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EDITOR'S PREFACE TO THIRD 
EDITION , 

THE fact that a third reprint of this complete edition ot 
the Abbe Dubois' Hindu, Manners, Omtoms, and Oeremonie8 
has been called for within a period of a few years is sufficient 
proof of the high value which is still attached to the Al;lbe's 
observations and of the wide popularity which his work 
swll enjoys. -It was stated in my Preface to the first 
edition :-' The impression may" be felt in many minds 
that a, book written so long ago can be of little practical 
use at present; but the fact is that the Abbe's work, 
compoSed as it was in the midst of the people themselves. 
-is of a, unique <character, for it combines, as no other work 
on the Hindus combines, a recital of the broad facts of 
Hindu religion and Hindu sociology with many masterly 
descriptions, at once comprehensive and minute, of the 
vie intime of the people among whom he lived for so many 
years. With any other people than the Hindus such 
a work would soon grow' out of date; but with them: the 
same ancestral traditions and customs are followed nowadays 
that were followed hundreds of years ago, at least by the 
vast majorit~;of the population.' 

Not only in In~ but also in the Unite<t Kingdom and 
*e Colonies, as well as in several countries of Europe and 
in the United States of America, reviews and notices pi 
the work have appeared, bearing invariable testimony to 
the conspicuous merits of the Abbe's work. I may add 
that, it formed the subject of the annual address of a learned 
President of the Royal Historical Society, and of the Presi. 
dential Address at an annual meeting of the Hindu Social 
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Conference by the late Mr. Justice Ranade, tJ)fl famouko 
Mahratta Brahmin leader of Bombay; and it also furni811£·d 
a text for some observations in an important flpeedl tldivercd 
in Bombay by the late Viceroy and Governor-Genetal of 
India, Lord Curzon. 

What maY,be regarded as still more sathsfactory, perhaps, 
is that by the Indians themselves the work has been received 
with universal approval and eulogy. The general accuracy 
of the Abbe's observations has nowhere been impugned; 
and every Indian critic of the work has paid a warm tribute 
to the Abbe's industry, zeal, and impartiality. Perhaps 
I m..ay quote in conclusion here the opinion expressed lq 
one of the leading Indian newspapers, The Hindu, which 
in the course of a long review of the book, remarked: 
, It IS impossible tQ run through the imIllense variety of 
topics touched in this exceedingly interesting book; but 
we entirely agree with- Mr. Beauchamp in his opinion that 
the book is as valuable to-day as it ever was. It contains 
a valuable collection of information on a variety of Imbjo(:tlll. 
including ceremonies and observances which lUi~ht paRS 
as trifles in the ey~ of many an ordinary ·person. Tho 
Abbe's description might be compared with tho experiflnce 
of the modern Hindu, who will find that while tho in(iuen<'e 
of English education 'is effecting a quiet and profound 
change and driving the intellectual and physical fa('ultit'~ 
of the people into fresh grooves, the bulk of the people, 
whom that influence has not reached, have fcmairlC"d 
subst~ntia1ly unaltered ~ince the time of the French 
¥issionary .' 

MADRAS, October, 1905. 
I1.K.n. 



PREFA.TORY NOTE 
By THE RIGHT HON. F. l\1A.x MULLER 

IT is difficult to believe that the Abbe Dubois, the author 
of Ma:urs, Institutions et-Oiremonies des Peuples de I' Inde, 
dieq only in 1848. By his position as a scholar and as 
a student of Indian subjects, he really belongs to a period 
previous to tlie revival of Sanskrit studies in lndia; as 
inaugurated by Wilkins, Sir William Jones-, and CoI~ 
brooke. I had no idea, when in 1846 I was attending 
in Paris the lectures of Eugene Burnouf at the OoHege de 
France, that the old Abbe was still living and in fIill activity 
as Directeur des Missions Etrangeres, and I doubt whether 
even Burnouf himself was aware of his existence in Paris. 
The Abbe belongs really to the eighteenth century, but as 
there is much to be learnt even from such tnen as Roberto 
de' Nobili, who went to India in 1606, ftom H. Roth, 
who was much consulted by Kircher in his Ohina IlJ~trata 
(1667). and others, so again the eighteenth century was 
by no means· devoid of eminent students of :Sanskrit, of 
Indian religion, and Indian subjects in general. It is true 
that ih our days their' observations and researches possess 
chiefly a historical interest, but they are by no means to 
be neglected. They make us see hoW' the -acquaintance of 
European scholars with India began, and under what 
circumstances the first steps were taken by these pioneers, 
chiefly missionaries, towards acquiring a knowledge of the 
ancient language of India, Sanskrit, and through it, towa.rds 
gaining an acquaintance with one of the most interesting 
peoples and one of the richest and most original literatures 
of the world. The reports sent from India by the Pere 
Co,)tudoux: -(1767), and publwhed by Barthelemy in the 
... ll emoira of the Prencl~ Academy, the letters of the Perc 
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CalD,lette (1733), and of the. Pere Pons (1740), are full of 
cudous information, apticipating on,many points the later 
discoveries of Sir William Jones and other members of 
the Asiatic Society of Bengal, founded in 1784. It should 
be remembered also that the first Sanskrit grammar was 
published at Rome in 1790 by Paolino de S. Bartolommeo, 
four years before the death of Sir William Jones (1740-1794). 

The Abbe Dubois, though born about 1770 and there
fore considerably the juniOf' of Sir William Jom-H, belonged 
by nis place in the history of Sanskrit scholarship to the 
period that came to an end with the bl'ginnings of the 
Asiatic Society of Bengal, 'Which had been founded by 
Sir William Jones in 1784. Nor must it be furgutten 
that while the real revival of Sanskrit studies took placo 
in Bengal, the Abbe Dubois spent the whole of hltl lile 
in the Dekhan and in the Madras Presidency. lie was 
therefore, as may be seen by his translation of the Panda· 
tantra, under the title of Le Pantchatantra ou lea cinq rUBel, 

Fables d!l Brahme Vichnou-Sarma; A ventures de l'ara
marta et autres contes, Ie tout traduit pour 10. l)remi~re 
fois, ParisJ 1826, a Tamil far more than a Sanskrit scholar, 
and well acquainted with Tamil literature, which hitherto 
has been far too much neglected by students of Indian 
literature, philosophy, and, religion. 

Though'little is known of the Abbe Duboia' life beyond 
the fact that he lived retired from the world, and retired 
even fro~ his feUow-laoourers"and a stranger, it would 
seem, to the researches which were carried 'on all around 
him by the devoted and enthusiastic scholars of Sanskrit 
literature in France, England, and Germany, his llrincipaJ 
book, De8cription 0/ tke Oharacter, Manners, and Cu,dvm, 
01 the People 01 liulia, and 01 ,their Institutions, religiQu, 
and civil~ published both in French and in ~nglil')b. bas 
always continued to be read and to be quoted with rCl:!lJclt, 
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as containing the views of an eye~witness, of a man singu~ 
larly free from prejudice and of a scholar with sufficient 
knowledge. if not of Sanskrit. yet of Tamil, both literary 
and spoken. to be able ,to enter into the views of the natives, 
to understand their manners and customs, and to make 
allowaJlce for many of *eir superstitious opinions and 
practices, as mere corruptions of an originally far more 
rational and .intelligent form of religion and philosophy. 
Few men who were real scholars have hitherto undertlLken 
to tell us what they saw of India and its inhabitants during 
a lifelong residence in the country, and in spite of the 
great opportunities that India offers to intelligent and 
observant travellers, we know far less of the actual life of 
India than of that of Greece and Rome. There~re few 
men now left who, like the Abbe Dubois, have actually 
been present at the burning of widows, or who can give 
us, as he does, the direct reports of eye-witnesses who saw 
a king burnt with two of his queens joinmg hands on the 
burning pile over the corpse of their husband. In the 
south these Suttees were far less frequent thaD: in Bengal. 
where in the year 1817 no less than 706 cases of Suttee had 
been officially reported, and where this practice had at last 
to be put down by the law during the Governor-Generalship 
of Lord William Bentinck (1825-1835), thanks chiefly to the 
active exertions and the moral influence of Ram Mohun Roy. 

As a trustworthy authority on the state of India from 
1792 to 1823 the Abbe Dubois' work will always retain 
its value. and in its final and complete form now offered. 
to the public it will be welcome not only to Sanskrit schol~rs-, 
but to all who take an intelligent interest in that wonderful 
country. As tne Abbe went to India_as a missionary, 
and ,,:as a -man' remarkably free from theological pre: 
judices, missionaries in particular will read his vQlume 
with interest and real advantage. F.l\J.l\I. 



APPENDIX I 
The Jains.-Differences between them and the Brahmins 1. 

THE word Jain, or Jaina, is a compound word denoting 
a. person who has given up living or thinking like other men*. 
A true Jain should entirely renounce all thoughts of seU. 
He should rise superior to the 8corn or opposition to which 

I Jainism is a heretical offshoot of Burl<Uusnl, and presents resembl
ances to both Brahminism and Buddlusm. wluch have been summarized 
as follows in Elphmstone's Hl8lor!l of India: 'They agree with the 
Buddhas in denying the existence, or at least the activity and providence, 
of God; in beheving in the eternity of matter; in the worship of deified 
saints; m their scrupulous care of animal hfe and all the precaution!' 
which it leads to; in disclaimmg the divine authority of the Vedas; and 
in having no sacrifices and no respect for fire. They agl'ee with the 
Buddhists also lD conSidering a state of impassive abstraction as supreme 
felicity, and in aU the doctnneB which they hold ID common With the 
Hindus. Tht"y agree With the Hindus in other points. su~h as diVISion 
of caste. ThlS eXists in full force in the south and west of India, and can 
only be said to be dormant in the north-east, for, though the Jains there 
do not acknowledge the four classes of the Hindus, yet a Jam converted 
to the Hmdu religlon takes his place in one of the castes from wluch 
he must all along have retamed the 1!roofs of his descent, and the Ja.ms 
themselves ha.ve numerous divisions of their own, the members of which 
are as strict in avoiding intermarriages and other intercourse as the four 
classes of the Hindus. Though they reject the scriptural character of 
the V OOa8. they allow them great authonty in all matters not at variance 
with their religion. The prmcipal objections to them are drawn from 
the bloody sacnfices which they enjoin, and the loss of animal We which 
burnt-offerings are liable (though undesignedly) to occasIon. They 
admit the whole of the Hindu gods, and worship BOrne of them. though 
they consider them as entirely subordinate to their own saints, who are, 
thl.'refore. the proper objects of adoration.' 

The following is from Mr. J. A. Baines's Census Report for 1891 :
, A second offshoot from the earlier Brahminism is found in the Jain, 

a form of belief that still subsists and floUrishes in India to this day. Its 
origin is veiled from us, but It bears a strong family likeness to the earlier 
form of Buddhism, and)t is a question amongst scholars whether it rose 
a.bout the same time or a little earlier. At all events it 8el.'ms to have 
been \mpopular with the Buddhists, and to have diverged JeRs from 

• This is not the true etymology. JlDa is 'one who hall overcome 
human infirmities and passions'; and Jailw, appertalDlDg to Jina.
POPE. 



68'6 PRIMITIVE RELIGION CORRUPTED 

he may be subjected on account of his rE'ligion, the principles 
of which he must preserve and guard unaltered even to death, 
being fully persuaded that it is the one and only true religion 
on earth, that is, the true primitive religion which was given 
to all mankind. 

Ill; the course of time, the Jains say, the primitive religion 
gradually became considerably corrupted in several essential 
points, and was superseded by the 8uperstitjou~ and detes
table sophistries of Brahminism. The ancient dogmas were 
forgotten or put aside by the Brahmins, who invented an 
entirely new system of religion, in which only a shadowy 
resemblance can be traced to the old Hindu faith. 

It is the Brahmins who invented the four Veda,s and the 
eighteen Puranas, the Trimurti, and the monstrous fables 
connected with it, such as the Avatars of Vishnu, the abomin .. 
able lingam, the worship of the cow and other animals, the 
sacrifice of the yagnam, &c .. &c. The Jai118 not only re-jt>(·t 
all these spurious additions, but look upon them with abflo-
lute horror. -

The Brahmins introduced all these sacrilegious innova· 

Brahmanic orthodoxy. The monastic system was not countenanred, 
but ritual was simpbfied and women were allowed to share in it. As in 
Buddhism, however. the larger section of the Jains declme to allow that 
women can attain Nirvana. The latter, however. is with them perpetual 
bliss. instead of complete annihilation. Caste amongst the Jaill8 is 
maintained. and though they have no spe<.>ial reservation of the priest
hood to a class, there is a general tendency in that direction, and in &ome 
rases Brahmins even are employed. In later years the Jaill8 seem to 
have competed with the Brahmins in literature and science, 110 that they 
fell into disfavour, and would very probably have lIuccumbed but for 
the advent of the Mussulman power. In the north and west of India 
they are still a cultivated class. most engaged in commerce. whilst in 
the south, where they share WIth the Buddhists, who prereded them. 
the credit of forming the Canarese and Tamil literature, they are a8 
0. rule agriculturists. Except in a few of the larger cities of the north 
there seems to be httle sectarian hostility between them and the ortho
dox; and in the west, where they are !!till closer in customs and obBe"
ances, the line of division is lICarcely traceable. In partll of both tracts 
there is, in the present day, a tendency for Jainism to regard itself 811 
a sect of Brahminism, in spite of the non-TeCognition of the divine 
authority of the "Veda. It is probable that in eompliance with thill 
tendency many have returned their religion as Hindu of the Jain sect, 
so that where sect is not separately compiled, as in the imperiall!eriE'lI of 
!eturns, the total of the Jain religion ill reduced by that Dumbn. .AA it 
IS, the number of Jains ill given &8 about 1,417,000.' 



SPLIT BETWEEN BRAH~IINS AND JAIKS 687 

Hons very gradually. The Jains were formerly ill clm,e 
communion with the Brahmins both in faith and doctrine, 
but they opposed these changes from the very first with 
aU their power. Then, seeing that their remonstrances 
produced no effect and that these religious innovations were 
daily making progress among the people, they found them
selves reduced at last to the sad necessity of an open rupture 
with the Brahmins. The immediate cause of this rupture 
was the introduction of the yagnam sactifice, at which Bome 
living creature must be immolated 1. This. they contend, 
is directly opposed to the most sacred and inviolable princi· 
pIes of the Hindu religion, which forbids the destruction of 
Ilny living thing, for any rt'-ason or on any pretext whatever . 

. From that momennhing'J came rapidly to a climax; and 
it was then that the ut'{('nders of the pure primitive religion 
took the name of Jains, and formed themselves into a 
distinct sect, composed of Brahmanas. Kshatriyas, Vaisyas. 
a.nd Sudras. They were the descendants of the Hindus of 
all castf'S who originally banded thems('lve8 together to 
oppose the- innovations of the Brahmins, and they alone 
have preserved the religion of their forefathers intact to the 
present day. 

After the schism the-Jams. or true believers, perpetually 
taunted the Brahmins with their debased religion, and what 
at first merely furnished subject-matter for scholastic dis· 
putes finally became the cause of long and bloody hostilities. 
For a long time success.. was on the side of the Jains. but in 
the end, the majority of the Kshatriyas and other castes 
having seceded and adopted the innovations of the Brahmins. 
the latter gained the ascendant and reduced their adver
saries to the lowest depths of subjection. They ove11hrew 
all the temples of the Jains, destroyed the objects of their 
('ult, deprived them of all freedom, both religious and civil. 
and banished them from public employment and all positions 
of trust; in fact, they persecuted them to ~uch an extent 
tha t they succeeded in removing nearly all traces of these 
formidable antagonists in several provinces where formerly 
t hey had been most flourishing. 

"1len these persecutions and wars be'gan is a question 
that l'am unable to an.'~wer with any dt'gree- of acclJracy; 

1 It is generAlly a raDl.-DUBOIS. 
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but it appears that they lasted along time and only came to 
an end in comparatively recent times. Not more than four 
or five centuries ago the Jaw exercised sovereign power in 
several provinces of the Peninsula. Nowadays the Brah· 
mins are the mabters everywhere; the Jaw, on the other 
hand, are absolutely powerless, and it would be impossible 
to find one occupying a position of any importance. Tht'y' 
have become merg~ in the lower middle classes. They 
devote themselves to agriculture, and even more to tradt', 
which is the special profession of the Vaisyas, among which 
caste the greater number of these sectarians are now to be 
found. Their principal trade is in kitchen and household 
utensils of copper and other metals. 

Tlrere are very few of the Brahmin caste who hold the 
opinions of the :rains. There is a village, however, called 
Maleyur, in South l\fysore, which contains betwt'en fifty and 
sixty families of th'em. They have a famous templt" there, 
of which the guru is a Brahmin Jain. In the other more 
important temples of the Jains, such as those at Belgola, 
Madighery, and others, the gurUIJ or priests are recfuitt'<i 
from the Vaisyas. or merchants. The Vaisya Jains are 
regarded by the Brahmins of the same sect as patitaa, or 
heretics, because they have thus usurped the priestly office, 
and. also because they have altered the religion of the true 
Jains by introducing some of the innovations of their Brah· 
min adversaries 1. This divergence of opinion, however, has 
not led to any serious differences between them. 

The Jains are divided into several sects or schools, which 
differ on the subject of perfect happiness, and on the mean, 
of attaining it. One of these sects, known by the name of 
Kasktachenda Swetambara·, teaches that there is no other 
moksha, that is to say, no' other supreme blessedness, thao 
that which is to be obtained from sensual pleasures, par· 
ticularly that which is derived from sexual intercourse witb 
women. This sect is, it is true, not numerous. 

The school of the J aiM-bassaru is the most numerous, and 
it is subdivided. into several others. Its tenets differ very 
little from those of the Vedanta school of Brahminism. It 
recognizes the different stages of meditation as tauJht by 

] Palitaa literlLlly means • the fallen.'-ED. 
2 SwelamlJara litera.lly me&nS • clad in white.' -ED. 
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the latter, and enjoins very much the same means of attain
ing everlasting felicity, by which they understand reunion 
with the Godhead. 

THE RELIGIOUS SYSTEM OF THE JAINS. 

The Jains acknowledge one Supreme Being, to whom 
they give the names of Jaineswara, Paramatma, Parapara
vastu, and several others expressing the infinity of his 
nature. 

