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PREFACE 

An attempt has been made in this Anthology to 
present together some representative writings and speeches · 
of Mahadev Govind Ranade. They have been chosen both 
for their intrinsic excellence and their supreme value to 
the modern reader. The text has been slightly edited 
here and there, and fresh titles have been given for some 
of the essays and speeches. 

The aim has been to make available in a handy 
form some of the imperishable wisdom of this Modern 
Rishi. The difficult task of expounding the life and 
teachings of Ranade has been most competently discharg· 
ed by Professor D. G. Karve of Ferguson College, Poona. 
To his ''Ranade, The Prophet of Liberated India," the 
reader may tum "''ith immense profit. 

We have been singularly fortunate in being able to 
include the Rt. Hon'ble V. S. Srinivasa Sastri's address on 
the occasion of the Centenary of the birthday of Ranade. 
It combines in inimitable fashion significant bicg -apbical 
touches with interpretation, and serves admirably to 
introduce the reader to the • essential Ranade'. 



RISHI RANADE 

Br THE Rt. HoN"au V. S. SuNIVASA SAsni, r.c., c. a., IJ..D._ 

Speaking once about Raja Ram Mohan Roy, Ranade 
expressed the view that in the case of gods and saints or 
risl.iJ "·e celebrate their birthdays, •·bile in the case of men 
"'e celebrate the anni,•ersaries of their death. He procetded 
to justify this distinction on the ground that men's greatness 
is not fully pm·en until the last moment The time of 
passing n·ay therefore acquires supreme significance and 
netds commemoration. '"till last year _the anniversary of 
Ran::.de's deat!t tns celebrated in Mahanshtra. This year, 
"ben the day came round, you decided to let it pass in order 
that tl\'o days later you may celebrate the centenary of his 
Lirth "·ith solemnity. By this change Ranade taJ.:es rank 
hereafter "·ith Sankara, Ramanuja and teachers of like 
calibre, "·hom popular acclaim has enrolled among those to 
whom la)'uft:Jjis are appropriate but not SradJJuu. This 
tlr\·:stiun to sanctity of a dead persoo is attended in the 
koman Cithvlic Cllurch "·ith formalities calculated to 
examine and puLlisb the grounds on "·hich it is based. The 
"·ortd is thus fumi5htd 'A'ith the credentials CJf the new 
~int The propos;J is rtgistertd Ldore a Coogregatioo of 
urdi~ls, and in the m.4lli1Cr CJf judges trying an important 
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suit, they proceed to hear arguments on both sides. The 
objections to the proposal are first stated by an officer called 
AovocATt'S DtABOLI or Devil's Advocate, who tries to 
make out that the person on whose behalf the honours of 
sainthood are solicited is not ~orthy of them. The 
Congregation of Rites next hears the ADvocATUS Du · 

· or God's Advocate, who answers the objections and 
maintains that i~e proposed elevation or canonisation, as 
it is called, is fully deserved by the character and pious acts 
of the candidate, if a dead person can be so called. Ranade's 
life has been scrutinised over and over again these forty 
years. Its lights and shadows are known to the last point 
of minuteness. No fresh evidence or consideration need 
be waited for. The public, though not assembled in solemn 
congregation or invested with Papal authority, may well 
proceed to affirm that Ranade will be gathered unto the 
brotherhood of saints and prophets of Maharashtra, whose 
names and deeds he has made immortal. Shall we at this 
rathering imagine ourselves clothed for a brief hour with 
the dignity of a Court of Cardinals? Application having 
been made to Our Eminences that henceforth the 18th of 
January every year be consecrated as a day of Ranade 
Jaya"thi, let us give audience now to the opposing pleader. 
There he stands in his sable gown, with voice and accent 
befitting its wgnjty and betraying no premonition of 
coming defeat. i 

The man whom Your Eminences are requested to 
canonise is no ordinary man. I am not concerned to deny 
him some good qualities and some good deed:;. It is enough 
for my purpose to show that his characttr i, disfigured hy 

' 
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some serious defects and that certain of his deeds fall short 
greatly of the standard that should be reached by a brave 
and unselfish servant of God. For many years he advocated 
the remarriage of girl widows in his community i but when 
his wife died and he had an opportunity of acting up to his 
precept, he took a maid of tender years and sheltered himself 
behind the command of his father. Having taken tea at 
the table of European missionaries along with other Hindu 

reformers, he bowed his head to orthodoxy and underwent 
prayascitta or penance, leaving his companions in the 
lurch. Professing to hate idolatry, he would visit temples 

and discourse to casual crowds on the comparatively refined 
theism of which he was an avowed adherent, thus proving 

himself a latitudinarian. He had the dirty habit of taking 
snuff and was, besides, so shabbily dressed that he shocked 

European observers hy the frayed shirt that peeped through 
.his sleeves and the shortness of his trousers. Though 
endowed with a fine physique, he never kept it up to the 
mark by regular exercise, but allowed his health to deterio

rate; and, as he at the same time worked hard and incessantly, 
he is believed to have shortened his life. He presented to 
f ri~nds and visitors a stem and gloomy aspect and, being 
dt·void of light or amusing talk, was by no means a pleasant 
companion. Even at dinner he would start serious topics 
and ply his guests with hard questions about social and 
t'<'onomic conditions in their neighbourhood. While walking, 

he would fall into moods of meditation and take no note 
of his companions or surroundings. When he wished to 
l.e rid of an unwelcome visitor, he resorted to the harsh 
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fXpedient of setting him a literary task, such as summarising 
a dry Government report, and the unfortunate party could 
not ap~ar again before him. These counts may appear 
slight in an indictment on this occasion, but they are 
evidences of an unsociable temper, which must have 
prennted Ranade from being a centre of cheerfulness and 
fellowship. In fact his sensibility seems to have been 
below par. Seldom moved to an outburst of anger even 
under provocation, or indulging in a fit of righteouJ 

or generous indignation, he seemed almost a pachyderm, 
and those that approached him scarcely felt the warmth of 
sympathy or intimate fellow-feeling. In his attitude to 
money he made no attempt to reach the ideal of indifference 

prescribed by the requirements of scripture, ~ifmll~flf~:... 
which means "regarding gold and ruLLish alike," but 
he was known to measure his charities and gifts with exces .. 
sive nicety of calculation. Another ethical precept too he 

practised with an odd inversion of emphasis, ~<t~f;r: 
instead of remaining unaffected by praise or blame he 
would be impatient -.·hen praise was sounded in his ear, 
but greedily listen to blame, saying he must profit by it to 
the extent that it was just An admiring friend once u~d 
this quaint phraseology in putting a favourable giQsS on 
R.an:lde's inability to enter readily into the feelings of 
fellow-creaturts: "He loved humanity at large, and men 
in units did oot interest him so largely." How C(JUid a man 
with so many oJJities and crudities v.·in the affccti1m of th(J~ 
around him? To Le admitted into the Lles.;ed fraternity 
of saints, one must have had mure attractia qtldlities and 
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rnore lively sympathies than Ranade ever had. If we added 
together the comfort he gave to widows and orphans, the 
sympathy and help he extended to suffering neighbours and 
the tendance he bestowed on the sick and the afflicted. the 
sum would be small indeed, considering the opportunitie9 
and the facilities with which he had been liberally endowed. 

I now take the field as God's advocate. I am upheld by 
the overwhelming strength of my case. 

My learned friend has made the most of a bad case. If 
this is all he can say, my task is easy. Ranade was not a 
perfect man. \Vhat man 'is perfect? If a man's nature 
were fully rounded and smooth, other people could scarcely 
get hold of him at any point, and every time they try to 
make contact with him they must turn back baffled, as from 
the touch of a freezing object. Don't we want our heroes 
to have a few human weaknesses to ensure our kinship to 
them? If they always did the right thing at the right time 
in the right way, we should suspect that they were not real, 
but creatures without blood belonging to the realm of pure 
fancy. Ranade, I admit without hesitation, had his foibles. 
I am surprised my learned friend did not mention to the 
Court that Ranade lost one of his eyes largely through 
exl."essive reading in insufficient light and was in later years 
affiided with a slight deafness. He generously forbore aU 
allusion to the nid11ame of Baby Elephant, which his 
unusual siu and awl-ward bearing earned him among his 
fellow-student$. In the early days he did not join freely 
in sports and games but was engrossed iD his studies, ~·hich 
had an Wlcommon range and made him aq object of iWe 
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and wonder. His friends called him the enfant terriblt 
of literature, with pardonable misapprehension of the phrase. 
Once his Principal, Sir Alexandar Grant, caught him 
reading aloud from Alison's History of Europe, bare· 
headed and with legs sprawled on the table before him. 
Ranade should certainly have disposed of his lower limbs 
in less barbarous fashion and otherwise also remembered 
that he was not in his own private place. But if 
Sir Alexander himself took no notice, why need we? 
Certain of the shortcomings ascribed to Ranade are only 
seemingly such, they are really good points for which he 
must be given credit. For instance, it takes a really big 
man to recognise that even a rustic has some knowledge and 
experience which might be of use to the student of village 
life and village economy, and Ranade was too big a man to 
miss an opportunity of learning something. Some play was 
made with his setting tasks to people in order to drive them 
away. Each one of us knows of one or two fussy friends 
who have nothing to do and just come into our working 
room for a chat and will take no hint that you would prefer 
to be alone. Ranade might make enquiries about the 
average rainfall of Mahabaleshwar, the number of girls' 
schools in the Thana district, how Sri Rama disposed of the 
thousand odd tutraJ that he acquired in his travels, the 
arguments against the laissez faire theory brought forward 
by the German economists or the exact doctrinal differences 
between the various branches of the Brahmo Samaj. 
U the Yisitor had nothing to uy on these subjects, 
what waa Rmade to do but to talce up the latest Govern· 
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ment report on the Police Department and ask him to come 
back two days later with a summary under five heads? 
Each was sure of a long holiday from the other. It is true 
Ra.nade showed no mercy to his body and when people spoke 
of his habit of industry he would say, ·~Habit! it has become 
a vice with me." We all wish he had known how to relax 
now and then, but surely unwillingness to lose even an hour 
of our brief waking life is not a sin deserving to be 
punished. He was accused of imperfect sympathy with 
the wants or sufferings of individuals. It may be true of 
him as of many others that he loved and cared for man 
rather than men, but we have Gokhale's unimpeachable 
testimony that he was by nature kind and sympathetic. 
Here are his words: ''One more great quality of his I 
would like to mention on this occasion, and that was his 
readiness to help all who sought his help and especially 
those who were weak and oppressed. He was accessible 
to all~\·en the humblest-at all hours of the day. No 
one e\'er wrote to him "·ithout receiving a reply. He 
listened patiently to everyone, whether he was able to help 
him or not. This indeed was to him a part of his practical 
religion." If his heart •·ere difficult to touch, how could 
it Le said of him "There is not one man of whom our departed 
Lrother was e\'er heard or known to ha\·e said an unkind 
word?" He readily forgaye, harboured no resentment and 
made no enemies, if he could help it By his teachings from 
the pulpit of the Prarthana Samaj and by his incessant social 
rtfonn activities he incurred the open and unrestrained 
•·rath of the orthodox party, but he was never l:no\\'D to lose 
his tempu and return abuse for abuse. E,·eo during the 
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violent controversy of 189j over the venue of the Social 
Refonn Conference his forbearance and equanimity were 
.exemplary. When he made his accustomed speech as 
President, he mentioned no names, recalled no ugly incidents, 
avoided all personalities and ascribed the unfortunate turn 
·of events to the fact that in Poona, unlike other places, a 
variety of methods were adopted instead of one sole method. 
·Of these different methods the one that he most approved 
was that of persuasion, and the one that he most discoun
tenanced was that of rebellion. To many ardent spirits 
what they called progress was God's own work, and those 
that obstructed it were like rakshasaJ whom it was a merit 
to condemn and destroy. They ddighted in war against 
orthodoxy and thought nothing of separating themselves 
and forming a di:~tinct group of their own. Social affinities 
and family ties were consumed by the fire of conviction, and 
many a young man fancied that, by disregarding parental 
authority when he heard the call, he was testifying to the 
sovereign power of social reform. Ranade pointed out that 
the Brahmo Samaj in Bengal and the Arya Samaj in the 
Punjab, which chose this heroic path, had come to a stand
still "·hen the first momentum was exhausted. His own 
method was to reason, to expostulate and to allure to 
brighter worlds. The movement would necessarily be slow, 
but it would be sure and carry forward the whole com
munity. He never forgot, and would never let others forget, 
that refonn was for all and not merely for a few. When 
·compelled by adverse circumstances to halt, he was content 
to do so, hoping that the next step would be firmer and 
loogtr. A few yean later this method of persuasion found 
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:.a po\A·erfut and eloquent exponent in Prof. M. Rangacharya 
(Jf ·Madras, who described it as «~conciliatory co-ordination." 
This high-sounding name did not. please the ear of 
Mr. K. Natarajan in Bombay. He was a little more 
<ombative in those young days than he is now and called 
it one of the Professor's characteristic orotundities. At 
bottom Ranade' s heart was gentle and peace-loving. His 
father was apparently a tyrant and made no attempt to 
understand Ranade's progressive spirit or his zeal for 
reform. Occasionally he appears to have adopted question
able tactics to keep Ranade from moving forward. Ranade 
no doubt struggled and struggled hard, but would not break 
up his home and go his own way. Many of his friends 
lamented his failure as an apostasy. But enough has been 
said to convince those who can judge with charity that 
Ranade's principle of carrying the community along was the 
mainspring of his action, and not merely the fear of his 
father's extreme displeasure. Sir Narayan Chandavarkar, 
._,ho was close to Ranade in the work of refonn, said of 
him: 11The idea of displeasing anybody was too much for him, 
and he wanted all to unite and work together. He erred 
be<:ause his soul was gentle, his heart charitable." iry 
teamed friend on the other side adopted without reserve 
or qualification the verdict which the prejudice and passion 
()f the time delivered against Ranade. I have not the 
hardihood to assert that Ranade was wholly right. · But it 
is safe to assume that, where a complicated question of 
principle was involved, a man of the moral stature of 
R.nade struck the balance true and fair and did not allow 
mere txptdiency or cowardice to determine hia conduct. 
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{Ranade was cast in a big mould in body and in minJ. 
Ht-,.,as a giant. His studies had amplitude and depth far 
beyond the common. History, politics, economics, blue 
books, Sanskrit literature and Marathi literature,-these and 
similar subjects made up his gargantuan fare. His. 
knowledge and experience in the official and non-official 
sphere were at the service of a patriotism, fervent and 
sleepless, which comprehended all the sections and elemenb 
of our population. Like a true rishi he had toleration and 
mercy for all and planned and laboured for all alike. Hi!!. 
Marathi sennons are considered by competent judges to 

constitute a valuable and inspiring course in the doctrine 
and practice of theisiTL He rehabilitated the character of 
Sivaji and the empire that he founded. Of Indian 
economics he laid the ground-work, showing how the 
maxims and principles of English writers would not apply 

to the conditions of our country unless corrected in great 

part by the writings of Gennan authorities on the subject. 

He took a leading part in the growth of the Indian Economic 
Conference, studied the· conditions of agriculture and the

peasantry in their various phases and became an unequalled 
authority on questions of land revenue, land tenure and land 

improvement. On Indian Finance his views commanded 

equal attention and equal respect with those of DadaLhai 

Xaoroji. l:lis close study of constitutional and admini· 

strative problems of India and other coantries wai laid 

under contribution by the organisers and leaders of the 

Indian Xational Congress, and it is well known that hi~ 

amice and guidance were at the disposal of the Subject~ 
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Committee wherever it met year after year. The Indian 
Social Conference was founded by him in 1887, and at every 
&ubsequent meeting of that body during the next 13 years 
he presided and delivered addresses replete with wisdom, 
comprt:hension and insight. His mind was also devoted to 
problems of Indian education, and his membership of the 
University governing bodies was signalised by unremitting 
efforts on behalf ·of the Marathi language and literature 
and of the health and longevity of Bombay graduates. lnl 
all departments of national endeavour and uplift he was a 
pioneer, and it would be the bare truth to say of him that he 
was the most considerable an~ influential among the builders 
of Modern India.' He himself once enumerated the elements 
that go to the making of a great man-"earnestness of pur- j 

pose, sincerity in action, originality, imagination and above 
all, the power of magnetism-we might call it vital or spiri· ' 
tual magnetism". These he possessed in rich measure. Add 
to them the achievements catalogued above, and you have a 
record of greatness so imposing that a teacher or rishi of old 
may be proud to call it his own. 1Jle _ _!lame rishi was in_bis. 
judgment so exalted in import that, when he desired to pay 
anyone the highest honour for character, he applied the 
name to him. More than once in his speeches we see 
Mr. N. M. Parmanand described as "our political rishi''. 
\\'hy, Ranade himself was deserving of the title in the eyes 
of many of his contemporaries. It was surely nothing un· 
common in his life as well as afterwards for his admirers to 
speak of him as the modem rishi. A scene vividly comes to 
my mind when this happened in my hearing. Some time after 
I joined the Servants of India Society, Principal F. W. &in 
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lectured in the Small Hall of Poona, and Sir Pherozeshah 
Mehta took the chair for him. Mr. Bain, the crusted tory 
that he was, made some remark deprecatory of the general 
(haracter of our people or of some particular movement of 
the time, I forget which. Sir Pherozeshah at the end of 
the meeting castigated him in vigorous phrases and with 
emphatic gestures, which were greeted with rounds of ap· 
plause. But the applause rang louder than ever when he 
cited for authority ''the late M. G. Ranade, the modern rishi", 
The order of rishi.t exercised a powerful fascination 
over Ranade's mind. In the hierarchy of homage he would 
accord them the throne of eminence. In the address called 
Va.rishtha and Visvamitra, the last in the great series (which 
Gokhale had to read for him in Lahore) the concluding pas· 
sage is a paean to the glory of these semi-divine teachers and 
.a devout wish that their line may be continued without end. 
It is my proud office to-day to plead that Ranade be ad· 
mitted to this Holy Order and that this celebration be the 
first of a succession in future which will redound to the 
benefit of posterity as well as to the fame of the man who 

came into the world a hundred years ago to-day. 

My task is not complete. I have yet to make out that, 
if our latest Acharya had wisdom pure and undefiled, he had 
also a tongue, eloquent and commanding, with which to pro
daim it There must be a good few here who have sat at 
his feet more than once and heard his discourses. That good 
fortune came to me only · once. The scene was in 
Anderson Hall. Madras, and the time was an even· 
inc in December, 1~. A great crowd waited n:· 
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pectantly to hear Ranade on "Southern India a hundred 
years ago". We felt surprise without a touch of admiration. 
as a big figure moved forward with slow deliberate steps. 
As the lineaments became clear, a faint feeling of dis
appointment rose in our breasts, but we kept it under as 
somewhat premature. But in a few seconds the figure 
pulled a kerchief, coloured as I remember, and applied it to 
the nose which was running and made strange noises. The 
opening words did nothing to reassure us, and as the hand
kerchief and the nose persisted in their joint activities, our 
spirits sank within us. Whispers of dissatisfaction and 
poutings of lips went round, but scarcely relieved our feelings. 
Soon, however, things seemed to change. One good remark 
aught our attention, we strained our ears. Lo, and behold! 
the handkerchief went back to the pocket, the voice gained 
distinctness, the sentiments captured our fancy, and as if by 
magic the face became bright with intelligence. Half a 
dozen sentences, and our eyes were fixed on the speaker. 
Thereafter, all through the s~h he held us as in a spell. 
I thought I was listening to a superior being, all aglow· with 
wisdom which seemed a part of him,-so easily, so naturally, 
so unostentatiously did it keep flowing into me. There was 
pindrop silence in the hall, I don't think the audience laughed 
or cheered once. If they did, I didn't hear it. 

The published speeches have solidity and mental nutri
ment whkh are astonishing. One may go again and again 
to them with profit. Sir ~arayan Cbandavarkar's eulogy is 
not overdone. "Those weighty and eloquent annual addres
ses, wise with the wisdom of the heart, powerful with all the 
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power of his great intellect, majestic with the majesty of his 
lofty and commanding personality." There is no art either 
in the sentences or in their grouping. You don't come across 
a light, humorous remark; no passing allusion to the triviali· 
tie3 of thought or gossip. The nearest he comes to a joke is 
when he asks: "Shall we revive the old habits of our people 
when the most sacred of our caste indulged in all the abomi· 
nation~, 3!1 we now understand them, of animal food and 
drink which exhausted every section of our country's Zoology 
and Botany?" The nearest he come~ to impatience or 
indignation is in this passage: "If we were stronger and 

• more manly, more prudent, more abstemious and more 
thoughtful, millions would not live and breed as if they were 
members of the brute creation, and not men and women 
made in the image of God for a higher purpose than to live 
and die like the butterflies." The joke and the indignation 
are alike grim and meant to sting, not to amuse and improve. 
As you read through, you seem to see Ranade slowly assem· 
bling the dttails from one quarter and from another, inviting 
your gaze to the accumulation, and slowly and patiently lead· 
ing you to a realization of your dutie~ and prospects. The 
style is by no means varied, picturesque or pleasing. But 
it is weighty without being ponderous; profound without 
being mystic; edifying without being homiletic. One reader 

complains that Ranade has no partiality for Anglo-Saxon. 
Another grumbles that grammar and idiom do not get the 

resp«t due to them. A third is sad(lened by the 
frequent inelegances and solecisms. But all are sulxlued 

to attention by the dignity of the diction and the 
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high level on which the argument moves without once 
declining on a false or discordant note. When you are 
lifted above the small and _the grovelling, when you 
are freshened by the gentle breezes of the upper air, you 
forget the unsightly objects you have left behind and the 
inconveniences through which you have ascended, Or may· 
be you feel like a tourist that has been dragged through mean 
lanes and pebbly tracks, and suddenly finds himself entering 
a stately edifice with imposing corridors and noble columns 
and spacious halls, the ensemble harmonizing in every part and 
ravishing his inner soul with a beauty of proportion and 
symmetry of which he had never dreamed. Criticism is 
hushed, judgment is awed, and the only feeling left is one of 
joy and complete satisfaction, To prove that I have n2t been 
indulging my imagination, I pray you to listen patiently 
while I read a certain passage which concludes one of his 
addresses. It is not the most familiar of the Ranade quota
tions, but it appears to have flowed without effort from the 
body of the discourse . 

• * * 
"The chief point, however, that is to be considered in 

this connection is, who should be these Gurus of the future? 
It is with this view that I have endeavoured to place before 
you a brief account of the true Gurus of the past, namely the 
~ishi.s who were both Brahmarshis and Rajarshis, only dis· 
tmgUished from one another by their individual inclinations 
.and abilities. We must keep that ideal before us, if we mean 
to pro\'e ourselves the worthy descendants of our earliest 
.-ancestors. Of course the teachings and the methods and the 
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5ubject! taught in these days must be made to suit our new 
uigencie5 and environments, but the spirit animating the 
teachings must be the same as that which led the first settleu 
to eros§ the Vindhya Range, and establish their colonies in 
the South. By reviving our ancient traditions in this matter 
we may hope in the near future to instil into the mindi 
of our young generations lessons of devotion to learning, 
diversitie5 of studies and personal loyalty to the teacher, 
without which no system of school or college education can 
ever bear any fruit. This, however, is not all. In addition 
to these lessons, our new teachers must know how to introduce 
their pupils to a correct appreciation of the forces which are 
at work in the widt:r world outside, and which, in spite 
of temporary ch~:cks or seeming reverses, repre~ent all that 
i5 best in human efforts for the elevation and happines5 (Jf 
man. Our teachers must enable their pupils to reali~e tlu: 

dignity of man as man, and to apply the necessary correctivei 
to tendencies toward:) exclusivene~~. which haYe grown in 
u::; with the growth of ages. They rnu~t see that our 
thcJughts, our sptech, our acti(Jm are inspired by a deep l'we 
of humanity, and that our conduct and our wor~hip are f rte.f 
where necessary from the b<Jnda;.:-e of custom and made tr1 

cuniorm as far as pussitle to the surer stambrd of our 
(:Onscience. We must at the same time be cartiul th:tt thi., 
class of teachers does nut form a new ordtr of mr;nk,. 
~Iuch grfJ(J, I am free to admit, h:1s been d'Jne in the p;t,t <.~n,J 

i:; beir:g d,:;ne in these days, in this as well ai f;tLtr cr1Ut1tr:c, 

by those who taie t.1e vr)w of l•)r.g ct::tacy and v.h() CIJn~t(r:l::: 
t.1cir bts to tf.e sen·i(e of rr.:1n and the greattr g:IJry vi 
our ~bier. But it rr.ay be CIJU~ted hr;w far su~.h rr.en Jre 
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able tn realize life in all its fulness and in all its varied 
relations, and I think our best examples in this respect are 
furnished by Agastya with his wife Lopamudra, Atri with 
his wife Anasuya, and Vasishtha with his wife Arundhati 

among the ancient Rishis, and in our own times by men 
like Dr. Bhandarkar on our side, Diwan Bahadur Raghu
natha Row in Madras, the late Keshab Chander Sen and 
Babu Pratap Chandra Mozumdar and Pandit Shivanath 
Shastri in Bengal, and Lata Hans Raj and Lala Munshi 
Ram in your own province, A race that can ensure a 
continuance of such teachers can, in my opinion, n~ver fail, 
and with the teachings of such men to guide and instruct 
and inspire us, I, for one, am confident that the time will 
be hastened when we may be vouchsafed a sight of the 
Promised Land." 

Ever since I gave Ranade a definite plaC'e among my 
heroes, my heart's adoration has gone to him in fuller 
measure e\'ery day. Which one among his qualities grips me 
most? His elevation and detachment. Wordsworth's 
immortal line occurs to me whenever I think of him. "His 
soul was like a star and dwelt apart." True he mingled in 
men's affairs and stro\'e with all his matchless strength to 
improve them. His life was one long and unbroken sacrifice. 
In a pre~minent sense he was-

Type of the wise who soar but never roam, 
True to the kindred points of heaven and home. 

!\e\'erthelcss, after his duties to the world were fully done, 
there remained a part of him aLove attachment and dear 
of tai11t. There his bhakti reigntd alnne and he kept 
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converse with his God in his triple nature as sui, chit, anc 
oMnda. Where the air is serene aml rare, gross bt:ing: 
cannot follow him. The simple hut noble words o1 
Goltl:;mith are the aptest I know. 

As some tall cliff that lift~ it~ awful form, 
Swells from the vale and midway leavto5 the storm, 
Though round its breast the rolling clouds are spread 
Eternal 'S'Unshine settles on its head. 

(:\ddrm delivertd on January, 18, IW2, at I:omhay, un th4 

occasioa of the Centenary of Ranadt's birth<tay · f 
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THE WISDOM OF 

A MODERN RISHI 

THE HALCYON PERIOD OF INDIAN HISTORY 

To-day I find myself far away in the north, 
surrounded on all sides by the tradition of a civilization 
older than the oldest known to history, the land of the 
Ar)·an race settled in India, tracing its descent from the 
self-born Svayambhu Manu, where the Solar dynasty 
flourished for thousands of y@ars, the land of the lkshva· 
kus, of Dilip and Raghu, of Dasharath and the incarnate 
hero Rama, with his illustrious brothers and the still 
more honoured wife Sita, the land where Vashishta and 
\'ishvamitra lived and flourished, the home of all that is 
beautiful and true, and lovely and godlike in Aryan 
history. This favoured land of yours gave birth also in · 
later timeS, to Shakya Muni Buddha, who has been well 
described as the perfection of humanity in its highest and 
noblest development, and whose "Wheel of law" still 
regw.latcs the thoughts and feelings of half the human 
race in its efforts to attain beatitude. I pro(X)Se this 
time to draw your attention to the tum which the Aryan 
civiliLation has taken under the influences represented by 
the conquest of this part of the country by the Maho
meJans, nearly a thousand years back. The one factor 
which separates Northern India from its Southern neigh. 
bours, is the predominant influence of this conquest by 
~!J.homedans, "hich has left its mark permanently upon 
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the country, by tht• actual conversion to the Mahomcdan 
faith of one-fifth of the JX•pulation, and by the imper
ceptible but permanent moulding of the rest of the peopl~ 
in the ways of thought and bdief, the like of which i~ 

hard to find on the Malabar or Coromandcl Coasts. I 
propose to draw my materials from the Mahomed,m 
philosophers and travellers who visited India, both bcfort: 
and after the Mahomedan conquest a~ changed 
the face of the country. Owing to the absencl! of the 
historic instinct among our people, we have neces
sarily to dt>pend upon the testimony of foreign historians. 
That testimony is, however, unexceptionable, because 
it was for the most part given before the Mahomedan 
domination had effected the separation which distinguishes 
the old India of the past (rom the modern India in which 
we are now iliving. This domination also separates the 
line v•hich marks off southern India, of which I SJ•oke 
last year, from the north, in one of the most representa· 
tive centres of which we are met here to-day. 

At the outset, we must have a correct understanding of 
v. bat northern India was before Mahmud of Gaz ni made his 
numerous expeditions for the plunder of its far-famed citie:; 
and temples, at the commencement of the tenth century. 
Fortunately for us, we have a witness to this period of 
our history in the writing; of Alberuni, whose work on 
India was written shortly after the time that ~fahmud 
cra:t..-.ed the Indus as a conqueror of infidels. That work 
has been ~translated by Dr. Sachau, a professor in the 
Berlin rnh·ersity, and in its .Engli:ih form, is now 
accessit.le to us all Alberuni .-as a native of 1\horasan, 
his birthplace being near Khiva. ~fahmuJ of Gazni 
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con,1uered Khorasan, and Alberuni had to shift to Gazni 
which was then the seat of a flourishing empire the rulers 
of which were great patrons of Mahomedan learning. 
Alberuni was in special farour with ~lasaud, the son of 
Mahmud, and he was thus enabled to tra,·el throughout 
India, where he spent many years, ha\'ing mastered the 
Sanskrit Language. He was a philosopher by profession and 
temper, and had a special liking for Indian philosophy 
which he studied with the same care and attention that he 
bestowed on Plato and Aristotle. His work ~n India consists 
of eighty chapters, relating to Religion, Philosophy, Caste, 
Idolatry, Civil Polity, Literature, Science, Mathematic~ 
Medicine, Geography, Astronomy, Cosmogony, Alchemy 
and Astrology. He took great pains to give a full 
description of all that was known to the Hindus under 
these several heads, and being naturally not a bigoted 
Mahomedan, his book shows that he wrote his whole work 
with a single desire to promote the cause of true learning. 
While Alberuni shows a great regard for the Hindu 
Philosophy, Astronomy1 an·d ~fedicine, he was not slow in 
~nding out the weak points of the Indian character. In 
his chapkrs on caste and idolatry, in the condemnation 
he pronounces on the \\ant of practical aptitudes of our 
people, and in their d~rotion to superstitious obserrances, 
All..~~runi did not spare his censures. He contrasted the 
democratic CI)Uality o{ the ~bhomedan people with the 
innumeraLle divisions of the Indian races. He notices 
the helpless position of the women of India, and the filthy 
cu~toms and habits of the people in those days. He 
t;i\'e5 prai;e to the few eduCJted Brahmans whom he 
separates from the superstitious multitude whose fallen 
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condition he deplores. Even among the Brahmans, he 
notices the \'erbosity of their writings and the word· 
::;~,lilting "hich pas."ed for wisdom. He 'notice3 the 
greediness and tyranny of the Hindu princes, who would 
not ag(ee to join their efforts together for any common 
J1Uf110ie, and the timidity and the submissiveness of th~: 

people who, in his expressive language, were 'scattered 
like atoms of dust in all directions' before the invading 
~IO&lems. The prevailing feeling among the Mahomedan:; 
of the time wai that the Hindus were infidels, and entitled 
to no mercy or consideration, and the only choice to be 
allo"·ed to them was that of death or conversion. Alberuni 
did not share in these views, but they were the views of 
his master ~fahmud of Gazni and of the hordes who were 
led b)· him on these expeditions. Another traveller, Ibn 
R.ltuta, a native of Tangiers in North Africa, visited thi:; 
countr)· about a hundred years after Kutbuddin esta· 
bli:ibed the Afghan kingdom at Delhi. Like him, he was 
tak~n into favour by the Delhi Emperor, Wahmud 
Taghlak. under whom he acted for some time as a Judge 
(If Odhi. Ibn Ba.tuta travelled more extensively than 
.,l~runi. He travelled from the extreme west of Africa 
to the extreme east of China, and went round the coast 
from ~falabar to Coromandel. He w~s, however, neither 
a ybilosopher nor a scholar. His journal of travels i~ 
interesting,. but he did not observe the manners and 
cu~toms of the people with the same mastery of detail~ 

that Albtruni's work shows on every ptge. The only 
l~inn which struck Ibn Bat uta in the course of his travel;; 
through India \\·ere the rite of S11ti of "hich he was a 
witness, and the practice of drowning men in the Gange.;, 
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both of which struck him as inhuman to a degree he 
could not account for. He also notices the self-mortifi
cation of the jogus and their juggleries, in describing 
which last he mentions the fact that in the presence o{ 
the emperor, he saw a jogee raise his body up i.n ~be air 
and keep it there for some time. Another traveller, 
Abder Razzak visited India about 1450 A. D. His travel:i 
lay chiefly in the Southern Peninsula, Calicut, \'ijaya
nagar and Mangalore. The narrath·es of two other 
travellers, one a Russian and the other a Yenetian,. who 
both visited India in the fifteenth century, are published 
by the Hakluyt Society, and afford most interesting 
reading. The general impression left on the minds of 
these tra\•ellers was a respect for the B~ns, for their 
philosophy and attainments in astrology, but for the 
common peopli.!, the vast multitudes of men and women, 
their sense was one of disgust and disappointment. Abder 
Razzak expressed this feeling in his own words in a 
reply to the invitation of the King of \'ijayanagar. He 
said to the king, "If I have once escaped from the desert 
of thy love, and reached my country, I shall not set out 
on another \'Oyage even in the OOmfany of a king.' 

