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INTRODUCTION 

IT is with some diffidence that I comply with Colonel 
Gurdon's request that I should add a few words of preface and 
explanation to the last literary work of an old friend and pastor, 
whose loss will long be lamented in the Assam Valley, wh~re he 
laboured as a missionary and planter's chaplain for upwards of 
forty years. Mr. Endle's interest in his Kachari flock was that 
of an evangelist rather than that of a linguist or ethnologist, 
and this preoccupation has coloured his style and affected the 
matter of his book in a way that, however pleasant and natural 
it may seem to those who had the privilege of his acquaintance, 
may perhaps require a few words of explanation for the benefit 
of those who look for anthropology only, or linguistics, in his 
pages. 

My first duty, then, is to say a few words about the author's 
life and character. Sidney Endle was born about 1840 at 
Totnes in Devon, of sturdy yeoman parentage. His grandfather 
was, it seems, proud of being an armiger, and it is a family 
tradition that many Endles figured in the ranks of the Catholic 
clergy of the West country. Mr. Endle was educated at Totnes 
Grammar School, under the Rev. James Powney, and early 
conceived a wish to enter the ministry of the Church of England, 
and serve abroad as a missionary. With this view he entered 
St. Augustine's College at Canterbury. Unfortunately the 
College seems to have kept no written record of the dates 
at which one of the most distinguished and devoted of its pupils 
entered and left its roof. It was in February, 1864, however, 
that he was sent by the Society for the Propagation of the 
Gospel to Tezpur, in Assam, to be the assistant of 
Mr. Hesselmyer, then in' charge of the Kach&ri mission at 
that place. In 1865 he was ordained deacon by the Bishop of 



xii INTRODUCTION 

Calcutta, and in the following year he was admitted to priest'. 
orders. Soon after he was transferred to the independent 
charge of the S.P.G. mission among the tea-garden coolie. at 
Dibrugarh in Upper Assam. In 1869, on Mr. Hesselmyer'. 
death, Mr. Endle was made chaplain of the important tea
plantin~ district of Darrang, with the charge of the Kachltri 
mission in that district, having his head-quarters at Tezpur. 
His pastoral duties were thus two-fold. On the one hand, he 
became the pastor of an European community scattered over 
an area some 100 miles in length by 30 or 40 in breadth. It 
was his duty to gather his flock round him at some convenient 
tea-garden, or at the pretty little rustic church at Tezpur itself, 
where his congregation included the small band of officials. He 
was everywhere welcome, and it was not long before he was as 
popular as he was respected. One of the most unworldly and 
simple of men, almost an ascetic in his personal taste. and 
habits, he could sympathise with and understand men whose 
training and ideas were different from his. He had a native 
shrewdness and quiet sense of humour which stood him in good 
stead in his dealings with men probably as varied in their 
origins and temperament as are to be found in any collection of 
Englishmen beyond the seas. His sermons-and he could 
preach with equal ease and eloquence in English, Assamese, 
and Kachan-were ever those of a man who to shrewd 
observation of the various life about him, native and European, 
added an unwavering devotion to the responsibilities of his 
calling. Authoritative, and even stem, he could be when he 
thought it needful to assert his responsibility as a priest. 
But, somehow, the occasion rarely occurred, since his was 
not the disposition that demands impossible perfection of 
ordinary human nature. There was no touch of intolerance in 
his gentle and (there is no other word to describe him) saintly 
nature. I think he would have liked to have it said of him 
that, like Chaucer's Parson, 

He was a shepherd and no mercenerie, 
And though he holy were and vertuous, 
He was to simple men not dispitous, 
N e of his speech dangerous ne digne, 
But in his teaching discrete and benigne. 
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Innumerable were the marriages and christenings he 
celebrated in all parts of Assam, and it was characteristic of 
the man that he regarded it as a duty to keep himself informed 
of the welfare, spiritual and physical, of the children he held 
at the font. During his rare visits to England he endeavoured 
when he was not busy preaching for his mission, to visit those 
whom in their infancy he had admitted to his Church. Few 
chaplains in India can have been so universaliy popular and 
respected as he was, and this without in any way relaxing from 
the dignity which, in his case, belonged rather to his sacred 
office than to any consideration for his own person. 

But he made no secret of the fact that his heart was chiefly 
in his missionary work among his beloved Kacharis. The 
Bodos of the KacMri dwar3 (the dwars or "doors" of the 
KacMri plains are the passes that lead into the rough mountains 
of independent Bhutan) are, like most of the aboriginal races 
of Assam, cheery, good-natured, semi-savage folk; candid, 
simple, trustful, but incorrigibly disrespectful according to 
Indian notions of good manners. To a casual observer, they 
may well have seemed incapable of comprehending the gentle 
reserve and unaffected unselfishness of their pastor's nature. 
Among them, however, it was his delight to unbend, and give 
way to the almost boyish simplicity and sense of fun which to 
the last were among his most engaging traits. When Mr. 
Endle approached a KacMri village during one of the prolonged 
preaching tours which were to him at once a duty and the 
keenest of pleasures, he was always greeted with a joyous 
and often noisy welcome. He travelled on foot, and the 
villagers would turn out to see the gami-ni-brai, the "old man 
of the village," as they affectionately called him. He was often 
cordially invited to share in the village festivities, and it was 
an interesting sight to watch him seated in the midst of rough 
semi-savage folk, listening to the tale of their simple joys and 
sorrows, enjoying their primitive jokes, and, when occasion 
served, talking to them, as probably no one else will ever be able 
to talk to them again, of the matters nearest to the missionary's 
heart. 

In all parts of the Kachari country, Mr. Endle established 
many village schools, served by trusty converts. But his chief 
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pride was in the church he built at Benghari, which, to his 
great joy, was consecrated by Bishop Milman in person. 
Under its thatched roof has now been placed a tablet to the 
memory of its founder. 

No account· of Mr. Endle's life, however brief, would be 
complete without a mention of the fact that in 1875 he married 
Miss Sarah Ewbank Chambers, who for twenty years shared 
his pastoral anxieties. Mrs. Endle was much respected by the 
European community throughout Assam, and her sudden death 
in Calcutta in 1895 was universally regretted. How sorely 
her husband felt her loss, not even those who knew him best 
were allowed to guess, but it was plain that, from this time 
onwards, much of his old elasticity of mind and body deserted 
him, and though he continued his work with unabated industry 
the effects of age began for the first time to be apparent to 
his friends. In 18841 Mr. Endle compiled his well-known 
manual of the Kachari language, published by the Assam 
Secretariat Press. From time to time he contributed papers on 
the subject of the Bodo people to the Transactions of the Asiatic 
Society of Benga1. In 1891 he was elected an Honorary Fellow 
of St. Augustine's College, in recognition of his linguistic 
studies and of his eminence as a worker in the mission field. 
In 1906 he was offered a canODry by the Bishop of Calcutta, but 
characteristically refused a dignity which might have involved 
absences from his missionary duties. 

Such, briefly told, are the few outstanding events in a life 
wholly devoted to pastoral work, of which little was known 
outside his native flock. It was Mr. Endle's repeatedly 
expressed wish that he might end his life and be laid to rest 
among his Kacharis. This wish was not fulfilled. Towards 
the end of 1905 it was evident that his persistent disregard of 
his personal comfort in an enervating climate had taxed a 
naturally robust constitution. He was induced with some 
difficulty to pay a brief visit to England for rest and change. 
He spent this holiday chiefly in preaching for his mission and 
visiting old friends. He was soon, perhaps too soon, back at 
his work. It could no longer be hidden from himself or others 
that he had overtaxed his strength. This, however, caused 
him no disquietude. He had done his day's work, and was 
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cheerfully ready to take his departure. In July 1907, he 
could struggle no longer against growing weakness, and was 
placed on one of the little mail steamers that ply up and down 
the Brahmaputra, in the hope that river breezes, rest, and 
change of scene might bring about some restoration to health. 
He himself, however, knew that his end was near, and he 
passed away, painlessly and peacefully, on the river bank at 
Dibrugarh, close to the scene of his first independent missionary 
charge, entrusted to him more than forty years before. 

So much by way of biographical introduction seemed 
necessary, not only as an inadequate and too brief memorial of 
a singularly unselfish and blameless career, but also as an 
explanation of some features in Mr. Endle's book not usually 
found in anthropological manuals. Of the subject of the book 
itself I may now be allowed to say a few words, if only °to show 
that it has an interest and importance, from an ethnological 
point of view, which are perhaps disguised by the author's 
characteristically modest estimate of his task and of his power 
of dealing with it. The book is, primarily, a monograph treat
ing of that branch of the Kach8.ri. race which lives in 
scattered hamlets along the foot-hills of the Himalayas in 
Northern Bengal and Assam, intermixed now with Hindu 
people who have intruded into what was once their undisputed 
home. In Assam proper the Hindus call them Kach8.ri.s; in 
Bengal they are known as Meches.1 Their own name for their 
race is BOlO or BoQ.o (the 0 has the sound of the English 0 in 
.. hot "). Among this northern branch of the race is embedded 
the tribe of the Koch, whose name is pronounced locally as if 
it were Koss, (to rhyme with our English "boss "). (Kacbari, 
I may mention in passing, is also pronounced as Koss-i.ri.) 
The Koch have gradually become a semi-Hindu caste, most 
of whose members now talk the Indian Bengali or Assamese. 
It also contains the surviving remnants of the royal family of 
the great and powerful Koch empire, which, roughly, covered 
the same area. as the present province of Eastern Bengal and 
Assam. It can be proved that the aboriginal members of the 
Koch caste within quite recent times spoke the Boro language. 

I Mech, so. Mleccha, barbarian, one who is ignorant of civilised speech. 
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In the East of the Assam Valley was another powerful kingdom, 
that of the Chutiyas, whose language was another branch or the 
speech described in this book. The river names or the whole 
Brahmaputra Valley are Bo\lo names, and it is demonstrable 
that the Bo\los were the aborigines of the Valley. In the 
great mass of hills, an outlying spur of the mountains or Upper 
Burma, which divide the Brahmaputra Valley from that or 
the river Surma which runs parallel to it from east to west 
are two more Bo\lo groups. The most eastern or these comprises 
the Di-mii.-sa., Great-River-Folk (di- means "river" or a water,") 
people who were driven out of the valley or the great river 
Brahmaputra in historical times, and finally became rulers or 
what is now the great tea-planting district of Cachar or Kachar. 
They either gave its name to or perhaps derived their Hindu 
soubriquet of Kachii.ri from this district. Of this branch or the 
race ~ interesting description will be found in the supplement 
to this book. At the western extremity or the range or hills is 
another group, the Garos, of whom an excellent account has 
lately been published by Major A. Playfair, lA. (London, David 
Nutt, 1909). The Garos are of peculiar interest &8 members 
of the Bo\lo family, because they were head-hunters within the 
memory of men still living. 

Finally in the range of hills in the south of the Surma Valley, 
there are the Tipperahs whose language is obviously. branch 
of the ancient Bo\lo speech j quiet inoffensive people, ruled over 
by a semi-independent Raja who is also a great land-owner in 
the British districts of Tipperah and Sylhet. 

Now, the anthropologists rightly caution us against rashly 
concluding that a common speech, where races are in contact, 
implies a common origin, since everywhere, and especially among 
people who use an unwritten language, nothing is more common 
than the borrowing of & neighbouring tongue. But where, &8 

here, we have five absolutely separate communities or semi
savage people, who nowadays are not so much &8 aware of one 
another's existence, and yet speak what is to all purposes the 
same language, it is plain that they must have been united At 
no very distant date by some common social bond. The date 
canno~ have been very distant, because in the unwritten speech 
of semi-savage people phonetic decay acts very rapidly, and & 
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very few years may serve to disguise the relationships of 
adjacent and cognate tongues. Noone who has heard members 
of the five branches of the Bo<Jo race speak their respective 
languages can fail to recognise that they belong to the same 
linguistic group. Moreover, this common Bo<Jo speech was, 
till within a few years ago, the language of the Koches, the 
dominant and ruling tribe in the great Koch kingdom. which 
survived, with something of its ancient prestige and power, 
long enough to be visited by an Englishman, Ralph Fitch, in 
Queen Elizabeth's time. It would seem, then, that the language 
spoken in the ancient Koch kingdom, which extended from the 
Himalayas to the Bay of Bengal, was the Koch or Bo<Jo 
language, and the mass of the people must have been of BoQ.o 
origin. In the Brahmaputra valley these Bo<Jos have survived 
in the midst of Hindu and Shan invaders and settlers, of whom 
those who are interested in the subject may read in Mr.E.A.Gait's 
admirable History oj .As&am, (Calcutta, Thacker, Spink and Co., 
1906). Here the anthropologist may come to the rescue of 
the historian. The BoQ.o type of face and physical construc
tion is, as Mr. Endle says, of an Indo-Chinese kind, easily 
distinguishable from the Arya-Dravidian type common in 
adjacent Bengal, and careful measurements in the Brahmaputra 
and Surma Valleys ought to show how far the old Koch element 
still persists, how far it has been obliterated by inter-marriage 
with Indian immigrants. 

It may, however, be assumed that the population of the 
Koch kingdom, and therefore of its predecessor, the famous 
classical empire of Kama-riipa, of which Sanskrit scholars may 
read in the Mahabharata (perhaps in a late interpolation in the 
epic) was chiefly BoQ.o, of the same type as the humble folk who 
are the subject of Mr. Endle's book. Kama-riipa was visited in 
the first half of the seventh century of our era by the famous 
Chinese traveller Hiuen Tsiang, whose interesting account of the 
land and people may be found at page 22 of Mr. Gait's History. 
If They adore and sacrifice," says the Chinese explorer, .. to the 
Devas and have no faith in Buddha." 

It was apparently in the ~ingdom of Kama-riipa that there 
came into being that form of Hinduism whose scriptures are 
t.he later Pura\las and the Tantras, the worship of Siva and his 

b 
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Sakti, that form of the Hindu cult which, to this day and even 
in the temple of Kili-ghii.~ in Calcutta itself, is distinguished 
by sacrifice by decapitation. In the earlier times of British 
rule, as readers of Mr. Gait's book may find for themselves, the 
Hindus of Assam were much addicted to human sacrifice by 
beheading, and, to this day, the appropriate method of pro
pitiating the terrible goddess Kali, the II dark one" (who is also 
Dur-gi, II hard of approach "), is by bloody sacrifices. The Saiva 
or Sikti form of Hinduism would therefore seem to be due to 
an engrafting of Koch superstitions on the purer and humaner 
religious ideas imported into India hy the Aryan settlefl to 
whom we owe the Vedas and the religious literature based on 
those early pastoral hymns. From this point of view, it is 
important to bear in mind that the GarO! were till lately 
headhunters, and that the Chutiyas were conspicuous, even in 
North-Eastern India, for their addiction to human sacrifices. 

How does it happen then, it may be asked, that the B0908 
described in this book are among the most innocent and kindly 
of semi-savage people? The answer seems to be that the bulk 
of the inhabitants of North-Eastern India were always simple 
inoffensive folk, and that it was only the ruling tribes and 
families that were addicted to war, rapine, torture, cruelty, and 
the religious developments that go with these. If Assam is 
undoubtedly still the home of the Tantrik beliefs which have their 
centre at the famous shrine of Kimik~ at the old capital of 
the Koch monarchs (now known as Gua.-hii.~i or Gauhati), Assam 
is also the home of the Vi!;l\lu-ite reform, an attractive and 
learned account of which will be found in a paper by Sir Charlee 
N. E. Eliot, published in the II Journal of the Royal Asiatic 
Society" for October, 1910. The common people in Assam, the 
rustic Hindus of the Brahmaputra Valley, are in temperament 
and habits very like the cheerful and smiling B040 folk among 
whom Mr. Endle laboured, and of whom he writes with such 
frank regard and appreciation. l.'he climate of the valley i. 
enervating .and soft, and any traveller in Assam can see for 
himself how the once fierce and warlike Ahom invaders, who 
gave its name to the country of Assam, have become as 80ft and 
kindly in disposition as the Kach8.ris themselves. No more 
remarkable instance of the effect of environment on national 
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temperament could be found anywhere, and the anthropological 
theories of Dr. Ridgeway could hardly have a more remarkable 
support than he might find by contrasting the semi-savage 
inhabitants of the Brahmaputra Valley with the bloodthirsty and 
warlike tribes in the surrounding mountains, their neighbours 
and relatives. 

I have only to say, finally, that I have added, as an Appendix 
to myoId friend's book, a literal interlinear translation of three 
stories from my little Collection of Kachari Folk-tales. In 
adding these I have followed the example set by Sir Charles 
Lyall in his monograph on the Mikirs. By means of this inter
linear and word-for-word translation, the comparative linguist 
may see for himself how far KacMri is still a monosyllabic 
agglutinative language, and how far it has borrowed the 
inflectional mechanism of Assamese and Bengali. There has, 
of course, been mutual borrowing, and I, for one, do not doubt 
that the syntactical peculiarities of Assamese are largely due to 
the fact that it is a speech with an Aryan vocabulary spoken by 
a people who are largely non-Aryan. Any careful reader of the 
stories in this book can see for himself that the Bo(,1o spoken in 
the KacMri dwars is the language of a biglot people. Their 
picturesque agglutinative verb is plainly a survival of days when 
the language was as monosyllabic as Chinese. But the general 
structure of the language is now governed by inflections 
obviously borrowed from Bengali and Assamese. 