It is to this Supreme Being alone that all the prayers and 
sacrifices of the true Jains are offered; and it is to him 
that all the marks of respect which they pay to their holy 
personages, known as Saloka;purushas, and to other sacred 
objects represented under a human form, are really ad
dressed j for these, on attaining nwksha (supreme bleEtSoo
ness) after death, have become united with and incorporated 
into the Supreme Being. 

The Supreme Being i~, they say, one and indivisible-, 
a spirit without corporal parts or limitations. His four 
principal attributes are :-

1. Ananta-gn.anam, infinite wisdom. 
2. An.anta-darsanam, infinite intuition, omniscience, and 

omnipresence. 
3. Ananta-viryam, omnipotence. 
4. Ananta-aukham, infinite blessedness. 
This noble being is entirely absorbed in the contemplation 

of his infinite perfE"ctions, and in the uninterrupted enjoy
ment of the happiness which he finds in his own essence. 
He has nothing in common with the things of this world, 
and does not interlere at aU in the government of this vast 
univers~. Virtue and vice, good and evil, are indifferent 
to him. 

Virtue being essentially right, those who practise it in 
this world will find their reward in another life, either by 
a blessed reincarnation, or by immediate a.dmittance to the 
delights of Swarga. Vice being essentially bad and wrong. 
those who give way to it will be punished in a.nother world 
by an unhappy reincarnation. The worst offenders will go 
straight to N araka after death, there to expiate their crimes. 
But in no case does God intervene in the distribution of 
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punishments or rewards, or pay any attention to the good 
or evil done by men here below. 

Matter is eternal and independent of the Godhead. Th~t 
which exists now has always existed and will always exist. 

And not only is matter eternal, but also the order a.nd 
harmony which reign throughout the universe-the fixed 
and unchanging movements of the stars, the division of . 
light from darkness, the succession and constant renewal of 
the seasons, the production and reproduction of animal and 
vegetable life, the nature and properties of the elements; 
in fact, all things visible are eternal, and will continue to 
exist just as they have existed from all time. 

METEMPSYCHOSIS. 

The fundamental doctrine of the Jains is metempsychosilJ. 
Their belief in this differs in no way from that of the Brah
mins. But they do not agree with the latter with regard to 
the four 10k as or worlds. TheRe thE'Y refuse to recognize. 
They also reject the three principal Abodes of Bliss-Sat/ga
lolea, Vaikuntha, and Kailasa, that is to say, the paradiselJ 
of Brahma, of Vishnu, and of Siva. They recognize three 
worlds only, which they describe by the generic name of 
Jagat-triya, and which are the Urddhwa-lok4 or superior 
world, the Adha-lolea or inferior world, which they also call 
PaJala, and theJladkya-lok4or middle world, that is to say, 
the earth where mortals dwell. 

URDDHWA-LOKA. 

This world, which is also called Swarga, is the first of the 
Jagat-triya, and Devendra is lord of it. There are siJ!,teen 
distinct abodes in it, in each of which a different degroo of 
happiness is enjoyed in proportion to the merits of the 
righteous souls who are admitted. The first and highest of 
these habitations is the Sadhu-dharma. Only the very purest 
souls have access to this, and they there enjoy unbroken 
~appiness for thirty-three thousand years. The AclIuda. 
karpa, which is the last and lowest of the sixteen habitations, 
is destined for the souls of those who possess exactly the 
requisite amount of merit, neither more nor less, necessary 
to procure their admittance into the Urddhwa-loka. Tbey 
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there enjoy for one thousand years the amount of happiness 
which is their portion. In the other intermediate ha.bita~ 
tions the degree and duration of happineas are fixed in rela
tive proportion to the merits of those who Lltre admitted. 

Women of the rarest beauty adorn these Abodes of Bliss. 
The blessed, however, have no intercourse with them. The 
sight alone of these enchanting beauties is sufficient to 
intoxicate their Be-~Bes and plunge them into a perpetual 
ecstasy th~t is. far superior to all mere earthly pleasures. 
In this respect the Swarga of the Jains differs little from that 
of the Brahmins. 

On leaving the Urddhwa-loka. at the expira.tion of the 
period assigned to them, the souls_of the blessed are born 
again upon earth and recommence the process of tran~
migration. 

THE ADHA-LoKA. 

The second world of the J agat-triya is the Adha·loka, also 
called N araka, and sometimes Patala. It is the lower or 
inferior regions, the abode of great sinners: that is, of those 
whose crimes are 110 heinous and so manifold that they can
not be expiated by even the lowest forms of reincarnatioq. 

The Adha-loka is divided into seven dwelling-places, 
in each of which the severity of the punishments is 
proportionate to the gravity of the offences. The least 
terrible is the Retna-pravai, where erring souls are tormented 
for a thousand consecutive years. The torture gradually 
increases in intensity and duration in the other abodes, until 
in the Jlaha-dainai-'[JI'avai, the seventh, the punishments 
reach a point of awfulness which is beyond all description. 
It is the-re that the most villainous sinners are sent, and their 
horrible sufferings only terminate at the end of thirty-three 
thousand years. Women, who from tlleir constitutional 
weakness are not able to endure such extremes of Buffering, 
are never sent to this awfu11l'Iaha-damai-pravai, no matter 
how wicked they may have been. 

THE MADHYA-LOKA. 

The middle world. the M adhya-loka, is the third of the 
Jagat-triya. It is there tha.t morta.ls live, and that both 
virtue and vice are to be found. 
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This world is one reju in extent. a. rtju being equal to the 
distance over which the sun trlLvels in six months. Jambu
Dwipa. which is the earth on which we live, occupies only 
a small part of the l;Iadkya-loka. It i~ st1rrounded on all 
sides by a. vast ocean, and in the centre of it is an immense 
lake extending for a hundred thousand yoja1UJ8, or about. 
four hundred thousand leagues. In the middle of this lake 
rises the famous mountain Makameru. Jambu-Dwipa is 
divided into four equal parts, which are placed at the four 
cardinal points of Makameru. India iIJ in the part called 
Bharata-Kshetra. 

These four divisions of Jambu-Dwipa are separated from 
each other by six lofty mountains,which are called Himavata. 
Maha-Himavata, Nishada, Nila, Arumani, Sikari, 8011 running 
in the same direction from east to west, stretching acr088 
Jamhu-Dwipa from one sea to the other. 

These mountains are intersected by vast val1eys, where 
the trees, shrubs, and fruits, which all grow wild, are of a 
beautiful pink colour. These delicious retreats are inhabited 
by good and virtuous people. Children of either sex Jiving 
there arrive 'at maturity forty-eight hours after their birth. 
The inhabitants are not subject to pain or sickness. Always 
happy and contented, they live on the succulent vegetables 
and delicious fruits which nature produces for them without 
any cultivation. Mter death they go straight to the delights 
of Swarga. 

A spring rises on the top of Jlahameru which feeds four
teen large rivers, of which the principal are the Ganges and 
the Indus. All these rivers pursue a regular and even course, 
which never varies. Unlike the false Ganges and the false 
Indus of the Brahmins, the waters of which rise and fall, the 
Ganges and Indus of the Jaw can never be forded, and their 
waters always maintain the same leveL 

The names of the fourteen rivers of the Jains are the 
Ganges, the Indus, the Rohita-Toya, the Rohita, the Hari
Toya, the Harikanta, the Sitta, the Sitoda, the Nari, the 
Narikanta, the Swarna-kula. the Rupaya-kula.; the Rikta, 
and the Riktoda. 

The sea. which surrounds Jambu-DuJipa is two hundred 
thousand yoja'IUU, or eight hundred thousand miles long. 

Beyond this ocean there are three other continents. 
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separated from each other by an immense sea. They 
closely resemble Jambu-Dwipa, and are also inhabited by 
human beings. . 

At the far end of the fourth continent, called Puskara
varta-Dwipa, is situated Manushy-otraparvata, a very lofty 
mountain which is the extreme limit of the habitable world. 
No Ii ving being has ever gone beyond this ~ountain. Its 
base is washed by an immense ocean, in which are to be 
found an infinite number of islands which are inaccessible 
to the human race. 

THE SUCCESSION AND DIVISION OF TIME. 
Time is divided into six periods, which succeed each other 

without interruption throughout eternity. At the termina
tion of each period there is an entire revolution in nature, 
and the world is renewed. The first, called Prathama-kala, 
lasted for four kotis of /cotis, or forty million millions of years; 
the second, Dwitiya·kala, thirty million millions; the third, 
Tretiya·kala, twenty million millions; 'the fourth, Ohaturtha· 
kala, ten million millions, minus forty-two thousand years. 
The fifth period, called Pancltama·kala, the .period of incon
stancy and change, is the age in which we are now living. 
It will last twenty-one thousand years. The present year 
(1824) of the Christian era is the year 2469 of the Panchama
kala of the J ains. 

The comparatively recent date of the commencement of 
this period seems to me to be worthy of note. I am inclined 
to think that it is the date ot the schism between the Brah
mins and the Jains. Such a memorable event may well 
have been considered as giving birth to a new era. If this 
conjecture were confirmed it would be easier to fix the time 
when the principal myths of Hindu theology originated. 
There is no doubt that the new ideas introduced by the 
Brahmins intb their :religion occasioned the 5chism which 
exists to this day. . 

The sixth .and last of these periods, the Sashta·kala> will 
also last twenty-one thousand years. The element of fire 
will then disappear from off the earth. and mankind will 
subsist entirely on reptiles. roots, and tasteless herbage,which 
will only grow sparsely here and therer There will then be 
no caste distinction or subordination, no public or private 
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property, no form of government, no kings, -no laws; men 
will lead the lives of perfect savages. 

This period will terminate with a ;ala-prolaya, or flood. 
which will deluge the wJlOle earth, except the mountain of 
silver, called Vidi-parta. This flood will be caused. by con
tinuous rain for forty-seven days, which will result in a com· 
plete upsetting of the elements. A few people living near· 
the silver mountain will take refuge in tne caves which are 
hidden in its sides, and they will be saved amidst the 
universal destruction. After the catastrophe the elect will 
come forth from the mountain -and will repeople the earth. 
Then the six periods will begin over again, and follow each 
other as they did before. 

THE LEARNING OF THE JAINS. 

The philosophy' of the J ains is contained in four Vedas " 
twenty-four Puranas, and sixty-four Sastras. The Pura.nas 
take the names of the twenty-four Tirtllankara~ " or saints. 
A Purana is assigned to each of them,andcontains his history. 

The names of the Jour Vedas are Prathamani-yoga, 
Charanani-yoga. Karanani-yoga, and Draviani-yoga. These 
four books were written by Adiswara, the most ancient and 
most celebrated of all the holy personages recognized by 
the J ains. He came down from Swarga, took a. human form, 
and lived on earth for a purva-koti, or a. hundred million 
million year~. Not only did he compose the Vedas, but itt 
was he who divided men into castes, gave them laws and 
a form of government, and laid'down the lines of social order. 
In short, Adiswara is. to the Jains what Brahms. is to the 
Brahmins; one of them having most probably been model· 
led from the other. ' --., 

-THE -SIiTy.THREE SALoxA.:PUltUSlUS. -
Besides-,4.diswara, who is the holiest-and most perfed of 

all beings who have appeared on the earth in human form, 
the Jains recognize sixty.three others, whom they describe 
l>y the generic name of Saloka.-purusha8, and whom they 

~ T~ese are not called Vedas, but AgaIllAs.-ED. 
T.rtkanlcarcu means those who have • passed over' the gulf -which 

separates human beings from the Godhead.-ED. 
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also worl:lhip. Their history is contained in the Prathwtnani
yoga. 

These venerable personages are -subdivided into five 
classes: twenty-four Tirtoonkaras, twelve Ghakravarti8, nine 
Vas'U-devatas, nine Bala-vasu-devataB, and nine Bala-ramaa. 

The twenty-four Tirthankaras are the h~1iest, and to 
t.hem most honour is paid. Their position is the most 
sublime that a mOltal can aspire to. They all lived in the 
most perfect f3tato of Nirvana. They wt're subject to no 
infirmity or sickness; they felt no want, no weakness, and 
were not even fl.ubject to death. After having lived for a 
long time on earth they voluntarily quitted their bodies and 
went straight to molcsha, where they _were united with, and 

. incorporated into, the Godhead. 
An the Tirthankaras came down from Swarga and took 

human forms among the I\1Ihatriya caste; but they were 
subsequently incorporated into that of the Brahmins by the 
ceremony of the diksha 1. ' During their lives they were 
examples of all the virtues to other men, whom tJley ex
horted boY their precepts and their actions to conform fltrictly 
to the rules of conduct laid down by Adiswara, and to give 
themselves up entirely to meditation and penitence. 

Some of them lived for millions of yeara; the last. of them, 
however. only attained the age of t'ighty-four. 

They were in existence during the period of Ohaturtka
kala. Some were manied, but the greatetnumber remained 
celibate, being professed sannyasi8. 

The twelve Ghakravartis, or emperors, recognized by the 
Jain!:! were contemporaries of the twenty-four Pirthankaras. 
They shared amongst them the temporal government of 
J ambu-Dwipa. Thei came straight from Swarga. and when 
on earth belonged to the noble caste of KshatriyaS. Some 
were initiated into the Brahmin caste by th~ ceremony of. 
the diksha, completed their lives as Sannyasi Nirvanis, and 
after death obtained mokska, or supreme happiness. Others 
returned to Swarga. But three of them, havina lived ex
tremely wicked lives on earth, were condemned to the tor
tures of Naraka. _ 

The twelve Olw,'kravartis were often at war with one 
another, but they had more espedally!o fight agaim~t the 

1 TIllS 'Word literally translated means • initiation.'-D1l'BOIS. 
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nine Va8'U-devatas, the nine Bala-vaau.-de:vatas, and the nine 
Bala-ramas, who all governed different llrovinces in India'. 

The second Veda, or Oooranani-yoga, contains the civil 
laws, also regulations relating to social statUlJ, caste. &c. 

The third Veda, or Karanani-yoga,' is a dissertation on 
the nature, order, and component parts of the Jagat-triya. 

The fourth, or Draviani-yoga, contains the metaphysical 
theories of the Jains and several controversial subjects. 

THE STATE OF SANNYASI NmvANI. 
The most holy and sublime state to which man can ~ssibly 

attain is that of Sannyasi Nirvani, which means 'nakea 
penitent.' In embracing this state a man ceases to be a. 
man; he begins to be a part of the Godhead. As soon as 
he has attained the highest degree of perfection in this 
state, he frees himself voluntarily, without any trouble or 
pain, from his own self, and obtains moksha, thus becoming 
incorporated for ever into the Divine Self. There is no real 
Nirvani existing in this !fUIJa. Those who aspire to this state 
must pass through twelve successive degrees of meditation 
and corporal penance, each one more perfect than the last. 
These degrees are a. kind of novitiate, and each of them has 
a special appellation. Having at last become a N irvani, the 
penitent no longer belongs to this world. Terrestrial objects 
make no impression on his senses. He regards the good 
and evil, virtue and vice, to be found on tm'S earth with 
equal indifference. He is freed from all passion. He scarcely 
feels the wants of nature. He is able to patiently enduro 
hunger, thirst., and privations of all kinds. He can live 
with<?ut food of any sort for weeks and months together. 
When he is obliged to eat he partakes indifferently of the 
first animal or vegetable J:!ubstance that comes to hand, 
however filthy or disgusting it may seem to ordinary people. 
He has neither fire nor sleeping -place. He always lives in 

1 RamI. of the Brahmins is one of the nine Bala-ra11f(U of the Jaill.8, 
and their Krishna. is one of the J'aau-cievat(J8. The Jaiwt 88y that the 
Bralun.irui borrowed these two names to make .up the Avalara of their 
god V'lShnU. They &8sert generally that the Brahmins have IltolcD from 
them all the knoWledge ooncerning which they so particularly pnde 
themselve3.-:QuBOIS. 
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t.he open on the bare ground. Though absolutely naked 
from head to foot, he is insensible to cold and heat, wind and 
rain. Neither is he subject to sickness or any bodily infir· 
mities. He feels the most profound contempt for all other 
men, no matter how exalted their rank may be, and he takes 
no aCcoWlt of their doings, good or bad. He speaks to no 
one, looks at no one~ and is visited by no one. His feelings, 
his affections, and his thoughts are immutably fixed on the 
Godhead, of whom he considers himself as already a part. 
He remains absorbed in the contemplation of God's perfec. 
tions, all earthly objects being to him as though they did not 
exist. 

By a long course of penance and meditation the material 
part of the N irvani gradually dissolves, like camphor when 
it is put in the fire. At last aU that remains of the penitent 
is the semblance or shadow of a body, an immaterial phan. 
tom, so to say. Having arrived at this pitch of perfection, 
tho Nirvani quits this lower world and proceeds to unite 
himself inseparably with the Godhead, where he enjoys 
rtcl'lllli and ineffable happiness. 

JAIN RULES Ol!' CONDUC'T. 

In many respects Jain rules of conduct are similar to 
those followed by other Hindus, and })articularly the 
Brahmins. The Jains recognize the same observances with 
regard to defilement and purity. They perform the same 
ablutions and recite the same prescribed mantrams. Most 
of their ceremonies relating to marriage, funerals, &c., are 
the same. In fact, all the rules of social etiquette and the 
general customs in use in ordinary life form part of their 
education. 

The Jains differ from their compatriots in several par
ticulars, of which the following are tlie most remarkable :

Under no circumstances do they take any solid food 
between sunset and sunrise. They always take their meals 
while the sun is above the horizon. I 

They have no titis or anniversaries .in honour.o~ the dead. 
As soon as one of tllem is dead and hIS funeral IS over, they 
put him out of their memories and speak of.himno more. 

They never put ashes all their foreheads, as dQ most Hindus; 
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they are satisfied with-making with sandalwood-paste the 
little round mark called boUu, or else a. horizontal lint'. 
Some devotees put these marks on their forehead, neck, 
stomach, and both shoulders in the form of a cross, in 
honour of their five principal TirtluLnkara8. 

The J ains are even stricter than the Brahmins in regard 
to their food. Not only do they abstain from all animal' 
food, and from vegetables the stalks or roots of which grow 
in a bulbous shape, such as onions, mushrooms, &0., but 
they also refrain from eating many of the fruits which the 
Brahmins allow on their tables, such as the katri-kai, or 

, brinjalt. called beringe1a in Portuguese, the pudalan-kai, &c. 
Their motive is the fear of taking the life of some of the 
insects which are generally to be found in these vegetables 
and fruits. The principal, and indeed almost the only, 
articles of food used by the Jains are rice, milk, things made 
with milk, and peas of various kinds. They particularly 
dislike asafoetida, to which Brahmins are so part ial1 ,. and 
honey is absolutely forbidden. 

