers, p. 196. 

V. 10. 1-6. Ascent and descent 
of the departed Soul by the 
path of Darkness, pp.160-16I. 

V. 10. 7. The quality of cha
racter as determining the 
nature of rebirth, p. 162. 

v: ro. 8. The fate of creatures 
low in the scale of evolution. 
p. 162. 

V. 10.9. The five cardinal sins. 

P·309· 
V. IS. t. The Soul is of the 

measure of a ~pan, p. 135. 
V. 19-24. On the Inner Sacri

fice, p. 8. 

VI. I. 2-7. Brahman alone is 
real, everything else is a 
modification and a name, 
p. 216. 

VI. I. 4. Mayii as a word, a 
mode, and a name, p. 227. 

VI. 2. t. "Being" born from 
''Non-Being,'' p. 180. 

vr. 2. 1-4. "Being" as t k e 
source of Fire. Water a n \l 
Earth. p. 85. 

VI. 3·2. 3. On the tripartition 
each of Fire. Water. 1'tnd 
Earth. p. 85. 

VI. 4. I. The three GUl}as of 
Samkbya philoS<Jphy adum. 
brated in the description of 
the Three Colours. p. lS2. 

VI. 4. 1-4· The doctrine of 
"Trivritkarat:llt" pp. 85-86. 
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VI. 4. 5. On the Sages of old 
having learnt spiritual wis
dom from their Masters. 
pp.II-12. 

VI. 5. I. The subtle part of 
food as forming the mind, 
p. Ir4· 

VI. 5. 4. Mind as manufactured 
out of food, p. 1I3. 

VI. 6. X-2. The subtle part of 
food is transformed into 
mind, p. 114. 

VI. 7. I. On a fasting-philoso
phy. p. 45. 

VI. 8. x. In sleep, man is unit
ed with the Real, p. 125. 

VI. B. x, 2. Sleep occurs when 
the mind settles down on 
breath, p. 124-

VI. 8. X-3. On the etymology 
of 'svapiti', 'asisishati' and 
'pipisati,' p. 36. 

VI. 8. 4. On Fire as the first 
evolute from the Primal Be
ing, p. 79. 

VI. 8.7. Identity of Self and 
Brahman, p. 222. 

VI. 8. 7. On the projected 
identity of the Thou and 
the Brahman, p. 278. 

VI. 9. 3. The perpetual round 
of births and deaths for low 
creatures, p. 1:62. 

VI. 9-10. Doctrine of Imper
sonal Immortality, p. x65. 

VI. 12. God as the subtle es
sence underlying all things, 
pp. 256-257. 

VI. 13. X-3. God as the Salt of 
life, pp. 261-262. 

VI. x4. 1-2. The story of the 
man from Gindhira, p. 331. 

VI. 16. 1-2. The efficacy of the 
heated axe for the moral or
deal, p. 3X2. 

VII. I. Narada's request for 
initiation, p. 19B. 

VII. I. 2-3. The ocean of grief 
can be crossed only by the 
knowledge of Xtman, p. 327. 

VII. 3. I. Mind as the Atman 
in us, and as the Ultimate 
Reality, p. 292. 

VII. 4. 2. On the primacy uf 
the Will over the Intd1cct, 
p. 1I6. 

VII. 5. I. On the primacy of 
the Intellect over the Will, 
pp. Il7-XIB• 

VII. XI. 2. Meditation on Brah
tnan as lustrous, p. 128. 

VII. 12. x. Space as the high
est Realitl' p. BI-. 

VII. X2. I. Aka§a as the Car
rier of sound, p. 191. 

VII. x5. I. On Pral]a as the 
navel of existence, p. 88. 

vn. 16, 17. Truth means ul
timately the realisation of 
God, P.3I3. 

VII. 22-25. Description of 
Bhmnan, p. 305. 

VII. 23-25. Meaning of Swi
rajya, p. 43. 

VII. 26. 2. Purity of mind de
pends upon purity of food, 

P·1I4· 

VIII. I. 1-3. The City within 
described as exactly like the 
City without, p. 43. 

VIII. I. 1-3. The microcosm and 
the macrocosm, p. 141. 
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VIII. I. 6. No true freedom 
without the knowledge of 
Atman, p. 314. 

VIII. 2. 10. Sovereignty of 
man's will after God-realisa
tion, pp. 314-315. 

VIII. 3. 1-3. Maya as Untruth, 
p.226. 

VIII.3.2. In sleep, there is nocons
ciousness 'of Brahman, p. 126. 

VIII. 4. I. The Self as the eter
nal bund of existence, P.258. 

VIII. 4. 2. The sudden illumi
nation of the Spiritual World 
in the night of existence, 
P·344· 

VIII. 6. I. A description of 

the blood-vessels that pro
ceed from the heart, p. 189. 

VIII. 6. 3. Sleep caused by the 
entrance of the Soul in the 
arteries, p. 123. 

VIII. 7. I. The obtainment of 
all the worlds after God
realisation, p. 350. 

VIII. 7-12. The great parable 
of Indra and Virochana to 
discover the nature of the 
Self, pp. 265-268. 

YIII. 12. I. The Absolute as 
beyond happiness and SOf

row, P.306. 
VIII. 13. I. Release from the 

eclipse of desire, p. 351. 

iSAVAsYA UPANISHAD. 

Santi. The Atman and Brah
man as two Infinities, P.277. 

2. Exhortation to spend a life 
of activism, p. 297. 

2. Freedom from action at
tained by doing actions, p. Iq6.' 

3. The soul-murderers go to 
demoniac regions. p. 157. 

4, 5· Atman as speedful and 
not-speedful, p. 347. 

7. No infatuation and grief 
for the God-realiser, p. 316. 

9. Knowledge as more dan
gerous than ignorance for 
realisation, p. 329. 

9. The worshippers of fal~ 
knowledge enter into pitchy 
darkness, p. 157. 

g-II. Reconciliation of Vidyl 
and Avidyi. p. 192. 

g-II. Reconciliation of the 
claims of Action and Know-' 
ledge, p. 298. 

10. The continuity of philoso
phical tradition. p. II. 

IS. Miyii as a Veil, p. 225. 
16. Realisation of the Per

son without as the Person 
within, p. 345. 

KENA UPANISHAD. 

I. 2. 8. The Ultimate Reality 
as. the mind of mind, the 
eye of eye, and the ear of 
ear, p. 264. 

I. 3. The continuity of philo
sophical tradition, p. II. 

I. 3. The Atman as beyond the 
Known and beyond the Un 
known, p. 272. . 
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11./3. Cognoscendo igll'orari, et 
ignorando cognosci, p. 272. 

JI. 13. Exhortation to: realise 
the Self while the l~ody lasts, 

P·327·· 

HI. IV. All physical and men
tal power as due to the 
power of Brahman, PP.2S4-
255· 

AlTAREYA t]PANISHAD. 

1. 1-3. Creation of the Uni~ 
verse by the Atman thro)lgh 
the Intermediary Person, 
pp. 95-97· 

IJI. 2. Intellectualistic classifica
tion of mental states, p.nS. 

IU. 3. On lntellect as the 
final reality, p. II9. 

III. 3. All existence is b~ 
on Intellect, p. JSr. 

III. 3. Self-consciousness as tbo 
Absolute, pp. 269"'270. 

TAITTIRIVA UPANISHAD. 

I. 6. 1-2. The passage of the 
Soul from the heart to the 
skull through the nipple-like 
part between the bones of 
the palate, p'. 132. 

I. 7. On the doctrine of"Quin
tuple Existence" being bor
rowed from the Brihadara~ 
yaka, p. 16. 

I. 9. An enumeration of dif· 
ferent virtues, p. 310. 

.I. 10. The post-illuminational 
pjscourse of TriSanku, p. II. 

I. '10. TriSanku's Self-experience 
as the Mover of the Tree, p. 352. 

I. II. Exhortation t to follow 
the good actions of the el
ders, or presbyters, p. 290. 

I. II. I. Reference to the two 
AAramas of the Student and 
the House-holder, p. 60. 

I. II. I. Exhortation not to 
neglect Truth and Law, as 
weD as Happiness and Pr0s
perity, p. 299-

I. II. 1-3. The parting advice of 
the Teacher to his Pupll, 
pp. 3I C-3II. 

II. I. The Theory of the ema
nation of the Elements from 
Atman, p. 98. 

Jr. I. All inorganic nature bol1l 
from God, p. 258. 

II. I. The Absolute as~
istence, Consciousness, and 
Infinity, p. 26g • 

11.2-5. The five Sheaths ot the 
Soul, p. 142. . 

