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INTRODUCTION

It is with some diffidence that I comply with Colonel
Gurdon’s request that I should add a few words of preface and
explanation to the last literary work of an old friend and pastor,
whose loss will long be lamented in the Assam Valley, where he
laboured as a missionary and planter’s chaplain for upwards of
forty years. Mr. Endle’s interest in his Kachdri flock was that
of an evangelist rather than that of a linguist or ethnologist,
and this preoccupation has coloured his style and affected the
matter of his book in a way that, however pleasant and natural
it may seem to those who had the privilege of his acquaintance,
may perhaps require a few words of explanation for the benefit
of those who look for anthropology only, or linguistics, in his
pages.

My first duty, then, is to say a few words about the author’s
life and character. Sidney Endle was born about 1840 at
Totnes in Devon, of sturdy yeoman parentage. His grandfather
was, it seems, proud of being an armiger, and it is a family
tradition that many Endles figured in the ranks of the Catholic
clergy of the West country. Mr. Endle was educated at Totnes
Grammar School, under the Rev. James Powney, and early
conceived a wish to enter the ministry of the Church of England,
and serve abroad as a missionary. With this view he entered
St. Augustine’s College at Canterbury. Unfortunately the
College seems to have kept no written record of the dates
at which one of the most distinguished and devoted of its pupils
entered and left its roof It was in February, 1864, however,
that he was sent by the Society for the Propagation of the
Gospel to Tezpur, in Assam, to be the assistant of
Mr. Hesselmyer, then in® charge of the Kachdri mission at
that place. In 1865 he was ordained deacon by the Bishop of
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Calcutta, and in the following year he was admitted to priest’s
orders. Soon after he was transferred to the independent
charge of the S.P.G. mission among the tea-garden coolies at
Dibrugarh in Upper Assam. In 1869, on Mr. Hesselmyer's
death, Mr. Endle was made chaplain of the important tea-
planting district of Darrang, with the charge of the Kachdri
mission in that district, having his head-quarters at Tezpur.
His pastoral duties were thus two-fold. On the one hand, he
became the pastor of an European community scattered over
an area some 100 miles in length by 30 or 40 in breadth. It
was his duty to gather his flock round him at some convenient
tea-garden, or at the pretty little rustic church at Tezpur itself,
where his congregation included the small band of officials. He
was everywhere welcome, and it was not long before he was as
popular as he was respected. One of the most unworldly and
simple of men, almost an ascetic in his personal tastes and
habits, he could sympathise with and understand men whose
training and ideas were different from his. He had a native
shrewdness and quiet sense of humour which stood him in good
stead in his dealings with men probably as varied in their
origins and temperament as are to be found in any collection of
Englishmen beyond the seas. His sermons—and he could
preach with equal ease and eloquence in English, Assamese,
and Kach4ri—were ever those of a man who to shrewd
observation of the various life about him, native and European,
added an unwavering devotion to the responsibilities of his
calling. Authoritative, and even stern, he could be when he
thought it needful to assert his responsibility as a priest.
But, somehow, the occasion rarely occurred, since his was
not, the disposition that demands impossible perfection of
ordinary human nature. There was no touch of intolerance in
his gentle and (there is no other word to describe him) saintly
pature. I think he would have liked to have it said of him
that, like Chaucer’s Parson,

He was a shepherd and no mercenerie,
And though he holy were and vertuous,
He was to simple men not dispitous,

Ne of his speech dangerous ne digne,
But in his teaching discrete and benigne.
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Innumerable were the marriages and christenings he
celebrated in all parts of Assam, and it was characteristic of
the man that he regarded it as a duty to keep himself informed
of the welfare, spiritual and physical, of the children he held
at the font. During his rare visits to England he endeavoured
when he was not busy preaching for his mission, to visit those
whom in their infancy he had admitted to his Church. Few
chaplains in India can have been so universally popular and
respected as he was, and this without in any way relaxing from
the dignity which, in his case, belonged rather to his sacred
office than to any consideration for his own person.