Whilst they are eating their food some person sits beside 
them and rings a bell, or strikes a gong. The object of this 
is to prevent the possibility of their hearing the impure 
conversation of their neighbours, or of the passers-by in the 
street. Both they and their food would be defiled if any 
impure words reached their ears while they were eating. 

Their fear of destroying life is carried to such a length that 
the women, before smearing the floor with cow-dung, are 
in the habit of sweeping it very gently first, so as to remove, 
without hurting them, any insects that may be there. If 
they neglected this precaution they would run the risk of 
crushing one of these little creatures whilst rubbing the floor, 
which would be the source of the keenest regret to them. 

Another of their customs, and one which, though for a 
very different motive,-might be advantageously introduced 

1 This resinous gum. the smell of which appears to us 110 abominable 
that we have caned it &terC'U8 diaboli, strikes the amen and taste of the 
Hindus and almost all Asiatica very differently. They consider it to 
be possessed of an agreeable perfume and an exquisite flavour. The 
anCIent Greeks and Romans shared their partiality for this substance ; 
for it seems certain that the a,' "PLOP of the former and the la4er of the 
latter were nothing more or less than asafoetida.-Dt'BOIS. 
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into Europe, -is to wipe most carefully anything that is to be 
used for food, so as to exclude as tenderly as possible any of 
the tiny living creatures which might be found in or on it. 

The mouth of the vessel in which water for household 
purposes is drawn is always covered with a piece of linen, 
through which the water filters. This prevents the animal
culae, which float or swim on the surface of the well, from 
getting into the vessel and being afterwards swallowed. 
When a Jain traveller wishes to quench his thirst at a tank 
or r.tream, he covers his mouth with a cloth, stoops down, 
and thus drinks by suction. This cleanly custom is highly 
to be recommended everywhere, apart from the superstition 
which prompts the Jains to practise it. . 

The J ains form a perfectly distinct class. Brahmins 
never attend any of their religious or civil ceremonies, while 
they, on their part, never attend those of the Brahmins. 
They have their own temples, and the priestly office is filled 
by men professing the same tenets as themselves. 

Amongst these temples there are some which are richly 
endowed and very famou.o;;. The Jains make pilgrimages 
to them, sometimes from great distances. There is a very 
remarkable one in Mysore, at Sravana Belg01a, a village near 
Seringapatam. It is between three mountains, on one of 
which is an enormous statue, about seventy feet high, 
sculptured out of one solid piece of rock. It must have 
been a tremendous piece of work; for to execute it, it was 
necessary to level the ground from the top of the mountain 
to below the base of the statue. and there form a sort of 
terrace, leaving in the centre this mass of rock which was 
to be carved into the shape of the idol. It is a very fine 
piece of Hindu sculpture. Many Europeans who have seen 
it have greatly admired the correctness of its proportions. 
It represents a celebrated Ni11Jani called Gumatta, a son of 
Adiswara. The figure is absolutely nude. as are most of the 
idols to which the Jains offer adoration, and which are 
always likenesses of ancient penitents belonging to this 
sect. In those days it would have shocked them to repre
sent these penitents as wearing garments, since they made 
it a point of duty to go absolutely naked. Childless women 
may often be seen praying to these indecent idols. in order 
tbat they may become mothers. 
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This temple of Belgola, being only a day's journey from 
Seringapatam, has been frequently visited by Europeans. 
It was a great source of grief to the devotees bf the sect to 
see this punyasthala (holy place) defiled by a crowd of un
believing visitors. And what was still worse, these inquisi
tive foreigners were often accompanied by their dogs and 
their Pariah servants. In one resting-place they would 
cook a stew, in another they would roast a piece of beef 
under the very nose, as it were, of the idol, whose sense of 
smell, the Jains thought, was infinitely disgusted by the 
smoke of this abominable style of cooking. At last the guru 
attached to the temple, shocked at 0.11 this desecration, fled 
from the unhallow.ed flpot, and retired to some solitary place 
on the Malabar coast. Mter three years of this voluntary 
exile, he returned to his former abode on the assurance that 
Europeans had ceased to visit the place, and that the temple 
had been thoroughly purified. Now, I ask you whethel' it 
is not the duty of any well-conducted man, even if he docs 
not respect them, at least not to openly outrage the preju
dices, feelings, and customs of any people amongst whom 
he may happen to' be thrown, no matter how peculiar or 
ridiculous they may appear to him. What pleasure could 
be derived, ot_ what good could be gained, by exciting the 
anger and contempt of those from whom one has nothing 
to feat, and who cannot retaliate 1 

An invalid European officer, who was going to the Malabar 
coast for change of air, on passing near Belgola, was seized 
with the idea of spending a night in the temple, which he did, 
in spite of much opposition on the part of the inhabitants. 
Two days afterwards the officer died on the road, to the 
great delight of aU the natives, who, of course, attributed 
his death to a miracle, and looked upon it as a direct retri
bution from their outraged deity_This just and condign 
punishment, said they, would inspire with wholesome fear 
others who might be tempted to try a similar experiment. 

The idols of the Jains differ in many respects from those 
of the Brahmins. Almost all have curly hair like Negroes. 
They wear neither ear-rings, necklaces, bracelets, nor 
bangles on their ankles, whilst the Brahmins, on the other 
hand, overload -the objects of their devotion with such 
ornaments. 
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APPENDIX II 
The El:a-da.fi, or Eleventh Day of tbe 111000. 

THE eleventh day of the moon is religiously observed, not 
only by Brahmins, but by all those castes which have the 
right to woor the triple cord. They keep a. strict fast on 
this day, ab'!tain entirely from rice, do no servile work, and 
give themselves up wholly to devotional exercises. The 
following is what the Visknu·purana says on the subject :-

The E1."a-da8i is 8 day specially set apart for the worship 
of Vishnu; those who offer him puja on this day ensure for 
themselves immortality. Even before the creation of the 
world the ' Man of Sin ' was created by Vishnu to punish 
mankind 1. He is of enormous stature, with 80 terrific coun. 
tenance and 8 body absolutely black; his eyes are wild and 
~]aring with rage; he is the executioner of mankind 1. 

Krishna, having seen this' Man of Sin,' became thoughtful 
and pensive. Touched by the woe.<! ~th which mankind 
was overwh£'lmed, Krishna resolvoo to remedy the evil. 
With this end in view he mounted the bird Garuda, son of 
Binota, and went in search of Yama, the King of Hen. The 
Child of the Sun, delighted at this visit of Narayana, who 
was master and guru of the world, hastened to ofI(>r him 
puja, and placed him on a. massive throne of gold. No sooner 
had Krishna seated himself thereon than he heard the most 
piteous and plaintive cries. )loved with compassion, he 
asked the King of N araka whe-nce these lamentations pro· 
ceeded, and what caused them. ' 

'The lamentations that you hear, 0 Lord of the World,' 
replied Yama, 'are the tears and groans of the unfortunate 
beings who, having spent their whole lives in sin, are now 
~ufferin2' the torture~ of Hell, where they are treatl.'d 
according to their deserts.' 

'Then.' said Krishna., 'let us go to this place of torment, 
t hat I ma.y see for mysE'lf what these sinners are enduring.' 

And he did see, and his 'heart was softened. 
~ What! ' cried he, overcome with grief, 'is it possible 

that men, who are creatures and children of mine, are en
during such cruel agony! Shall I be a witness of their 

1 See the description in the chapter on the Satulhlla. 
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sufferings and do nothing to help them? Cannot I givt> them 
some means of avoiding them in the future 1 ' 

Thereupon he considered how he might bring the reign 
of the' Man of Rin ' to an end, he being the sole cause of all 
mankind's misfortune. Accordingly, to pret!erve henceforth 
the human race from the torments of N araka, he transformed 
himself into the Eka-dasi, or eleventh day of the moon. This' 
is, therefore, the blessed day that Vishnu has selected in 
his mercy to redeem and save mankind. It is the happy 
day that procures the pardon of one's sins; it is the day of 
days, since one must look upon it as being Krishna. himself. 

The inhabitants of·HelI. full of gratitude for the kindnl'8.~ 
that Vishnu had showed towards them, worshipped him 
and chanted his praises loudly. Thereupon Vishnu, being 
much pleased by their prayers and prai.'ies, wished to give 
them an immediate proof of his goodm.'.sfJ. Turning to the 
, Man of Sin,' he addressed him in the fonowin~ words :-

'Begone, wretched being, begone! Thy reIgn is oVt"r. 
Till now thou hast been the tormentor of mankind; 1 com
mand thee to let them live in peace for the future. They 
are my children, and I desire them to be happy. I wish, 
nevertheless, to assign to thee a place where thou mayest 
live, but thy place shall be unique; it shall be here. The 
Eka-dasi, or eleventh day of the moon, is myself in another 
form. It is the day that I have chosen, in my mercy, to 
save men and deliver them from their sins. Nevertheless, 
in order that they may be worthy of so great a favour, I ex
pressly forbid them to eat rice on this day. I ordain that 
thou shalt dwell in this rice. This is the abode that I assign 
to thee. Whoever shall have the temerity to eat thi~ food, 
thus defiled by thy prffience, will incorporate thee with 
himself, and will forfeit all hope of pardon.' 

Thus spake Vishnu; and the following is the Rentence of 
life and death which he pronounced, and which cannot be 
too etrongly impressed on the attention of mankind :-

'I repeat, therefore, tlgain, because I cannot say it too 
often: Do not eat rice on that day; whoever yoo are, be 
your position and condition what they may, do not eat rice. 
Once more I say, do not eat rice.' 

To fast on this holy day and to offer puja to Vishnu is to 
ensur~ the forgivenes.~ of sins and the gratification of aU one's 
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wishes. Moreover these further observances must he fol· 
lowed. On the tenth day the sandhya must be performed, 
and only one meal must be eaten, and that without salt or 
any kind of peas or vegetables. It must only be seasoned 
with a small quantity of melted butter, and it must be eaten 
quickly. In the evening ono must. visit. a temple dedicated 
to Vishnu, and, holding some darbka graOj:J in one's hands. 
mURt m~itate for some time on the greatness of the deity, 
addressing to him the following praver;-

• Behold me in thy presence, great god! I prostrato my
self at thy feet. Hold out a helping hand to me and remove 
tho obstacles which I encounter at each step. My feeble 
will is often led astray by the passions that influence me. 
Thou alone canst give it strength to resist such weaknesses, 
and keep it straight in the path of virtue.' 

This prayer being ended. some da,,'bha grass must be offered 
to Narayana, and the worshipper must prostrate hiroSE-If 
before him with his face to the ground. 

Making a bed of this same grass at the feet of Vishnu, 
he must pass the night upon it. On rising in the morning 
he must wash his mouth out twelve times and perform the 
usual ablutions. During the day he must fulfil his ordinary 
rt'ligious duties, the chief of which is the sacrifice to Vishnu. 
He must fast for the whole of the day, eating and drinking 
nothing. The night of the eleventh day must also be spent 
in a temple dedicated to Vishnu. The whole family-father, 
mother, wife, brothers, and children-mast remain together 
in the presence of Vishnu, and remain awake. 

The wife who performs this act of devotion along with her 
husband will, on her reincarnation, have a. husband who will 
make her very happy, and by whom she will have a nuxnerous 
family. After her death she will be conveyed to Vaikuntha, 
and be reunited to her first husband. 

Whoever during this night shall occupy himseH in drawing 
the emblems of the chakra and 8a1lkha, which Vishnu carries 
in his hand, will obtain the remission of his sins committed 
in former generation.OJ. Whoever shall make a model of 
these two weapons with dough of rice flour, in several colours. 
shall receive a. much greater reward, for his sons and his 
grandsons s1u).1l enjoy prosperity on earth, and occupy after 
their death a high place ip. VaikuntAa •. 
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If anyone places little flllgs of varioug col oW's ill Vishnu'. 
temple he will eventually be born again king of a fine country. 
And if anyone al10ws the cloths and flags that havt' bt'en 
offered to Vishnu to flutter freely in the wind, he will receive 
pardon for all his sins, however heinous they may have been. 
Anyone who places an umbrella over Vishnu's head will be 
reborn rich and powerful. and will himself have the right to' 
use one. 

To employ oneself during this same night in making a 
little house of flowers for Vishnu is as meritorious a work as 
if one had sacrificed a horse a hundred times over. And if 
anyone should make this house in cloth, he will himself have 
a house of bricks in Vaikuntha, 

On the 8alag1'ama stone or on the image of Vishnu must 
then be poured some paneha-amrita, that is to say milk. 
melted butter, curds, honey, and sugar mixed together. 
The image must then be adorned with rich stuffs and precioWl 
jewels, and a fan must be placed before it. Having per
formed the 8am-kalpa, and purified by the 8anti1loga I the 
five elements of which man is composed, the worshippers 
must fix their thoughts on Vishnu, and, holding flowers in 
their hands, must meditate for some time on th~ perfections 
of the deity. They must picture him to themselves in their 
m!nd's eye as seated on a golden throne with his daughter 
by his side" casting around the effulgent light that encircles 
him, having sometimes two and sometimes four arms. To 
tbis Supreme Lord of the Universe must their homage be 
addressed. , 

This act of meditation ended, the worshippers mU8t offer 
him puja, beginning with th_e 8wagata; that is to say, they 
must ask the god whether he is in good health, and has ac
complished his journey safely. 

They will then presellt to him water to wash his feet, and 
to refresh him after the fatigues of his journey. They must 
say: 'God of Gods, receive this water to wash your feet; 
it is pure and sweet, and will refresh you, and it will remove 
the dust which has covered. you on your way.' 

They will then give him water for rinsing out his mouth, 
and more water and flowers to put on his head; some milk, 
honey,. and sugar, mixed together, to quench his thirst; 

1 See the description in the chapter on tbe.San4Aga. 
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and various kinds of food to satisfy his appetite. It is thus, 
at intervals of three hours, that they must offer puja to 
Vishnu. Everything that is offered to him must be the 
very best that can be procured. 

I have already said that they must pa.ss the night without 
closing an eye for a moment; they must spend it in dancing 
and singing to the sound of musical instruments! It is 
sufficient to repeat Vishnu's names, or even to hear them 
repeated, to obtain the remission of aU one's sins and the 
accomplishment of all one's desires. It is considered a 
meritorious action even to go and look at persons who are 
spending the night in the performance of these pious exer
cises. 

Great care must be taken on this holy day not to speak to 
anyone who is not a true worshipper of Vishnu. To address 
even one word to unbelievers would cause Vishnu's wor
shippers to lose all the benefit o~ theu devotion. 

He who on this day hears the sound of musical instruments 
played in honour of Vishnu and is not enchanted, is like a 
dog when it hea.rs the vina. The pious man should delight ill 
listening to a symphony which is in itself capable of remitting 
sins, because it adds to the glory of the Lord of the World. 
He should join in the saintly throng of worshippers. when 
they with one accord hasten to show their devotion and their 
zeal by their dances, songs, and hymns in honour of the 
great deity. 

He who objects to such acts of worship is the greatest of 
sinners. He who, while not actually disapproving, refrains 
from taking part in them, and occupies himself instE'ad wi~b 
other matters, will be punished for his indifference by being 
reborn as a. cock in another life. He will be reborn dumb if 
he does not contribute as much as ever he can towards the 
pomp and ceremony of the Eka·dasi. -

Eyery kind of musical instrument must be played on that 
night, and in fact everything that is possible must be done 
to contribute to Vishnu's pleasure. The worshippers must 
walk round the image of the god several times in procession; 
they must prostrate themselves before it, and from time to 
time they must pour milk upon its h~d. Each worshipper, 
at the conclusion of the ceremony, must give a prt'Sent to 
the Brahmins in proportion to his means. 

PUlIOI' Aa 
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Ordinary food may be taken on the twelfth day in the 
afternoon, but not before, on pain of forft"iting for a hundred 
generations all the blessings which should flow from these 
ceremonies 1. 

Those who faithfully observe the fast of the Eka-dasi in 
the manner described will make sure of salvation. If any 
one has killed a Brahmin or a cow, taken away the wife or . 
property of another, committed fornication with the wife of 
his guru, drunk intoxicating liquors, caused abortion in a 
pregnant woman; all these and other similar sins, no matter 
how numerous or heinous they may be, will be entirely ab
solved by the fast of the Eka-da~i, and by sacrifices offered 
,to Vishnu on that day. 

Such, in brief, is what Markandeya teaches us. 
Before leaving this subject I ought to mention that th~ 

• pre(jepts contained in these instructions are not strictly kept, 
except by a very small number of devotees. The Eka·dasi. 

, it is true, is kept as a holy day by Brahmins, and by all 
persons who have the right to 'Wear the triple cord, and even 
by a few Sudras of good position, but theycontent themselves 
wit!J, spending the day in performing a few religious rites and 
in amusements. Nevertheless they all abstain from eating 
rice. Towards evening, however, they have a meal com· 
posed of cakes and fruit, which greatly modifies and simplifies 
the severity and length of the fast prescribed by the V i8knu, 
purana. 

APPENDIX III 
Siva-Ratri, or Siva's Night. 