The abuse of idolatry and caste struck every traveller 
as the ptculiar characteristic of the country, and gave them 
offence. The practice of self-immolation, or Sati, and of 
human sacrifices to idols by being crU5hed beneath the 
temple car are also mentioned. Finally, we ha\'e the 
t~"!-timony of the emperor Babar, who in his memoirs 
thus d&ri~s this country:-' Hindustan is a country 
"'hich has few things to recommend. The people are not 
hand:;ome. The)' have no iJea of the charms of friendly 
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society or of freely mixing together in familiar intercourse. 
They have no genius, no comprehension of mind, no 
politeness of manners, no kindness or fellow-feeling, no 
ingenuity or mechanical invention in planning and execu· 
ting their handicraft work, no skill or knowledge in de::;ign 
or architecture. They hav:! no good horses, no good 
8esb, no good graves or mu:.k-melons, no good fruits, no 
cold water or ice, no good food or bread in their halaMs, 
no baths. no colleges, no candles, not even a candlestick. 
They hav~: no aqueducts or canals, no gardens, and no 
palaces; in their building~ they study neither elt:'gant.:e, 
nor climate, nor appearance, nor regularity. Their 
ptasants and lower cia~ all go about naked tying on 
only a /,mgoti. The women too have only a laug.' The 
only good points which Babar could find in favour of 
Hindustan were that it is a large country and has abun· 
dance of gold and silver, and that there is also an 
abundance of workmen of every profession and trade for 
any -..ork and employment. · 

Such was the picture prt:sented to the Mahorlk!dans 
v.heo tht'y entt!reJ Jr.~;_. t!not:tih the vasses in successive 

. hordes for three or four centuri~s. · A great portion o( 
the ilisgust and disappointment felt by these Mahomedan 
in\ladt:rs may be set down to ignorance and the pride of 
race. .\t the same time, it is always of advantage to 
know exactly how India appeared in its strong and weak 
points to intelligent f:xe!;;u.:rs, such a3 tha~e I have men
t.iooed above. The question for consideration to us at the: 
prestnt moment is, whether in consequence of the pre· 
dominance of the Ma.homedans for five centuries, which 
intervened from the invasions of ~fahmud to the ac-:ession 
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of Akbar, the people· of India were benefited by the 
contact thus forcibly brought together between the two 
races. There are those among us who think that this 
predominance has led to the decay and corruption of the 
Indian character, and that the whole story of the 
Mahomedan ascendancy should for all practical pur· 
poses, be regarded ~s a period of humiliation and 
sorrow. Such a view. however, appears to be unsupport· 
ed by any correct appreciation of the forces which work 
for the elevation or depression of nations. It cannot be tl 
easily assumed that in God's providence, such vast multi· 
tudes as those who inhabit India were placed centuries 
together under influences and restraints of alien domi· 
nation unless such influences and restraints were calculated 
to do lasting service in the building up of the strength 
and character of the people in directions in which the 
Indian races were most deficient. Of one thing we are 
certain, that after lasting over five hundred years, the 
Mahomedan empire gave way, and made room for the re· 
establishment of the old native races in the Punjab, and 
throughout central Hindustan and Southern India, on foun· 
dations of a much more solid character than those which 
yielded so easily before the assault of the early 
Mahomedan conquerors. The domination, therefore, had 
not the effect of so depressing the people that they were 
una.ble to raise their heads again in greater solidarity. If 
the Indian races had not benefited by the contact and 
uample of men with stronger muscles and greater 
powers, they would never have been able to reassert .. · 
themselves in the way in which history bears testimony 
they did. 
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Quite independently of this evidence of the broad 
change that took place in the early part of the eighteenth 
century, when the Mogul empire went to pieces and its 
place was taken up not by foreign settlers, but by revived 
native powers, we have more convincing grounds to show 
that in a hundred ways the India of the eighteenth 
century, so far as the native races were concerned, was a 
stronger and better constituted India than met the eye5 of 
the foreign travellers from Asia and Europe who visited 
it between the period of the fir;;t five centuries from 1000 
to 1500. In Akbar's time, this process of regenerate India 
first assumed a decided character which could not well be 
mistaken. No student of Akbar's reign will fail to notice 
that for the first time the conception was then realized of 
a united India in which Hindus and Mahomedans, such of 

. them as had become permanently established in the 
country, were to take part in the building of an edifice 
rooted in the hearts of both by common interests and 
common ambitions. In place of the scorn and contempt, 
-.·ith "hich the Mahomedan invaders had regarded the 
religion of the Hindus, their forms of worship, their 
manners and customs, and with which the Hindus looked 
down upon them as barbarous Mlechas, whose touch \\'a3 

pollution, a better appreciation of the good points in the 
character of both came to be recognized as the basis of the 
union. Akbar was the first to see and realize the true 
nobility of soul and the devotion and fidelity of the Hindu 
character, and s.atisfied himself that no union was possible 
as long as the old bigotry and fanaticism was allowed to 
cuidt! the Council; of the Empire. He soon gathered about 
him the best men of his time, men like Faizi, Abul Fazel 
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and their father Mubarak, the historians Mirza Abdul 
Rahim, Nizamudin Ahmed, Badauni and others. These were 
set to work upon the translations of the Hindu epics and 
Shastras, and books of science and philosophy. The 
pride of the Rajput races was conciliated by taking in 
marriage the princesses of Jaipur, and Jodhpur, and by 
conferring equal or superior commands on those princes. 
These latter had been hitherto treated as enemies. They 
were now welcomed as the props of the empire, and 
Maharaja Bhagwandas, his great nephew Mansingha, for 
some time Go\'ernor of Bengal and Kabul, Raja Todarmal 
and the Brahman companion of the Emperor, Raja Birbal, 
these were welcomed to court, and trusted in the full 
conscioumess that their interests were the same as those 
of the Musalman noblemen. The Emperor himself,, 
guided by such counsel of his Hindu and Mahomedan 
nobles, became the real founder of the union between the 
two races, and this (X>licy for a hundred years guided and 
swayed the councils of the empire. A fusion of the two 
races was sought to be made firmer still by the establi!-h· 
ment of a religion of the Nin-i-Illahi, in which the 
best points both of the Mahomedan, Hindu, and other 
faiths were sought to be incorporated. Invidious taxa· 
tion and pri\'ileges were done away with, and toleration 
for all faiths~became the Universal law of the empire. 
To conciliate his subjects Akbar abjured the use of flesh 
except on four special occasions in the year, and he joined 
in the religious rites obsem:d by his Hindu queens. 
In regard to the particular customs of the people relating 
to points where natural humanity was shocked in a \\a)' 
to make union impossible, Akbar strove by wise encourage· 
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m~:.nt and stern control, where necessary, to help the 
growth of better ideas. Sati was virtually abolished by 
bting placed under rt:straint which nobody could find 
fault with. Re-marriage was encouraged, and marriage 
before puberty was prohibited. In these and a hundred 
other ways the fusion of the races and of their many 
faiths was sought to be accomplished, with a success 
which was justified by the results for a hundred years. 

t This process of removing all causes of friction, and 
establishing accord went on without interruption during 
the reigns of Akbar,Jahangir and Shahjahan. Shahjahan's 
tl.Jt.st son, Dara Shdco, was himself an author of no 
mean repute. He translated the Upanishads, and wrote 
a work in which he sought to reconcile the Brahman 
rdigion with the ~Iahomedan faith. He died in 1659. 

/This period of a hundred years may be regarded as the 
halcyon period of Indian history when the Hindu and 
~Jahomcdan races acted in· full accord.] If in place of 
.\urangtcb, Dara Sheko had succeeded to power as the 
tlJest son of Shah jahan, the influences set on foot by the 
genius of .\,.b-c:~.t might have b'3.thered strength, and 
~bly averted the collapse of the Mogul power for 
another century. It was. however, not to be so, and with 
Aurangzeb's ascent to the throne, a change of system 
conunenced which gathered force during the.lcmg time that 
this emperor reigned. Even Aurangzeb had, however, 
to follow t:h! traditions of his three predecessors. 
He could not dispense with Jaisingh or Jaswantsingh 
v.ho were his principal military commanders. In the 
r~ign of his son, whole provinc~ under him were 
~ovemed by Rajput, Rlyastha and other Govemon. 
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The revi,·al of fanatic bigotry was kept in check by 
the presence of these great Rajput Chiefs, one of 
"hom, on the re-imposition of the Zezia, addressed to 
the emperor a protest couched in unmistakable terms that 
the God of Islam was also the God of the Hindus, and 
the subjects of both races merited equal treatment. 
Aurangzeb unfortunately did not listen to this advice, 
and the result was that the empire built by Aklm went 
to pieces even when Aurangzeb was alive. No one wa.s 
more aware of his failure than Aurangzeb himself, who 
in his last moments admitted that his whole life was a 
mistake. The Marathas in the South, the Sikhs in the 
~orth, and the Rajput states helped in the dismember
ment of the empire in the reign of hi:; immediate 
successor, with the result that ntarly the whole of India 
was restored to its native Hindu sovereigns, except 
Bengal, Oudh, and the Deccan Hyderabad. It will be 
seen from this that so far from suffering from decay and 
corruption, the native races gathered strength by reason 
of the Mahomedan rule when it was directed by the wise 
counsel of those Mahomedan and Hindu state5men who 
sought the "·eal of the country by a policy of toleration 
and equality. Since the time of Asokl., the element of 
strength born of univn was wanting in the olJ Hindu 
dynasties which succumlkd so easily to the Mahomedan 
invaders. 

Besides this source of strength, there can be no 
doubt that in a hundred other ways the Mahomedan 
domination hdped to refine the tastes and manners of the 
lli•'kius. The art of Go\'emment "as better understood 
by the ~la.humc:dans than by the old Hindu sovere~n.s. 
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The art of war also was singularly defective till th~ 
Mabomedans came. They brought in the use of 
gunpowder and artillery. In the words of Babar, they 
.. taught ingenuity and mechanical invention in a num· 
her of handicraft arts," the very nomenclature of 
which, being made up of non-Hindu words, shows their 
foreign origin. They introduced candles, paper, g\a:~:;, 
household furniture, and saddlery. They improvt:d the 
knowledge of the people in music, instrumental and \ocal, 
medicine and astronomy, and their example was follm' ed 
by the Hindus in the perversions of both these latter 
sciences into alchemy and astrology. Geography and 
history and literature were first made possible depart· 
ments of knowledge by their example. They built road;;, 
aqueducts, canals, caravansarais, and the post office, and 
introduced the best specimens of architecture, and impro· 
ved our gardening, and made us acquainted with the ta3te 
of new fruits and flowers. The revenue system as 
inaugurated by Todarrnal in Akbar's time, is the basis of 
the revenue system up to the present day. They carried 
on the entire commerce by sea with distant regions, and 
made India feel that it was a portion of the inhabited 
world with relations with all, and not cut off from all 
social intercourse. Io all these respects, the civilization 
of the united Hindu and Moslem powers represented by 
the Moguls at Delhi, was a distinct advance beyond what 
\US pa50ible before the tenth century of the Chri5tian 
era. 

llo:e lasting benefits have, however, accrued by thi.;; 
CObta.ct in the higher tone it has given to the religion and 
thoughts of the peopl~ In this re5pect, both th~ 
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~fahomedans and Hindus benefited by contact with one 
anNher. As regards the Mahomedans, their own bisto
Tians admit that the Sufi heresy gathered strength from 
cont.ict with the Hindu teachers, and made many Maho· 
medans beliere in transmigration and in the final union of 
the :,;oul with the supreme spirit. The Mohorwn festi\·al 
and saint worship are the best evidence of the way in 
which the ~fahomedans were influenced by Hindu ideas. 
\re o.re more directly concerned with the way in a;hicb 
this contact bas affected the Hindus. The prevailing 
tone of pantheism had established toleration for polythe. 
i;;m among our most revered ancient teachers, who rested 
content with separating the few from the many, and 
c::;tabiishiog no bridge between them. This separation of 
the old religion has prevented its higher precepts from be· 
coming the common possession of whole races. Under the 
i>urdy Hindu system, the intellect may admit, but the heart 
declines to allow a common platform to all people in 
the sight ol God. The \.aishna\'1 mo\'ement, however, 
ha.i :iucceedcd in establishing the bridge noted above, and 
there can be no doubt, that in the hands of the followers 
of Ramananda, especially the Kabirpanthis, Yalikadasis, 
DadJpanthis, the followers of Miraba~ Lord Gauranga on 
the Bengal side, and Baba Nanak in the Punjab in the 
. f.hec:r::h and the sil:teenth centuries, the followers of 
TuLram, Ekanath and Namdev in the Deccan. Babadali5, 
Pm r::nhis, Sadhs, the Satnamis, the Shin-!\arayans
and the followers ol Mahant Rama Charan ol the last 
t '' o centurieS-this elevation and the purification of the 
lbJ:.~ min.i was accomplished to an extent \lll'hich \'ery 
fl.'w ltthc procnt moment realize in all its significance. 
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The Duhma and the .\rya S:1maja movement:~ of thi:; 
century are the continuations of this ethical and spiritual 
gro" th. Ca~te, ic~)latry, polytheism and gross concep· 
lions of purity and pollution were the precise points in 
v. hich the ~Iahonll dans and the Hindus were most 
opposed tu one anuthcr, and all the sects named above 
had this general characteristic that they were opposed to 
these defects in the character of our people. ~anak's watch
v.ord was that he wa5; 'Neither Hindu nor Mahomedan, 
but that he was a worshipper of the Nirakar, or the 
Formless.' Hi3 first companion was a Mahomcdan, and 
Mahomedan authors pay him the compliment of saying 
that his teacher wa:; a Mahomedan. The Hindus naturally 
do not admit this claim, with reason on their side. There 
can be no doubt that, while calling himself neither Hindu 
nor ~fahomedan, Guru ~anak wanted to establish a union 
bttween the two faiths. Lord Gauranga had al:;o 
Mahomedan disci!Jles. ~Iahomedan saints like Shaik 
Mahmud. Shaik Farid and Mahmud Kazi were respected 
by both Hindus and Mahomed:1ns. " The abuses of 
polytheism were checked by the dtvotion to one object 
ol worship, >A hich in the l:a:;e of many of the \'ai;:;hna\·a 
s~:cts Wli the Supreme God, the Paramatma, and the 
abu:c of ca..;te were controlled by conceding to all, 
Hindll5 and ~Iahomtdans alike, the right to worship and 
love the one God >Abo w33 the God of all. 

If the le:.x;oos of the.past have any ,·alue, one thing 
i5 quite clear, \·iz., that in this vast country, no progress i; 
po55ibl.e unless both Hindus and Mahomedans join hand;:; 

... 1t.1;c:ther, and are dt:termined to follow the lead of the 
men v•ho flouri:;hed in .-U.oor's time, and were his chief 
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advisers and councillors, and sedulously avoid the mis
takes which were committed by his great-grandson 
Aurangzeb. Joint action from a sense of common inter
est, and a common desire to bring about the fusion of the 
thoughts and feelings of men, so as to tolerate small differ
ences and bring about concord-these were the chief aims 
kept in ,·iew by Akbar, and formed the principle of the 
new divine faith formulated in the Din-i-llahi. E\•ery 
effort on the part of either Hindus or Mahomedans t<> 
regard their interests as separate and distinct, and e\·ery 
attempt made by the two communities to create separate 
schools and interests among themselves, and not to heal 
up the wounds inflicted by mutual hatred of caste and 
creed must be deprecated on all hands. It is to be feared 
that this lesson has not been sufficiently kept in mind by 
the leaders of both communities in their struggle for exis
tence, and in the acquisition of power and predominance 
during recent years. There is at times a great danger of 
the work of Akbar being undone by losing sight of this 
great lesson which the history of his reign and that of his 
two successors is so well calculated to teach. The 
Conference "hich brings us together is especially intended 
foc the propagation of this' Din' or 'Dharma,' and it is 
in connection with that message chit:fly that I ha\'e \'en
tured to :;pc:1k to you to-day on .this important subject. 
The ills that we are suffering arc, most of them, self. 
inflicted e\'ib, the cure of which is to a large extent 
in our own hands. Looking at the series of measures 
wltich Akbar adopted in his time to cure these erili, 
one feds how correct was his vision when he and 
hi~ ad\'iScr put their hand on those \·ery defects . in 
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our natural character, which need to be remedied first 
before we venture on higher enterprises. Pursuit vf 
high ideals, mutual sympathy and co-operation, perfect 
tolerance, a correct understanding of the diseases from 
which the body politic is suffering, and an earnest desire 
to apply suitable remedies-this is the work cut out for the 
present generation. The awakening has commenced, as is 
witnessed by the fact that we are met in this place from 
such distances for joint consultation and action. All that 
is needed is that we must put our hands to the plough, and 
face the strife and the struggle. The success already · 
achieved warrants the expectation that if we persevere 
on right lines, the goal we have in view may be attained. 
That 'oo.l is not any particular advantage to be gained in 
powt:r and wealth. It is represented by the efforts to 
attain it, the expansion and the elevation of the heart and 
the mind, which will make us stronger and braver, purer 
and tr~r men. This is at least the lesson I draw from 
our more recent history of the past thousand ·years, and 
lf those centuries have rolled away to no purpose o~r our 
head:o, our cause is no doubt hopeless beyond cure. That 
is, however, not the faith in me; and I feel sure it is not 
the faith that moves you in this great struggle against 
our own weak selves, than which nothing is more fatal to 
our individual and collective growth., Both Hindus and 
lfahomedans have their work cut out in this strugg!t:. 
In the backwardness of female education, in the dis· 
po:;ition to o .. ·erleap the bounds of their own religion, in 
matters of temperance, in their internal dissensions bet. 
"·een caste5 and creeds, in the indulgence of impure speech, 
t~ought, and action on occa3ions when they are disposed 
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to en joy themselves, in the abuses of many customs in 
regard to unequal and polygamous marriages, in the desire 
to be extravagant in their expenditure on such occasions, 
in the neglect of regulated charity, in the decay of public 
spirit, in insisting on the proper management of endow
ments,-in these and other matters both communities are 
equal sinners, and there is thus much ground for improve
ment on common lines. Of course, the Hindus, being by 
far the majority of the population, have other difficulties 
of their own to combat with; and they are trying in their 
gatherings of separate castes and communities, to remedy 
them each in their own way. But without co-operation 
and conjoint action of all communities, success is not 
possible, and it is on that account that the General 
Conference is held in different places each year to rouse 
local interest, and help people in their separate efforts by 
a knowledge of what their friends similar I y situated are 
doing in other parts. This is the reason of our meeting 
here, and I trust that this message I have attempted to 
deliver to you on this occasion, will satisfy you that we 
cannot conceive a nobler work than the one for which we 
ha\•e met here to-day. 

--~-·---- -----~--~-----

Notf;-Tbii addre&& ''" deh\·ered a1 tbe "Indian National Social 
Coolertooe," Lucknow, ill 1&99. 



II 
MEH Or FAITH AND HOPE 

( c~mmem~ratiou Address 011 

The T.:lart& s,hool of Thought) 

You are a ware of the nature of the business '' hich 
baa brought us together in this place on the present occa· 
sion. It i:; a function of a friendly and social commemo
ration, and must be undertaken by every one of us in the 
spirit "'hich suits the occasion. A meeting like this ought 
to have been hdd earlier, and it was arranged accordingly; 
but owing to unforeseen engagements of the most pressing 
character, the manager5 of the Club had to put it off to a 
more convenient day. Death, as you all know, bas been 
of late so very busy amon' us that, notwithstanding the 
absorbing distractions of our everyday life of toil and 
enforced rest, our minds are in a more serious mood 
attracted naturally towards those who have been gathered 
to our forefathers-some of them prematurely, long before 
their mission in this life had been accomplished. Our 
mind:; are, as each fresh loss comes upon us, with its 
sudden surprise, distracted with grief for a moment; but 
such is the providential gift of our elastic temperament 
that we soon recover our usual equanimity, and seem 
ap~ently to forget the (Yd.St. It is not, however, always 
the case. There are times and there are seasons when 
even in these absorbing distractions, our thoughts are 
tw"Ded from the present day engagements to convers.e in 
spirit and solitude with those with whom we worked in 
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various fields in the past, and whose company we now 
miss in the great responsibilities that come upon us 
as each day rolls on and makes room for its successor. 
It is not, therefore, without reason that our wise ancestors 
ordained it as a part of our religious duty that once at 
~st in the course of the year there should be a fortnight 
set apart for these commemorations, so that each one in 
his own small sphere, and all of us in our collective 
sphere, may take stock of the fact that our present 
existence here is an existence limited by conditions over 
which we have no control, and that unless we teach 
ourselves to regard it only as the place for fitting and 
preparing ourselves for a better existence, we fail to 
understand the mission of the life with which we are so 
much absorbed. Last month was the month in wbich.t 
these commemorations were held throughout the country,. 
in domestic circles and more at large in high places, 
where the claims of the dead commanded a larger circle 
of mourners. These commemorations remind us of our 
duties to those who have left this troubled life of ours,. 
and it is to some extent with a similar object in \'iew that 
the members of this Club have felt it to be their duty,. 
which they had long put off for various rea!IOns, to meet 
together in this place, and to commemorate in a proper· 
spirit the loss ,.,hich the Club has sustained in the death of 
iti late President, Mr. Justice K. T. Telang. Five years. 
and more have now elapsed since that eventful departure: 
from our midst took placed one whom we aU knew SOo 

well. and loved so dearly. It was thought by the members. 
of thii Club that this long period of time should be 
allowed to elapse, for in the excess of our preseet crief 
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we might be tempted to put too high a \·alue upon th~ 
los.-; that we had ~uffered, and that it was far better to 
wait and see if, like many of our other sorrows, these five 
years of separation might not n~~oncile us to the loss that 
we had suffered and make us forget it, as we do forget 
many other afflictions that trouble our exi!!tence here. 
Five years have passed, and yet every one of us, I bdieve 
ev~ry one who is in this hall, and many hundreds who 
may not be here . to-day will admit with me that these 
tlve years have not reconciled us to the loss and made u~ 
forget the estimation in which we held the late President 
of this Club during his short but brilliant career. It was 
on this account that the members of this Club thought 
that the time had now come when we could discharge 
this duty without being exposed to the charge that we 
made too much of our loss. 

Of course, on such occasions, when we meet here for 
such a solemn purpose as this, memories rise before the 
mind's eyes of many familiar faces, and the shades of the 
d~ad tlit before our vision "ith a reality which is almost 
a.i livid as life itself. · Xot to recall to your memory the 
great men of the VclSt generation, about whom many of 
you have no personal knowledge, but whose works we 
read and admire-not to go ISO far back as that period, 
and confining ourstlvts only to the past five or six year~, 
the memory of which is so fresh with us, our hearts and 
our recollection!l are drawn to many familiar faces whom 
we ·miss now as the miser misses his we::~.lth, or the 
mother her la;t child. We miss, for instance, the sturdy 
features of ~Ir. K. L. ~ulkar, than whom a more: sustained 
••orker in all the higher activitits of our life, a more 
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earnest sympathiser in all that was good, did not breathe 
in this part of India. Another loss we feel is that of my 
friend Mr. S. P. Pandit, whose cast of features indicated 
an unbending will, coupled with a tenacity of purpose and 
undaunted courage peculiarly his own. His was a life, 
though short, of great and continuous struggles and noble 
achievements on behalf of posterity. \Ve further miss 
the familiar faced Dr. Atmaram Pandurang who, during 
three-score years and ten took the lead in our Society, in 
all good works of benevolence and charity. I prize him 
more not on account of his ministering to our bodily 
maladies, but on account of his ministering to our spiritual 
longings. His loss is still so fresh, and the debt we ol'•e 
him has been so badly discharged by us that I do not feel 
myself at present disposed to say more about him. We 
miss again the face of Mr. \V. A. Modak, the great edu. 
cationist, and a man whose life was an example to us in 
all things good, a man who applied himself de\·outly to 
every secular duty. \\'e miss him as his shade passes 
Lefore our \'ision with a poignancy of grief that I 
at l~ast cannot describe in words. We miss our Politi· 
cal Rishi, Mr. N. M. Paramanand, confined to his bed 
for ten years and more of one continuous suffering and 
yet a friend from whom we never heard a word of com· 
plaint or of sorrow. In matters of religious, social or 
politi~l elevation a purer life and a purer soul nen:r 
livtd with us and never worked with us till the last brtath 
ldt him. Another gap is that left h)' my friend Mr. 
ja\t:rilal l'. Yajnik. A soul formed in a higher mould, a 
soul ah<'l\'e nnity, and in its Cipl.Cities txJual to all that 
we expect in our great men, joined "itb humility ar.d 



22 A MODE.l\N RISHI 

resi1nation that was unequalled by any who lived belore 
him or who ~ight come after him. We miss Mr. V. N. 
Bhacwat, a silent worker in the higher fields. I know his 
charity was a silent charity. It was a charity which he 
loved to hide from all his most intimate friends, a man 
whose independence of character was never sullied by any 
blemish of irreverence or fault-finding. 

We miss all these and many more. It would be too 
long a list for me on an occasion like this to recall to your 
mi.nds an the shadows flitting btfore our eyes, lome more 
clearly perceptible than others, and we miss above all, 
()Uf friend, for the commemoration of whose death we have 
met more especially on this occasion here. Our friend 
~lr. Telang wu not a man wh~ reputation was confined 
to this city or this Presidt:ncy. He was India's represen· 
ta.tive, the type, I may say, of ~ew India. Had it not 
been that the cruel hand of death took him away from u~ 
aU too soon, there was every promise that year after year 
t~ rose that had blossomed with such beauty and with 
such fragrance in our midst, would have filled the whul~ 
t:ountry with its sweet scent. His simplicity of life ,..113 

exemplary, his sympathies were always foremost in the 
support vf everything that "AaS good and true. NoLle in 
mind him:;elf, contact and converse with him made every 
one, ev~n a stranger who "·isited him for the first time, 
ch;cover in the man the nobility of character which only 
thaie that have this magnetic power developed in thcrn 
by the gift of nature can realize. His counttnance ii 
before you all; no photrgraph can ever portray hi.; 
fl!&.tures, that calm life •·hich I believe w.: all realize, 
though it i3 not possible to de<:cribe it. The intelk'Ctual 
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cast of that countenance was of a character which I 
had the privilege to mark in its very first 
stages. Some five and thirty years ago it was that I 
noticed in the young man who then attended the college, 
a power and force concealed which would carry 
him up to the very highest stages of our social and potiti .. 
cal life. There were lines in that countenance which 
marked him out as an intellectual giant before whom all· 
our modest performances woutd look as if we were only 
trying to follow him, but could never get up to him. 
Those who heard him speak...:..there must be thousands 
here-will remember his silver voice, his persuasive and 
earnest eloquence: it was all one sweet flow of rea90lt. 
Those ~·ho beard him speak still remember him not as an 
orator who could thunder, but as one who gave light, heat, 
motion, and hope to the masses about him in a way to 
make them feel that they had profited by listening to 
him, even for a short space of time. Such was the man 
as he was seen and as he was heard, but when we went 
btyond the spheres of sight and hearing, and when we 
met the man in converse, when we saw him at work in 
his own house, or when we saw him as be was engaged 
in his multifarious duties, our estimation of him which 
might have been formed by bearing him or seeing him, 
developed into a love which we liked to cherish as a 
pri\'ik·ge. Our intimacy with him grew day by day and 
inch by inch into a privilege of citizenship which under 
no circumstances we would be induced to forego. Ne\'er 
out of temper himself, he alwa}'S put other people into 
their best temper, always thinking that there was some· 
thing in everybody else v.·bich deser\·ed his admiration. 
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As a scholar, as a speaker, as a politician, as a judge, as a 
member of our political and official bodies, his services 
are on record. Though his friends have not done their 
duty by him in letting his life remain unwritten, and in 
allowing the reminiscences of 1his lift! to be still gathered 
from the remarks made here and there, that work has been 
undertaken by an Engli~h friend fa·r away separated from 
India, and by a l'arsee gentleman who, however, has not 
been able to understand him and his life properly. I can 
imagine one reason why it has been found impossible by 
some intimate friends of his to do full justice to the man. 
Their excess of love for him made it impossible for them 
to put their thoughts in writing in such a way as to.do 
adequate justice to the great excellences of his character. 

To those who may think that the claims of future 
existence have no regard for us, and that all that we need 
care about is our present existence, and that after death 
their is an end of all things to us, an end that can ne\·er 
be recalled to them, there is no hope and no joy in store. 
But ma;t of us cherish the faith in a future existence for 
the soul -.here opportunities, denied here, are given to U:3 

in abundance; where our powers are still further deve
lopt:d. and wht:re our foibles, if any, are corrected, our 
temper i:; strengthened, and our ,·irtues are enlarged. 
This is the belid of ~lr. Telang's friends; and it is thi:; 
bdid of theirs that gives them consolation, and partly 
reconciles them to the lC6s they have suffered in the depar
ture oi so many of our great and good men. · What con· 
verse shall we hold -.ith these spirits, who are hoverinG 
over our beads in and about this place? What shall we 
converse w·itb them? Certainly not of our petty disappoint· 
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ments and sorrows ; not of the many .. toils and trials that 
we have to suffer, What shall we converse about with 
souls like these? Everyone has to fix in his own mind 
what we shall converse about. They all have a family 
likeness which distinguishes them from many of our other 
friends who have gone either before them or after themp 
to the existence from "'·hich there is said to be no return.. · 
/And while you are contemplating in your own minds 

what con\'erse you should hold with these spirits, I shalt 
suggest to you the particular features of this likeness. What 
are these features of family likeness which distinguish 
those whose memory I have brought to your recollec· 
tion? Some of you may think that there is no family 
likeness; that there are no common features· in the great 
and good work done by these men, which would justify 
my calling them a school; and still I want to show to
you, if I am permitted to do so, that they do form a 
school. In the absence of a better name I may call that 
school, as representing all its best characteristics-I may 
call it the T elang School of Thought and Action. ShaU 
we make ourselves worthy to be the followers of this 
school in our present existence, either as teachers or 
disciples? For teacher and disciple are alike in the same 
condition in respect of this high spiritual con\'erse. 
Teaching is lt:arning in such matters; teaching is disci· 
pline; learning is discipline again. What then are tht:se 
common features which bring all these great and good mt:n 
together in our estimation? What makes all these great men 
and good people ri~ together before our minds as if they 
were members of one family; as if they were members of 
ont society; as i£ they were members of an association with. 
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common purposes and objects? Such of you as knew 
these ~rsons intimately need hardly be reminded of 
the particular and salient features of this school. I do not 
deny that there are other schools with distinguishing 
features; 1 should be the last person to deny that. 
Though my love for this school grows higher every day, 
still I should be the last person to deny that there are 
{)tbet school!, and possibly the members of those schools 
might have ec-1ual right to assert theil' own superiority. 
But on this occasion we have been invited as the members 
<>fa Club of which Mr. Telang, though not the founder, 
wu a most distinguished leader. We meet here to store 
up in our minds in this commemoration all the lessons with 
which his life, his teachings, his actions, and his sufferings 
are IU fraught ; we 1hall carry those lessons by way of 
.discipline and by way of encouragement to u:; all. 

The first common feature is that they were all 
Aollful men. You may perhaps not understand me 
"hen J say that this privilege of hopefulness is one which 
many disentitle themselves from claiming a share in; 
some of you may not be ablt! to see what grounds for 
hopefulnes5 can exist in our present abasement when the 
v.hok world is pointing the finger of scorn at us. And 
yet it is a fact that they were all hopeful. If any one 
~ ishe:; to become a member of this Telang school o( 
thought and hold converse with these great teachers 
<l this school, he must first learn the le!ison that 
ltwjJtfulutH is th4 badge of the achool. 

We should be unworthy of ourstlves if we are not 
hopeful •·ith our traditions which transcend the tradition 
d e\·ery other nation of the world. You may take the 
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map of Asia, Europe, Africa. or America, and you wiU 
find that there is no other country in the world which 
presents such a continuity of existence over such 
a long period of ·time. Races and creeds hue 
risen, thrived, and decayed in other lands, but India 
is favoured that notwithstanding its abasement in many 
other particulars, the people of this country have been 
pr('Served from dangers, as they were a people with a 
special mission entrusted to them. We, of the present, 
or those of our ancestors of the immediate past, may not 
be worthy to bear the standard of that mission, but stiD 
there is the fact that we represent a continuity of creed, 
of traditions, of literature, of philosophy, of modes of life 
and forms of thought which are peculiar to this land, and 
which have been carried to other countries by our 
illustrious ancestors in the past from this land. What is 
there in this circumstance, you may ask, that we should 
feel hopeful on this account. It cannot surely be for 
nothing that this particular favour has been shown to us 
under providential guidance. If the miraculous preser· 
vation of a few thousand Jews had a purpose, this more 
miraculous preservation of one-fifth of the human race is 
not due to mere chance. We are under the severe discipline 
of a high Purpose. This is one ground of the hopefulness 
~ hich has been the characteristic feature of the school. They 
\\ere hopeful men, they felt proud of the. past, and they 
wer c hopeful of the future. They were hopeful that if 
th~y lived under this discipline, they might in time be 
fitted to take their proper place in history. 

What is the nature of this discipline which unites 
our dislocated races together and makes us one in aspi· 
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ration anJ thought? All the creeds and ch·ilizations are 
gathered in this land ; all the spiritual forms and beliefs 
are here : all social and political experiments are being 
tried on a large scale; and this i3 the only land where 
you "·ill find all these creeds repre~ntcd by hundreds and 
thousands, and millions, living peaceably together and 
pr1rtaking of the charities, learning, and excellence of each 
in a spirit of toleration for all which you will now here 
find on the brood face of this earth. This is a discipline 
which has not heen \'Ouchsafed to any other country in 
the world. The Jews were punished in Egypt; they 
were taken captive to Persia and were bn.~ught back and 
restored to their promised land, and finally again scat· 
tt!red to the four corners of the world. We also have 
been punished for our wrong doing:;, and still the pro\·i. 
dential discipline keeps its hold upon us, but we have not 
been scattered to the wind.i. We are slowly being pre· 
plred by discipline and trained to be what we were 
certainly intended to be-fulfillers of the mission which 
ba.:; still not been fully accomplished. Our great anct:Stor:; 
accomplished it in part, their successors failed to accom· 
plish it and suffered the re\·erses that we are now labour
ing under, and we fed hopeful that this work has come to 
our hands, and we arc being trained to undc:rtake it in a 
proper spirit. If we can take away with us this source c,f 
strength from this commemoration, then w·e shall ha\'!! 

taken the first ste~ in the lessons v.hich are taught in 
this school •. 

You ,. ill recognize that this at"rdy laoJ>tfulntu i:; 
the golden mean bt:tweeo stoliJ indifference to change 
and the sanguineness ol temper • bich desires to accom· 
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plish the work of centuries in as many decades and the 
work of decades in as many years and the work of years 
in as many days. The stolid indifference to change 
represents the decrepitude of old age and the sanguine· 
ness of temper represents the difference between the child 
and the man. Many of us are still in that state of mind 
"hen every little success elates us and every little de pres· 
sion dejects us. Give them a little start in life, and they 
feel as if they have mastered the whole situation; a little 
piece of good fortune happens to them and they feel that 
they are the luckiest men jn the world. People who have 
got this spirit of sanguineness de\'eloped in them are, I 
say, clearly to be distinguished from those who, while 
they feel hopeful of the final result, are still weighed 
down with the thought that they have to undergo a long 
discipline, and have no heart for boisterous displays or 
dreams of mock revivals of past glory. The results are to 
be achieved in ourselves and not by change of extraneous 
circumstances. And these results are to be achieved and 
change has to be brought about in a way which it would 
be difficult to anticipate at present but such change 
must come if we aspire to fulfil that mission which 
has been left half accomplished. We know that ~·e 
should not be o\'ersanguine in such matters. 