II. 4. :nestruction of fear 
after ~d-realisation, p. 349-

11.4. The Atman as uns~bl~, 
and unthinkable p. 272. 

II. 6. Creation of dualities, 
P·93· 

II. 6. Meditation on BrahmaD 
as Not.Being or BeIng, P.l29. 

11.6. The entry and imman
ence of God even in ~u.. 
ries, p. 212. 
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II. 7. Lodgment in the fearles.~ 
God confers fearlessne-ss, 
p. 34g· 

p. 1. Being described as born 
from the primal Not-Being 
p.8I. 

II. 7. On the feeling of other
ness as causing fear, p. II5. 

II. 8. Identity of the Person 
in the Man and the Person 
in the Sun, p. 222. 

II. 8. God as the source of 
terror, p. 2gI. 

II. 8. The beaillic calculus, 
P·300. 

II. 9. The Saint goes beyond 
the reach of duals, p. 316. 

II. g. The Sage has no cause 
for repentance, p. 316. 

III. I. The Absolute as the 
origin of life, and the end of 
things, pp. 73-74. 

III. I. All organic nature born 
from God, p. 208. 

III. I. Cosmological definition 
of the Ultimate Reality, 
pp. 252-253. 

III. 1-6. Matter, Life, Mind, 
Intellect, and Bliss as forms 
of Brahman, pp. 144-145. 

III. 10. 3-4. Meditation on Brah
man as support, greatness, 
mind, and 'parimara', 
pp. I28-12g. 

III. 10. 5-6. The song of Uni
versal Unity, p. 353. 

III. 10. 6. God as the Devour
er of the Devourer, p. 100. 

KAUSHtTAKI UPANISHAD. 

I. t. On the superiority of 
the Kshatciyas to the Brah
mins, p. 62. 

I. 2. Man's birth as depend
ing upon his Karman and 
Knowledge, p. 162. 

I. 4- A belated description 
.of the path of the Gods, 
pp. 163-164. 

n. t. Satyagraha, p. 2g5. 
11. I. On PriJ?3, as the Ulti

mate Reality, p.88. 
n. S. On the lnner Sacrifice, 

p.8. 
II. S. On the sacrifice taught 

by Pratardana, p. lIS. 

W. ~-g. Identification of Pral]a 
witla We, Consciousness, 

and Atman, pp. gl-92. 
III. 9. Man as a mere puppet 

in the hands of God, 
p. 314. 

IV. 1-18. The Sleeping Con-
sciousness as the Ultimate 
Reality, pp. 251-252. 

IV. 1-18. On the superiority 
of the Brahmins to the Ks
hatriyas, p: 62. 

IV. Ig. A description of the 
blood-vessels that proceed 
from the heart to the Purt
tat, p. 18g. 

IV. 20. The Self as Lord of 
all the bodily faculties, P.I34. 

IV. 20. !borough immanence of 
thq Atman in the body, 
p.~. 
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KA 1HA UPANISHAD. 

1. I. 3. The givers of barren cows 
go to joyless regions, p. 157. 

I. I. 5-6. Like com man ri
pens, and like com he is 
born again, p. 154. 

I. I. 20. Denial of the existence of 
Soul after bodily death, p. 180. 

1. I. 20-29. On eschatological 
knowledge as the highest 
good, pp. 121-122. 

I. 1.26, 28. The pleasures of 
the senses, p. IBo. 

r. I. 28. Want of delight in the 
life of worldly pleasures, p. 294. 

I. 2. 1-2. The conflict of the 
good and the pleasant, P.293. 

I. 2. 3. Refusal of Nachiketas 
to be chained in the life of 
pleasures. p. 293. 

I. 2. 4, 5. Maya as blindfoldness, 
p. 225· 

I. 2. 7. The first-hand report. 
- knowledge, and realisation of 

Atman as miraculous, 
pp. 195-196. 

1.2.7. The Knower of At
man a miracle, p. 272. 

1. 2. 8-9. The Teacher must 
have realised his identity 
with the Self. p. 330. 

1. 2. 14- The Absolute as mo
rally transcendent, p. 306. 

I. 2. 15. Om as the Word de
clared by the Vedas, p. 196. 

I. 2. 15-17. Meditation on Om 
as the supreme way. p. 334. 

1.2.18. Atman as unbOrn, eter
nal, and indestructible, p. 195. 

I. 2. 19. Atman neither kills, 
nor is ever killed, p. 195. 

1. 2. 20. Soul as subtler than 
the subtle, and greater than 
the great, p. 138. 

I. 2. 20. Atman as both large 
and small, p.347. 

I. 2. 20. God's greatness rea
lised after a catharsi!t of the 
moral being, p. 341. 

I. 2. 21. Atman as moving in 
a sitting posture, p. 347. 

I. 2. 22. The Soul as omnipre-
sent, p. 328. 

r. 2. 23- The Self not reached 
by much learning, p. 328. 

I. 2. 24, Cessation from sin, re
quisite for Self-realisation, 
p.32B. 

1.3. I. On the relation of the 
Individual Soul and the Uni
versal Soul, p. 14. 

I. 3. I. Description of the Two 
- Souls, p. 207. 

I. 3. Io-II. The Purusba as 
the Highest Category 'of exis
tence, p. 183. 

I. 3. 10, II. There is nothing 
above the Purusha, p. 183. 

I. 3. 12. God realised by the sub
tle 'faculty of Intuition, p. 340. 

1.3. 13. Description of Jfiinlt
man, Mahat Atman, and 
Santa Atman, p. 183. 

I. 3. 14. Mystic way as sharp 
'as a razor's edge, p. 330. 

I. 3. 15. Mixing up of negative 
and positive characteristics 
of the Absolute, p. 220. 

II. 4. I. Introversion requisite 
for Self-realisation, p. 328. 
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II. 4. 2. Maya as unreality and 
uncertainty. p. 226. 

II. 4. B. Spiritual Fire to be 
worshipped day after day, 

P·337· 
II. 4. II. Perception of dif-

ference leads one from death 
to death, p. 216. 

II. 4. 12. The Soul is of the 
- measure of a thumb, p. 135. 
II. 5. 3. The Dwarf God en-

sconced between the upper 
aad the lower breaths, p. 
337· 

II. 5. 4-8. On the persistence 
of the Self in sleep and after 
bodily death, p. 64. 

II. S. 7. Rebirth of Souls in 
inorganic or live matter ac
cording to works, p. IBI. 

II. 5. 9. On Fire as assuming 
aU forms in the Universe. 

P·79· 
11.5.9,10. The Universal At-

man as both immanent and 
transcendent, p. 262. 

II. 5. II. God, the Sun of the 
World. as untouched by the 
defects of vision. p. 262. 

II. 5. II. Adumbration of the 
deistic conception of God as 
in Yoga doctrine, p 189. 

II. 5. IS. God as supreme res
plendence, p. 256. 

II. 6. I. Descnptton of the 
eternal A§vattha tree, p.lg8. 

II. 6. 2-3. God as a fearful 
Thunderbolt. p. 291. 

II. 6. 4. Want of RealisatlOn, 
the cause of reincarnation, 
p. 327· 

II. 6. 9. God not reab.sed by 
Sight or by Mind, p. 339. 

11.6. IO-II. Yoga as equani
mity of the senses, mind, 
and intellect, p. 188. 

II. 6. Io-II. Mental equanimi
ty reached in the process 
of contemplation, p. 316. 

II. 6. 12. God revealed only to 
those who know that God is, 
p. 340. 

II. 6. 17. Atlnan as 01 the size 
of a thumb, p. 341. 

II. 6. 17. On the extraction of 
the Atman from the body. 
as of a blade from its sheath, 
p. 347· 

MU~~AKA UPANISHAD. 

I. t. 3. On the "arche" of 
knowledge, p. 64. 

I. I. 4-5. The higher and the 
lower knowledge, p. 326. 

I. I. 6. The Soul as omnipre
sent, p. 13B. 

I. I. 6. Mixing up of negative 
and positive characteristics of 
the Absolute, p. 220. 

I. r:. 7. The univl'ISE' thrown 
out and re-'absorbed by the 
Immutable Brahman, p. 222. 

I. 2. I. On the following of the 
sacrificial routine, p. 7. 

I. 2. 7-II. Sacrifices are like 
unsteady boats. p. 7. 

I. 2. 12. Disgust for the world 
and humility, necessary for 
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the realisation of the Sen, 
p. 329. 