THE feast of Siva-RatTi is celebrated with great ceremony, 
especially by the Sivaites. This is what we read in the 
Skanda-purana on the subject ;-

There is in JamlJu-Dwipa a large town known by the name 
of Varanasi, where dwelt a. man belonging to the boya or 
huntsman caste, who was short of stature, very dark in com
plexion, and of a most ~lent and passionate temper. One 
day when out hunting in the woods, as was his wont, be killed 

1 This is incorrect. Those who fast on the eleventh day break their 
fast before sunrise on the twelfth da,.-ED. 
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such an enormous quantity of birds of aU kinds that he was 
hardly able to carry them, and was obliged to sit down and 
reat at almost every step. Dusk was coming on while he 
was still in the middle of a. thick forest, and anxious not to 
lose the spoil of his day's hunting or to become a prey to the 
wild beasts that infested the place, he went up to a vepu 1 or 
margosa-tree, hung his game upon one of the branches, and 
climbed up into the tree, intending to spend the night there. 
Now that night happened to be the night of the new moon 
of the month of Phalg'll:na (March), a time of year when dew 
falls heavily and the nights are chilly. The hunter, benumbed 
with cold, tormented by hunger (for he had eaten nothing 
during the day). and half dead with terror, passed a very miser .. 
able night •• At the foot of the tree was a lingam, and this 
circumstance proved to he the salvation of the hunter. The 
discomforts that he was enduring obliged him to change his 
position frequently, and the shaking of the branches of the 
vepu 1 caused some drops of dew, together with some leaves, 
flowers, and fruit, to fall on the lingam. This fortunate 
accident was sufficient to.- win Siva's favour and to obtain 
for the hunter absolution for all his Iiins. For Siva, to whose 
worship this ,night was specially consecrated. was much 
gratified at the offering thus made to his adored symbol; 
and he ordained that he who had- made it, involuntary 
though his offering was, should be rewarded, and that his 
long fast and attendant anxieties should be reckoned in 
his favour. The hunter regained his house the following 
morning, and died a few days afterwards. Yama, King of 
He-ll, on hearing of his death, immediately sent his emissaries 
to secure him and bring him away. But Siva, on hearing 
of this, also sent his own emissaries to oppose those of Yama 
and to claim the dead man. Yama.'s messengers declined 
to yield, and a. violent quarrel ensued between them and the 
emissaries of Siva. From insults they quickly proceeded to 
violence. Siva.'s party, being the stronger, put the agents of 
N a"aka to flight, after severely pnnishing them. The latter, 
in shame and bitterness, went and told their story to their 
master, and to excite his wrath showed him the wounds 
that they had received in the combat. Yama, beside him-
8{']f with indignation, went at once to Kailasa to make com-

1 It should be the bilva, not the t'Ilpu.-ED. 
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plaint to Siva in person. At the gate of the deity's palace 
he found Nandi, the prime minister, to whom he explained 
the object of his visit, at the same time expressing his sur
prise that Siva should thus declare himself the protector of 
a common boya. a hardened sinner, whose trade necessitated 
the slaughter of many living creatures. 

, King of Hell.' replied Nandi, ' it is true that this man haa . 
been a great sinner and that he has not scrupled to shed 
blood; but before he died he, fortunately for himself, fasted, 
watched, and offered a sacrifice to thelingamduring the Jlight 
consecrated to Siva. This meritorious action has obtained 
for him the remission of all his sins, the protection of Siva, 
and an honourable place in Kailaaa.' . -

When Yarna heard Nandi's words, he beca~ thoughtful, 
and withdrew without uttering another word. 

This is the origin of the feast of Siva-Ratri, or Night of 
Siva. In commemoration of the fortunate boya the devotees 
of Siva spend the night and th-e preceding day in fasting and 
without sleep, entirely absorbed in worshipping the god, in 
offering him sacrifices, and presenting him with the bitter 
leaves of the vepu 1 or margosa.-tree as neiveddya, which they 
afterwards eat. 

APPENDIX IV 
Rules of Conduct for Women during their Periodical Uncleanness. 

WHEN a woman is in a state of periodical uncleanness, she 
is isolated in some place apart, and may have no communi
cation with anyone during the three days that her defile
ment is supposed to last. The first day she must look upon 
herself as a Pariah. The second day she must consider 
herself as unclean as if she had killed a Brahmin. The third 
d,ay she is supposed to be in an intermediate state between 
the two preceding ones. The fourth day she purifies herself 
by ablutions, observing all the ceremonies required on these 
occasions. Until then she must neither bathe nor wash any 
part of her body, nor shed tears, She must be very careful 
not to kill any insect, or any other living creature. She 
must not ride on a horse, an elephant, or a bullock, nor 
travel in a palanquin, a dooly, or a carriage. She must 

1 It should be, the bum, not the IItpu.-ED. 
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not anoint her head with oil, or play at dice and other games, 
or use sa~dalwood, musk, or perfumes of any kind. She 
must not he on a bed or sleep during the day. She must not 
brush her teeth or rinse out her mouth. The mere wish to 
cohabit with her husband would be a serious sin. She 
must not think of the gods or of the sun, or of the sacrifices 
and worship due to them. She is forbidden to salute persons 
of high rank. If several women in this unclean state should 
find themselves together in one place, they must not speak 
to or touch each other. A woman in this condition must 
not go near her caildren, touch them, or play with them. 
After living thus in retirement for three days, on the fourth 
she must take off the garments that she has been wearing, 
and these must be immediately given to the washerman. 
She must then put on a clean cloth and another over it, and 
go to the river to pur~fy herself by bathing. On her way 
there she must walk wlth her head bent, and must take the 
greatest care to glance at n06ody, for her looks would defile 
any person on whom they rested. When she has reached 
the river she must first enter the water and fill the copper 
vessel, or chembu, which she has brought with her from the 
house. Then, returning to the bank, she must thoroughly 
cleanse her teeth, rinse out her mouth twelve times, and 
wash her hands and feet. She must then enter the watet' 
and plunge twelve times into it, immersing the whole of her 
body. She must take the greatest care while doing this 
not to look at any living soul, and to this end each time her 
head rises above the water she must turn her eyes towards 
the sun. On coming out of the water she must take a little 
fresh cow-dung, some tulasi, and some earth. These she 
must mix together in a little water, until they make a thin 
paste, and with this she must thoroughly rub her hands and 
feet and then her whole body. After this she must re-enter 
the water, and completely immerse herself twenty-four 
times. When she again leaves the water she must rub 
herself over with saffron, and again dip three times in the 
water. Then mixing saffron in a. little water, she must 
drink some and pour the rest on her head, after which she 
must put on a puro cloth freshly washed and the little 
bodice (·a.Iled rat"kai. She may then paint the littlo round 
n.lti lUark on her forehead ca.lled ktmkuma and return home. 
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On entering the house she must'take special care that her ey~ 
do not rest on her childrep, for they would thereby b!yex. 
posed to the greatest danger. She must immediatelf send 
for a Brahmin YUTohita so that he may complete her puri. 
fication. On his arrival this venera.ble person first plaits 
together thirty-two stalks of darboo grass. to make the ring 
called pavitram, which he dips in consecrated water that 
he has brought with him.- The woman then takes another 
bath, drinks a little of the consecrated water, places the 
pavitram on the ring finger of the right hand, and drinks 
aome pancha-gavia or some cow's milk.. Mter these cere· 
monies her purification is complete. 

APPENDIX V 
Remarks on the Origin of the Famous Teml'lc of Jagannath. 

THE Province of Orissa, in which the temple of Jagannath 
is situated, is called in Hindu books Utkala-desa. Indra· 
mena, say these books, reigned over the country. Inflamed 
with desire to save his soul, the prince saw with dismay that 
he had as yet done nothing which would ensure his happiness 
after death. This thought troubled him exceedingly, and 
he confided his anxiety to Brahma with the Four Faces, who 
was his favourite divinity. Brahma~ being greatly touthed 
by the sincere regrets and fervent piety of the prince, 
addresse4 him. one day in the fonowing consolatory terms :-

'Cease, grea.t king, from troubling thyself about thy 
future state; 1 will point out to thee a. way of assuring thy 
salva.tion. On the sea-coast is a country called Utkala-desa, 
and therein rises the mountain sometimes called Nila and 
sometimes Purushottama, which is a yojana or three leagues 
in length. It is called by the latteiname after the god who 
formerly took up his abode there. This mountain is a holy 
place, and the sight of it has the virtue of taking away bins. 
In former yugll8 there was a temple of solid gold upon it, 
dedicated to',Vishnu. This temple is still in existence. but 
has been buried in the sand cast up by the sea, which renders 
it invisible at thep.resent time. Restore this temple. cause 
its ancient glory to be revived, renew the sacrifices which 
were formerly offered there, and thou shalt thus ensure thy. 
self a. place of felicity after death.' 
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The king, lndra-mena, delighted with what he had heard, 
asked Brahms. who was the founder of this magnificent 
temple, and where the exact spot was on which it had been 
built. Brahma responded :- . 

, It was thy ancestors, great king, who erected it in the 
preceding yuga, and who by this means procured for mankind 
the ineffable happiness of seeing the Supreme Being on this 
earth. Go, then, and reclaim this venerable spot from 
oblivion; cause the deity to descend there anew, and thou 
shalt procute a similar happiness for the human race.' 

, But how,' again asked the prince, 'can I discover a 
temple which is completely buried in the sand, unless you 
yourself belp me to find it ? • 

Thereupon Brahma gave him a. few directions, and added 
that he would find, not far from the mountain of Nila, a 
tank wherein lived a turtle as old as the world, who would 
give him more definite particulars. 

lndra-mens. thanked Brahma and at once set forth to 
find the tank. Hardly had he arrived on its banks when 
a turtle of enormous size approached him, and asked who 
he was and what he wanted in that desert place. 

'I am,' replied the prince, 'by birth a Kshatriya and 
sovereign of a great kingdom, but the enormity of my sins 
and the remorse that I feel oppress me and make ,me the 
most miserable of men. Brahms. with the Four Faces has 
gi~en me some vague information respecting a holy place 
near the mountain of Nila, assuring me that I shall be 
able to obtain from you all the necessary directions to 
guide me in my search.' 

I I am delighted, 0 prince,' replied the turtle, 'to have 
an opportunity of contributing to your happiness. Un
fortunately, however, I am unable to satisfy you upon all 
the points about which you seek information, for my great 
age has caused a. partial loss of memory; yet the indica
tions that I can give may, perhaps, be useful "to you. It is 
quite true that in former days there existed a. temple near 
the mountain of Nila., which was famous for its wealth. 
The God with Four Arms, the God of Gods, the Great 
Vishnu, had taken up his abode there. All the other gods 
"O$orted to it regularly to do him honour, and it was also 
a. spot which they greatly affected for indulging -in their 
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amours. But for a long time past the sand thrown up by 
the sea has covered this sacred pile, and the god, finding 
that he no longer received the accustomed marks of respect, 
left it and returned to Vaikuntha. All that I know is that 
this edifice is buried a yojana (three leagues) deep in this 
sandy soil. I have lost all trace of the site that it formerly 
occupied. Nevertheless there is another and a certain way 
by which you can discover it. Go to the tank called 
Markandeya; on its banks you will find a. orow which has 
been gifted with immortality, -and which can recall every
thing that happened in the most distant times. 90 and 
inquire of it and you will obtain all the information you 
want,' 

The king hastened to the tank Markandeya and there 
found the crow, which from itR extreme age had become 
quite white. Prostrating himseU before it, he joined his 
hands in a supplicating manner and said :-

'0 crow, who enjoyest the gift of immortality! you aoo 
before you a king who is a prey to the deepest despair ; 
and only you can comfort him! ' 

, What,' said the crow, 'is the cause of your E\OfrOW , 

What can I do for you 1 ' 
, I will tell you!, replied Indra-mena; 'but do _not hide 

from me, I implore you, anything that I want to know. 
Tell me first of all, who was the first king who ever reigned 
over this country, and what he did that was remarkable'! ' 

The crow, well versed in al!cient history, had no difficulty 
in satisfying the monarch, and answered in the following 
terms :-

'The first king of this country was called Chaturanana. 
He had a son called Visva-Bahu; who in tum had a son 
called Indra-mena, a prince who, having always shown 
great devotion to Brahma with the Four Faces, was thought 
worthy after death to be admitted to the presence of the 
deity, The reign of Chaturanana. was a. period of great 
happiness. He dealt with his subjects as a tender father 
deals with his children. Amongst the many praiseworthy 
acts which made his reign remarkable was one by which 
his name will be for ever remembered. It was he who had 
the honour and gJory of inducing the God of Gods to come 
down to earth fromT aikuntha. He built for him a dwelling· 



THE TEMPLE UNEARTHED 713 

pla.co at th6 foot of the mountain of Nila., a ma.gniliceut 
tempIe-. the walls of which were of massive gold, while the 
interior wa.s embellished with most precious stones. Time, 
that universal destroyer, bas respected this edifice, and it 
hi still in existence perfectly uniD.jured. But for a long 
time p&l)t it baa been swanowed up by the sands of the sea, 
It is true that the god wllo inhabited the sacred spot has 
ceased to dwell there; nevertheless, he could not entirely 
forsa.ke & mountain that had once been consecrated bv his 
presence, and be has taken up his abode there in the shape 
of a 1}l' pu or margosa-troo. One day the fa.mous penitent 
Markandeya, who for many centuries did penance on this 
mountain, perceiving that this tree gave no shade~ was 
roul:l€d to indignation, and breathing upon it he partially 
reduced it to ashes. This tree, however, was Vishnu, the 
Supreme Being. and consequently immortal. The penitent 
could not, therefore, entirely destroy it, and the trunk still 
remains. The only thing that 1 do not know is the exact 
spot where this tree grew.' 

Here Indra-mena interrupted the crow. and asked if it 
could recognize the spot where the temple stood. The 
crow replied in the affirmative. So they both set out 
togethe.r to find th~ site. At the pla.ce where they stopped 
Ule crow set to work to dig into the sand with bis beak to 
tile depth of a. yojana. and at last succeeded in disclosing 
in its entirety the magnificent temple which had formerly 
been the a.bode of Narayana, the God of Gods. Having. 
sbown it to the king. the crow covered it up a.gain as before. 

The king, convinced of the truth of all !ha.t the crow 
had told him, and enraptured at having found that for 
which he ha.d been seeking 80 ea.rnestly. questioned his 
guide as to wha.t steps he should ta.ke to restore to its 
former state of splendour and fame a pla.ce which had 
been 80 venerated. 

, Wha.t you now ask of me,' the crow replied. C is beyond 
my province. Go and find BrabmB. with the Four Faces, 
and he will tell you bow to accomplish your desire.' 

lndra.mena followed this advice. He again sought 
Brahma, and having offered him worship $cvera.l times. 
he 8&id:-

, 1 have now seen with my own eyes near the mountan. 
.t"a3 



714 A NEW TEMPLE PLANNED 

Nila that superb temple which was formerly the abode of 
the great Vishnu, and am come to consult you, great god, 
on the course that I should pursue in order to rekindle in 
the heart of the people the holy fervour which this sacred 
place inspired in former times. _ If I build a town, what 
name shall I give to it 1 Vishnu, I know, will return and, 
honour the place with his presence under the form of the . 
trunk of a tree, but how will he come, and what sacrifices' 
and offerings must be made to him' Deign to enlighten 
me, great god, and help me in this .difficulty.' 

'To accomplish the praiseworthy object that is in thy 
mind,' said Brahma, 'thou mast erecha new temple on 
the very spot where the old one is now buried. Thou 
ghalt give it the name of Sridehul. It is not necessary to 
make it as costly as the former one, because the present 
inhabitants of the country, being reduced to great poverty, 
would remove it piecemeal, and thy labour would be l08t. 
It need only be built of stone. In order to provide the 
necessary accommodation for the crowd of devotees who 
will visit it, thou must build near Ithe temple a town which 
will receive the name of Purushottama.. The moment the 
work is finished the trunk of a tree, that_is to say Krishna 
himself, will appear on the sea-shore. This thou must 
remove with much pomp and ceremony into the new 
temple. The carpenter Visvakarma will come and work 
at it, and will fashion it into the face and form of the god. 
Thou shalt place beside this god his sister Subadra and his 
brother Balarama. Thou must offer sacrifices to the god 
day and night, but especially in the morning, at noon, and 
in the evening. This will be a sure and certain means of 
securing for thyself, and for all th08e who follow thy 
example, a place in Vaikuntha, the Abode of Bliss. As 
Vishnu will not be able to consume the enormous quantity 
of food that will be offered to him as neiveddya by the 
multitude of his devotees-, men may therein find a means 
of purifying themselves and obtaining the remission of their 
sins by eating the remnants. Happy is he who shall 
secure for himself tIle smallest particle, for he wiu cer
~ainly go t? Va,ikuntha after death .. To give thee some 
Idea of the mestImable value of the remnants of Krishna's 
food, let me tell thee that·if by accident or inadvertence 
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some fragments should fall to the ground, the very gods 
themselves would strive for them, even if the dogs had 
already devoured a portion. In short, if a. Pariah were to 
take some rice destined for Krishna from the mouth of 
a dog and put it into that of a Brahmin, this rice would be 
80 pure, and would possess 80 many virtues, that it would 
immediately purify that Brahmin. The goddess Lakshmi 
cooks and prepares the food destined for Krishna, and the 
goddess Annapurni waits upon him. A portion of the tree 
kalpa will come down from Swarga and take root in the 
centre of thy new city. Thou knowest that this tree is 
immortal, and that thou hast only to ask it for what thou 
desirest to be sure of obtaining it. The mere sight of the 
temple that thou art about to erect will be sufficient to 
procure inestimable blessings. Even to be beaten with 
sticks there by the priests who serve the temple will be 
reckoned of peculiar merit. ,Indra, and the gods who 
follow in his train, will come and live in thy new city, and 
will be company for the god Krishna.. The side of the city 
which faces the sea will be much more sacred than the 
other parts. Ifhose who live on this side of it will daily 
increase in virtue. The sand which the sea deposits there 
thou shalt call kanaka, or gold dust. Anyone who shall 
die on this sand will assuredly go to Vaikuntha. This, 
prince, is my answer to thy requests. Go at once and 
execute all my commands. In the meantime Vishnu, under 
the guise of the tree which is to form the trunk of which 
I have spoken, will grow and become fitted for the purpose 
for -which it is destined.' 

Indra-mena, having offered thanks to Brahma, set about 
to obey him. The temple and the new city were built 
with the utmost celerity. Yet when the work was com
pleted the god did not appear. This delay began to cause 
the prince some uneasiness, _when one day, having risen 
very early, he perceived on the sea-shore the trunk of 
the tree for which he was watching so impatiently. He 
proHtrated llimself several times before it with his face 
to the ground, and in the fullness of his joy cried: '0 
happiest day of my life! I now have certain proofs that 
I was born under a lucky star, and that my sacrifices have 
been pleasing to the gods. Nothing can equal the happi-
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ness that I derive from this; for with my own eyes I flee 
the Supreme Being, him whom the most favoured and the 
most virtuous among men are not permitted to see.' 

Having thus rendered to the trunk of the tree these 
preliminary acts of worship, the king put himseH at the 
head of a hundred thousand men, who marched to the new 
deity and placed him on their shoulders. He was thus 
removed to the temple with the greatest pomp. 

The famous carpenter, Visvakarma, speedily arrived and 
undertook to carve the face and figure of the god Krishna 
on the tree which had just been deposited in the temple. 
He promised to finish the work in one night; but only on 
condition that no one lpoked on while he performed his 
task. A single inquisitive glance, he said, would be suffi· 
cient to make him abandon it, never to return. 