Our difficulties are really not outside us but inside 
us; the difficulties are in us, in our inertia, in our weak
ne:;s, in our physical inability to sustain hard work, ~n 

our inaptitude to work long for great results by great toil. 
These are our difficulties: old habits are to be changed; 
we! have by long centuries of debasement learnt to be 
like little children who are disappointed on being depri\·ed 
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ola toy or like old men we are irritahlt! and querulou~. 

We should learn to be men, stalwart puritan men, 
battling for the right, not indifferent nor sanguine, tru~tful 
but not elated, serious but not dejected. That is the 
change in character which has to be accomplished. 

One word of caution is necessary here. It is not the 
immediate past of which we are to feel proud, but of the 
past of our great ancestors in whose time our philosophies 
were developed, our. literature and sciences grew up and 
our people went to foreign lands, far off to Ja\'a, to the 
East, and far away beyond Mongolia to the North. About 
these times we ought to have intense reverencl". The 
more immediate IXlSt has brought us to our J.lft"ent 
position and stranded us into the difficulties in which "e 
lind ourst:lves. \\'e are creatures of that more immediate 
past, we are suffering the penalty of our weakne"s, 
hesitation and self-seeking and mutual jealousies. That 
immediate past hai landed us into our deba:;.ement. 
There have been periods even in that immediate past 
about which we may be all as legitimately proud u of 
the days of our great ancestors. There have ken lights 
blazing on the mountain tops which shone with a brilli
ancy as great as of the Rishia in the olden days. Th~ 

lights have, however, been extinguished. They were so 
f<W and fat betwetn, and the work to be accomplbhed 
was so great that lights failed and we are to some txlt:nt 
involved in our own darkness ; and that veil ha:; to be 
lifted, and DObody can lift it unless we wtlcome the light 
oune!YeS. ·Vast agencies are set in motion, by the guid
ing band y;ha;e kindness it is our privilege to recogni:'it! 
at every step. but it is a work which takes yean and year!, 



MEN OF FAITH AND HOPE 31 

and centuries after centuries before it can be fully accom
plished. 

Now these are some of the distinguishing features of 
this school. What else is there to be said about the 
cpmmon family features of this group of great and «ood 
men that we have called to converse with us? There is 
this further common feature-that they all agreed in hold
ing that the work to be accomplished is not one-sided 
work. The lil>er"tion that l1as ta be sought is ~rot;, 0t1t 

dtf'arfmetd of life, or one sort of activity, or ;,.. one 
t~plure of thougld, but it is a"' all-round u:ork ;,. u•hiclr 
you ca,wt dissociate one actit•ifJ' from anathu. Take 
the impro\'ement of our physique alone. To do that you 
may take many decades, you may take centuries, as the 
result of false ideals of life, evil habits. and bad institutions 
can only be counteracted by persistent efforts to com
bat the mischief. 

But besides physical development the other duties 
that have to be performed are of even still more peremp· 
tory characters. And what are they? They are the im
provement of the social surmundings about us. The 
vtry air in which we live, move and breathe has to be 
purified. These environments have to be in a sense re· 
ordered in a '"'Y that would help not merely our vhy· 
sic.al growth, but also our intdlectual and moral grov•th. 
That was the idea in the mind of olir friend, the Political 
Rishi. Th~ who knew him, lying as he had been in bed 
ia sorrow and suffering for ten or twelve years, knew that 
if there wu anything which preyed on the mind of that 
man it wu not the pain that he suffered-though that 
pain was excruciatin£, but it was this thought, that some of 
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U.3 Wt!re attaching too much of importance to one form of 
nil and p1id little attention to the other forms. There 
was the work of religious regeneration to be attended to. 
!\ot that we need go to a foreign country and borrow our 
faith from foreign masters. Spiritual life wu develop~d 
into the highest perfection, not merely in the writings, 
but in the actual existence of great men who flourished in 
the pa5t. We have to revive that life in us; we have not 
to set up a p1rticular doctrine which separated one friend 
from another, and one church from another. Too much 
importance is attached to that. We have preserved the 
outward forms and symbols while the spirit has 
e'\18porated-the spirit which teaches us to do justice 
between man and man, and between man and woman too, 
and high and low alike. 

While we developed new forms of thought in philo· 
sophy we circumvented ourselves with new temptations, 
and we are now in a fix, being able neither to move out, 
nor move with the mass, and yet the social emancipation, 
()( if you want to call it by any other name, rt:ligiou~ or 
50Cial revival if you please-is a task that has to be 
ace om plished. 

Sext there is the teconomical and industrial move· 
ment. Our industries are in the same condition in v. hich 
they were "·hen mao first entered on the agricultural 
stage. Millions of people are working and toiling all the 
year round in a nu:Q desultory fashion, managing to tke 
out their living in some form or other. Labour is 
unskilful, capital is scarce and "·ithout organization, our 
material resources are either not utilized or undeveloped. 
It is difficult to accomplish a re\·olution like that unaided. 
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But Providence has placed us in a most favourable state to 
secure the development of this side of human character in 
its best form. We have been put to school under the test 
living captains of industry and organisation. 

\\'e ha\'e, lastly, to learn to take interest in the poli
tical well being of our people, and though it is thought to 
be a \'ery easy lesson to learn, it is one which is most 
difficult to accomplish, unless ordinated with it, we secure 
the regular de,·elopment of other useful activity in us. 

You may frame a system, you may fashion a 
machine, you may build a house, but you cannot 
manufacture men in the way in which you can manu. 
facture dead machines. You must have men to deal with 
this system, to live in this house, and to work this machine. 
There are other schools in this country proclaiming a 
dozen other missions. But the great characteristic fea
ture of what I have called the Telang school is that you 
cannot develop the chest without developing your other 
organs ; you cannot starve yourselves and yet desire that 
your muscles shall grow and your nerves have the same 
elasticity as before. There is an interdependence between 
the parts, so that it is not possible to do justice to one 
wit bout doing justice to the other also. This, I believe 
to be a very difficult lesson to learn and yet every 
one of those men that I have named, every one of them 
li\'ed and died in a steadfast faith in this great doctrine. 
I rna y bring to your recollection the work done by our 
friend, whose death we have met here specially to com. 
memorate. He was. as you know, a writer, a social and 
tconomical refonner, and be was the most acti\•e worker 
in the politia.l field. He was a man who was a creat 

) 
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scholar; not a scholar in the old sense of the word. He 
'IUS a scholar whom the Pandits of the \\'est and thl.! 
Pandits of the East had learnt to revere, and learnt to 
understand. He combined all these activities in himself 
and he was trying to give a helping hand to all in other 
fields whl!n he could not himself work. In such matters 
u these, people think that they cannot help one another. 
I should be the last person to entertain an idea like that. 
The strongest among us has sometimes his moments of 
weakness. A man who does not get the support of hi~ 

friends at such times feels that he is left alone and sinks 
occasionally and sins badly. We are for a moment led to 
believe that we cannot make use of greater opportunities 
without running greater risks. This is one of the mistakes 
which the weakness of human nature always entails upon 
the strong~t of our men. It should be our duty to try and 
remedy this weakness and to see that such a mistake may not 
occur. \\'hen you find that you have made a mistake you 
must not try to hide it or defend it. but you should 
seek help, and try to see that it does not occur again. 
That is the les:;on that we have to learn from true 
hopefulness; that hopefulness is based on the belief that 
there is a mission assigned to us ; that mission is not 
assigned by any one among us, but assigned by One who 
alone has the power to assign the mission. And that 
belic::f is based on a sure foundation, not on the foundation 
of our common sense, or our powers and our capacity. Uut 
it is a religious belief that there is th~ sort of guidance 
given to us, only on one condition, that we fully realiz~ 
that we have to work our own liberation and our own 
bettermen~ and that betterment not in one field or in 
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one direction. Our muscles and sinews have to be hard. 
ened; our hearts have to be humanized to the sense of 
justice in all directions; and our intellect to be freed 
from prejudice and prepossessions ; freed from the beliefs 
of superstitions which have been long dominating over us. 
This is a work of a very difficult character, and yet each 
one of us, unless he puts his hand to the wheel, can never 
help himself to obtain success in his own emancipation. 
I said that there are other features relating to this parti
cular question which I cannot describe at present. I have 
thought about them, but I do not at present feel that I cao 
do justice to them. I am quite sure that many of you 
here had the privilege of longer intimacy with the friend 
I have now brought to your recollection, whose memory 
we have now come here to commemorate. The teachin~ 
of the Telang School are seen in the life and writings of 
the men whose family likeness I have brought to your
recollection on this occasion. We have a duty to dis
charge; we all owe a debt of duty, not of course in 
feeding them with things which they do not want, but. to 
feel for a moment that you are not of this world, that you 
are in some better existence than in this world, and that 
your soul converses with their souls in the other existence
in order to throw off its bondage. 1 This is an obJect to 
the accomplishment of which occasions like this should be· 
utilized. I hope you will be able to do that work. I trust 
that this Club in which Mr. Telang took so much interest,. 
and a Club in which, I fear, there is something wanting. 
to make it clubbable. will prosper, and that occasions. 
v.·hicb bring us together will multiply and make us feeU 
the want of Club life, till we raise this Club to the posi--
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tion occupied by the Clubs of the other communities in 
this city. A Club without common feelings may be said 
to be a rope of sand. Every one of you has got a func
tion to perform in this connection. The common feature 
<>f Club life is co-operation and association. I hdieve 1 am 
not far wrong when I say that the few principlt:s which I 
have tried to place before you now find response in your 
heart~. and there are many more to which your attention 
may hereafter be directed. In the meanwhile there is no 
reason why we may not join in common fellowship which 
is likd) to be productive o( such good result~. / 

N01t1 :-This addre. •u &livered a! !he lhndu l'n10n Club. 
Bombay, al~). IS'\~~ 



III 

REVIVAL OR REFORM 

The Reports of this year's work which have been 
received from nearly sixty Associations, large and small, 
and which have been summarized up to date, complain 
that their work for the year has not been as successful as 
in the previous two years. And yet to those who can 
r~ad between the lines, there ar~ manifest signs which show 
that the work has been as earnestly pursued as ever. 
To instance a few cases :-Under. the head of Female 
Education, the Bethune College of Calcutta, the Girts• 
High Schools at Poona and Ahmedabad, the Kanya 
Maha Vidyalaya at Jallunder, the Sabha's Girts.• 
School at Lahore, the Maharani's Girls' School at 
Mysore, the ~fahakali Pathashala organized by Mataji 
Tapasvini Bai, a Mahratta lady, in Calcutta, and the 
Sylhet and Mymensingh Unions, all sh~w a record of pro
gress, each in its own line of development. There is not 
a single Reform Association of any position in the country 
which has not lent its best efforts to raise the standard 
and popularize the system of Female Education. Many 
Associations, Sabas, and Samajas maintain independent 
girls' schools of their own, and others have their home 
classes more or less actively employed in carrying on the 
work of the schools to educate the more advanced studt-nts. 
Others again have their lectures for ladies, and Ladies• 
A-.sociations such as at Ahmedabad, Bombay, and Madras .. 
~tutcd and maintained by the ladies themStl\'eS. Though 
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the condition of female education is still very backward 
and though the experiments that are now carried on are 
._,n different line:;, the signs are clearly visible that through· 
out India, the national a't\akening to the necessity of 
developing the moral and intellectual capacities and 
aptitudes of our sisters has found universal recognition . 

.\s regard:; another sign of this liberal mo\·emtnt 
""hich se.:ks to do equal justice to the rights of female u 
of the male se:t, it is satisfactory to note that though the 
number of \\ idow marriages this year has been smaller 
than that of the previous years, still all the provinces 
ha,·e taken part in the mo\'ement. The reports show 
that in all, twenty-five •·idow marriages were celebrated 
throughout India during the past year :-in the Punjab 
ten, Fl0111bay six, the Central Provinces four, ~fadra..,, 

~orth-\\"c:st Pro\·inceS and Bengat. one each. The widow 
marriag~ in the Central Pro,·inces have been all brought 
about directly or indirectly by the persistent efforts of 
Rao &hadur Kolhatkar, the President of this gathering. 
For the remarriages in Punjab the credit is due to Dewan 
Sant Ram and his friends of the Widow ~(arriage 

A.siOCiation ther~. and in regard to Bombay the same 
honour is due to )fr. Ehagwandas, the son oC the late 
Mr. lladha,·ada3 Ragunathdas, in \\·hose house two 
re-marriages ~t:rt: celebrated. The credit of the widow 
J!'.arriagt-S ctlebrated in )ladras is due to Rai Bahadur 
\'ireshlingam Pantulu. There was thus not a single province 
in which friends of the cause did not manift:St their acti\·e 
interest in it.\\ hich remark does not ttlually hold good for 
the pr.::,·ious ytar!l=. The paucity in the total number wu 
partly due to the calamities ()f the ~f'ar. and r~utly to the 
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prohibition of all marriages due to the year being a 
Sinhastha year. Another good sign of the times which 
may be noted is the fact that some of the castes, in which 
no re-marriages had been celebrated ·before, joined in the 
movement for the first time this year. It was also 
reported in the papers that the Maharajah of Nabha. in 
the Punjab, had uercised his influence in favour of bet· 
tering the condition of Hindu widows, and inducing in flu· 
ential Hindu gentlemen to support the widow marriage 
movement. In the Chandraseniya-Kayastha Pcabhu 
caste of Bombay, a similar pronouncement was 
made by the leaders of the community in favour of 
re·marriage, and it was resolved to bring up the subject 
before the next Kayastha Prabhu Conference to 
be held at Baroda. Another satisfactory indication oE 
the time is furnished by the fact reported from Guzerat. 
that the Audicha Brahmin community at Damun has 
made a similar pronouncement in favour of widow 
marriage in their caste. The \Vidows' Homes at 
Baranagore and at Poona have also been successfully 
maintained notwithstanding pecuniary difficulties. and 
the numbers of widows attending the homes has slightly 
increased, thanks to the efforts of Mr. Shashipad Banner· 
jee and Professor Karve of Poona. 

As regards Foreign Travel, the year has had a good 
record to show. Se\·eral gentlemen of the Saraswata 
Brahman community have returned from England, and 
though the Guru, High Priest, of the caste has refused 
admission to them, the reform party at Mangalore and in 
~01th Canara ha\·e succeeded in openly showing their 
~ympathics with these men. Raja Nowloji Rao Gujar, 
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a scion of the princely house of Nagpore, returned from 
England, and was wtll received, and Messrs. B0<1ti and 
Alonikar of Nagpur, Mr. Krishna Rao Bholanath of 
Ahmedabad, Professor Gokhale of Poona, and Mr. Ketkar 
of Gwalior, have similarly, though not formally, been 
admitted by some of their caste people, and the opposi· 
tion has not ventured to place any difficulties in their 
way. Two Bhatia gentlemen, for the first time in that 
community, left for England with the full support of 
their caste. In the Punjab, several young men in the 
Biradadri castes, who had been to England, were admit· 
ted back without any opposition. Two young men from 
the Aurorbans caste went to England last year. The 
liberal section of the Cashmere Pandit's Sabha is strongly 
io favour of foreign travel. These instances show that 
slowly but surely, in all parts of the country, the prejudice 
apinst foreign travel is on the wane, and that before 
lone the orthodox community or communities will learn 
to tolerate these departures from custom as an inevitable 
change. 

In regard to the question of lnter·.Marriage, the 
Bengal ~pers announced an inter-marriage in hiGh life 
between two su}}.di\·isions of the Kayastha community, 
which hitherto kept aloof. In the Punjab, there Wa.i a 
betrothal between two sub-castes of the Serin community. 
This was the first instance of an inter-marriage between 
these h\'O sulrdivisions. }(any of the widow marriages 
have also. been instances of inter·marriages, and foe 
the tirst time last year two instances of inter-marr~1ge 

bet,.·een ~Iadra5i and Bengali gentlemen and lad1eS 
-.·ere reported. The ~orth-West Pro\·inces report.; show 
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instances of similar fusion between sub-divisions of the 
Kayastha caste there, and in Guzerat there is a similar 
tendency manifest in some of the (::RStes to amalgamate 
to~: ether. 

As regards the postponement of Infant marriages, the 
reports from all provinces show a decided tendency to 
increase the limits of marriageable ages of girls and bors. 
In the Punjab, the Aurorbans Sabha has passed a resolu
tion that r.o girl belonging to the caste should be given in 
marriage unless she completed her twelfth year. In the 
Madras Presidency, the opinion is gaining ground that the 
time has now come for applying to Government for 
legislation on the subject to fix at least the marriageable 
age for boys, if not for girls, and to lay down a maximum 
limit of age for old per!!(:ms who marry young girls, on the 
plan adopted by the 1Mysore Government. The Madras 
PrO\•incial Social Conference and the Godavery District 
Conference expressly passed resolutions on this subject. 
The Hindu Social Reform Association at Madras has also 
appointed a committee to draw up a memorial with the 
same object. The Hon. Mr. Jambulingan Mudaliyar i:~ 

reported to be contemplating the introduction of a Bill in 
the local Council there on this subject. There have also 
been individual instances in some parts of the country 
where grown-up girls have been married without experi
encing any very bitter opposition from the caste. 

Nearly all the Associations hare been pledged to 
support the Purity movement, including the anti-.\'aut.:h 

·and Temperance agitation, and the work done during the 
year shows considerable progrt:Ss under both th:~e 
head:;. 
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To turn next to another question in which the Con· 
ference has been interesting itself for the past few years, 
--.the Admission of ~onverts from other faiths,-some 
progress has been made during the year. The Shuddhi 
Sabha admitted nearly 200 Mahomedan converts this 
ytar. Hitherto, the movement for the readmission of 
convert! to other faiths back into the Hindu society was 
chiefly confined to the Punjab. This year, however, 
there have been also instances of such conversions in 
Bengal, the North-West Provinces, and far away in 
Burma, one of them being a convert Christian and the 
others Mahomedans. The Shuddhi Sabha of Lahore and 
the .~rya Samaja there have de!\ervedly taken the lead in 
this movement, and it will be a source of great strength 
to them that the movement has been taken up in the 
other Provinces also. The Central Provinces report for 
the year show that Mr. Shanker Shastri of Jubbulpore 
ha.i published a pamphlet on the subject, and it is a 
strange coincidence that Professor Rajaram Shastri 
Bha~wat of Bombay read this year a paper before the 
branch of the Royal Asiatic Society there, showing how 
in old times the non-Aryan races were brought within the 
fold of the Aryan system • 

. \5 regards the reduction of extravagant expenses in 
marriage, a very important movement was started in 
Calcutta under the auspices of leading Kayastha gentle
men, including such men as Sir Romesh Chundra Mitra 
and the Hon'ble Mr. Madhava Chandra Ghose, who 
mc::t at Babu Ramnath Ghose's hou5e, and passed several 
resolutions ·which are likely to be attended with good 
re:ults. Nearly every one of the reports of the 
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~ orth - West Provinces contains details of the manner 
in which the Kayasthas, the Bhargavas, the Chaturvedis, 
the Yaishya!i, the Jains, and the other castes have 
tried to lay down sliding scale!! of marriage expenditure, 
curtailing eJ~.tra,·agance under many heads, abolishing 
.\'autch parti~s, fireworks, and other useless items. In the 
Punjab, the Aurorbans have \'err considerably reduced 
the extraragance in marriage expenses. On the Bombay 
side, the Bhatia Alat1dal and the Dasa Oswal Jains have 
5-uccessfully worked in the same direction. Even in far off 
Baroda, the Dasa Porwad Bania caste people have been 
moving in the matter. Following the example of the 
Rajputra Hitakarini Sabha, many non-Rajput castes in 
Rajputana and Malwa have laid down rules which are 
enforced by the same sanctions as those of the principal 
S:1bha. 

As regards Conference work generally, it may be 
noted that caste Conferences are the order of the day in 
all parts of India. I have, on pre\'ious occasions, men
tioned the gatherings annually held this week in several 
large towns in the North-West Prm·inces of the Kayastha 
and the \'aishya community. This year was distinguished 
by the holding of the first Provincial Social Conference 
in ~(adras, in which Presidency also we had two district 
Conferences, one on the East Coo.st in the Goda,·ery 
Di~trict, and the other on the \\'t.St Coo.st at Mangalore. 
~c:\\' a5SOCiations are being formed under \'try fa,·ourablc 
au~pices in many parts of the country, notably in the 
districts of Bombay and Madras Presid~:ncies, to support 
the worli. of the Conference and to gi\'e effect to it.; 
n:S0lutions. 
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Encouraged by the succegs which has atten(kd the 
tfl'orts of the Mysore Government, and the Malahar 
Marriage Law passed in the Madras Council, two Hill" of 
creat social importance have been introduced, one, in 
the Imperial Council, to bring under better control 
religious Charities and Endowments, and another, in 
the Madras Council to remove all doubt~ and to codify 
the law in regard to what constitute3 self-acquired 
property under the Hindu joint family system. Doth 
these Bills have suggested subjects for discussion at the 
tnsuing Conference this year, and it is not, therefore, 
necessary for me to enlarge upon their importance. 
There is a third measure before the Viceroy's Council 
• hich, though it relates to a particular section of the 
Mahomedan community, has a wider bearing which 
interests us all. The Memon section of this community 
in Bombay we_re originally Hindu converts, and though 
they embraced ~fahomedanism, they retained their old 
Hindu customs in regard to inheritance and succ1:ssion, 
and these customs were recognized by our Law CourB . 
• 't. majority of that community, however, now desire that, 
in place of the Hindu customs, the Mahomedan Law . 
should govern th~ir succession to the property of decea:;ed 
persons. The Government of India, accordingly, intend to 
pass a sort of a permissive measure, by which a member 
of this community may retain or abandon the old rules by 
a formal declaration oi his choice, which choice, once 
made, will be final The subject bristl~s with difficultit:5, 
but the permissive tegislation, if it proves a succ~:; in 
actaal operation, will furnish a precedent which may 
pron of considtrable hdp to those who w i:;h to bve 
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more liberal laws of inheritance and succession without 
a change of religion. 

Such is the brief record of the principal social erents 
of the year. Many ardent spirits amongst us will, no 
doubt, be very much dissatisfied with the poverty of this 
record. At the same time we must bear in mind that 
hundreds and thousands, nay, millions, of our countrymen 
regard this poor record as rery re\'Olutionary, and 
condemn this as one of the unseen causes which hare 
brought about the physical and moral catastrophes upon 
the land by way of punishment for the sins of the 
Reformers. These are the two extreme sides of the 
gudtion, and it is not for me to say to an audience like 
thi~, on which side the balance of truth may be found. 
The Aryl Patrika of the Punjab which is a recognized 
organ of the Arya Samajas there, has, in its words d 
advice to the Conference, expressed its riew that we are 
radically in the wrong in seeking to reform the usages of 
our society without a change of religion, and it seriously 
suggests that we should in the first instance become 
members of the Arya Samaja, and this conversion will 
bring with it all the desired reforms. Many enthusiastic 
friends of the Brahmo Samaja entertain similar views and 
give us similar advice. AUI can say to these welcome 
advi:;ers is that they do not fully realize the situation and 
its difficulties, People have changed their religion and 
yet retained their social usages unchanged. The native 
Christians, for example, especially the Roman Catholic 
section among them. and many sections of Mahomedans. 
are instances in point. Besides, it has been well observed 
that even for a change of religion, it is too often necessary 
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that the social surrounuings mu:;t be liheralised in such a 
way as to help people to realize their own responsibi\itie~. 
and to strengthen them in their efforts. lastly, these well
meaning advisers seem to forget that the work of reform 
cannot be put off indefinitely till the far more arduou:; 
and difficult work of religious conversion is accom
plished. It may take centuries before the Arya or the 
Brahmo Samajas establish their claims to general recog. 
nition. In the meanwhile what is to become of the social 
orcanization? f Slowly but surely, the progress of liberal 
ideas must be ~lowed to work its way in reformiog our 
social customs, and the process cannot be stopped even 
though we may wish it. In the case of our society, 
~ially, the usages which at pre!ient prevail among u3 
were admittedly not those which obtained in the most 
clorious periods of our history. On most of the points 
which are included in our programme, our own records of 
the past show that there has been a decided change for 
the worse, and it is surely within the range of practical po.;· 
sibilities for us to work for a better state of things, without 
stirring up the rancorous hostilities which religious diffl!r· 
ences have a tendency to create and foster. There 
is no earthly reason whatsoever why we should not 
c()-()~Jfrate with these religious organizations, or why 
they should not rather co-operate with us in this work io 
which our interests are common, because the majority of 
our countrymen hold different views about religion from 
tbaie which commend themselves to these Samajas. I 
ara speaking these word5 with a full sense of my respon5i· 
bility, for I am, in my own humble way, a member of 
one. if not both the Samajas, and I am a sincere searcher 
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after religious truth, in full sympathy with the Arya and 
Brahmo Samaja movements, and I hope, therefore, that 
these advisers of ours will take my reply in the same 
spirit, and will not misunderstand me. Schismatic 
methods of propagation cannot be applied with effect to 
vast communities which are not within their narrow pale. 

On the other side. some of our orthodox friends find 
fault with us, not because of the particular reforms we 
have in view, but on account of the methods we follow. 
\\nile the new religious sects condemn us for being too 
orthodox, the extreme orthodox section denounce us for 
being too revolutionary in our methods. According to 
these last, our efforts should he directed to revive, and not 
to reform. [have many friends in this camp of extreme 
orthodoxy, and their watchword is that Revival, and not 
Reform. should be our motto. They advocate a return to 
the old ways, and appeal to the old authorities, and the 
old sanctions. Here also, as in the instance stated above, 
people speak without realizing the full significance of their 
own words. When we are asked to revive our old institu· 
tions and customs, people seem to me to be very much at 
sea as to what it is they seek to revive. ·What particular 
period of our history is to be taken as the old, whether 
the period of the \' edas, of the Smritis, of the Puranas, or 
of the Mahomedans or the modern Hindu times ? Our 
usages have been changed from time to time by a slow 
process of growth, and in some cases, of decay and 
corruption, and you cannot stop at any particular period 
without breaking the continuity of the whole. When 
my revivalist friend presses his argument upon me 
he has to seek recourse to some subterfuge which reall)· 
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furni:-hes no reply to his own question. What shall we 
revive? Shall we revive the old habits of our people 
when the most sacred of our castes indulged in all the 
abominations, as we now understand them, of animal 
food and intoxicating drink, which exhausted every sec· 
tion of our country's Zoology and Botany? The men and 
the gods of those old days ate and drank forbidden things 
to exce55, in a way no revivalist will now venturt: to re· 
c0mmend. Shall ~·e re\'ive the twelve forms of son-., or 
eight forms of marriage, which included capture, and re· 
c0gni1ed mixed and illegitimate intercourse? Shall we 
revive the ~iyoga system of propagating· sons on our 
brother':; wives when widowed? Shall we revive the old 
libertiei taken by the Rishis and by the wiws of the 
Rishis with the marital tie? Shall we revive the 
hecatombs of animals sacrificed from year's end to year's 
end, in which even human beings were not spared, a3 

pwpitiatory offerings to God? Shall we revive the 
~hakti worship of the left hand, with its ind~cencies and 
practi~al dcOO.ucheries? Shall we revive the Sati and in· 
fanticide customs, or the flinging of living men into the 
rivers or over rocks, or hook-swinging, or the crushing 
beneath the Jagannatb car? Shall we revive the inter· 
necine •.-•ars of the Brahmins and Kshatriyas or the cruel 
persecution and degradation of the Aboriginal population ? 
Shall we revive the custom of many husbands to one 
wife or of many wives to one husOO.nd ? Shall we rt:(tuire 
cur Brahmins to cea& to be landlord3 and gentlemen, and 
turn into beggars and dependants upon the King as in 
olden times? These instances will suffice to show that the 

( plan of re'ti,·ing the anc~ent usages and cust~ will not 
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work our salvation, and is not practicable. If these 
usages were good and beneficial, why were they altered 
by our wise ancestors? If they were had and injurious, 
how can any claim be put forward for their 
restoration after so many ages? Besides, . it seems 
to be forgotten that in a living organism, as society 
is, no revival is possible. The dead and the buried 
are burnt once for all, and the dead past cannot, 
therefore, be revived except by a re-formation of the 
old materials into new organized, beings. 

If revival is impossible, this reformation is the only 
alternative open to sensible people, and now it may be asked 
what is the principle or. which this reformation must be 
based. People have very hazy ideas on this subject. It seems 
to many that it is the outward form which has' to be chang
ed, and if this change can be made, they think that all the 
difficulties in our way will vanish. U we change our outward 
manners and customs, and change our food and dress, sit 
in a pe.rticular way, or walk in a particular fashion, our 
work. according to them, is accomplished. I cannot but 
think that much of the prejudice against t~e reformers 
is due to this misunderstanding.\ It is not the outward 
form but the inward form, the thought and the idea which 
determines the outward form, that has to be changed. if . 
real reformation is desired. Now \\·hat have been the 
inward forms or ide.as which have been hastening our 
dt!cline during the pa.st three thousand years? These ideas 
may be briefiy set forth a.s isolaticm, submission to 
outward force or power more than to the voice of the 
inward conscience. perception d factitious difference bet
weeD men and men, due to heredity and birth, a passive 

4 
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acquiescence in evil or wrong-doing, and a gcnt:ral 
indifft:rence to secular well-being, almost bordering upon 
fatalism. These have been the root ideas of our social 
system. They have, as their natural result, led to the 
existing family arrangements, where the woman i:; 
entirely subordinated to the man, and the lower 
castes to the higher castes, to the length of depri· 
vine men of their natural respect for humanity. All the 
evils we seek to comoot flow from the prevalence of these 
ideas. They are mere corollaries to these axiomatic 
assumptions. They prevent our people from realising that 
they really are in all conscience neither better nor worse 
than their fellows, and that the average man, whatever 
carb he may put on, is the worse for his assuming digni· 
ties and po~ers which do not, in fact, belong to him. A> 
long as these ideas remain operative on our mind we may 
change our outward forms and institutions, and be none 
the better for the change. These ideas have produced 
theit results. and we must judge of their good or bad 
qualities, as St. Paul says, by their fruits. Now, that these 
results havt: been disastrolli nobody dis putt~& or doubts, 
and the lesson to be drawn for our guidance in the future 
from this fact is that the current of these idc.'aS must bl! 
changed, and in the place of the old worship, we mu:;t 

accustom ourselves and others to worship and reverence 
new ideals. In place of isolation we must have fraternity, 
01 rather da.stic expansiveness. At present, it is every· 
body'i ambition to pride himself upon being a member of 
the sma.l.kst eootmunity that can be conceived, and th~ 
smaller the number of tha;e with whom you can dine or 
marry a as;ociate, the higher your purity and perfection. 
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The purest person is he who cooks his own food, and does 
not allow the shadow of his nearest friend to fall upo11 
his cooked food. Every r.aste and every sect has thus a. 
tendency to split itself into smaller castes and smaller 
sects in practical life. Even in philosophy, it is a received 
maxim that knowledge and salvation are only possible for 
the esoteric few, with whom only is true wisdom and 
power, and for the rest of mankind, they must be left t() · 
grovel in superstition and vice, with only a colouring. 
ot ~-called religion to make them respectable. 

~ow all this must be changed. The new mould of 
thought must be cast, as stated above, in fraternity, or all
attracting expansiveness, and cohesion in society. In· 
crease your circle of friends and associates slowly and,~ 

cautiously if you will, but the tendency must be to-· 
tum our face towar!E a general recognition of the~ 
essential equality between man and man. That will beget: 
sympathy and power. It will strengthen your own minds' 
by the sense that you have numbers with you, and not 
against you, or, as you foolishly imagine, below you. The. 
next idea which lies at the root of our helplessness is that. 
we were always intended to remain children, to be subject 
to outside control, and never to rise to the dignity of 
self-control by making our conscience and our reason the· 
&ole guides to our conduct. All our past history has been, 
a terrible witness to the havoc committed by this mis-
conception. We are children, no doubt, but the children, 
of God, and not of man, and the voice of God in us is the: 
only voice to which we are bound to listen. Of course,. 
all of us cannot listen to that voice when we desire it,. 
because from long neglect we have benumbed the faculty-
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of conscience in us. With too many of us, a thing is true 
or false, rightepus or sinful, simply because somebody 
else has said that it is so. Dutieg and obligations are 
duties and obligations, not because we fed them to be so, 
but because somebody, reputed to he wise, has laid it 
down to he so. Of ·course, in small, matters of manners 
and courte:-;ies, this outward dictation is not without its 
use. But when we abandon ourstlves entirely to this 
hdples:-;ne~s, and dtpend on others' wills, it is no wonder 
that we ht:come as helpless as children. Now, the n~w 
idta which should take its place is not the idea of rebel
lious ind~pendence and overthrow of all authority, but 
that of freedom responsible to God alone. Great and wise 
men in the past or in the present, have a claim on our 
regard;;. But they must not come between us and owr 
God-the Divine principle seated within everyone of us, 
high or low. It is this sense of self·respect, or rather of 
respect to the God in us, which has to be cultivated and it 
is a tender plant which takes years and years to cultivate. 
But we have the capacity, and we owe it as a duty to our· 
selves to undertake the task. Reverence all human autho. 
rity, pay your respects to all prophet!J and revelations,but 
!.ubot'dinate that reverence to the Divine command in 
'OS. Similarly, men differ from men in natural capacities 
and aptitudes, and heredity and birth are factors of 
some importance in our development, but it is at the 
same time true that they are not the all-important 
factors that we have learnt to regard them from sheer 
it.Ut!ness, as determining our fates by a !K>rt of moral 
nect55ity. Heredity and birth explain many thin~ but 
neither th~·. nor the law of Karma, explain all things, 
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and what is worse, they do not explain the mystery thjlt 
makes man and woman what they really are, the reflec
tions of the image of God. Our passions and our feelings, 
our pride and our ambition, lend strength to these 
factitious agencies, and with their help, the doctrine of 
Karma completes our conquest, • and enforces 'Our 
surrender. Heredity and birth can be controlled and 
set back by a properly· trained will, when this will is 
subservient to a Higher Will. This misconception is 
very hard to remove, perhaps the pardest of the old 
ideas, but removed it must be, if not in one life or 
generation, in many lives and many generations, if we 
are to rise to our full stature. . 

The fourth old form or idea, to which l will allude 
here, is our acquiescence in wrong or evil-doing as an 
inevitable condition of human life, about which we 
need not be very particular, as after all human life 
is a vanity and a dream, and we are not much con· 
cerned with it. It is in fact atheism in its worst f<>rm. 
No man or woman really ceases to be animal who 
does not perceive and realize that wrong and evil
doing, impurity and vice, crime and misery, and· sin 
of all kinds is really our animal existence prolonge4. It is 
the beast in us which blinds us to impurity and vice and 
make& them even attracti\·e. There mt!st be Nautches 
in our temples, say our priests, because even the gods 
cannot do without their impure fairies. This is only 
• typical instance of our acquiescence in impurity. 
There must be drunkt!llness in the world, there must 
be poverty, and wretchedness, and tyranny, th~::re 
must be fraud and force, there must be thieves and 
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robbers, and the law to punish them. No doubt 
these have been facts, and there is no use denying 
their existence. But in the name of all that is sacred and 
true, do not acquiesce in them, do not hug these evils to 
)OUr bosom, and cherish them. Their contact is poison, 
and the worst poison, because it does not kill, but corrupt 
men. .\ healthy sense of the true dignity of our natur~ 

<tnd of man's high destiny is the best corrrcti\·e and 
antidote to this poisOn. 