II. 1.1. Manifold beings as only 
scintillations from Brahman, 
p.222. 

II. t. 2-9. Creation of the 
world from the fonnless Per
son, p. 99. 

II. I. 4. A description of the 
Cosmic Persoll, p. 197. 

II. I. 10. Identity of the Self 
with the Supreme Person, 
and the Universe, p. 222. 

II. I. ro. Maya as a Knot, 
p. :225· 

II. 2. 3-4. Om as the bow,Soul 
as the arrow, and Brahman 
as the mark, p. 334. 

II. 2. 5-7. Meditation on At
man as the Bund of Im
mortality, p. 2g6. 

II. 2. 8. The breaking of the 
knots of the heart after God
realisation, p. 347. 

II. 2. 9. Brahman as an im
maculate light set in a disc 
of gold, p. 344. 

II. 2. II. The vision of Brahman 
as above and below, to the 
right and to the left, p. 350. 

III. I. I. The idea of the rela
tion of' the Two SoUls, p. 14. 

III. I. I. The deistic concep
tion of God as an onlooker, 
p.I8g. 

III. I. t. The dualisti~ con-
ception of the re1~tion of 
the Self and God, p. 207. 

III. t. 2. The acquisition of power 
after God-realisation; p. 348. 

III. I. 3. The idea of Inunor
tal Life as "assimilation" to 
Divinity, p. 165. 

III. I. 3. Riimanuja's doctrine 
of Immortality, p. 213. 

III. 1. 3. Doctrine of Supermo
ralism, p. 306. 

III. t. 4. Life in Atman, a We 
of intense spiritual activity, 
P·2g7· 

Ill. I. 5. Truth, penance, and 
insight necessary for Self
realisation, p. 428. 

III. I. 6. The triumph of 
Truth, p. 312. 

III. I. 7. Atman as great and 
small,as far off and near,p.347' 

III. I. 8. God realised after a 
catharsis of the moral be

~ ing, p. 341. 
III. 1. g. The Atman reveals 

Himself after the purmca
tion of mind, p. 347. 

III. I. 10. The fulfilment of 
, any end after the vision of 

God, p. 350. 
III. 2. 2. The annihilation of dt

sires by the realisation of 
God, p. 316. 

III. 2. 3. The doctrine of 
Grace, p. 345. 

III. 2. 4. The ,Atman cannot 
be reached by a life of 
weakness and error, P.329. 

III. 2. 5. The liberated Soul 
mingles with the whole UDi':' 
verse, p. t66. 

III. 2. 6. Enjoying the comi 
panionship of God aftet 
death, p. 165. 

III. z. 6. Doctrine of Kramalftu
kti, p. 214. 
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III. 2. 7-8. The Idea of Im-
mortal life as Atonm~nt to 
Divinity, y. 165. 

III. 2. 8. Sailkara's doctrine of 
Impersonal ImmortalitY,P.223. 

Ill. 2. 10. The carrying of 
fire over one's head requi
site for one's initiation, 
P·332 . 

SVETASVATARA UPANISHAD 

1. I. An Aporia regarding the 
ongm and substance of 
things, p. 74. 

I. 2. Enumeration of contem
porary theories of creation, 
p.lOO. 

I. 4. Reality cryptically com
pared to a great Circum
scribing Felly, p. 34. 

I. 5. Nature cryptically des-
cribed as a vast expanse of 
water contributed to by five 
different streams, p. 35. 

I. 6. Immortality means the 
union of the Atman and 
the Mover, p. 222. 

I. 8. The Universe as con
trasted with lSa, p. 194. 

I. 9. Triune unity of Brah
man, p. 210. 

I. 10. The cessation of the 
world-illusion due to the p0-
wer of God, p. 226. 

I. 12. The Enjoyer, the En
joyed,and the Mover as the 
constituents of the Abso
lute, p. 210. 

I. 14. Mention of the process 
of Dhyana, p. 188. 

I. 14. Spiritual fire as churned 
out of the two sticks of tha 
Body_and the Pral}ava, p. 337. 

I. IS. Atman immanent in 
the body, as oil in sesa
mum, p. 342. 

53 

II 8-10. Requirements of the 
practice of Yoga, p. 338. 

II. 8-15. A classic description 
of the practice of Yoga, 
pp. 187-188. 

.I1. II. Description of phutic 
experience, p. 343. 

II. 12-13. The physiological ef
fects of Yoga, p. 339. 

II. 14-15. Vision of the Sf'lf 
compared to the vision of a 
lustrous Mirror. p. 346. 

II. 17. The immanence of God 
in the Universe, p. 262. 

III. I. Maya as the Meshes of 
God, p. 227. 

III. 2. Rudra, the Creator and 
Destroyer of all things, p. 102. 

III. 2. Rudra, as the only one 
God, p. 194. 

III. 2,3. The One God creates 
the heaven and the earth, 
pp. 259-260. 

III. 3. God as all eye, and all 
ear, p. 208. 

III. 4. Hiral}yagarbha as first
born of God, p. 186. 

III. 9. God standing like a 
motionless Tree in the hea
ven, p. 9. 

III. 9. Personalistic description 
of God, p. 208. 

III. 14. The transcendence of 
God, p. 262. 
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III. 18.- The out-moving ten
dency of the Self, p. 328. 

III. 19. The Atman always the 
subject of knowledge, and 
never the object, p. 273. 

IV. 5. On the relation of the 
Individual Soul, and the Uni
versal Soul, p. 14. 

IV. 5. The Prakriti as made of 
red, white, and dark colours, 
p. r82. 

IV. 5. The Supreme Soul lives 
apart from Prakriti, while 
the Individual Soul is caught 
in the meshes of her love, 
p. r86. 

IV. 9. The Individual Soul as 
el'lchained by the magic po
wers of the Universal Soul, 
pp. 185-186. 

IV. 9. Maya as the power of 
God in the creation of the 
world, p. ~27. 

IV. 10. God compared to a 
spider, p. 185. 

IV. 10. Maya as Prakriti, p.227. 
IV. II. One attains to tran

quillity by "collecting"the 
Godhead, p. 316. 

IV. 12. Hirat:JYagarbha, as the 
first creation of God, p.I86. 

IV. 16. God as a subtle film 
enveloping the Universe, 
P·342· , 

IV. 16. Saivite description of 
the Godhead, p. 194. 

IV. 18. God experienced as be· 
yond both night and day, 
P·345. 

IV. 22. A eudemonistic pra-
yer to ~udra, p. 299. 

V. 2. Reference to the tawny
coloured Rishi, as the first
born of God. p. 1'86. 

V. 3. Crl)d as the spreader of 
the meshes, p. 194. 

Y. 3. Maya as the Meshes of 
God, p. 227. 

V. 5. Nature brought to ma
turity by God, p. 100. 

V. 5. God as presiding over the 
process of development, p. 185. 

V.8-9. Atman smaller than 
the hundreth part of a hair 
divided hundredfold. p. 347. 

V. 10. Atruan realised as uti
ther male nor female. p. 346• 

VI. 1-12. The nature of the 
Supreme Godhead, and His 
identification with the Self, 
pp. 260-26r. 

VI. I. The whirling of the 
wheel of the Universe due to 
Rudra, p. 102. 

VI. 2. God as the Time of 
Time, p. roo. 

VI. 2. The Elements cannot 
be the "arche" of things, pp. 
100-101. 

VI. 2. The Five Elements II.lt 

the handiwo~k of God, P·I9I • 

VI. 5. God as the cause of the 
combination of Elements, 
p. rOI. 

VI. 5. Upasana, or the men
tal worship of God, p. 198. 

VI. 9. Rudra as the Supreme 
Cause, and Lord of Souls, 
p.I02. 

VI. 10 .. God as the Magician, 
and Pral<riti as his Magic 
Power, p. 185. 
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VI. II. The Elements a,s in
formed by God, pp. 100-101. 

VI. II. God as the Spectator, 
p.186. 

VI. II. The One God as im
manent in the whole Uni
verse, p. 208. 

VI. 12. Rudra as the Mover of 
the unmoving manifold, lJ. 102. 

VI. 12. Highest hap pin e s s 
arises by seemg God within 
oneself, p. 316. 

VI. 13. Mention of Samkhya 
and Yoga together, p 182. 

VI. 16. God described again 
as the Time of Time, p. 100. 

VI. 16. God as the Lord of 
Pradhana, p. 185. 

VI. IS. Brahma as the first 
creation of God, p. 1S7. 

VI. 20. There can be no end 
to sorrow without the know
ledge of God, p. 316. 

VI. 21. The revelation of the 
Upanishad through the Grace 
of God, p. II. 

VI. 22. 23. FaIth necessary 
for the communication of 
mystic knowledge, p. 333· 

VI. 23. BhaktI to God as to 
Guru, p. 198. 

PRASNA UPANISHAD 

I. 3-13. Rayi and Priil}a con
ceived in the manner of 
Aristotle's Matter and Form, 
pp. 92 -93. 

I. 16. Maya as crookedness, 
falseness, and i 11 u s ion , 
p. 226. 

II. 1-12. On the supreme im
portance of Priil}a, PP.9o-gr. 

IV. 2. Sleep caused by the ab
sorption of the Senses in 
the Mind, p. 123. 

IV. 4. The Mind, which is the 
Sacrificer, is carried to Brah
man every day, p. 125. 

IV. 5. Dreams as both produc
tive and rep rod u c t i v e , 
pp. 126-127· 

IV. 6. Mind is merged in an 
ocean of light in deep sleep, 
p. 123. 

V. 1-5. Meditation on Om re
moves the slough of sin, 
p. 335· 

VI. 1. Untruth, as drying up 
a man from the very roots, 
p·312• 

VI. 2. The Purusha with 
Sixteen Parts, p. 1S3. 

VI. 4. The Constituents of the 
Person with Sixteen Part" 
pp. 183-184. 

VI. 5. Destruction of Name 
and Form in the final mer
gence in the Absolute, 
p.I65· 

VI. 5. The parts are to the 
Person as rivers are to the 
Ocean, p. 180. 

VI. 6. The parts of Purusha 
are centred in Him as spokes 
in the navel of a wheel, p.18S. 
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MAITRI UPANISHAD. 