-This was agreed upon, and Visvakarma. at once set to 
work. As he made no boise about it, the king, who was 
in a constant state of anxiety, imagined that he had run 
away and was not going to fulfil his promise; so to make 
sure, he crept softly up to the temple and ~ped through 
the cracks in the door. To his great delight he saw the 
carpenter quietly at work, so he retired at once. But 
Visvakarma had ca.ught sight of him; and, angered at this 
breach of confidence, he left the work as it was, roughly 
hewn out, with only an indistinct indication of a human 
form. And so the' trunk of the tree remained much as it 
was in its original state, and just as it may be seen at the 
present day.. - -

Indra-mena was vexed at this untoward occurrence, but 
in spite of it the tree-trunk became his god, and he gave it 
his daughter in marriage; the wedding being celebrated 
with the utmost magnificence. 

This, then, js the history of the foundation of the city of 
Purushottama, now c_a1led Jagannath, and of the tree
trunk which is worshipped under the name of Jagannatha, 
or Lord of the Universe. 



717 

APPENDIX VI 
Trial by Ordeal.-ItB Dlfferent Forms. 

WIlEN' the evidence agp.inst a man accused of either 
a. civil or criminal offence is not sufficiently strong to 
convict him, the Hindus often have recourse to trial by 
ordeal, this method of settling doubtful cases being a. 
regular part of their judicial system. The principal ordeals 
are those by scales and weights, by nre, by water, and by 
poison 1. The following are the rules to be observed. The 
months of Oheitra, Vai8aka, and Margaaira (April, May, 
and December) are the most favourable for ordeal$. though 
that of the scales can take place at any time when there is 
not too much wind. The ordeal by fire should be practised 
during th6_ ra.iny season, that by water in the hot weather 
and in autumn, that by poison, in winter and in foggy 
weather. If careful attention is not paid to these points 
grave errors are liable to occur. An ordeal whicb took 
place at an unfavourable moment would be of no assistance 
in ascertaining the truth. The accused who is to be tried 
by ordeal prepares himself by fasting and ablutions. He 
then goes to a Brahmin purohita, explains the circumstances 
of the case, and receives his advice and instruction. After 
this he offers a sacrifice to all the Brahmins present, asks 
for their a8irvadam. (blessing), and then speaks as follows :
, Say that this day shall be a fortunate one for me, a day 
of virtue, & day on which it will be recognized that I am 
innocent of the crime of which I am accused, a. day on 
which I shall receive many blessings.' 

To this the Brahmins reply three times :-
':May this day be a. fortunate one for thee, a. day of 

virtue, a. day on whi<lh thy innocence will be proved, a. day 
on which thou shalt receive many blessings.' 

J There are ten forlll8 of trial by ordeal :-Tula. C the balance'; 
Agni, 'fire'; Jol6,' water'; Vi81uJ,· POlSon'; KOBa,' drinking water 
in which an idol has been washed'; Tandllla, 'ejecting chewt>d rire 
graiua'; TCtpla masha, C t&king a rnaaJ.a weight of gold out of he.a.tt'd 
011', PAola,' holding a hot ploughshare'; Dharma dharma. 'drawing 
('onoeall'd images of Virtue and Vice-out of a vesst'l filled with t'6rth ' ; 
T,Ja8 •• • holding the lean8 of holy basil.' This holy basil is 118<'rffl to 
Viihnu,-ED, 
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This preliminary ceremony, which is called the 8a8ti
'Va8sa, being ended. they offer homam in honour of the 
nine planets. The Bcales are then brought in. Over them 
is a little white flag, and a. stake is driven into the ground 
to support them. The purohita presiding over the cere
mony takes a. vessel containing water, rice, and flowers. 
and turning towards the east, says:-

, Glory to the three worlds 1 t 
'Goddess of Virtue, approach this place, come near, 

accompanied by the eight divine guardians of the eight 
corners of the world, and by the gods of wealth and of 
winds.' 

He offers puja to the goddess of Virtue; then turning 
successively to the eight principal points of the globe, he 
says :-

To the east, 'Glory to, Indra I ' (the king of the gods). 
To the south, 'Glory to Yama! t (the Hindu Pluto). 
To the west, 'Glory to Varuna I' (the Hindu Neptune). 
To the north, 'Glory to Kubera I ' (the Hindu Plutus). 
To the south-east, 'Glory to Agni I ' (fire). 
To the south·west, ' Glory to Nairuta ! ' (the Chief of the 

Devils). 
To the north-west, 4 Glory to Vayu! ' (the wind). 
To the north--east, 'Glory to Isana! ' (the Destroyer). 
He then offers puja to these eight deities. He also offers 

it to the eight gods of wealth, to the twelve SUDS,', to the 
twelve Rudras, to the sixteen mothers, to Ganesha, and 
finally to the eight winds s. He offers to Virtue the lesser 
puja, that is to say, sandalwood, flowers, incense, a lamp, 
and nei'Veddya. 

Then follows the homam. The fire having been con
secrated and purified by the purohita according. to Vedie 
rites, and the gayatri mantram having been recited, they 
throw into the fire a hundred and eight, or twenty-eight, 
or at least eight pieces of the 'Villi tree, dipped in a mixture 

1 The three worlds, called the lriloka when spoken of collectively, are 
Swarga, Bhv. Ioka, and Patala-heaven, earth, and bell.-DuBOIS. 

2 Mitra is one of tbe most common namee for the BUn. It is also the 
Persian name for this luminary, which peculiarity strike8 me &8 note
worthy.-DlYBOIS. 

• Amongst these winds there is one l'alled a.im4, which, 1 think,. ill 
also worth noticing.-DuBoIS. 
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of butter and rice. At this juncture presents must be 
given to the Brahmins. ' 

Then the accused, who must be fasting and be wearing 
very damp clothes, is placed on that side of the scale which 
is towards the west. They then put bricks and darbha 
grass on the other side until a perfectly just balance has 
been obtained. The accused then leaves his scale and illl 
sent to perform his ablutions without taking off his gar
ments. During this interval the purohita writes in two 
lines of equal length, and each containing an equal number 
of letters, the .mantram of which the following is a. transla· 
tion:- • 

'Sun, moon, wind, fire, Swarga, earth, water, virtue, 
Yama, day, night, dusk, and dawn, you know this man's 
deeds, and whether the accusation is true or false.' , 

He then specifies below the offence which the accused 
is supposed to have committed. This writing must not be 
in black ink; ink of some different colour mU6t be used. 

The purohita places the writing on the head of the 
ACcused, and addresses the scales in these words :-' Scales, 
you know everything that is in the hearts of men; you 
know their vices and their virtues. What escapes man's 
perspicacity is not hidden from you. Behold a person who 
is accused of a crime of which he declares himself to be 
innocent, and-who desires to prove his innocence to the 
public. U he is not guilty, justice demands that you 
should pronounce in his favour: 

The duty of watching the movements of the scales must 
be left neither to a religious recluse, nor yet to a person of 
doubtful honesty. The former would be too likely to be 
influenced by compassion; the latter would nott scruple 
to trifle with his conscience. A Brahmin of tried wisdom 
and virtue is therefore chosen to fill the office, and he in 
his tUrn makes this speech to the scales :-

i Scales, the gods have appointed you to dispense justice 
to mankind and to reveal the truth. Show it, therefore, 
on this occasion; and if the man you are about to try is 
really ~ilty, do not allow him to preserve his equilibrium, 
but make the weight of his sin tum the scAle against him. 

The purohita t~len puts the accused again in the scales. 
lIe chants five times a. stanza suitable to the occasion. If 
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the scale on which the accused is standing forthwith drops, 
he is declared guilty; if the cont.rary is the case, he is 
declared innocent. If the scales remain equal, he is con
sidered to be partially guilty; and if the rope breaks. h~ 
is reckoned altogether guilty. 

The ceremony, as usual, terminates with a distribution. 
of presents to the assembled Brahmins. 

In the ordeal by fire they first of all draw eight circles 
on the ground, each sixteen fingers in diameter,leaving the 
same amount of space between each. Fire is the presiding 
genius of the first circle. Varumi, the wind, Yama, Indra, 
Kubera, the moon, and Savitru preside over the severt 
others. 

These eight circles are arranged in two parallel lines. 
A ninth, placed by itself, is dedicated to all the gods. All 
the circles are purified by being smeared over with cow
dung, on the top of which they scatter darbha grass. They 
then offer puja in turn to the deity presiding over each 
circle. 

Meanwhile the person about to undergo the ordeal bathes 
without removing his clothing, and while still quite wet 
places himself in the first circle of the line on the west side, 
his face towards the east. They then dip his hands into 
wheat flour mixed with curdled milk, and cover them over 
with seven leaves of the aswatta tree, seven leaves of chani, 
and -seven stalks of darbha grass. 

A blacksmith then heats a small iron rod in the fire to 
a red heat. . The rod should be about eight inches long, 
and the weight of fifty rupees. Then the purohita places 
some fire purified according to the rites of his Veda to the 
south of the ninth circle and performs the homam. He 
invokes the goddess of Virtue in the same words as those 
used in the ordeal by scales. He throws the red-hot iron 
into water; and after it has been re-heated to the eame 
degree, he speaks as follows :-

, Fire, you are the Four Vedas, and as such I offer you 
lwmam. You are the countenance of all the gods, and you 
are also the countenance of all learned men. y' OU take 
away all Qur Sins, and that is why you are called pure and 
pUrifying. I am the greatest of sinners, but I have the 
bappi~ess to see ~ou. Purify me from all my sins, and if 
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this.man who is about to undergo this ordeal is really 
innocent, rrfrain for his sake from making use of your 
natuT&l power of burning, and do him no harm. t 

He finishes his discourse by doing homage to the power 
which this element poasesses of penetrating into the inmost 
recesses of the 'human heart and discovering the truth. 
Then he says :- . 

'Glory to the three worlds!' and finally pronounces 
this evocation: '0 fire, come near! come near and stay 
here! stay here!' and he ofiel's puja. The accused places 
himseU in the first circle, and the purohita, taking up the 
bar of hot iron with some tongs. says agairi: '0 fire, you 
know the secrets of men! reveal the truth to us on this 
occasion! ' At the same moment he puts the red-hot iron 
on the hands of tb.e accused, who then, still keeping hold 
of the iron, tuns over all the circles, in such a manner as 
to place his feet alternately on all. Arrived at the eighth 
circle he throws the iron into the ninth on to some straw, 
which should be set on fire by the contact. 

In the case of the accused dropping the iron before he 
has coveted the whole distance, the trial would have to 
begin over again. n, on an inspection of his hands, it is 
seen that the iron has not injured the skin, he is considered 
innocent. An accidental burn on any other part of his 
body would not count. To make quite sure that contact 
with the red-hot iron has produced no sensible effect on 
the skin, the accused is given some unhusked rice, which 
he has to rub vigorously between his hands to separate the 
grains from the husk. 

The preparatory formalities for the ordeal by water are 
much the same as the preceding ones. For this they draw 
a. single circle in which they place flowers and incense. 
A stake is also driven into a. tank or a river where the current 
is not too strong. Near this stake the accused must place 
himself, the water being up to his waist. The purohita. 
with his face to the east, then speaks these words :- . 

• Wa.ter, you are the life of all tha.t has life; you create 
and destroy at will; you purify everything, and we may 
always be sure to lea.rn the truth when we take you for 
judge. Settle the doubtful question which now COJl<.'ernl't 

llS amI teU us whether this man is guilty or not.' 
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Some one is then told to go a certain distance and to 
return. During the time so occupied the accused must 
immerse himself completely, holding on to the bottom of 
the stake fixed close to him. If he raises his head above 
the water before the person returns, he is accounted guilty; 
if he comes up afterwards, he is declared innocent. 

If both accuser and accused are condemned to undergo . 
the ordeal, they must both gQ under the water at the same 
time, and he who first comes to the surface to breathe is 
considered guilty. 

The ordeal by poison is preceded by all the usual cere
monies. A little powdered arsenic is mixed in some melted 
butter. The fYUTohita then says:-

'Poison, you are a harmful substance, created to destroy 
the guilty and impure. You were vomited by the great 
snake Vasuki to cause the death of guilty giants. Behold 
a person who is accused of a crime of which he declares 
himself to be innocent. If in reality he is not guilty, 
divest yourself of yt>ur injurious qualities and become to 
him as amrita (nectar).' 

The accused then swallows the poison; and if, though 
he may feel unwell, he survi~es for three days, he is pro
claimed innocent. 

There are alsO several other kinds of trial by ordeal. 
Amongst the number is that of boiling oil, which is mixed 
with cow-dung, and into which the accused must plunge 
his arm up to the elbow; that_ of the snake, which consists 
in shutting up some very poisqnous snake in a basket, in 
which has been placed a ring or a piece of money which the 
accused must find and bring out with his eyes bandaged ; 
if, in the former case, he is not scalded, and in the latter 
is not bitten, his innocence is completely proved. 
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tribes, 66 et seq. 
Crows, suyerstition as to, 487. 
Curtius, Quintus, 430, 681 n. 
Curzon, Lord, iv. 
Cycles, Hindu and Chinese, 419. 

Dakshina (fee), 130. 
Dalai-Lama., 594. 
Dancing-girls, Bee Temple. 
Dandaka-aranya, 124. 
Dandamis, 518. 
Darbha grass, in ceremonial UKf.', 

167,217,218,~25,256,259.482, 
484, 487,492-4, 1U1-12, 601-2, 
703, 710. 720. 

Da.rsha.na, 635. 
lJrua-avatara, 400. 
Dasa-dana, 488, 492, 493, 493, 

497. 
Dasara, feast of, 569-70,622 n. 
Da.sa.radha., King of Ayodhya, 619. 
Dasarh&; King of Madura, 139. 
Dasaris/l20. 
Dasarus, 602. 
David, 536. 
Dead, bath of the, 487, 489; de-

filement by the, 179; food fot 
the, 4~ I; mourning for the, 
350etseq. 

Death;ceremonies after ,482 et IICq., 
489 et seq.; unlucky days for, 
499-500. 

Debt, 83 et IICq., &56-7; impri8OD· 
ment for, 665. 

Deccan, the, 15. 
Deepavali feast, 571. 
Defilements and purifications, 1 i8 

et seq .• 186 et seq., 194: et seq. 
Deities, principal, 545 et seq. 
Delrio, Disq'UWVme8 M agiMe, 386. 
Demons and devil-worship, 644-G. 
Deucalion, 420. 
Deusscn, Professor, 403 n. 
Devaki, 271, 6'25. ' 
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Devendra, 168. 219, 503, 047, 632, 

690. 
Dhanll.r-Vt'da, 235. 
Dharmapurl, 284. 
Dharm4-Scutra8, 124, 23.). 6[>5. 
Diksha, or initiation. 104, 118, 695. 
Thh pA. King of, 00'2-
Dindime. 518. 
Diodorus, 193. 
Di~enes, 51~. 
Divmation.381-2. 
Divorce, 211. 
Divuligai, feast of, 8:>. 
Domhere or Dombaru8, 74. 
Domestio animals, privations of, 

86--7. 
Domestic quarrels, 338. -
Domestic service, 02 et seq. 
Dravidian country, IS, 146. 
Dravialli-goga, 694, 696. 
Drinking, rules &8 to, 183. 187-8. 
Drishti-dOllha, or enl eye, 228. 
Druids, the, 505, 588. , 
Dubois, Abbe J. A., life of. v-vii. 

viii-xii; a.s a Guru, 20'2: his 
('hiel work, Hindu. Manners, ~c., 
iii, v, vi, xii..-xxviii: trlUllllation 
of the PaneJw.-lanlra, vi, xxviii: 
uUe" 01& tM State 0/ Christianit!l 
11& I nd.a, xxv et seq., 302 n. 

Du Halde, 418. 
Durga, 629: 6:toZ. 
DurgaIDs, or fortre~, 681. 
Dnja, 'twice-born,' 98, 169. 
Dwaita (twofold) seet, 402 et seq., 

408. 
Dwaraka, 627. 

Earth. the, deification of, 549 et 
lIeq. ' 

Earthenware vessels, 184. 
East Indian Company. xi, xiv et 

seq., xxviii. 
Eating. care in, 183 et seq. ; glut

tony in, 272-3; rules about, 183-
4, 188 t't seq., 245 et seq., 639-
61. 

}~dltcational sYlltcms, Hmdu, 3i6-
8. _ 

E!!'YI't anI.! tile Egyptians, 31. 34, 
4J, 47. 101, 193, :'>00, 424, 500, 

558, 679, 681, 589, 613 n., 631, 
640. 643 n., 648. 

Eka-dAllI ceremony, 701 et seq. 
Elements, worship of the, 049 et 

seq. 
Elephants in war, 671 et seq. 
ElIjah, 537. 538. 
Elisha, 525 n. 
Elphinstone, M., 685 n. 
Enceladus, 546. 
Enchantments, 386. 
Epics, Hmdu, 401, 669-70. 
Epistolary style of the Hindus, 420 

et seq. 
Erskine, lIT. W., xiv. 
Essenes, the, 505. 
Etiquette, Hindu rules of, 326 d 

seq. 
Europeans, as .dministratorl:J iu 

Inwa, 3, 96-7, 291, 647; Hmdu 
contempt for, xxii, 41, 192, 194" 
201,239 n., 273, 275, 300 et seq., 
610, 700; judicial system of, 
662-3, 667; milita.ry science 0', 
669, 6.76, 679 at seq.; superior 
physique of. 320. 

EVll eye, influence of the, 149-50, 
-2'28. 

Evil spirits, worship of, 644-5. 

Fables, Hindu, 433 et seq. 
Factions. Right-hand and Left-

hand, 24 et seq., 60, 154 n. 
Fakirs, 118, 176, 
Flimily coundls, 373-4. 
Fasting a.nd fast-days, 269 et seq., 

525-6, 706. 
Fate, Hindu conception of, 614-5. 
Feasts, religious, 276 et seq., 067 

etseq. 
Females, excess of, 208 et seq. 
Fig-tree, the sacred. 243, 652-3. 
FIre, deification- of, 549 et seq. ; 

ordeal by. 717, 720. 
Fire-bath, the. 598. 
Fish-worship, 642. 
Flattery, Hmdu love of, HIS, 423-4. 
Flood, the~ allusions to, JOO, 10'~. 

103, 189, 19U. 200-1, 531. 1i36 ; 
Hindu traditions a.s to, 47, 08, 
251-2,416 et seq., 426, 603. 
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Food, forbldden a.rtlclel! of, 282-3, 

559; jungle products as. 82-3; 
moderation in eating, 679-80 ~ 
over-eating, 272-3; prejudice 
against anima.l, 190 et seq., 
560-1; rules about eatlDg, 183-
4,188 et seq., 245 et seq. 