. J. D. ANDERSON. 
CAMBRIDGE, 

December, 1910. 
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I.-TRIBES CLOSELY ALLIED TO KACHARIS. 

IN a former section, something has been said in favour of the 
idea that the Kachari race is a much more widely distributed one 
than was supposed to be the case some years ago j and members 
of this race under different names still occupy large areas in 
north-eastern India. It may be useful to add a few brief notes 
on some of the principal of these closely cognate tribes, confining 
our notice mainly to those points and details wherein they differ 
more or less from the Kacharis of Darrang, whose language, 
habits, religion, etc., as described above, may perhaps be 
provisionally taken as a standard. 

1. Garos.-One of the most important of these allied races is 
undoubtedly that known to us as the Garos, dwelling in what is 
called the Garo Hills District. This tribe, like the people of the 
North Cachar Hills, has until recent years been largely confined 
to the part of Assam which bears it name, and has not come 
into contact with Hinduism to any great extent, and hence it 
has in all likelihood preserved its aboriginal manners and customs 
almost intact. But it is not necessary here to do more than 
merely mention the name of this interesting people, as their 
whole manner of life has been sufficiently dealt with elsewhere 
by a highly competent hand.1 

2. Meek (Mes). 70,OOO.-Nor is it necessary to do much more 
for the people known as Mech (Ales) who are undoubtedly 
merely a branch (the western one) of the Baras of Darrang. 
The name is almost certainly a corruption of the Sanskrit word 
mleccha, i.e., an outcast from the Brahmin point of view, a 
non-observer of caste regulations j such persons being in the 
light of modern Hinduism very much what the barbarian was 
to the Greek, or the "Gentile" to the Jew, some twenty 

1 See The Gar-os, by Major A. Playfair, David Nutt. 19C9.-Erl. 
SI G 
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centuries ago. This term mlee'" (mee"') is not in use here 
(Dan-ang) or in Kamrup. 

The uncomplimentary epithet .. mlee'" padre OJ has sometimes 
been hurled at the writer when preaching to Brahmins or 
other high caste Hindus, though it would seem to be the 
recognised name for the Bara race from the Manas river west
wards to the neighbourhood of Jalpaiguri. Thev would seem 
to be especially numerous in Goalpara district, where one of the 
principal landholders is known as the .. Mech-pam zamind8.r." 
Some sixteen exogamous septs are recognised among the 
Meches, of which the most important would seem to be the 
following :-

1. Mesba-8,r(ji-the tiger folk 
2. BansMr-ar(ji-bam boo folk 
3. Doim-8,r(ji-water folk 
4. Goibar-aroi-betelnut folk 
5. Swarg-8,r(ji-heaven folk. 

Of these the last-mentioned, which is obviously or Hindu 
origin, is looked upon as the highest, whilst the names or the 
remaining four are apparently of totemistic origin. The first 
on the list, 'j[asM-arlfi (tiger folk i MasJui, tiger), still retains 
a certain hold on the regard of the members of its sept, all of 
whom go into a kind of mourning (see above) when a tiger 
is found lying dead near one of their villages. 

Nothing definite is known as to the origin of the Meches; 
by some they are said to be descended from Bhim and 
Hidamba, whilst others maintain that they are the descendants 
of Turbasu, son of Raja Jajati, who fell under his father'. curse, 
his children thus becoming outcasts (Mlecchas). 

Their religion is distinctly of the Anim18tic type with a 
tendency towards Hinduism, Bathau bein~ replaced by Siva 
in some cases. The siju tree is regarded WIth much reverence, 
and is to be seen in the courtyard of most Mech houses, much 
more frequently than among the Kacharis or this district. 
This sacred tree is sometimes used as a means of divination 
or detecting crime or other misdoings in domestic life. 

In all ceremonies relating to marriage and funerals, what haa 
been already said of the KacMris holds good almost word for 
word of the Meches. But speaking generally it may be said 
that the marriage rites among the Meches are more simple 
than among the Kacharis, the essential features being the 
exchange of betel-leaves and areca-nuts between bride and 
bridegroom followed by the offering' of a cock and hen in 
sacrifice to Bathau or Siva. The funeral ceremonies, on the 
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other hand, among the Meches are perhaps somewhat more 
elaborate than is the case with the Kacharis (Bara), as an 
informal Shradh has to be performed by them, by the son 
or daughter of the deceased Mech, seven or nine or eleven days 
after death, and sometimes on the day of the funeral itself, an 
indication that Hindu customs are creeping in among this 
portion of the Baril, race. 

The name of this tribe (Rabhas) is of uncertain derivation 3. RllbMs 
and in this district (Darrang) the people themselves are some- (70,000). 
times called Totlas, which may perhaps be a nickname. 
Another term used in designating them is ])(ttiyal Kachari, 
i.e. Borderer Kacharis (dati-border, edge, boundary); and it is 
held by some. that their original home and habitat was the Habitat. 
region borde1'ing on the northern slopes of the Garo Hills. 
This supposition is partly confirmed by the fact that the only 
words in their language to express (1) north and (2) south, 
respectively, are (1) Bhota hi-ch~~, Bhotan Hills,l and (2) T~tra; 
their physical horizon being apparently absolutely limited by the 
two localities thus designated; moreover, RabMs in somewhat 
large numbers are still to be found at the base of the northern 
slope of the Garo Hills. Some 30,000 have their home in 
Goalpara district, whilst others are located in Kamrup, north-
west Darrang, and among the Garos in their hills. Their origin Origin 
is but imperfectly known, but they are said to be descended !i.·om (~rad~-
a Hindu father who lost caste by marrying a Kachari woman. tIona). 
Their language, which would seem to be rapidly dying out, Lan
forms a very interesting link between Garo and Kachari, having guage. 
much in common with both, but with some special features 
peculiar to itself. Like the tongue of other branches of the 
Baril. race, the RabM language, at one time undoubtedly 
agglutinative, seems to be in process of becoming inflexional, 
through contact and intercourse with the speakers of more 
or less broken-down Sanskritic languages, e.g., Bengali, 
Assamese, etc. Some seven sub-tribes are said to be still S!l~-. 
recognised among the Rabhas, i.e., Rangdaniya, Maitariya, divIsIons. 
Pati-Koch, Bitliya, Dahuriya, and Sangha. The members of 
the three sub-tribes first in this list occupy a position of some 
eminence above the others, and are at liberty to intermarry 
among themselves. They are, however, so far" hypergamous" 
that if anyone of their members should marry into any of the 
last four sub-tribes, the person so marrying would have to pay 
a fine of Rs. 100, or upwards, to the members of the lower S . 1 
sub-tribe concerned. As regards caste-position and status, (c~~I:e) 
the Rabhas hold themselves to be slightly higher than the pure status.· 

I Hi-chll. i.e., hi earth, cM high: if. KacMri hd-jo, i.e., hdearth, gajo, high. 
G 2 
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Kacharis, e.g., the Rabha will not eat rice cooked by a Kachari, 
though the latter freely partakes of food prepared by a RabM. 
On the other hand, the Rabha eats and drinks quite as freely 
as does the Kachari, and intermarriage between the two 
branches of the race is not very uncommon, a young Kachari 
bridegroom selecting a Rabha bride having to make his peace 
with her people by giving them a feast and paying & bride-price 
(fJa-dhan) on a somewhat enhanced scale. The children bom 
of such a "mixed marriage" belong to the father's tribe. 
Kacharis sometimes formally enter the Rabhll. community, 
though it is not necessary for them to do so, on their way to 
Hinduism. A Kachari wishing to be received into the Rabhli. 
sub-tribe has to pass through a somewhat elaborate initiation, 
which may be briefly summarised as follows:-

"A deori (Priest) divides a pig into seven pieces in front 
of the convert's door, and disposes of them by throwing 
away one such piece towards each of the four cardinal 
points; while of the remaining three pieces one is thrown sky
wards, a second earthwards, and the last Patalwards.1 At the 
same place he then proceeds to cook a fowl and prepares there
from a curry, which he divides into seven equal parts; and 
arranging these portions on the ground he leaves them there, 
after sprinkling them with pad-jal.2 This part of the ceremonial 
is known as cMltidhar, or Modhar kata, i.e., forms of making 
praya§-clvitta (reconciliation). The deori then lays down a 
plantain-leaf on the courtyard and places on it & lighted lamp. 
a. handful of rice, a betel-leaf, and an areca-nut, together with 
some tulasi leaves and a few copper coins. The convert is then 
made to drink pad-jal in public, and after this he must pay at 
least one rupee to the assembled people, and treat them to two 
vessels full of rice-beer (mMh). He is further required to 
entertain liberally the members of his newl-acquired brother
hood for three successive evenings, pork an mMh forming the 
principal materials of the feast." 

Very little need be said under the head of religion; for in 
this respect they are but little separated from the closely
cognated Kachari (Bara) race. The general type of the Rabh& 
religion 19 distinctly animistic; but one or two of the higher 
subdivisions, especially the Patis, are said to show a leaning 

1 .. PaUl," one of the seven regions which Hindua believe to exist under 
the earth. 

S Pad-jal, i.e., pad a foot, and jal water, .. foot-water "; water in which 
a Gosain has dipped his foot, or <at least) his great toe, and which i. there
fore looked npon as sacred. It is otherwise known .. cMmnamrila, i.e., 
chamn foot, and amrita, umtal ambrosia. 
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towards Hinduism of the Sakta form, the deity chiefly wor
shipped being known as Bhalli (1 Bhareli), to whom puja is done 
in KiLrtik, Magh and Baisakh. There are no temples or fixed 
places of worship, nor are Brahmins employed j the deoN (deosi) 
doing all that is deemed necessary in public religious ceremonies. 

l\Iarriage is almost invariably adult, and is usually entered into Relations 
by payment to the bride's parents, or by servitude as among of the 
the KacMris. Cases of ante-nuptial unchastity would seem to sexes. 
be rare; but when an unmarried girl does become pregnant, she 
is compelled to disclose the name of her lover, often through 
thes ijl,-ordeal process (see above), and public opinion forces 
the seducer to marry his victim, paying a somewhat higher 
bride-price (ga-dhan) than he would otherwise have done. 
Monogamy is the rule in marriage, but public opinion permits 
the taking of a second wife when the first proves childless. 
Divorce is permitted for adultery, but would seem to be com
paratively rare: widows are at liberty to marry whomsoever 
they will, except the deceased husband's elder brother, a second 
bride-price being sometimes paid to the bride's parents. The 
marriage ceremony itself is very simple, the essential features 
being (1) the exchange of betel-leaves and areca-nuts by bride 
and bridegroom, and (2) the formal sacrifice of a cock and hen, 
the latter being made into a curry of which bride and bride-
groom partake together. The dead are disposed of generally 
by cremation, though in cases of destructive epidemics, e.g., 
cholera, kaJa-azar, etc., known as « sirku1-1. "og," the bodies of 
deceased people are either hastily buried, or simply thrown into 
the neighbouring jungle.1 

About the small tribe (8,000 souls) known as Hajongs or~. Ha
Haijongs only very little definite information can at present be lfn~s
obtained j but it seems probable on the whole that they are a (8 a~i~s. 
branch of the widely spread Bll.rll. race. The tribal name is of ' 
uncertain derivation, but it is not unlikely that it is connected 
with the Kachari word for mountain or hill (ha-jo) j and this 
supposition receives, perhaps, some little confirmation from their 
present known habitat, i.e., the southern slope of the Garo Hills, 
and the sub-montane" tract immediately adjoining it. It is 
possible that these people may be the modern representatives 
of the inhabitants of the old kingdom of Koch Hajo, which 
corresponds roughly with the present district of Goalpara. It 
is known that during the period 1600-1700 this part of the 
country was overrun by Musalman invaders, when many of 
the inhabitants probably took refuge in the Garo Hills, 

1 For other information about Garos, see Garo J/onograph, pp. 17, 19, 21. 
-Ed. 



86 APPENDIX I 

returning therefrom, and settling in the adjoining plains at the 
foot of these hills, when the pax Britannica gave them a 
certain amount of security for life and property. In appearance 
and dress the people are said to have a close resemblance to the 
well-known Kach8.ri type, but this resemblance hardly holds 
good of their language as now spoken, for this is little more 
than a medley of Assamese and Bengali 

ReligioD. There are said to be two recognised subdivisions among them, 
i.e., (1) Byabcharis and (2) Paramarthis. The latter are largely 
Hinduized (Vaishnabs) and abstain from pork and liquor, etc.; 
whilst the former, who are Saktas to a large extent, follow the 
practice of their Oaro neighbours in matters of diet, etc. In 
spite, however, of this distinction of meats, it is said that 
members of the two sections of the tribe freely intermarry with 
each other. No Brahmins seem to be employed among them, 
any leading member (adhikari) of the village panchdyoJ doing 
what is customary at all marriages, etc. It may be added that 
the siju tree (euphorbia splende1/.8) which occupies 80 important 
a place in the social and religious life of the BAnt, Meches, etc., 
on the north of the Brahmaputra does not seem to enjo,Y any 
special regard or respect among the cognate tribes (HaiJangs, 
Dimasa. etc.) who have their homes on the south and east of 
that great river. 

RelatioDs AB among other members of the BA.rll. race, the relations of 
of the the sexes are on the whole sound and wholesome; ante-nuptial 
::::;&ge unchastity is but of rare occurrence, but when it does take place 
&0. ' and pregnancy follows, the seducer is compelled to marrr. the 

girl, and to pay a certain fine of no great amount to the vIllage 
elders. This form of union is known as a ddHndra marriage. 
But generally, as among the KacMris of Darrang, the parenti 
of bride and bridegroom arrange for the marriage of the young 
people, which always includes the payment of a bride-price 
(p(.t1~) of from 20 to 100 rupees to the bride'. parents, or the 
equivalent in personal service. It is said that among the 
.. Paramarthi" subdivision, who are largely Hinduized, the 
betrothal of children is coming into vogue, but as a rule 
marriage is still adult, and for the most part monogamo1l8. A 
second wife is allowed when the first proves to be childle88, but 
polyandry j,S quite unknown. Divorce is permitted for adultery 
but is very rare, and under no circumstances can a woman be 
divorced when in a state of pregnancy. The divorce itself is 
effected in the usual way by the husband and wife tearing a 
betel-leaf in the presence of the village elders, and formally 
addressing each other as father and mother, showing that the 
relation of husband and wife has ceased. Widows can marry 
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again, and do so freely, the one restriction being that no widow 
can marry her deceased husband's brother, whether older or 
younger than her first partner. Here again, too, it would seem 
that Hindu influence is making itself felt, for it is said that the 
remarriage of widows is looked upon with growing disfavour. 
Property, both movable and immovable, is usually divided 
equally among the sons of a family (if. the old Saxon law of 
II gavelkind "), anything like primogeniture being unknown. 
In a. formal marriage among well-to-do people a certain 
ceremonial is observed. A square enclosure is formed by plant
ing a plantain-tree at each corner, and within this enclosure are 
placed sixteen lighted lamps, and sixteen earthenware pots full 
of water, the bridegroom taking his stand in their midst. The 
bride then formally walks around him seven times, and then 
finally takes a. seat at his left side, her face bein&" turned towards 
the east. No mantras, etc., are recited, nor 1S any Brahmin 
present; but some village elder (adhikti"i) sprinkles water over 
the couple from one of the water pots, and the ceremony is held 
to be complete. 

The bodies of the dead are occasionally buried or committed Disposal 
to the jungle, but this is done but rarely, probably only under of dead. 
the pressure of panic during an epidemic of cholera, etc. Crem-
ation is almost universal, the head of the deceased being placed 
towards the north, the face looking upwards in the case of a 
man, and downwards in that of a woman. A Sraddha usually 
follows either on the tenth, or the thirtieth, day after the 
cremation. 

Not much is definitely known about this small tribe, whose 5. Morlf.ns 
numbers do not exceed 6,000 in all; but although they are said ~,~~) ; 
to repudiate all connection with the Bc1r1l. race, it may be ti:,lIf~'; 
safely inferred that they do in reality belong to it ; for on this ~indu. 
point the evidence of language is fairly conclusive. l They are ~z7io 
sometimes known as (1) Moran Kacharis and (2) Kapahiyas N . 
(kapah-cotton), the latter name being due to the fact that in ames. 
early days one of their chief duties was to grow cotton for the 
use of Ahom princesses, at Kakatal, Moriani, JMnzi, Hologapar, 
etc. Their present habitat may be roughly described as the Habitat. 
country lying between the Buri Dihing and the Brahmaputra 
in the north-eastern part of the ProVlDce at least one-half of 
their number being located in the district of Lakhimpur, dnd 
the remainder in the adjoining portions of the Sibsagar district. 
Their chief centre is said to be a place known as Kakatal, the 
residence of the Tiphuk Gosain, the head of the Matak clan, 

I See paper by Major P. R. T. Gurdon, in Joumm of.d. S. B., Vol. 
LXXIII., Part I, No. 1,1904. 
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with the members of which the Morans are said to fraternize 
and even to intermarry freely. 

