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NOTE

My original pamphlet on this subject has evoked a certain
amount of eriticism, which I gratefully acknowledge to have
been helpful. Tie Iadian Social Reformer in partioular
has exawined my arguments with its usual vigour and dignity,
but not, 1t seems to me, with its usual breadth of view or re-
ward for basie principlee. The Rev. Dr. Miller, the greatest
living authority on South Indian education, has also done me
the honour of answering me in a pawphlet of his own publish-
ed by the Christian Literature Society for India. It shows on
every page the large tolerance and the catholicity of outlook
which have made him so shining an example to controversi-
alists as well as to teachers of religion. I have endeavoured in
this pampblet to meet the important criticisms that have been
made. Little, however, is pew, and I have not repeated
anuch from my original pamphlet. To understand the position
{ully, it will be pecessary t3 read the two pamphlets together.

V. S. SRINIVASAN,



o

404

A CONSCIENCE CLAUSE.FOR INDIANS

IN INDIAN EDUCA‘I‘ION _CODES
A Reply to Certam (..ntlcnsms

Every controversy mevmabiy teuds $a wxden out a.s ‘it
proceeds. - [mrga issues arise from it n-nd geem 0 demand &
settloment, althougp they ray uot‘)m stncbly releva,nﬁ ‘tor tba
point in dispute. The disputants. la.bal eg,uh otbel; somewhat
gratuitously, chmkmg that to do so is fo i enoe bhe a:ivei‘sa,ry
effactively. Whether I am an a.dvoca.be:: pum seculu 3 edu-
cation or approve of teligious instruction bemg unpatboa in
schools aud eolleges is not a question that needs to’ be Jefer-
mined in appraising my arguments in favour of "a ' donsciance
clause in the Indian system of education.” Many who hold
thut sound education must be baséd ‘on'reiigion.ar'e ét()lit
champions’ of a conscience clause,” and one ‘¢ould Aime
awongsh these several ardent Gbnstlu ‘missionaries euﬂs,ged
tn the work of diepelling the . lgnora.nce of the Indum people
und bringing Christ into their lives. * : s

‘l

* The Lord Bishop of Madras, writing on this subject jo the Madre
Divcesan Maguzine for Decomber 1915, remarks thet he does net ki
Low some religious bodies reconcile the position they take p in Engfand
with that which they take up in Iudia, and prosesds : ** If tha question
of the consrienoe clauge is pressed by Indisn pollucuus. the Government
of Jndis will bave w give way 1o 1he demand.”

The Rov. Bernaed Lucas in a book entitled * Qur Tusk in Indm hﬁﬂ
the following passages : It is a standing reproach to Christianity thag,
while in European schools in lndia psrents have the right to sand or
withhold their children from religious tenching of which ihey do Aot
approve, Hmdu parents are deprived of any such’ just or reasonable
pmvmon

" The time bas surely came when we should recognise that ta compal
pevple Lo receive rehuxous mmmuon i3 the surest way to prejudice khe
mind against 128 receplieo.””
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The pure secularist cannot make much headway in India
at present. He must console himself with the reflection that
his priociple receives vindication so far as institutions under
public management are concerned. Recognised and aided
institutions, which form the bulk of the Tndian system, are free
to give instruction in whatever religion they like and to give it
compulsorily without any interference from the State. The
secularist must be content to safeguard, if he can, the rights
of parental conscience —in other..words, to get.this {reedom of
the manager to give religious instruction tempered by recogni-
tion of the freedom of the parent to withdraw his child from it
on conscientiovs grounds, His propaganda in its fullness has
no chance when a Hindu University has just receivod statutory
. recognition and a Moslem University is on the eve of ircor-
poration.