I. 1-7. On the superiority of 
the Brahmins to the Ksha
triyas, p. 63. 

I. 7. Brihadratha's ~equest 
for initiation,p. 198. 

I. 2-7. The pessimism of Bri
hadratha, p. 294. 

I. 2. An enumeration of the 
Iseven Dhiitus, p. 189. 

.. 
II. 1-3. Vision of one's Self in 

a flood of supreme light, 
P·346. 

II. 3-4. The Soul as the Mo
ver of the body-chariot, 
pp. 133-134. 

II. 8. Internal sound as the 
result of the processes of di
gestion and assimila tio n, 
P·343· 

II. 8. The Sound within man 
as the Ultimate Reality, p. 
251. 

VI. I. The inner Self governs 
all external e,xistence, p. 120 . 

VI. 30. Thought as the root 
of all mental processes, p. uB. 

VI. 38. The Soul described as 
either atomic, or of the size 
of a thumb, a span. o~ the 
whole body, p. 138. 

MA~J;>OKYA UPANISHAD. 

1-12. Om as the representa
tion of the various States of 
Consciousness, and, the va
rious 'Aspects 0 f Sou I , 
P·336. 

2-7. The four States of Con-

sciousness and the four Aspects 
of Soul, pp. 139-140. 

6, 7. God and the Absolute, 
p. 219. 

9-II. On the meaning of the 
parts of Om, p. 36. 



BIBLIOGRAPHICAL NOTE 

I. TEX TS. 

A handy edition of the texts of the Upanishads can be had at 

the Nirnayasagar Press, Bombay, entitled Twenty-eight UPanishads, 
which contains almost all of the more prominent Upanishads, ex
cluding the Maitri. Another edition of the Twenty-eight Upa

nishads is published also at the Venkateshwar Press, Bombay. The 
Anandashram Press, Poona, has published an edition of Thirty-two 
Upanishaas, which excludes the famous ten Upanishads, with an 
inclusion, however, of Kaushitaki and Mal.tn along with other 
Minor Upanishads. This edition of Minor Upanishads is printed 
with the commentaries of NiriyaJ}ll and Sankariinand~. Jacob 
has brought out an edition of the Eleven Atharva"a Upanishads in 
the Bombay Sanskrit Series, which also- contains Upanishads be
yond the ordinary ten. An excellent edition of the Miscellaneous 
Upanishads can be had at the Adyar Library, Madras, edited by 
the Dlrector of the Manuscripts Library. Dr. Schrader, who was 
the Director of that Library in 1912, brought out an edition of 
the Samnyiisa Upanishads during that year, but when he was re
quired to go to Europe during the war, his place was taken up by 
his successor A. Mahadev Shastri, who has recently brought out 
editions of the Yoga Upanishads in 1920, Vedanta UPanishads 
in 1921, and Vaish~alla Up,lms}uul,s in 19~3. It seems only one 
volume on &uva Upanishads ll'om out of the ~riginal plan yet re
mains to be edited. All the Upanishads have been edited with 
the commentary of Upanishad-Brahmayogin. The get-up of the 
volumes leaves nothing to be desired, and we cannot recommend 
to our readers a more beautiful or more handy edition of the Minor 
Upanishads than the edition of the four volumes brought out from 
Adyar. 
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As regards the Hundred and Eight Upanishads, there was an 
edition brought out by Subralunanya Shastri at Madras in 1883. 
Later on, the Tattvavivechak Press, Bombay, brought out an 
edition of the same Hundred and Eight Upanishads, while a handy 
edition of the Hundred and Eight Upanishads can now be had even 
at the Nirnayasagar Press, Bombay. In the absence of a more 
reliable editi(ln, we can recommend this to all students of 
Upanishadic Jiterature, who care for the canon of the Upanishadic 
literature "in extenso." There. are a number of other Upanishacls 
which exist beyond the so-called Hundred and Eight, which have 
been catalogu.ed in the volume on the bibliography of the 
Upanishads published at Adyar, as well as with greater fulness ancl 
precision in the "Creative Period of Indian Philosophy" by 
S. K. Be1vallcar and R. D. Ranade. 

It is strange that th~-e ::.Luulu not have been even a single ex
ceedingly reliable edition of the Texts of the Upan~shads. We 
recommend tj~e production of such a one to an those who are in
terested in the literary side of the Upanishads. Lanman's dictum 
( "Beginings bf Hindu Pantheism") remains only too true that 
"a critical text of all the old Upanishads conveniently assembled 

-in one volume with a philologically accurate translation and various 
useful appendices is still one of the pressipg needs of Indology." 

Colonel Jacob has laid all students of Upanishadic literature 
under immense obligations by editing a Concordance to the Princi
pal (56) UPanishads, along with the BhagavadgUii. This piece 
of literary work is exceedingly creditable to one who was serving 
in the Indian Army. OnE' wighE'~ that there were more happy 
surprises of that kind from the Indian Anny ! 

I I. COM MEN TAR I E S. 

All the great Schools'of Vediinta Philosophy have had their own 
commentaries on the Upanishads, as on the Brabma-Sutras, and 
the Bhagavadgita. The Commentaries oj Sailkara on the various 
UplDishads have been printed in the Anandasram Press, Poo1'la. a 
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also in the collected edition of his works printed at Vanivilas Press. 
They are also edited in one volume by H. R. Bhagavat, Poona. 
Sankara's commentary on the KiIiklts of Gauqapiida, which are 
themselves a commentary on the MiiI}qiikyopanishad, is most 
famous, as well as his commentary on the Brihadaraf.!yaka. This 
last has been again commented on by Suresvarachiirva in his 
Viirhka. Doubt has sometimes been thrown upon ·Sankara's 
commentary on the Svetasvatara. Upanishad; but Ins commenta
ries on the other Upanishads have been regarded as authentic. 
There has been a very good one-volume edition of the principal 
Eleven Upanishads commented on by Swami Achintya Bhagawan 
and printed at the Nimayasagar Press, 1910, which follows in 
substance the commentary of Sankara on the Upani<iliads. 1£ 

one wishes to have an epitome of Sankara's commentaries on the 
Upanishads. one can have it in this edition of Swami Achintya 
Rhagaw:an Th" ,,<htion is also beautifully prontt',l and is handy. 
Another running commentary on the substance of the various 
Upanishads, following the Advaita school of Philosophy, is entitled 
.. AnubhiitiprakiiSa, " and has been written by the famous Miidha
vacharya. 

The Commentaries of Riimiinuja on the Upanishads are not 
so well-known as his commentary on the Brahma-Siitras. There 
is a mention of the existence of his commentaries on the Upanf
sbads in an edition printed at Madras, which is howf'ver, in any 
case, not very accessible. On the other hand, the commentanes 
of Ranga Riimanuja on the various Upanishads following the 
Visishtadvaita school of thought are better known. The Anan
dashram Press has printed Ranga Riimanuja's commentaries 
on the Brihadiiranyaka, the ChMndogya. the KatlJa and the 
Kena Upanishads. The last two Upanishads with Ranga R'1i.mli
nuja 's commentary have been also edited by Shridharashastri 
Pathak, of the Deccan College. Poona. 

The Commentaries of Madltva on the Upanishads can be had 
in the Sarvamiila Series edited at the Madhavavilas Book Depot. 
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Kumbhakonam. Extracts frolT! Madhva 's commentariES along 
\\itIi the original Upanishads and translations have been pub

lished at the Panini Office, Allahabad. 

The Brahma-sutras themselves are an aphoristic summary of 
the Upanishads, borrowing words ,and ideas from them, and link
ing them together in a theologico-philosophical con1;.ext. It Is 
the commentaries of the great Teachers on the Brabma-sutras. 

which are, however, more famous than the commentaries on the 
Upanishadfl themselves. These commentaries constitute the later 
Ved"anta proper, and use the scholastico-Iogical method, as has beet 

pointed out in the Preface, instead of the mystico-intuitional one. 