I think I have said more than enough to ~ugg6t 
to your reflecting minds what it is that we have to 
reform. All admit that we have ~en deformed. 
\\'e have lost our stature, we are bent in a hundred 
~laces, our eyes lust after forhidden thing~. our ea~ 
desire to hear scandals about our neighbour~, our 
toogue wants to taste forbidden fruit, our hands itch for 
-another man's proverty, our bowtls are deranged with 
indigestiblt! food. \\'e cannot "alk on our feet, but 
require stilts or crutches. This is our present social 
]A>lity, and now we want this deformity to he removed, 
and the only "ay to rt:!move it is to place our5c;lves und~r 
the discipline of better ideas and !forms such a5 those I 
have brieRy touched above. ~ow this is the work of the 
peformer. Reforms in the matter of infant marriage and 
~forced wido" Mod, in the matter of temperance and 
purity, interrnarri3.ges betv•een castes, the eleution of the 
low castes. and readmission of con\t:rts, anJ regulation:; 
d our endowments and charity, are reforms, only so far 
and no further, ti they check the influence of the old 
ideas and promote the growth of the new tendenciei. 
The reformer has to infuse in himself the lit;ht and 
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warmth of nature, and he can only do it by purifying and 
improving himself and his surroundings. He must have his 
family, village, tribe, and nation, recast in other and new 
moulds, and that is the reason why social reform becomes 
an obligatory duty, and not a mere pastime which might 
be given up at pleasure~ Revival is, as I have said, im· 
possible-as impossible as mass conversion into other 
faiths. But even if these were possible, they would only 
be useful to us if they reformed us and our surroundings, 
if they made us stronger, braver, truer men, with all our 
faculties of endurance and work developed, with all our 
sympathies fully awakened and refined, and with our heads 
and hearts acting in unison with a purified and holy will,
if they made us feel the dignity of our being and the high 
destiny of our existence, made us love all, work withal~ 
and feel for all. This is the reformer's work, and this, in my 
opinion. is the reason why the Conference meets from 
year to year, and sounds the harmonies in every ear which 
can listen to them with advantage. 



IV 

PHILOSOPHY OF INDIAN THEISM • 

Nearly three thousand years ago, in one of the 
primeval forests of ~orthern India, Bhrigu, the son of 
\'aruna. approached his father, and entreated him to 
teach him what Bramha was-that Bramha from which 
all beings sprung into existence, that which keeps them 
alive when born, and that to which they tend, and in 
•·hich they are finally absorbed. His father, \'aruna, told 
him at first that Bramha wu Food, as Food generated 
life and sustained it. after birth, and finally, on decay, 
resolved itself into the food of other generations of life 
and being. Hhrigu long pondered over the matter, but 
was not satisfied •·ith the finality or ~ufficiency of t~e 
uplanation. He a~ain approe.ched his father with the 
same question, and he was successively told that Bramha 
,.as the Breath of life, that Bramha was the Mind, that 
Brahma was self-conscious Reason. ~one of these 
answers stood the test of Bbrigu's further thought, and 
finally, be wa.:; told that Bcamha was the Joy and the 

'Blessedness •hich pervaded the uni':erse; and this reply 
satisfied the deepest cravings of the young student. These 
three stages of thought, the first stage representing • Sat,' 
'ab;olute existence,' as the cause of all inanimate or 
animate matter, second 'Chit,' identifying it with 'mind 
and self-conscious reason.,' and the third '.\nanda,' u the 
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&aurce of all 'joy and blessedness,' these three stages 
represent the three different phases of thought which 
have dominated lover men's minds throughout history. 
The spirit of joy and blessedness here described is further 
spoken of as pervading the universe. 'If ther~ were no 
spirit of joy jn this universe, u·ho could lit~t: and breathe 
ill this world of life ?~-(Yajnavalkya Upanishad). He 
makes us feel joy and gives us peace of mind when it 
becomes sinless and fearless.' This repr~senti the practical. 
side of the subject I propose to-day to take up for your 
consideration. 

There are those among us who are disposed to think 
that we have had enough of these old-world topics about 
birth and death, soul and immortality, sin and punishment. 
and all that can be known· about them has been dis
covered long since, and all beyond the first few steps is 
mere blind cues&. They would dissuade men from the 
pursuit of this wild goose chase, and charaGterize the 
11tudents of this dismal science as preternaturally old men. 
They will have us turn to more useful pursuits, which 
wiU secure for ~ the cornforts of this world, as the world 
understandi comforts. Now, .if there has been any 
feature of our national history which has been it$ elory 
and it& reward for much suffering, it is the firm belief that 
• not what a man hath, but what a man is, oc can become,• 
constitutes his real wealth. This is the protest which 
Indian thought has raised from all time, and which, it will 
continue to raise to the end of time. The contrary ,·iew 
derives also no support from the bighe:;t Christian oc 

European ideals bc:fore us. The whole mission of Christi~ 
anity and ci\-ilization is meaningless for those who re:1d 
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m 1t nothing but the progress of physical comfort!, and 
the means of realizing them. On this point, as in others. 
the highest teaching of the two religions is identically the 
same. When the great Apostle of the Gentiles reached 
Athens, he addressed the Athenians by appealing to the 
l"nknown God to .. ·hom they had erected an altar, and he 
d~ribed the Bramha in "·ords, which are only a para· 
phrase of the ~ge quoted at the beginning from the 
Upanishad :-/n Hi,. 1tt li'fJe and moot, and ha'Oe our 

btt"fl: that is, Outside Him ther• ;,., aeither life 110r 

tJtotiolt 110r being possible. 
The hand of God in History is but dimly seen by 

thoie who cannot recognize in the contact of European 
with Eastern thought a higher pa;sibility for the future 
of both races. Already the morning dawn is upon us, and 
-.e can see glimpses of the bright future reflected in our 
ability to see and appreciate each other's strength and 
excellence. Sot to refer to the TheCJsophical movement, 
have ,..e not seen before our eyes the fact that for the 
lint time after many centuries of stagnation, Indian 
preachers are reciprocating in other lands the sympathy 
which sends to our shores the many thousand mission
ark.:s. who have laboured among us for generations to 
spread the truth as they understand it. The labours of 
English and German Professors are taking a new tum~ 
and the foundations of the Gifford and Hibbert series of 
lectures. and the holding of the Parliament of Religion:;, 
theiie are not events •·hich we can afford to ignore or 
which it will profit u.; to pass by unheedoo. The Lectur~ 
of Dr. Fraser on the Philosophy of Tbtism, of which I 
propa;e to g;,·e you a brief summary to-night, from aa 
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Indian student's point of view, are an important contri· 
hution towards this same end, and I am finnly persuaded 
that I cannot hope to find a more appropriate place for 
dwelling on this subject than the premises of a College 
\A' h icb represents the highest philanthropy of the West 
actively at work in the East. 

What, then, is the problem which the Phila;ophy of 
Theism proposes to sol\'e?.: 't,his is how Dr. Fraser puts 
it :-What is the deepest and truest interpretation that' 
tan be put by man upon the immeasurable actuality with 
which be is brought in contact and collision ever since he 
becomes percipient and self-conscious? In what sort of 
environmen~·and for what purpose do I exist? \Vhat is 
this Universe, lor ever changing the appearances it presents 
to me? \\'hat is the origin and outcome of this endless 
flux? Is the principle which finally determines all events 
reasonable and trustworthy or chaotic and misleading, or 
must man for e\'er remain ignorant about this and unable 
to adapt himself to it? \\'hat light can enlighten me 
upon my present duties or my final destiny as (Qrt of this 
mysterious whole ? · 

The eminently human character of these question5 
will be at once perceh·ed by those who are not blinded to 
their importance. U there was no human element in 
them, or as our forefathers said, if there was M • Rasa.' 
'light and sweetness' in them, it' is hardly intelligible why 
the highest thought of man in all ages and countries has 
hcen bu~y O\'er this mystery! It is our highest privilege 
that we feel the full force of this mystery and are drawn 
towards it. This is the highest fruition of humanity and 
i~s f.nal goal. The a•·e it inspires is the seed cl all 



•• A l!IODERN RJSHI 

rtli(ion. The dt:votion ol the mind to this study of the 
Jnbitt iJ the working force of phil~ophy. The succe~· 

&ive 1teps of progress towards thii knowledge constitute:i 
the hierarchy of science. The existence of evil and sin 
here below. and the contemplation of Death, and 
•·hat becomes of us after death, inten~ify the human 
character of such studies and make us J~<tu~c, with 
Sba.kesiUJ"e, to consider if Death is a slt:ep, or a dream, or 
tlse only a shuffiing off of the mortal coil. Hoth 
individual and social well·being depend upon the answtr 
we &;ive to this question of questions. It dominate;; 
morals, it shapes our legislation and the practical art of 
£OVemment. In the words of tht: Upanishad, ••Jj th~re 
H 110 •J"rit of joy m:er·ruling the unirerllt, how ~"n we 
liw QM 6r~athe in thi• u:orld of life i"-IYajnavalkya). 

Having pro~ the problem and shown it:; human 
character. we have next to see what final interpretation~ 

have been attempted of this problem of existence, the 
articulatioos, &o to speak, of the human mind "Jith 
rekrence to it. The two pattulates undt:rlying all thought 
are, the 'I' and the 'Non·l'. the subject and the objt:ct. 
Tbi& i& the quality of finite existence, each a mylitt:ry by 
iuelf. Tbii iii, however, no( an ultimate analysi.i; fe¥ the: 
.question arises when the Infinite and the Eternal dawn.; 
upon us, •bether besides the Ego and the non·Ego 
there is a third postulate of supreme uistence which 
syfttbeiisei both. by being in and out3ide both, the on~ in 
-.bichand by v.hicb ••e liu~ and move and have our being. 
]D abc pulaiOphy of the Ramanuja s-.~t of \'t!danti:~m, 

..a ~awe these three pattulatts, 'Chit,' human soul, 'Achit ·, 
-.tter. and 'Brahrna; Supreme spirit; the 'Chi( and 
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'Achit' having no separate existence, from Brahma, in 
the ' Avyakta,' unmanifested form, and appearing 
separate only when 'Vyakta,' manifested or individualiz· 
ed. This same view is in all other Indian systems of 
philosophy variously emphasised, some maintaining the 
txistence of three separate principles; ·others two, and 
some affirming only the real existence of one principle. 'In 
the European systems of philosophy also, the difference 
between system and system resolves itself into the exagge
ration of one or other of these first postulates to the point 
of negativing the absolute separate existence of the other 
two. One thing, however, is common to all: the human 
mind is not at rest with the dual solution of the Finite, 
which alone its senses grasp. It yearns to find the Finite 
linked together in some bond with the Infinite : it may be 
by faith or reason, hope or fear, by aspiration or by love. 
Man finds that his own existence for a moment of time is 
not intelligible unless there is a background for it to rest 
upon. He feels that the flux of things is not intelligible 
unless it also finds its rest in something which knows no 
flux. Whether the Infinite Being is potential matter. 
energy, mind or spirit, these are the points on which 
philosophy has proposed various interpretations and 
solutions. The mystery surrounding this third postulate 
of existence is not more enigmatical than what is 
involved in a right understanding of what constitutes 
the Ego and the Non-Ego. We cannot comprehend 
the one more dearly than the other. Each of us can 
realize the fact that he exists, and that something 
out:.;ide him also exists. His own existence and the 
exi~tence .of the Non-Ego become more intelligible to 
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him when he also learns to realiu the existence of thl.! 
Infinite. 

AU the errors of super~tition, scepticism and m) sti
cism spring up from our inability to keep our hold on the 
three distinct postulates of existence. We ~hould not 
either explain away or exaggerate any of them. When Y.t: 

localize God in place or time and connect Him with 
uncommon particular events or places, su~rstition creeps 
in and overturns the balance of our mind." \\'hen we 
exaggerate our own powers we end in mysticism. When 
we Wlduly allow nature and her forms to dazzle us, and 
belittle our ca~cities, we become sceptical. It will be 
useful to see what element of partial truth and falsehood 
there is. in each of the systems which exaggerate and 
emphasize the one or the other postulate of existence to 
the prejudice of the others linked with it inseparably. 
And first of materialism, which sits at the feet of the 
material forces and magnifies nature and its power5. In 
European thought this school has occupied a more pro
minent position during the last few centuries than it c:ver 
occupied in this country. But even in our land two out 
of the six Darsanas are partially or wholly matt:riali:;tic, 
that of the Sankhya system of Kapila and the atomic 
system of Kanada. A3 a corrective of extreme idealism, 
this ph.oo;opby has done good service. lti other :;crvice 
to humanity is that it has laid the axe at the root of that 
cooceptioo of the Universe, which made the earth tbc: 
centre cl.lhe univase and man the centre of the •orlJ. 
The sun and the moon, it was thought, shine foe u.s, the 
plant:ts revolve and the stars twinkle for our benetiL The 
anthropomorphic conception of God rulinc men and 
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things as a great patriarch of old with the full display of 
exaggerated human passions and force, and also human 
weaknesses at times, this conception has been dissipated 
by the disco\·eries of modern science which have reduced 
the earth to its true insignificance and man to his true 
position on earth, so far as he is a physical bei.1g. The 
discoveries of Astronomy and Geology have especially led 
to this result, and they have enabled men to understand 
the full mrstery of the Infinite in space and time. Scienti· 
fie evolution has also enlarged men's conceptions of the 
methods of operations pursued in the genesis of life and 
being. The equivalence and conversion of different 
kinds of force have paved the way to, much clearness of 
thought on these and kindred subjects. The brilliancy 
of these results led men to the other extreme and to dream 
of abolishing mind and spirit altogether from the universe. 
This mechanical and chemical interpretation of Nature( 
however, solves nothing. It takes us a step or two back 
and then it leaves the mind more bewildered in the 
labyrinth of chaos. The manner of working is explained 
to &Orne extent, by the interpretation of second causes, 
but tht. efficient and ultimate cause remains as shrouded 
as ever, and as impervious to human vision as when Moses 
saw the glory on the top of Sinai and received the Com. 
mandments. Materialism explains co-sequence and not 
causation, and it explains co-sequence by making it out 
to be a casual assemblage of atoms chancing to evolve 
ader out of chaos. This solution appears to give no 
satisfaction to the enquirer. Shankaracharya has in his 
Bbashya very cleverly twned the tables on the atomic 
theorist. 
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The first quality of matter is inertia, so our sense5 
teU me, Thi$ inertia is overcome by force outside it, and 
•hat i!J this force or energy is still as much a mystery as 
the mystery of mind and spirit. Why should the 
molccub he attracted and repelled. in' a particular war 
thrc,ugh all time and spa~e ? And then, if mind a~d spirit 
a:e left out of ,·iew, how comes it that this ca;;ual combi
nation d molecules results in the asnnding scale
first, of life, next oi conscious life, further on of thought, 
self-con~ciousne~s and responsible will, which does D(lt 

come "'ithin the domain of chances, but is guided by 
purpose which is the nr>gation of chance? Thi~ philooophy 
thll'i faih; to interpret ~ature where it most needs rational 
interpretation. The anthropomorphic conception of a 
patriarchal God is more intelligible than this materialistic 
C('f)ception of ~ature without a Providence overruling it 
to accomplish purpost:d ends. Society, law, morals, poetry 
and art, not more than theology, thus become anachro
nism.; 0!'" solecisms, if man and ~ature are interpreted u 
chaoc~ c'omhinations of molecules brought out without 
pm~ and botb liable to be dis-severed by chance 
at any time. ~fan feels instinctively that this !lurely is 
not a rational interpretation of the crder he sees in the 
l'nivtrSe. 

He then fal\:5 ~k on himself, and begins to think 
that there is no truth in this univer.;al ftu1 of thing~ about 
him and that the only reality is hi~mtlf. Thing! exist 
for him only btcause he peretives them. Outsid(! his 

· p::rceptioo ol form and colour, primary and !leCood&ry 
qualities, things have no existence in themselves, and 
front thi:; the inference is drawn that the only real 
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existence is the individual soul. Homo Mensura becQmes 
the rule of thought. It i& a useful guide within certain 
limits, but when pushed too far it becomes self-destructive. 
Self-consciousness may be a good reason for man's 
certain belief that he exists, but it is hardly sufficient to 
male him equally. assured that the external world of 
matter and force obeys any laws or enjoys permanence 
outside his changing consciousness about it. Science 
thus becomes impossible, when scientific truths have no 
hasis except in the fiction of his brain, and even sentient 
beings like himself have no existence independently of his 
belief about them. This comes out logically as the result 
of any philosophy which makes the individual soul the 
final and only measure of being. There is a similar 
collapse of our moral nature also, when no relationship 
subsists between one soul and another. Man feels instinc• 
tively that, though he may not be able .t() say how the 
world of matter exists. it existed before be came into life, 
and will exist after, he and his race cease to live. It is 
only demented humanity which can find rest in a m•rely 
human interpretation of the Universe, and it is to the 
glory of mankind that there has been no systematic 
school which has giren it currency either in this country 
or in Europe, though individual thinkers have used it as a 
r()werful weapon to expose the vagaries of rival systems. 

The human mind being thus foiled in its worship 
ol Nature, and the deification of Man as an all-sufficient 
t'~planation of being, seeks refuge in an exaggeration of 
th«! third alternatire, which makes out that the Supreme 
Spirit alone exists_ and both Nature and Man are but its 
reAected manifestations, not separable from it in essence, 

s 
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but only Seen to be separate by reason of our ignoranc~. 
This is the system which had its representatives in later 
Greek and Stoic and modern European, especially 
German, thought, and which, with shades of difference~. 
has found its chief home in India. 

It has several advantage• over the other systems. 
It is an adequate explanation of the infinity of matter wt: 
see around us. It is also an adequate interpretation of 
the infinity of force we see around us. It dispenses with 
the necessity of explaining the origin of things and the 
problem of creation or evolution. It has an element of 
truth about it, in that the Supreme Being is immanent in 
all beings animate or inanimate. This is a much higher 
and truer conception of Supreme Existence than any 
which has found expression in many religious creeds of 
the world, which seek to separate God from Nature and 
Man by making Him out to be a being among being~. 
only more powerful and wise. 

There is, however, a notable distinction in thi:; 
respect between the pantheistic teachings of European 
thinkers and their prototypes in this country. One of the 
most current mistakes is to regard the 'Advaita ', 
Monistic system of thought as formulated in the great 
Bhashya of Shankaracharya on the Vedanta Sutra, ~., the 
only characteristically Indian explanation of pantheism in 
this country. As a matter of fact both before Shankara· 
charya's time and after his death, the modified Advaita 
system of Ramanuja bas played a great part in Indian 
philosophy, and to it may be traced the rise and progres., 
of the \'aishna,·a Sects throughout India, which sect' 
have attained to a higher and truer conception of Thei~m 
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than any of the other prevailing systems. In Shankara· 
charra's own system the existence of ()bjective 
Nature was not categorically denied. The pa:;i· 
tion taken up was that neither existence nor non· 
.existence could be affirmed in regard to it in the same 
sense in which the human soul and the Supreme Spirit 
are known to exist. Besides Shankaracharya freely 
admitted that Brahma, the Supreme existence, as soon as 
it conceived the idea of creation, became by reason of 
that thought 'lshvara', Creator, and all that was created 
had phenomenal existence. For all practical purposes 
this philosophy is strictly theistic in its beliefs. The 
European thinkers, on the oth~r hand, exaggerated the 
doctrine so as to negative all other existence. 

The European pantheists, while asserting that God 
was the only substance, the only reality, under the chang
ing appearances of all finite things and persons, fall into 
the error of consubstantiating this reality with all material 
things and all individual minds, making it ~a-extensive 
"ith them, so that whatever is predicable of them is 
equally predicable of the reality. The absolute reality is 
thus at once Infinite and finite, the substance and the 
mode, undifferentiated and determined in necessary forms. 
This error has been avoided in the Indian forms of 
pantheism as formulated by the great Acharyas. This 
complete effacement of individual things and persons, and 
the apprehension of separate appearances as being only 
an illusion of the imagination ends by reducing the 
llbsolute reality it:K:lf to a being of two dimensions only, 
tltension and thought, the Sat and Chit of our philosophy. 
There is no room for the higher spiritual manifestation of 
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Ananda, without which God is an empty substance, with· 
oot any spiritual relations towards His creatures, 
tbe5e last being only illusory manifestations of His 
sul&nce. Pantheism thus end~ in becoming, like 
::\laterialism, or Egoism, an interpretation of what we 
see around us, which fails to satisfy our intellectual, 
moral and spiritual perceptions. We are conscious 
of oor differences, we are conscious of our freedom ·as 
wt:ll as dept"ndence: We are conscious of our sense of 
right and wrong, and our responsibility for self-determined 
action. \\'hen the Infinite is thus allowed to swallow up 
all [mite existence in time, space, and causation, the 
result is that there is no succession in time and space, and 
that there is nothing like cause and effect. Nothing 
happens but only exists eternally and necessarily. 
Nothing is originated or changed. There is no perfection 
u imperfection, nothing good or evil in men and things. 
In short, the undifferentiated and impersonal unity which 
~~treme ptntheism teaches, is an interpretation of the 
universe to which the conditions of our self-conscious 
bein« can ne\·er permanently be reconciled, and this unity 
must always remain a more or less curiou!J speculation 
with little ,.ermanent hold on the head or heart of men, 
except in moments of poetic or mystic ecstasy, in which 
both in Europe and India pantheism finally sublimates. 

Having thus examined all the possibilities of reducing 
th~ th; et: pcstulates of existence to a single pcstulate, 
man's mind. in despair, has taken shelter in doubt or 
sceptici:;m, not cJ the aggressive or militant kind, but in 
a more resigned form of it, in which it setb to rest 
:5aridcJ ,.,·ith the Pf-'sition that nothing certain caB k 
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grasped in connection with these great problems. This 
is the latest development of modern European speculation., 
and is known as agnosticism, and we have now to see. 
how far the human mind can resign itself to a conclusio~ 
which may be likened to a paralysis of thought as it with
draws itself, tortoise-like, from all contact with such 
speculations. They all demand logical proof and are not 
satisfied with practical or moral certitude. It is just 
possible that practical or moral conviction is all that is. 
needed and therefore attainable by the human mind in its 
search after the Absolute, and in that case the demand 
for logical proof may itself be an unreasonable demand. 
If practical certitude is attainable, it does not follow from 
our inability to furnish a logical demonstration by way 
of proof, that nothing can be positively and certainly 
known about these matters. The failure of the hwnan 
mind to attain to a living knowledge of the A();olute 
has partly arisen from this confusion of certitude with 
demonstration. This disability is not confined to philo
sophy or religion only. There are large departments 
of knowledge where demonstrati\'1! proof is not possible 
and we content ourselves with the next best alternative 
and substitute faith for knowlooge and act on that 
faith and sufl'cr for it. Our Earth, or even the Solar 
system, is. not the Universe, nor is our time Eternitr. 
Finite existence in time and space becomes intelligible 
only wh~n they discov~r th:!ir background of the Infinite. 
Second ca.u:;es linked togdher nccessuil y suggest a first 
cause which holds the links together. In our own 
personal consciousness, th.! fleeting p~rception and e\·en 
thought of each moment cannot furnish the origin of true 



70 A MODERN RISHI 

knowledge. That basis is widened by the more periU&· 
nent results of self·consciousness, · which memory 
holds together over a great length of time in what 
we recognize as 'I ' with its past experiences. 
Further, connecting our individual thought with those of 
others, we come to rest our knowledge upon the collective 
thought of humanity. It would be intellectual suicide or 
madness if we followed any other principle. We can 
never demonstrate logically our reasons for the faith that 
we feel in the continuity of nature.and the uniform opera
tion of its laws. All science ultimately resolveR 
itself into a product of our faith in the trustworthiness of 
the ever-changing universe. This sense of trustworthiness 
is the slow growth of ages, but it is none the less the basi:; 
of scientific truths as we apprehend them. If this basis 
of faith is not repudiated by science, it has equally legiti· 
mate claims upon our acceptance in the philosophy of th~ 
Ab;olute. 

This conformity of the material universt.: with our 
faith in its trustworthiness establishes the link which 
joins man with the universe in which he lives and moves 
and has his being. We do not feel a:; if we were like fi:;h 
taken out of water or like the soaring eagle mad-! to walk 
over earth. This harmony between our thoughts and the 
operations of Nature is the highest natural revelation. 
This harmony springs not from man's consciousness only, 
nor is it born of inert matter. It not only linkJ us with 
Nature, but it links us and Nature alike with the Infinite 
existence whose purpa;es ol wisdom and b.!ne .. ·olence, 
beauty and power, are thereby disclosed to our eyes of 
faith and knowledge. Science thW' hold~ the torch of 
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filith- to the mystery of religion. If this torch were 
.extinguished or set aside not only will Theism suffer, 
but with it science itself will cease to be scientific, for it , 
lf.lso rests ultimately on faith in the harmony of the 
Universe, and the permanence of its laws and methods 
of work. 

The threefold postulates of existence are thus seen 
to be. distinct and yet harmonized together. All attempts 
to assimilate and reduce them into one absolute existence 
fail, because they are bound to fail. At the same time, 
they are not distinct in the sense of being disjointed puts 
of a mechanical whole. They are one and yet they are 
many. Nature: and man, each have definite relations of 
subordination to the great Infinite which rules over them 
and harmonizes them, and the discovery of these subordi· 
nate relations is the special domain of the philosophy of 
Theism. Even agnostic philosophers have admitted the 
existence of power and wisdom, beauty and benevolence, 
as manifested in the operations of Nature. In the infancy 
of science, this power and purpose was concieved as not 
the work of any single unseen agency and wil~ but as the 
play of good and bad deities-Devatas, angels, spirits, and 
ghosts, the godi and goddesses of mythology of tribal 
and local origin, which had larger powers and more 
subtle influences over Nature than mao. This stage of 
thought naturally led to polytheism and to idolatry. It 
obtains still in this and other countries among people who· 
cannot understand the universal harmony of Nature's laws 
as scienc\! discloses it. Later on, science taught men to 
classify these agencies into good and bad angels, Devas and 

I Da.ityu, Ahriman and Ahuramazad. A hierarchy d cods/ 



7t A MODERN RISHI 

bigga and smaller, under the banners of the principle~ 
of good and evil, was th1Js evolved, and it is best seen 
in the early faith of the Hindus and Parsis and has left 
its stamp on the Mahomedan and Christian systems of 
faith. Finally, with. the triumphs of scientific investiga
tion, the idea dawned upon men's minds of the world of 
Nature and Man being pervaded by one power, wisdom 
and purpose, which superseded the old gods and 'goddesses 
and the division of good and evil principles. This was the 
work of Theism. This God was not, as in the older forms 

d Theism, apprehended u a being among otht: r beings, 
a fashioner or mechanician setting the watch in motion 
from outside, but a God immanent in everything and 
over-ruling the Universe, a God who was not exhausted 
by the limits of His work, but was, in the words of the 
Purusha.,-ukta, 'Bigger than the Infinite Universe, and 
encircling as He did, the created world of matter and 
man, exceeded it on all sides.' It was the peculiar glory 
of the Cpani.->hads to have discoursed of such a God. 
• The winds blow from fear of Him, and the Sun rise:; 
and sets as He directs. Fire and Indra and even ~ath 
run on His errand.' In one of the l' panishad~ there i.:; a 
beautiful account of the way in which the mythokgical 
g<:'ds of Fire, lndfat etc., tri~ their strength in contc:~t 
with thi; Supreme Brahma, and were foiled in the 
attempt and submitted to do His bidding. He saw, or 
rather thought, and the world and the inhabitant;; thereuf 
Wl!l'e created. This is aoo the teaching of the Old 
Testament. Order means reason, conscious mind, tJ( 

personal w i:l. God's immanence in ~ature is St.-en in the 
order and the purpose Yfhich animates 'Sature. 
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This account of the origin of things does not make 
the work of creation an event in time or history. It is as 
much a development of infinite thought, as though it had 
no beginning in time. Both Geology and Astronomy~ 
however, show to demonstration that Cosmos, as we no\v 
see it ordered and regulated, had a beginning, and a deve
lopment or evolution from imperfect to perfect, and from 
simple to comple¥ orders of beings. In this latter view, 
the important point. for us to note is not the question of 
time but of causation. If causation is seen to be at work 
in infinite time and space, it is a sufficient explanation for 
the purposes of practical certitude. 

There can be no natural agents in the proper sense of 
the word. Matter is in its essence inert and the so-called 
agents are only signs by which the divine reality regulates 
the purposes of law and order, beauty and benevolence, 
power and wisdom. This divine activity is what ·is signi· 
fied by the phrase, 'God immanent in Nature.' These 
activities are interpretable by man and become trust· 
worthy, because they are His activities and not mere. 
casual combinations and permutations of lawless and 
purposeless chance. Material agents are like the tt:legraph 
wire through which messages are sent across tim~ and 
space, a.nd deciphered by man, whether they are mes~agt5 
of ~cience or of rdigion. An interpretable universe brings 
man face to face with God as the e\'er acting immanent 
cause of all natural changes, and the spirit which animate; 
and regulates the world. 

Just as Nature is supernatural in this view, Man. h.u 
·allio a. super-human element in him. The distinguishing 
·features in man are his self-conscious reason and his \(Jliti(•n 
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which is free to act or not to act within certain wd\. 
defined limits. Free volition can hardly be said to be 
present in brute creation. They are solely guided by their 
instincts and impulses, and are not in the strict sense of 
the word responsible for their actions. Man alone possesses 
a sort of delegated freedom to choose between right and 
wrong, between good and evil. He alone has the power 
of self-determination and of being a causal agent. These 
distinguishing featlires constitute his highest glory and his 
greatest responsibility. They furnish the bases of all law 
and government, morals and manners, social and family 
arrangements. literary and scientific culture, and finally of 
religion and ~orship. He is not a mere creature of neces
sity, not a mere diagonal result of opposite forces acting 
upon him, as ~ the rest of the world including even the 
brute creation. Man thus occupies a higher plane of being 
and the question arises how this higher existence is 
iUbordinated to the over-ruling Providence which regulates 
the universe including man as a physical being. In man's 
case hi:i spiritual relations with this univer;;al Soul are made 
manifest by the sense of con~cience in him, which makes 
him feel that he is responsible for the pro(W!r exercise of 
hii ddegated freedom. He feels that the spirit immanent 
in the universe about him manifests His presence in him 
throuch this faculty of conscience which accuses him 
~hen he goes wrong, and helps and guides him when he 
is on the right path. The bitter remorse he feels when he 
@eaos himself, and the sense of satisfaction which 
rewards him tthen be does his duty, are the coMtctinc 
links between his soul and the spirit he realises as the 
Soul c:l his soul. It is this communion which optM to him 
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the gates of another and higher world where love and 
justice reign supreme. Intelligent, self-originated volition 
under obligation of duty and sense of peiiSOnal responsi
bility, this is in the case of man the divine i that is the 
super-human and super-natural element in him. This 
ethical and personal conception of man's relation with the 
universal Soul is a higher revelation than what nature 
discloses, and this is the realm where faith and knowledge 
join hand to hand, or rather knowledge becomes faith 
which elevates man from mortal into immortal existence. 
Though we cannot know all that we might wish to know 
about these mysteries, these revelations of Man and Nature 
teach us that the deepest and truest thought man can 
have about the outside world is that it is the immediate 
manifestation of the divine or Infinite person in moral 
relations to imperfect persons who are undergoing intellec
tual and spiritual elevation in divine surroundings. At the 
same time God is not to be conceived of as merely man 
made infinite, in his qualities and without his imperfec
tions. This was the error of Buddhism which elevated the 
wise man above the old mythological Gods and even dis· 
placed the spirit from the universe. This is the form of 
idolatry against which all religions have raised their 
protests, and in none more emphatically than in the Aryan 
srstem of Faith. The Upanishads bave said that 'He who 
thinketh that he knoweth God doth not know Him, while 
he who thinks that he doth not know Him knoweth 
Him. From Him the speech of man recoileth in despair 
how to describe Him. The mind of mao cannot grasp 
it. Only through faith, hope and lo\'e can He be appro
a.chtd.' 
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This is the teaching of natural Theism. It has to be 
supplemented by furthl!r revelations of God in history 
v•hich form the basis of all historical religions and rcligiou:i 
movements. Historical revelations of Theism must differ 
from one another according to the circumstances of thl! 

age and country in which they occurred. Their historical 
surroundings are, however, destined in course of time, to 
fade in importance as their work of national education i~ 
accomplished, and they converge together to supplement 
each other's work in the final goal which they are all 
intended to reach. Alone in all the countries of the world, 
India has had the privilege of witnessing this convergence 
of historical faiths actively at work without losing it3 own 
indi .. idual characteristics. With her, revdation ha~ not 
ceased at any point of time. The stream has flowed aml 
still continues to flow in the lives and teaching of every 
saint and prophet of this or of other lands. From th\! 
worship of the elements personified, Indian Thei5m, or ,1:; 

I have elsewhere called it, the Bhagavata Dharma, dev~

loped into the worship of the power which rules mer the 
elements. This power then became clothed with ethical 
and moral grandeur, banishing the old gods and element~ 
into a lower order of beings and Dt.!vata.s, Deities. Th~ 

capacities of the human soul next attracted attentiiJn, 
and in the Cpanl:ihads the divine nature of the soul wH 

tirst formulated and carried up evc:n to the point d idcn· 
tity. Then came the Buddhists who strengthent..d the moral 
side of our nature, and substituted for the oiJ animal iilcri
fices the sacriiice of the animal in man, as the highest 
form of ,.,·orship and the ooly road to salvation. !'~:xt 
followed the aggressive domination of the Mah(Jm~;d.&!l 
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faith which had its own purpose in enforcing the claims 
CJf strict ~lonotheism not only in intellectual apprehension 
but in practical conduct; and ,now Christian inftuencea 
are at work. The (X>\\'er of organisation, active hatred of 
sin, and indignation against wrong-doing in place of_ 

resigned indifference, a correct sense of the dignity of 
man and woman, active philanthropy and a feeling of 
fraternity, freedom of thought and action, these are 
Christian 'irtues which have to' be incorJX>rated into the 
national character, and this work is actively going on in 
•11 parts of the country. The Bhagavata Dharma has 
many points of contact and kinship with the Christian 
~ystem of faith. The Supreme Spirit is apprehended in 
both as being the Ocean of life in which we live and 
move and ha\'e our being. The three persons of the 
Trinity ha,·e their more logical counter~ in the One 
without a second, who is absolute existence, 'Sat'; the 
Logos. or the \\' ord eternal is the ' Chit', and the third 
person, the Holy Comforter, is • Ananda •, joy and peace. 
"ho inspires joy and peace in alL The Hindu ideal of 
the soul becoming one on emancipation with the ami
,·ersal spirit is matt:rialized in the Christian mystery of 
transubstantiation. Both systems recognize incarnation, 
the difference ~ing of one or many. In both sacrifice hu 
played an important part. \rith these elements of kinship 
thl.:fc arc L"!i:icntial difftrences "'hich cannot be overlooked. 
The characteristics uf Indian Theism, which have enabled 
it to maintain its identity, will cling to it through all times. 
They are first its non-historical character. It is associated 
"ith no particular saint or prophtt, though it1has room for 
r~;\l·rtnce to all saints and prophets. It is not bound down 
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to any particular revelation but is open to the b-.:st influ
tnces of all revelations. With it, revelation is a pNpetual 
stream which never ceases to flow. Above all, Indian 
Theism is built on the rock of the direct communion of 
the individual soul with the Soul of the Universe to 
which it is linked by the tie of faith, hope and lovt', 
Indian Theism does not limit its education of man to 
a &ingle trial in this world. The modified law of 
• Karma • which distinguishes it from fatali~m. which 
connects the past with the present and future, is no
where better realized than in this country, though it· ii 
much exaggerated in some of its over-logical c.:nclusicns. 
The national mind has been cast in a spiritual and 
rt:ligious mould, which does not allow it to sink into 
the worship of this world and its riches and (X>Wer 

as the highest object of desire, but always look!! upon 
the hereafter as its chief resting place. The U nivers.:: 
is not merely His handiwork, but He is the Soul, Who 
ills the universe and moves it. Lastly, .Indian Theism 
teaches toleration to all, self-sacrifice, and the duty of 
Love, not only of man to man but to all animated 
beings. It was not, therefore, without rea3/Jil .that the 
Rev. Dr. Miller, in an eloquent address h0 gave at 
J.fadras, asked the Chtistiani to bear in rnind that God 
was at work in India long before any mis"iona1y, 
Catholic or Protestant, set his foot there, and that 
the Hindu system, amidst all iti corruptiun;;, contam.; 
t:lement.i of Divine Truth. Th~ Chri.,ti~o~" Wor/J, 
commenting upon this, has observed that India will 
not give up all its mould5 of thought at the bidding 
d British or Christian ocganisations, but it will draw 
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into itself the divine life which these organisations 
enshrine. 