The original home of the Morans is said to ·have been at 
Mongkong (Maingkhwang) in the Hukong Valley at the upper 
reaches of the Chindwin river, where some centuries ago 
resided three brothers Moylang, Moran, and Moyran. or these, 
Moylang, the eldest, remamed in the Hukong Valley, whilst the 
youngest, Moyran, migrated into Nipal, and was there lost sight 
of; and Moran, the second brother, passed the Patkoi range 
into Assam and, settling on the Tlphuk river, became the 
ancestor of or at least gave its :present name to the Moran tribe. 
But however this may be, it IS fairly certain that, when the 
Ahoms passed into Assam about the middle of the thirteenth 
century, they at once came into conflict with the Morans, whom 
they seem to have subdued with but little difficulty. By their 
Ahom conquerors the Mod,ns were employed in various menial 
capacities, as hewers of wood and drawers of water, and were 
sometimes known as Habungiyas,l earth-folk, or true autoch
thones, "sons of the soil," though they seem to have inter
married freely with their Ahom rulers. But in spite of their 
subordinate position in political life the Morans, like other 
branches of the Blirll. race, have sturdily maintained some of 
their national characteristics to this day, e.g., their language, 
though apparently doomed to early extinction, is still to some 
extent retained by members of the clan. 

In the census of 1891 only 100 Morans are returned as 
Religion. animistic, the great bulk of them being described as Hindus of 

the Vaishnab type. Their Hinduism, however, would seem to 
Vaiahnab. be of a somewhat lax character; for though they do not eat 

beef, pork, or monkeys, or drink madh and photilul., yet they 
freely partake of all kinds of poultry and fish, with the tortoise, 
grasshopper, etc. No social stigma, too, attaches to the catching 
and selling of fish to others. No idols are to be seen in their 
villages, nor are Brahmins ever employed in religious cere
monials, certain officials known as Medhis and Bhakats doing all 
that is deemed necessary on these occasions. On certain great 
social gatherings known as Sabha (Samaj), which are apparently 
not held at any fixed periods, there is much singing, beating of 
drums (Mridang) and cymbals (tal) in honour of Krishna, to 
whom offerings of rice, salt, plantains, betel-nuts, are freely 
made. In earlier times it is said that there were three chief 
centres (satras) of the religious life of the Morans; each 

1 HdJmng.iyd, perhaps from Ad earth, bung for m-bung men; hence M
bung.iya., autochthones, a.dM:ripti glebt:e, IOmething like the serf. of the old 
feudallystem in Europe. 
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presided over by an elder known as the bura or dang!}riya. 
These were the (1) Dinja (Kachari bura), (2) Garpam (A.hom 
bura), and (3) Puranimati (KMtwal bum). These dangariyas 
are said still to retain a position of some spiritual influence 
among the Morans, all religious teaching being in their 
hands. Each family may freely choose its own dangariyas, 
but followers of one dangariya will not eat food cooked by 
those of another, even when the worshippers are closely 
connected with each other by family ties, as father, son, 
brother, etc. 

Infant betrothals would seem to be absolutely unknown, all ~ar
marriages being restricted to adults, as a rule monogamous, r~ges, 
though a second wife may be taken when the first proves e . 
childless. Occasionally the bridegroom carries off his bride by 
force, especially during the April Bihu, the union formed in this 
way being afterwards recognised by the girl's parents. Some
times the bride goes to her lover's house of her own free will, 
without payment of the usual bride-price (pan). But as a rule 
as among other portions of the Bllrii race, matrimonial engage
ments are entered into after negotiations between the parents 
of the persons concerned. The essential elements of a marriage 
in this case are (1) the payment of a bride-price (pan) of some 
Rs20-100 to the girl's parents, and (2) the giving of a feast at 
the bridegroom'S expense to the parents, relatives, and friends of 
the bride. The marriage ceremony is always non-SMstric, nor 
are Brahmins present, a Bhakat or dangariya. doing all that is 
deemed necessary. The ceremony itself may perhaps be 
described as "semi-chacklang," some, though not all, of the 
rites practised among the Ahoms at what is called a chaklang 
marriage being frequently carried out. 

Divorce is permitted occasionally, but only when the wife is Divorce. 
guilty of adultery with a man of lower caste-standing than her 
own. In these cases the husband brings back the erring wife 
to her father's house with some betel-nuts and one rupee in an 
earthenware sartii; the father receives her and gives back a 
portion of the betel-nuts to the husband, and the woman is at 
once free to marry again. Widows are at liberty to remarry, 
but not with the deceased husband's brother; but little or on 
ceremonial is observed at such a remarriage, a widow taking a 
substantially lower position than a virgin bride. 

The dead are usually disposed of by burial, but the bodies of Disposal 
old Bhakats are sometimes cremated, the ashes being afterwards of dead. 
buried under a high earth mound known as a "moidam." On 
the third day after death takes place the ceremony known as 
telani, when the near relatives are anointed with mustard seed 
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oil (tel). This is followed ten days later by the dah4,1 when 
offerings of rice, salt, betel-nuts, etc., are offered by the relatives, 
and finally, after an interval of twenty days, the daM kdj is 
celebrated, when a general feast takes place both day and night. 
These observances have perhaps more m common with funeral 
wakes than with what is known among Hindus as " shnWdha i 
no Brahmins are present. 

6. Chu- This once very powerful race, which still numbers almost 
~~f691) 90,000 souls, has its chief home and habitat in the districts of 

'. . Lakhimpur and Sibsagar, thou~h a not inconsiderable number 
Bh~~yas are found in the Darrang dIStrict (Mangaldai subdivision). 
4,000. ' Their general appearance and physical and mental character
Ha.bita.t. istics prove clearly that they belong to the widely lipread BlI.rIL 

race, and this view is 1?0rne out br the language still spoken to 
some extent by one of the subdiVISions of the race (the Deoris), 
which has very much in common with the KacMri of Darrang, 
and still more with the speech of the people (Dimas&.) of the 
north Kachar Hills. 

Tra.di- Their origin is far from being clearly known. According to 
ti,!n~l d one tradition-probably the outcome of Hindu imaginativeness 
hl!'f,~;n -they claim to be descendants of Khetrias who fled into Assam 

. for refuge from the destroying arm of Paraeu-Ram (battle-axe 
Ram). But according to a tradition embodied in an old Assawese 
chronicle of uncertain date, the founder of the Chutiya 
kingdom, for some 200 years a very powerful one, was one 
Bihar (1 Virapa,la), who is said to have had his home on" Golden 
Hill" (Suval'1)a-giri) in the mountains to the north of the 
modem Sadiya, which place was for a lengthened period the 
centre of Chutiya power, before the advent of the Ahoma in the 
15th century. It is said that Kuvera (the Hindu Pluto) 
appeared to this Bihar, who was simply an ordinary peasant, 
and urged him to be reconciled to his wife (Rupavati), with 
whom he had quarrelled, as she was about to present him with 
a son who should make a name in history. Moreover, he was 
directed to make search under a certain tree where he would 
find a shield, a sword, and a spear i and underneath the shield 
a golden cat, which latter he was to preserve with the utmost 
care, as it was .to be the talisman of his family'. fortunes. 
Kuvera's instructions were duly carried out by Bihar, to whom a 
son was born, named Ratnadhwaj, who through force of 
character established his influence in the mountains i and then 
descendin~ to the plains established a powerful kin~dom at Sadiya 
which mamtained itself there for over two centunes, when it fell 
before the rapidly growing influence of the warlike Ahoma. In 

1 I.e., daia, the tenth.-Ed. 
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order finally to break up the power of the Chutiyas their Ahoru 
conquerors are said to have distributed the subjug'ated race over 
Assam and north-east Ben~. One not inconsiderable portion 
of the Mangaldai subdivisIOn is still known as Chutiya des; 
otherwise Kaupati. To this Machiavellian policy of the Ahom 
rulers is perhaps due the present widely scattered condition of 
the once powerful Kachan race. 

There are four subdivisions of the Chutiya race still recog- Sub. 
nised, viz.: divisions 

1. Hindu Chutiya. 
2. Ahom Chutiya. 
3. Deori Chutiya-the Levite or priestly clan. 
4. Banlhi Chutiya-~he pig-eating clan. 

Each of these subdivisions is said to have been in early days 
endogamous, though this is hardly so now, for members of the 
two upper clans can interularry, and the same statement holds 
good of the two lower (Deori and Banlhi); but outside these 
limits marriage is said to be prohibited. The Hindu and Ahom 
Chutiyas have very largely adopted Hinduism of the Vaishnava 
type; but it is said that occasionally they indulge in secluded 
mldnight revels known as .. nlti soa khoa," at which almost all 
kinds of food (beef alone excepted) are very freely consumed. 
The Deoris and Barahis, however, still follow largely certain 
animistic rites; so far as they have adopted Hinduism at all, it 
would seem to be of a depraved type, Tantric rather than 
Vedic. 

(modern). 

By far the most interesting, because the most primitive, The . 
characteristic of the four subdivisions of the Chutiya race Deons. 
mentioned above, is that which holds the third place in the list; 
(t., the Deoris. It has been stated before more than once that 
this term Deoris is thus used to designate the recognised 
ministers of religion t.hroughout the BJira race; and this points 
to the fact that they are essentially what indeed their tribal 
name implies, & Levite or priestly body, and one in earlier days 
possessed of large influence which even yet has not been wholly 
lost. In point of mere numbers they are certainly not & 

powerful body, somewhat less than 4,000 all told. Their chief 
habitat is on and near the Dikrang river some thirty miles west 
of the subdivisional station of North Lakhimpur, while other 
villages may be found in the Majuli, the" Holy Land" of the 
modern (Hindu) Assamese, where they would seem to lead & 

very simple primitive life. A Deori Chutiya village has been 
well described as follows. 

" It consists of some thirty houses built on bamboo platforms 
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raised about five feet from the ground. A single house will 
often contain a family of forty persons,living in one great room. 
without any compartments, though with separate fireplaces 
with a verandah in front where visitors are entertained. ThE 
villagers are a tall, large, well-nourished folk, with feature! 
bearing a strong resemblance to that of the KacMris. The, 
drink strong liquor (home-made) and eat all kinds of flesh 
except beef." 

Lan· There are two things which gh'e a certain interest and 
guage. importance to the Deoris in spite of the paucitf of thei! 

numbers, i.e., (1) their language and (2) their religton LikE 
other members of the widely spread Baril race, the Deons arE 
bilingual, speaking both Assamese and their own tongue, bui 
giving a distinct preference to the latter, of which they are said 
to be not a little proud.1 The language itself is' obviously very 
closely allied to that of the KacMris of Darrang and still morE 
so to the speech of the people of the North Kachar Hille 
(Dimasa), who, being more isolated from the plains than are the 
Kacharis, have no doubt preserved their mother tongue very 
largely in its primitive form. In all likelihood the language 01 
the Deori Chutiyas gives us the purest and most archaic form 01 
the BAd. speech, and there can be little doubt that in earliel 
times it was the dominant language of Eastern Assam. 

The religion of the Deori Chutiyas is still largely animistic. 
There are a number of domestic gods, who hold a prominent 
place in family worship, and puja is often performed under big 
trees and by the side of rivers, as among the Darrang Kach8.ris. 
The Brahmaputra is held in special reverence and is spoken 01 
as the mother of water Oi chima, or chimli. jima) much as the 
Darrang Kach8.ris regard this huge volume of water as "Yater 
magna" (Hodgson). . 

Unlike the western Kach8.ns, however, the Deori Chutiyu 
pay no special regard to the' siju 'tree (E1£plwrbia aplende1ll), 
a peculiarity which they share with the Dimasa., Ulungs, 
Garos,z and other members of the BAril. family who have their 
home mostly on the south of the great river. They have fOUl 

great annual festivals, two of which correspond in some respects 
to the Assamese Magh and Baisak Bihu, though not held 
exactly on the same dates. They have a great reputation 

1 See Outline GrammtW of the Deuri ChutiYfJ LfJ7I{JfJQge, by W. B. BI'OWIlt 
B.A., I.C.S., Shillong, Assam Secretariat Preas, a IICholarly work to which 
the writer g1sdly takes this opportunity of acknowledging his manifold 
obligations. 

I But the Garo. plant either a marulal tree or a Euphorbia cactus near 
their K08i or sacrificial stones, hence recognising the _ad character of 
the MjlS tree (see Garo Monogmph, p. 97).-Ed. 
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as wizards, etc., and are supposed to have the power of causing 
their enemies to die mysteriously of slow occult wasting 
diseases, and in this way they are often consulted by their 
neighbours in cases of loss of cattle or undetected robberies. 
There would seem to be three principal gods:-

(1) Girasi-gira (Buni.-bun), i.e., "the old ones," always spoken 
of as a wedded pair (if. the" Bathau and the Mainau" of the 
Darrang Kacharis and the" Warang-Berang," 'the old one' of 
Hodgson's Dhimals); they are specially worshipped by the 
Dibongia khel, and their original temple was on the Kundil 
river, a little east of Sadiya. 

(2) Pisha-dema (Bohza-hemata), "the elder son" worshipped 
by the Tenga paniya khel. His temple stood on Tengapani 
river. 

(3) Pisha-si," the daughter," known as (1) Tameshwari mai, 
the" mother of the copper temple," and (2) Kecha-kMti, the 
"raw-flesh eater," to whom human sacrifices were offered. She 
was worshipped by the Bargaya (Borgoniya) khel and her 
temple stood somewhere near "Chunpura" (' lime-kiln ') on the 
Brahmaputra a few miles east of Sadiya. 

In addition to these a fourth khel, Patorgiya, is said to have 
once existed, but its status was inferior to those of the other 
three, and it has consequently become extinct. To each of 
these khels and temples four priests (pujaris) were attached, i.e., 
(1) a Bor Deori (Deori Dima) and (2) a Saru Deori (Deori 
Sarba); and (3) a Bor Bharali, and (4) a Saru Bharali,l It is 
the former two (the Deoris), who alone perform the sacrifice, 
enter the temple and sing hymns, etc., which are hardly now 
understood by the laity. The office of the Bharalis was an inferior 
one; it was their duty to collect all temple-offerings and to 
provide animals for sacrifice. They are also privileged to hold 
the head of the victim, which is nowadays usually a goat. As 
a rule no images, etc., are to be seen in the temples, though 
such images would seem to be provided from time to time as 
needed for purposes of public worship. 

Of the Deori temples mentioned above the oldest and most Human 
noteworthy is undoubtedly that known as the" Tamar ghar" or sN-crifices 
copper temple, at Chunpura, the ruins of which are, it is said, halir
still to be seen some miles east of Sadiya. It is described as a 
small stone building nearly square, built without cement, the 
stones joined by iron pins, not clamped. The roof, now fallen 
in, was of copper; hence the temple's name. The interior is eight 
feet square; and the whole is enclosed by a brick wall 130 feet 
by 200. Near the grand entrance in the western wall is a 

1 Bur = big, Buru=small.-Ed. 



94 APPENDIX I 

small stone tripod. Here from a period unknown down to .. 
comparatively recent date human sacrifices were offered year b, 
year. It is said that latterly the .!bom kings gave up for th18 
purpose malefactors who had been sentenced to capital punish
ment; but as suitable victims of this type were not alway. forth
coming, a certain special tribe (khel) of the king's subjects were 
held bound to ~rovide one and in return the membe", of this 
tribe were entItled to certain privileges, t.g., exemption from 
payment of ferry dues and market tolls, etc. It waa necessary in 
all cases that the victims should be of high caste and "withoUG 
blemish," 1 the slightest mutilation, even the boring of an ear, 
rendering them unfit to be offered. 

AU Brahmins and members of the royal Camily were exempted 
as a privilege; whilst Domes, Haris, Musalmana and women 
were excluded as unfit. For some time preceding the aacrifice 
the victim to be immolated was detained at the temple and 
sumptuously fed there, until he attained a sufficiently plump 
condition to suit the assumed taste of the flesh-eating goddess. 
On the appointed day he was led forth, magnificently attired 
and decorated with gold and silver ornamente, to be shown to 
the crowds assembled for the occasion. He was then led away 
and taken, by a private path trodden only by the officiating 
priests and their victims, to the brink of a deep pit, where he 
was divested of his gay attire and decapitated 110 that the body 
feU into the pit. The head was added to a heap of ghutly 
skulls that were piled up before the shrine. The exact date 
when these fearful sacrifices ceased does not seem to be 
definitely known. Lieutenant (afterwards Colonel) Dalton. 
from whose highly interesting paper most of the above detaile 
are taken, states that they were in vogue down to the time 
when the .!bom Government was lIupefllCded by that of the 
Burmese, when the Deoris finally withdrew from the neighbour
hood of the" copper temple." Mr. Brown, on the other hand, 
tells us that these human sacrifices were abolished at a some
what earlier date by Raja Gaurinath, who, also being unable to 
protect the Deons from the Mishmis and other tribes, removed 
them to the Ma.juli,1I where some of their villages are still to be 
found. 

)larriage, As among other branches of the Rlrl race, inCant betrothal is 
etc. unknown, no marriage being permitted until puberty is 

attained. Monogamy is the rule among Deoris and Barahis; 
but a second wife is allowed where the first proves childless. 

I Of. the old Jewish law regarding animals for eacrilice beiDg .. without 
blemish," Exodus, Iii., 6; LeYiticu .. lUii. 19-21. 

I A long island iD the Brahmaputra.-Ed. 
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Polygamy is common among Hindu and Ahom Chutiyas, but 
polyandry is quite unknown. Marriages are generally planned 
and arranged by the parents of the young people concerned, a 
bride-price varying from Rs. 10 to Rs. 100 being paid to the 
bride's parents by those of the bridegroom, or an equivalent 
given in service in the bride's household (el Genesis, xxix. 
15-20: Jacob serving Laban seven years for Rachel). 