Bat he made no secret of the fact that his heart was chiefly
in his missionary work among his beloved Kachdris. The
Bodos of the Kachdri dwars (the dwars or “doors” of the
Kachéri plains are the passes that lead into the rough mountains
of independent Bhutan) are, like most of the aboriginal races
of Assam, cheery, good-natured, semi-savage folk; candid,
simple, trustful, but incorrigibly disrespectful according to
Indian notions of good manners. To a casual observer, they
may well have seemed incapable of comprehending the gentle
reserve and unaffected unselfishness of their pastor’s nature.
Among them, however, it was his delight to unbend, and give
way to the almost boyish simplicity and sense of fun which to
the last were among his most engaging traits. When Mr.
Endle approached a Kachdri village during one of the prolonged
preaching tours which were to him at once a duty and the
keenest of pleasures, he was always greeted with a joyous
and often noisy welcome. He travelled on foot, and the
villagers would turn out to see the g@mi-ni-brai, the *“old man
of the village,” as they affectionately called him. He was often
cordially invited to share in the village festivities, and it was
an interesting sight to watch him seated in the midst of rough
semi-savage folk, listening to the tale of their simple joys and
sorrows, enjoying their primitive jokes, and, when occasion
served, talking to them, as probably no one else will ever be able
to talk to them again, of the matters nearest to the missionary’s
heart.

In all parts of the Kachdri country, Mr. Endle established
many village schools, served by trusty converts. But his chief
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pride was in the church he built at Bengbari, which, to his
great joy, was consecrated by Bishop Milman in person.
Under its thatched roof has now been placed a tablet to the
memory of its founder.

No account 'of Mr. Endle’s life, however brief, would be
complete without a mention of the fact that in 1875 he married
Miss Sarah Ewbank Chambers, who for twenty years shared
his pastoral anxieties. Mrs. Endle was much respected by the
European community throughout Assam, and her sudden death
in Calcutta in 1895 was universally regretted. How sorely
her husband felt her loss, not even those who knew him best
were allowed to guess, but it was plain that, from this time
onwards, much of his old elasticity of mind and body deserted
him, and though he continued his work with unabated industry
the effects of age began for the first time to be apparent to
his friends. In 1884 Mr. Endle compiled his well-known
manual of the Kachdri language, published by the Assam
Secretariat Press, From time to time he contributed papers on
the subject of the Bodo people to the Transactions of the Asiatic
Society of Bengal. In 1891 he was elected an Honorary Fellow
of St. Augustine’s College, in recognition of his linguistic
studies and of his eminence as a worker in the mission field.
In 1906 he was offered a canonry by the Bishop of Calcutta, but
characteristically refused a dignity which might have involved
absences from his missionary duties.

Such, briefly told, are the few outstanding events in a life
wholly devoted to pastoral work, of which little was known
outside his native flock. It was Mr, Endle’s repeatedly
expressed wish that he might end his life and be laid to rest
among his Kachéris. This wish was not fulfilled. Towards
the end of 1905 it was evident that his persistent disregard of
his personal comfort in an enervating climate had taxed a
naturally robust constitution. He was induced with some
difficulty to pay a brief visit to England for rest and change.
He spent this holiday chiefly in preaching for his mission and
visiting old friends. He was soon, perhaps too soon, back at
his work. It could no longer be hidden from himself or others
that he had overtaxed his strength. This, however, caused
him no disquietude. He had done his day’s work, and was
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cheerfully ready to take his departure. In July 1907, he
could struggle no longer against growing weakness, and was
placed on one of the little mail steamers that ply up and down
the Brahmaputra, in the hope that river breezes, rest, and
change of scene might bring about some restoration to health,
He himself, however, knew that his end was near, and he
passed away, painlessly and peacefully, on the river bank at
Dibrugarh, close to the scene of his first independent missionary
charge, entrusted to him more than forty years before.

So much by way of biographical intreduction seemed
necessary, not only as an inadequate and too brief memorial of
a singularly unselfish and blameless career, but also as an
explanation of some features in Mr. Endle’s book not usually
found in anthropological manuals. Of the subject of the book
itself I may now be allowed to say a few words, if only to show
that it has an interest and importance, from an ethnological
point of view, which are perhaps disguised by the author’s
characteristically modest estimate of his task and of his power
of dealing with it. The book is, primarily, a monograph treat-
ing of that branch of the Kachdri race which lives in
scattered hamlets along the foot-hills of the Himalayas in
Northern Bengal and Assam, intermized now with Hindu
people who have intruded into what was once their undisputed
home. In Assam proper the Hindus call them Kachdris; in
Bengal they are known as Meches! Their own name for their
race is Boro or Bodo (the o has the sound of the English o in
“hot ™). Among this northern branch of the race is embedded
the tribe of the Koch, whose name is pronounced locally as if
it were Koss, (to rhyme with our English “boss”). (Kachéri,
I may mention in passing, is also pronounced as Koss-ari.)
The Koch have gradually become a semi-Hindu caste, most
of whose members now talk the Indian Bengali or Assamese.
It also contains the surviving remnants of the royal family of
the great and powerful Koch empire, which, roughly, covered
the same area as the present province of Eastern Bengal and
Assam. It can be proved that the aboriginal members of the
Koch caste within quite recent times spoke the Boro language.