The discussion does not gain in clearness by another issue
that bas been opened up, namely, the general superiovity in
respect of moral character of the scholars in missionary schools
over those that havereceived only secular education. I do not
believe in the existence of any such superiority. Those see it
who wish to see it.” The claim that instruction in the Bibla
evolves a higher type of eharacter in the young has always
been advanced by friends of missionary education. If the
Aaim wereallowed, it would justify the fullest possible support
being given to this class of institutions. Few impartial and
competent observets, however, will allow it. At one time it
was pressed with such vigour and earnestness that both
Government and the public were alarmed and put to the
necessity of defending the few State colleges and schools then
in existence. A former Maharajah of Travancore, whose ripe
culture and eminent statesmanship are still remembered, was
dragged into the lists and wrote, ‘I do not comprehend the
truth of the remark tha$the education abt preseut given in
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Government schools and colleges has reared a race of atheists.
Surely it has been powerfully instrumental in sweeping away
the dross and setim of every religion. , Good and sound secular
educatiph can never harm this religious 4nstinct ; but on the
other hand, it makes a man better fitted to think correctly and
to seek the truth diligently. There is no dearth of religious
teachind in India. It can be had for the asking and often
without the asking. I oan with confidence affirmi that thewe
is an honest yearning in the minds of most educated natives
after a religion. They have all the materials before them,
and they may be left to make their choice.” The question
whether the graduates of the Madras Christian College have
turned out better men avd better eitizens than those, for
example, of the Presidency College is insoluble. It is an idle

lation and will only befog our diseussion of the need of
a oonscienoe clause.

The popular bias in favour of relig’ious education is turned
to illegitimate account when it is urged to defend the indoetri-
nation of Hindu and Muhammadan youths in Christia.;xitir.
If Hindu and Muhammadan parents desire their childred
to be brought up in the practices and principles of religion,
do these desire them to be brought up in the practices and
principles of their own religions or in thoss of Christianity ?
The blessings of one's ancestral faith eannot be claimed on
behalf of an alien faith taught under compulsion. The desire
to have religious instruction as part of the training in our edy-
cational institutions could only be satisfactorily fulfilled ff
every boy were taught the fundamentals of kis religion. 'This
is what is done in mstltumous managed by the Theosophical
Educational Trust and what certain Local Govarnments in
India permit to be done in the hostels attached to their
schools. The Christian missionary naturally and pardonably

»
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feels that Christianity is universal and gaod for every human
being. But ke has no right to assume that every Hindu and
Muhamrmadan parent thinks likewise. The teachinz of
Chbristianity i3 tolerated by him as a necessarv conlition of
obtaining the secular education which he prizes so highly. 1%
is true mission schools aie crowded with non-Ch:istian pupils,
and it is true that in many cases tl's happens even when no
fee-concessions are offered and when there are indiganous
schools in the neighbourhoed. Tet ro missionary, however,
flatter himself that this preference has any conuection what-
ever with the Christiap teaching be gives. Tt is due entirely
to other, that is, secular causes. Occasionally it is superior
organization and efliciency, occasionallv it is better locarion,
occasionally it is an attractive personality. Of recent vears
missiou sehools in the districts of the Madras Presidency have
lost the advantages with which they started, and in many
places the indigenous schools enjoy the greater populavity
and prestizge. And to-day if mission schools are crowded,
it is beciuse the demand for school accommodation his sut-
stripped the supnly, and most recognised schocls ave fided to

their utmost capacity.

YWhat then is the at:itude of noa-Christian pareats towards
the enforced Christian praver and teachmg in miszton institu-

tions? One in a thousand, deawn to the life and teachings of
Christ, may look upon it as a desirable part of his son’s educa-
tion. A cousiderable number submit to it as a necessary evil,
while the rest, formicg the great majority, scaveely bestow a
thcught on it. It is tothem so much a matter of course that
they do not pause to esamine it5 nature or implcations. It is
‘therefore necessary to open their eyes to the fact thai the
compulsory teaching of Christianity to their chiidren involves