The actual marriage ceremony seems to vary considerably in 
the four different clans (khels) which compose the Chutiya 
community. With the two lower sections, i.e., the Deoris and 
Banihis, it consists in a feast given by the bridegroom's people 
to the friends and fellow-villagers of the bride, accompanied by 
much singing of songs, etc., in honour of the clan gods and 
goddesses, whilst with not a few even this simple ceremonial is 
dispensed with, and the young man claims his bride by merely 
placing bracelets on her wrists and a string of beads, etp., on 
her neck (KMru and mani pindhoaV But among the Ahom 
and Deori Chutiyas, who claim a somewhat higher position 
than the other two sections, a more elaborate ceremonial is 
observed. The Ahom Chutiyas to some extent still observe the 
form of marriage characteristic of their race, i.e., that known as 
the Chaklang. There is an exchange of tC7ni and katari between 
bride and bridegroom, who are made formally to inhale the 
smell of turmeric together, and this is followed by the tying of 
the nuptial knot (lagun gathi), and the distribution of simple 
refreshnlents Ual-pan) among the assembled friends and 
relatives; and finally the bridegroom is said to carry off his 
bride through a hale cut in the corner of the house, this last 
proceeding being perhaps a' survival of the time when marriage 
by capture or stealth was not unknown. With the Hindu 
Chutiyas there is a still more elaborate ceremonial· in vogue, 
one which approximates somewhat closely to the orthodox 
Hindu ideal. The ehaklang form is superseded by that of the 
• hom,' i.e., libations of clarified butter (ghi) are formally poured 
in sacrifice on the sacred fire, and certain special mantras are 
recited by the officiating priest in the presence of the bride 
and bridegroom, who are formally seated by his side, and 
formally united by the tying of the nuptial knot (lagun-gathi). 
It is said, further, that matrimonial etiquette requires postpone
ment of consummation of the marriage for a week or so after 
the completion of the wedding ceremonial. 

Divorce, which would seem to be not very common, may and D!:t0roe• 

usually does follow adultery on the part of the wife, the ;.:~=' 
adulterer paying a fine of Rs. 500 to the injured husband. and riage. eto. 

1 I.e., the putting on of l:hd", (bracelets) and mani (necklace).-Ed. 
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further being compelled to provide a home for the errinl 
woman, whom no respectable man of t.he tribe would consent tl 
marry. The form used in cases of divorce is the usual one 0 

tearing a betel-leaf (pan-chid,) together by the husband anc 
the wife. The remarriage of widows is permitted with few, i 
any, restrictions; but as a rule the full mBrriage ceremonial 
whether -, hom' or 'chaklang,' is not observed in such wido, 
remarriages. 

The bodies of the dead are usually disposed of by burnin~ 
except in cases of epidemics, when, through panic or like caUSE 

they are thrown into the jungle, or left to perish where the: 
fall. The cremation is generally followed by a funeral feas1 
lasting for a period of from five to nine days, either at th 
deceased's house or at the river-side where the body was burn1 
A shradh with feasting of the dead man's relatives takes plac 
usua\1y at the end of a month after the cremation. Thi 
shradh mBrks the closing of the period of mourning, which in th 
case of an adult extends over about thirty days, during whicl 
period no flesh or fish may be eaten, though rice, ~hi an. 
potatoes are allowed. In the case of those who die 10 child 
hood no shradh is observed, though the bereaved family usuall, 
go into mourning for some three days. 
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To the stories taken by Mr. Endle from my little collection of 
Kachliri folk-tales, I have ventured to add the following three 
tales, with an interlinear literal translation and some brief 
linguistic notes. This I have done in order to follow the 
example set in Sir C. J. Lyall's edition of Mr. Edward Stack's 
work on the Mikirs. A transcription followed by a loose 
translation is not of much use to linguistic students unless they 
have already some knowledge of the language. I ought to 
explain that I have not followed Mr. Endle's system of trans
literation. In a language which has no written character, 
it is best to trust to one's own ear. In such languages dialect 
springs up quickly and local differences of pronunciation abound. 
I have merely tried, therefore, to record what I have myself 
heard. With the aid of the literal versions I now give, and by 
carefully reading Mr. Endle's Grammar, anyone who wishes to 
compare KacMri with other Bodo languages, such as Garo and 
Tippera, ought to be able to make out the remainder of the 
stOrIes in my little collection without much difficulty. 

The vowels are recorded as follows:-

a is pronounced like u in English hut 
ii... .. JJ a,. .. fatlur 
e a mason 
i 1 ,. fit 
i ee .. green 
0,. 0 .. hot 
o ,. 0 .. lo! al01le 
u .. u .. pl&ll 
'Ii ,. 00.. school 
ai i JJ bite 
au .. .. ow.. .. how. 

1 This Appendix i8 written by Mr. J. D. Anderson, the compiler of the littlo 
work on Kaohari folk·talee mentioned on p. M.-Ed. 

H 
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The sound represented by 11 is rather difficult to describe t( 
Europeans. To my ear, it seems rather guttural, 8Ometbin~ 
like the u in "ugh!" or the vulgar pronunciation or girl &I 

II gurl." Or, again, it may be said to be like the French 116 iII 
peu, as pronounced by English people. Or perhaps a still nearel 
approximation is the Englishman's "er" when he pause. iII 
makin~ an after-dinner speech. Thesound is of some importance 
as -iii 18 the suffix by which the adverb in modem Kachliri it 
formed from the adjective. Thus ga-him, good j gahii.m-ru 
well. Also the contmuative participle, as, thing-ru, thing-iii 
going, goin~-as he went. 

When ii. 18 added to a noun, it is, as in Assamese, the sign 01 
the nominative. If the word ends in a vowel, and especially ill 
the vowel iL, an euphonic i is inserted between the two vowel. 
Thus hingzau-sa. is II woman." HingzaU-si-i-i is " the woman,· 
in a narrative. Similarly -au is the inflexion marking the 
locative case. If the word ends in i, this letter is divided from 
au by an euphonic i. 

Words borrowed from Assamese or other Indian languages are 
printed in Roman letters. Some such may have escaped me, 
If so, they have probably been so transmuted by Bodo habits 01 
pronunciation as to have become com1?letely naturalised. 

A. inserted or II infixed" in the mIddle of a verb (betweell 
stem and inflexion) is the sign of the negative. Sometimes the 
euphonic i precedes it. Sometimes, especially before a guttural 
sound, it is converted into e. 

No other supplementary explanations beyond those given in 
Mr. EndIe's note on grammar seem required here. 

(I) ABRl-NY KHORA.NG. 

Simplet01/rOJ StCfr//. 

Sa-se brai burui dangman. lJi-,o,r-M, IIi-8e gotha 
One old man old woman were. Them-to one boy 

dangman. Bi sanl-se brai - burui - ni - au moso bai-n11. 
was. He day-one old-man old-woman-to bullock buy-to 

ligi than In-naiBe. Khintu brai burui goth{J.kM 
for money beg-ged. But old man old woman boy-to 1 
izIa nu-nanlli than hll-a-man. GothO-a em-bra.-bra 
silly see-ing money give-not-did. Boy again and again 

1 SiD = literally. the IUD. 
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bi-nai-khai thaka zakhai-bl-Ui 1 hu-naise. Phare 
begging-because-of money four-fours give-did. Then 
gotha-a m080 bai-nu lagi thiing-ui thang-ui man-tham 

boy bullock buy-to for go-ing go-ing three 
ali-ni khathi-au ga-ham m080 ma-se nu-nanui, be ali-a16 

roads-of near-at good bullock one see-ing, that road-on 
thaka din-nanui, moso-khO kha-niinui liibo-naise. Thang-ui 
money plac-ing, bullock-to bind-ing take-did. Going 
thang-ui bi-ha khi-nu on-khat-nanui moso-kM ha-gra2 

going he to ease himself depart-ing bullock forest 
dai-sB-au kha-nanui din-nanui kh'i-hUi-ba S 

branch-one-to bind-ing plac-ing to ease himself go-ing 
mOSQ-a be-thing khat-Iang-naise. Phare be khi-nai-ni-frat 
bullock that-way run-away-did. Then he easing-from 
fai-nanu'i" moso-khO nu-e-khai ha-gra ha-gra namai-
com-ing, bullock see not-because forest forest seek
bai-naise.' ArU bi mui zonthra nu-nanui, bi-khO-nu bi-ni 

wander-did. And he deer male see-ing, it-indeed him-of 
moso ha7/rnanui, hUsU-baie hi1.su-baie un-au ha-gra zethap

bullock say-ing, hunt-ing hunt-ing after forest thicket
au gonga nang-nanui & thap-tha-nanui tha-naise. Obas11. bi 
in horns stick-ing caught-stay-ing stay-ed. Then he 
mui-kM godo-i,..au did16ng-zang kha-nanui no-ha-Iagi didung 
deer-to neck-on cord-with bind-ing house-up-to string 
zorai zorai no man-fai-naise. Beau-nu bima bifa-i-a 

ty-ing ty-ing house reach-come-did. Then mother father 
s11.ng-nai.~B, .. nang m,oso bai-nu thang-nai-a, hurU ?" 6 

ask-ed, you bullock buy-to go-did-not, eh ? 
ObiJ,sU bi bUng-naise, .. be didung-kM bU-bii-nu, zang-fur 
Then he say-did, this string-to tug-see, you 
moso man-gan." Er11.i han-nanui, sa-tham zang 

bullock get-will. Thus say-ing, they-three together 
did1mg-au hom-nanui bU-bii-naise. BU-i bU-i mui-a no 
string-on seiz-ing haul-ed. Hauling hauling deer house 
man-fai-ba ; boibU gi-khrong-naise. Phiire bima bifa-i-a 

reach-come-did; they all fear-much-did. Then mother-father 
I Zakhai = a group of four, like the Hindi gauda. 
9 Ha.gra; hi = earth, if. hi·zo, high earth, mountain; ha-brii, dirty earth, 

mud. So also dUi·brii, dirty water, whence we get Dibrugarh. 
a The infix hili conveys a sense of "at" or "from a distance." ". Mr. 

Anderson's account of the' agglutinative' verb; vol ill, part II, pp. 7-15 of 
the Linguistic Survey of India.-ED. 

• The infix bai signifies continuance. . _ . 
i Nang, gnang are very like the Assamese lag and the Bengali lag In the 

double sense of .. sticking" and necessity. . 
6 HI'M1. Kacharis, like Assamese, are very fond of such expletives, w~lch 

though they have little, if any, meaning, add to the liveliness of narratIon. 
Many others will be found later on. 

H2 
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mlli-kM lriL-thiit-'lliinlli I'lai-n1l 1 liigi ~a.mi-nl m8.nstli-d 
deer-to beat-slay-ing exchange-to for vIllage-ol men-to 

Mngan kil-naise. 
loads send-did. 

Be-au-nll gothO iibrii-i-ii II ai iiJii-i-ii m.o,Q bu-tJuU-fkinlli 
Then boy-foolish mother father bullock beat-killed-did 

Iliibai" kan-niinlli malai-ni ~iime 8:iime khitlui-bai-naiM. 
ate say-ing strangers-of village vIllage say-continue-did. 

Khintu b'i-khO iibrii nU-'IIiinlli mansl'1i-!rii U-nl klwriing-khO 
But him foolish see-ing men his word 

Jafhi-ffrkhilise.1 Bi-ni unau, iiji-lnl thii-i-1i ka.li-b1i 
believe-not-did. There-of after, to-day staying to-morrow 
thii-i-1l, iibrffri-ii biingai det-b1l-niini2i 8 gagai-nl hi1l.fP4U 
staying, fool somewhat big-grow-ing himself-of wife 
namai-n1l lagi iir1i brai-burui-ni-au th8.kA. bi-naiM. 
seek-to for more old-man old-woman from money ask-did. 

. Be-au-bi2 kil-ii giir-a, thiika. IlOklw.i-br1ii brai-ni-frai 
Thereupon give-not escape-not, money four-fours old-man-from 
la-niinlli kingzau niimai-niimli thiing-naiM. Tkiing-1ii tkiing-1ii 
tak-ing wife seek-ing go-did. Going going 
gami mansiii-ni diU gathii'Tlrau wmbai thii-naise. Phiir, 

village men's water ghaut-at hiding stay-ed. Then 
'Unau sase mazang kingzausii diU liing-n1i Jai-nai nu-ndn1Zi, 
after one pretty girl water draw-to com-ing see-ing, 

d1li gathiin-au hi dlli-liing-nai kingza'U&ii-kM lunn-niin1li 
water ghaut-at he water-<lraw-ing girl-to seiz-ing 
lahO-naise. Phiire Jai-1li Jai-1li niimii-i-au meng-nan1li 
take-did. Then coming coming road-on tired-being 

bong-!iing-jiing-86-ni' sing-au. zirai-naise, 8.rQ. mo.o-halwi 
tree-one-of under rest-ed, and bullock J'lough(er) 

mOr86 lii-niinlli, mansi1i Bii-Ie b1l be-au-n1i rira1.-dangman. 
one taking, man one also there resting-was. 

Bi-baidi b'i-Bilr rirai-M tkOrbii, kom-nai lang-ziL-nai I 
This-way they resting-staying, seiz-ed abducted 

1 S'lai, or z'lai, implies mutual action, exchange. 
I A good instance of the characteristic double negative of KacbAri, or, 

rather, of the fact that the inflexion khiiiee is only used with the Degatin 
verb. • 

I l)e~, which by a commOD idiom can be made adjectival by adding t.he 
usual prefix, thus, ge-det=big. 

, BOngfang = tree, fang.ee = one, ni = mgn of the genitive. A8 to fing. 
Be, see many other instances of the KachAri generic way of counting; 
e.g., minBiii Bi-ee, one man; moaa ma-ee, one tiger; etc. There are eevera! 
instances in theee atories. 

• Ling·xi.nai, the curious .. paaaive" or II middle" participle. Perha~ 
t.he moat characteristic instance of ita nee I have come acl'08ll is in anotber 
story not given here, where a giant insulta the KacbAri Jack.th.giant
killer by calling him a .. godo-i-au aet-bii gikhir OII-kluiHuH gotM,· literal1y a 
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hingza11ri-a zingas'iAl,anui gab-ui gab-ui megong-dui-i-a ha-ha-
girl lamenting cry-ing cry-ing eye-water earth-to-

lagi 1 bUhi-lang-naise. Bi-khli nu-nanui moso la-71ai 
as far as flow-down-did. This see-ing bullock leading 
mausui-a abra-nu khitha-naise, "nang be hingzausii-khli mau 2 

man fo~l-to say-did, you that girl-to where 
man-nai 1 .A.r1l nang bi-khli nai-nanui labo-dang, na nai-i-a
get-did? And you her observ-ing take-did, or see-not
la-M labo-dang?" OM abrii-i-a bUng-naise "ang bi-khO 
doing took? Then fool say-did I her 
mazang nu-nanui 'bi-sUr-ni dui-gathan-ni-frai thakii. zokhai
pretty see-ing them-of water-ghaut-from rupees four-
br1li din-nanui labo-dang." Oba-nu bi buddi-g1'ang-a 3 

fours plac-ing take-did. Then that wisdom-possessing-one 
bung-naise, "nang khana dang. Be hingzausa 1nazang-ba-

say-did, you blind were. That girl pretty-being
bU,' bi-ni megong ·thai-ne-a bet-nai. Nang nu-a-kMi-nu? 

though, her-of eyes two burst-are. You see-not-did ? 
Ho, 7lui, dui-a so-so bUhi-lang-dang. Bi-baidi hingzausa

Nay, see, water rushing flow-down-is. This-kind woman-
khO nang ma kham-nu 1"5 
to you what do-will? 

Be khorang khna-nanui abrii-i-a bi-ni moso zang 
That word hear-ing fool his bullock with 
s'lai-nu namai-naise. Khintu bi mansm-a misai-nu hu-nu 

change-to wish-ed.· But that man false-ly give-to 
namai-i-a. Theo-bU embra-bra bi-nai-khai, 

wish-ed-not. Yet again and again begging-because of, 
"la, Ie, la," han-nanui, moso-zang mansm-zang 

"take, then, take," saying, bullock-with mortal-with 
s'lai-nanui, gagai gagai mon-au ga-hal1~ 6 l1tan-nanui, azang 7 

exchang-ing, own own mind-in well find-ing, one-person 

.. on-throat-squeezing-milk-exuding-boy," i.e., a babe in whose mouth is still 
his mother's milk. 

1 Hi-hii-Iagi. The first ha is the word for .. earth," the second is the 
Bame word used as a datival affix = .. up to," while lagi is the common 
Assamese word repeating the idea of the second hi. 

S Mau of course = ma-au, the locative of ma = what. 
a Grang = an affix commonly used to indicate the possessor of II quality. 