.

! Mech, se. Mleccha, barbarian, one who is ignorant of eivilised speech,
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In the East of the Assam Valley was another powerful kingdom,
that of the Chutiyas, whose language was another branch of the
speech described in this book. The river names of the whole
‘Brahmaputra Valley are Bodo names, and it is demonstrable
that the Bodos were the aborigines of the Valley. In the
great mass of hills, an outlying spur of the mountains of Upper
Burma, which divide the Brahmaputra Valley from that of
the river Surma which runs parallel to it from east to west
are two more Bodo groups. The most eastern of these comprises
the Di-ma-sa, Great-River-Folk (di- means “river” or “ water,”)
people who were driven out of the valley of the great river
Brahmaputra in historical times, and finally became rulers of
what is now the great tea-planting district of Cachar or Kachar.
They either gave its name to or perhaps derived their Hindu
soubriquet of Kachari from this district. Of this branch of the
race an interesting description will be found in the supplement
to this book. At the western extremity of the range of hills is
another group, the Garos, of whom an excellent account has
lately been published by Major A. Playfair, I.A. (London, David
Nutt, 1909). The Garos are of peculiar interest as members
of the Bodo family, because they were head-hunters within the
memory of men still living.

Finally in the range of hillsin the south of the Surma Valley,
there are the Tipperahs whose language is obviously a branch
of the ancient Bodo speech ; quiet inoffensive people, ruled over
by a semi-independent Raja who is also a great land-owner in
the British districts of Tippersh and Sylhet.

Now, the anthropologists rightly caution us against rashly
concluding that a common speech, where races are in contact,
implies a common origin, since everywhere, and especiallyamong
people who use an unwritten language, nothing is more common
than the borrowing of a meighbouring tongue. But where, as
here, we have five absolutely separate communities of semi-
savage people, who nowadays are not so much as aware of one
another’s existence, and yet speak what is to all purposes the
same language, it is plain that they must have been united at
no very distant date by some common social bond The date
cannot havé been very distant, because in the unwritten speech
of semi-savage people phonetic decay acts very rapidly, and a
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very few years may serve to disguise the relationships of
adjacent and cognate tongues. Noone who has heard members
of the five branches of the Bodo race speak their respective
languages can fail to recognise that they belong to the same
linguistic group, Moreover, this common Bodo speech was,
till within a few years ago, the language of the Koches, the
dominant and ruling tribe in the great Koch kingdom, which
survived, with something of its ancient prestige and power,
long enough to be visited by an Englishman, Ralph Fitch, in
Queen Elizabeth'’s time. It would seem, then, that the language
spoken in the ancient Koch kingdom, which extended from the
Himalayas to the Bay of Bengal, was the Koch or Bodo
language, and the mass of the people must have been of Bodo
origin. In the Brahmaputra valley these Bodos have survived
in the midst of Hindu and Shan invaders and settlers, of whom
those who are interested in the subject may readin Mr.E. A.Gait’s
admirable History of Assam, (Calcutta, Thacker, Spink and Co.,
1906). Here the anthropologist may come to the rescue of
the historian. The Bodo type of face and physical construc-
tion is, as Mr. Endle says, of an Indo-Chinese kind, easily
distinguishable from the Arya-Dravidian type common in
adjacent Bengal, and careful measurementsin the Brahmaputra
and Surma Valleys ought to show how far the old Koch element
still persists, how far it has been obliterated by inter-marriage
with Indian immigrants.

It may, however, be -assumed that the population of the
Koch kingdom, and therefore of its predecessor, the famous
classical empire of Kama-riipa, of which Sanskrit scholars may
read in the Mahabharata (perhaps in a late interpolation in the
epic) was chiefly Bodo, of the same type as the humble folk who
are the subject of Mr. Endle’s book, Kama-riipa was visited in
the first half of the seventh century of our era by the famous
Chinese traveller Hiuen Tsiang, whose interesting account of the
land and people may be found at page 22 of Mr. Gait’s History.
“They adore and sacrifice,” says the Chinese explorer, “ to the
Devas and have no faith in Buddha.”