III. T RAN S L A T ION S. 

The most important work that -has been hitherto done on the 
Upanishads i& the- 'WorK Gf Translation.... .Thr&ugh--a long ~tiod 

01 years the Upanishads have afforded a temptation for tile 
aspiring Translator to try his hand at in various languages. "The 
first-known translation of the Upanishads was-done into Persian 

during the years I656-I657 by the Pandits in the co~ of D~ 
the son of Shah Jahan. The first notice of the Upanishads to the 
Western world was through Anquetil du Perron's translation en
titled the .. Oupnek 'hat." two volumes, Strassburg, 1801-I802, 

which was a rendering into Latin of the Persian translation above 
referred to. -The.- substance of the Latin translation appeared in 
French in the year I832 in J. D. Lanjuinais's "Recherches SUI Ies 
Langues,la Litterature, la Religion -et la Philosophie des Indien .... 

1832. Ram Mohan Roy published his translation of the r~. 
Kena, Katha, and MUl?4aka Upanishads during the same year. 
namely, I832. Exactly fifty years later. the Oupnek 'hat was 

translated into German at Dresden. I882. It may thus be seeII 

how the Sanskrit Upanishads were rendered into Persian at the 
time of Dara, how the Persian translation in its tum was rendend 
into Latin by Anquetil du Perron in I80I-I802, and how the Lattn 
translation was itself rendered both into the French and German 
languages during the course of the last century. 
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One of ,the earliest translators of the Upanishads into English 
was Roer, who published his translations of nine Upanishads.! lSa, 
Kena, Katha, PraSna, Mm,lqaka, Miil]qUkya, Altareya, Taitili~ya __ 

and Svetiisvatara at Calcutta in 1853. His translation of the Bri
hadaral;tyaka carne also later on. Max Muller was the first syste
matic translator of all the cluef Upanishads at the Clarendon 
Press in two volwnes, 1879-1884. Whitney published a review 
of this translation in the Amencan Journal of Philology in 1886, 
in an essay entitled "The Upanishads and 'their latest Transla
tion n. Paul Deussen's monumental "Sechzig Upanishad's 
des Veda, " pp. 946, was published at LC'ipzig, 1897, and con
tains a translation of all the fifty Upamshads includea in the Oup
nek'hat, as well as ten other Atharvat;'a Upanishads, It is un
fortunate that Deussen 's translation has not yet been rendered 
into English. It contains very useful introductions to all the Upa
mshads, as well as to each sectlOn of them. Tills work was re
viewed by Bohtlingk in an essay entitled "Bemerkungen :iU 

einigen Upanishaden" in 1897, where he pointed out a number 

of points in which he differed from Deussen. 

G. R. S, Mead's translation of the Upllnishads in collaboration 
with J. C. Cbhattopadhyaya in 1896, in two volumes, was pub· 
lished by the London Theosophical Society. Volume 1. contains 
translations of the I§a, Kena, Katha, }'rasna, MUl)q.Jka. and Mal}

qiikya Upanishads, and Volume II, of the Tai.t~riya, Aitareya and 
Svetasvatara Upanishads. Mead's translation excited such ~ 
interest in the European world that it was translated both into 
the French and Dutch languages in 1905 and 1908. S. Sitaram 
Shastri and Ganganath Jha's Translation of the Upanishads in 
five volumes with Sankara's commentary (Natesan, Madras, 
1898-19°1) contains texts of the iSa, Kena, MUI]q.aka. Katha, 
Prasna, Chhiindogya, Aitareya and Taithriya Upanishads; and 
is so neatly done and so finely printed that it perforce invites the 
study of the beginner in Upanishadic literature. One wishes very 
much that Natesan might add the translation of the five remain
ing Upanishads, Mal}qiikya, Brihad~ral;tyaka. SvetUvatara. Kau-

54,. 
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shItaF' and Maitri to the already translated eight, so as to make a 

fine, \~~t of volumes of the Translations of the chief Upanishads 

.along' with Texts. Sitanatha Tattvabhushan's Translation of 

the Upanish~ in three volumes, Calcutta, 1900, contains all the 
thirte,~n principal Upanishads except MaitrayaI}i. S. C. VilbU 

has el;Jited the I§a, Kena .. Katba, Pra§na, MUI}qaka, and Mal}" 

qtikya1 Upanishads with ,extracts from Madhva's commentary, 

Panini Office, Allahabad, 19II. He has translated the Chhan

dogya ap.d the BrihadaraI}yaka Upanishads likewise with extracts 

from the. commentary of Madhva. Tukaram Tatya has brought 

out an eclectic edition of the Translations of the Twelve principal 

Upanishad\, ~hich includes the translation of the I§a, Kena, Katha, 

Pra!ina, MpI}gaka, MaI}giikya, Aitareya, TaittirIya, Svetallvatara 

and Brihacl\aral}yaka Upanishads by ROer, of the Chhandogya by 

RajendralaliMaitra, and of the KaushItaki by Cowell. The Maitri 

is unrepresented in this volume. R. E. flume's translation of 

the Thirtee!l \ Principal Upanishads, Oxford, 1921, is the latest, 
most handy, and most serviceable of all. Mr. Hume has profited 

by the translations of all~his predecessors, while his Bibliography 

is'-remar~ably -clear and useful. Our own Bibliographical Note 

owes not a little tQ him. 

Of the translations of thtl Upanishads in the Vernaculars, there 
are many. We might mention C. G. Bhanu's translation of the 
various Upanishads in Marathi along with the commentary of 
Sankara in a series of volumes, and H. R. Bhagavat's text and 
translation ill Maratbj of various Upanishads in two volumes, the 
first containing the more important and classical Upanishads, and 
the other a few of the minor Upanishads. Vishnu Shastri Bapat's 
translation of the Upanishads in Marathi as well as his translation 

of the Bhiishya of Sankara on the Upani~hads are the mbst pains
taking of Marathi translations. There are translations of the 
Upanishacls in every language of India, and particularly the BeD
gall. The Bibliography would be inordinately swollen if we ~ere 
to 1;ll~ntien all the translations in the various languages. 
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As regards the translations of single Upanishads in serial order, 
we might mention first Aurobindo Ghose 's translations of the 
ISa, Katha, and other Upanishads, which are intergpersed with 
the philosophical refiections of the author. Prof. M. Hiriyanna's 
translations of the Kena, Katha, and other Upanishads with the 

commentary of Sankara have appeared recently, while the Keno
panishad has been transliterated and translated by Oertel, Pro
fessor at Yale, 1894. The Kathopanishad seems to find parti
cular favour with translators, an<t there are numerous transla
tions of it in various languages. Thus Paul Regnaud published a 
translation of the Kathopanishad in French, Paris, 1898, while 
the same Upanishad was also translated into Swedish by 
ButenschOn, Stockholm, 1902, and into Italian by Belloni-Filippi, 
Pisa,1905. Whitney's translation of the Kathopanishad, Boston, 

1890, is a remarkable piece of work, in which he proposes a num

ber of textual emendations, and adds a critical introduction. 

Johannes Hertel has recently published a critical edition of the 

MUI}4akopanishad, Leipzig, 1924. Hertel's is an ambitious 
method of editing. He goes into questions of Metre and Language, 
differentiates the Traditional from the Original text, then gives a 
Restored text, and then discusses the contents, the origin, and the 

age of the MUl}qakopanishad, along with its references to Jainism. 
After this prelude, Hertel prints the text of the MUl}qakopanishad 

by the anasta~ic method, borrowing it from the Bibliotheca Indica. 

Hertel may have been inspired to adopt h!s method of the discus
sion of the MUl}qakopanishad from attempts like that of Father 

Zimmermann on the MaMnarayal}a Upanishad, which was his 
Ph. D. Thesis, in which he discusses the Sources and the Relation 

between the different recensions of that Upallishad. Prof, Zimmer

mann goes into the text-paraUeis of the Upanishad, alld the relation 

of them, and then proceeds to point Qut the contents and the 

sources of the Upanishad, and then ends with an arrangement o. 
matter. In fact, such a method of procedUfe ~hould_ be made apt 
pli~ble to every Upanishad, 



-428 SURVEY _OF UPANISHADIC PHILOSOPHY 

M. N. Dvivedi '$ 'translation of the Mal}4ukya Upanishad 
with the Karikiis of Gau4apada and the Bhiishya of Sankara, 
1894, is remarkable in many respects. It was the first notice of 
that gTeat Heracleitian philOSopher Gau4apada in English. 
Recently an amount of literature is coming out on Gau4apada and 
.on his relation to the Madhyamika Siitras. Prof. Vidushekhara 
.Bhattachary~, Shantiniketan, is making a special study of Gau4a
pada, and one feels no doubt that when Gau4apada is rendered 
well into English, his relation to the Madhyamika Siitras is pointed 
out, and a survey is taken of his contribution to Philosophy, he 
is bound to startle the world of thought. As regards the Tait
tiriya Upanishad, A. Mahadeva Shastri has brought out a classical 
,edition of that Upanishad with an English translation and the 
Commentaries of Sankaracharya, Sure§varacharya, and Vidya
ral}ya, pp. 791, Mysore, 1903, which would be most serviceable 
to all the students of that Upanishad. 