a humiliation from which the State may shield them. and
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fast, onght to shield them, if it is to maintain the principle of
religions neoutrality and follow, the example of the State in
England, Scoiland and Ireland.  ,Wrong cannot become
dat by prescription. That missjpns'pave long enjoyed
an undue favour is no reason for continuing it for all time.
I is idle to specalate whether, if Gavarnment had made the
acoeptance of the conseience clause a necessary eondition
when the graut-in-aid system was first introduced in India,
mission bodies would have withheld their co-operation. The
policy adopted at that time is liable to alteration in response
to the needs of a later daw. Does the Government any longer
guarantee private railway companies against loss, as it used to
do in the first days of railway construction in India? The
prioe that was willingly paid for missionary education when
the;jp was hardly any other education in the land appears
exonggive when education iz no longer the monopoly of any
partionlar agency. A pation cannot afford, any more than an
individual, to remain under perpetual tutelage. Andsow that
the vision of a national system oi ejacation is beginning to
appear before men’s eves, they may be pardoned if thogigsk
themeelves the question, ‘how shall mission educakion<be
mads te fit in? For lef it be clearly understood that the
advoeates of the conscience clanse are anxious to keep
missionary, education in the land, not, as an exireme soction |
of people desire, to drive it out. It appears to them that, in
recoguition of the immense debt that India owes tq.the
ontarprise, humanity and self-saerifice of Christian mis-
sionaries, the people of the country should welcome the continn-
ance of missionary educational institutions, provided only
their religious seruples and their sense of national solf-reepack
were rospecked. What if these religious geruples smd this
sones ol nations] self-respact wre mlyfeﬁ? As » boy grows
into the foll dignity of mmhood.hwmmudmtemdr“
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. many things to which he originally submitted without thought,
and even his parents gradually readjust their conduct towards
bim, In our social polity, in the sphere of our religion and
morals, reconstruction on a vast scale is silently going on-
The mutual relations of caste and caste, of husband and wife,
of ruler and ruled, of preceptor and pupil, the laws of the land,.
rituals, and in fact, all life-values are continually shifting.
Shall the privileged position of the missionary teacher alone-
remain inviolate, proof against the changing time ?

It is a cheap taunt to fling at any innovator that he is
insufferably arrogant to see evil where the world has for ages.
not seen it. The sccial and the religious reformer are peculintly
the victims of this kind of eriticism. But the political and the:
educational reformer are nowise immune. ‘If your father and
grandfather have joined in the Christian prayer and learnt the:
Bible in mission schools, is it not unfilizl on your part to-
consider that a like course of action violates your sense of self-
respeet and your conscience? What was good for them ought
to be good for you.’ If there be any force 1n this argument, let
no Hindu wife hesitate to eat the refuse of her husband's plate,.
let no daughter-in-law speak articulate words before her mother-
in-law, let no non-Brabmin guest in Madras complain if he is.
made to wait for his food till all the men, women and children
and even the cooks in big host’s household have had their fill,.
and let no Indian resent any insult that he may receive from
a European on railways, in office or in social intercourse.

I bave been accused of inconsistency by some readers.
of my original pamphlet in praising the work of the mission-
aries in India. Others, believing me to be an enemy of
all missionary effort, have charged me with insincerity i
hoping that the missionary might not withdraw from the field
of education if a conscience clause should be enacted. 1 do
not plead guilty on either count. My idea of advocacy does
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not preclude an admission of truth and equity in the adver:
sary’s case, or a wish for his long life and prosperity. I any
not tired of paying a tribute of gratitude dnd admirasion to tho
Christian missionary for his phxlanthropw and humamtanan
work among our people. Bub which human ageney under the_
sun has done good without a certain admixture of evil'.";’
And it appears to me In the highest degree improbabley
that a conscience clause will put an end to the efforts of mis<
sionaries in the field of educalion. The considerations that
lead ma to this opinion ave set forth in my original pamphlet;
But what if the improbable happsned ? I have been told that
T must faca tha problem. T answer, if it happened, it wovld
be but one of the many difficulties that India should have to
overcome before she realised her destiny. Nor would if
be the greatest of those difficulties. .