Gentlemen, I hope you will excuse this last digression 
from the professed purpose of the present address. I have 
tried to present before you on parallel lines the substance 
of Professor Dr. Fraser's lectures which represent the 
latest phase of European thought, and illustrated it by 
references to our own ancient works. The parallelism is 
very suggestive, and I hope it will prove an incentive to 
some of you to follow up these studies.. If that result is 
achieved, I shall consider myself amply rewarded. 



v 
HINDU PROTESTANTISM• 

Once more we meet on this platform to takt stock 
(if our gains and losses of the year that is about to close. 
Many familiar faces that cheered us in our work and 
hdped us with .their sweet encouragement, have left 
w;, and their vacant places have not yet been filled up 
in our hearts and memories. The sad reflection comes 
upon our minds as we recollect these losses, whether 
after all, this Theistic movement is, or is not destined, 
to out-live those who first founded it in our midst 
twenty-eight years ago, and if we were left upon our 
resources, this feeling of dismay might overpower us 
"ith its heavy weight. The fact, however, is that the 
movement has struck its roots deep in the past, and its 
1rowth in the future may, therefore, safely be expected 
to embrace a longer period than is represented by the 
li't'ts of tht: present generations of our leaders. Durine 
the last few years I have been trying to set forth from 
this platform, and in other places also, the past history 
of the origin and progr~::ss of what has ·been well des· 
uibc:d by our saints and prophets for two thousand ytars 
and nwr~::, as the Bhagavata Dharma, of which th~ 

J;Ct:5<::nt Sc1maja mo~·~::ment is only a faint reflection an<l 
a humblt off-shoot. One of the essential featurt"! of th~ 
Bbagavata Dharma is its Prote5tant characttr. As among 
the Jews, prophet after prophet ha3 risen among us, and 

• AI'IDII mary \·.!dra. at the Prarthaaa ~la.ndira, BomLay, 119S 
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in their lives and precepts have protested against and 
denounced certain habits of thought and principles o£ 
action which have an inveterate tendency to encrust the 
true spirit of our faith and to give a human coating 
which obscures from view the essentially divine element. 
Bhagavata Dharma may, therefore, be safely described 
as Protestant Hinduism, and I would bespeak your 
favourable attention to-day to the chief feature of this 
long-coO'tinued protest, which has done such great service 
in the past and which is likely to do still greater service in 
the future. Our students are tolerably familiar with the fact 
that the searching of the spirit, and the cleansing of the 
heart which culminated in the growth of Protestantism 
in Western Europe were contemporaneously working as 
powerful agents in this our own country, and with a 
similar beneficial result. The Christian leaders of modem 
thought protested against the supremacy of the Latin 
langlla£e as a vehicle of expression and thought in the 
schools and churches. They protested against the excess 
of the ascetic ideas of the monks of different orders and 
the necessity of priestly intervention in all rites and cere
monies. They protested against indulgences, and they 
fii'Otested against pilgrimages, fasts, confessions and 
casuistry. They protested against the image-worship and 
n:lic-worship and pompous ceremonies, which did not 
knd to elevate the heart and the mind of man. They 
succeeded in their own time wonderfully, not only by the 
direct effect of their action in their own communities, but 
::-til\ more by their reflex effect on the Roman Catholic 
Chutch, which not only purified itself in the struggle and 
kept up its authority over a large part of Europe, but 

u 
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with renewed vigour, has again been able to raise its head 
as the oldest and noblest representative of constituted 
authority in its struggle with emancipating reason. The 
need for protest was not over with the century which 
produced Luther and Calvin, Knox and Latimer. The 

. established faith has always and everywhere a tendency 
to crow too rigid and authoritative, too mechanical and 
formal to retain the celestial fire pure and burning. The 
Puritans and the ·covenanters of the seventeenth and the 
Wesleyans and Methodists of the last century are all 
valuable only as protests against the weakness and cor
ruption of the established order of things. I need not 
pursue this topic further here, as my main concern is to 
trace the groY~th of the Protestant movement in our own 
country. With a view to prevent misapprehensions I 
may at once state, for the information of my audience, 
that I have based my own history of this movement on 
the biographies of saints and prophets, not written by any 
one of us, but by writers such as Nabhaji,. Uddhav
Chidghan, Priyadasa, and rendered familiar to us by 
Mahipati's great work written more than a century ago. 
Mahipati's collection makes us acquainted with the history 
of one hundred saints and prophets, out of which about 
fifty are from Maharashtra, and the rest from other part5 
of India. The saints and prophets, it may be noted, 
include about ten women, and as many Mahomedan~, anJ 
the rest, about eighty, comprise about an e1ual num~;r (1f 

Brahmins and non-Brahmins, and among these last ar.~ 

representative men of all castes and creeds : butcher~, 
spinners and weavers. gold;miths, barbers and mahar:;, 
kings and farmers, bankers and soldiers. This i~ the most 
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note\\~orthy feature of the leaders of the Protestant move
ment in India. ~o country in the world can present such 
a galaxy. of pure and pious men born in humble circum
stances, who struggled and strove for the cause, and won 
it not by their own strength, but by their humility. The 
genuinely natural character of the movement is attested 
by the fact that it spread to all classes and touched all 
hearts, both of mea and women, and of Hindus and 
Mahomedans alike. There is always good reason for des
pondency and despair, so long as any movement is not so 
general in its character. This has been the weakness of 
the Samaja movement, both of our own and of the Arya 
and Brahma Samaja, that they have failed as yet to stir 
the heart of the nation, and their influence is only 
operative over a few souls brought up in a particular 
atmosphere. It is on this account that the study of this 
old history becomes to us a matter of pa.ramol)llt impor
tance. These one hundred men immortalized by Nabhaji 
and Uddhav, Priydas and Mahipati, cover a period of fi~·e 
or six hundred years, and even yet the stream has not 
been dried up altogether. 

We have next to see what were the principal featw·es 
of the protest that these men raised each in his own place 
and time, each in his own manner and method. Their 
strusgles ltd to neither wars nor bloodshed nor persecu· 
lions, inquisitions, or banishments. They worked silently 
as God's spirit works in us, silc:ntly but surely. These 
men protested against the supremacy of the old Sanskrit 
language as a vehicle of learning, and they enriched, each 
in his own time, the stock of their vernacular treasures. 
The ~attle of the \'ernacular against the Classics is not 
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of our own time only. It is an old, old struggle. Pandits 
pounced upon Ekanath and Tukaram for d.uing to 
popularize the o\J learning so as to make it accessible to 
tlle meanest of the mean. The story of the drowning of 
Ekanath's and c•f Tukaram's works at the bidding of the 
Pandits is we\1 known. The same struggle was main
tained by Ramdas against Waman and by Rasal against 
~amadev. The saints conquered in the end, and so far 
th~ growth of the 'vernacular in each province of India 
ha:.;. hetn the measure of the growth of the protestant 
e\em<.:nt in that province. The protest was raised by 
these men against the tendency to exaggerate the impor· 
tance of rites and ceremonies as helps to the growth of 
the religious spirit. Rites and ceremonies are after all 
symbols, and if their symbolical character is not vividly 
presented to the mind, they obscure the religious vision, 
and usurp the place of the purity of heart and of true 
devotion for ,_, hich they were intended to be auxiliaries 
ooly, and not masters. Nearly everyone of the saints 
worked for righteousness in this direction, and it would 
take too long if I were to enumerate the triumphs they 
achie\·td. Jesus' protest against the Pharisees and Saddu· 
cees -.15 reproduced in the lives of every one of these men 
in their struggles vtitb Olthodoxy and Brabminism. Their 
success in thi5 de!llrtment has not been equal to that 
vthich they achieved in breaking down the monopoly of 
Sanskrit learning, but anybody who can read our Smritis 
and rel;gious ordinances and compare their strictness 
"' ith our present customs and practices, can alone 
mea:;u.e the greatness of the work already achieved. 
The third protest raised by theSt saints was against the 
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hold of the Yoga system of austerities and the sup· 
posed powers it conferred on the Yogi of performing 
wonders. In this direction the success is almost complete. 
Our countrymen have learned to discern the vanity 
of their foolish attempts to strive after occolt power, 
which even, when· possessed in full, means no real gain. 
The contrast exhibited in the lives of Dnyanadev and 
Changadev, and of Dnyanadev himself and Namadev, 
typifies this feature of the protestant movement· with 
remarkable accuracy, and leaves nothing to be desired. 
The fourth feature of the movement was directed against 
the relaxation of the strictness of caste rules and distinc
tions. The inclusion of mahars and barber:;, cobblers and· 
butchers, the inchtsion of women and Mahomedans among 
the saints, represented an enlargement of view to which 
you will scarcely find ~ parallel elsewhere. The lives of 
Ekanath and Kabir, R1.mdas and Tukaram, typified the 
highest efforts of true religion in this direction. The 
success here is not so permanent and assured as in other 
respects, but still much ground has been gitined. The 
next protest was raised against cruelty and impurity, 
against animal and human sacrifices, against the worship 
of cruel deities and the performance of Shakta rites. "the 
success here is complete. The next ground of prokst was 
equally strong against Polytheism though not against 
idolatfy, except in the .ad\'anced sects of ~anak and 
1\abil', The saints were practically worshippers of one 
God, and their tfforts not to admit- a multiplicity of rival 
gods was heroic. The protest was equally loud in {a\'our 
of proclaiming that God was a IO\ ing God. and that his 
:>piritual Pro\'idcnce cared for the meanest of His creatures 
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~·ith more than a mother's and father's love. This sense 
of a loving God who spoke to and walked with, and com· 
forted the worshippers, that sense is our richest treasure, 
though the stories told of this inter-communion with 
men have been often of a very grotesque character. These 
then are the points in which Indian Protestanti5m has 
done us service, and if we are true to our great ancestors, 
thi:; is the work and these are the lines on which we 
should carry on the struggle. Coming in contact with 
lfahomedans, the Hindu Protestant Saints made convert' 
of thoughtful Mahomedans by making concessions which 
implied an unity of Providence, whether it was called 
Rama or Rahim. We have come in contact with Christi· 
anity and we have our own concessions to make. But, 
whatever we give in or take from our surroundings, one 
thing we mu::~t never forget-that it is not a movement 
started hy a ft.:w English educated natives, and that it:; 
found~r was this or that man in Bengal or the Punjab. 

' The mc.vcmt:nt is older than Modern India, and it is not 
confined to the English educated classes in the towns. It:; 

roots li~ deep in our history and we must study it there 
all along the line if we ·want to understand how we really 
stand, and whither we have to gr. Authority in matters 
of faith i:; a:; e:;sential as authority in matters of secular 
happiness. Authority is not a creation of the imagination. 
We cannot create the same which teaches us to bow to 
noble and good men of the pa;;t, and we cannot dispen~ 
v.ith tht:ir help. We must Sd!k them as our guidt.-s. Our 
domestic guidt!s are in such matters to be preferred to 
f0reign guides, because these last have not been the fie5b 
of our flesh, and the bone of our bone. If v.·e v.ould bear 
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that in mind and work the movement on the lines of the 
Bhaga\•ata Dharma in the times to com~ success is sure, 
because it is His work, and He will carry it through by 
the hands of poor men, if only we swear fealty to Him and 
hold by Him through good and bad report. 



VI 

THE SAINTS AND PROPHETS OF MAHARASHTRA 

We propose in this chapter to trace in rough outline 
the history of this religious upheaval in Western India. 
Our main sources of information will be the voluminou:; 
biographies of the ~saints and prophets of Maharashtra, 
written by one of our own poets, Mahipati, towards the 
close of the last century, long before British influence was 
felt in these parts as a factor of any importance. Like 
the political struggle for independence, the religious 
upheaval was also not the work of a single man, or even 
of a single century. Its early commencement can he 
traced even anterior to the Mahomedan conquest of the 
Deccan. L'nder the rule of the Yadav Kings of Devagiri, 
Dnyandev, the first saint and prophet of Maharashtra, 
wrote his famous commentary on the Bhagat•ad Gita in 
tht spoken language of the country. Mukundraj, who 
lived under the Ballal Kings, also wrote his famous "ork, 
the first of the kind in Marathi, in the hHlfth century. 
The ~1ahomedan invasions for a time Stem to havt ~ra· 
lysed all activity, but gradually the national spirit regained 
its healthy elasticity and just about the time of the nse 
of the llaratha power we had a galaxy of saints and 
prophets, whose names have become hous.::hold "onh 
with the people of the country. The stream continued 
to flow in full tide for t'A·o centuries, and then it ap~a::; 
to ha\·e dried up, and v.ith it.:; ebb, the political domina· 
tion also became a thin' of the past. Roughly ~peakin~ 
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we may state that the history of this religiolli revir3.1 
covers a period of nearly five hundred years, and during 
this period some fifty saints and prophets flourished in 
this land, who left their mark upon the country and its 
people so indelibly as to justify Mahipati in including 
them in his biographical sketches. A few of these sainti 
were women, a few were Mahomedan converts to 
Hinduism, nearly half of them were Brahmins, while 
there were representatives in the other half from among 
aU the other castes : Marathas, 1\u,bis, tailors, gardeners, 
potters, goldsmiths, repentant prostitutes, and slave girls, 
even the outcaste Ma!Jars. Much of the interest of this 
religious upheaval is centred in the facts we ha\'e noticed 
above, as they indicate plainly that the influence of 
higher spirituality wa." not confined to this or that cla.ss, 
but permeated deep through all .strata of society, male 
and female, high and low, literate and illiterate, Hindu 
and Mahomedan alike. These are features which the 
religious history of few other countries can match or 
reproduce, unless where the elevating influence is the 
result of a widespread popular awakening. In Northern 
and Eastern India a similar mo\'ement manifested itself 
much about the same time. Kanak stirred up the Punjab 
to rise and made a supreme effort to reconcile Hindui~m 
with Mahomedanism. Chaitanya in the far Eiist suught 
to bring men back from the worship of Sllakti anJ 1\t~li 

to the faith of the Rhagat:at; while Ramanand anJ K..tLir, 
Tulsida.s and Surdas, Jayadev and Rohid:u, contrit.uttd 
each in his own way to the work of spiritual tnlighten
ment, Their influence has no doubt bttn grtat and 
abiding, but it cannot be compared with the work ~ ... n:: 
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by the saints and prophets of Maharashtra. The namt:s 
of Changdev and Dnyandev, Nivritti and Sopan, Muktabai 
and Jani, Akabai and Venubai, Namdev and Ekanath, 
Ramdas and Tukaram, Shaik Mahomed and Shanti 
Bahamani, Damaji and Udhav, Bhanudas and Kurmdas, 
Eodhle Bava and Santoba Powar, Keshav Swami and 
Jayaram Swami, Narasimha Saraswati and Ranganath 
Swami, Chokhamela and the two potteL"s, Narahari Sonar 
and Savatia Mali,· Bahiram Bhat and Ganesh Nath, 
Janardanpat and Malopant, and many others that might 
be cited, furnish an array which testifies to the superior 
efficacy of this movement in Maharashtra. The Brahmins 
in these parts furnished a much larger proportion of 
saints and prophets than was the case in ·any of the other 
parts in India where the Kshatriya and Vaisya 
castes furni~hed a much larger contingent than the 
Brahmins. 

As is the case with all biographies of saints, the 
popular imagination attributes to these persons wonderful 
and miraculous powers, notably those of raising the dead 
to life, healing the sick and feeding the hun~r)'• The 
stories \\ hich are told of the way in which they were 
hdped by supernatural agency in their mis...,ion of love 
may or may not be accepted in th.::se days of vigilant 
critici:;m. As Mr. Lecky has remarked, it i5 the atmos· 
~·here of childlike credulity ·which pre-disposes men to 
require and accept these wonders and miracles as eventJ 
<.•f ordinary occurrence. The saints and prophets tht::tn· 
selves did not claim miraculous powers. They were 
meek and suffering men -. ho placed their tiust in ftovi· 
dence, and their trust was justified beyond thC:ir ex~c· 
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tations, often times to their own surprise. The moral 
interest of these biographies centres however, not in their 
miraculous feats, but in their struggles, and in the 
testimony their lives afforded in vindication of the eternal 
reriti~ of the moral law and man's higher spiritual life. 
It is with this aspect of their life that we are more imme
diately concerned in the sequel, and we hope to show that 
in this respect the work they accomplished was priceless 
and blessed beyond all comparison. 

There is a curious parallel between the history of 
thl! Reformation movement ·in Western Europe and the 
stn:ggle represented by the lives and teachings and 
writings of these saints and prophets who flourished about 
the same time in Maharashtra.. The European reformers 
of the sixteenth century protested strongly against the 
authority claimed by the priests and the clergy with the 
Roman Bishop at their head. The deigy and the Pope 
n.:presented a tradition of authority which had come down 
from the remote past, and had done signal service in its 
own time in humanising and ci\'ilising the hordes of the 
barbarian conquerors who devastated the Roman provinces. 
In course of time, the priests, instead of being the servants, 
claimed to be masters and rulers, with temporal and spiri
tual !lOwers. and intermediaries between God and man. 
The exerci~e of this intercession was hedged round by 
numberlc5s rites and ceremonies, and in course of time 
m:<ny abu:>es crept in and alienated general sym~thy. 
Thci< abu:;es assumed their worst forms about the time 
that Luther rebelled against the authority which issued 
indulgences and }e\ied Pder's Pence, not as charity, but 
a~ a tax to subserve the temporal power of intriguing 
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Popes and their vicious Cardinals. The Reformation in 
Western India had its counterpart in this respect. Ancit:nt 
auth()l'ity and tradition had been petrified here, not in an 
ambitious Bishop and his clergy, but in the monopoly of 
the Brahman caste, and it was against the exclusive spirit 
of this caste domination that the saints and propheN 
struggled most manfully to protest. They BS.'itrted the 
dignity of the human soul as residing in it quite indeptn· 
dently of the accidents of its birth and social rank. The 
circumstances of their own birth and education naturally 
predispa;ed some of these preacher!l to take up such a 
~Uition. As observed aboH, nearly half of them were of 
castes other than Brahmins, and some of them of very low 
castes indeed. Many of thl! Brahmin rdormers also had 
some stain in their inherited purity "hich led or forced 
them to rebel against all artificial restraints. Dnyandev 
and his brothers and sister Muktabai were born to their 
father after he had retired from the world and became a 
Sanyasi. His spiritual guide, Ramanand, came to 
know that this Sanyasi'had not obtained his wife's willing 
consent to a change of Ashram and he orddcd him to go 

back to his native place and li\e with his wife. The 
children so lxxn to the Sa11yasi became marked objecti 
oi caste aversion, and the Brahmins refu::;ed to ~rform 
the Initiation ceremony when the brothers reached the:: 
proper age. The children remained in this unrccognikJ 
condition all their life, and were revered notwithstanding 
this Jcfect in their caste respectability. .\nothcr s:tint. 
Malopant, wa5 married to a low-caste girl, "hose cast~ 
was DOt discovered till aftl!r the marriage, and th.:! husLan.J 
did not al.andon her, but only hd.l no intercour:Y. "'ith 
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her, and when on h~r death, he performed her death-rites 
as usual, a miracle was displayed which satisfied his 
worst enemies, that Malopant and his Mahar wife were 
both holy by nature. Jayaram Swami's master, Krishna· 
das, was similarly married to a barber gir~ and the 
inferiority of her caste was discovered after marriage. 
The holy life of the man had, however, such an effect that 
at last, after much persecution, even the high priest 
Shankaracharya of the day raised no objection. Ekanath, 
it is well-known, made no secret of the little. importance 
he attached to caste distinctions. He fed a hungry Mahar 
at his house, and, when out-casted, allowed himself to be 
taken to the river for purposes of purification, when a 
miracle took place by which the merit of feeding a hungry 
Mahar was proved to be far greater than that of feeding 
many hundred Brahmins, for the former merit cured a 
leper of his foul disease, when the latter failed to make 
an)' impression on him. A very common miracle is 
reported to have b~en performed by many of the saints. 
notably by Dnyandev, Ekanath, and Naganath, when, on the 
refusal of the Brahmins to officiate on Shraddlul ceremo
nies in their places for breach of caste regulations, the 
deceased fathers of the obstinate Brahmins were made to 
descend to earth, and shamed their incredulous sons into 
the belief that their caste exclusiveness was wholly out of 
place. In Namdev's biography, his God of Pandharpur, 
who had allowed Namdev to invite Brahmins to a feast 
and himself partook of that feast with the saint, was him· 
sd{ excommunicated, and then the story relates how 
Dnyande\', who was present in spirit. remonstrated with 
the Brahmin persecutors. 
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He ~aid :-There was none high or low with God. All 
were alike to him. Never entertain the thought that I am 
high born, and my neighbour is low of birth. The Ganges 
is not polluted, nor is the wind tainted, nor the earth 
rendered untouchable, because the low born and high born 
bathe in the one, or breathe the other, or move on the 
back of the third. 

The most touching incident, however, is that which 
occurred in the persecution of the out-caste Mahar 
Cbokhamela for his having dared to enter the temvlt: of 
Pandharpur. When remonstrated with for his temerity, 
Chokhamela replied that his God took him inside by force, 
and he did not go of his own accord. He remonstrated 
with the Brahmin worshippers of the temple in thi:;. 
strain-What availeth birth in high caste, what availcth 
rites or learning, if there is no devotion, or faith? Though 
a man be of low caste yet if he is faithful in heart, and 
loves God, and regards all creatures as though they wert~ 

like himself, and makes no distinction between his own 
and other ptoplts' children, and speaks the truth, hi~ 

caste i'l pun•, and Cod is (!leased with him. ~t:Ve( a:~k a 
man's caste when he has in his heart faith in God, and 
love of men. ·God wants in hi5 children love and devo· 
tion, and he dOt:s not care for his ca.':ite. The Brahmin:>, 
u might be expected, were not cooverted by thi~ preach· 
ing of high wisdom, and they complained to the ~fu.;alman 
oifcer of the place, and he like another Pilatt: CJf thr;: 
Bible story, ordered Chokhamela to b:! puni...J\cd by !Jein~ 
tied to and driven by a team of bullock5, and tortured tu 
d~tb in this crud fashion. God, howev..:r, miraculou.;ly 
delivered his wor5hipper, and baffil!d the opprt"'.eor~. br 



THE SAINTS & PROPHETS OF MAHARASHTRA 95 

the bullocks would not move from their place. The story 
of Bahiram Bhat is also interesting in this connection. 
Being a Shastri, he did not find rest in Brahminism, and 
.therefore became a Mahomedan under the impression that 
its monotheism would satisfy the cravings of his heart, 
but failing to find the satisfaction he desired, he returned 
back to Brahminism. Both Brahmins and Mahomedans 
found fault with him for these changes of faith, but 
he disclaimed being either Hindu or Mahomedan. Bahiram 
Bhat challenged the Brahmins to make him a true Brah
min as long as his circumcision mark was not removed, 
and he challenged the Mahomedans to fill up the 
holes in his ears, which showed that he was still a Hindu. 
The Mahomedan converts to Hinduism, represented 
by Shaik Mahomed's followers even to this day obsef':'e 
the Ramzan fasts and the Ekadasi fast, and make pilgri
mages to Mecca as also to Pandharpur. There are 
many other saints of great renown who, like Kabir, Nanak 
and Manik. Prabhu, are claimed both by Hindus and 
Mahomedans as belonging to their respective communities, 
and worshipped and reverenced as such by both. These 
examples will suffice to show how the lives of these men 
have tended to elevate the national conception of ma.n,s 
spiritual nature, and shake the hold of caste intolerance. 

The result of all this elevated teaching is seen in the 
fact that caste exclusiveness now finds no place in the 
religious sphere of life, and it is relegated soldy to the 
social concerns of men, and even there its restrictivene5s 
is much relaxed. The relaxation is most accentuated at 
the time of the anAual Pandharpur pilgrim gathering:;, 
and the mixed greetings with which the Lord's Feast is 
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cdebrated on the last day. Just as in Europe, men 
ceased to believe that thP. priest was a necessary medium 
bttween God and man for purposes of salvation, in this 
part of India, the domination of the Brahmin caste as the 
gods of creation, whom the other castes should serve and 
worship, lost much of its potency, and men and women, 
high and low, came to feel that they were free to attain 
salvation by faith and love in spite of their low origin. 

There was a counterpart of the European protest in 
the way in which our saints. and prophets raised their 
voice against self-mortification and fasts, and meaningless 
l'tnances and endless pilgrimages. The same spirit 
pompted them to condP.mn austerities practised by those 
who followed the r oga system with a view of acquiring 
the power of working wonders which, it was supposed, 
the Yogis enjoyed in consequence. This contest between 
l' oqa and Bhdti is well illustrated by the encounter of 
the proud Changadev with Dnyandev, when the former, in 
reliance on his Yoga JX'Wers rode on tigers, and used 
~pent whips and was put to shame by Dnyandev riding 
on a •.nll. There was a similar encounter between Dnyan. 
4lc::v and Namdcv, when the former, by the exercise of 
ruga poweis, became small in size, and drank the waters 
d a d~ep well. while Namdev, by his devotion, brought 
the v•atets to overflow the well for all time, so that all 
who pa:;:;ed by, and felt thirsty, might drink to tht:ir 
hearB' content. These stories most beautifully typify this 
fcaturt uf the teaching of the saints and prophet! of 
~~ ahara.shtra. 

The story of Kanoba Pathak, who was unbraided by 
a Brahman of BenartS for his inordinate love of children, 
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and astonished his critic by throwing away his child into 
a wen with seeming indifference, illustrates the vanity of 
the vows of celibacy, which cannot by themselves produce 
equableness of mind, and indifference to pains and plea
sures. Ekanath all his life lived with his wife and children, 
and so did Tukaram and Namdev, though they were not 
blessed with sympathetic female relations. Bodhale Bawa, 
Chokbamela, Damajipant, Bhanudas, the two potter saints, 
and many others lived in the midst of their families. Dnyan
dev's father who had become San.yasi without obtaining 
the free consent of his wife, was directed by Ramanand to 
return to his home, and live with his wife. All these inci· 
dents prove that a very high conception of the sanctity of 
family-life was realised by these. saints and prophets, and 
they did their best to correct the national weakness which 
shrinks from trouble and anxiety by retiring from the 
world's conftict. The livei of the female saints have a 
special interest in this COI.lJleCtion. The biographies relate 
that, owing to their devotion and implicit faith, God helped 
them out of their difficulties by assisting them in their 
daily household work, and, by assuming strange disguises, 
permitted them the freedom they wanted in order to serve 
Him without being missed by their jealous relations. There 
is a danger in all such stories of making providential inter
vention too cheap, but this fault is more than balanced by 
the high moral which underlies these accounts. The 
sanctity of married and family life was nobly vindicated 
by these saints and prophets, and this was a signal moral 
triumph over the past traditions of asceticism. 

All students of modern European history are 
a\o\arc: that the Reformers achieved their most permanent 

7 
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success in the liberation of the national intellect from the: 
thraldom of scholastic learning, and the oppressive pte· 
pondl!rance of the classical Latin in which all the best 
books were till then written. The Bible was, by the help 
of these Reformers, for the first time made accessible to 

all, high and low, and the mon~poly of lea min,, till then 
enjoyed by the priests, Wa5 shaken to its foundation:;;. 
Here, in India, the process of liberation was carried out 
on the same lines. · The professors of the old Sanskrit 
learning found for the first time, to their great surprise, 
that the saints and prophets addressed the people, both in 
speech and writing, in their own vernacular, and boldly 
opened the hitherto hidden treasures to all and sundry, 
men and women, Brahmans and Shudras, alike. The 
final victory was not achieved without much struggle and 
considerable suff~ring. Dnyandev was the first adven· 
turer to stray into these forbidden regions, and his 
example was followed by Ekanath and Ramdas, Namdev 
and Tukaram, Vaman Pandit and Mukteshwar, Shridhar 
and Malopant. These last four gifted men are more 
celebrated as authors and poets than as religious teacher~, 

but they derived their inspiration from the same sources. 
It is true the \' .:das and the Shastras were not translated 
as the Bible was, but there was a sufficient reason 
for this difference. These early Marathi writerj knew 
that modern India, after the Buddhistic revolution 
-.·a.s less influenced by the Vedas and Sha ~tras than 
by the R.zmJy<~na and .1/ahabharata, the BhaJ:at·at.r 
Pu.ratta and the Cita, and these latter works were trans
lated and made accessible to all. The pioneers in this field, 
Ek.anath and Tukaram, were each made to bear the brun~ 
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of Brahmin opposition. Their works were not burned as 
in Europe, but they were ordered to be thrown into 
water. The river gods, however, so the story runs, would 
not Jet them be destroyed, and the works remained dry 
and would not. sink, and thus became more famous than 
ever. Vaman Pandit, the great Sanskrit scholar, who 
would not deign to speak or write in the popular lan«uage, 
as being unfit to be used by a Pandit, was, when brought in 
contact with Ramdas, made to see the error of his ways; 
and a Brahmin translator of the Ramayana, named Salya 
Rasa~ who was over-proud of his superior learning, was 
similarly put to shame by a message from his goddess 
that he should get the work corrected by submitting it to 
the revision of the tailor Namdev. Dnyandev also was 
made the instrument of performing a miracle, by which a:. 
buffalo was said to have recited the Vedas by heart. This; 
story is obviously an allegorical parody of the mentall 
condition of those who prided themselves upon their
ability to recite the Vedas without understanding their 
contents. 

The struggle bet ween the claims of the Classican 
Sanskrit and the Vernaculars, of which we hear so much1 
in these days, is thus an old conflict, the issues in which, 
were decided in favour of the Vernacular or living langu-
ages long ago, and whatever scholars and antiquarians:. 
may urge to the contrary, there can only be one answer
to the q\lestion,-the an:;wer which was given by the· 
saints and prophets when they laid Sanskrit aside as use-
le~ for their work, and spent all their energies in the. 
cultivation and growth of their mother tongue, It may
safely be said that the growth of the modern vernaculars. 
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in India is solely the result of the labours of these saints, 
and that the provinces which showed most decided 
tendencies in the way of reform, also showed the m<>!'t 
healthy development of their Vernacular literature. 

The Protestant reformers in Europe achieved another 
change of great importance in the way in which they 
raised their voice against the excesses to which image
worship and saint-worship were carried in the Roman 
Catholic Church. · On our side, also, this protest was 
raised. but it did not assume the iconoclastic form which 
the Protestant reformers, especially the stricter sect 
among them, adopted. Po1)1heistic worship was con
demned both in theory and in practice by the saints and 
prophets of Maharashtra. Each of them had his own 
favourite form of the divine incarnation, and this worship 
of one favourite form ldt no room for allegiance to other 
gods. Ramdas, for instance, worshipped God under the 
name of Rama; Ekanath and Jayaram Swami wor~hip
ped Him under the name of Krishna, Tukaram, Chokha
mela and Namdev under the name of Vithoba; Narahari 
Sonar and Naganath under the name of Shiva: Janardhan 
Swami and Sarasimha Saraswati under the name of 
Dattatraya; ~(orya Gosa\·i and Ganeshanath under the 
name of Ganpati, and so on for the rest. Strange stories 
are told in these biographies of the way in which the 
saints, when they \isited other shrint!', refused to See the 
image in the form in which they did not worship God, 
and, a:; a consequence, the image manifested itself to them 
in the form familiar to them. Th~ supremacy of .ont~ 
God. One without a second, \US the first article of the 
creed "ith every one of these saint;, which they wou!J 
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not allow anybody to question or challenge. At the same 
time, as observed above, the iconoclastic sprit was never 
characteristic of this country, and all the various forms io 
which God was worshipped were believed to merge fmally 
into one Supreme Providence of Brahtna. This tendency 
of the national mind was a very old tendency. Even in 
Vedic times, Indra and Varuna, Marut and Rudra, while 
they were separately invoked at the sacrifices offered for 
their acceptance, were all regarded as interchangeable 
forms of the One and supreme Lord of Creation. This same 
tendency explains the comparative indifference with 
which the saints and prophets treated the question of 
image-worship. It is a complete misunderstanding of 
their thoughts and ideas on this subject when it is· 
represented that these gifted people were idolaters in the 
objectionable sense of the word. They did not worship 
stocks and stones. In \'edic times there was admittedly 
no idol or image worship. It came into vogue with the 
acceptance of the incarnation theory, and was stimulated 
by the worship of the Jains and Buddhists of their saints. 
Finally, it got mixed up with the fetish worship of tht! 
aboriginal tribes, who were received into the Aryan fold, 
and their gods were turned into incarnations of the Aryan 
deities. The saints and prophets, however, rose high 
above these gro\'elling conceptions prevalent amongst 
the poople. Idol worship was denounced when the image 
did not represent the Supreme God. Both Tukaram and 
Ramdas ha\·e spared no words in denouncing these • 
aboriginal and village gods, and their frightful rites and 
sacrifices. In the life of Bhanudas it is stated that he 
told the King of Vijayanagar that the Goddess he 
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worshipped served his God at Pandharpur in a mtJDial 
a~city as a sweeper, and the king found it to be the 
truth when he visited Pandharpur. In the lives of two 
«her saints it is stated that the Goddess Kali, to whom 
human and animal sacrifices were offered, was so frighten
~ by the protest of the saints in the name of Hari 
against such cruelty, that the sacrifices were given up by 
the cunmand of the Goddess not only for the tUrle, but 
foe all time. These illustrations will serve to show in 
what light image-worship. as an aid to devotion. was 
utilised by these saints. and unless this distinction is 
borne in mind, it will be impossible to understand the 
tru~ position occupied by these teachers in this important 
matter. 