Ii = sign of nominative. 
• Ba is the sign of the conditional tense, and the adjective mazang is 

turned into a verb by its use. 
I Mi khiim-nil (in the infinitive) is curiously like the French use of .. que 

fa ire !') 
6 Ga-ham = good; ham-a = not good, bad; ham-dang = is good; ham-a-

bai = was not good, etc. . . . _ 
7 Azang is simply the Assamese e jan, used distnbutlvely by repetltlOn and 

heightened by the mdigenous sa-8e, which means the same as Assamese e. 
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Id-se azang Id-Ie mama,. tluing-lai-MW. &-lIaidi.-d 
one one person one quickll went-away. This-wanner-in 
tAdng-1'1i thang-fLi 1 abra-Wi txmg-fang /ling-II ling-av balrnlll 

going going fool tree one under goat. 
la-nai mdnstli.a-sc eo-bai tM-JUlI I .u-flddi, bi-bll 

lead-ing man one sitting ltay-ing seeing. he-t.oo 
be--au-ntl to-tIaisc. Be-baidi zo-bai tAd-bat mo&o-4 

there-indeed sit-did. This-way sit-ting stay-ing. bullock 
hd-m-dangma'f&. PAd,.. bl burma laM' mall.l11i-a 

defecated. Then that goat leading man 
b",ng-naiu. "lie t7W1D-nt udu-i-a gob-10'1l.g-bai. arC .an 8CWe' 

said that bullock's belly is burst. more day one 
tAdba lie Uwi-si-ga'f&." Be-au-bi1. In ahrd-i-a gonld flun9-

staying it die-perish-will Then that fool true think-
nantli. fMSO-kho bt-nl burma-zang ,'14i-naiM. B.-lIaidi Ulii,ng-1l i, 
ing, bullock his goat-with exchanged. This-way going, 

anl .a-I. tWit la-nai maAriLi lQ.gi1 man-t&aftlli. 
also one banana bearing man meeting rtting. 
cibrCi-i-a lJi1, ro-danfl1'UJ'f&. KAintu bunna-i-a gangri. ukh",i-

fool also 8it~id. But goat grase hunger-
RCinfLi ba-briip bai-flai-au 6 bi eo-n4 lIukhu 
ing restless wandering-on he ait-to pleasure 

man-.. khai. burmCi-kM buM. burma: ba lid .\an-flaw. 
get-not-because of, ~oat beat-ing, goat ba-baa 8&y-did. 
Obantl, cc elf mmgnai-Wlu a"9 flang-kM mCi-brai ba-gan , " 

Then thus tired-being I you what-way carry-shall' 
.\an-nantli. bnip-ndntli, ga,.-nil,· lubui-bd, lie thiilit 

soying. angered-being to get rid wishing, that banana 
ld-flai maMlli-4, tluUit-kM c'ibra-tl4 lta-ftdllii, £i b"nna-kM 

carry-ing man bananas fool-to ,siv-ing, he goat 
lang-naise. Bi-llaidi-n4 bi-rir bi-rn-!rai thdng-14i-f14isc.' 
take-did. This-way-indeed they there-from go-away-did. 
Ere-au-n4 .a-u mdnstli bt-n. ligang-thing Ci.9I U"'p-

There-upon one man his front-direction finger snap-

1 Tbing-di ia the adverbial participle, _thiDa like II soinl-I,.· 
Gabim-di = well. 

• Zo-bGt-tAci-1ItIi = ai~Dt.iDU.8taT-ing. 
• SiD II· .. = lit. .. BUD ODe... Si .. 1l8uall, the distributive word Deed iD 

COUDting hUID&Ds. I imagine it. use here ia D~ to indicate penIOIlificat.ioo, 
but foreuphoDY. as a jingle to 8ID. At ... __ wou1d be the Dormal OODSU'UctioD. 

• I have Dot marked gil..,.. as au Aaam_ word. but it ia prot-bly • 
KachAri version of Ad&. 

• lJq,-bni~.-,..J04.; this ia the locative _ of the II puai .... " participle 
in -" of the" agg\utinat.ive "-verb, /lG.bnfp-bdi. The infix bnfp lliguiii. anger • .... tl_-. and btJi me&D8 waoderiDg .bout. • Gu '"' to l-. 

, Tld.., = go; Iai = .. ftnolly. the lI&II1e ~ .. OCCUR in ilai = 
exchange. 
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khrep diim-nanui lai-dang. Oba-sU kh1i.thi-a" lUgii man-ba, 
snap sound-ing come-did. Then near meeting getting 

iiba-i-a bung-nai8e," ang l!Urmii, ma-se man'i hu-niinui, be 

APPENDIX II 

fool said I goat one up-to giv-ing, those 
tlu!lit-klW labodang. Tkeo-M ang-t,i-au thalit 
bananas carried-away. Yet from-me banana (you) 

bi-u !" Eroi han,-nanui, "nang tWit za-nu lUbui-dang-ba,l 
beg! So say-ing, you banana eat-to wish-do-if 

nang-n7. bidya.-klto ang-nu hu," ha1lrnanui, bi bi-au-nu hurii-se 
your skill me-to give, say-ing, he there hour-one 

miini B1l1ung-nanui, zenthen-iii hii-nanui, thiilit-kM bi-nu 
till teaching, as best able-being bananas him-to 

Mi,-nanili, as'i khrep-kh,·ep diim-nanili thiing-naise. Thiing-ili 
giving finger snap-snap sound-ing depart-ed. Going 

thiing-ui, mai geur diip-se-iIu khi-nu onkhiit-niinui 
going rice tall field-one-in defecate-to going-out 
khi-nai-au bi-n'i bidya.-kM bau-gar-nai8e. ArU be 

(in the process) his leaving forgot. And that 
mai-geur-au-nil garna-bai 2 ha1lrnanui, mai-kM thema 

rice-tall-in lost-is saying, rice lice 
nai-nai-baidi S nai-naise. Be-au-nu mai-n7. girimii.-i-a i mai 
seeking-like searched. Then rice-of owner rice 

hii-bai-tha-dangman 6 nu-nanui, l/i-kM sUng-naise, " nang-hii 
was broken down seeing him asked you 

be-au ma gamii-dang 1 A-ng-n'i mai-fur-hii hiim-a 
there what have lost? My rice plants ruined 

zo-thro-bai." 6 Abra bung-naise, " ang-hii th1i.ks. 
flattened-utterly-are. Fool say-did, I rupees 
zokhai-brili-ni bidys. ma1lr8e be-au-nil gamii-bai. Na1l{J-M 

sixteen of skill one there lost. You-too 
ang-zang namai-phii-ba, ang na1l{J-kM ga-hiim man-gan," 7 

me-with seek-come-ing I you-to well meet-will, 
han,-nai-khai, bi-M namai-ili namai-ili man-e-khai 8 

saying-because-ofhe-too seeking seeking get-not-because of 

1 Luhui-dang.bci, a rather rare case of a double inftection. Luhui-bci would 
have snfficed. Much the same difference as between" if you wish" and "if 
you are wishing_" 

2 Ga-ma, adjectival form conjugated with the verbal inftexion -OOi. 
Cj. Lakh-ma = hide. 

I Nai-nai, root repeated to signify continuous action. 
4 Girimi is plainly from Sauscrit grihasti. 
I Hti-bai-t~ngman = fall-continue-stay-was. _ 
• Thro = a common infix commonly used to express completeness of actlon_ 

E_g_, T/wi-thro-bai = was utterly slain. 
7 Ga-ham nlan-gan = will get advantage, goo.;L 
8 Nan = get; e (euphonic for ci) = not; 1.:hai = by reason ol 
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lJ'1'iip-niinui, "oong-ni kh01·o,ng-o, misa.," han-niinlli, ii8I 
angry-being your tale false, saying, fingers 
do,m-ha, .. ii/ii, do, ang man-bai /" lIan-nii1lui iWra-i.-4 

sounding, father, now I get-have! saying fool 
khiit-liing-:naise. Arii. be-baitli-nu thang-1li thang-lli fukuri 

ran-away. And that-way-exactly goin~ going pond 
man-Be man-hui-bo, 1 be-au-bU bi khl-niinu1., ~i bidya.-kM 

one meet-ing there-too he defecating, his art 
baugiir-ooise. Phare hi namaw I namaw man-d-khlli. 

forgot. Then he seeking seeking get-not-did. 
Ere-au-nu Ba-Be mansi1i li1gi1 man-niinui ring-naise, II nang-lui 
There-on one man meeting getting ask-ed you 
be-au 'l11li gama-dang 1 " hanbii, .. ii/ii, ang-lui be-au 
there what lost-have, saying, father, I there 
ga-ham basthu man-Be gama-bai; nan!l-bU namai.-ba, ang 
good thing one lost i you too seeking, I 

gaham man-go," bung-nai.-au a bi-bU bi-zang namai-Jai-
well meet-will, saying he-too him-with search-com~ 

,w,ise, iirii. un-au namai-ui namai.-lli ha-bru mng 
did, and then seeking seeking earth-mud with 

TT/IU81I/nlo,-musunli za-niinui, -theo-bU man-e-khai, hi 
hugger-mugger becoming yet get-not-because of that 

mans1li.-a brap-niinui iiBi dam-naise. Oba bi," 0 a/a, 
man angry-being fingers sounded. Then he, 0 father, 
do,-s1L ang be-kho man-bai," han-niinlli, rong za-nanlli, 

now-indeed I it got-have, saying, happy becoming, 
no-hii-lo,gi klvrep-khrep diim-'1l.anui, no man-hlli-naise. 
house-up-to snap-snap sounding house went and reached. 

Bi-kkO 'nu-niinui brai burui-a mini.-s1L-naise. A~la. U-khO 
Him seeing old man old woman laugh-much-did. Flrst hinl 

sinai' man-a-khui-man, uoou 8ung-niinui mith'i-naise. 
r~cognition get-not-did after ask-ing knew. 
Ar1l thaka.-for mo, kho,m-kl,u?" II han-bit, bung-noise, liang 
And rupees what did? saying (he) said, I 
hingmu Ba-Be liibo-dangman. Be-hii megon thai-ne ba bet-nai. 

girl one take-did. Her eyes two also were burst. 
.B"1.-ni-khai arii. moso B'lai-naise. /Ji-ba ang-khiJ tii-nll 
Therefore also bullock exchanged. It-too me to carry 

1 Hi1.i is an interesting infix, and implies .. went and did," or .. did from a 
distance." Man-hi1.i-ba = although he went and got; man = get. 

S Namai-e = euphonic for namai-ili. 
• Bung-nai-au, an interesting idiom; bungndnili, the preeent participle, 

apparently imitated from the Asaameee, when the agglntinative verb began 
to decay, would have done as well; bung-nai-au is the locative of the 
" middle" participle; bung-nai = .. on saying." 

• Sinai is evidently chini (Assamese). 
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'A.i...-ai-':la:i tl ;""a[o-Woliij.il.4:, :.l..ii..'J ~·;,Qi- .. ais', T'.iiJ :.t-Li.c, 
Q1"Jer.ns be~ a.:!lt::.""!Y bananas tJ:~...i Banrmas 

_....a.~.&. ai .... mi=i-fi Di __ i-H4i, he WULr.si1i-.'i-frai 
seeing ODe mr.n b.?gf..Z)g-bec:a.use vr t.bat man from 
Ie bld'\"i-U.z; ri.'iifU1-M7Iiii ti...Qji,t lU-7W.~iii 1i11IHiiin'). .Ark 

tl:.ls 5li:l ~1ng ha.na.n&S girmg t..:..:.k.· .AId 
ii'll9 mii ll..im-tiii 7W.'R.'J-.I1/'J r" Z".p-t.ai! 
I.-bat t.., a<l ...-as (.::.;~""",,:l ? EndtJ. : 

Tid 6i-My {f tJ..e sim:p.'.,1,OTL. 

Tha-e .-as onre &.D. ,,)j ma.n all-i an (.ld we.man, anj l1et" h&.l 
an on:t" SOIL One day he b.?ggOO rupees uf l1e vld pe<:.ple t.o 
buy a bu:1oc.k, but Lhey, st.ting 11e ad ..-as &.D. mn.:ooent., refused 
t.js reqll~ He.wenT, (,n his import:uning 11em, they £'iTe 
bn ~ n:p£-es.. On ..-1.ich he marched oiI too pUTcl.a..~ his 
br.:Jock, arhi f.nding a fDe ODe ..-here t.1ree roads met., he PUl; 

dc • ..-n his moDet" on Lhe rctad aDd ]ed Lhe ~""t a..-at", bU1 as he 
..-as g~. be tit'ld his ttt-... acquisition too a bra:nch, 8lld, as he 
'11"8$ i~ al)(.thc,x ..-ay, i1 e;lC"ApOO.. On ..-bich be s--..a.n.eJ in 
i!IeUCh of it, a.!l.i ~ a s-..ag. hunted t.ht..t, until by ch.a.noe iu 
~ stnck in a t.l:.icl.et.. Thereon be tied a roro rc.und its neck, 
and. j-:.ining (.lber rords too 11e £r.:,."t, £nLJy reac.hed his home.. 
On..-1:.ich rus fr..tl.er 8ll.l me.ther asked. "' Did Dut ,.CoU set out 
toO buy a bu:1.:.c::,kY' ~ To be sure I did," he reI,lied, .. a.n.l if 
yNl ht:p me too p~ t.hls ('.c.m, ye.u 1I"ill see l1e bllTIock I have 
b.)ugbt.. So l1ey aJ th.~ ~~ aDd ~tJy l1e stag 
&r'Ioeare.i k:iclcing a.nJ ~truggling, toO the grea:t fe.ar d 11e v)d 
p.:-..:·ple. They Woo it., Det"er..bt-.Jt'SS, and st:Dt its £esh rc.und, t.., 
lobe adjaoent nJa...~ fvr saJe. .Afta-.-bich the boy ... ent a.bout 
Sliylng t.h.a.t tbe ~~ h!IJ eal.::n O( .... ·s 13esk. But secing Lim 
to'> be .. f(ocol. DO one paid much aztc':oI.ltlon too ..-hat he sajj, 

.A.n.:.tber dat", some time afta-.... hen t.he &2y lx.y ..-as ra.tber 
b~"'a". be asked {(.r m.:,nt',. ~.....un t..:l buy .. "';.fe Tia. And 
~~ Ol'errome l.y lili; (.hsthacy. they ga,'e him ;;;ineen n:~ 
~ ..-hicla he set out in search. of .. maiden. and, af-.er gomg 
s;,me disr..a.nee. t.x.k up his st.ation at a place ... ~ 11e n ~1.a.~ 
d:u'~a- from the rit"t:r. ~t.1y a pretty girl ~ tnppmg 
d.)..-n too grt ..-ata-. un ~h.. as Wore, he put dow-D. t.is muney 
a.nd sciz.t,d and carrioo off the If.rl. And since she .-as p1=I'
he so.:m gre... ~ &D.i re:.tc.'ld unda- .. 'tree.. Present..y .. 



106 APPENDIX II 

man leading a plough ox came t~at way, an~ he too joined the 
party and sat down. But the wrl sat weepmg and lamenting 
and crying her eyes out. Seemg which, the man said to the 
simpleton, "Where did you get that girl ? And did you have a 
good look at her before you took her'" " Yea, I did," said the lad, 
., I saw that she was a pretty girl, so I :put down sixteen rupee. 
at the village watering place and carned her oft" On which 
the cunning fellow said, "You must be blind, my friend; she 
may be a pretty girl, but both her eyes are burst. Did you 
not see that' Why, look at them now. The water is running 
from them in streams. What are you going to do with a girl 
like that '" 

On hearing that, the lad wanted to exchange the girl for the 
plough .ox, and the man cunningly pretended to be unwilling, 
but was finally persuaded by the simpleton's importunacy, and 
said, "There, take it, and begone: So the exchange W88 
effected, and each quickly went his own way, mightily pleued 
with his bargain. 

After going some way, the boy met a man with a goat. 
This man too sat down. After a while the ox eased itself, and th e 
man with the goat said, "That beast's belly is burst, and in a 
day or two it will die." The simpleton, believing every word 
he said, exchanged his ox for the goat, and went his way. 
Presently he met a man carrying a bunch of banan88, and sat 
down beside him. But the goat was hungry for grass and kept 
wandering about and crying "Ba! ba I" so that his master got 
no peace. Now the word "bi" in KacMri means" Carry me 
on your back." So the boy was vexed, and crying" How shall 
I carry you on my back when I am 80 tired?" exchanged the 
goat for the bunch of bananas. And again each went his way. 

By chance there came a man that way snapping his fingers. 
And he asked for the bananas. But the simpleton said. .. I got 
those bananas in exchange for a goat, and you ask me for them I 
However, if you really want to eat the fruit, teach me the art of 
snapping the fingers, and you shall have them." After an 
hour's teaching, he had learned the difficult art, more or less, 
and, giving up the bananas, departed snapping his fingers. 

Presently he came to a fine field of rice, and there forgot his 
new art. Fancying he had lost it in the rice, he began search
ing for it in the crop as women search for lice in one another's 
hair, aud the rice-field was all trodden down. And then 
the owner of the field came up and asked, "What are 
you looking for there? II The simpleton said, .. I have lost 
something for which I gave sixteen rupees. If you will join me 
in my search, I shall be greatly obliged." So the man searched 
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too, and the crop suffered greatly. But finding nothing, the 
man, in pure vexation, snapped his fingers. On which the lad. 
crying, " That is just what I lost!" danced away gaily. 