It was apparently in the kingdom of Kama-ripa that there
came into being that form of Hinduism whose scriptures are
the later Purapas and the Tantras, the worship of Siva and his

b
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Sakti, that form of the Hindu cult which, to this day and even
in the temple of Kali-ghat in Calcutta itself, is distinguished
by sacrifice by decapitation. In the earlier times of British
rule, as readers of Mr. Gait'’s book may find for themselves, the
Hindus of Assam were much addicted to human sacrifice by
beheading, and, to this day, the appropriate method of pro-
pitiating the terrible goddess Kali, the “ dark one” (who is also
Dur-ga, “hard of approach "), is by bloody sacrifices. The Saiva
or Sikta form of Hinduism would therefore seem to be due to
an engrafting of Koch superstitions on the purer and humaner
religious ideas imported into India by the Aryan settlers to
whom we owe the Vedas and the religious literature based on
those early pastoral hymns. From this point of view, it is
important to bear in mind that the Garos were till lately
headhunters, and that the Chutiyas were conspicuous, even in
North-Eastern India, for their addiction to human sacrifices.
How does it happen then, it nay be asked, that the Bodos
described in this book are among the most innocent and kindly
of semi-savage people? The answer seems to be that the bulk
of the inhabitants of North-Eastern India were always simple
inoffensive folk, and that it was only the ruling tribes and
families that were addicted to war, rapine, torture, cruelty, and
the religious developments that go with these. If Assam is
undoubtedly still the home of the Tantrik beliefs which have their
centre at the famous shrine of Kamaksa at the old capital of
the Koch monarchs (now known as Gua-hati or Gauhati), Assam
is also the home of the Vispu-ite reform, an attractive and
learned account of which will be fourd in a paper by Sir Charles
N. E. Eliot, published in the “Journal of the Royal Asiatic
Society ” for October, 1910. The common people in Assam, the
rustic Hindus of the Brahmaputra Valley, are in temperament
and habits very like the cheerful and smiling Bodo folk among
whom Mr. Endle laboured, and of whom he writes with such
frank regard and appreciation. The climate of the valley is
enervating -and soft, and any traveller in Assam can see for
himself how the once fierce and warlike Ahom invaders, who
gave its name to the country of Assam, have become as soft and
kindly in disposition a§ the Kachdris themselves. No more
remarkable instance of the effect of environment on national



INTRODUCTION xix

temperament could be found anywhere, and the anthropological
theories of Dr. Ridgeway could hardly have a more remarkable
support than he might find by contrasting the semi-savage
inhabitants of the Brahmaputra Valley with the bloodthirsty and
warlike tribes in the surrounding mountains, their neighbours
and relatives.

I have only to say, finally, that I have added, as an Appendix
to my old friend’s book, a literal interlinear translation of three
stories from my little Collection of Kachdri Folk-tales. In
adding these I have followed the example set by Sir Charles
Lyall in his monograph on the Mikirs. By means of this inter-
linear and word-for-word translation, the comparative linguist
may see for himself how far Kachéri is still a monosyllabic
agglutinative language, and how far it has borrowed the
inflectional mechanism of Assamese and Bengali. There has,
of course, been mutual borrowing, and I, for one, do not doubt
that the syntactical peculiarities of Assamese are largely due to
the fact that it is a speech with an Aryan vocabulary spoken by
a people who are largely non-Aryan. Any careful reader of the
stories in this book can see for himself that the Bodo spoken in
the Kachdri dwars is the language of a biglot people. Their
picturesque agglutinative verb is plainly a survival of days when
the language was as monosyllabic as Chinese. But the general
structure of the language is now governed by inflections
obviously borrowed from Bengali and Assamese.

' J. D. ANDERSON,

CAMBRIDGE,
December, 1910.



APPENDIX 1

L—TRIBES CLOSELY ALLIED TO KACHZRIS.

IN a former section, something has been said in favour of the
idea that the Kachdri race is a much more widely distributed one
than was supposed to be the case some yearsago; and members
of this race under different names still occupy large areas in
north-eastern India. It may be useful to add a few brief notes
on some of the principal of these closely cognate tribes, confining
our notice mainly to those points and details wherein they differ
more or less from the Kachéris of Darrang, whose language,
habits, religion, etc, as described above, may perhaps be
provisionally taken as a standard.

1. Garos.—One of the most important of these allied races is
undoubtedly that known to us as the Garos, dwelling in what is
called the Garo Hills District. This tribe, like the people of the
North Cachar Hills, has until recent years been largely confined
to the part of Assam which bears it name, and has not come
into contact with Hinduism to any great extent, and hence it
has in all likelihood preserved its aboriginal manners and customs
almost intact. But it is not necessary here to do more than
merely mention the name of this interesting people, as their
whole manner of life has been sufficiently dealt with elsewhere
by a highly competent hand.!