There is one point, however, in which the reforming 
saints and prophets in this country differed essentially 
from those who were working in the· same cause 
c:l.sewhere, the contemporary protestant reformers in 
Europe. From the Vedic times downwards, the Aryan 
gods have been gods of Love and Brightness, of sweetness 
and of light. There were, of course, terrible gods also, 
such as \'arunaand Rudra, who inspired awe and filled the 
mind with terror. But the national tendency was to 
dwell with affection on and contemplate chiefly the bright 
side of divine Providence, and was unlike the Semitic idea 
"'hich d ""·elt upon the terrific manifestation of a distant God, 
-.hose glory could not be seen save through a cloud, a 
Sc:vcre Cha.stiser of Human frailties, and a Judge who 
puni5hed more frequently than He re'A ardt:d, and evtn 
"'ht:n He rewarded, kept the worshipper always in awe 
aoJ trembling. This conception titS at the root of all 
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Semitic religions, and it is to the credit of Christianity 
that it attempted and partly succeded in bridging the gulf 
by securing the intervention of God incarnate in the flesh, 
as jesus Christ, who suffered for mankind and atoned for, 
their sins. This intervention was l}ever found necessary 
in the Ar)•an religions of Greece or Rome, or of India. 
God, with us, has always been regarded more as a father 
and a mother, a brother and a friend, thaa a judge and a 
chastiser and a ruler. Not that He does not judge, or 
rule; but He judges, rules, and chastises with the love of 
a father or ~ mother, ever ready to receive the repentant 
prodigal son back into his arms. The orthodox Brahminical 
conception does not bring out this feature of kindly 
Providence so prominently as it is found to be realised in 
the teachings and life experiences of our saints and 
prophets. They are emphatic in their assertions that 
they were able to see their God, and hear His words, 
and walked arid talked with Him, and held intercoqrse 
with Him. In their higher moments they, no doubt, 
describe Him as One who did not speak, but their most 
normal condition of mind was one of satisfaction when 
they realised His presence as we realise the presence of 
sensible things. The Yogis and the Vedantis only talk 
in their waking dreams of being one with God, but 
~amdev and Tukaram, Ekanath and Dnyandev, were 
not \!ontent with this distant and difficult union, which 
did not last during· all the moments of their conscious 
life, and compared their own happiness in such daily 
intercourse with God as being above all the attainments 
<>f \'og11 and r(dtJt~ta. We may believe the miracles 
ascribed to these saints or disbelieve them, but we cannot 
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disbelie,·e their emphatic statements on this point. All 
the love that in Christian lands circles round the life and 
death of Christ Jesus has been, in India, freely pour~:d 
upon the intense realization of the every-day presence 
of the Supreme God in the heart in a way more convin
cing than eyes, ears or the sense of touch can realise. 
This constitutes the glory of the saints, and it is a 
pa;session which is treasured up by our people, high 
and low, men and ·women, as a solace in life beyond all 
value. 

As a consequence of this conception. of God'~ 

relations with man, the supreme efficacy of tlevotional 
Love, Bhakti, over all other methods of attaining to Hi5 
knowledge became the cardinal creed of these Vaishna·va 
sects. There is not a life in all these sketches drawn by 
~fahi~ti in which Bhakti and Faith, Bhau,a, are not 
empha.;;ised as bt:ing far superior in virtue to all other forms 
of worship, such as the performance of riti!S and ceremonies 
of external worship, pilgrimages and ablutions, self-mortifi· 
cations and fasts, learning and contemplation. These have 
relation only to the body or the mind, w bile the Spirit is 
-.,·hat God desires to see engaged in His service. The 
rit~ and ceremonies may be performed as indifferent 
matters. just as food may be taken and thirst quenched, 
and the rest of skep enjoyed, a;; they come naturally 
-.,·ithout effort or unnecessary anxiety about them. The 
best ablution is \\hen the senses are drowned in the ocean 
ci God's presence about us, and the s:tme presence is 
made to till us inside and out. The best sacrifice 
and the highest D.ziUJ or 'ift is when we surrender our· 
seh-es to His sweet •·ill and for Hi:; service, and claim 
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nothing as our own. The best mortification is that which 
makes the spirit humble before Him, the best conte~
plation is when His glory is sung with all our powers. 
Neither knowledge nor Yoga powers, health nor wealthr 
nor children nor possessions, not even M ukti, freedom 
from birth and death, is desirable in itself. What is 
desirable is to be always full of love for Him and His , 
works including all creation, men and animals. Namdev 
cried while removing the bark of a tree, because he 
thought he saw blood coming out from the stroke of his. 
axe, and he struck himself with the axe to see how be 
felt. and realised what the tree might feel. Shaik Maho
med, being sent by his father to practise the butcher's 
trade, first cut his own finger with his knife to see how 
the animal would feel, and the pain he felt drove him to. 
forswear his trade, and retire from the world in which 
SIJCh pain had to be inflicted for earning one's livelihood. 
Tukaram felt that there must be something wrong about 
him, when, on seeing him, the sparrows left the field he 
was sent to watch, though he did not intend to disturb 
them. This intense spirituality and absolute surrender of 
Self may sound somewhat unreal to men not brought up 
in the atmosphere these saints breathed. But, there can 
be no doubt about the fact, and there can al!io be no 
doubt that the national ideal of spiritual excellence has. 
been shaped by these models. It may be that a stronger 
backbone and more resisting IX>Wer are needed in the 
times in which we live, but in an account of the saint!; 
and prophets as they flourished more than two hundred 
years ago, we cannot afford to interiX>late our own wants. 
and wishes. 
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It may be interesting to note how these saint:i 
thought and spoke, and how, when they came in contact 
with a militant reli~ion like Mahomedanism, they faced 
their troubles and conquered them. The lives of Namdev, 
Ramdas, Ekanath, and others are full of such incidents. 
The ma;t noteworthy fact in this connection is that 
several Mahomedans became converts to the Hindu faith, 
attd obtained such a public recognition that their help was 
invoked by the Hindu authors who wrote in tha;e times, 
along with the Hindu saints. Shaik Mahomed and Kabir 
may be cited as examples of this catholic spirit of recog· 
nition. On the other hand, Tukaram and Ekanath were so 
influenced by their contact with Mahomedanism that they 
composed verses in Urdu of so catholic a character u to 
be unobjectionable to the strictest Mahomedan. Ramdas 
did the same when one of his disciples, Udhav, got into 
trouble at Bedar. The story of Damajipant, a servant of 
the Bedar Kings, is well known to all. In a ·time of 
famine he distributed the Government stores of grain 
among the poor, and on being taken to task be wa~J rcliev· 
ed by an unexpected remittance of the full value of the 
grain to the King's treasury. The saints came out well in 
their struggles with their foreign rulers and they prevailed 
not by fightin~ nor by resistance, but by quiet resignation 
to the Will of God. There was a tendency perceptible . 
toward:; a reconciliation of the two races in mutual recog· 
nition of the essential unity of Allah with Rama, and by 
the time Shivaji appeared on the scene, this reconciliation 
SctmS to ba\·e been almo::;t complete, though occasional 
<>utbursts of Mahomedan fanaticism _.tre not altogether 
Wlknown even then. 
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We have thus noticed all the principal features of the 
religious movement, which, commencing with Dnyandev 
who lived in the fifteenth century, can be traced to the 
end of the last century as a steady growth in spiritual 
virtues. It gave us a literature of considerable value 
in the Vernacular language of the country. It modified 
the strictness of the old spirit of caste exclusiveness; It 
raised the Shudra classes to a position of spiritual power 
and social importance almost equal to that of the Brah· 
mins. It gave sanctity to the family relations and raised the · 
status of woman. It made the nation more humane and at 
the same time, more prone to hold together by. mutual tolera· 
tion. It suggested and partly carried out a plan of recon. 
ciliation with the Mahomedans. It subordinated the 
importance of rites and ceremonies, and of pilgrimage 
and fasts, and of learning and contemplation. to the 
higher excellence of worship by means of Love and Faith, 
It checked the excesses of polytheism. It tended in all 
these ways to raise the nation generally to a higher level 
of capacity both of thought and action, and prepared it in 
a way in which no other nation in India was prepared to 
take the lead in re-establishing a united native power in the 
place of foreign domination. These appear to us tG be 
the principal features of the religion of Maharashtra, which 
Saint Ramdas had in view when he advised Shivaji's son 
to follow in his father's footsteps, and propagate thii 
Faith, at once tolerant and catholic, deeply spiritual and 
yet not iconoclastic. 

.. 

~·ott: This Elil>&f lw been extn.rted from Rana.de's 'History ci the 
R1~ of Mahratta l'm~er. 



VII 

STATE LEGISLATION IN SOCIAL MATTERS 

The discussions raised by the publication of Mr. 
lrlalabari's Notes on Infant Marriage and Enforced 
Widowhood have been notably distinguished for the 
warmth and freshneSs of light thrown upon many of our 
ma;t cherished social institutions. As is usual in the ca~ 
of all discussions on social evils, much declamation and 
invective have been employed on both sides, to supply the 
place of calm and critical investigation, and the merit:5 uf 
the questions really at issue have been obscured by cloud,; 
of words and figures, and empty boasts of st:lf-satisfied 
complacency. These questions really reduce themsdv6 
to two points of inquiry, first, whether or not the. institlt· 
tions as.sailed produce on the whole more of evil than 
good, and secondly, whether the evil that is in them 
admits of a speedier and more effective remedy than i:-; 

implied in the advice of those who would let thing~ alone, 
and would drift along with the stream of event:;, but 
neither exert themselves, nor permit others to make an 
dJat_ to regulate the current and make it run steadier and 
stronger in the desired direction. On the first point, taking 
the general sense of tlwse who have spoken out on both 
sides, there appear! to be a'general agreement. The dispute 
here is confined to the alleged extent of the evils, which 
are fredy admitted to be real. On the second point, the 
difference of vie•s is radical, and there does not appear 
to be any great likelihood of an agreement e\'er beio~ 
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arrived at which will satisfy both parties. When one 
sees how men, who had grown grey in the denunciation of 
these evils, turned round immediately a suggestion was 
made for practical action, and joined the orthodox 
rna jority in their praise of the existing arrangements, 
the 'Political Rishi's' warning about the defects of 
Hindu character seems to be more than justified. There 
appears to be no ground for hope, under such circum
stances, of seeing any genuine reform movement spring- · 
ing up from within the heart of the nation, unless 
that heart is regenerated, not by cold calculations of 
utility, but by the cleansing fire of a religious revival. 
However, there is really nothing strange in all this outcry. 
There will always be, and there always have been, as Lord 
Ripon in another connection observed, a clean and an 
unclean party in small municipal, as well as in large 
socia~ arrangements. If the population of our cities were 
entirely left to themselves, and each man's or woman's 
vote was as good as another's, the good sense of the men 
of light and leading would no doubt prevail in the end, 
but, in the earlier stage of discussion and argument, we 
should doubtless hear many an appeal to the glory of our 
ancestors, their long life and vigour, maintained, it might 
he proudly observed, in spite of,· or in the absence of, 
municipal conservancy. Even in European countries, 
there are anti-vaccination doctors; Shakers, who take no 
medicine, but leave the body to cure itself; physical 
science pedants who still question tl'le truth of the motion 
of the earth round its sun centre, and its motion round 
its own axis. A love of paradox is a weakness which 
dings to many great minds. grows with their other 
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txcellences like a ~rasitic excrescence. Leaving the~t> 

unnatural developments aside, it is clear that there is a 
chance of producing a reasonable conviction among, not 

the vast majority of those who do not think, but among 
the considerable minority, v.·ho in every country lead 
public opinion by informing it and !letting it in pr(lper 
form before the community in general. 

Viewed in this light, there is abundant reason for 

hope that an historical study of these institutions will 
dispel many a false conception of the antiquity and 
NLnctity of the existing arrangements. 

The early celebration of child marriages, the forcible 
disfigurement of widows and absolute prohibition of 
remarriage in the higher castes, the occasional and local 
practices of polyandry and polygamy, are all admittedly 
corruptions of recent growth unknown to the best 
days of our country's history. The late lamented 
Hon. Rao Saheb V. N. Mandlik, C. S. 1., who speah 
with an authority which few will dispute, has 
freely admitted that the Hindu girls' marriageabl~ age 
is twelve, and that the corresponding age for boys ha..; 
been reduced from time to time as the period of n(ama
charya studies, was more and more curtailed. Taking 
the most narrow acceptation of the Grihya Sutra ru\el:. 
this period could not well be legally curtailed btlow twelve 
ytarS, thus making the marriageable age for boys twenty 
\·ears. In regard to the question of widow marriage, it i~ 

~dmitted by the orthodox leaders of the opposition that 
the prohibition forms part of the Kali-~ishedha, or prohi· 
biticns intended for the Kali Yuga only. The writin~~ 

of llano and Yajnawalkya show, what the Purana5 and 
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ltihasas confinn that monogamy is the natural condition 
of Aryan life and that both polygamy and polyandry are 
disreputable excrescences. Nobody can, under the!'-e 
circumstances, contend that, on the strictest interpretation 
of the texts, the local usages which obtain at present 
agree with our best traditions of the past. Those v.·h() 
advocate a return to the old order of things are thus in 
good company, and are not foreign imitators. 

We have to consider, next, how it came to pass that 
the Aryan population, in course of time, departed from 1he 
vigorous and healthy usages of their ancestors. Such an 
enquiry alone will enable us, who now aspire after a 
higher life, to trace our way back without risk of failure 
or disappointment. The Hindu community has always 
been self-contained, if not origina~ in its grasp of social 
matters, and no analogies drawn from Christian or 
Mabomedan nations can have any convincing force, 
unless they are supported by reasons and associations of 
our own venerable past. 

The rise and fall of female rights and status in 
Hindu Aryan Society has a history of its own, at once 
interesting and suggestive in its analogies with the corres
ponding developments in the institutions of another kindred 
stock, the Roman Aryans, who have so largely influenced 
European ideas. Both began by a complete subordination 
of the women in the family to the men, and of the men 
themselves to the head of the family. In early Vedic 
times, the woman was, like the ddonned or the sick!\' 
member of a family, devoid of rights, and being incapabl~ 
of self-protection, was disentitled to share the inheritance. 
The succession in a united family after the death of its 
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-chief went to the surviving male members, his sons and 
brothers. and, in their default, the more distant agnate 
males. 

The earlier Sutrakars, Baudhayana and Apastamba, 
clearly reaffirmed this exclusion from inheritance and 
a.~rted the perpetual subjection of every woman to her 
father, her husband, and her son. Gradually. however, 
as the Aryans settled in the land, and the necessities of 
war gave place to the gentler virtues and victories of 
peace. the earlier Smritis found admission by express texts 
for the wife, the mother, the grandmother, daughkr, and 
the sister, and finally to the female relations of the male 
Gotraja Sapinda. It is hardly nt:cessary to follow this 
growth step by step. Corresponding with this recognition 
of th~:: claims of family affection, a chivalrous regard for 
,.·omen, and for their personal comfort and liberty, was 
asserted in other ways. The women took equal part with 
the husbands in solemn religious rites, and as queens took 
their places in great religious sacrifices and the delibera· 
tions of State, on occasions of display and power. They 
were pt!tmitted at their choict: to remain single and 
unmarried, and neither the father nor the mother would 
interfere by exercising their power of choo:~ing husbands 
for them. They were poets, philosophers, and Rishi:i, and 
compo;ed hymns, wrote works and studied and argued 
with m.:n on equal terms. This went on for many centu· 
ries, and the proofs of it are too numerous in all our early 
v.ritings to admit of any hesitation on the part of even 
the most hostile critic. ~farriage was optional with man 
a; well as with woman. The texts uf the marriagi! ritual, 
the rule for selecting brides or rather brid••t;roolll.j, tht: 
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practh::e of Swa yamvara in mature age, the liberty to bo 
married again on tht death, or absence, or incurable 
impotency, of the first husband, both before and after 
consummation, the strictness of the monogamous tie, all 
these privileges were conceded to womei in the ~tural 
growth of things. 

Thus far, there was no break of continuity, and all 
wa:a smooth sailing. The analogies between the Roman 
and Hindu developments were complete so far. In course 
of time, the Aryans, like the Romans, having overcome 
their enemies, fell to fighting among themselves, and long 
and murderous wars between Brahmins and Kshastriyw; 
devastated the land. Under the pressure of these compli· 
cated difficulties, the strong love of the active virtues cl 
fighting and hunting, chivalroui regard for women, and 
the enjoyment of the innocent pleasures of life gene
rally, gave way to a philosophy which regarded life and 
being itself as a pain and a calamity, the bustle of the 
arts of peace and war as a vanity of vanities. And 
naturally weak ~·oman, from being the soul ol chastity 
and virtue, carne· to be described as a snare and a 
burden. The gods, who had cheered the conquering'and 
militant Aryans with their countenance, retired with the 
Rishis to the Himalayas and beyond. They could no 
longer be seen, and gave way to a fatalastic belief that 
man was the slave of his own miserable Karma, and 
must bear it patiently till he learned how best to throw 
off thi:; mortal coil. The great excess of bad passions 
\\ hich had deluged the land with fratricidal blood 
demoralized society, and lowered the status of women in 
the family, the State, and in the social arrangements 

8 
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generally. Th~:: Aryan ideals lost their chal'm, and a 
lower type of character and morality asserted its predomi
·nance as the down-trodden races, which had been driven 
to the hills, issued from their haunts, and fell upon the 
demoralized and disunited Aryan kingdoms on all sides. 
At the same time, a new race of invaders from Central 
Asia, partly Scythian and partly Mongolian in stock, 
entered India by the North-West, and th! North-East, 
drove before them. the old Aryans, and established their 
power and colonies in the Punjab, Sind, Rajputana, 
Central India, Bengal, Guzerat, and even in parts of 
Maharashtra. This process of the upheaval of non-Aryan 
races, and the invasion and settlement of barbarian Scy
thian and .Mongolian conquerors, wu in active develop
ment for many centuries, and these ethnic and political 
forces have profoundly modified the institutions and 
usages of modem India. They brought to the surface 
races of men with a lower civilization, more patriarchal, 
and. therefore, less chivalrous ideals of life. Polyandry, 
has always been a normal institution of the non-Aryan 
or Scythian and Mongolian races. It derived new dignity 
from the rise to power of these backward races. The 
v.·oman's lot has always been one of dt!pcndence and 
misery in bubarous countries. It could not be otherwise 
here. \\'oman in these ruder races was bartered · in 
marriage as a moveable chattel or slave. She was burned 
with the deceased lord, with his bow! and arrows, his 
horse and weapons, to provide for his comfort in another 
,.·odd. When these races rose to power, the better mind..; 
Y•ere driven to seek shelter in I.:)Ceticism and abandon
ment of the world which had for them no charm• and 
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only misery, life-long and unrelieved; and instead of 
being the deity of peace and goodwill in the family, 
woman became the symbol of corruption and vice. 
Optional celibacy and Swayamvara were under these 
circumstances out of the question. The old state of 
pupilage and dependence was re-affirmed. Late mar· 
riages, and the liberty of second marriage to widows, 
were denounced, though here and there they were 
allowed to associate with the husband's surviving 
brother for the purpose of procreating children for him. 
The well-marked four-fold divisions of life lost their 
meaning and their sanctity, and baby and child-espousals 
could not but come into fashion, and bring in their 
train polygam}' and concubinage. Things thus settled 
themselves on this lower level of barbarous usages. 
Gradually, the better and the Aryan portion of the com
munity recovered from the surprise and discomfiture, 
and the dark clouds of the Middle Ages of Indian 
History, the dreaded Kali Yuga of the Puranas, began to 
clear up. 

Political and ethnic agencies of great power have 
wrought the evil, and we cannot afford to lose sight of 
this fact in our attempts to elevate the status of the 
female sex. Fortunately, the causes which brought on 
this degradation have been counteracted by Providential 
guidance, and we have now, with a living example before 
Ui of how pure Aryan customs, unaffected by barbarous 
laws and patriarchal notions, resemble our own ancient 
usages, to take up the thread where we dropped it under 
foreign and barbarous pressure, and restore the old healthy 
practi~s, rendered so dear by their association with our 



U6 A. MODIR~ RISHI 

best days. and ju!itified by that higher reason whith i!J th., 
saMtioo ol God in man's bosom.. 

The next question is, as stated above, a more difficult 
one to deal with. How this gentle revolution is to bu 
effected without breaking with the past, is a problem 
which admits of difference of views. There are two 
schools of thinkers among those who have discussed this 
subject. One set would utilize all the active and passive 
agencies which tend to encourage and vitalize reform; the 
other set would leave things to take their own course, 
Arm in the confidence that the passive agencies at work 
would secure all our ends just as we desire, slowly but· 
surely. Those who feel the full force of the ethnical and 
political causes mentioned above, and also feel how neces
sary it is at certain stages of man's progress to secure the 
assertion of right ideas by the highest sanctions, advocate 
to some extent the help of State regulation, as represent
inr the highest and most disinterested wisdom of the 
times. working to gi11t effect to the other tendencies, 
concentrating and popularizing them. Those who are not 
sufficiently alive to these considerations would trust to 
t:ducation and the gradual development of better ideas b)· 
their own internal force, to achieve all that v.e desire. It 
is needless to state that the publication to which these 
remarks are prefaced is intended to strengthen tht hands 
oi the first set of thinkers, and to show, by the example 
ol what occurred in the past, that timely State rt:gulation 
ii not attended 'Aith the mischit:fs v. hich pc:ople attributt: 
to it. and that it co-ordinates and virifies the healthy 
action of the other agencies. It btcomes, in this conncc· 
tion. necessary to consider briefly the st\eral uhj~:ctioo:; 
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urged by the advocates d the let-alone schoot in :their 
orda- of relative importance. • 

The first objection urged on this head is that these 
are social questions, which it is not the duty of the State 
to regulate. We answer that this argument is not open 
to those who welcome, as the \'ast majority of this c\ass 
of opponents freely do, State regulation for the abolition 
of Sati, of infanticide, the suicide of jogee; on the banks 
of the Ganges, and self-torture by hook-swinging before 
tdol shrines, or to those who propose compulsory educa· 
tion. and compulwry vaccination, and sanitary precautions 
generally. Individual liberty of action is no doubt a great 
force, but this liberty has its limitations imposed by the 
fact that no man's liberty should encroach upon the 
1 iber ty of those who surround him. Whenever there is a 
large amount of unredressed evil suffered by people who 
cannot adopt their own remedy, the State has a function 
to regulate and minimize the evil, if by so regulating it, 
the tvil can be minimized better than by individual effort 
and without leading to other worse abuses. The State in 
its collective capacity represents the power, the wisdom, 
the mercy and charity, of its best citizens. What a single 
man, or a combination of men, can best do on tht:ir own 
account, that the State may not do, but it cannot shirk its 
duty if it sees its way to remedy evils, which no pri\'ate 
combination of men can check adequately or which it can 
deal 'Aith more speedily and effectively than any private 
combination of men can do. In these latter cases, the 
State's regulating action has its sphere of duty marked out 
c\ear\y. On this. and on this principle alone, can State action 
bt justific:d in many important departments of its activity, 
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f!uch a.i th~:: enforcement of education, sanitation, factory 
legislation, of state undertakings like the postal service, 
or subsidies given to private effort in the way of railway 
extension and commercial dt!velopment. The regulation 
of marriageable age has in all countries, like the regulation 
of the age of minority, or the fit age for making contracts, 
been a part of its national jurisprudence, and it cannot be 
said with ju5tice that this question lies out of its sphere. 
The same observation holds true of the condition of the 
v•idow rendered miserable in early life, and thrown help· 
less on the world. More legitimately than minors, the 
widows are the wards of the nation's humanity, and to 
the extent that the evil they suffer is remediable by 
man, it cannot be said that this remedy may not be 
coosidertd hy the State as fully within its proper 
fwtction. 

The next ar~ument urged on the other side is that 
the evil is not so great as some people think, and that it 
really needs no state action. There can be no doubt that, 
to some extent, ~lr. ~falabari has laid himself open to this 
side attack. The e\'ils of child-marriage, and enforced 
widowhood, and unrt:Stricted polygamy, are not quanti· 
tatively, and calculating them by satistical returns, &o 

grtat as ~lr. Malabari described them to be. But this doe!! 
not 10 to show that, after making due allowance for all 
exaggerations, the residue of unredressed wrong which 
calli; for remedy is not sufficiently &reat to justify action. 
~luch the same thing was said y,·hen it was propa;ed to 
prohibit Sati or Infanticide. Wherever there is und...:served 
mtiery t:nduroo in a large number of ca5di there ii 
ground fur state interf...:rencc, al\\ ays !!opposing that the 
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interference will lead to the redress of the wrong, better 
.than any individual effort can accomplish. 

A third way of stating the same objection is that 
the parties who suffer do not complain of it, and stran· 
gers have, therefore, no business to intervene. This is a 
\'ery old line of defence. It was urged as an argument 
against the abolition of slavery, as well as against the 
laws which rendered Sati and Infanticide crimes, and 
''alidated widow marriages. Perhaps, the worst effect of 
injustice is that it depresses the down-trodden victims 
to such an extent that they lick the hand of the oppres· 
sor. The slaves fought on the side of the Southern 
planters against their Northern liberators. No wonder 
then, if the helples~ women and widows side with the 
orthodox majority. If the State contemplated forcible 
action in spite of the wishes of the victims, the argument 
might be urged with some effect. But nobody in his 
senses can, or does, contemplate any such method of 
procedure. Widows and children are not the proper 
persons who can seek their own relief under the wrong 
that is done to them, and to society, . and this argument 
therefore, falls to the ground. 

Fourthly, it is urged that, admitting the fact that 
such regulation falls within the province of State action, 
and that these evils, after making all allowances for 
exaggeration and the apathy of the victims, are still 
sufficient to justify State action, if such action can 
remedy the wrong without leading to other and greater 
abuses, and that it is not proper to wait till the victims 
r~:bd-it is urged that a foreign Government cannot be 
trusted with this power. This jealousy of foreign inter• 
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fmnce in social matters is not altogether a bad sign, and 
if the interference was of foreign initiation, the force of 
this argument would be irresistible. In this case, however, 
the foreign rulers have no interest to mo\'e of their own 
accord. If they consulted their selfish interests only, 
they would rather let us remain as we are, disorganized 
and demoralized, stunted and deformed, with the curse of 
folly and wickedness paralysing all the healthy activities 
and vital energies of our social body. The initiation is to 
be our own, and based chiefly upon the example of our 
venerated past, and dictated by the sense of the m~t 
representative and enlightened men in the community, 
and all that is sought at the hands of the foreigners is to 
cive to this responsible sense, as embodied in the practices 
and usages of the respectable classes, the force and the 
~nction of law. These consideratioru, weighed with our 
leaders in the past, when they welcomed this co-operation 
in the abolition of Sati and Infanticide, and also in the 
recognition of the validity of widow marriages. 

If we are to abjure such help under all circum· 
stances. we must perforce fall back behind the Parsis, 
Mahomedans, and Christians, who have freely availed 
themselve-s of the help in recasting thtir 30Cial arrange· 
ments. The Parsis through thdr Panch a yat secured to 
their community the benefit of the Parsi ~larriage Act, 
and their Matrirnoni&J Courts with Parsi delegates to 
assist the Judge. The Khojas have been striving to secure 
similar coocessions few theic own community. The 
t\ayars. in Malabar, have ••ery recently had the benefit of 
u impro.-ed Marriage Law extended to them by ltgi;;. 
)ahtre. The movement of proper regulation of relil,11)U!t 
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endo•1neots, ia respect of which public opinion is almost 
unanimous, may be cited as an illustration of the readiness 
of all classes d people not to object to State Legislation 
at the hands of foreign rulers. Further, as it is likely 
that foreign rule will last over us for an indefinite length 
of time, we reduce ourselves, by accepting this policy, t() 

the extreme absurdity of shutting out a \'ery useful bel() 
for many centuries to come. In such matters, the distinc
tion of foreign and domestic rulers is il distinction with· 
out difference. It has a meaning and significance when 
foreign intere!=ts override native interests, but \\'hen the 
foreigners ba\'e no interest to serve, and the initiative i~ 
to be all our own, the recognition of State help i:; not open 
to the stock objection urged by those who think that we 

forfeit our independence by seeking such regulation on 
lines approved by us. 

Fifthly-It is further urged, in deprocation of Stak 
action, that in this matter we must not lose sight ol the 
fact that institutions, like constitution:;. mu;;t grow and 
cannot be made to conform with foreign ideals to order. 
There is, no doubt, some force in thi:; observation, and it 
would be a fatal objection if the argument for change 
were based on the ground that we mu:;t copy the foreign 
exemplar. The remarks which ha\'e been made abovl! arc, 
however, a sufficient answer to thi:; allegation. The 
change is soubrbt not as an inno\'ation, but as a rd.urn and 
restoration to the days of our past history. ThO!>~: ~ho 
advocate it justify it on the authority cl tcxt3 re,·crt:J. 
and admitttd to lll! binding to this day. The int~te 
amtption and degradation \\·as not of the natiou'i ~k· 
ing. It "·as forced upon it b~· the JKedominanct: of 
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barbarous influences, and by the intolerance of ruthlcs~ 
conf)uerors. That force having ceased to be operative, 
we must now return to the old order of things, if we artl 
to grow to our old proportions. The history of the sup· 
pression of Infanticide and of Sati shows that these 
institutions, which had grown as excrescences upon the 
healthy system of ancient Hindu Society, were checked, 
and could be checked, only by the strong arm of Law, 
and once they were denounced as crimes, they di!i· 
appeared from the face of the country. Before Govern· 
ment made up its mind to deal finally with these evils, 
the usual arguments that institutions grow, and cannot be 
made to order, were urged, and the duty of religious 
neutrality was held up in terrorem to frighten the timid 
and arouse the ~ions of the ignorant and the prejudiced. 
The diseased mal-formations of the body cannot, and 
should not, be dealt with in the same way as its normal 
and healthy developments. The sharp surgical operation, 
and not the homoepathic infinitesimally small pill, is the 
proper remedy for the first class of disorders, and the 
analcc holds good in the d~ases of the body politic, as 
a1so in dealing with the parasitical growths of social 
degeneration. 

Sixthly-The apprehensioM against State kgislation 
upressed in some quarters might have been D'l()5t reason. 
able if, as a fact. Hindu Society was really not governed 
by any Ia•·, and it was proposed for the first time to 
regulate these matters by subjecting them to the control
ling action of the State. The fact, however, is that law, 
a written law, and a very stringent one too, does regulate 
these matters, and it is enforced much in the same •·ay u 



STATE LEGISLATION IN SOCIAL MATTERS 123 

other laws by our Courts of Justice. The courts are bound 
to give effect to that law, and decree personal rights and 
disabilities in strict accordance with it. What is now 
proposed is to substitute the more ancient and righteous 
law for a later degenerate off-shoot of that law, cancel 
the travesty of law which is condemned by all, at least 
more amenable to reason, and utilize the force of State 
sanction as a final support. No private understanding can 
prevail against the coert:ive power of unjust law as it is 
now enforced. The new law proposed is itself not a 
foreign importation, but is only a revival of the ancient 
law of the country as laid down in the texts, and all t~t 
the Government is called on to do is to revert from the 
times of corruption to the times when Hindu Society was 
more healthy and vigorous. 

There is another incidental and an important. advan
tage likely to accrue in consequence of the change 
proposed. All progress in social liberation tends to be a 
change from the law of status to the law of contract. from 
the restraints of family and caste customs to the self
imposed restraints of the free will of the individual. Nay, 
more, the confusion caused by inconsistent Smriti texts 
and judicial authorities on ancient Hindu Law and custom 
(urnishes the strongest argument for a definite improve.. 
m~nt based on ancient lines by way of codification on the 
subject by the legislature. There is not a custom, how
ever absurd, which cannot be defended by some strong 
text of ancient law. The usual practice of reconciling 
ttxts, intended for different ages and countries, and the 
Joss of the spirit of true criticism, have benumbed the 
powc:r of judgment. The liberation from superstitious 
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thraldom, r.:hich ~·ill result from the changes proposed, i~ 
not likdy to be the least of its benefit. It ~·ill be Dett!5· 

ury to be very circumspect in graduating the change 
desKed to meet exactly the extent of the evil crying for 
redress. The past century or half a century has effected 
a cha~e in national sentiment, 11·hich, if not recognized 
to the extent it bas gone, wdl only lead to a catastrophe 
and revulsion of feeling that will be simply irresi~tiblc, 

al'¥1 may involve the ruin of many interests d..:ar to the 
nation's heart. 

Tht:re is ooly one more objection which we think 
dcSt:rvt:s a passing notice. It is Said that all previous legis
lation 'Aa.i directed against positive crimes, or was only of 
a permissive nature, while the evils now sought to be 
remedied are not crimes, and the remedies proposed arc 
not of a pt:rmissive character. On the first point, we mu:;t 
urge that the practices now complained of are in some 

respects far more criminal than those which State action 
has chteked. Sati was committed under temporary in
sanity caused by grid, ~Ahile infanticide 'A3.S in too many 
cases dictated by a similar mad impube. They wt:re both 
ufftnces oot committed in cold blood, and th~ir effect:; 
spent thc:m5th·es in a !tingle act of violence, \\ hich an
tlicted the greatt:St shock on the perpetrator himstli or 
herself. Ia mast cases enforced wido~Ahood and disfigure
JUt~ the destruction ol home sanctity by polygamou:i 
coonectioos, the stupidity ol baby marriagt:5, :u~ not 

impul:;lve acts, they are done in cold blood, and thc:y 
int1ict lifdooc and undesernd misery on hdple:e ~ictims, 
.. ~i1e the offenders suffer bot littk. So far a.5 tht:ir nxnl 
.heiaou.sness is concerned, they are inflictions of inj\bt1..:e 
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without any redeeming features. and the criminal respoe
sib&lity of the nation is beyond all reprieve. 