VRN

A radical difference of view exists between the two sides
to this controversy on the question of the religious neutrality
of Government., The missionary case is that the present
sttitude of Government towards the question of religious ins
struction in aided schools is one of strict neutrality. We
contend, on the contrary, that it is a clear violation of that
principle. Mr. K. T. Telang called i} " participation in the
strife, aud even more—in facy s rushing into the melee, so to
say.” Let ug take the three great religions in the land to- day;
Notwithstanding the brilliant thesis of Sir Alfred Lyall,.
Hiuduism does not proselytisa. Whatever Muhammadanismy;
might have done in the past, it bas long ceased from organized
attempts at conversion, and would eertainly not use the educa-g'
tion of the young as a means of adding to its bumerical
strength. It is only Christian missioparies whose fervour
impels them to seize every possibla opportunity of propagating
the Gospel. For the State to say, 'We will aid all alike, the
professors of any religion may teach it compulsorily eveny
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to children of other faiths in their schools and to call
this  impartiality is t6 play with language and trifle
with'fact, Not less opposed to common sense is the plea
that the working of a conscience clause would necessitate on
the part of departmental officers an inquiry whether religion
is taught or not taught, and that this inquiry would be a
violation of veligious neutrality. How about England, Scot-
land and Ireland, where the conscience clauso is in full opera-
tion in all grades of education, and whers, notwithstanding the
existence cf an Established Church, the State holds i-self
neutral as regards réligious instruction, or, in the words of
Mr. Gladstone, ‘the duty of the state is to hold itself entirely
and absolutely detached from all responsibility with regavd to
to their (of the voluntary schools) religious teaching > The
conditions heing alike, what is not an inconsistency in Great
Britain cannot become an inconsistency in India. Besides,
would a mere inquiry as to whether religion is taught or not
constitute interference with the freedom of a manager to teach
religion? The words of the Despatch of 1854 which are rele-
vant to the issue are these : ‘an entire abstinence from infer-
terence with the religious instruction conveyed in the schools
assisted’, and 'in their periodical inspections no notice whatsoever
should be taken by them cf the religions doetrines which may
be taught in any school.” These words were meant to pre-
clude what was a great evil at the time in Eagland, namely,
denominational inspection. The officers of the State were
forbidden to make inguiries as to the books used, the doctrines
taught, the teachers employed and so on.* If a conscience clanse

* To put the matter beyond doubt, T will quote clause (¢} of art, 8 of
the Madras Code for European Schools which gives the conscience clause.
It is found also in the Bengal Code and in the Burma Code. * The school
shall te open at all times and in all its departments to the Inspector, bug
it shall be n» part of his duties to enquire into any instruction in religi-
ous subjects given at sich szhool, or to examine any scholar therein ia
religicis knowledge, or in any religious subject or book.”
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sba introduced into our Eduéational Code, an inspecting oﬁicelr ’
-who wishes to ascertain whether it is duly worked in a scbopl
will certainly have to inquira whether religion is faught or ‘0ot
taught. Further than this he need not go and” should nol':"go.
Will this simple inquiry coustitute interferends with the reli-
gious instruction conveyed or the religious doctrines which may
be taught in a school? It is difficuls to take this interpretas
tion seriously. It is put forward because otherwise the
missionary case has po leg to stand upon, I characterised it
mildly when I cailed it in my ‘original pamphlet ‘an extras
-ordinary feat of exegetical ingenuity.

.. It is a familiar experience for one who attacks an abuse to
be told of other abuses more or 1355 similar, as though be had no
right to seck a remedy for one of them without eeekmg remedies
for all the rest, I am faunted with having bpen for many
years connected with schools which admit only Heindus and ex-
-elude othier ‘ classes of the‘.[ndwn population. It by no means
follows that I applnud the principle of separate institutions
for separate communities. In this world ones has to Jive and
work under congditions some of which one does not approve.
Tn poiat of fact, I tried more than oncs, though in vain, to get
non-Hindu pupils admitted into the school where I was
employed. I should certainly favour the recognition of the
right of all classes to tha benefits of any State-aided institution.
This would, of course, strike at the existence of sepagate
schouls for Europeans and Anglo-Indians, for Chiefs and
Rajkumars and for Muhammadans. But because I have
not taken up arms against this, how am I precluded from
pleading for the conscienca clause? In a school meant for
Hindus the religious scruples of Muhamwmadan and Christian
parents are pot disregarded: refussl to admit cannot b

.constiued as damul of the rlghtn of pa.rentnl conscienca,
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Besides, I am in favour of a conscience clause being introduc
for the benefit of dissenting Hindu parents even in scho
where Hinduism is taught to the pupils.

Some eritics argne that, whatever the rights and wrop,
of the case may be, it is inexpedient to take away a privile
long enjoyed by the followers of one religion, just ¢
it is inexpedient for the leaders of the Hindu communié
to question the separate and excessive representation that he
been granted to the Muhammadans in the Legislatures of 8
land. This would be a powerful consideration if it had an
bearing on the question. It cannot be seriously contends
that the introduction of a conscience clause would caus
offence to the Anglo-Indian or Indian Christian communit:
It is vot to please them that Chbristianity is compulsoril
taught to Hindu and Muhammadan pupils in mission schools
There is not the smallest proof that they cherish this compul
sory teaching of Christianity to others as a concession show:
to them or that they would resent its prohibition as an affron
to their community oc their religion. Those who oppose th
conscience clause are a certain section of Europsan Protes
missionaries in India, of great influence without doubt, but no
entitled by their numbers or the interests represented by ther
to the consideration to which one of the great communities
or religions of India is entitled. This objection is a mere
bogey.