Otto Bohtlingk has done very classic work in turning out the 
-editions of two of the biggest Upanishads, namely the Brihadaral}
yaka and the Chhandogya, the one printed at St. Petersburg. and 
the 'other at Leipzig. It is remarkable that the two editions were 
printed simultaneously, and appeared in the same year, namely 
1889. While both the editions have been carefully edited, the 
Chhandogya has particularly a very beautiful appearance. The 
principle of paragTaphing is retained in both the Upanishads, and 
Bohtlingk has emended the text in various places, though not 
always successfully. For example, for the reading ViJitaya 
(Chh1indogya IV. 1. 4) Bohtlingk SUbstitutes Vijitvaraya, and 
for Tajjaliiniti, he reads Tajj1inanlti (Chh1indogya III.I4.I:), 
of 'which the first is unnecessary, and the second awkward. 
-Nevertheless, the editions of the Briliadara1]yaka and the Chhiin
dogya edited with text and translation by Bohtlingk have re
mained quite classical,' though they are somewhat inaccessible in 
India. Bohtlingk soon followed this achievement by his edi
tiODll of t~ Katha, Aitareya and Pra§na Upanishads, with their 

texts in Devanagari, and translation and notes in Get1nan, Leip-
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zig, 18gI. Whitney published a review of Bohtlingk's transla
tions of the various Uparushads in the American Journal of Phi
lology, subjecting them to a very detailed examination, and Boht
lingk replied to these criticisms in 18g1. All this is a matter of 
literary give and take, which would certainly be enjoyed by those 
who take a philological interest in the Upanishads. 

E. B. Cowell's translations of the Kaushitaki and the Maitri 
Upanishads with the commentary of Riimatirtha (1861,1870), 
have also remained classical works on those two Upanishada. 
A. Mahadeva Shastri'$ edition of the Amritabindu and Kaivalya 
Upanishads, text and translation, is a handy little volume. 
Narayanaswami Iyer has translated Thirty Minor Upanishads 
at Madras, 1914. Finally, S. K. Belvalkar's "Four Unpublished 

-Upanishads," containing texts and translations of the Bashkala, 
the Chhiigaleya, the Arsheya, and the Saunaka Upanishads (1925), 
of which the first was printed by Dr. Schrader but the rest were 
only in MS. form in the Adyar Ilbrary, has been publislJed by 

the Academy of Philosophy and Religion, and can be had at its 
Poona Branch, Poona, India. 

IV, SELECTIONS. 

One of the earliest of books of Selections from the Upanishads 
was by Paul Regnaud entitled Materiaux pour servir a l'hismre 
de La philcsophie de Z'/nu, Paris, 1876. It contains numerous 
passages from the original Upanishads in transliterated form to
gether with French translation and topical arrangement. Reg
naud had intended this book for a short account of the ancient 
philosophy of India. Another book on Selections from the Upa
nishads in English by John Murdoch, Madras 18g5, is intended 
not so much to illustrate the philosophy of the Upanishads, as to 
prove the superiority of Christianity to the philosophy of Hin
duism. L. D. Barnett's Some Sayings from the Upanishads 
London, 1905, as well as his Brahma-l{nowledge, London 1906, are 
sprightly little volumes which take us to the heart ,of Upanishadic 
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teaching. Deussen's Die Geheimlehrs des Veda, Leipzig, 190:. 
is intended as a summary of the "Sechzig Upanishad's" and contains 
selections from -fourteen Upanishads. Hillebrandt, the famous 
Vedic scholar, has produced 'a work of selections entitled Aus 
Brahma't!as una UPanishaden, jena, which contains typical pas
sages from the BriUunal}as as well as the Upanishads to illustrate 
the early philosophy of India. Hillebrandt does not make a 
sufficient differentiation between the Brahma",as 9n the one hand 
and the Upanishads on the other, and hence finds 'I ri~ual 

and superstition freely mixed with pure ideas of philosophy" in 
his little volume. He says that he is satisfied that he has many 
agreements with Oldenberg, particularly when the latter says that 
the philosophy of the ..upanishads cannot, in any way, be com
pared tathe philosophies of Kant and Schopenhauer, and is there
fore open to the ~am6 criticism which we have made against Old
enberg in the Preface. As a sprightly little volume. johannes 
Hertel's Die Weisheit der Upanishaden, Munchen. 1921, is more sti
mulating' than, Hillebr/l.ndt's- selections, though occasionally one
sided. Hertel brings together ,selections from the lSa. KenJ, 
KatJla, Chhandogya, BrihadaraI}-yaka, Aitareya, and :KaushItald 
Upanishads, and'says that he wants to present the'lJpanishads in 
readable German, not that his book is intended specifically 
for Indologists. Hertel's work whets thought, even though his 
conClusi6n~ are hOt always satisfactory. We have noticed in the 
Preface how in two little points we disagree with the meaning 
which Hertel finds in the Kenopanishad. Hertel gives introduc
tionS to all his selections, which makes the book more valuable than 
lIillebrandt's. which does not contain such introductions. Paul 
Eberhardt's Der Weisheit letzter Schluss, jena, 1920, is also a 
book of selections from the Upanishads, and contains thirty
seven passage!; topically arranged. The author of the present 
work halS also an intention of bringing out an edition of Selec
tions from the Upanishads from the specifically spiritual point of 
view. It ~alS Ram Monan Roy's deliberate opinion that Selections 
from the Upanishads published and largely circulated would 
contribute mort than anything e1~ to the moral and reUsious 
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elevation of his countrymen. and it may seem as if the spiritual 
Selections from the Upanishads which the author of the present 
work intends to bring out will satisfy this urgent need. 

V. REF ERE NeE S . 

The references to Upanishadic literature are vast and various. 
We can tabulate here only the principal among them under three 
different heads, references in the Histories of Literature, refer
ences in the Histories of Religion, and references in the Histories 
of Philosophy. Weber's Indlsche Studlen VoIs- 1. and II. con
tain series of articles on almost all of the Upanishads in this vol
ume, with the exception of the Aitareya and the BrihadiiraI)
yaka. We have also a treatment of the Upanishads in his HJs
tory p1 Indian L#eralure. as well as in Monier Williams's Indian 

WJSdom. Other references to the philosophy of the Upanishads 
are to be found in Leopold von Schroeder's Indiens Llteratur und 

Cultur. 1887. in Prof. Macdonell's History of Sansknt LIterature, 
pp. 218-243. as well as in Winternitz's Geschichte der indlschen Lst

teratur Vol. 1.. pp. 210-229. All these try to sum up concisely the 
teachings of the Upanishads, and indicate their general place in 
the history of Sanskrit Literature. 

So far as the Histories of Religion are concerned, we may men
tion Hopkins's Religions of India, and Geden's Studies in Eas
tern Religions. as well as his later Studies in the Reltgions of the 

East. These indicate the religious place of the Upanishads in 
Indian thought. 

Among Histories of Indian Philosophy we might make special 
mention of Prof. Radhakrishnan's Indian Philosophy Volume I., 
and Das Gupta's History of Indian PhilosoPhy Vol. I., which con
taia recent pronouncements on the philosophy of the Upanishads. 
Strauss 's ]ndische Philosophic contains a t~eatment of the philo
sophy of the Old Upanishads at pp. 42-61, and of the New Upa
nishads at pp. 62-85, which would amply repay p~al. 
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Among other references to Upanishadic literature, we might 
make mention of Prof. Keith's chapter on the Upanishadic 
Period in the Cambridge History of India Vol. I, chapter 5, wherein 
he points out that the theory of Transmigration was a new theory 
in the Upanishadic days, having been entirely absent in the Brah
ma~ period. He also suggests that it would not be correct to 

suppose that the Brahman Doctrine was the reaction of the noble 
class against the devotion of the priests to the ritual. On the 
other hand, he points out that it must have been through policy 
that the Brahmins ascribed the Brahman doctrine to the noble 
class (pp. 142-144). We have pointed out in the third chapter 
of this book how the idea of TranSmigration could be traced even 
to the Vedic days; hence it was not entirely new to the Up
nishads. Also, we have suggested at the end of the. first chapter 
that the doctrine of Brahman could be regarded neither as Brah
manic nor as Kshatriy~, and that anybody, who carne to" know', 
to whatever class he might have belonged, was regarded as a Sage. 
To attribute policy to the Brahmins would not be a satisfactory 
solution. 

A-last reference to Upanishadic literature we should make men
tion of is an Article on the Upanishads in. the Encycyclopaedia qf 
Religion and Et~ics by the Rev. A. S. Geden, the Translator of 
Deussen's Philosophy of the Upanishads. The editor of the 
Encyclopaedia could nQt have pitched upon a more suitable per
son to write the article on the''' Upanishads." The article also con
tains a useful little Bibliography at the end of it. 