2. Mech (Mes). 70,000.—Nor is it necessary to do much more
for the people known as Mech (Mes) who are undoubtedly
merely a branch (the western one) of the Béris of Darrang.
The name is almost certainly a corruption of the Sanskrit word
mleccha, 4., an outcast from the Brahmin point of view, a
non-observer of caste regulations; such persons being in the
light of modern Hinduism very much what the barbarian was
to the Greek, or the “Gentile” to the Jew, some twenty

! See The Garos, by Major A. Playfair, David Nutt. 1909.—Ed.
Sz G
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centuries ago. This term mlech (meck) is not in use here
(Darrang) or in Kamrup.

The uncomplimentary epithet “mlech padre” has sometimes
been hurled at the writer when preaching to Brahmins or
other high caste Hindus, though it would seem to be the
recognised name for the Bérd race from the Mands river west-
wards to the neighbourhood of Jalpaiguri. They would scem
to be especially numerous in Goalpara district, where one of the
]S)rincipal landbolders is known as the “Mech-pird zamind4r.”

ome sixteen exogamous septs are recognised among the
Meches, of which the most important would seem to be the
following :—

. Meshd-drsi—the tiger folk
. Bénsbdr-4r3i—bamboo folk
. Dim-drSi—water folk

. Goibér-4rdi—betelnut folk
Swarg-dr5i—heaven folk.

Ov b 0O N9

Of these the last-mentioned, which is obviously of Hindu
origin, is looked upon as the highest, whilst the names of the
remaining four are apparently of totemistic origin. The first
on the list, Mashd-ardi (tiger folk; Mashd, tiger), still retains
a certain hold on the regarg of the members of its sept, all of
whom 50 into a kind of mourning (see above) when a tiger
is found lying dead near one of their villages.

Nothing definite is known as to the origin of the Meches;
by some they are said to be descended from Bhim and
Hidamba, whilst others maintain that they are the descendants
of Turbasu, son of Raja Jajéti, who fell under his father’s curse,
his children thus becoming outcasts (Mlecchas).

Their religion is distinctly of the Animistic type with a
tendency towards Hinduism, Bathdu being replaced by Siva
in some cases, The siju tree is regarded with much reverence,
and is to be seen in the courtyard of most Mech houses, much
more frequently than among the Kachdris of this district.
This sacred tree is sometimes used as a means of divination
or detecting crime or other misdoings in domestic life.

In all ceremonies relating to marriage and funerals, what bas
been already said of the Kachdris holds good almost word for
word of the Meches. But speaking generally it may be said
that the marriage rites among the Meches are more simple
than among the Kachéris, the essential features being the
exchange of betel-leaves and areca-nuts between bride and
bridegroom followed by the offering of a cock and hen in
sacrifice to Bathdu or Siva. The funeral ceremonies, on the
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other hand, among the Meches are perhaps somewhat more
elaborate than is the case with the Kachdris (Bird), as an
informal Shrddh has to be performed by them, by the son
or daughter of the deceased Mech, seven or nine or eleven days
after death, and sometimes on the day of the funeral itself, an
indication that Hindu customs are creeping in among this
portion of the Bard race.

The name of this tribe (R4bhds) is of uncertain derivation 3. Rabhés
and in this district (Darrang) the people themselves are some- (70,000).
times called Totlds, which may perhaps be a nickname.
Another term used in designating them is Ddtiydl Kachdri,

i.e. Borderer Kachdris (ddti—border, edge, boundary); and it is

held by some that their original home and habitat was the Habitat.

region bordering on the northern slopes of the Garo Hills,

This supposition is partly confirmed by the fact that the only

words in their language to express (1) north and (2) south,

respectively, are (1) Bhotd hi-chu, Bhotan Hills! and (2) Tura;

their physical horizon being apparently absolutely limited by the

two localities thus designated ; moreover, Rdbh4s in somewhat

large numbers are still to be found at the base of the northern

slope of the Garo Hills. Some 30,000 have their home in

Goalpara district, whilst others are located in Kamrup, north-

west Darrang, and among the Garos in their hills. Their origin Origin

is but imperfectly known, but they are said to be descended from '(:?‘ad}'

a Hindu father who lost caste by marrying a Kachéri woman, “2!-

Their language, which would seem to be rapidly dying out, Lan-

forms a very interesting link between Garo and Kachdri, having 8"2&¢-

much in common with both, but with some special features
eculiar to itself. Like the tongue of other branches of the