As re£ards the ·question of permissive wr•t 
compulsory legislation, we have no patience with tha;e 
who can find consolation in empty words. The remedies 
proposed are in their nature permissive, and need give 
offence to nobody. If the law lays down strictly that no 
polygamous connection shall be entered into except for 
reasons specially permitted by the ancient law of Manu, 
we fail to see how such legislation is more compulsory 
than permissive. When the law lays down that no widow 
may disfigure herself except of deliberate choice, and at a 
fit time of life, say after she is twenty-five years old. 
where indeed is the compulsion? When the law lays 
down that marriages shall not be celebrated below a 
certain age, at least twelve for girls and eighteen for boys. 
under penalty that earlier celebrations will not meet with 
the recognition of the Civil Courts in cases of disputes, 
where again is the compulsion? 

We have thus noticed and answered aU the usual 
objections urged by those who honestly support the conti
nuance of the existing order of things. The question of 
vrinciple is one which must first be argued out in aU iu 
bearings. Once the principle is recognized, the detaili of 
legislation may safely be left to the common sen~ o( tht: 
community. It is. with this view that the compiler of 
this publication has addressed himself to the task of 
~~lacing before the public, in an accessible form, the lite· 
rature of the subject io the shape of the debates that took 
lJlace when the Widow Marriage Bill was just introduced 
in the Legislative Council thirty ytars ago. The argu-
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ments then urgtd and refuted have a curiou::; family lt~t>· 

ne!'s to th()!;e we ha\·e at present, and ju::;t as the 
apprth~::n::.ions then entertained were di~appointed, so 
surely we trust to see that all our ignorant prophecies 
will be falsified. The directions in which the marriage 
law needs reform have been already briefly indicated. 
Diwan Uahadur Raghunath Rao has already sketched out 
a draft Bill in which some of the reforms urgently required 
are set forth in full detail. The late Maharaja of Burdwan 
submitted thirty years ago a scheme for abolishing Jioly
gamy. The views of those who have given thought to 
the subject· on this side of India may be briefly thus 
summarized. 

We would, to start with, fix twelve and eighteen a:; 
the minimum ages of marriage for girls and boys. These 
periods are in full keeping with the most approved prac
tice, and the more respectable orthodox sentiment of the 
present day. Even Rao Saheb V. N. Mandlik has stated 
twelve years for females as a permissible limit, and foc 
boys we do not think he will regard eighteen years u an 
unreasonable limit .Marriages contracted before thi§ ag•: 
should be discourged, not by pains and penalties of the 
aiminal law, but by the attendant ri:;k of making them 
liable to be ignored, as in the case of contracts tntcred 
into by minors, liable to be ignored or stt aside in 
case of disputes in the Civil Courts for suff1cient 
reasoris. Marriage, unless consummated should not L: 
n:cognized as a perfect union before the limits laid down 
above are reached. Before such consummation, the 
girl should oot be recognized as having become one with 
the hosWd in Gotra, Pinda, and Sutaka. Thi.~ is the 
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ancient law, and our revival of it will do away with the 
superstition which paralyses the action of parents in 
dealing with the misery of child widows. We would on 
no account permit disfigurement except after twenty-five 
years, when the widow may be presumed to be able to 

realize the circumstances of her position, and can ch()()Se 
deliberately the celibate course of life. Under no circum. 
stances should one wife be superseded by a second 
connection, except under the safeguards recognized by 
Manu and other writers. The widow's forfeiture of her 
husband's estate as a consequence of her second ~arriage 
should be done away with, and her life interest in her 
husband's inheritance should remain intact, whatever her 
choice of life might be. The marriage of a widower above 
fifty with girls below fourteen should be strictly prohi· 
bited as being opposed to the most approved Smriti 
texts. 

These are the several changes which the advocates 
of Reform seek to accomplish, not aU at once but in due 
progression. They are fully &\\are that the details of legis. 
lation will not be easily settled, without suggesting many 
difficulties and doubts which will have to be provided 
against. The time, however, for suggesting these details 
has yet to come. We think the discussion has now 
reached a stage when all sidc:s may well agr~ in asking 
for a Commission of Inquiry. Such a Commission, com. 
posed of representative Natives, and Europeans, on the 
model of the Education Commi5sion, will pa\'e the war 
for practical suggestions. Its inquiries will give point to 
the distussion, and tend to preserve the interest that has 
been aroused in all quarters. 



VIII 
RAJA ltAMA MOHANA ROT 

It has bten arranged that after service this day, I 
should speak to you a few words about the life and 
teachings of Raja Rama Mohana Roy. All of you are 
aware that this ~y, the 27th of September, is the 
anniversary of his death. He died while he was on a 
visit to England ; and his remains were buried there 
by loving friends. He died in 1833; we are in 1896. 
\\'e are, therdore, celebrating in this place on this 
occasion the sixty-third anniversary of the .death of thit1 
greilt man. Among the orthodox community. this parti. 
cular fortnight-the dark half of the month of Bhadra
pada-is dedicated by a very ancient and a very useful 
custom to commemorate the death of our departed 
ancestors. Each man and woman tries during these fifteen 
days to remember the debt of cratitude he or she owes to 
t"otie who gave them birth; and though in this Samaja 
this practice has no place and we may not follow the 
outward observances. the sense of filial love and duty, 
which moves thousands of people in all parts of the 
£ountry to show their gratitude for the debt due to our 
ancestors-has a significance and a truth which wt~ 

cannot afford to ignore. This is then the sixty·third 
anniversary of the death of a person who might well bt: 
called one of the fathers of the Brahma Church. I say 
one of the fathers, and advisedly. Because I hold, a" I 
have said on many other occasions, that we, the member~ 
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of tht: Brahma Samaja can claini a long ancestry, ag old 
as any of the sects prevailing in the country. The Brahma 
movement was not first brought into existence in 1828; 
we are representatives of an old race; as old as the 
Bhagavat Gita and the Bhagavata Purana; mu,cb older 
still; as old as Narada, Prahlada, and Vasudeva and the 
nine sages who visited J anaka. From that time there is 
a continuity of Sadhus and saints down to the present 
day. Raja Rama Mohana Roy, as I said, was thus: one of. 
the fathers of the Brahma Church but he was neither 
the first nor the last. For even in these modern times 
we have had the founder of the Swami Narayana sect, 

. Keshava Chandra Sen, and Pandit Dayananda Saraswati; 
which fact shows that the old fire, that animated those 
who have made this land the sacred birthplace of many 
religions and religious movements, has not been burnt 
out. Before, however, I come to speak about Raja. 
Ra.ma Mohana Roy's life and teachings some of you will 
be interested, I believe, if 1 draw your attention to the 
fact that whil~ the anniversaries celebrated in the case 
of Gods and birthdays in the case of men are allowed 
to be buried and for the most part forgotten, we find 
that it is the anniverwies of the deaths of great men 
that are honoured all over the world. )"here must be 
some meaning in this custom so universally prevalent 
among Christians, Mahomedans, Parsis, Buddhists, and 
Hindus; it could not well have been a mere accident 
that, "bile the J ayantks of gods and incarnations are the 
days of their births, in the case of men we celebrate the 
t.ime when they leave us. There is a very good and 
sufficient reason for this difference. No man, til:! deat~ 

9 
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takes· him away from the temptations of this world, can 
say to himself, nor can it be said of him by his friend:;, 
that the man's life's purpose has been accomplished. A 
Greek Philosopher was asked a similar question. Ht: 
said, • wait till that particular man dies before you sing 
any song about him.' The life that we lead here has a 
serious purpose; it is to be guided by discipline, and 
discipline is, as you know, always a hard master. Out 
of the hundreds of thousands who start in the race of life, 
tha;e who reach the g~l are but few, Temptations lie 
in the way, and the difficulties that we experience disable 
many of us, and it cannot safely be said till a man's 
death that his life's purpose has been accomplished or · 
that his is a life worthy of the purpose for which 
he was sent into this world. That is the reason why 
in the case of men it i3 the anniversary of death that 
is commemorated by those who remain after him. ~o 
man can be called great who has not, to the last hour 
of his life, fulfilled the responsibility which greatne5s 
implies; and this brings us to the consideration of the 
question, what constitutes the greatness of the men we 
love to honour after their death. When we celebrate the! 
annive~aries of our own ancestors, of our fathers and 
grandfathers, mothers and grandmothers, the question i;; 
not v.hether they are great or whether they are not gn:at. 
To every one of us our fathers and mothers are alway:; 
objects of renrence as the ancestors who gave us birth, 
and whatever may be their failings, the mere fact that 
they are persons to v.·hom we owe all that we hav;:, 
constitutes a debt of gratitude v.hich we are bound to 
discharge by celebrating their memories at least oncr! a 



RAJA RAMA MOHANA kOY 131 

yea< in a more solemn manner than we may be disposed 
to do on other occasions; but when we make a public 
commemoration of our great men, the question naturally 
arises: 'What is it that constitutes greatness in the sense 
in which you and I and everybody else understand the 
word? What is it that constitutes this greatness of charac
ter?' There are various views held on this subject. To 
such of )'OU as are interested in this study I would 
recommend a very careful perusal of some or the English 
authors, especially Carlyle on 'Heroes and Hero-Worship' 
or Emerson on 'Great or Representative Men.' These• two 
books will place before you all that might be said on thi.i 
question : 'What is it that makes a man great, so that. 
~ should be anxious to keep green his memory from~ 

year to year ?' One view, that is Carlyle's view, is that 
sincerity of purpose and earnestness of conviction make
a man great. Every one of us can feel that there is 
a good deal of truth in that observation. · AU , of us 
are more or less acting parts in the theatre of this 
world. Every one of us, be he small or great, be he 
learned or unlearned, each of us has a small stag~! ; on 
that he struts and strides, moves about and goes on, 
persuading others as he also persuades himself that 
he is not playing a part but that he is playing the 
reality. However, when he is shut up in his own. 
chamber, when nobody sees him, then you find that 
every one of us is disposed to wonder and to laugh at 
the way in which he moved in this theatre. For the
most cL us there is no reality about it. Sincerity o£ 
purpose and earnestness of conviction certainly so a; 

lofll way to make a great man's character. If we are 
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wanting in one thing more than another it iii in this 
sincerity and earnestness. In the case of great men, 
that is, men who are worthy of being so reckoned, you 
will find that this element of greatness is more or less 
found in a much larger measure than in the ordinary 
run of men and women who constitute human society. 
We may be sincere and earnest on occasions; but habitual 
sincerity of purpose and habitual earnestness of action 
are a gift, a ~ession, and a treasure that are denied 
to must of us. You may take up the life of any man 
v.hom the world classes as great; and you will find in a 
large number of such men this trait of character. Take 
the case of Luther. In his time there were more learned 
and even better men than himself, such as Erasmus and 
Melancthon, who were equally gifted and equally endowed. 
But what was wanting in them was the earnestness of 
conviction and sincerity of purpose which were found 
in Luther. We are all of us more or less speaking under 
constraint, moving under constraint; we know that there 
iS no outside control over lJ.\ yet we make our own 
coostraint; and we find that full freedom of movement is 
oot left to us. That is not exactly what constitutes a 
creal man. 1 will give you another instance of this trait of 
character in great men. There was a son of a Mahomedan 
butcher, aged ten or eleven. His father told him to 
follow his own trade. When, howevtr, the knife was 
given him and he •·as told to use it in the way in which 
his father •·as· using it, be said : •J am not going to use 
this knife on this prot" dumb animal, till I know how it 
feels when applied to the sentient paru of my own body; 
till 1 am satisfied on this head, I will not use the 
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knife.' And so saying he used the knife on his 
own person first : and feeling that the pain was 
insufferable, he gave up that trade, he gave up the 
associations in which he was born, and left the "•orJd 
and retired and thus became the great Mahomedan-Hindu 
saint of Maharastra, Shaik Mahomed of Shrigonda. That 
is one of the traits of character which makes a man great. 
However, it is not mere sincerity and mere earnestness 
that go to make a man great. He must be originaL He 
must have imagination which brings him into contact 
"·ith the Infinite and the real. Such men are called 
geniuses. Things strike them in a way in which they do 
not strike us. We are so familiar with things that we 
can scarcely realise the inner spirit in them : somehow or 
other there is an obtuseness about us ·which prevt:nts us 
from seeing thing$ as they are. For instance, there is a 
story told of Dayananda Saraswati as regards the circlln· 
stances •·hich led him to leave his home and become a 
Sanyasi. He •·as, as rou know, a great man; there is 
no denying it, •·hatc\'et may be our diff~ences with him. 
Among the men of the present ·generation few men can 
be named alongsid~ him. When a boy he was sent by 
his father to pedorm worship in a Shai\·a temple during 
the night of a fasting day. The father's command \\U 

that the boy should sit up all through the night, and see 
that the "·ater·pot "hich was hanging over the god was 
al\\·ays filled and that water was continuously dripping 
over it. So the boy of ten or twelve went to the place 
and sat the oight out. At about midnight he found that 
he was more or lt!5S getting sleepy: he could not keep his 
hand steady and pre"'ent his eyes from closing in,·olun. 
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tan1y ; he tried all manner of means, but still he wa3 
dozing; and he found that some of those dirty creature3 
"bich are always found in dark and close temples 
~t unconcernedly over the Linga, and disturbed 
the flowers. As soon as he heard the noise, he got 
up and found that the water was falling on the 
rats instead of over the idol. \Velt, that is a very 
common .~perience of us all, but it suggested to 
him a new line of thought which made him leave hi:J 
homt. It suggested to him that the dumb mechanical 
worship had no power in it and that the spirit must 
approach the Soul of the world in some other way than 
this. This is only one instance. But it shows how great 
men are original. Orginality or imagination, like sincerity 
(if purpose, i:; thus an essential trait in human greatne&l. 
There is a third element again. Not only must a great 
man occupy a higher plane of thought and action but he 
must have an attraction about 'him. It cannot be called 
ma,nctic, or any other physical form of attraction, but 
there i3 such an attraction about him, that it inspire5 in 
those about him the same spirit which he feels of self. 
sacrifice and public devotion. Any man who standi by 
himself single and •·hose example and teachings have Dot 
succeeded in penetrating into the hearts and intelligences · 
<:f other people in such a way that these hearts and 
intelligences are bound to become part of him, cannot be 
-:allc!d a ~reat man. 

Truthfulness, great impulsts, moral aim~, resource· 
fulneii to attain th~ aims by the bond of love and fellow
ship-these are the traits oi character which go to make a 
great ma11w and those in whom th !Y a"t IY!lt developed are 
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the greatest of men. You have all read accounts of the 
life of Buddha. He had 'Such a hold upon men's minds 
that wherever he went hundreds and thousands followed 
him as the Great Teacher, so that they ensured the 
permanent success of the movements which he inaugu
rated-a most unparalleled success in the world's history. 
Take again the story of the prophet Mahomed. A poor, 
illiterate man, he did not dream of religion in his youth, 
and yet at forty he goes into retirement, incessantly 
moves about in such a country as Arabia to find that he is 
persecuted and has to fly for life; hut there was such an 
attraction among men and women towards him that in 
the course of ten or twenty years he was able to dictate 
terms to the largest and the most powerful potentates of 
the dar. Here, then, you have a general idea of what 
constitutes greatness. Earnestness of purpose, sincerity in 
action, originality, imagination and, above all, the power 
of magnetism-we might call it vital or spiritual magne· 
tism-these are the qualities which go to make a man 
great. [have thus given you my own conception of what 
a great man is. He is not the richest man, nor the most 
intelligent man, nor the most cultivated man, nor the 
most successful man, but a great man is he who, whether 
he he poor or rich, learned or unlearned, in the profession 
or out of the profession, successful in life, or unsuccessful 
in life, the great man is he who combines some of those 
virtues that I have just attempted to draw your atten· 
tion to. 

Having said this much we shall turn to see whether 
in RAja Rama Mohana Roy some of these virtues can be 
found in a way to justify our regard for him as one· of the 
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greatest men that India has produced during the last two 
centuries and as one of the fathers of the Brahma Church 
movement. His was a very simple life. He was born in 
1774 and be died in 1833; he thus lived for about sixty 
)'ears; a time which many of us here are now nearing, 
and some of us have exceeded. He was born a Brahmin. 
On his mother's side be belonged to the Sllakta sect, 
which is the orthodox sect on the Bensal side. On hi!!; 
father's side he came from a family which was well-known 
for its V t~ishnarvism. So the Shaktha and V aishnava 
blood joined together in a sort of mutual reconcili
ation in producing this great man who was destined 
to accomplish work which this union of a Vai.,hnara 
father with a Shakta mother typified. In those old 
days when schools and colleges did not exist, this 
boy at the age of twelve left his villase and went to 
Patna to study Arabic and Persian, whjch were then 
the Court languages. At sixteen he went to Bcnares 
and there studied Sanskrit for four years, not to be a 
Pandit. but to understand the real significance of the old 
learning. He thus became an Arabic, Persian, and Sans· 
krit scholar, without knowing a word of English till 
that age. 

His familiarity v.·ith the .\rabic and the Sanskrit 
phila;ophy enabled him at the age of sixteen to 
conceive a dislike. to the idolatrous practices v. hich in 
those parts of Bengal have reached an exaggerated form, 
v.ith which most of us here are not familiar. There are 
.idW.tries and idolatries. Uut the Bengal system of Kali 
worship is something of which even we have no idea. 
nis was the sort of idolatry ··hich he denounced at 
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sixteen. ·We might well compare notes as to what we 
did at sixteen with such a record. Were any of us 
lighted up with the fire that burnt in his heart? His 
father got \'exed with him ; and he had to leave his home. 
He went outside of India as far as Thibet and there be 
became practically familiar with the Buddhistic system. 
He knew Musalman philosophy, he knew the Sanskrit 
philosophy, and in the four years' time that he spent in 
travelling he became familiar with the Buddhistic 
philosophy. 

After four years' travelling his father got reconciled 
with him and allowed him to return home. There 
at twenty be commenced to learn English, completing 
that study at about twenty-five. Till forty be spent his 
time in the service of the English Government. He did 
not rise to any very good position ; but was, I believet 
the Head Clerk or Shirastedar to the District Judge or 
Collector in several places. At forty he retired -from the 
semce and for the first time came to Calcutta. Till then 
he had not taken any part in any of the public movements. 
He lived twenty years more. From 1814 to 1833, his 
life was of incessant work which far exceeded in measure 
the labour of many hundreds of people like ourselves. He 
was at once a social reformer, the founder of a great 
religious movement. and a great politician. These three 
activities were combined in him in such a way that 
they pot to shame the performance of the best among 
us at the present time. Raja Rama Mohan Roy's su\·ic-!5 
to the country were not confined to any particular 
department of human activity. He \\'aged war against 
polygam)'· He first denounced the practice of ~afi. _ifl 
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t 818 when our Presidency of Bombay came under British 
rule. From that time to 1828 this crusade was carried 
on continuously for ten years. But not having obtained 
!uccess he went on this same mission to England in t 830 
when he was catled to give evidence before a Parlia· 
mentary Committee that was sitting there. He was also 
entrusted by the Emperor of Delhi with some political 
mission. This crusade against Satl represents the most 
prominent side of his social activity. 

As regards his attempts to revive .the pure 
Monotheism of the Upanishad period, it may be 
noted that after coming to Calcutta in 1814, he 
established i4 rudimentary form of the Brahma Church 
in a spot where people might meet to discuss and also 
pray, and join in prayer. From 1814 to 1828, this work 
was carried on with unflagging enthusiasm, and brisk 
controversy was kept up not only with the orthodox 
defende?s of Hinduism, but with the Christian missionaries. 
He called upon both Christians and Hindus to return back 
to the wisdom of their ancient sages. In the two volumes 
which are published of his life you will find that nearly 
one whole volume is devoted to the Raja's publications 
and pamphlets addressed to the Christian missionaries. 
The rest of the volume is devoted to his e'Cpositions of the 
V edaratic and Vpa~ishatl philosophy. He was reading 
and writing, preaching and protesting, refuting and discu~· 
sing all these twenty years. But while he was doing all 
t~at. he did not abitain from studying the political want! 
a.od Deeds of his time. In those early days, when the 
Charter of the East India Comp1ny was about to be 
rcnewed in 1833, be \\'as called from India and he .-ent 
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to England to give most useful evidence before that 
Committee. Unfortunately, the climate did not agree 
with him and he fell a sacrifice in his country's cause, 
among strangers in a foreign land, far away from his dear 
home. 

Here ends a brief exposition of the life of this great 
man. He started the Brahma Samaja movement and 
that Samaja is his living memorial. He made efforts for 
the abolition of the practice of Sati, and though he did 
not li\·e to see the result, the Government felt itself 
compelled by the labours of this great man to take 
measures to stop Sati by legislation five years after his 
death. People here are not quite familiar with the 
enormity of this practice of Sati in those days. I know 
there are some men who still say that it was a wrong step 
to stop Sati or to abolish it. You will have some idea 
of the enormity of this evil from one of the pamphlets 
Raja Rama Moha.na wrote and the petitions be submittet 
to Parliament. In one of those pamphlets figures are 
given for fourteen years, and in the Lower Provinces of 
Bengal alone there were eight thousand cases of Sati· 
burning during the fourteen years, or an average of six 
hundred per year. There was not a single family which 
had no case of Sati-burning in the last century. These 
Sati sacrifices were not voluntary; but women were 
pressed to immolate themselves. Once a woman said 
• yes' in her agony of grief, her relations made it impossi. 
hle for her to change her mind. If Government had not 
~topped it we should have had these horrors repeated 
btfore our eyes to this day. If the credit of putting ao 
cr.d to these horrors belongs to any man, that credit must 
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While Raja Rarna Mohana was struck with thii uni. 
~enal prenlence of the monotheistic principle, he wa~ 
deeply ~ined at the thought that thi3 exalted faith wa;; 
turned to no practical account, because it was associated 
v.·ith external observances and rites which were in entirt! 
discord with it. These external rites and observances 
made the nation worship all manner of go<b and goddess~!i, 
dementa~ mythological, tribal and local divinities. with 
the most grotesque features and the worst inhuman associ. 
ations. This polytheism had also grown sidt! by sid\! 
v.·ith the higher teaching ofthe Upanishads, that God was 
One without a second, and of the Bhagavat Git2, that He 
alone wu to be worshipped. This contrast between the 
monotheistic spirit and the polythei:;tic observances strik•:s 
every student of our religious life a5 a puzzle which 
baffles the understanding. You can well imagine how it 
must have struck a great soul like that of the Raja who 
from his \'ery boyhood bad been b.-ought up an iconoclast 
and waged war with idolatry of all kind:i. He brooded 
and thought over it, and he worked, and suffered for it in 
a way o( "·hich we have no conception. The question 
that be put to himself was, how doe3 it come to pas:3 that 
)lonolatry does not go hand in hand with Monotheism in 
India, v.·hen in other countries where the monothei3tic 
principle is less exclusively professed, monolatry has been 
for two thousand years and more the prevailing practice ? 
This is the question I request you to consider each for 
himself. I offer no solution of it myself to-day ; b<;eau5e 
though I have been thinking about it foe a long time 1 
haYe act yet been able to find a rational and consiltent 
tol1.1tion of the difficulty. The question, )'OU wili 
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recollect, is not of idolatry or non-idolatry. That differ
ence relates to the method of devotion and not to the 
object of worship. The difference to which I have drawn 
your attention has a deeper source and requires our most 
anxious consideration. In most cases idolatry is only a con
sequence of this practical polytheism which prevails in tho! 
land and which leads men against the teachings of their 
own higher reason to think that one Supreme will d()I>...S 
not govern all the operations of nature, but that many 
gods and goddesses, good and bad deities, or Devatas, are 
permitted to influence the opemtions of nature and the 
well-being of man in a hundred different ways, and it is 
these subordinate powers which must be propitiated each 
in its own way and on it~ own day. It is this ceaseless 
distraction of the mind between the devotion to the Ona 
Supreme Lord of all and the claims of the multiple small 
agents of good and bad influences which is the real e\·il. 
There is image worship among the Roman Catholics and 
there is saint worship and Pir-worship among Chri5tians 
and Mahomedans, but on the whole they do not detract 
from the monolatrous character of the devotions of these 
people. With us this limit has been overstepped with 
the consequent debasement that we see all about us. 
Rama Mohana Roy naturally felt pained at this modt!rn 
debasement, and with a \'iew to bring into accord our 
practical de\'otions with our monotheistic faith, he gather
ed together kindred souls who felt with him on this point 
and established the Brahma Samaja. He did not regard 
the Brahma Sarnaja faith as a new Dispensation, or a new 
declaration of God's purposes. He aspired only to establish 
harmony between men's accepted faith and their practica.t 
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observances by a strict monolatrous worship of the 
One Supreme Soul, a worship of the heart and not of the 
hands, a sacrifice of self and not of the possessions of the 
self. There was nothing foreign in its conception, origin, 
or method. He wanted men and women to cherish 
their own ancient treasures of faith and to secure their 
frectiom from the bondage of superstition and ignorance. 
This was the work which the Brahma Samaja was intend· 
ed to carry out. It is not for me to say how far that 
promi:ie has bt:en fulfilled. If it has not been fulfilled, 
the blame is not his but ours. To us the same problem 
presents itself to-day, as it did to him early in the century. 
And it is a problem on the right solution of which our 
destiny here and hereafter greatly depends. In connec· 
tion with this anniversary I beseech you to take the great 
ksson to heart and try to work out its solution in such a 
way that the integrity of your soul may be restored. 
\Vben this correspondence between the head and tho 
heart, this concord between the ftesh and the spirit is 
cta.blbhed. Indian monotheism will be a great power in 
the kmd, uniting 250 millions of men and women in a 
bond which shall be indissoluble. The historical differ• 
enc.es of national creeds will continue to exist like the 
different styles of architectuie. The Christian Church 
will not look in outward appearance like a Mahomedan 
mQ;que oc an Aryan temple, but the differences of style 
and form will not. interfere with the spiritual unity of 
purpose. When this is accomplished, another great idea, 
th~ union' of all religions, which Raja Rama lfohana 
Roy cherished dteply in his heart, will be realised, 
a~d ~ith it people in all lands will say with one voice 
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c Thy Kingdom has come and Heaven has descended on 
Earth.' 

Since this address was first delivered there are 
evident signs of the awakening of thoughtful minds 
in all countries to the necessity of securing the co
operation of all nations towards this great end. And 
the best evidence of it was furnished by the great 
Parliament of Religions . held at Chicago in coonec· 
tion with the great Columbian exposition, the smaller 
Unions among Christians themselves, held at New York, 
(U.S.A.) and Paris, (France) this year. The great \VCJ"ld's 
T em peranoe Union is a similar sign of the times. \Ve 
may note also the fact that the missionaries from this 
COWltry have been actively working both in America and 
in Europe to fa.miliarise the people in those parts with 
the higher spiritualism of our ancient land. Also the 
Theosophical movement, .,·hich represents men who 
lX'ofess all the known religions and yet feel that they 
can co-operate t~ether in this common elevatioa. AU 
these indications may be regarded as the early daw11, 
"·hicb will before long usher in, in full blaze, the Sua ol 
Richtoousnes and Glory which will unite all nations 
in a common brotherhood. 



IX 

LIBERATE THE WHOLE MAN 

The idea of holding periodical gatherings in each 
Presidency for the discussion of Provincial matters of 
public interest is a legitimate off-shoot of the great 
National Gatherings which have now become an insti
tution of the land. This year the51~ gatherings have been 
held in aU tho three Presidencies and it is obviou!l that 
this success indicates a healthy growth of p~blic senti
ment. In the Madras Presidency the political gatherings 
in that Province have always been acc:ompanied by the 
friends of. Social Reform utilizing the occasion on the 
analogy of the great national gatherings of the Congress 
and the Conference to meet together for the discussion of 
social subjects, and though hitherto in the political 
Conferences held in this Presidency, it has not been found 
possible to follow this example, it is ll matter of great 
satisfactioo. to find that our Satara friends have realized 
the necessity of supplementing the work of the political 
Conference by inviting the friends of social reform to 
cane together and take stock of our gains and h;ses in 
the social sphere of our activities. Owing to the circum
stances under which this work had to be undt:rtaken at 
Satara we have had to content ourselves with a vt:ry 
brief pro;ramme, but it is to be hoped that the seed CIOw n 
to-day will bear a rich fruit hereafter. 

J know there are those among us who see no 
advanta&e in holding local or national gatherings of thi;; 



LIBERATE THE WHOLE MAN 147 

sort for the consideration of social topics. There are 
others who think that, though such ·gatherings may hav~ 
their uses, they should not be joined together in place and 
time with the political meeting, as they only serve to 
distract the attention of the w~rkers and lead to no 
practical results. It may be of use to attempt a brief 
reply to b~th these objections. 

As regards the first difficulty it seems to me to arise 
from a confusion of ideas, which is very prejudicial to the 
right appreciation of our duties both in the political and 
social sphere. The underlying assumption is that in 
politics our duties consist chiefly in stating our wants and 
grievances to strangers who have been placed by Provi
dence in command over us and who are ill-informed 
about our real condition. Politics in this sense means. 
simply formulating claims for gifts or favours which re
quire no other action on our part. While in the social 
sphere our duties lie more exclusively with the regulation 
of our own actions in which outside help is not needed for 
guidance or control. As I understand it, this distinction 
between the two spheres of our activities is based on a 
radical mistake. The integrity of any human being can
not be broken up into separate spheres of activities of the 
sort contemplated by those who raise this objection. For 
the sake of convenience you may say that the rose has its 
beauty and its fragrance, but you can no more separate 
the fragrance from the beauty, and any attempt to do it 
can only end in the destruction of both. What is true of 
the individual is true of the collections of individuals ~·hom 
we may call by any name, tribe, class, or community. 
These communities are organizations and you can no 
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more separate their activities except provisionally and for 
the time. Every little village in our land, however poor 
it may be, has its temple and its chowki, its resting place 
and watering place, and every town or city must have its 
township civic life made up of interests which are not 
wholly political or religious or commercial. The shops 
and the bazars, the temples and the theatres, the schools 
and the hospitals, the courts and the barracks, the young 
and the old, the men and the women, the poor and the rich 
-it is thi.; variety and concourse which constitute the in· 
terest of village, town, and city life. Some may rule, others 
o~y i some may advise, others follow; but the distinction 
is only provisional and not in the nature of thing!. You 
cannot even builJ a house of your own where you do not 
keep a place for strangers or the wayfarer. You have to 
provide for the God's place of worship, a place where the 
thirsty, hungry, and sick may be cared for, and there is no 
man so poor and so selfish that he does not share in all these 
varied interests and recognize their claims. Each concern 
has to be attended to in its own time and in its own way, 
but it is the whole collection which makes it a human 
interest. What is true in our private concern!l is equally 
true of our public life. Politics is not merely petitioning 
and memorialising for gifts and favoun. Gifts and 
favours are of no value unless we have desened the con
cessions by our own elevation and our own struggles. 
• You shall live by the sweat of your brow • is not a cur!t 
pronounced on man, but the very condition of his exis-

. 'tence and growth. n\nether in the politica~ !IOCia~ reli
gious, commercial, manufacturing, or aesthetical !!phere!, 
in literature, sci('nce or art, in war or in peace, it it the 
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individual and collective man who has to develop his 
powers by his own exertions in conquering the difficulties 
in hi; •·ay. If be is down for the time, he has to get up 
with the ,.-bole of his strength, pbysica~ moral and intel
lectual, and )'OU may as well suppose that he can de\·elop 
one of these elements of strength and neglect the others, 
u try to separate the light from the heat of the sun oc 
the beauty and fragrance from the rose. You cannot have 
a good social system when )'OU find yourself low in the 
scale of pditical rights, noc ca.n you be fit to esercise 
political rights and pri,·ilttes unless )'out social system is 
based on reason and justice. You caonot have a good 
economical S)'Stem when your social arrangements are im~ 
perfect. U your religious ideals are low and grovelling, 
yoa cannot succeed in socia~ economica~ or political 
spber~ This inter-dependence is not an accident but is 
the law d our nature. Like the members of our body 
you cannot have strength in the hands and the feet if 
your internal organs are in disorder. \\'bat applies to the 
human body holds good of the collective humanity we 
call the society or state. lt is a mistaken ''iew •·hich 
divorces considerations political from social and tconomi • 
ca~ and no man can be said to realize his duty in one 
&!peel who m;locts his duties in the othec directioru.} 

As an example, the present crisis of the famine may 
"·eU be considered. If our social arrangements were as 
perfect u they might be made, half the terrocs ol. famine 
would \ll.nish and the political problem would be much 
simplified. There is no question •·hich is purely political~ 
any more than social or economical, or even religious ; 
and they may make a fatal mista.ke who suppose that 
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these are separate departments in our composite nature. 
The same forethought, the same resolution, the same 
historical spirit, the same comparative scrutiny and the 
same strenuous endeavours are needed in all the spheres 
of our activity, and therefore, it will not do for us to say 
that in politics our duties are clear but not so in other 
!'!pheres.(rhe whole man has to be developed and perfected 
for his own advantage and the glory of God, and it is 
only a conception like thi~ which can strengthen our 
tfl'orts and crown them with real success. It is on this 
account that when we take stock of our wants our mind 
must be open on all sides; the eyes must see, and the 
tars hear, the hands move and the feet support. This can 
only be done by our devoting attention to all claims. 
Owing to our difficulties of everyday life of toil and 
sorrow we cannot always find time for all things. When 
we t~erefore meet for the purrose of taking thought of 
our political condition, that is just the time when we 
ha,·e the spirit of unstlfish devotion stirced up in us to 
approo.cb our internal man in its most tender moments, 
and there is ao obvious convenience in seeking to utilize 
the advantages of time, place, company and the 
enthusiasm \\ hich springs from association with equals. 
and you will thus see why the Congress and Conference 
gatherings have beeo joined together. If I had the 
choice we should long since have added other spheres of 
work so a.s to make the national gathering really national in 
name and aims. The claims of some kind of work might 
be more ab;orbing than those of others, but each must 
hue its time and place, and proportional attention 
devoted to it, and I am glad to see that these conside-
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rations have weighed with our friends in inviting us to 
this gathering at Satara on the present occasion. 

But it may be said that our social fabric is not the 
work of human hands like the political institutions under 
whi<:h we live, and that in regard to these social customs 
the law has been laid down from time immemorial and 
we ha\·e only to follow it and it is oot for us to attempt 
changes to suit our exigencies. This is another of those 
mi:;conceptions for which there seems to be no excuse, 
except a false pride, which makes us cherish · dangerous 
delusions. As a matter of fact the social arrangements 
at present are admittedly not those for which we can 
plead the Sa.nction of the great Law-givers whose names 
we revere in lip worship but whose behests we disobey 
at every step. Most of the customs which we now 
prqfess to follow run counter to the practices observed in 
the old times. when the Institutes were written. The 
dependent status of women, the customary limits of the 
age of marriage, the prohibition of marriage to widows 
in the higher castes, the exclusive confinement of marriage 
to one's own division of the sub-castes into which the 
country has been split up, the ignorance and seclusion of 
women, the appropriation of particular castes to· particular 
professions, the pcohibition of foreign travel, the in· 
equalities made by the license en joyed by men and 
the abstentio~ enforct!d on women, the jealous isolation 
in matters of the social intercourse as regards food 
and even touch, indiscriminate charity to certain castes
for all these and many more alienations from the old 
standards )'OU cannot hold the Law-givers responsible. 
They are the work ol human hands. concessions made to 
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weakness, abuses substitutrd for the old healthier 
regulations. They were advisedly mad.:! by men whose 
names are not known to our ancient · history. They 
are innovations for which no sanction can be pleaded. It 
may be, they were made with the best intentions. 
Admittedly they have failed to carry out these goro 
intentiom, if any, then entertained; and in seeking to 
upset them and restore the more healthy ideals they 
superseded, the reformers of the present day are certainly 
not open to the charge that they are handling roughly 
our time·honoured institutions. It is rather for the 
Reformers to take their stand u defenders of these ancient 
ordinances and denounce those who have set God's law 
at defiance to suit their own purposes. 