VI. E S SAY SAN D W 0 R K S . 

There are a number of important essays and systematic trea: 
tises connected with either a part or the whole of _ Upanisbadic 
Philosophy. We must begin by noting a somewhat brilliant 
idea in Otto Wecker's Dey Gebrauch der Kasus in der iilteren Vpa

nishad-literatur, Tilbingen, 1905, wherein by a consideration of 
the various cases in ten of the principal Upanishads he comes at 
a chronolOgical order of the Upanishads relative to the age of 
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PiI]ini. This is rather an important idea; for, Piil?ini seems to 
have flourished before the Upanishadic era had faded away, and 

therefore, some Upanishads wherein the PaJ?inian uses do not occur 

may safely be taken to be pre-Pal?ini, while others where they do 

occur may be taken to be post-Pal?ini. With this important hint, 

Wecker arranges the Upanishads in four groups; Group one con

sists of the Brihadiiral?yaka, the Chhiindogya, and the KaushI

taki; Group two, of the Altareya, the Taittiriya, and the Kaf.ha; 

Group three, of the Kena, and the lSa. ; Group four, of the SvetiiSva

tara and the Maitri. The first two are evidently pre-Piil?ini, the 

third Possibly pre-PaJ?ini, while the last is post-PaJ?ini. In fact, this 
procedure of Wecker, In wWW>. h9 _tries to arrive at a date of the 
Upanishads from a grammatical point of view is far more valid than 
that which avails itseU of the presence or absence -ur-tJre ~ 
Transmigration which we have noted in the first chapter of this work. 

One wonders why the idea of Incarnation has not been similarly 

requisitioned for such purposes. In an essay on The Dramatic 
Ew.em in ,, ... U.punishads in the Monist, 1910. Charles Johnston 

discusses certain dialogues from the BrihadiiraJ]yaka, the Chhan

dogya, and other Upanishads. A. H. Ewing writes a study in 
Upanishadic psycho-physics by considering the HiM" conception 
DJ tM fu1lClion of IJreath. Dr. Betty Heimann offers a review of 

the Upanishadic speculations on deep-sleep in his Die TieJschlaf
Sptkulation der aUen UPanishaden, 1922, while Rumball bas writ. 

ten an essay on The Conception of Sin in the Upanishads, Open 

Court, 1909. We thus see how a searching analysis of the Upa
nishads bas heen made in the interest of the different studies 

pursued by Scholars. 

Similar is tbe case with certain otber essays on Upanishadic 

IUbjects. We have already pointed out in our Preface how in 
his Vi. Simkhya-Philosophie. Leipzig, I894, Richard Garbe 

goes into a detailed survey of the relation of the Upanishads to 

the Sililkhya system, and comes to the conclusion that the Sam
khya system originated in the mid-Upanishadic period. Dr. 
Maasicol 's chapter on the Theism of the UpanisJlads in his work 

S5 
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on Indian Theism is a very clever analysis of the theistic teach
ing of the Upanishads. Macnicol 's thesis is' that we may suppose 
that the Upanishads _maintain the theistic theory, because, as he 
says, the doctrine of Maya is unknown to the Upanishads. Mac
niool comes to the conclusion that the Upanisbadic theory of 
God is theistic-mystic, instead of pantheistic: .. Dr. Caird in his 
luminous exposition of the closely parallel speculation of Plotinus 
has distinguished the body of ideas to which it appears to me the 
reflection of the Upanishads belongs as Mysticism from what is 

properly to be denominated Pantheism" (p. 59). We cannot 
go with Dr. Macnicol when he says that the Doctrine of Maya is 
unkno,,"'ll to the Upanishad~; ~~ -wt:" no- agree with hirri when he 

speaKs about -tile -m~tic trend of Upanishadic doctrine, though 
a mysticisni need . not always be a mere theism. Professor John 
McKenzie's Hindu Ethics, Oxford, contains an excellent essay 
on the Ethics of the Upanishads (pp. 67-99). We entirely agree 
with-Mr. McKenzie that the Upanishadic ethical thinking is con
ducted in full view of the wider implications of human eXistence, 
namely, in other words, that the Upanishadic Ethics reposes on a 
solid Metaphysical basis: but we do not agree that the Upanishadic 
morality is ultimately unreal, or only AntinoD?ian. A survey of 
the various views on Upanisbadic Ethics in our Chapter VI 
would surely disprove all such partial views. 

Of the strictly philosophical essays on Upanishadic subjects, we 
have, in the first place, Josiah Royce 's essay on the Mystical CoI1-
-ception of Being, as illustrated primarily from the Upanishads" in 
lus Woyld and the IndMdual. Royce tells us that he dwells'soiong 
on the Upanishads, because, as he says, .. they contain already 
the. entire story of the mystic faith 50 far as it had a philosophical 
basis" (p. I75). Royce -fharacterises the mystical method as 
immediacy, and thoug~.he is not himself in sympathy with mys
ticism, nobody could have explained the mystic position better 

·than Royce has done. . Prof. Radhakrishnan's Reign. of ReligiorJ ill 
ContemP01'ary Philosophy, McMillan, I920, ends with a chapter-

, 011' ",Some 'suggestions for an appro!i£h to Reality based.on ,.the 
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Upanishads ". We might see from tIlls how Prof. Radhakrishnan 
himself regards the Upanishads as capahle of giving llS a point of 
view in contemporary thought. Prof. G. H. Langley, of Dacca 
University, writes an essay on the Conc('ptlOn of the Uml1ersal 
Spirit m the Fpamshacls, and Its ide1lttty with the Individual 

Spmt in the Indian Philosophical Review, edlted by A. G. Wid
gery and R. D. Ranade, April, 1920. Herein also he points out 
how the Upanishads differ from Kant. Not that Kant himself, 

according to Prof. Langley, is ultimately right, "for Kant re
gards that the Self in synthesising the given intuitions distorts 
the representations of the real object which give rise to them. 
On the other hand, Ccocc must be regarded as nearer the truth 
than Kant, when he says that the Self in synthesising is not dis
torting that which is given in experience, but is exercising only 
the essential function of spirit in revealing its true nature II (pp. 
126-127). Finally, Dr. Barna i~ his Pre-Bttddhistic PhilosOPhy, 
Calcutta, 1921, goes into a very detailed analyoi<o of all the Thin
kers of India before the days of Buddha, and naturally !las to con
sider in extenso the teachings of Upanishadic philsophers like 
Uddalaka, Yajfiavalkya, Pippalada, and others. The great difficulty 
in the case of these Uparushadic Philosophers is, however, to clinch 
their personalities and doctrines, and if this could be successfully 
done,a volume on the "Philosophers of the Upanishads II could 
well be written on the lines followed by Dr. Burnet in his Early 
Greek Philosophy. Rudimenq; of such a possible work have been 
a.l.ready indicated in the first chapter of the present volume. 

It is to the great credit of the Christian Missions in India that 
they should have instituted research in various departments of 

Indian thought, and the Upanishads have not escaped their close 
attention. Even though the views that they take are botmd to 
be in the interest of Christianity, nobody could question the la
bour they bestow upon the subjects they deal with. Slater's 
book on Studies in 'he Upanishads, Madras, 1897, is a very 
good and clever production ; only Slater does not suppose that the 

Upanishads are capable of supplying the idea of a universal religion: 
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.. If the dream of a universal religion be true-and we have but 
one science of the universe; and if the Fatherhood of God and 

the Brotherhood of man be true, there can be but one bond of 
spiritual union for such a family-that religion cannot poSSlbly 
be based on the Upanishads. If ... you make them your religion. 
then you must be content to see it confined to a small cornet' of 
the globe. and to a select coterie even in that corner. For if. as 
it has often been urged, this ancient system can be properly un
derstood only in the original Sanskrit. then true religion at ita 

highest. depends, not only on superior intellect. but also on special 
linguistic talent. and talent to study a dead language I The 
thing, at lowest, is impracticable II {pp. 7z). We fail to see 
what connection the idea of a universal religion has with language ; 
it has to do only with spirit, and not with the expression of it in 
any language. H. D. Griswold's treatise on Brahman: a study in 
the History of Indian Philosophy discusses at length the doctrine of 
Brahrilaii unlIe-Vpo.ni!:.hads._ an9. considers its religious. ethical, 
and philosophical consequences. Urquhart's UPanishaas tmd 

Life, Calcutta. 1916. the argument of which work he also pursues 
further in his larger book on Pantheism and the Value of Life. dis· 
cusses the theism and the pessimism of the Upanishads, their 
metaphysical inadequacy. their religious and ethical effects. and 
ends with the message of Christianity for India. 