J<'ortmcations, lllndu, 681. 
Fort St. George, X. xiv, xvi, xix. 
Four Dea.f Men, story Qf, 450 et seq. 
}<'our Foolish Brahmins. story of, 

453 etfleq. 
Funeral ceremonies, 482 et seq.. 

489 et seq., 538 et seq. 

Gandharv&tl, 634. 
Uanesa., the god of obtita.cles, 162, 

631,632,635,718. 
Ganges, the, 106, 108, t18, 124, 

139, 195, 200, 241, 242, 355, 
356-7 n., 371, 406, 487, 499, 
500 n., 502, 520, 546 n., 550, 606, 
617, 624, 636, 692. 

Ga.rga., 139. 
Garuda, or kite, worship of the, 

133, 250, 546, 617, 639-41, 701. 
Garuda-basaVlS, 133. 
Ga.uri, fc&st of, 568. 
Gallta.ma, 98, 10'2,406, 619, 
Ga.utama-asrama., 124. 
Gayatri prayer, the, 140-1, 25l et 

seq., 266-8, 617. 
Gerbillon, Father, 594-
Gentlefolk, Hindu, 90--1. 
Ghauts, Western, 76. 
Ghebres, the, 504. 
Giants, lllndn, 516-17. 
Gluttony, Brahmin, 272-3. 
Goch-aranya, 124. 
God, Christian idea of, 60&-9 i 

Hindu ideas of, 297 et seq., 401, 
537,609, 689-90; native Chris
tian name for, 202. 

GodavarI. the,. 124, 195,200,242-
Goddesses, principal Hindu, 207. 
Gods, irreverence for the, 296 et 

seq.; principal Hindu. ~5 et 
seq .• 612 et seq. 

Goka.rnam,124-
Gollava~-or shepherds, 2'2, 3!J. 

48, 71. 

Goshais, 120, 00.2. 
Govinda., 237 0., 277. 
Grahutha, the, 151, 160, 236 et 

seq., 270, 623. ' 
Grand Lama, the, 106. 
Greece, ancit"nt, 579, 670. 682 n., 

698 n.; deities of, 046, 547, 633; 
fables of, 435 n.; Itt! indebted
DCII8 to the Hindus, 003-4; 
mythologr. of, 547; oracles of, 
590 ; phllOllopby of, l)()4, ws, 
524 D., 554, 0.;.;, 561,615. 

rlreeting, modes of, 326 et seq. 
(1ujerat, 2U'l. 
(Jumatta, 699. 
rlundick, tht', 648 n. 
Guru-dakBhma, the, 130. 
Gurus, or priests, 117, 118, 123 et 

seq.; blessings and Curllt'li of, 
125--6; illicit ('onnf'xionll, 131. 
magnificence of. 1:l9; 1,&storal 
VISits, 130; temllOl'a.l and II'lll
tual powers, 125 et 8CQ. 

Guy of ArelZo, 589. 
Gymn08Ophists, 410 0., 426, 501, 

004, 618, 068-9. 
Gypsies, 66. 

Hanuman, or Hanumanta (mon
key), reverence paid to,l13, 120, 
271,580,617,620,623,637-8. 

Hara (Siva), 277. 
Harl (Vishnu), 237 n. 
Hari-smarlLll4 ceremony, 237, 248, 

615. 
Havelock, Sir Arthur, 375 D. 
Hea.vens, the Hindu, 666, 633 d 

seq. 
Hercules, 100, lOa. 
HelIDltages, or mutts, 132-
Herodotus, 435 0., 596. 
Hill tribes, 75 et seq. 
Hindus, the, ancient history 01, 3 ; 

caste system, 14-48; WD8en'a-
tism of, 96; cnstorns, origin of, 
199, 201; faltles, 4~50; 
feasts, 567-77; funeral cus
toms, 48'~500, 538-41; goWi. 
612-36; learning of, 376-9'2; 
marriage cwstoms. 16, 17,20 et 
seq., 34, 40, 4!J,2().)...3,j; ~en!al 
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char&oteristics, 321; mora.l 
characteristics, 306; outward 
appearance, 316; philosophy, 
401-15; poetry of, 392-401; 
poverty, 8~97: privileges, 26 ; 
religion, 11, 23, 105, 542-653; 
!!6ctS, 2-', 111-23, 405; TiCeR, 
306-1lS I wealthy classes, 90-1. 
See al80 India. 

Jllrannla-k&thiap&, 121. 
Hlrannya, 614. 
Hirannya.k8ha,-1(5. 
llilitairfl G,inerale de Taus lea 

Pcuplell,377. 
llitoWllC8a, 435 n. 
Hobbala, 100. 
lloma.m. or lacrifice to fire, 136, 

167, 169, 171, 175,221,225-8, 
248,484, 495, 509, 311, 520, aU, 
538,500,718, 720. 

Hook-swinging, 598. 
Horac6, 389, 399.
JIor08copee, 157, 379. 
HOfse, Bacrdice of the, 514 et seq. 
Horses, Indian, 673. ' 
Houses, Hindu style of, 324. 
Human sacrifices, 645-8. 
Husbands, deference towa.rds, 33!), 

347 et seq. 
Hygiene, Brahmin rutes of, 237 et 

seq. 

Idols and idol-worship, 544-5, 548, 
568, 573-5, 578 et seq., 590 et 
seq., 699, 700. 

Immortality, Hindu belief in, 
488-9. . 

Implements and tools, worship of, 
D08. 

Inanimate objects, worship of, 648 
et seq. 

Incantations, 386. 
India, arts and manufactures of, 34 

et eeq., 8~1; government of, 
lee British dominion; houses, 
style of, 324; justice, administra
tion iSf, 654-67; languages of, 
424, 427 et seq.; mlhtary 8YS
'(>111, former, 667-84; pov(>rtyof, 
7 I wealth, false Meas of its, 80 
ct IICIJ. See al80 Hindus. ? 

l'IIIlian Mirror, The, 510 n. 
Indian Penal Code, 659 n. 
Indra, or Devendra, 221, 224, 242, 

267, 362,481,514,535. D55, 617. 
632-4,718,720. 

Indra-mena, 710 et seq. 
I ndra-p"'ra1UJ, 555. 
Indra-pushkarani, the, 124. 
Indus, the, 124. 195,200,242,500, 

681,692. 
Infanticide, 500, 605. 
Inheritance, rules of, 368 et seq. 
Inscriptions, ancient, 432. 
Intermarriage, 20 et seq. 
Intoxicants, use of. 19, 187-R. 

280-2, 287, 519, 63S, 645. 67!)-
80. 

Irulers, the, 77, 645. 
Isaac, 536. 
)sana, 242, 633, 7) 8. 
Ishta devata (tutelary deity), in

auguratlOn of the, 164. 
Ishwar~ 627. 
Israelites, the, 193, 198, 312, 

578 .. 

Jacob, 198. 213. 
Jagannath, 546; temple of, 29';, 

521, 600, 602-3, 710 et seq. -
Jagat-triya, 690, 691. 
Jaimini, 173. 
Jaina, 685. 

~Jaina-bassaru sect, 688. 
Jains, the, differences with the 

Brahmins, 13, 23, 106 et Stoq., 
414, 685 et seq.; food of, 698; 
idols of, 700; learn.ing of, 694 tot 
seq.. mark worn by, 24, 169; 
rebgious system and observ
ances of, 269, 542, 689 et seq. ; 
rules of conduct, 697 et seq. : 
sects of, 688; temples of. 699-
700. 

Jamadagni, 98. 
Jambu-Dwipa, 145,624,692,693, 

695,706. 
Jambu-vruksha, 145. 
Janaka,FUn~61~6~ 
Jangamas, the, 117, 120, 12'2, 129, 

13~, 133, 6O'.!. 
Japan, 100, 311. 
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Japheth, supposed Hmdu deacent 

from, 101, 102, 103, 503. 
Jata-karma ceremony, 155-6. 
Jetti caste, 570. 
Jewellery and ornaments, 332 et 

seq. 
Jews, the, 212 n., 214 n., 225n., 

277 n., 319 n., 419, 524 n. 
Jma.685n. 
Jivatma, 273, 407. 
Joel. Rabbi, 435 n. 
Jogis, the, 122. 
John de Meurs, 589. 
John of Capua, 435 n. 
John the Baptist, 537-8. 
Johnson, Professor F., 435 n. 
Jones, SIl' William, v, vi, 435 n. 
Joshua, 516, 007. 
Jugglers and quacks, 73 et seq. 
JUnlna, the, 124,242, 606. 
Junginagatt&, 596. 
Jungle dwellers, 76 et seq., 100, 

500et seq. 
Juno, 546, 547. 
Jupiter, 545, 546, 547. 
Jupiter, the planet, 236,379,381. 
Justice, British administration of, 

663 et seq.; Hindu administra-
tion of, 654 et seq. 

Justin, St., 554. 
Jwala (Siva), 553. 
Jyotiska-8a8tram, 124. 

Kadrupala, 250. 
Kadu-Kurumbars. the, 76--7, 645. 
KadurgIta., 635. 
Kaempfer,3Il. 
Kaikey~ 619. 
Kallasa (Saiva's paradise), 197, 

534, 566, 629, 630, 633, 635, 690, 
707,708. 

Kilahasti, 124-
Kalavati, Princess, 139. 
Kali, 388, 647. 
Kali-puraM,647" 
Kaliya, the serpent, 627. 
Kall-yoga era, .140, 145, 347, 415 

etseq., 565, 617, 61S. 
Kalki avatar, or horse incarnatlOD, 

616,617. 
KaJia bantrus, or thievea, (;7-8 

Kal pa-tree, 63 •• 
Ke.madhenu, the cow, 634. 
Kamsa, King, 625-6. 
Kamtchatka, 106-
Kanaru, the, 11. 
Kandalu, the, 122. 
Kania-dana ceremony, 2'23, 2'26-
Kanuna ceremony, 2'2'2, 2'29. 
Kanojis, the, 68. 
Kapahka sect, 4OJ. 
Kapalini,250. 
Kaplla, the teaching of, 408 ct seq. 
Kapila-lluni, 617. 
Kar .... madai, 096. 
Karanani-yoga, 694, 696. 
KarelakB,318. 
Karrna.Veda,174. 
Karona, the, 636. 
Kartika, 617, 635. 
Kashmir, 192 n. 
Kashtachenda Swetambara .oot, 

688. 
Kui, 222, 300. 
Kasyapa, 98, 2.JO, 2.J7, 633. 
Kavwna-talmm, 124. 
Kedaram, 124. 
Kesa.va, 237 n. 
Ketrika, 2.50. 
Ketu, 236. 
Khumbakama, 248. 
• Kinnahra,' the, 65. 
Kircher, A., v. 
Kistna, the, 10, 121, 122, 124. 
Kitoki, 61B. 
Komatty (Vaisya) cllllte, 361 
Konkanis, the, 11, 110. 
Kousalya, 619. 
Knshna, 224. 258, 271, 4O)~ 616, 

624-7,696 n., 701, 714, 715. 
Krishna.- ksha, 146. 
Krishna ~ya, King, 465 et seq. 
Kl'upacharia, 271. 
Kshatriy&S, or Rajabs, one of the 

four main castes, 14-15, 22, 687, 
695; funeral ceremonies of. 496 ; 
mark worn by. 24, 169, 170; 
marria.ge among, 23.'1-4 ; military 
duties prescribed for, 14, 47, 
234-5, /)68; origin of, 47, 614 ; 
religious obligatioDJI. 170, 269; 
sacrifices of, 646, 647. 
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K~hetraja, 250. 
Kubera, 242, 481,617,633.718,720. 
Ku{limis, the, 75 n. 
Kudlugondur, 132. 
Kullara (robber-caste), 17. 
Kumara., 634. 
Kurobokanam, 603. 
Kuravers or KurumaruB. the, 65 

et .sq. 
Kurgu or Kudagas, 11. 
Kurma-avatar, 616. 
Kurubas, the, 48. 

1..a Fontainfl, 449. 
I..akshmana, 619, 621-2. 
Lakshmi, 207,224,346,388,546-7, 

630.715. 
Laksllminarayana, 410 n. 
l..a Loubere, 106. 
Lambadis, 01' pillagers. 68 et seq., 

678. 
'Lamps. feast 01, 571. 
I..anguages, Hindu. 427 et seq. 
Lankah (Ceylon), 610 et seq. 
Laos, 106. 
I..aunay, M., xii. 
Law,--a.dministration of, OM et ~(lq. 
Lazarus, 007. 
Lea.rning, Hindu, 376 et seq. 
Leather, Hindu repugnance to, 

182. 
Lethe, 663. 
Letter-wnting. Hindu, 42) et seq. 
J.inga-basaVlB, 133. 
I..ingadaris. sect of, lU. 
I.fngaro, the, 112, 117-19.121,538, 

540.568, 580, 628-31, 686, 707, 
708. 

Linga-pura1llJ, 629. 
J.ingayats, thfl, religiOUS customs 

and tenets of, 20, 114, 116-18, 
181.100, 193, 560, 568, 639. 

J.ingis, 410 n. 
lAtlgation, Hindu propensity for, 

664. 
I.lzard omen, 216. 
J..ogan, W., Manual 01 MalQbar, 

17 D., 68 n. -
l.o~dc, study of. 400. 4U8. 
Lokayatha Sa...tra. scct ami UI.lC

h'ine, 414. 

Longinu8, 39~. 
Louis XI. 608 n. 
Low castes, contempt for, 48 et 

seq. 
Lycurgua, 103,377.426,004. 

1tfa.ckintosh, Sir James, xiv. 
Madhya-Ioka, or middle worM, 

- 690-2. 
Madhya-Vandana, the, 258. 
Madras, )C.i. 375 n., 598 n. 
Madras Government, xiv et seq. 
Madura., 17.60,300,598 n., 603. 
Magic, Hindu, 382 et seq. 
Magic syllables. 143,388, 
Magicians, power8 attrIbuted to, 

382,385,681; rivalry amongst, 
391 i stock-in-trade of, 389, 640. 

Magog, 102, 103. 
M akabharata, 2, 360. 
Maha.-dama.i-pravai, 691. 
Maha-deva, 627. 
Maha-gurus. 125. 
Maha-loka, 258. 
Mah&-makham festival. 196. 
Mahameru, Mount, 145, 633, 69'20 
Maha-nava.mi festIval, 1)69-70. 
Mahanuvu, 47,48 n. 
1tIaha.-sankranti feast, 571 et seq. 
Mahomedans, conduct in public, 

78; dress, mode of, 323, 341; 
Hindu attitude towards, 304; 
military service of, 675-6, 678-9, 
681. proselytizing efforts of, xi. 
610; rule, effects of their, 187, 
194, 355, 647, 657; salutations 
of, 326; superstitious practices 
of, 385, 570; tyrannical methods 
of. 178, 290, 299, 303, 590, 659, 
660; vices of, 311. 312. 678_ 

Mahrattas, the, evil propenslties 
of.-69 l military prowess of, 668, 
674-6, 679. 

Ma.la.bar, 13, 17 n., 56 et seq., 76, 
78,317,323,341,645,700. ' 

Malacca. Straits, 106. 
Malai-Kondiga.rus, the, 78. 
Malcolm. Sir John, 663 n. 
Malcyur. 688. 
Mandakini. the, 834. 
l1andara, Mount, 101, wi. 
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Mandra, 546. • 
Mangalashta ceremony, 223-4,226. 
Mantapam, the, 229. 
Mantradaris, 142. 
Mantrams, or prayers, committed 

to memory, 170; efficacy of, 138 
et seq., 197, 250, 563; funera.l, 
483, 485-7, 490-1, 494-5, 497 ; 
imtiatory, 118,524-5; magical, 
333, 386, 388-9; of midwives, 
142; of physicianB~ 141; of 
sorcerers, 142; peculiar to each 
sect, 122; propitiatory, 134; 
sacrificial, 1$12; to various dei
ties, 250 et seq. 

~Ianu, 145, 176 n., 416, 486 n. 
Manu, Laws of, 501 n., 522 n. 
lIanufactures, 34 et seq., 63; 

effects of machinery on, 94-5. 
J-Ianu-8a8tra8,655. 
llanuscripts, Hindu, 432. 
Marana Devi, 388. 
Marava country, 17. 
Mar~asirsha, 617. 
~Iari-amma, 582, 597-9. 
Ma.rkandeya, 712, 713. 
Markandeya-purana, 416. 
Alarriage ceremonies, 217 et seq. ; 

child, 212; consummation of, 
231, 337; dancing-girls at, 585 ; 
expenses, 213-4, 217, 230 ; 
feasts, 226 et seq.; games, 229 ; 
importance of, 205; indissolu
bility of, 211; intermarriage, 20 
et seq., 34, 46; months chosen 
for, 213-4; of trees, 653; pre
liminaries of, 213 et seq.; pro
cession, 230; revolting customs, 
16, 17; rites, 217 et seq.; vow 

-(the Arundhatl), 230; widow 
remarriage, 24, 40; within the 
gotram, 22. • 

Mars, the planet, 236, 380, 381. 
Materiahstic philosophy, 410-11. 
Mathura (Muttra), 624. 
Matsya-a.vatar, 426, 616. 
l\fa.ttas or Mattancharas, the, 122. 
Maya, or illusion, 402 et seq., 407 

et seq., 413, 517. 
lIo(htatlOn, the practice of, 144 ct 

scq., 520, 1;29 et seq., 536 et seq. 