drd race, the Rébhé language, at one time undoubtedly
agglutinative, seems to be in process of becoming inflexional,
through contact and intercourse with the speakers of more
or less broken-down Sanskritic languages, e.g., Bengali,
Assamese, etc. Some seven sub-tribes are said to be still Sub-
recognised among the R4bhis, e, Rangdaniya, Maitariys, divisions,
P4ti-Koch, Bitliyd, Ddhuriyd, and Sanghd. The members of
the three sub-tribes first in this list cccupy a position of some
eminence above the others, and are at liberty to intermarry
among themselves. They are, however, so far “ hypergamous™
that it any one of their members should marry into any of the
last four sub-tribes, the person so marrying would have to pay
a fine of Ra. 100, or upwards, to the members of the lower . ..
sub-tribe concerned. As regards caste-position and status, (e
the Rabhds hold themselves to be slightly higher than the pure status.-

1 Hi-chu, i.e., hi earth, chs high : ¢f. Kachari Ad-jo, i.e., hd earth, gajo, high.
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Kachiris, e.g., the R4bh4 will not eat rice cooked by a Kachéri,
though the latter freely partakes of food prepared {y a Rébha.
On the other hand, the R4bh4 eats and drinks quite as freely
as does the Kachédri, and intermarriage between the two
branches of the race is not very uncommon, a young Kachdri
bridegroom selecting a R4bh4 bride having to make his peace
with her people by giving them a feast and paying a bride-price
(g9d4-dhan) on a somewhat enhanced scale. The children born
of such a “mixed marriage” belong to the father’s tribe.
Kachdris sometimes formally enter the R4bhd community,
though it is not necessary for them to do so, on their way to
Hinduism, A Kachéri wishing to be received into the Ribhd
sub-tribe has to pass through a somewhat elaborate initiation,
which may be briefly summarised as follows ::—

“A deori (Priest) divides a pig into seven pieces in front
of the convert's door, and disposes of them by throwin
away one such piece towards each of the four cardinal
points; while of the remaining three pieces one is thrown sky-
wards, & second earthwards, and the last Patdlwards! At the
same place he then Eroceeds to cook a fowl and prepares there-
from a curry, which he divides into seven equal parts; and
arranging these portions on the ground he leaves them there,
after sprinkling them with pad-jal.2 This part of the ceremonial
is known as childdhar, or bdodhar katd, i.e., forms of making
prayas-chitta (reconciliation), The deori then lays down a
plantain-leaf on the courtyard and places on it a lighted lamp,
a handful of rice, a betel-leaf, and an areca-nut, together with
some tulasi leaves and a few copper coins. The convert is then
made to drink pad4al in public, and after this he must pay at
least one rupee to the assembled people, and treat them to two
vessels full of rice-beer (mddk). He is further required to
entertain liberally the members of his newly-acquired brother-
hood for three successive evenings, pork anviy mddh forming the
principal materials of the feast.”

Very little need be said under the head of religion; for in
this respect they are but little separated from the closely-
cognated Kachdn (Bird) race. The general type of the Ribh4
religion 13 distinctly animistic; but one or two of the higher
subdivisions, especially the Pétis, are said to show a leaning

1 s¢ Pat4l,” one of the seven regions which Hindus believe to exist under
the earth, ~

2 Pad-jal, i.e., pad a foot, and jal water, * foot-water” ; water in which
a Gosain has dipped his foot, or (at least) his great toe, and which is there-
fore looked upon as sacred. It is otherwise known aa charandmrita, s.c.,
charan foot, and dmrite, umtal ambrosia.
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towards Hinduism of the Sékta form, the deity chiefly wor-
shipped being known as Bhalli (? Bhareli), to whom puja is done
in Kartik, Magh and Baisakh. There are no temples or fixed
places of worship, nor are Brahmins employed ; the deor: (deos:)
doing all that is deemed necessary in public religious ceremonies,