1t is remarkable that the JIndian opponents of the
conscience clause are more uncompromising than the Euro-
pean opporents. These latter, mind{ul of the liberal principles
that govern their educational system at home, are willing tc
offer us once more the modified conscience clanse which was
recommended by the Hunter Commission of 1882 but dis-
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allowed by the Secretary of State. This was to the effect that
in localities where the only schools were Profestant mission
.schools, exemptions from attendance at the Bible classes
should be freely granted at the request of the pareats ; in other
places parents might save their consciences by sending
their children to non-mission schools -and the conscience
clause would be unpecessary. Assuming, what is by no
means the case, that the modified conscience clause was in
an effective form, what would happen to those Hindu and
Mubammadan children for whom there was no room in the
non-mission schools? They would be on the same footing
-a8-those . in single school areas, and must seek -admission into
the mission schools. But apart from such hard cases
there is the right of the pavent to have his child educated
in any State-aided school, if he is otherwise fit for ad-
‘mission. Mr. Forster thus enunciated the principle under-
lying the conscience clause: *\We wished to give every
parent the most complele power lo withdraw his child from any
religious eddcation of which he might disapprove, and at the
same time we desired to provide that his child should not lose
Lhe secular instruction to which he has a right and for which
the rates are paid.” Mr. Gladstone in the same debate said:
“We therefors propose a time-table conscience clause, founded
upon the double principle of an entire freedem, so far as the
interposition of the clause goes, in the matter of religious
instruction,—although the timg for that instruction must
necessarily be circumscribed—and an entire freedom on the
vart of the parents corresponding with the freedom of the
teacher to teach. \We propose that a time-table conscience
<lause shall cover all schools whatever, receiving any descrip-
ton of aid, whether from rates or from the Privy Cowncil”
The compromise would grant the principle to the ear, bus
defeat it to the hopa. The right to secular education given
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in an aided school without liability to receive the religious in-

struction given in it must be conceded entive and unqualified,.

and in a form that will not leave the parent in dependence on

the manager’s favour or generosity. For this purpose the

Irish form of the conscience clause is the best. ‘No

payment is made to any school unless the rule:is strictly

observed that no pupil attending is permitted to remain in at-

tendance during the time of any religious instruction which the
parents or guardians of such pupil shall not have .sanctioned,
and that the time for giving such religious instruction is so’
tixed that no pupil not remaining in attendance is excluded
directly or indirectly from the. advantages of the secular edu-
cation given in the school’  (The italics are ours.)

Changed circutstances change the parts that men play
and the sides that they take. What an irony of fate it is
which makes the friends of religious freedom in one land
its enemies in another! To the student of Indian
affuirs Lowever, this should be no wonder. " Itis & common
thing for Englishmen, all but the noblest and the wisest
among them. to yield to the temptations of their situation
. here, to deny inconvenient analogies and to forswear the most
fundamental and progressive ideas of their own polity. ~When
a proposal is made to break through the monopoly of the
Incian Civil Service, we heac of nothing but British ideas of
administration, British standards of progress, British prinei-
ples of equality and the British tone and character of the
pubﬁc service. But talk of representative institutions, they are
not suited to the genius of the Fast; of freedom of speect
and of the Press, it would ruin India; of competitive examina
tions, they would keep down the best and brirg np the wors
elerents in Indian society ; of the State limiting its deman
upon land, the poor agriculturist would drink the balane
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away; of compulsory elementary instruction, it is am
expensive luxury and a dangerous inroad on parental res-
ponsibility ; of the separation of executive from judicial
functions, it will destroy the personal influence of the Collector
and impalr the vigour of the administration; of Milton and
Burke and Mill, they are heady potations for Indian youth
of the Habeas Corpus and a man’s right to be heard
in a court of law before he is deprived of his liberty, it
is a were shibboleth, we are changing it all now in England,
The advocates of the conscience clause bave no reason to
be surprised or unduly depressed, if they are met with the
reply, unspoken, it may be, but persisting behind all the spoken
replies: it is all right for us and our children, whether at home
or in India; but you are different, your religions are different,
ol we must save your children in spite of you,