Melko1&, temple of, 583. 
M imoirude fAr.ademiedu 8cierka, 

377. 
Mercury, the planet, 236, 379. 381. 
Meru, Mount (Great 1IIeru), 101, 

617. 
Metemp8ychosis, 556 et seq., 561. 

3,690. 
Midwives, 142-
Military system of the Hindus, 667 

et seq. 
Milk as 8. beverage, 187. 
Mill, James, xix. 
Mimams8. philosophy, 400, 410. 
Alimamaa-MUJtram, 124. 
Miracles, 592. 
Missionary labours in India, .l(X'V 

et seq.. 300 et seq. 800 uUo 
Christiamty. 

l\htra, 259,718. 
Moa.bites, 631. 
Moguls, 429, 672, 674. 
Mogur, temple at, 695-
Alohini, 651. 
Moksha, or supreme' blessedness, 

688,695. 
l\loksha.-sadhaka, 519-20, 538. 
Money-lenders, 656-7.66.':i-6. 
lIIonier-Wilhams, Sir At, 191 n., 

486 n., 542 n., 613 D. 
Monkey worship, 113, 120, 271, 

580,617,620,623,637-8. 
Montesquieu, 191 n:, 200 n., 676, 

610,612. 
lloochis, or tanners, 63. 
Mora.1 stanzas, 474-82. 
Morning ablutions, 238 et lJeq.; 

prayers, 236, 251 et seq. 
l\lorsa-Okkala.-Makkala. the, 17. 
Moses. 31, 46, 47, ISO n'f 198, 199, 

384 n., 417,420, 525 D., 536. 
Mottet, lit. xii. -
Mourners. hired, 352. 
Mourning for the dead, 484 et 8(q~ 

48getseq. 
lIfudu-dorai, 596. 
1tluhurta ceremony, 221-2. 
Muir, Dr., Old &1U1crit Texts, 44 n. 
MUller, Professor Max, 12 D., 

10'~ n., 403 n., 663 n. 
lIunisawmy 11er, C. V., xxviii. 
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Musil', Hindu, 64, 687 et seq., 691l 

et seq., 700. 
MUllica} Instruments, 64-li, 497, 

587,589,705. 
Mutiny. the, xxiv. 
Muttadars. the, 89. 
Mutts, or hermitages, 131. 
Afyiltta, 696. 
)lysore, x, xxvii, 6, 15, 17, 18,20, 

43, 61, OS, 71, 93, 109, 202, 385, 
583,594,596,642,645.647,688, 
699. 

Mythology, Hindu,: 516-17, 545 et 
seq. 

Nagara..pa.nchami feast, 571. 
NlI.lrl or N&ima.rs, 11, 16. 
Nairuta, 118. 
Nalangu ceremony, 218, 229. 
Nallaris, the, 12'2. 
Namadaris, aectol, 11l.117. 
N amaka.l, 532-
Nam .. ka.rma. ceremony, or name .. 

giving, 156. 
Nama.m,the,l09,1l2,119,334,631. 
Naruaakara., performance of, 326. 

650. 
Nambudirl, the, 16. 17 n. 
Nanda., 258, 271,624,626. 
Nandi, 635, 647, 708. 
Na.ndlkeliwara., 249., 
Nanjangud, temple-at, 594, 595. 

'Naratla, the Penitent, 245, 537. 
Naraka, or hell, 197, 541, 556, 557, 

563 et seq., 689, 691, 695, 701, 
70'1, 707. 

Nara-medha .acrifice, 646. 
Narasimha, 121. 
Na.rlunmha-a.va.tar, 616. 
Na.rasimmiyengar, V. N.i nyu. 
Narayana, 197, 237n., 045, ~ 

615. 649, 701, 703, 713. 
Narayana-asrama, 124. 
Nastika. sect a.nd doctl'ine, 414. 
Natural objects, worship of, 648 et; 

seq. , 
Ne~&ratam, 683. 
NelmlJlha-ara.nya, 124. 
NtHruta., 242, 633. 
Nl'lveddya, or Divine offering, 148. 

400, 512, 539, 568, 708. 714. 

Nepal. 648 n. 
Neptune, D45. 547. 718. 
Nerbudda, the. 124, 242. 
Nereids, 547. 
New Year's day, the Hindu, 137, 

567. 
Nila, Mount, 710 eteeq. 
Nilagiri-maJai,196. 
Nile, the, 200,613 n. 
Nilgiris, or Blue Mountains, 196 n. 
Nirvani, or ble88ednes8, state of, 

695, 696-7, 699. 
N sti-Sa8tra4, 655. 
Niti Slokas, or moral stanzlWl. 474 

etlleq. 
Nitya~KQ,~ 161,235,268. 
Noah, 100, 103, 199,416-18. 
Nobill, Roberto de', v, 300. 
Nomad tribes, 65 et seq.; camps 

of, 72; self-government, 73.. 
Nurjeha.n, Emperor, 449. 
Nyaya philosophy, 406. 

Oa.th, statements on, 662. 
Obscene rites, 286 et seq. 
Ogyges, 420. 
Oil, hygienio use of, 271. 
Opium, \lse of, 19,287. 
Ordeal, tria.l by, 661-2,717 et seq. 
Orgies, rehgious, 283 ~t seq., 596. 
Orlgen, 559 D. 
Orissa.. 710-
Ornamental marks, 333. 
Orn&ments, 323, 332 et seq., 342-3. 
Osiris, 100. 
Outcastes, .ee Pariahs. 
Ovid, 390 n., 563 n., 637 n. 

Padakanika.i, 130. 
Padma-purana, 344, 002.537, GM. 
Pailada, 173. 
Pakamttis, the. 71. 
Pall la.nguage, lOS. 
Paller&, the, 60. 
Pa.lni. 603. 
Pancha-amrita offering. 153. 
Paneha-ga.via offering, 42. 152-3. 

194.195, 486, 489. 490, 524, 529, 
538. I 

Pa.nchalas. 01' five artisan cla .. ~se!l. 
16, 23, 24, 169, 170. 
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Panchangam, or Hindu calendar, 

136-7. 
Pancha-tanl.n (fables), vi, xxviii, 

434 et seq. 
Panchayat, or arbitration tribunal, 

655. 
Pandals, or pavilions, 154, 162, 

232, 233, 338. 
Pandarams, or beggars, 117, 120, 

129,132. 
Pandu, King, 360. 
Panjab, xxVIi. 
Paper, manufacture of, 429. 
Parabrahma, or Supreme Being, 

140,297,406,506,509,518,562, 
566. _ 

Paramannam, the, 540. 
Paramatma, or Supreme Spirit, 

297,402 n., 406, 407. 
Para.meswara, 627. 
Parasu-rama., 234 n., 271. 
Parasu-rama-avata.r, 616. 
Paravati, 568. 
Parents and their children, 307-8. 
Pariahs, or outcastes, 15, 32, 393 I 

abject condition of, 29, 49 et 
seq., 187, 5p8; domestio ser
vants, 52-3; feasts of, 280; 
flesh-eatel'l4,60, 192; food eaten 
by, 56; gurus of, 61-2; Hindu 
contempt fat, 305, 476; huts of, 
59; improndence of, 59: in .. 
toxicants used by, 188; mark 
worn by,121; marriage amongst, 
24, 62, 338: menial occupations, 
54; origin of, 52; priVIleges of, 

·32, 118, 583; sel'Vltude of, 56 
et seq.; soldiers, 54; sup
porters of Right-hand faction, 
25, 60; vice and uncleanliness 
of,55. 

Parvata., 628, 635. 
Parvati, 207, 224, 546, 613, 628, 

635. 
Patala (hell), 256, 259, 515, 564, 

691. 
Patanja.Ia philosophy, 406. 
Patitas, or heretics. 688, 
Patna,406. 
Pattanattu-pillai, 274; 275 n. 
Paul, St., 298. 

Pavadam lacrifice, 11' etaeq., 60S. 
Pavitram amulet, 150-1. 
Penancell, 517 et seq., 529 et aeq., 

535, 597 et seq. 
Penitents, religious, 332, ln9, 522 

et seq. 
Penitents, the seven, 98-9, 102, 

107,108,219, 416, 417, 426,502. 
503,635. 

Perjury, prevalence of, 662. 
Per8ia., 435 IL, 504, 505. 
Persian language, 449. 
Peruma) (VIShnu). 615. 
Phallus worship, 631. 
Pharaoh, 193. 
Pharis6e.!l, the, 269 n. 
Phasis, the, 200. 
Philosophy, Hindu .ystems of. 274,' 
. 297 at 8eq., 401 et leq .• 500 at 

8eq. 
PllIay, the, 2'2. 
Pillayar. 162, 241l, 631. 
Pitri-Ioka., the, 495. 
Plato, 298, 435 n., 554. 559, 562,563. 
Plotinull, 554. 561. 
Plutarch, 435 IL 
Pluto, 546, 547, 718. 
Plutus, 718. 
Poet historians of India. 2. 
Poetry, Hindu, 392 et seq.; djf~ 

ferent kinds of. 393; epics, 2, 
401; feet in verse, 396; long 
and short quantities, 394 ; 
metres, 397; richneaa of meta
phors, 399 ; superstition in. 
395-6 ; taste and style, 399, 
400; Terses, 398-9. 

Poison, ordeal by, 711. 722. 
Poligars, or chiefs, 677. 
Polygamy. 207, 210, 368. 
Pompilius, Numa, 32-
PC?ndicherry,301. 
Pondicherry Mission, xi. 
Pongutfeast, the, 571 et seq. 
Pons, Father, 268, 377. 
Poothana., 627. 
Population, increase of, 93. 
Porphyry, 554, 561.-
Potters. 63. 
Poverty, Hindu. 7, 80 et seq. 

causes of. 93 et seq. 
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Prauyumna, 636. 
Prahlada, 121,617. 
Pranava, the, 533, 538. 
PrlWodam, the, 125, 128, 132. 
Prat1iamani-lIOUa, 694, 695. 
Prayers, 8U Ma.ntrams. 
Predestmat1on, 481. 614-15, 
Predictions, 381-2. 
Pregnancy, behaVlour during, 338, 

3-&7. 
Preta-Vahana, 250. 
Pride, spiritual, 304,518. 
Priests, 583. See al80 GUl'UB. 
Priestesses, 133. 
Processions, religious, 597, 604-5. 
Prometheus, 102-3. 
Property, dIvision of, 372 et seq. ; 

l('g&1 po!I8ession of. 656 I Bucces
Blon to, 369, 372 et seq. 

Propriety, outward. 313. 
Proserpme, 546. 
Itrostitution,_ 305. 310, 312. 331, 

685 et seq. 
Publio buildlDgs, 325; feasts, 276 

etlleq. -
Pudupetta.h,361. 
I'uja, or sa.crllCI', 147 et seq., 163, 

167,168.217,218,222,2'.27,232, 
244, 245, 249, 265, 271, 490, 493, 
524.568,584,630,649,704,718, 
720. 

Puhahs, the, 60-1. 
PuJoma.. 604. 
Punia.ha.-va.cha.na ceremony, 151-

2,492. 
Punishment for crimes, 284, 657 et 

seq. 
J'uranas, the, 44 n .. 109, 125, 196, 

302, 543, 544, 624, 629, 686, 694. 
Puri, the Jagannath temple at, 52}, 

600, 710 et seq. 
Purification, externaJ. 178 at seq. ; 

internal, 186 et seq.; of places, 
153-4 I of the soul, 194 et seq., 
620. 

Purohita-AfflJma-Karma, 268. 
l}urohitas, or officiating priests. 

134 at seq. 
Purushottama (JagannathJ. 714, 

716. 
PUlihka.la, the cloud. 380. 

Put (hell). 205 n., 486 n. 
Putra, meaning of. 205 n. 
Pythagoras, 377, 004, 524 n., 556 n., 

558 et seq. 

Racine. M3 D. 
Raghavaiengar, HOD. Dewan Baha.-

dur S. Srinivasa, xxi, 84 0. 
Rahu, 236. 
Raivata, 145. 
Rajahs, 8ee Kshatriya8. 
Rajputana, 606. 
Rajputs, 668. 
Ra.m, sacrifice of the, 510 et Seq., 

569.687. 
Ram Mohun Roy, vii, 357.0. 
Rama, 224,270, 388,401,516,607. 

616, 618-24, 637, 682, 683, 
6960. 

Ra.ma-avatar, 616. 
Ramanjogis, the, 112. 
Raf1l4yana, 2, 401, 618, 62'2 n., 637, 

683. 
Rameswaram. 124; temple of, 295, 

603. . 
Ramoj us, the, 122. 
Ranade. Mr. Justice, iv. 
Ravana, 516. 607, 614, 619, 621. 
Reohabites, the, 505. 
Recluse. the Vanaprastha, 500 et 

seq. 
Reincarnation, 198. 
Religion and polity, Hindu, 574 et 

seq., 607. 
ReligiOUS beliefs, incoherent, 608 ; 

tolerance, 295 et seq. 
Retna-pravai, the. 691. 
Rice, ~, MY_/l aM Coorg, 20 n. 
Rig-Veda, 108.173,534. 
Rishie, the Beven, 98, 416, 548. 

Bee also Perutents. 
Robber castes, 17, 66 etseq. 
Rogers, Abraham, 551. 
Rohini. 224. 271. 
Roman Catholicism in~India, xxv 

etseq. 
Romans, the, 570, 638, 682 n., 

698 0.; caste divisions of, 32; 
deities of, 546, 547. 571; philo
sophyof,615, 

ROth, a. v. 
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Rudra, 168,219,221,242, 2ii7, 200, 

546,627. 
Rudrakshas, 118. 
Rudras, the twelve, 718. 
Rukmani, 224, 271, 626. 

Sabines, the, 32. 
Sacred animals, 191, 193; objects 

in nature, 196; rivers and tanks, 
195. 

Sacred Boo," 01 the Ease, 655 n. 
Sacrifices, Brahmm, 009 et seq.; 

human, 645 et seq. 
-Sadasiva, 627. 
Sagam,418. 
Sagana,.389. 
Saiva sect, 405, 410 n.; doctrines 

held by, 406-7. 
Salcha- Veda, 174. 
Sakta seet, 405, 410. 
Sakti, 114 n., 287. 
Sakti-puja, nte of, 114, 286 et seq., 

410. 
Saktis. the four, 411 et seq. 
Salaam, the, 326. 
Salagrama. stone, worship of the, 
- 648-9. 
Saliva., the defilement of, 184. 
Saliva.hana., 223, 418. 
Saloka-purushas. or holy men, 689, 

694-6. 
Salvation Army, xi. 
Samaradha.nas, or public -'easts. 

276 et seq. 
Sama- Vella, 108, 173, 265, 617. 
Sam-kalpa ceremony, the, 144 et ' 

seq., 162, 164, 166,218,220,222, 
223,241, 484. 490, 4\!2, 704. 

Samson, 607. 
Sandhya. ceremony, lOS, 270, 550, 

551, 576, 653, 703; evening, 
263-6; morning, '251-7; noon
day, 258-63; rules to be ob
served, 241-50 i what the cere
mony is, 266; who may per
form it, 269. 

8ankara Acharya, 407, 617. 
Rankhya. philosophy, 406. 408. 
Sannyasi, 01' state of penitence, 

151, 160,522 et seq. 
Sannyasi Nirvani. state of. 696-7. 

Sannyasi Nirva.nis, 69,'). 
Sannyasis, or penitentll, 160, 522 

et seq.; celibacy of. 200, 505, 
523, 526, 695; duties, Jj28 ,.t 
seq.; funeral ceremonies, 538 
et seq. I initiation ceremonies, 
524 ; marks worn by, 332; 
penances, 531 et Beq.; rules to 
be observed, 625-7; vices of, 
205. 

Sanskrit epics, 2; language, v, 
108, 174. 392, 429; poetry, 2, 
393,449, 474; study of, VI, vii. 
174. 

Santa, 250. 
Santi-yoga. ceremony, 245, 535, 

538,704. .' 
Sapta.-kula.-parvata., 225. 
Sarasvati, the goddess. 207, 224, 

545,613,636. 
Sarasvati, the sacred river, 124, 

242. ' 
Sarovigna.imurti, 275 D. 
Sarveswara, 202. 
Sashta.nga. salutation, 41-2, 327, 

573. 
Sasti-vassa. ceremony, 718. 
Sastras, 694., 
Satanis, the, 122. 
Sathalli, xi, xxvii. 
Sathi, 224. 
Sattya-Ioka.,or paradise of Brahms. 

198,248,258,566.633,636,690. 
Saturn, 236, a80. 381, 546. 
Satya. Bhama, 271. 
Savitru. the Sun. 141,720. 
Sectarian squabbles, 120; Bub-

division, 122; toleration, 119. 
Beeta, 616. 
Self-torture, 597 et seq. 
Senaar, plains of, 201. 
Seringapata.m, xi, 594, 647, 699, 

700. 
Sesha ceremony, the, 225-6. 
Sesostris, 100. 
Seven, the mystio number, 223-

380-1,624-6 n. 
Sexes. proportion of the, 208 et seq. 
Shat Mat&, or six sects, Ill, 405. 
Shem, 103. 
Sholigars, 645. 



INDEX ';37 

Si&ru, 106. 
Sjam~ l&nguage. 432-3-
Slberia, lOU. 
SiculWl, Diodorus, 52'1. 
BiJdha Vatu, 2JO. 
Suousanu. 109. 127. 
!olin. Hindu theory as to, 194 et 

seq.; the man of. 265, 5:J4-.5, 
~Ol, 70'2; punfication from, 
) 9.£-6,. 520. 

SlDgen. 100. 
8mij, of former emtences. 198; 

remission of. 195; unpardon
able, 197. 

SUssa, 6jO-l 0. 
blta, 2"U. 619 et seq. 
/Slva, history and attributes of, 

6:J7-31; 1l1,llS-21, 124, 127-8. 
133, 139. 143. 190. 197. 202 0., 
207, 2'U. 236, 241-3. 249-50,. 
2,',)3,257-8,264-7.270,334, 387, 
410 n., 412, 478, 493. 499, 503, 
51 j. 525 n .• 633-5, MO, 542-3, 
545-6,549.551-4-,560,564,566, 
aliS,572. 580, 601-2, 612-13. 616, 
U 19, 62.5, 632-3, 633, 638-9, 
003 n., 690, 706-8. 

Slva-bhakt&s, or Sivaites, 111-12. 
~lvaites, wvision into seQts. 24, 

117. 12'2; feasWays, 270, 278, 
1)68,706-8; food and drink, 116, 
118; funeral Cll8tom, 361; her
mits, 541; origin of, 121; 
priests, 117, 123 et seq.; 
priestesses, 133; religious ob
&erV&nces, 20, 116. 132, 638-9;
rulea and regulationS; 116; sec
tarian IIquabbles. 119-20; signs 
worn by, 118-19, 121-2; W~ 
&hipper8 of the bull, 20, 638-9. 

Siva-catri, or Siva'a night. 270, 
'>68,706-8. 

Skatlda-ptl-rana, 648 0., 706. 
Skins of antelope and tiger. purity 

of, 162 n. 
Slaver, amongst low cast~ 56 et 
~. 

Sleepmg, f&<lulty of. 88; rules as 
to, 249, 

Sluk8.ll, or moral stanzas, 47! et 
8t'q. 