Marriage is almost invariably adult, and is usually entered into Relations
by payment to the bride’s parents, or by servitude as among of the
the Kacharis. Cases of ante-nuptial unchastity would seem to ***°*
be rare ; but when an unmarried girl does become pregnant, she
is compelled to disclose the name of her lover, often through
thes #u-ordeal process (see above), and public opinion forces
the seducer to marry his victim, paying a somewhat higher
bride-price (gd-dhan) than he would otherwise have dome.
Monogamy is the rule in marriage, but public opinion permits
the taking of a second wife when the first proves childless.
Divorce is permitted for adultery, but would seem to be com-
paratively rare: widows are at liberty to marry whomsoever
they will, except the deceased husband’s elder brother, a second
bride-price being sometimes paid to the bride’s parents. The
marriage ceremony itself is very simple, the essential features
being (1) the exchange of betel-leaves and areca-nuts by bride
and bridegroom, and (2) the formal sacrifice of a cock and hen,
the latter being made into a curry of which bride and bride-
groom partake together. The dead are disposed of generally
by cremation, though in cases of destructive epidemics, e.g.,
cholera, kéld-azdr, etc., known as “sirkdri r0g,” the bodies of
deceased people are either hastily buried, or simply thrown into
the neighbouring jungle!

About the small tribe (8,000 souls) known as Hajongs or 4. Ha-
Haijongs only very little definite information can at present be Jongs—
obtained ; but it seems probable on the whole that they are a (8?6%)%’;?
branch of the widely spread Bérd race. The tribal name is of
uncertain derivation, but it is not unlikely that it is connected '
with the Kach4ri word for mountain or hill (ka-o); and this
supposition receives, perhaps, some little confirmation from their
present known habitat, 7.e., the southern slope of the-Garo Hills,
and the sub-montane tract imwmediately adjoining it. It is
possible that these people may be the modern representatives
of the inhabitants of the old kingdom of Koch Hajo, which
corresponds roughly with the present district of Goalpara. It
is known that during the period 1600-1700 this part of the
country was overrun by Musalmén invaders, when many of
the inhabitants probably took refuge in the Garo Hills,

1 For other information about Garos, see Garo Monograph, pp. 17, 19, 21.

]
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returning therefrom, and settling in the adjoining plains at the
foot of these hills, when the pax Britannica gave them a
certain amount of security for life and property. f: appearance
and dress the people are said to have a close resemblance to the
well-known Kachéri type, but this resemblance hardly holds
good of their language as now spoken, for this is little more
than a medley of Assamese and Bengali.

Religion.  There are said to be two recognised subdivisions among them,
t.¢,, (1) Byabchéris and (2) Paramérthis. The latter are largely
Hinduized (Vaishnabs) and _abstain from pork and liquor, ete.;
whilst the former, who are Séktas to a large extent, follow the
practice of their Garo neighbours in matters of diet, etec. In
spite, however, of this distinction of meats, it is said that
members of the two sections of the tribe freely intermarry with
each other. No Brahmins eeem to be employed among them,
any leading member (adhikdri) of the village panchdyat doing
what is customary at all marriages, etc. It may be added that
the siju tree (euphorbia splendens) which occugies so important
a place in the social and religious life of the Bird, Meches, etc.,
on the north of the Brahmaputra does not seem to enjoy any
special regard or respect among the cognate tribes (Haijangs,
Dimés4 etc.) who have their homes on the south and east of
that great nver.

Relations As among other members of the Bird race, the relations of

ofthe  the gexes are on the whole sound and wholesome ; ante-nuptial

:::::i’,,,ge’ unchastity is but of rare occurrence, but when it does take place

&e. and pregnancy follows, the seducer is compelled to marry the
girl, and to pay a certain fine of no great amount to the village
elders. This form of union is known as a ddi-mdrd marriage,
But generally, as among the Kachéris of Darrang, the parents
of bride and bridegroom arrange for the marriage of the young
people, which always includes the payment of a bride-price
(pdn) of from 20 to 100 rupees to the bride’s parents, or the
equivalent in personal service. It is said that among the
 Paramérthi” subdivision, who are largely Hinduized, the
betrothal of children is coming into vogue, but as a rule
marriage i8 still adult, and for the most part monogamous. A
second wife is allowed when the first proves to be childless, but
polyandry js8 quite unknown. Divorce is permitted for adultery
but is very rare, and under no circumstances can a woman be
divorced when in a state of pregnancy. The divorce itself is
effected in the usual way by the husband and wife tearing a
betel-leaf in the presence of the village elders, and formally
addressing each other as father and mother, showing that the
relation of husband and wife has ceased. Widows can marry
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again, and do so freely, the one restriction being that no widow
can marry her deceased husband’s brother, whether older or
younger than her first partner. Here again, too, it would seem
that %‘Iindu influence is making itself felt, for it is said that the
remarriage of widows is looked upon with growing disfavour.
Property, both movable and immovable, is usually divided
equally among the sons of a family (¢f. the old Saxon law of
“ gavelkind ”), anything like primogeniture being unknown.
In a formal marriage among well-to-do people a certain
ceremonial is observed. A square enclosure is formed by plant-
ing a plantain-tree at each corner,and within this enclosure are
placed sixteen lighted lamps, and sixteen earthenware pots full
of water, the bridegroom taking his stand in their midst. The
bride then formally walks around him seven times, and then
finally takes a seat at his left side, her face being turned towards
the east. No maniras, etc., are recited, nor i1s any Brahmin
present ; but some village elder (adhikd 1) sprinkles water over
the couple from one of the water pots, and the ceremony is held
to be complete.