But, e.en if this were otherwise and even if it could 
be ahowa by a long special pleading that the changes 
made are to eome extent proper deductions from the old 
tests. it is quite plain that no lapse of time can bar the 
way of reform. where such is needed by the exigencies of 

. our present difficulties. Above aU mere ordinances of 
·Institutes stands the Eternal Law of justice and equality, of 
pity and compassion, the suggestions of the conscience 
within and cl nature without us. We can no more re,igt 

the stream ol these influences as working for righteousnen 
. thaD we can roU back the tide. All real prudence would 
dictate that ~·e should take full measure of thew: inftu
ences and decide how far we must accommodate oul'!elre~ 
to the ine,·itable. AU classes of Society, reformen and 
anti-reformers alike, unconsciously admit the force bl 
thtse considerations. The only difference lx:tween the 
two consists ia the fact that while the latter yield ua. 
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consciously and under pressure, the former seek to u;e 
conscious effort to accomplish the same purpose, and 
between the two victory must be for those who do not 
wish to drift. but wish to be guided by the admonitions 
of their inward monitor and· the lessons of past 
history. People will 'Visit England whether their 
elders like it or not, and the force of circumstances 
will prevail. The education of women wlll ·similarly 
be encouraged as each year rolls· on. The limits. 
of age for marriage will be raised. Inter-marriage 
restrictions will be dissolved. Caste exclusiveness must 
relax and tho greatest freedom predominate in all transac· 
tions between man and man. As prudent men the 
question for us will be, shall we float with this cw-rent or. 
resist it l As these influenc~s are Providential, our duty 
is clear and this duty bectnnes more plea~nt, when •·e-
6nd that in iO acting we are not only obeying God's law10 

but also returning to the ways of our forefathers. over.: 
stepping the obstacles put in by our fathers in the way, .:_ 

There is one objection still which hampers the -.·ay 
of Reform. Granted that reform is desirable, it is still 
claimed that only the ecclesiastical heads of the differtnt 
communities and the caste elders have legitimate 
authority to act in such matters aad that it is not for a 
miscellaneous crowd of people like ourselves to claim this 
privilege. To a urtain extent the caste elderi and even. 
the Acbaryas are moving in the right direction. In the, 
great caste conferences held in all parts of India the 
Kayastha. \·aisya and other organisations that might br; 
named without number, there are visible signs of the dead 
bolles heaving with the life d a new spirit. Even tha 
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Acharyas in the South, when moved by Native rulers, and, 
in some case~ when not so moved, spontaneously, have 
put forth efforts to promote what is right and proper. 
There is, therefore, no occasion to quarrel with these 
agencies. They, however, have their vested interest 
at stake and it will be more than human if they look 
at these things in the same light as we, who feel 

· the pinch, are disposed to regard them. Their co
operation should be welcomed, but the question does 
not dose here. The duty is cast upon us to see that the 
commonwealth to which we belong is not endangered by 
any vested prejudices. \Ve can never forego the right of 
every human being to act in concert with others of his 
own way of thinking and make the effort to better our 
condition with the light that is given to us and with the 
help that rt:ligion and history affor4 us. Of course, our 

· powers are limited, but the work of education consists in 
increasing the strength of the powers by propagating both 
by precept and example what we feel to be right and 
proper. We may fail or our effort miscarry but the effort 
will do us incalculable good, and the very failure will serve 
as a warning. This is the law of all progress and we can 
claim no exemption from it. 

Lastly, it has been said that we are to split up into 
sects and divisions, castes and sub-castes, that no common 
concert is possible for the best of us, and that if we .mean 
real work we must begin with castes and sub-castes and 
not indul&e in the dream of joint action at least for many 
centuries to come. This argument is double-edged and 
bas beeD used by those who do not feel with us, to damp 
oor· energies in the political as also the social sphere of 
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action. Wben we examine it more carefully we find that 
it is more fallacious than true. Castes and sub-castes 
have no doubt their particular preferences and dislikes, 
their own evils and iniquities to account for, and we see 
that everywhere from the reports of the Social Conference 
their best men are manfully struggling to cure these evils. 
~t should, however, not be forgotten that this caste diffi· 
;.culty is the main blot on our social system. The great 
fight has to be maintained here and not on the outskirts. 
Quite independently of this circumstance, the differ
ences between the caste merge into minor matters by 
the side of their great similarities. In · the social 
sphere of our activities all castes and even ereeds 
are alike defective in not recognizing the claims of justice 
and equality, and according to the respect and freedom 
due to the female sex, and cherishing the abuse claimed 
by men as men and by the members of one class of men 
to the disparagement of other castes. This furnishes the 
common platform on which all can act, and it is only the 
education received on this common platform, that can 
command the elevation and freedom, which alone will help 
us to be taller, wiser and· better, individually and 
collectively. 

I have thus attempted to forestall by anticipation 
many of the objections which might be and are urged by 
those who are not disposed to be friendly to the work ol 
our social emancipation. \Vith the work that has been 
done in the different Provinces by more than a hundred 
A:.sociations that are in full sympathy \\·ith the cause of 
social progress. it is not my purpose here to deal. The 
reports. of the Conference for the last thirteen y~ 
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furni:sh a living record to which all can refer with 
advantage. It is a record which does not show large 
achievements in accomplished facts, but to those who 
can read between the lines the spirit that animati!S this 
work, there is a land of promise opening its vistas before 
them so u to encourace the most despondent. To go 
no further back than the past five months, I find from the 
notes ol events kept with me that even in this year of 
distress some seven re·marriages took place : three in 
the Punjab, one in Bombay, one in the North-West 
Provinces, one in Madras, and one in tho Central Pro
•inees. In Bengal, where the widow marriage movement 
commenced in Pandit Ish war Chandra Vidya·Sagar's time, 
u many u forty·&i" marriages were celebrated, thirty 
were celebrated since, and forty-one more celtbrated 
arnooc the Brahmos, makinc a total of one hundred 
&Jld seventeen. Includinc the Central Provinces and 
the Beran. the Bombay Presidency has, during thCl 
last thirty yean since the movement began, shown more 
than a hundred such maniages distributed equally bet. 
"-een the Gojarathis and the Deccanis. The Punjab and 
the North.West Provinces show a total of more than 
thirty, and Madras presents nearly the same figure. The 
total oi. marriages would, therefore, be about three 
hundred through out India in the several Provinceit in tht 

higher castes. 
~fs }fanning's .. Indian Magazine," in one of iti 

recent number;. gave the total numbtt ol IndianJ, m~tly 
students studyinc in England, to be three hundred and 
fifteen. of whom nearly half, or one hundred and forty· 
one. were HindU!\ 5e\'tnty-nine ~lahomedan~ sixty-one 



LIBERATE THE WHOLE MAN 157 

Parsees and twenty-two Native Christians. These figures 
show how the wind is blowing and how the stream of 
events is steadily on the right side. The Native p~pers 
in the Pun jab show that during the last five months some 
seven admissions of converts from Christian and Maho
rnedan faiths were made by the Arya S~majais, and there 
is an active controversy going on for the wholesale 
admission of some hitherto despised castes •. The success 
of Bethune College in Calcutta, and Female Schools' and 
Colleges at J ullunder, Poona.. Ahmedabad, and Mysore 
has been full of promise in this as in previous years. 
Among legislative events, next after the passing of the 
Mysore Marriage laws, the most noteworthy event during 
the past five months has been the enactment of the Hindu 
Gains of Learning Bill by the Madras CounciL The 
local Sabhas, such as the Deshamukha and Kunbi Sabhas 
in the Berars, the Rajput in the North-West Provinces, 
the Saurashtra in the Madras Presidency and the Khatris 
in the Punjab, have held their meetings and under good 
auspices passed resolutions in favour of marriage reforrr~t 
Many instances of late marriages have taken place through· 
out the country·, also of intet -marriages in different parts 
of India. This is, no doubt, a brief record, but as obierved 
before it is full of promise. 

The prest.-nt crisis through which our part of the 
country is passing under the stress of plague and famioe 
has intensified the necessity of taking adequate steps for 
alleviating the distress suffered by all classes. There are 
particular directions in \\'hich all social reform orpni. 
zations might work with advantage in such a erisi.s. 
~any thousands of poor orphans have been rendered. 
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homeless and although they are suppo~ed through famine 
by private and Government charity, the time is coming 
when, with the rainun us, this charity will cease to flow 
and the unclaimed olphans w.ill have to be provided for 
when the distress is over. - Missioniry Societies have 
pledgfd themselves not to effect conversion while the 
distress is at its height, and they are prepared to give 
over the children to those who will claim them. The rest, 

~ who will be unclaimed, will have to be cared for by these 
societies. and people everywhere must consider the qnes
tioo how to deal with these poor children. Freedom to 
return to their community is a charity which we all can 
display, if we have the largeness of heart to understand 
the issues involved. The economical question here 
becomes one of religion and social amelioration. Equally 
aft'ecting is the claim which has been urged on behalf of 
hundreds of child-widows who have been rendered miser· 
able iD consequence of the famine and the plague visita· 
tion. In normal times their condition was bad enough, 
but their misery has been aggravated by the misfortune 
·cl these hard times and those who have any heart to fed 
fcx their wrongs might well be asked to take thought as 
to how their misery might well be alleviated. The ques· 
tioD of pa;tponing the marriages to the latest limit 
of marriageable age-to the age of puberty, while the 
visitations are upon us, will not fail to attract tht! 
attention both of the Reformers and of those \\ ho 
profess to be indifferent to this subject. These and othef 
matters ~·ill, I doubt not, engage the attention of friends 
wbo are assembled to-day. \Ve shall not be able to take 
&DJ' immediate action here, but if these matters allowed 
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claims on our thoughtful consideration, when we go to our 
places. the work of reform cannot fail to lead to some 
useful results. For this and work like this, concerted 
action is needed, and concerted action . is only possible 
under existing circumstances when we think and work 
together. A committee consisting of all those wh() 
sympathise with the progress of Reform is, therefore, sorely 
needed in this part of the country to co-operate with 
similar workers elsewhere, and it is with this view that 
our work to-day will chiefly consist in forming such a 
committee and la}ing down the lines on which it is to 
work. This is a duty in which I trust you will all join, 
joift with a heart that will suffer no disappointment, but 
will strain every nerve, each within his own sphere. 
to bring about the practical ·well-being of our people, in 
which the well-being of every individual ·is involyed. 
This is the message that I was commissioned by friends 
t:lsewhere to communicate to you here and I now com
mend this subject to )'OUr anxious care, in the full convic
tion that the work is one in which we can all co-operate 
with advantage, and in which no progress is possible 
without such co-operation. · 

' I 



X 

VASHJSTHA AND VJSHV AMJTRA • 

About this time last year I had occasion, at the 
inauguration of the Conference held at Lucknow, to 
di!ate on a text of Nanaka, in which he proclaimed him
self to be • Neither a. Hindu nor a Mahomedan.' To-day, 
I find you have come together in the extreme North-West 
t:orner of India, in the land of the Five Rivers, the 
9ficinal home of the Aryan settlers who composed the 
Vedic hymni and performed the great sacrifices. You 
ha'ft met to-day in the land of the Rishis, where Vashistha 
and \'ishvamitra lived and flourished at a time when the 
C&.itt institution had not taken its root in our Indian soi~ 
when men and \\'Omen enjoyed freedom and equality, 
~~~ticism had not overshadowed the land, and life and 
its sweets were enjoyed in a spirit of joyolll satisfaction. 
The Punjab, during its eventful history, has well deserved 
the compliment that it is the land of the Rishis. The 
quction, then, naturally arises, who were these Rishi.s? 
What was the condition of society when they lived? 
\Vhat thoughts stirred them, and what actions ennobled 
their lives and their struggles? For most of us, long 
habit bas rendered it impossible to imagine a state of 
socic!ty where men were not split up into petty divisiora 
of caste,.with its artificial barriers, limiting men's activities 
and narrowing their sym~thies. It is a revelation to 

• laaugural Addre!ioi, Lahore Conference, 1900. 
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many of us to be taken back. to two or three thousand 
year5 ago; to a state of society when class divisions, 
such as Brahmins and Kshatriyas, Vaisyas and Sudras, 
were unknown. or not well established, and the only 
distinction recognized in practice was between the Aryans 
and non·Aryans. To illustrate the gulf which separates 
our own times from the days when the Rishis flourished, 
we need only mention the fact. that Lopamudra, the 
daU£hter of the king of Vidarbha was given in marriage 
to Aga.stya. Another Raja, by name Lomapa.da gave 
his daughter Shanta in marriage to one Rishya-Shringa. 
The King Trinabindu also thus gave his daughter 
Gou to Pulasti, and Bhagiratha gave his daughter Hamsi · 
to Kouts& Rishi. The King Sharyati's daughter Sukaoya 
wu given in marriage to Chyavana Rishi. Instances 
where the Brahmins gave their daughters in marriage to 
kings were also not uncommon. Thus Shukracbarya's 
daughter Devayani, was given in marriage to Yayati and 
Shukracharya's daughter Kritwi to Anuha. Independently 
of marriage alliances, stories are told where Rishis, who 
were born in royal houses, or where Rajarishis, becam~ by 
their sanctity and devotion, entitled to be called Bcahma· 
rishis. One Priyamedha was elevated, and ShinL 
Gargya, and Trayaruni were also so promoted to the 
status of Brahmarishis, and their progeny to that of 
Brahmins. Also Mudgala and Gritsamada, who were 
before kings, booame thus Brahmins. The Brahmins, on 
their side, felt no scruple in learning the Dhanurveda or 
archery; Agastya Mun~ as is well known, was skilled in 
Dhanurveda, and conquertd the non-Aryan King llvala, 
and the Kalakeyas, \\ ho were pirates on the sea-coast. 

11 
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Agniveshya was also note~ for his skill in archery, and he 
was the teacher of Dronacharya; himself a great Brahmin 
commander in the wars of the Mahabharata. His son 
Ashwathama, and hi!J brother-in-law Kripa were similarly 
renowned. Instances where Brahmins caused the ruin of 
the day by their curses are, no doubt, more frequent than: 
those where kings cursed the Brahmins and brought about 
their ruin. As illustrations of the first class, we may 
mention stories about King Nahusha and Vena Raja. 
Nahusha, as is well known, had by reason of his superior 
merits become the occupant of Indra's throne, but he 
made the Brahmins carry him in a palanquin, and Agastya 
Muni resented the ill-treatment and cursed him, which led 
to his downfall. King Vena wa3 similarly dethroned. 
Similarly, Vashistha's curse against Sahsrarjuna enabled 
Parashurama to lop off his numerous hands. Vashistha 
is also mentioned u having cursed Raja Kalmashapada, 
and Raja Trisanku became Chandala in consequence of 
the curse. On the other hand, Vashistha himself did not 
escape unharmed. There is, besides, the story of Amoo
risha, who was persecuted by Durvasa, and in the result 
Durvasa had to entreat Ambarisha to grant him pardon 
and withdraw the Sudharihana which perpetually followed 
him and gave him no rest. As regard3 the women, 
numerous stories are told by their remaining unmarried 
throughout their lives, and of their engaging them~t:lves. 
in the pu..csuit of devotional exc::rcises or in the study d 
phiks:>phy. The story ol Amba, who remained unmarri~d 
all her life, is well known. She wanted to marry with 
Shalva. but he would not take her and she would not 
accept the choice made by Bhishma for her. The dlughter 
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of Kunigarga also remained unmarried . during life. 
Gargivachaknav~ Vadavapratitheyi and Sulabhamaitreyi
all these are historical names of women who passed their
lives in celibacy and engaged in discussions on philoso
phic subjects in the court of Janaka. 

Perhaps, the most instructive of these ancient stories 
is that which is connected with the rivalry of Vashistha. 
and Vishvamitra., Both these names occur in the Vedic
hymns, and though their rivalry is noticeable even in. 
these early hymns, they furnish no authority for th~ 

legend which gathered round their names in the period: 
which ~ucceeded the composition of the hymns. Vashisthat 
is a great exponent of Brahmin orthodoxy. The legends 
seek to make out that Vishvamitra was not by right a 
Brahmarishi. He was only a Rajarfsh~ and aspired to be: 
a Brahmarishi. Vashistha would not support him in thiS 
ambition, and that accounted for their strife. Throughout 
the story Vishvamitra represents the view of those who 
try to admit the non-Aryans into the Aryan community
and seek to elevate them. The story of Trisanku, for 
instance, notwithstanding its exaggeration, has a morar. 
of its own. Vashistha had without justice condemned' 
Trisanku to be a Chandala simply because he aspired t~ 
go to heaven by the force of his merits. Vishvamitra. 
took up his cause and performed the Yagnyat be~use~ 
Trisanku had saved his wife and children during a great 
famine. The result was that Trisanku was accepted in· 
heaven notwithstanding the curse of Va.shistha... The 
story of Suna-sepa, who was the son of a Brahmint and. 
was purchased as a sacdficial victim to be offered tO> 
Varuna in the place of the king's son, who was first 
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p~omised, is also full of the same liberality on the part 
of Vishvamitra, who saved the Brahmin's life by his 
mediation. The result of the confiict between Vashistha 
and \'ishvamitra was complete victory on the part of the 
latter, for \'ashistha admitted Vishvamitra's claim to be 
a Brahmari~hi. \' ashistha's line was continued by his 
grandson, Parashara. Krishnadvaipayana, Vishampayana, 
Yagnyavalkya, Shukra Muni and Jaimini, all belonged to 
the orthodox side. · Vishvamitra's family was connected 
hy alliances with that of Bhrigu, Jamadagni and Para· 
shara. The great Rishis who colonised Southern India 
\Hre undoubtedly Agastya and Atri, who with their wives 
Lopamudra and Anasuya occupy a prominent place in the 
story of the Ramayana. King Rama stopped in their 
Ashram, and Valmiki's description of these Ashrams 
presents a picture of these holy settlements which dots 
not }a;e its charm even at the present day. These settle· 
ments "·ere the pioneers of civilization in Southern India. 
There were similar establishments in other parts of India, 
on the borders of the civilized kingdoms. The Rishi, 
with hi§ wift and his numerous pupils, kept herds of cows, 
culti,-ated the land, and founded colonies or citie!, and 
helped the Rajas from the north to establish their power 
in the south. Jamadagni's story of the conflict with 
Kartavirya. and the subsequent wars between Parashu· 
rama and th~ sons of Kartavirya, no doubt, refer to such 
expansion of f<'"·er. King Rama himself wu helped by 
Aga.stya in the final struggle with King Ravana. Parashu· 
rama is said to have similarly carried on a war with the 
IUksha.5aS. v.·hich was put an end to by the mediation 
of \'ashistha. The early Rishis were great both in peace 
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and in war. In this respect the Rajarishis were. as 
great as the Brahmarishis. Risabhadeva, for instance. 
had one hundred sons. of whom nine devoted themseh·es 
to meditation and philosophy and eighty-one followed 
the Karma-marga, and the remaining ten ruled orer 
kingdoms. King J anaka was great as a sovereign ruler, 
and greater still as a saint. Vamadeva was noted for hii 
piety, devotion and knowledge, which came to him in his 
mother's womb. The Brahmin Rishi Balaki was taught 
higher philosophy by Ajatasatru, the Raja of Kasi. It 
may be seen that there was no monopoly of learning 
in those early tintes and Rajas and Brahmins sat at the 
feet of each other to learn wisdom. There 111'19, in fact, 
no permanent division of functions between the two 
orders and. therefore, they were somewhat like the tem
poral and spiritual lords we know of in England. They 
rould interchange place, and did. in fact, so interchange 
them in numerous instances. 

This brief account of the time when the R.iihi.i 
flourished in this country naturally leads to the inquiry 
as to how it was that in cour-se of time Brahmin RishiA 
came practically to monopolize the titk and deny it to 
the Rajas. The story of Vashistha and \'ishvamitra 
furnishes some due to a solution of this difficulty. The 
creat na.mes of Agastya and Atri, \'ashistha and Jama. 
dagni, Bhrigu and Bharadwaja, l'arashara and \'amadeva, 
Vaishami»yana and Ya~nyavalkya, \·almiki and \'ya.sa.. 
Kapila Muni and Shuka Muni, naturally carried influence 
with all classes of people. The Rajarishis were not 
much known for their authorship, and "ben these old 
l.rnilies soccumbed to foreign conquerors in the early 
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period of the Christian era, the new Rajput, or Jat, con· 
querors had no hold on the popular mind, and the Brah· 
mins retained or increased their hold on the affections 
<>f the people. The Puranic literature which had its birth 
about this time confirmed this superiority of the Brahmins, 

1 

and the result was that the term Rishi came to be applied 
()nly to Brahmins, as being the only literary or cultured 
<lass of the time. Their , predominance continued un· 
checked, except so far as the Vaishnava movement came 
to the relief of the non-Brahmin classes. The Vaishnava 
movement has struck its deepest root in the Punjab, where 
the ten Gurus, from Nanak to Guru Gobind Singh, have 
effected a change the like of which no other part of India 
.can exhibit. The Granth Sahib has taken the place 
of the old Vedas and Puranas, and the Gurus and their 
descendants occupy the place of the Brahmins. Since 
the establishment of the British rule new forces have been 
in operation, and the road is now again open by which 
the best men of all classes might a~pire, as in the (XlSt, 

· 1o be the true Rishis of the land. A movement which 
lla.; been recently started in the Pun jab may be accepttrl 
a~ a sign that you have begun to realise the full signifi· 
cance of the need of creating a class of teachers who 
may well be trusted to take the plac~ of the Gurus of old. 
The chief point, however, that is to be considered in thi:; 
c9flnection is, who should be these Gurus of the future. 
It is 'A'ith this view that I have endeavoured to place 
before you a brief account of the true Gurus of the pa3t, 
namely, the Risbis ,.·ho were both Brahmarishis and 
Rajarishis, only distinguished from one another by tbe&r 
individual inclinations and abilitid. We must kt:ep that 
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ideal before us if we mean to prove ourselves the worthy 
descendants of our earliest ancestors. Of course, the 
ttachings and the methods and the subjects taught in 
the~'~ days must be made to suit our new exigencies and 
environments, but the spirit animating the teachings must 
be the same as that which led the first settlers to cross 
the Vindhya Range, and establish their eolonies in the 
South. By reviving our ancient traditions in this matter. 
we may hope in the near future to instil into the minds of 
our young generations lessons of devotion to learning, 
~iversity of studies, and personal loyalty to the teacher 
without which no system of school or college ·education 
<:an ever bear any ifruit. This, however, is not all. In 
addition to these lessons, our new teachers must know 
how to introduce their pupils to a correct appreciation 
of the forces which are at work in the wider world outside. 
and which, in spite of temporary checks or seeming 
reverse5, represent all that is best in human efforts for 
the devati.:>n and happiness of man. bur teachers m\LSt\ 
enable their pupils to realise the dignity of man as man. 
and to apply the necessary correctives to tendencies 
towards exclusiveness, which pave grown in us with the 
growth of ages. They must see that our thoughts. our 
speech, our actions are inspired by a deep love of 
humanity, and that our conduct and our worship are 
{,(~d. where necessary, from the bondage of custom and 
made to conform as far as possible, to the surer standard 
dour conscience.) We must at the same time, be careful 
that this class of teachers does not form a new order of 
monks. Much good, I am free to admit, has been done 
in the past and is heine done in these days. in this as 
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wellu other countries by those who take the vow of 
lifelong celibacy and who consecrate their liveg to the 
service of man and the greater glory of our Maker. But 
it may be doubted how far such men are able to realize 
life in all its fulness and its varied relations, and I 
think our best examples in this respect are furnished by 
A,astya with his wife Lopamudra, Atri with hi9 wife 
Anasuya. and Vashistha with his wife Arundathi, among 
the ancient Rishis, a~, in our own times, by men like Dr. 
Bhandarbr on our side, Diwan Bahadur Raghunatha Row 
in Madras, Maharshi Debendra Nath Tagore, the late 
Keshab Chander Sen, Babu Pratap Chandra Mazumdar 
and Pandit Shivanath Shastri in Bengal, and Lala Hansa 
Raj aad ~Ia Munshi Ram in your own province. A race 
that can ensure a continuance of 1uch teachers can, in my 
opinion. never fai~ and with the teachings of such men 
to ruide and i~trurt and inspire U!, I for one, am 
confident that the time will be hastened when we may b.! 
VODChsafed a sight of the Promised Land. 



THE MESSAGE OF RANADE 
Liberate thf Whole ~laH 

Ranade viewed every aspect of. life s11b speck 
ae~mi.t4tis. The last of an untroubled age, he 'combined 
vision and industry'. \Vithout the ecstasies of the mystic 
or the contempt of life of the stoic. but possessed of a 
temperament human and serene, and an imagination that 
was almost prophetic, he loved life and was conscious of 
its potentiality and purpose. He disapproved alike of the 
narrow monkish ideal of single-minded celibacy and the 
thoughtless surren&er to a butter-fty existence of pleasure 
and comfort. He would have us "realise life in an its 
fulness and in all its varied relations." Hard of muscle 
and !inew, humanised in heart and responsive to truth 
and justice, free of prejudice and superstition, liberated 
in mind, tranquil in spirit, the men of to-day and to
morrow must be like the rishis of old-'still climbing 
after knowledge infinite' with infinite courage. ~\' e 
should learn to be men, stalwart, puritan men, battling 
for the right, not indifferent nor sanguine, trustful but 
not elated, serious but not dejected." It is a radiant 
vision of 'liberated manhood' that Ranade continually 
holds before our wondering gaze. Duty, for him as for 
Wordsworth, the stem daughter of the voice of God, and 
her sisters, no less divine, Faith, Hope, and Charity, are 
the cardinal virtues that should be called into full exerci3e 
in the endeavour to regenerate man. For it is a com
prehensive task. "The "'hole existence must be reno. 
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vated." tThe liberation that has to be sought is not in 
on~! department of life, or one sort of activity, or in one 
spht:re of thought, but it is an all-round. work in which 
you cannot dissociate one activity from another::]The 
process demands discipline and suffering, "the baptism of 
fire, and not water." The gallant impatience that cries 
.. Elevate the race at once '' for a last and new crusade 
against life's ilb would find little support in Ranade. 
Step by step, day by day, year by year, in the face of 
di3Couragement and defeat, we must build brick by brick. 
The .. helplessness and dependence " caused by a weak 
fatalism should be replaced by knowledge and effort 
originating in reverence for the higher self in man. The 
Law of Karma, widely misconceivt!d but hardest to 
remove, should be replaced by the Law of Duty. The, 
new idea must come in, that •• the Law of Karma can be 
controlled and set back by a properly trained will, when 
it i$ ma.de subservient to a higher will than ours." To 
hearken to the voice of consdence-"the Divine pri~ciple 
enthroned in the heart of every one of us, high or low"
to respect the God in us, to let nothing come between us. 
and our God, is our duty to both God and Man. . "Revere 
all human authority, pay your respects to all prophet3 
and revelations, but never let this reverence and respect 
come in the way of the dictates of conscience, the Divine 
command in us." The way is strewn with difficulties.. 
and "one has to tread upon sharp-edged instrumentJ, 
carefully balancing the weak limbs and spirits." But 
.. we must bear our croos. not because it is sweet to 
suff~r, but because that pain and the suffering are nothinc 
compared with the gr~tne:iS ol ~be S5~ in\'oh·ed." We 
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may fai~ but our cause will succeed. "\Ve may all have 
to die and become manure for the seeds of life in future 
generations." The first task is to break the bonds of 
ignorance and lethargy, to quicken to life a people plunged 
in intellectual and spiritual decay. The fetters of the 
mind must be realised as fetters, for then ~hey drop off 
themselves. 

Faith in the Missiott of the Indian P~ople 

In Ranade sanctity and scholarship, piety and 
patriotism went together. Deeply read in history, wise with 
the wisdom of philosophy and experience, he was disposed 
to see the hand of God in every sublunary transaction. 
His political and patriotic creed is derived from this implicit" 
faith in God's benevolence. "I profess implicit faith in tw~ ~ 

articles of my creed. This country. of ours ii ·the tt'\1~ ~ 
land of promise. This race of ours is the chosen race.'' 
Ranade's faith in the mission of the Indian people was no 
mere expedient of popular appeal. It was a real faith, a 
faith based on reason and fact. ''It was not for nothing 
that God has showered His choicest blessings on this 
ancient land of Arya,•arta. ,We can see His hand in 
hi:;tory. Above all other countries we inherit a civilization 
and a religious and social policy which have been allowed 
to work their own free development on the big theatre of 
time. There has been no revolution, and yd the old 
condition of things has been tending to reform itself by the 
slow process of assimilation. The great religions of the 
world took their birth here. and now they meet again u 
brothers prepared to wdcome a, higher dispensation, 
which will unite all and \ivify all. India alooe, among 
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all the countries of the world, has been so favoured, and 
we may derive much strength of inward hope from such 
a contemplation." 

Till Raligious Experimetat In lt~dia 

The Religious history of India which transcend:; thl! 
record of every other race, justifies the faith in the 
mission of the Indian people. To us, the most dt!voutly 
religious of peoples, has been assigned the great experi
mettt of evolving an integrated civilization. ., All th~ 
ereeds and civilization are gathered in this land ; all th•! 
spiritual forms and btlieb are here; all social and 
politic:al experiments are being tried on a large scale ; 
and this is the only land where you will find all these 
tteeds represented by hundreds and thousands and million~, 
living peaceably together and partaking of the charities, 
lea.minc and excellence of each in a spirit of toleration 
for aD, which you will nowhere find on the broad face of 
the earth." By inheritance, tradition, and discipline 
the ladian peoples are best fitted to work for 
• the early dawn, which will before long usher in full 
blaze, the Sun of Righteousness and Glory • hich 
wiD unite all nations in a common brotherhood." Tht.:•e 
has been in India a continuity of saints and !!adhu:; who 
ban: worked to this end. The nation, spiritual in all it~ 
aspirations, rradually ascended to the conception of th~ 
purest form ol. Monotheism the world bas yet seen. .. One 
ap alter another coostructed the edifice, laying brick upun 
brick and layer upon layer and storey alter storey rose.'" 
nus highest conception wu not only confined to p&ndit:;. 
pbilalophen and sbastris, but it •·as the eommon property 
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(){every class, including the lowest of the low. But our 
mission, sad to say, has not been fully accomplished. "Our 
great ancestors accomplished it in part, their successors 
failed to accomplish it and suffered the reverses that we 
are now labouring under." It is the double call of 
patriotism and religion that we should return to the ways 
of our forefathers and become "what we were certainly 
intended to be-fulfillers of the mission which bas still not 
been fully accomplished." But Ranade is opposed to any 
mock-revival of past glory. Revival is impMSible. Reform, 
based on the old ways and by absorption of the good 
elements in the new, is the only way of regeneration. 

Follo-u, tile uaJ of Akbar 

Ranade's penetrating eye saw the hand of God at 
every stage in our history. There is a soul of good in 
things evi~ if we would discern it, and Ranade had this 
ability to read the deep underlying meaning of things. 
The Mahomedan ascendancy which some would regard 
as a story of humiliation and sorrow is. for him. a divine 
dispensation intended to correct and strengthen the 
character of the Indian peoples. "It cannot be easily 
assumed that in God's providence such vast multitudes 
as those who inhabit India \\'ere placed centuries together 
under influences and restraints of alien domination, unless 
sue~ influences and restraints were calculated to do 
lasting scr.·ice in the building up of the ,strength and 
character of the people in directions in which the Indian 
races were most deficient." If the Indian n.ces had 
not benefited by the contact with the men of stcongec 
muscl~ and greatt:r powers, they should never hue 
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been able to re-assert themselves in the way in v. hich 
History bears testimony they did. Ranade pays glow. 
inc tribute to Akbar and his two immediate succes
sors for realising for the first time ·in our history the 
conception of a united, regenerate India. With his broad
minded· scholarship, he acknowledges in detail the many 
items of benefit resulting from the contact with Muslim 
culture. With eloquence and earnestness Ranade insists 
that the centuries have not rolled in vain, that the lessons 
of the past have a value not to be put by, and that in this 
vast country no progress is possible unless Hindus and 
Mabomedans join together, determined to follow the 
lead of Akbar and the men of his time. In the struggle 
for national emancipation, both Hindus and Mahomedans 
have their work cut out. Our ills are alike, social and 
politica~ and together, "we must put our hands to the 
plough and face the struggle." 

A Vision of the Promised La,ul 

Ranade's vision of a united, regenerate India is cf the 
utmost value to our distracted generation, for it is a \is ion 
founded on fact and faith, and invested with poetic 
intensity •. It is not invented for a certain kind of 
propaganda only, but is derived from the facts of history 
and based on the deepest traditions of the land. It has the 
memory of antiquity and it dreams of things to come. In 
a 'timeless' Jilssage, sublime -.ith a sublimity that nt\'er 
sieepi. Ranade dreams the dream and takes us into the 
deep power of hope and joy. 

Here is the miracle of bud and blossom co-exi..,ttng 
with the mello"Aness of autumnal fruit:-
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" The end is to renovate, to purify, and also t() 
perfect the whole man by liberating his intellect, ele\'ating 
his standard of duty, and perfecting all his powers. Till 
so renovated, purified and perfected, we can never hope t() 
be what our ancestors once were-the chosen people, t() 
whom great tasks were allotted and by whom great deed:J. 
were performed. Where this feeling animates the worker, 
it is a matter of comparative indifference in what 
particular direction it asserts itself, and in what parti· 
cular method it proceeds to work. \\rith a liberated 
manhood. with a buoyant hope, with a faith that never 
shirks duty, with a sense of justice that deals fairly to all, 
with unclouded intellect and powers fully cultivated, and 
lastly, with a love that overleaps all bounds, renovated 
India will take her proper rank among the nations of the 
the world, and be the master of the situation and of her 
own destiny. This is the goal to be reached; this is the 
promised land. Happy are they who see it in distant 
vision, happier those who are permitted to work and 
clear the way on to it, happiest they who li\'e to see it 
with their eyes and tread upon that holy soil once 
more. Famine and pestilence, oppression and ,sorrow, 
will then be myths of the past, and the gods will then 
again descend to the earth and associate with men as 
they did in times which we now call mythical:' 

-The Editor. 
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