Soon after he paused on the bank of a pond, and again forgot 
his art, and began wading about in the mud looking for it. 
And a man asked him, as before, what he had lost. So he 
replied, "Something for which I gave sixteen rupees." And the 
man joined him in the search, and both became covered with 
mud from head to foot. And, since they found nothing, the 
man grew angry, and snapped his fingers. On which the boy 
cried in joy, " Good sir, that is what I lost!" and danced away 
to his home; And when his old parents saw him covered with 
mud, they burst out laughing, and, until they heard his voice, 
did not know who he was. And when they asked what he had 
done with his money, he explained that he had bought a girl, 
whom he had exchanged for an ox, which he gave in exchange 
for a goat, which angered him by ordering him to carry it on 
his back, so that he exchanged it for a bunch of bananas, which 
he gave in exchange for the art of snapping his fingers. " And 
what else did you. expect me to do?" said the simpleton! And: 
that's all! 

APPENDIX II 

II. MUKHRA ARU SESSA-NI KHORANG. 

The tale of the monkey and the hare. 

Ma-se sessa am mukhra zang fisikhi 1 man. B'i-sUr 
One hare and monkey together friendship was. They 

sa-nui zang ozai-nu 2 hlgii se tha-i-u, liigi1 8e za-i-u, arll 
two together ever together stayed, together ate, and 

liigi1 8e 8 tha-haa-hai-i-u. OhiisU san-se sa-se narrang-ami 
together wandered about. Then day-one one Darrang-ite 
manslli goe thalit la-nanui, alas'i za-nu thang-nai nam-a'u 

man betel banana bringing, feast to eat going on road 
lllgi1 man-nanui, hi-sUr rai-lai-naise,4 "be mansUi-n'i 

meeting obtaining, they speaking-exchanged, this man's 
goe thalit-jur-khO za-nu lagi tang-fur buddi man-se kham-nu 
betel bananas to eat for we scheme one to make 

1 Fi-sikh'; sikAi = friend; fi is the causal prefix which also o~c~ in the 
word fi-.a, a son; i.e. a made person, "the being you cause to eXIst. 

s Ozai = the Assamese hada., with the intensive nit added. 
I Luguse = evidently, the Assamese lagat. 
, Ba' = converse; lao = mutually; naiae is the inflection. 
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nang-go," han-nanlli, 'tssa-klW nama" tM-n4 tAi16-f&cinti, 
must, saying, hare on road to stay sendin~, 

7nllkhra-i-ii M-gt'ii-i-au Aakhmanai tlui-naw. PM:,.. mansQJ-a 
monkey forest in hidden stay-ed. Then man 

'11lan-fai-ba, sessii-klW nu-nlinlli, bl-ban din-nanlli, h4-81l-naw. 
reaching, hare-to seeing, load placing, hunted. 

RiL-8il-ba, mllkllra-i-a ltii!J1'a-nl-/rai mamar on--khlit-nlin4i, 
Hunting, monkey forest-from quickly emerging, 
thalit-ftr-kho la-nan1li, blJ'll.g-/ang-au ga-kh4-hfli-naw.1 Ma 

bananas taking, in tree clambered. And 
.. sessa jai-gan" kan-nlinlli, thalit goe-/flr-kM f1&1imar a4-

II hare will come II saying, bananas betel-nuts quickly eat
griJrnaise. AriL thalit bigur biLa 8U8ti-f&4 din-naw. 
gobbled. And banana skins only for hare placed. 

Emphliro unau .essii-kho man.tzli-a kom-n4 Il/i-i-tl--kA-lLiu 
Then after hare-to the man to seize waa-not-."ble 

ariL un,-au no-i-au I tllling-phtl--phi7MlaW.' ObIisiL BeBBti-H 
and after to house go-away-back-did. Then hare 
gabzri-iLi gabzri-iLi thling-nlinlli, jisikhJ..kkD li1gl1 man-hIli-ncldi, 
shouting shouting going, friend meeting obtaining, 

r thalit hI-ba, thlilit bigur biUi h-a-naist. 
mo1:sses bananas on begging, banana skins only gave. 
Ri-ni-khai 8e8BIi-i-a brap-nliniLi, II be-kkD bangai dukhu hilgan," 
Therefore hare being angry, to him some trouble will give 
mon-au nung-nalllli, two-baTe' .ing-au tha-.hlli-naiM. 
in mind thinking, KacM.u plants under went and stayed. 
Un,-au mukhra-i-a bong-/ang-ni-/rai on--khlit-nlinf1.i, .. BikhJ..lfli, 
After monkey from tree descending, oh, friend, 

sikki-illi !" han.-lli han.-ui, glibzrf. gahui thang-ba, 86ua+a 
oh friend, saying saying, shouting shouting going, hu:e 
brap-nli-n-lLi bung-naiM, .. mIl-IhIl 6 ,ikhl ,lkhf. l-lLill A 11.9 
being angry said, what's this .. friend friend," eh I I 
be-au-nu r8.z8.-ni khuser' nt-/ai-dang. Nang-niJ. 

here king's sugar-cane am come to watch. You 
ang-kM ma--niL nang-go' II Obtl--8/1, m'iLkhrtl--i-a nu-zii-h1li-
of me what want 1 Then monkey going and 

nan-lLi 7 bung-naiM, .. hi sikhl, khU86T-kM ang-niL t1ui-86 hll, 
looking said, oh, friend, 6ugar-cane to me one bit give, 

1 Gill:l&il. = climb; gdkA4-la4i = went and climbed. 
I No = house; au = dativt.l inflection; the i is inserted for euphony. 
I PM-pAiR; an in1iJ: implying .. returning_ • 
• TIad80 may Jl8I'hapa be a corru~tion of AEam_ brl. 
• Th4 and lila are examplea of I(liomatio expletivea which are practically 

untranalatable. So also Aer4. 
• Khuser is of COUI'IMI Aaaam_ Vltuiydr. 
, Nu = Bee; lei = be, beoome; h4a = goiDg. 



APPENDIX II 109 

hera I Bese gatho,1' o,ng za-nai ni," han-ba, sesso, bung-naise, 
do ! How sweet I eating see, saying; hare said, 

"Ang nang-nu hU-nu hii-i-o,. Raza khna-ba o,ng-kho 
I to you to give am not able. King on hearing me 

bu-gan." Theo-bU M embra-bro, bi-nai-khai, 
will beat. However he again and again because of begging, 
" zo" lui, Zo"l o,ng nang-zang ho,-lio,," han-no,nui, zo,-nu 
. eat, there, eat, I with you am not able, saying, to eat 
hu-naise. Phiire M zii-no,nui, so,lo,-i-au man-bo" "sikhi, o,ng 

gave. Then he eating, on tongue catching, friend, I 
thoi-naise," han-no,nui, babro,p-bai-ba, sesso, blmg-naise, 
am killed, saying, wandering distractedly, hare said, 
"nang gagai-nu dukhu man-dang. Ang do, nang-kho mo, 

you your own trouble procured. I now to you what 
kham-gan?" han-no,1;,ui, bere-iothii-ni Mha sing-au thii-hui

shall do? saying, hornets of nest under went and 
naise. Mukhro,-bU un un gabzr'i-no,nui thiin.q-no,nui, 
stayed. Monkey-too behind behind shouting going, 
am nu-zii-hUi-nai-siti-lii-i-u.2 "Sikh'i, nang mo, 
also went and watched him with care. Friend, you what 
kham-dang ? " bung-ba, sessa kMthii-naise, "ang raza-ni zotM 
are doing? on saying, hare said, I king's drum 

ne-dang," han-ba," Sikhi, o,ng-nu bo,ngai dam-nu hu, hero,!" 
am guarding, saying, friend, to me a little to play give, do! 
Sessa-i-o, bun.q-naise, "uk! ang hii-i-o" hera; raza khna-bo, 

Hare said, oh! I cannot, truly, king on hearing 
o,ng-kho bu-thiit-gan," bung-bo, bU, embro,-bro, " o,ng 

me beating will kill, saying even, aga.in and again I 
lasui-m do,7n-gan, hero,," han-no,nui, bere biihii-kho o,khai

very lightly will play, really, saying, hornets' nest hand-
phat-ne zang bu-zo,p-naise. Obo,nu beri-fro, mukhang,3 

palms-two with beat and broke. Then hornets face, 
megon, madom,s giisenu ot-plwp-ba mukhrii-i-o, go,p-khrau 
eyes, body, all stinging-hurting monkey howling 

1 Za = eat (the imperative is always the bare root, as in so many other 
languages). The word reminds me of a little story which shows the 
perplexities of bilingual people. A Kachari went to see his Assamese 
mother-in-law, who provided food and hospitably said (in Assamese) .. Kha, 
kh<i." On which her son-in-law, obeying her injunction in Kechari, bound 
her hand and foot. Seeing his mistake, she laughed and said, in Kacbari, 
.. Za, za." On which he, much puzzled, went away! 

9 A good example of the agglutinative verb, for which in Hinduised 
Kacbari would be substituted a long succession of participles, such as 
nu-nii.nw., za-nanili, thang-nanui, etc. It is impossible, of course, to translate 
all the infixes severally. 

8 Perhaps mukhang is Assamese, as well as atheng which occurs elsewhere, 
and modam may be hadan. 
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gap-si ba-brap-bai-naise.' OMnia ~ bung-naise, .. iing 
yelling wandered about. Then monkey said, I 
dil-hili-niL nang-niL khithiirdangman, t/&eobiJ. nang khoring 
repeatedly t~ you said, yet you word 

lari-ii. Ang mii khiim-gan?" han-tliinl1i, iirlJ. daP-U-4U 

accepted-not. I what shall do? say-ing, and field-one-iD 
zwo-gowal-nit khathi-au tlui-h11.i-naise. jzang-M mWrti 

a kind of snake near went and stayed. Accordingly monkey 
lriL khi-thu kh'i.-thu thang-nan11.i bung-naise, .. ara. be-au la, 

too behind behind going said, and there eh 1 
nang mii khiim-dang, hera'" &8Bii bung-naise, ., iing r8.zi
you what are doing, say? Hare said, I king

lung-hii-ni l Biimii-Iauthi ne-clang, hera '" bun.g-ba, .. Sikh". 
people-of sceptre am watching, sir! saying, friend, 

ling-'II:i].-'1li1. hiL, hera! ling bangai dang-nai-ni." BI .. h11.-ii" 
to me too give, do! I a little wield and Bee. He "not give" 

ha1lrbii-'1li1. emhrii-brii dang-nai-niin11.i be-au-lril bJ :'i.bo-
saying-even again and again wielding then-also he enake-
24ng ot-zii-naise.B ]rl-flfrjrai It88ii thiing-niin11.i plwto-biire-au 
by bitten be-came. There-from hare go-ing mal'1lh-in 
thii-hili-naise. lJliikhra '1li1. giilmi gOOzri thiing-niin11.i. 

went and stayed. Monkey also shouting shouting go-ing, 
aro liigii lii-hui-niiniii 8eJJ8ii,.kM B1lng-bii, bJ bung-naise, 
and meeting going and getting hare-to asking, he said, 
"be-kM-'II:iL ram-ni dola. ha1lrniinl1i bung-1J,." M11.khra 

This king's palanquin saying call. Monkey 
bung-naise, .. Sikh'i, ling bangai uthi-nai ni, hera '" Im1lfl-ba. 

said, friend, I a little ascending see, please I saying, 
.. iLh! ling hiL-n16 hii-i-ii. Rii.zii. khnii.-bii iing-khlJ mii 
oh! I to give am not able. King hearing to me what. 

bung-gan? Nang mii-ba libra ma.nsdi, hera, I Klwrang 
will say ? You what sort fool man, eh I Word 

khithii-bii-'1li1. khnii.-IMtg-ii," lrung-bii-lriL. mWrii.-i-ii,· nong-ii, 
saying-even not heed, saying-even, monkey, no, no. 
hera sikh'i, do-se 1n1.ii uthi-gan," ha1lrniin11.i, plwto-biire-au 
oh friend, one bit only will ascend, sa,)ing, on marsh 

biit-drum-bii, godo-ha..Ia.gi tllrup thiing-naise. Obiim It88ii 
jumping, neck-up too flop stuck. Then hare 

khithii-naise, .. duhui thiilit 2ti-niiniii bigur h11.-n.ai-ii, 
said, "now bananas eating skin giving-(person), 

1 Ba--bni~bal-naUe = wandered distractedly about. The infix lIai 
signifies wandering, and babnip being in pain or wrath. 

a Rizi-illng-ha-ni = a literal translation of AaMm_ raji-hitar. 
• An instance of the rare passive, & maniles' imitation of Uut A_ 

idiom-ot-za-nu. .. bit-becomo-to, .. to be bitten. 
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be-nit, hera Bikhi, nang be-a1~-nu tha-du ! 
here, oh friend, you, there-even stop! 

khulum-bai! Ang thang-naise," 
pay you my reverence! I am going, 
mukhra-khD be-au-nu gar-lai-naise. 
the monkey there left behind. 

III 

Ang nang-khiJ 
I you 

han-nanui, hi 
saying, he 

Obasa unau bi-thing ganda ma-se fai-nai mt-ba, 
Then after that-direction rhinoceros one coming seeing, 

b~-kho m1~khra-i-a dikhang-nu thing-dangman. Ganda-i-a 
to him monkey to extricate was ordering. Rhinoceros 
bnng-naise, II ang-ha ukhui-sUi-dang am dui-gang-sUi-dang; 

said, I hungry-very-am and water-thirsty-very-am; 
any nang-khiJ dilchang-nu ha-i-a," han-nanui, hi thang-
I you to extricate am not able, saying, he went 

?Iaise. 
away. 

Bi-ni un-au arii moesii ma-se fai-nai-au, hi-kho-bU 
There after also buffalo one on coming, to him also 

khithii-dangman. Bi-bU khna-song-a-la-ba blot thang-nais8. 
said. He also not attending pop! went away. 

Boi-nu-khri lchi-zap-au 1 mosa ma-se ukhui-sU-nanui bi-
Than him tail-end-at tiger one hungry-very-being that
thing thang-dangman. Mukh"a nu-nanui bung-naise, "he 

direction was going. Monkey seeing said, Oh 
a/a, nang ang-khO be dukhu-ni-frai dikhang-a-ba arii 

father, you to me this trouble-from if (you) extricate other 
?'aubo dikhang-lia," "han-nanui, gaham-ui klmlum-nu 

anyone extricate will not, saying, well to worship 
hom-naise. Theo-bU bi, "ang nang-kho dikhang-nanui ma 

began. Still he, I you extricating what 
man-gan 1'/ han-nanui, khozo-ne-sU thiing-ba, mukhra-i-a 
shall get 1 saying, paces-two-about going monkey 

b1mg-naise, " afa, nang ang-kho be photo-bare-ni-frai 
said, father, you me this marsh-from 

dikhang-nanui ha-bru-.fi1,r-kho su-sra-nanui, ang-kho 
extricating muddiness (lit. " muds ") cleansing me 

nang za," han-ba, hi, ukl£ui-su-nai-khai be khorang-a1~ 
you eat, saying he hungriness-because-of that word 
khna-song-nanui, hi-khD bung-naise," ang nang-kho za-nu mon 

hearkening to him said I you to eat mind 
giJ,i-a, manathu, be-baidi dukhu-a1& gaglai-nai-kho 

have not, however, that sort trouble-in fallen (person) to 
dikhang-a-ba, ang-ha gaham za-gan. Theo-bU gaigai-nu 

extricate-not-if, I good will-be. However yourself 
1 An expressive phrase for "last of all." 
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zMi-naniLi hiLnai-i-au. ang %/i-n4 hago.- han-nan1li, bW/., 
beseeching on giving I to eat am able. saying, hill 
lanzai-kko phol-au hot-M.,t mflkkrtl-i-ii bt-n, liin.zai-au hom.-ha, 

tail- in marsh sending. monkey his tail selzmg 
dikhang-biL-M:iS6. MUkhra khithii-nai8e. II ii/a. M1I!J ang-kM 
dragged him out. Monkey said Father. you me 
da·niii modom-jur-kko gahiim-1U, 1'U-B1'a. 'mphare run-ba w ... 

now body (plural) well dry. after drying eat. 
han-,ujnui san.-dung-au, do-Be %O-bai thii-dangman. Ere-a'llrl&4 

saying sun-shine-in one bit sitting remained. Then 
lIWsiiri-a phiit-ae-thing nai-ne-au. hi bong-fing-au /at-

tiger one other direction on looking he in tree helter-
drap gtl-kkU-naise. Moaa be-kM n'lJrl&{jnlU. brap-ndnlli, 

skelter clambered. Tiger him seeing. angry-being, 
bong/ang guri-au-niL Ban-ne aan-tham ne-bai thtl-nai8e. 

tree root at days-two days-three watch-ingstay-ed. 
Be-baidi tlui-niiniLi. kkuga lIi-nan/fli. haehai luUiri 

This-way stay-ing. jaws gap-ing teeth display 
khii.m-niiniLi, tMi-th'irniin1li tha-1lai8e, ird tham/a~Jrjj, 

making dead-pretend-ing stay-edt and flies 
khuga-i-au brang-brang han.-lai-n1L hom.-naiae. Be-a'llrl&4 
mouth in buzz buzz to continue to stay began. Thereon 

miLkhrtl-i-a 08e 0$6 thoi-mat-bai nung-niinfli, bong/ang 
monkey by degrees dead-verily-is thinking, tree 

bizii-ni-jrai lii.se lase onkhiit-biL-nanfli. agla lise-i-hai 
top-from slowly slowly descending. first careCully 

lanzai khugau Bu-nai-griL-btl-btL m.08Ii mung-bo 
tail in jaw insert-examine-Ceel-ing-even tiger anything 

kham-tl-kMLi8e. AriL un-au atheng thang-ae BiL-nan1li h1L-nai. 
did not do. And after leg one inserting gave. 