DUBOJS 

Smartha. Brahmins, 109, 127. 
Snake-charmers, 74-5. , 
Snake-worship, 571, 641-2. 
Socrates, 298, 435 n., 554, 559. 
Soligurus, the. 77. 
Solomon, 636. 
Solon, 32. 
Sorcerers, 142,383-4,681. 
Soul, Hindu ideas as to the, 404 et 

seq.; purification of the, 194. et 
seq., 520, 528 et seq.; trans
migration of the, 556 et seq., 
561-3, 690. 

Spinoza, 409. 
Sraddha sacrifice, 289. 486 Do 
Sranna Belgol&, temple at, 699. 

700. -
Sravenur. 109. 
Sringeri, 124-
Srirangam, 124. 
Sri-Vaishnavu, the, 127. 
Starvation, borderland of, 86. 
Sterculill8. 571. 
Stilll8, use of the, 430. 
Stoics, the, 505. 
Strsbo, 596. 
Subadra, 714. 
Subramwh, temple at, 642. 
SucceBllion, rules regarding. 369. 

372et seq. 
Suddhodana, 4.12. 
Sudru, one of the four main 

castes, 14, 22, 32, 82, 267, 322, 
687. ablutions of. 269; ab
stinence from meat, 189, 190; 
adoption, ceremony of, 371; 
artisans, 15, 16, 32: Brahmin 
contempt for, 135, 187. 558, 
618; credulity of, 297: culti
vators, 14, 16. 22. 84; domestic 
regulatioDl, 19 j etiquette, rules 
of. 188, 330 j feast. and faats, 
274, 2,(8 et seq., 706; funeral 
ceremonies, 361. 497 et seq.; 
headmen of villagea, 88, 89; 
lower classes of, 24, 25. 48 et seq .. 
190; marriage custolllS, 213, 
230 et seq., 280. 338; mew.als, 
14, 52-3, 62; nomads, 62; 
origin of, 47. 614; perutents. 
541; poetry of, 393: sectarian 
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ilivisionll, 111; lieU-torture by, 
600; sub-castes, 15, 23, 25, 48; 
temple officers, 583; violation 
of caste, 283, 561; wealthy 
classes, 90-2, 118, 121 ; widows, 
352. 

Sugriva, 620. 
Suicides, relIgious, 521, 606. 
Sublers, or pIllagers, 68, 678. 
Sukla.-paksha, 146. 
Sumantu, 172. 
SuperstitIOn, effecta of, 522, 575-6, 

643-4. 
Surabhi,617. 
Surakara, 250. 
Sura-pana, 282. 
Surpanakha, 619. 
Surya-pushkarani, the, 124. 
Suttee, or widow-burning, viI, 355 

et seq., 605. 
Svarochlsha, 145. 
Bvayambhuva, 145. 
Swagata, 704. 
Swarga, or paradise of Indra, 234, 

256,258,259,263,535,047,556, 
557, 566, 624, 633-5, 649, 650, 
689-92,695,715. 

Tales, Hindu, 450 et seq. 
Tali, or maniage-cord, 224, 226, 

353,492. 
Tamasa, 145. 
Tamil country. 15; language, 392, 

472 et seq., 497; poetry, 393. 
Tanjore, 195,282, 361, 603, 683. 
Tapasas, or penances, 535. 
Tapo-lob, 258. 
TarkarilUJtram, 124. 
Tarpana ceremony, 266. 
Tartars, the, 32, 683. 
Tartarus, 547. 
Tartary, 102, 103, 106,503. 
Tattooing, 333 et seq., 342. 
Tatuvadi Brahmins, 109, 122, 127. 
Tavernier, 594. 
Teeth, rules for cleansing, 240-1. 
Telugu language, 392, 396, 427 at 

seq.; poetry,393. 
Telugus, the, 11-12. 
Temple car festivals, 602, 60!. 600 ; 

carvings,... 582; dancing-g1l'I~, 

149, 337. 674, 5b4 et 8eq.; 
feasts. 567. 675-6; idols, 578. 
580 et seq.; musicia.ns. 584, 587. 
705; offerings, 600, 603; offi
cials, 583; orgies, 696; proces
sions, 601, 604-5; revenu(ljl,589 
et seq.; women, 133, 584 at 
seq.; worshippers, 590 et .seq. 

Templell, architectural ap~rance 
of, 579; built on mountalDs, 578; 
ceremonies performed in, 584 et 
seq.; dedicated to the elements, 
551; famous, 583, 591, 594,595, 
601-3; interior of, 580 et seq. ; 
numerous, 577; IItrangers ex
cluded from, 302; stnwture of, 
579. 

Theodoret, St., 054. 
Therapeutics, the, 00.:;. 
Thyestes, 559. 
Tibet, 100, 435 n., /iU·" 
Time, Jain flucC{'''sion and dh i!lioD 

of, 693-4. 
Tipamma, 595-6. 
Tippu Sultan, xi, 78, 385. 
Tuat,400. 
Tirthanbral!, or saints, 694, 695, 

698. 
Tirupati, residence of the hj~h 

pnest, 128; temple a.t, 29;;,591. 
593,601-2. 

TIruvalluvar, 274. 275 n. 
TitanA,546. 
Tonsure ceremony, the, 1~9. 
Torana.ms, or lVreaths. 157. 
Torture, of pri80Det'!', 659-60 ; 

religious, 597 et seq. 
Totiyars, the, 17. 
Touruemine. 420. 
Transmigration of the 110111, 5;)6 et 

seq., 561-3, 690. 
Trial by ordeal. 661-2, 717 et l!eq. 
Trimurti, or Hindu Trinity, 106, 

107.243,525 D., 542 et aeq., 549, 
611,612. 

Trinity, the, Hindu knowledge of, 
554. 

Triple cord, the, 24, 170,274.701 ; 
investiture of, 160 et seq., 369, 
370n. 

Tritons, 545, 547. 
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Tulasi plant. worship of the, 649- Vamana-asrama., 124-
51. Vamana-avatar.61G. 

Tulus, the, ll. Vanaprasthas, or jungle-dwellers, 
Tungabudra, the, 522. 151, 160, 500 et seq., 523; 
Tutelary deities,. invocation of, origin of, 503-4; penances, 517 

1M. et seq.; rehgious observances, 
Twice-born, the, 9A, 169. 509 et seq.; rules, ~6 ; 

sacrifices, 509 et seq.; studies, 
Ug8.lb, or New Year's day, 137, 506; virtues, 508-9. 

567. Vanilia.-avata.r, 616. 
Ugrasfona, King, 624, 626. Varuna, 168, 242, 257, 259,- 266, 
Unclean objects, 181 et seq. 514, 547, 633, 718, 720. 
Up&nayana, or triple cord cere- Vasisht&, 98, 224, 228,344,347 n., 

mony, 160 et 8eq., 170, 369, - 537,622,623. 
370 n. Vasishta-asrama., 124. 

Upallifhad8. or Vedic commen- Vasu-Deva., 271, 496, 625. 
tarle8,174. - Vasu-deva.ta8, the nine, 695. 696. 

D pa. .. tda, 174. Vasuki, the snake, 722. 
Uppareru, the, 22. - Vatu, 250. 
Urddhwarloka., the, 690-1. Vayu. 242,633, 718. 
Usha, 636. Vetla1lf/CJ8, the SIX. 124. 
Usury, 83, 85. 656-7, 665-6. Vedanta. philosophy, 406 et seq., 
Utkala-deea, 710. 688. 
Utr&ss& Brahmins, 109. Vetlanla-Bara. 123. 

Veda.-Vyasa., 140, 271. 
Vacharada., 626. Vedas, or Sacred Books, 124, 170, 
Vaikuntha., or para.dise of Vishnu, 257, 265, 384 n., 413, 510 n., 

197. 257. 566, 633. 635-6. 600, oll, 618, 628, 634, 685 n., 686, 
703. 704. 712. 714. 715. 694. 720; antiquity of. 140. 173, 

Valseshik& philosophy, 406. 425; attnbuted to Brahma., 103, 
Vaishnavas, sect of. 122, 129, 133, 172, 266, 425-6; Brahmin pri-

4os. 410 n., 510. vilege of reading, 172, 668; 
Vaishnava.-triamaJas, sub-sect of, commentaries on, 109, 174; 

12'2. contents of, 173; division into 
Valsva-Bahu, 712. four books, 108-9, 172-3; in-
Vaisyas (landholders and mer- fa.lhbility of, 406; obscurity of, 

chants), one of the fom: ma.in 109; study of, 173-4, 289, 636 ; 
castes, 14,. 22; feast. of, 170; teaching of, 173. 267-8,384,409, 
funeral ceremony. 496: origin 533-
of. 47. 614; rehgious observ- Vegetarian diet.18S-9; forbidden 
ances. 269; sectarian disputes, -articles, 189. 
687-8; subdivision of,15; triple Veidikas" orlearned men, 173. 
cord worn by. 24, 1695 170; Velayuda, 603. 
wealthy classes of, 90. 91; Vemana, 194, 274. 
women, their lack of beauty, 22. Ven.ka.teswara., 593-4, 601-2. 

Valanga.i-Mougattar.25. Venus, the planet, 236, 257, 266, 
Valluv&s •• the Brahmins of the 379. 

Pariahs,' 61-2. Versifying, Hindu, 392 et seq. 
Valmiki. 622 n. Vibhishana., 271, 62L 
Vamach.rlB, 286 n. Vice, unnatural, 312. 
Vam .. na.616. Vida.tta., 250. 
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Vlgneshwara, 151, 155, 162, 163, 

216,2t7.221,249,369. 572. 580, 
631-2. 

Village headmen, 88-9; menials, 
62. 

Villages, plan of, 325. 
Vina, the, 65. 
Vinata, 250. 
Vinayaka, 631. 
Viraja, the, 636. 
Viraktas, the, 122. 
Vira.-seivas, the. 117. 122. 
Virgil, 430, 525 D. 
, Virgin, gift of the,' 223. 
Virgm widows, 354, 355 n. 
Virtue, goddess of, 718, 720. 
VlshnaVites, the, 24, III et seq., 

541, 553; ceremonies of, 132, 
650 n.; costume, 112; festivals 
of, 270 n., 278; initiatory rites, 
118; intemperance of, 114; 
'namam,' wearers of the, 100, 
112, 119, 334; objects of venera
tion to, 114, 640-1; peculiar 
custom of, 349; priests, 127, 
128, 132; pries~esses, 133; re
ligious beggars, 113; religious 
squabbles, 120; sacrifice (' pa
vadam ') by, 114-6, 608; sec
tarian toleration of, 119; stigma 
attached to, 121, 122; eub-sects 
of,122. 

Vishnu. 'avatars' or incarnations 
of, 74, 113, 121, 144, 145, 271, 
426, 515, 616-8, 686; history 

-and attributes of, 615-8; 98, 
103, 111-4, 116, 119-22, 127-8t 
133, 147, 168, 173, 197, 207, 
219,221,223,232,234 n., 236-7, 
240-3, 245. 248-50, 252-3. 256-
8, 263-4, 266, 270-1, 286, 329, 
387-8, 400-1, 412, 416, 478, 
517, 525 n., 533-6, 539, 542-3, 
54fr7, 549. 551-4, 556, 564, 566, 
581,601-2,612,619,624-5,627, 
629, 633, 636-7, 641, 648-53, 
669, 682, 690, 701-6, 710, 
713-5. 

Vishnu-bhaktas, sect of, 111 et seq. 
Visknu-purana. 537, 701,706. 

• Vishnu-Sarma, 436, 449. 

Visishtadwaita, doctrine of, 40"2 II. 
Visits, ceremonious, 331. 
Vi8vakarma, 714, 716. 
Viswamitra, 98, 619. 
Vodems, the, 117, 122. 
Voltaire, 193 n., 597, 612, 648. 
V OBeiua, 589. 
Vyasa, 109, 1 U. 

Wandering tribes, 6.1 et seq. 
Warfare, ancient and modem, 667 

etlJeq. 
Waahermen, 63. 
Washing, rulelJ for, 241 et seq. 
Water, deification of, 549 et Beq. ; 

ordeal by, 717 ... 721. 
Water-drinking, 187. 
Wealth, owners of, 91; reckle~ 

IJq oandering of. 92. 
Weaning ceremony, ) 56-8. 
Weapons, encbant4'CI, 386-7, 389; 

modem, 682-4; ol<l-f&llruODt'd, 
682. 

Weavers, 81. 
Weighing, ordeal by, 718-9. 
Wellesley, Lord. 500 n. 
Wellington, Duke of, xi. 
WidoW'nood, condition and tokens 

of, 350 et 869., 
WIdows, burrung of, vii, 353 et 

seq., 605; children of. 361;' 
contempt for, 352 et seq.; de
barred from domestic ceremo
nies, 148; funeral ceremonies, 
their ~ in, 4!}6; morality of, 
309; mourning ceremonies of, 

. 350 et seq., 491 et seq.; ra
'marriage prohibited, 24, 40, 210, 
212. 359; sad fate of, 3M-5; 
-rugin, 354, 3M n. -

W1lkms, Sir Charles, v, 43;; n. 
Wilks, Colone], X, xiv, xvi, 201 n. 
WIlson, Professor, xix. 
Wives, Hindu, 231, 338 et seq., 

343 et seq.; of the gods, 133; 
Women, and children, 94, 592 et 

seq., 699: ceremonies after con
finement, 155 et seq.; chastity 
of, 313-4, 354; cosmetio used 
by, 335; dress and ornaments 
of, 340 et lIeq.; edul'ation of, 
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:1:lU-7; funeral ceremonies of, 
496; Hindu ideas as to, 207, 
:.l31-2, 336 at seq.; mourners, 
:152, 485, 491 et seq.; occupa
tions of, 337; outward decorum 
of, 587; respect shown to, 340; 
rule-s of conduct for, 180, 708 et 
'seq. ; sayings about, 479. 

Writing, invention of, 424 et seq. ; 
mate-rials for, 429; method of, 
-128 at seq. 

Wuddar>l. thE', 70. 
Wynaad.59(1. 
Xerxes, 669 

Yllgnam sacrifice, 108, 175,510 et 
8('q •• MO, (;23. 646,. 686,687. 

Y ajur _ Vella, the" 10M, 172, 256, 
550. 

Yama, 242,250,267,479,481, 483, 
496,514,547,556,565,633,647, 
701, 707, 708, 718, 720. 

Yama-Ioka (hell), 258, 483, 487. 
Yasoda, 625-6. 
Yedeyers, the, 22. 
Yeruvaru tribe, the, 78-9. 
Yogam, doctrine of. 529 et seq. 
Yogis, 529. 
Yojana, the, 145 n. 
, Young men's feast,' 166. 

Zeno, 505, 519. 
Zodiac, the, 381, 499. 
Zoroaster. 504. 
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SOME 
OPINIONS OF THE PRESS 

• H) l'eSlWng from obscurity the final results of Abbe Duoou,'s 
thirty yean of observation and research. Mr. Beauchamp will place 
the hIe-work of that great missionary in ita true form before the world. 
He a1;o makes a considerable addition to our knowledge of Southern 
India on the eTe of Briti8h rult>.'-TAt Timu. 

'llr Ik-auchamp has not only rescued from oblivion the finished 
llitira" )I:;., but he has performed the task of translator and editor 
With Ii.lellty and skill. His footnotes are exacUywhat they should be, 
ut'lther adJing to nor taking from the ten. but explaining terms which 
IUlgh~ othennse puule the English reader, and stating the subsequent 
legtslatiTe action of the British Government in regard to the customs 
"1' practices described by Dubois!-2'K Pall Mall Gazelle. 

• While in some degrees this is a new work, it may be best regarded 
!hi an authoritative edition of a book that has become almost a standard 
authority on Deccan manners and eOlltoms at the beginning of this 
rtlle nlnet~nth] t"elltury.'-TAe .4lAeMelim. 

':\lr Reauchamp's work is admirably done.'-TAe Spectator. 

'llr. Beauchamp has earned the gratitude of all for his research and 
the eWlIlently able mannt>l in which he has translated and edited this 
work. tIO as to mue it at last worthy of its truly remarkable author.'
Tlu EIIgli311 Hisloricul BevinI. 

• WIth all its emaordinaryfullnesa of detail his book is &lJinteresting 
aa it is Ulstructive, and few who have once taken it up will fail to read 
to tlit' oondusion.'-TAe lI"perial 11t8lilllt~ JOIAntal. 

• A work of unusual importance and standard value. It is cheap at 
aH]/ pr1CfO:-The ..46ia1ie QHarlerly &uielE. 

'llr. Beauehamp ha.l u.me good service to the reading public and to 
the reputation of the author by now publishing ••• & wrbati", transla
tion of Dubois's great work in ita revised form, elucidated by many 
uCfOllent notes suggested by the events of the last seventy years, and 
bv the ~arches of later writers. who have devoted their attention to 
the etudy of the manners and customs of the inhabitants of Indl.:
TAe Time. olIadia. 

• Till" aumicable translation of the Abbe Dubois's remarkable work 
ntlects the highest credit on the sympathetic editor aud annotator!-
7' I.e Il",HI>a!l ~zene. - -



SOlIE OPINIONS OF THR PRESS 
'lIr. Beauchamp, by his tr8Jl8lation of this invaluable work, hall 11ut 

only rendered a great service to Indian literatnre, but has repaired 
a serious injustice to a very remarkable man, who, by the failure 01 the 
authoritIes to publish his amended MS., was left for many years open 
to the undeserved charge of having written with inadequate knowledgl' 
of his subject._'-TM Englishman (OaJcutta). 

,It is a grand book, themosti'eal book, perhaps, in which a .,tllde-nt 
of India can find out what the life of IndIa means. It ill a book of long 
ago, but it is a book.of which every page might have bt-e-n written 
yesterday.'-The Madra, Timu. 

'Every one who wants to know the Hindus as they really are-till' 
civilian, soldier, merchant, scholar-ought to know herein something 
of the people with whom they must come in contact. The younfZ 
civilian ought specially to be made to master the AbM's book, all it will 
help him considerably in his public career. The crowning merit of hi~ 
work consists in this, that it is a first handbook written straight out of 
personal experience. The Abbe Dubois .•• studied the political con
dition of the country in which he lived, and wrote mOllt wisely about 
it .... If the AbM's fifth paragraph had heen duly pondered on, it 
would have prevented the Mutiny of 1857.'-The late Right lIon. 1', R 
GR..L'i'T DUFF, in Presidential .4ddre88 10 the Royal. Historicol.'3r)l!;"/'I . 

.. A work for whiCh every Indologist and Ethnologil:lt will be grateful: 
-Prof. M. Wn,TERNlTZ in Nature. 