Of the more systematic works on Upanishadic Philosophy as 
a whole. we have to mention first A. E. Gough's Philosophy of 
the Upanishads. ,London 1882, which is probably the earliest of 
the kind. and which is a brilliantly written work. though it has a 
somewhat unsympathetic tone. Gough's view about the rela.
tion.2£ Sailkara to the Upanishads is that his philosophy may be 
supposed to be a legitimate outcome of the teachincas of the Upa
nishads-an opinion which has been challenged by critics who 
point out that Sailkara 's philosophy is not the legitimate outcome 
of the teachings of the Upanishads. Deussen's Philosophy of 
the UPanishads. which has been translated by the Rev. A. S. 
Geden, 1906. is the next most systematic work on the Upanishads. 
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Having spent a number of years on his .. Sechzig Upanishad's", 
Deusen could speak with a master's voice on the central teachings 
of the Upanishads. Deussen 's work IS entirely indispensable to 
students of Upanishadic thought. Prof. Radhakrishnan's PA.
lo~hy of the Upanishads, a separate print from his Indian Phi
losophy Vol. I., which has lately appeared, is a masterly and 

running survey of the teachings of the Upanishads, and CODleS 

from the hand of one who is deeply read in Western thought. 

Br. S. K. Belvalkar and R. D. Ranade 's C,etJtive Period of 

Indian Philosophy which will be published under the patronage 

of the University of Bombay, has been in the Press for some time 
past, and gives a <.1t:taile<.1 analysis of the contents of the various 
Upanishads arranged in their chronological and stratificatory 
order. There is also a very exhaustive survey in that book of a 
Century of Minor Upanishads, most of which have never beea 

hitherto translated, and some of which have never been evert 
printed. 

There remain, however, two masterl} treatises on the Philosooo 
phy of the Upanishads, one by Oltramare and the other by Olden. 
berg. Oltramare's L 'Histoi,e des Idees theosophiqes ta.s 
l'Inde, Paris, 1907, contains a full account of Upanishadic phi

losophy in French, pp. 63-131. Oltramare first discusses such 
topics as Brahman, the Individual Soul, and the Identlty of the 
Brahman with the Individual Soul. Then he proceeds to tell us 

how to know the Individual Soul is to know Brahman. He proceeds 
next to the question of the individualisation of Brahman, as well as 
the relation of the World to Brahman and Soul. Further,Oltramare 

proceeds to discuss the d,?ctrines of Samsara and Moksha. Under 
these headings, he discusses such problems as the Mechanism of 

Metempsychosis, Works and Salvation, Knowledge and Salvation, 
and finally, the Meaning of Salvation. Lastly, he winds up by 
discussing the new tendency of religious thought in the Upa

nishads, as well as by an examination of ~e intellectual and moral 
influence of the Upanishads. Oldenberg's Die L,h" ." 
U;a,",~ tiM du An/inC' des Bu~" GOttlngen, I~I5, 
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pp. 374, is entirely worthy of the veteran- scholar. In part 

one of this work, Oldenberg disctls'les the old Upanishads; in part 
two, the new Upanishads and the be~nnings of sa!hkhya and Yoga; 
while in part three, he discusses the beginnings of Buddhism. After 
a preljrninary chapter discussing such topics as the Land and 
Folk, the pre-historic back-ground, the Vedic gods, Death and 
the, other world, land so forth, Oldenberg goes to the central con
ceptions of the ttpanishad:s, namely'those of Brahman and Atman, 

I ' 
and their identification. He then discusses the problem of the 
relation of the Absolute to the W~~ld, and the meaning of the 
One and the, Many. He proceeds neXt to discuss the question of 
the Absolute in itself, and the proble~ of the Pcr.ounal and the 
Impersonal. He then applies himself to the question of "Seelen
wanderung", as well as to that of the Worth of Existence. - He 
proceeds to discuss tbe question of Emancipation, the relation of 
Knowledge and Works, and the problem hf the knowability of the 
Absolute. He ends his first part by a review of the literary form 
of the Upanishads, namely the prose an,l puetly 01 the UpiWi

shads, their dialogues,' and such other similar matters. In part two, 
he considers the beginnings of SiiIhkhya and Yoga,.- wherein he 
discusses such problems as the GUl]as, the Rurusha and the Pra
lq'iti, the discipline of pr.1l]a, the Asanas, and Miracles. In part 
three, he discusses the origin of' Buddhism in a survey spreading 
over about siXty pages. We might easily see from these contents 
of Oltramare 's and Oldenberg's works that, like their great pre
decessor in the neld, Deussen 's Philosophy of the Up~shads, 
they are fully philosophical in tone, and grapple with the central 
problems of Upanishadio thought. But they aim less at construc
tion than at mere exposition, and they ~ave . been written from 
the standpoint of the I#losopby of the past., It might be easily 
seen, therefore, how a constructive presentation of Upanishadi~ 

Philosophy from the sta,ndpoint of contemporary thought was 
the necessity of the hour. 
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AN ENCYCLOPAEDIC HISTORY OF 
INDIAN PHILOSOPHY. 

The Academy of Philosophy and RelIgIon has undertaken the 
preparation and pubhcation of an Encyciop<edlc HIstory of Indian 
Plulosophy in slXteen volumes, much hke the Cambndge Modern 

History, or the Cambridge History of English Literature, making 
use of the specialised labours of the many great sat/anls of Philo
sophy in India, and brIDging their researches to a focus in the 
EncycloplOOic History, the volumes of which may be set down 
as follows:-

Vol. I. The Philosophy and Religion of the Vedas. 
Vol. II. A Constructive Survey of Upanishadic Philosophy 

(Now out.) 
Vol. III. Philosophy and Religion of the Mahabh:l.rata, and the 

Bhaga vadgita. 
Vol. IV. The Philosophy of Buddhism. 
Vol. V. The Philosophy of Jainism. 
Vol VI. Philosophy of the Dar§anas; Siimkhya, Yoga, and 

Piirva-m lmiinsa. 
Vol VII. Philosophy of the Damnas: Nyiiya and Vai!!eshika. 
Vol. VIII. The Philosophy of Advaitism. 
Vol. IX. Non-Advaitic Vedanta. 
Vol. X. Indian Mysticism: Mysticism in MahariShtra. ~ In the 

press). 
Vol. XI. Indian Mysticism: Mysticism outside Mahiidshtra. 
Vol. XII. Tendencies of Contemporary Thought. 
Vol. XIII. Sources. 
VoL XlV. Sources. 
Vol. XV. Sources. 
Vol. XVI. lades. 

The following persons, whose names ha,:e been alphabetically 
arranged, constitute, among Qihers, the ContributOrs to the 
series, the asterisk signifying Member of the EClltoriaJ Board:-



* T • .Dr. S. K. Belvalku, M. A. Ph~ D .• Professor of Sanskrit, 
Deccan College. Poona. 

f 

2. Principal Vidhushekbara Bhattacharya, Visbva-Bharati 
I University, Shantiniketan. 
'\ 

3· Prof. A. Chakravarti M. A., Professor of Philosophy •. Presi-
dency College, Madras.-

* 4· Prof. S. N. Das Gupta, M. A. Ph. D., Presidency College, 
Calcutta.. 

* 5· PrinciPal A. B. Dbruva, M. A., Professor of Sanskrit, 
Hindu University, Benares • . 

6. Prof. M. Hiriyanna, M. A., Professor of Sanskrit, Maharaja's 
College, My~re. • 7. Prof. Krishnaswami Iyengar, M. ~., Professor of History, 
University of Madras, Madras. 

8. V. Subramanya lyer Esqr., B. A., Registrar, University 
of Mysore, Mysore. 

* 9. Dr. Ganganatb jba, M. A. D.Litt., Vice-Cbancellor. Uni
versity of Allahabad, Allababad. 

10. Prof. K. Subramanyam FlUay, M. A. M. L., Law College. 
Madras. 

*II. Prof. S. Radhakrisbnan, M. A., Professor of Philosophy, 

University of Calc~tta, CaIGutta. 

*12. Prof. R. D. Ranade, M. A., Director of the Academy of Phi. 
losophy and Religion, Poona 'Branch, Poona. 

*13. Dr. Brajedranatb Seal, M. A. Ph. D. D. Sc., Vice-Chancellor 
University .of Mysore, Mysore, Chairman. 

14. Prof. 'Kuppuswami Shastri, M. A., Professor oj Sanskrit, 
Presidency College, Madras. . 

IS. Prof. E. A. Wodehouse, M. A., Professor of lJ;nglisb, Dee-
"C!an College, Poona. f ' '. 

16 •. Prof •• ~. Zimmermann, S • .I., Ph. D., Professor oj Sanskrit, 
St. Xavier's College, Bombay, 
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It has been decided to bring out the Series at as &ady a date as 
possible; but, a period, say, of about ten years, may safely be 
predicted for the publication of the entire series. More informa
tion about the Encyclopaedic History of Indian Philosophy, or 
about the Academy of Philosophy and Religion, can be had from 
the Director of the Academy of Philosophy and Religion, Poona 
Branch, Poona. 