Be-au-biL mungbo khiim-d-kh1li8e. Obiis1l m1lkhra bung-nai8e. 
Thereon anything did not do. Then monkey Mid, 
" nang ang..",i athen.'1-jfi,r-khiJ khrem-khrem ot-n.iinlli 

you my legs- crunch-crunch biting 
ztl-gamnan. lanzai-kho khr~kkrem ot-niinlli 

would have eaten, tail crunch-crunch biting 
%/i-gauman... han-niintLi. rong %li-ntIntLi •• ' dtl-nia ang-nl 

would have eaten, saying. happy becoming. Now my 
khoro-kko-n4 za." han-naniLi. khug-au BiL-niinfli ML-ba. obiin4 

head-also eat. saying. in mouth inserting giving. then 
moBii-i-ii kkrem ot-khrep-nai8e. Thoi-bai. Zap-bai I 

tiger scrunch bite-crunch-did. Died! Finished I 
I Lit. .. throwing." 
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FREE TRANSLATION. 

The Jl[onkey and tlu Ha,·e. 

A monkey and a hare were great friends. They ever lived 
together, ate together, and went about together. One day 
meeting a man from Darrang going to a feast with a load of 
bananas and other delicacies, they said to one another, .. We 
must get what that man is carrying by some trick or other." 
Wher~upon the monkey bade the hare stay on the road, while 
he himself hid in the forest. Presently the man, seeing the 
hare, put down his load and ran after it. On which th~ monkey, 
coming out from the jungle, carried off the bananas and other 
things. And for fear the hare should come and ask his share, 
thEl monkey hastily gobbled up the bananas and betel-nuts and 
kept the skins only for his friend. 

The man, not being able to catch the hare, went home, and 
then the hare, shouting aloud, searched for the monkey, and, 
when he found him, demanded his share of the spoil, and only 
got the skins. So, being vexed, he determined to have his 
revenge. And first he went and hid under some acrid kacJtu 
plants. And when the monkey came and asked what he was 
doing, he replied, " My friend, I have the lionour to be in charge 
of the king's su§'ar-canes." So the monkey said, "Ah, give me 
just a bit, do.' But the hare replied, "And what do you
suppose the king will say? II But the monkey was importunate. 
So the hare gave him a stalk of kachu to chew, and when the 
acrid juice stung his tongue, the monkey began dancing about 
howling. But the hare coolly said, .. It's all your own fault! 
You u'U1ud have a stick of the king's sugar-cane, and what could 
I do 1" 

Then the hare went and took up his post under a hornet's 
nest, and the monkey came along, shouting for his friend, and, 
finiling him asked. " What may you be doing tlte1'/J ? " And the 
hare replied, "I am guarding the king's drum, so there!" 
.. Ah," said the monke,y, "do let me beat the king's drum I" 
.. Oh, but I cannot," said the hare, "the king will be angry." 
But the monkey insisted, and said, "I will play on the drum 
'Ver'!J gently j you see I" So the ha;e consenting, th~ monkey 
clapped his two palms on the hornet s nest and broke it, so that 
the hornets emerged, and stung him sore, so that he screamed 
with pain. But the hare only said, "You would have your way, 
and what was I to do 1" 
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Next the hare went and sat down near a gO'/L'a1 snake. And 
the monkey came shouting, and asked, II What are you about 
now, my friend?" The hare replied, II I am now in charge of 
the king's sceptre! " On which the monkey said, .. Ah, let me 
just wield the king's sceptre for a moment I " But the hare 
answered; "I cannot do that, for the king will be angry." But 
the monkey being importunate, he consented. Whereupon, of 
course, the snake bit him, and he howled with pain. 

Then the hare went and sat in a marshy place, and the 
monkey came shouting in search of him, and asked what he W8.8 
doing. And the hare told him he was sitting on the king'. 
litter. "Ah," prayed the monkey, "let me too sit on the king'. 
litter." But the hare said angrily, "And what do you suppose 
the king will say? It strikes me you are a fool, my friend, and 
listen to no warning!" But the monkey, insisting, leaped intc 
the marsh, sank up to his neck, and stuck there miserably. Oil 
which the hare leaped out and cried, "Now, my kind friend, 
you who eat bananas and ~ve me the skins, you can just sta) 
where you are! My compliments! I am off!" So saying, he lefl 
him to his fate. 

Presently a rhinoceros came that way, and the monkey bcggee 
him to extricate him. But the rhinoceros remarked that hI 
was hungry and thirsty and on his way home to dinner, anc 
went his way. And a buffalo also passed by and refused te 
help. Finally a ti~er came, extremely ravenous. And the 
monkey entreated hun respectfuIIy to pull him out; but the 
tiger said he did not see how it would profit him to come to hi 
rescue. But when he had gone some two paces, the monke~ 
called after him, "Look here, if you wiII drag me out of thl 
marsh, you can clean me of the mud, and eat me I" And sine< 
the tiger was extremely hungry, he consented and said, u It i 
not that I have any particular desire to eat you, but if I do I 

good deed, I shall get virtue. However, as you are good enougl 
to insist, I am willing to make a meal of you." So saying, h 
put his tail into the marsh, and the monkey, catching hold of il 
was slowly dragged forth. On which the monkey said, .. No, 
let me dry myself in the sun, and when the mud 1S dry you cal 

scrape it off and eat me." So he sat in the sun, and the tige 
waited hungrily. But the monkey seized the opportunity whel 
the tiger chanced to look another way. and clambered up a trel 
At that the tiger was very angry, and waited two or three day 
at the foot of the tree. Finally he pretended to die oC sta"atiol 
and lay there with his mouth open and his great teeth showin~ 
So the monkey climbed down, slowly and cautiously. And th 
tiger lay quite still, so that the flies came and buzzed in hi 
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mouth. And first the monkey carefully put his tail in the 
tiger's mouth. But he never stirred. Then the monkey thrust 
his leg in the tiger's mouth, and still he did not move. " Ah " 
said the monkey, in great glee, "you would have gobbled up ~y 
tail, and scrunched up my limbs, would you?" And so saying, 
the silly creature thrust his head in the tiger's mouth. And 
the jaws closed with a scrunch, and the monkey died, and 
that's all! 

III.-Si-sE PHiLANGI GOTHO-NI KHORiNG. 

The story oj the merchant lad. 

Sa-se udu-i-au-nu bi/a thai-za-nai gotho dangman. 
One womb-in-even father dead-becoming boy was. 

Philre aZl aZl khali khali bi ge-det 'la-bit 
Then to-day to-day to-morrow to-morrow he big becoming 

san-se bima-ni-au 8ung-naise, " ai, agla zang-fur-ha 
day-one mother's to ask-ed, mother, before us people-'s 
a/a-i-a, lai, ma mau-nanui za-dangman?" han-bit, bima-i-a 
father, now, what labouring eat-did saying mother 
hiima su-nanui khithil-naise, " nam-fa-i-a desu desu 

breath sighing said, your father country country 
/alangi khiim-nanui za-dangman. Bi thii-bIa, da 
hawking doing used to eat. He remained-if now 
zang-fra ese-bU dukhu za-i-a-man," han-ba, bi bung-naise, "uk, 

we thus trouble should not eat, saying he said, Eh, 
obit ang bi hiiba-kM hii-i-a nit ? bese thaka dang, 

then I that work for able-am-not eh ? as many rupees are, 
ang-nu dihon-nanui hu," han-bit, bima-i-a bung-naise," a/a,l 
to me producing give, saying,. mother said, father 

nang bi-baidi khiim-nu nang-a, ang bi-ui giip-~i 
you this-way to do must-not, I beg-ging weepmg 

nang-nu za-hu-gan. Nang malai-nib dekhu:au 
you to eat-give-will. You foreign la~d-~. 

thiing-nanui ma-br12i-bit thai-bit bet-bit ang ma-bTU", 
going what way-ever dying perishing I what way 

thii-gan ~" TheobU gotho-a khn a-,ong-a-Iabit, em bra-bra . 
stay-will? Still boy not hearing again an~ aga:m 
bima-ni-a1& thakit bi-nanui la-nanui bastu ba'/,-naue, 

mother-from rupees begging taking merchandise bought 
J "Father" used affectionately for II child." 

I 2 
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irli nau gong-Be namai-nan'lli, la-naise, iirlJ. giiAen4 
and boat one seeking took and all 
11:0 /lil-ba, mansi1i .il-n'lli-d Aom-niin'Ili bima 
fit becoming, men about two seizing mother 

burui-klW kkulum-nan1Li malai-ni dekhu-au nau .ang 
old woman-to worshipping foreign country boat with 
thang-naise. Be-baidi-n'll thiing-'lli thiing-'lli lS:ami dut-" 

went. This-manner-in going going village one 
d'lli-gathan-au nau-kM khii-nan'lli, lS:ami gami basthu 
water-ghaut-at boat binding, vIllage village merchandise 

phiin-hU-naise, Bi gagai nau ne-'Il. Be-baid't-n4 
hawking-send-did He himself boat watched. This-way-in 
tha-'Ili thtl-'lli be-au-n1L .ur-btl brai burnl 
stay-ing stay-ing there certain old man old woman 

sil-n'lli-ha hangsii gajut mil-Be dangman. Bt-n1L bl-rir-,,4 
two-people-of swan white one was. It they 

d'lli la-'Ili mikham Bong-'lli h1L-grii-man. Bi-kM-'n1L 
water-giving rice cooking gave and cherished. It-itself 

Ban-Be bi gotho-a d'lli-gathtln-au gagai-ni hangsu-bigur-khD 
one day that boy water-ghaut-at its own swan-skin 
khil-nan'lli din-nan'lli tlr'Il mazang Bikhlil-aa 2ii-ntln1Li dugui-nai. 
shedding placing and lovely girl becoming bathing 
nu-naise. B'irni-jrai-n1L boi hangsti-nl girimii. 

saw. From-that (time) even that swan's owners 
brai-burui-kho O'It-su-nan'Ili eha" aT'll lrt-'ni nau-au zi 

old man old woman loving oil and his shi~in what 
zi basthu dang, ozai-n1L bangai banga?, h1L-n'll 

what merchandise was, always some some to give 
hom-naise. Bi-baUli-n'll basthu-;{'Ilr-kM jan-1Li jawi 

began. This-way-in merchandises vending vending 
jan-zap-btl nIf-i-au /ai-nai .o-nai-khai hi 

sale-finished-being to house come concluding-because of that 
brai burui-ni nIf-i-au thang-ntln1Li, thii.ki ziibra 

old man old woman's house-to going money much 
hUnan1li, hingsii-kho bi-ba, brai burui "ere-n1i. 
giving swan begging old man old woman, .. as it is 

lang," han-ntln'lli bung-dangman, khintu hi rafu-ntlng 
take" saying, said but be sin-smitten 

za-n'll rfi-nan'lli, brai-ni gnang basthu-khai 
to become fearing old man's belonging property because of 

embril-bra thaka h1L-niin1i.i, bangsti-klW liiJJQ-naise. 
importunately rupees giving swan took away • 

.B-1.-nfr/rai nau la-nan1i.i,/ai-1J.i /ai-1J.i, flO fTUln-jai-
There after boat taking, coming coming, house reach-com-
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nanu~, azi-bU tkii-i-u khiili-bU thii-i-u b'i hangsii 
ing, to-day-too staying to-morrow-too staying he swan 

mansm za-i-e nu-nanui, san-frim-bU ham-lang-naise. 
man becomes-not seeing, day-each-on sick became. 

B'l-kM-nu nu-nanui b'ima burui-a malai-ni-au sUng-biZ 
To him seeing mother old woman strangers-from on asking 

bai-ba 'l'a1£-bU mung-bU khitha-nu ha-i-a. Khintu 
frequenting anyone anything to say was unable. But 
bi-au-nu burui sa-se dangman. Bi-n'i-au sUng-ba, b'i 

there old woman one was. Her on asking, she 
bung-naise, "agui, nang b'i-kho-nu mithi-a-khUi na1 B'i 

said, sister, you that understood-not eh? That 
jalantfi kbam-nai thang-nai-a1& ma-ba man-se za-dang. 
hawking doing going-in something one thing happened. 
Nang bi-kho buddi kham-ba, rnithi-nu M-gan," han-ba, 
You to him trick doing, to understand will be able, saying, 
bima burui-a bung-naise," khitha-hO'l'l-hai, ai 

mother old woman said, speak-out-do, mother 
burui, dhorom man-gan," han-ba bi khitha-naise, "nang 

old woman, virtue get will, saying, she said, you 
san-se sa-se sikhla-sa labo-nanui nang-n'i, gotho-n'i, thema 

one day one girl taking your boy's lice 
nai-nu thin. Aru thema naibai tha-nai-au-nu gap-

to search order. And lice searching in staying )Veep-
thi-nanai sUng-thang, " nang ma-nu san-Jrim-bU 

pretend-ing let her ask, you why day by day 
kiim-lang-dang ? " Obanu b'i b'i-kho on-khang-nanui bi-n'i, 

waste away 1 Then he to her feeling affection his 
mon-au zi khorang dang, b'i, khitha-gan," han-ba, bima 
mind-in what word· is, he say-will, saying, mother 
b'i-baidi-nu kham-naise. Hingzausa-i-a thema nai-nai-au-nu 
that-way-in did. Girl lice while searching 

giip-thi-nanui gongrai S1£rokhu S1&T16khu sUng-naise, " ada
weep-pretend-ing snottle snuffle snuffle ask-ed, ~ro:~e~-
lui, nang-ha-lai rna zadang? Nang be-kho khitha-~-a-

mine, to you what has happened 1 You that if do not 
bil, ang bU kharn dui za-i-a," han-nai-kha~ gotho-a, 

say, I too rice water will not eat, because of saymg boy, 
hiirna S1£-nanui b'i-nu lase lase khitha-naise," ang 
breath sighing,' to her slowly slowly said, I 
!alang'i kham-nu thang-nai-i-au dO, ang-n'i, nau-i-au zi 
trading to do on going indeed my boat in which 

1 HtYr = hot = "throw." 
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hingsii gafoe ma-u dang, bikM mii.nsw za-nai "u-dangman. 
swan white one is, it man becoming saw. 

Khintu bi do, baidi-slli-11,i-f!.11, t~bai. Bl-R1-kAai 4ng 
But it now manner-same-in stays. Because of that I 
ere-baidi" ztl-dallg." Themii, nai-klulng-bii. lI. 

this manner am become. Lice seeking-finished-being those 
gasenu klwrang kingza'U8iiri-a bi-ni bim4-R4 kkit~naiM. 

all words girl his mother-to said. 
Be-kho bimii-i-a khntWuIn:o,i boi burui-n4 kkit~hfli-naiM 
To her mother listening that old woman-to sent and said 
la-i-u. Burui-a bi-kho khntWuIn1J.i buddi h1L-naw lcH-1L, 

exactly. Old woman to her listening wisdom gave verily, 
I< nang dini boi hingza'U84-kho labo-nanfli kkit~fliin11,i h1L, 
you to-day that girl bringing saying give 

hi dim lwr-au udu-liing-thl-fliin11,i t~thiing. Hur 
he to-day night-in sleep-deep-pretend-ing remain-let. Nj~ht 

gezer-ba hangsii-a mansw m-nanfli gaga,,"n' 
much-being swan man becoming own 
modai-fur-kho kkulum-bai-tlui-i-1L. Be-au-nfl bi bangsfl 

gods is wont to worship. Thereon that swan 
bigur-kho zuzai-mu-au 81l-nan11,i h1J.-ba, obania 

skin hearth-on thrusting placing, thereon 
mansw-nu tha-Bi-gan." Be buddi kfJ.-nai-baidi-n'4 
man-indeed stay-altogether-will. That wisdom giving-like-even 
bima-i-a hingzausa-nu khit~naw, tirlL king%a'UBa-i-a b1L 
mother girl-to said and girl also 

gotho-nu kkithii-nanui hfJ.-nai-khai, san-Be gotko-a khurui 
boy-to saying because of giving, one day boy vessel 

gong-se-au kkare-zang thau-zang gotai-n4nui din-nai, i.rd 
one in ashes-with oil-with mixing placed and 
songor man-se din-naise. Eur za.-ba bI 

yak's tail one placed. Night becoming he 
udui-thi-lang-nanui thi-ba, hangsll-a Bi-khiing-fliinfli 

sleep-pretend-slumber-ing staying, swan emerging 
ak~i-au atheng-au modom-au-lA1, khepthu-bai-dang. Theob1L U 
on hand, on leg on body also felt (with beak) Still he 
khet-khut khama-kMi;i&e. Bi-n/i-khai hi 1ulu-lang-mat-bai 
stirring made not. Therefore he asleep-deep-truly-is 

nUlltg-nanui, gagai-ni kiings1L bigur-kho lii.se-hai khu-fliinfli 
thinking, her own swan skin slowly unfastening 

din-fliinui gagai-ni modai-fur-kho mon li.1J.-1Iiinl1i, 
placing her own gods-to mind giving, 

khulum-bai-tha-dangman. Ere-au-n11, IM-," lise-hai 
worshipping-st&ying-was. So still-still slowly 
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si-khang-na-nui boi hangsi1 bigur-klw thapM-hai 
emerging that swan skin suddenly 

6uzai-mu-au e-fop-nanui din-naise. ' Unau bigur-a 
in hearth thrusting placed. Then skin 

khiim-nanui. manam-khiing-ba, lii-klw manam-nanui 
scorching, smell-emerging, that smelling 

man-nanui, "ang-klw ma kham-khU, ma kham-khu 1 " 
obtaining, To me what have done, what have done? 
kan-nanui, fat-drap-do gaglai-nanui, khiing-grang-nanui, 

saying, hither-thither falling about, rolling about, 
thoi-hap-nanui tha-naise. ObasfL gotha-a miimar fai-nanui 

half dead becoming stayed. Then boy quickly coming 
khurui-ni tha'u-khO khoro-modom-atheng-Itkhai-au hu-nanui, 
vessel-of oil head - body - leg - arm - on giving, 
80ngor zang sip-bai-tha-naise, aril lii-baidi-nu sip-ui 

ya~'s vt,ail with continued to fan, and that-way-in fanning 
B'tp-u'/, tM-bla, gabau-zang Mma sukMng-naise, aru. 

fanning on staying, with delay breath sighed-forth and 
thang-khiing-naise. Bi-baidi-nu mansw za-nanui, 

alive-became. That-way-in man becoming, 
sa-nui-zang Mba kham-lai-nanui aabra din-M-lagi 

they-two-together marriage do-exchang-ing many days-up-to 
{i-sa ftsU %",ng rozo-ru.-rnan-za-lai-bai-tha-naise ! Zapbai ! 
boys girls with " lived happily ever after." Finished! 

FREE TRANSLATION. 

The story of the merchant lad. 

There was a certain lad whose father died before he was born. 
And, one day, when he had grown a big boy, he asked his 
mother, "What did my father do for his living?" And his 
mother, drawing a long breath, said, "Your father used to travel 
about selling things. Ah, if he were alive we should have 
no trouble to endure!" But the boy replied, "Do not you 
think that I too could earn money in that way? "Bring o~t 
what money there is, and let me see what I can do. But hls 
mother said, " Ah, my son, you must not talk like that! If you 
go away into foreign lands and die there, what wil~ become. of 
me?" But her son would not listen to her, and by ImportuOlty 
induced her to give him money, with which he bought goods, 
and procured a boat, and hiring two or three men, took leave of 
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his mother, and went into a far country to trade. Finally he 
came to a certain place where he moored his boat, at the place 
where men draw water, and sent his men to hawk his wares 
from village to village while he himself stayed in the boat. It 
happened ~hat there lived hard by an old couple who possessed 
a white swan, which they fed and tended as though it were their 
own child. One day, the lad saw this swan strip itself of its 
swan plumage and become a bcautiful maiden, and bathe. From 
that time forth he paid great attention to the owners of the 
swan, and gave them presents of the oil and other things he had 
in his boat. And when the" merchandise had been sold and the 
time was come to go home, he went to the old people's house 
and offering much money begg-ed them to sell him their swan. 
But they were for givin~ him their swan for nothin8:. He, 
however, feared to comMlt a sin if he took it as a &"let, and, 
because it was the old man's property, compelled him to take 
much money in exchange for it, and went away. 

But when he came home with his boat, behold, the swan 
remained a swan, and, for disappointment, the lad pined and 
wasted away. Seeing which, his old mother consulted various 
people, but got no help. Finally, she went to a certain wise 
woman, who said," Sister, do not you understand 1 Something 
has happened to him while he was away trading. You must 
use a device to find out what it is." To which the mother 
replied, "'l'ell me plainly what it is, and you will do a good 
deed." So the wise woman gave this advice. "Some day do 
you direct a maiden to search for lice in his hair. And while 
she is doing this, let her pretend to be mightily grieved, and let 
her ask him what is the matter. And he will feel flattered and 
will open out his heart to her." And the mother did as the 
wise womall directed her. The girl she sent wept and snufBed 
as she tended the lad and said, "Tell me why IOU pine and 
grow thin; else I too will give up food and drink.' And 80 he, 
heaving a sigh, explained thus: "While I was away trading, I 
saw the white swan which is in my boat turn into a maiden. 
But now she remains a swan, and for her love I am pining." 

When her task was done, she told the lad's mother, who sent 
word to the wise woman. The wise woman said, .. Let the girl 
tell him that the swan maiden worships her own gods in the 
dead of night. Let him pretend to lie asleep, and when she 
divests herself of her swan plumag:e, let him seize it and thrust 
it into the hearth, and then she will always remain a girl." The 
old mother directed the girl accordingly, and the girl told the 
lad. One day he mixed ashes and oil in a vessel, and procured 
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a yak's tail, and, when night was come, he lay down and 
pretended to be fast asleep. Presently the swan crept out, and 
feeling his hands, feet, and body with her beak, was satisfied 
that he slept. Then slowly taking off her swan skin, she 
became absorbed in the worship of her country's gods. And 
the lad seeing his opportunity, grasped the swan plumage and 
thrust it into the hearth, so that it was singed, and the smell of 
the feathers filled the place. And the maiden, smelling the 
burning feathers, cried, "What have you done to me? What 
have you done to me ?" So saying, she fell down in a faint and 
seemed as one dead. But the lad, taking his vessel of oil, 
anointed her with it, and fanned her ~ently with the yak's tail, 
till she came to. And so they mamed, and begat many sons 
Rnd daughters, and lived happily ever after. And that's all ! 
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A 

Adoption, 30 
Agglutinative verb, 78 
Ahom, domination over Chutiyas, 

etc., 6 
Ahom, marriage rites among Mor'ns, 

89 
Altar, domestic, 42 
Ancestors, worship of, 34 
Animism, 33 
Areca nut (name of a clan), 26 

B 

Bamboo groves (as totems), 26 
BanhMroi (bamboo·grove clan), 26 
Bdris (statistics of), 5 
Bargaya clan, 93 
BMumati·aroi clan (among BArAs), 25 
Bathan brai (household god), 35 
Bathan (euphorbia), as a god, 36 
Beggars (as a clan), 25 
Bhima (traditional ancestor of Ka

charis in KacMr), 7 
Bibizia-~i (the beggars' clan), 25 
Bihar (traditional ancestor of Chuti-

yas),90 
Bihu festival, 34, 49 
Bing-bing-~i (the musician clan), 26 
Birth ceremonies, 41 
Bodo place-names, 4 
Bra.hm~i (the priestly clan), 26 
Brahmins, satire on, 63 
Bride price, 31, 44 

among Chutiyas, 95 
among Momos, 89 

Burial,46 
among ChutiyAs, 96 
among Meches, 87 
among MorUs, 89 
among &abhAs, 85 

Burial mounds, 89 
Burmese origin of Morms, 88 

C 

Capture, marriage by, 43 
among Morans, 89 

Castor-oil plant, 20 
Cattle taking a share in festivals, 51 
Ceremonies at birth, 41 
Chaklang marriage, among MorUs, 

89 
Chastity, rules of, 30 

among Hajongs, 86 
Cholera, worship to avert, 39 
ChutiyAs, 5, 90 

in Western Assam, 91 
history of, 6 
clans among, 93 

Clans (exogamous), among Meches, 82 
(female), among DimAsll, 27 
(male) .. .. 27 
(totemistic) among KacMris, 24, 

27 
(totemistic) among Meches, 27 

Counting, system of among Bodos, 73 
•• Copper" temple at Sadiya, 93 
Gorvte among KachAris, 13 
Cremation, among KachAris, 48 

among ChutiyAs, 96 
among Hajongs, 87 
among Momos, 89 
among RabhAs, 85 

Crops, 14 

D 

Daba (or da§) ceremony, 89 
Datiyals (nickname for &abbas), 83 
Deceased husband's brother (marriage 

with),29 
Deities (or modais), 33 
Deodw (female exorcist), 40 
Deoris (as priests), 24, 39, 90, 91 
Dhekia-b&ri-~i (fern-clan), 26 !.:;: 
Dhimals (statistics of), 5 
Dibongia clan, 93 
Dimipur, founding of, 6 
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Di-m'-sA (how separated from BAn\
fisA), 8 

statistica of, 5 
Ding-Aroi (clan of makere of bamboo 

water-vessels), 26 
Disease, beliefs 88 to, 33 
Distribution of Bodo races, 4: 
Divorce, among KacMrls, 31 

among ChutiylLs, 95 
among HAjongs, 86 
among MorAna, 89 

Doi-mA-Aroi, river-clan, 25 
Domestic festivities, 49 
Dower, recovery of, on divorce, 31 

E 

Earth (88 a totem), 25 
Elopement, marriage by, 43 
Emao, fermeut used in making rice

beer, 18 
Endogamou8 clans among ChntiylLs, 

91 
Endogamy in KacMri clans, 29 

in royal clan among DimAaA, 28 
En or Eranda (oastor-oil plant), 20 
En-cloth, market value of, 21 
Euphorbia plant held sacred, 30 
Exogamy among Di-mA-sa., ?:1 

among Meches, 82 
among Rabh8a, 83 

Exorcism, 40 

F 

Fadam-Aroi (a tree clan), ?:1 
Festivals (domestic), 49 

(tribal), 49 
Fiahin ,16 
Fish, :fried, nse of, 15 
Fish, 88 physician, 58 
Fish-traps, 16 
Folk-tales, 64:-70 

.. .. Appendix II. 
Food, 14 
Food offered to corpse, 46 
Funeral ceremony, 46 
Furniture, etc., 12 

G 

GamAri tree, 20 
Gandhret-Aroi (KacbAri clan), 25 
Garoe, 81 

statistics of, 5 
GAro traditiOD 88 to Bodo origins, 3 

Giriai-giri (male and femala deitiee 
of ChutiylLs), 93 

Gods, Household, 35-36 
village, 35 

Goi-bari-Aroi (areca Dnt clan), 26 
Govinda-Chandra, last KachAri King 

of KachAr, 7 
Grammar, 71 el WI 

H 

Haohum-" (royal endogamoul olan), 
28 

Ha(i)jongs (stati8tiOl of), 5 
JlAjong tribe, 85 
Harvest festivitillll, 38, 49 
Harveatin~, method of, 13 
Headhunting, 3'2 
Heroea 88 deities, 38 
Hidamba (reputed ancestor of 

Mecheal,82 
Hindu influence among Morina, 38 

among Rabh&ll, 86 
HojaiB, olana of, 27 

Btatistica of, 5 
HOIllleB, nature of, 11 
Household goda, 35 
Human 8&Ori6088, 93 
Hunting, 16 
Hypergaml:ctmong RabbA., 83 

among Aria, 29 

I 

Idole, use of, 40 
Infant marriage, absence of, 4:4: 
Inheritance, rul. of, 32 
Initiation (of children), 42 

of KacMris into RabbA tribe, 84: 
Irrigation, Bystem of, 12 

J 

Jungle-grue, 88 a totem, 25 
Jute, aa a totem, 25 

K 

KachAri tltDdn, probable origin of, 8 
KacMris aa labouren on tea estates, 

14: 
KapMliy&ll (Morin aub-tribe), 87 
KbagrabAriyA tribe, 10 
KMog Khlo-Aroi, clan of among 

KachAriB, 25 
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KhAspur, founding of, 6 
KherkMt-fl.roi (squirrel-clan), 27 
Koch, Kingdom of, 5 
Koches, statistics of, 5 
Kurungfl tree, 20 
Kuvera as a Kachilri deity, 38 

in Chutiyfllegends, 90 

L 

Labour, forced, 13 
Lfllungs, statistics of, 5 
Language (Kachilri) account of, 71 

(Chutiya), acoount of, 92 
(Rflbhil), acoount of, 83 

Leeches (as a clan totem), 25 
Loom, material and cost, 20 

M 

Mahilliya, statistics of, 5 
Mahalfl.roi (trader-clan), 27 
Maibong, founding of, 6 
Mai-nflo, (household goddess), 36 

as goddess of harvest, 37 
Mflo-mfl.rfl.roi, clan name taken from 

habitat of clan, 27 
Marriage of Kachflris, 43 

of ChutiyAs, 94, 95 
of RflbhAs, 85 

Marriage, Kachilri ceremony of, 45 
Mech ceremony of, 82 
feaste, 46 

Married life among Kachilris, 23 
Meoh tribe described, 81 

statistics of, 5 
Meohes, totemistic clans of, 27 
Midwives or dais,41 
Milk, dislike of, 15 
Mleccha, probable origin of the word 

"Mech," 81 
Modais (or deities), 33 
Morilns, statistics of, 5 
Morilns, description of tribe, 87 
"Morfln Kachflris," 87 
Mosa-aroi, Kachilri tiger clan, 26 
Mosquito festival, 49 
Musicians as a clan, 26 

N 

Nal-bilriyfl, tribe of Kachilris, 10 
Naming of children, 42 
Nfu-zi-fI.roi (Kachilri clan), Bee • jute,' 

25 
Natural forces, worship of, 34 

Net, use of in the ch ase, 15 
Number, mystic, 41, 47, 48 

o 
Ojh8s or exorcisers, 24, 40 
Ordeal by chewing rice, 31 
Origin of Bodo Race, 3 

Moriln race, 88 

P 

PalM (fish-trap), 16 
Paramflrthis (Hfljong sub-tribe), 86 
P~u Rflm in Chutiyfllegend, 90 
Patorgiyfl clan, 93 
Penance on death of totem animal, 28 
Phatika (distilled spirits), 19 
PhulgariyAs, (Bee Mahilliyfl), 5 
PisM-demfl (Chutiyfl deity), 93 
Pishil-si (Chutiyfl goddess), 93 
Polyandry, non-existence 9f, 30 
Polygamy, 30 

among ChutiyAs, 95 
Presents, marriage, 45, 46 
Price of grave paid to deity of spot, 

47, 48 
Priests, 24, 39 

among Chutiyas, 93 
Propitiation by sacrifice, 34 

Rflbhils, 83_ 
statistics of, 5 

R 

rum-sa-fl.roi (sons of Rilma, Kachfl.ri, 
clan), 26 

Rflonfl and Riloni, story of, as explan
ation of lightning, 68 

Rflvana, as possible source of Kachilri 
fable, 70 

Religion of Kachilris, 33 
of Morflns, 88 
of Hajongs, 86 
of Rflbhils, 84 

Rice-beer, preparation of, 17 
Rice-crop, how grown, 12 
Rivers as deities averting disease, 39 

called by Bodo names in Assam, " 
creation of, 55 
worship of, 36, 59 
worshipped by Deori Chutiyfls, 92 

S 

Sacred groves (or thilnsillis), as 
Sacrifice of animals, 29, 41 
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Sadiya, original seat of Chutiy' King. 
dom, 90 . 

BangIa tree, 20 
Santi.jal, water used for ceremonial 

purification, 29 
&raniY&8, (_ MaMliyu), 5 
SeaaonB, pereonified, 59 
Sengf~~, name of male clan, 27 
Seriice m lieu of brideprice, 44 

among Cbutiyu, 95 
Se88&mum &8 a totem, 25 
Sharea in inherited property, 32 
Sibing·'roi, KacMrJ clan, 25 
Siju plant, held &&cred, 30 
Si~·rai &8 a deity, 38 
Silk (eri) culture, 19 
/silkworms, 19 
Siva worabipped by Meches in place 

of Bathau, 82 
Solanimiy&8, statistics of, 5 
Songs sung at festivals, 51 
Spirits (distilled), 19 
Spirits unable to cross water, 47 
Squirrel, &8 a totem, 27 
S"raddba (among HAjongs), 87 

(observed by Mechea), 83 
Sri, ~d of good luck, 57 
SurvJval after death, 38 
Swarga.aroi, clan of, 24 

T 

TeIani ceremony, 89 
TengA.p~iy' cIan, 93 
ThAnsfili or &&Cred grove, 35 
Thunder and Lightning, beliefs &8 to, 

68 
Tibetan origin of Bodoa, tradition &8 

to,3 
Tiger &8 a totem, 25 

&8 a deity, 37 
Tipperas, Btatistics of, 5 
TotemiBtic clans, 24 
Totems (1) Heaven, 24 

(2) Earth, 25 
(3) Tiger, 25, 82 

Totems-
(4) Junglegraaa,25 
(5) Seaaamum, 25 
(6) Leech, 25 
(7) Jute, 25 
(8) Rivei'll, 26, 82 
(9) Bamboo water v_els, 26 
(10) Bamboos,82 
(11) Areca·nut, 26, 82 
(12) Ferns, 26 
(13) Squirrels, 27 
(14) FadanJ tree, 27 

Totly, nickname of ~bhu, 83 

U 

Umbilical cord, severing of, 41 
Uncle&nDell (ceremonial), of a mother, 

42 

V 

Vill&ges, deecription of, 11 
Vill&ge gods, 35 
Vyav~ (HlIjong IUb-tribe), 86 

w 
Water, reverence for, 34 
Weaving, proceBl of, 21 
Widow.marriage (KacMri), 29 

(among Hajongs), 87 
(among ~bbU). 85 

Wizarde (among Cbutiyu), 9'.4 
Women, employed in catching fish, 

16 
Women', domestic duties, 37 
Women, ,t&tUB of, 2'l 

Z 

Zakhai (fish trap), 16 
Zu or rice beer, 14 

preparation of, 17 
ZUlu, Dame of female clan, 27 
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