The bodies of the dead are occasionally buried or committed Disposal
to the jungle, but this is done but rarely, probably only under °f dead.
the pressure of panic during an epidemic of cholera, ete. Crem-
ation is almost universal, the head of the deceased being placed
towards the north, the face looking upwards in the case of a
man, and downwards in that of & woman. A Srdddha usually
follows either on the tenth, or the thirtieth, day after the
cremation.

Not much is definitely known about this small tribe, whose 5. Mordns
numbers do not exceed 6,000 in all; but although they are said (3:300);
to repudiate all connection with the BSri race, it may be iic, 100;
safely inferred that they do in reality belong to it ; for on this Hindu.
point the evidence of language is fairly conclusive.! They are ‘z;d’
sometimes known as (1) Morén Kachdris and (2) Kapdhiyds o "
(kapdh—cotton), the latter name being due to the fact that in )
early days one of their chief duties was to grow cotton for the
use of Ahom princesses, at Kdkatal, Moridni, Jhdnzi, Hologipdr,
etc. Their present habitat may be roughly described as the Habitat.
country lying between the Buri Dihing and the Brahmaputra
in the north-eastern part of the Province at least one-half of
their number being located in the district of Lakhimpur, d.nd
the remainder in the adjoining portions of the Sibsagar district.

Their chief centre is said to be a place known as Kdkatal, the
residence of the Tiphuk Gosain, the head of the Matak clan,

1 See paper by Major P. R. T. Gurdon, in Journal of 4. S. B., Vol.
LXXIII., sart. I, No. 1, 1904,
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with the members of which the Mordns are said to fraternize
and even to intermarry freely.

The original home of the Moréns is said to have been at
Mongkong (Maingkhwang) in the Hukong Valley at the upper
reaches of the Chindwin river, where some centuries ago
resided three brothers Moylang, Morén, and Moyrdn, Of these,
Moylang, the eldest, remained in the Hukong \Klley, whilst the
youngest, Moyran, migrated into Nipdl, and was there lost sight
of; and Morén, the second brother, passed the Patkoi range
into Assam and, settling on the Tiphuk river, became tge
ancestor of or at least gave its present name to the Mor4n tribe.
But however this may be, it 18 fairly certain that, when the

homs passed into Assam about the middle of the thirteenth
century, they at once came into conflict with the Mordns, whom
they seem to have subdued with but little difficulty. By their

om conquerors the Mordns were employed in various menial
capacities, as hewers of wood and drawers of water, and were
sometimes known as H4bungiyds! earth-folk, or true autoch-
thones, “sons of the soil,” tixough they seem to have inter-
married freely with their Ahom rulers, ~ But in spite of their
subordinate position in political life the Mordns, like other
branches of the Biri race, have sturdily maintained some of
their national characteristics to this day, e.g., their language,
though apparently doomed to early extinction, is still to some
extent retained by members of the clan.

In the census of 1891 only 100 Mordns are returned as
animistic, the great bulk of them being described as Hindus of
the Vaishnab type. Their Hinduism, however, would seem to
be of a somewhat lax character; for though they do not eat
beef, pork, or monkeys, or drink madh and photikd, yet they
freely partake of all kinds of poultry and fish, with the tortoise,
grasshopper, ete. Nosocial stigma, too,attaches to the catching
and selling of fish to others. No idols are to be seen in their
villages, nor are Brahmins ever employed in religious cere-
monials, certain officials known as Medhis and Bhakats doing all
that is deemed necessary on these occasions. On certain great
social gatherings known as Sabh4 (Sam4;j), which are apparently
not held at any fixed periods, there is much singing, beating of
drums (Mridang) and cymbals (t4l) in honour of Krishna, to
whom offerings of rice, salt, plantains, betel-nuts, are freely
made. In earlier times it is said that there were three chief
centres (satras) of the religious life of the Mordns; each

1 Hdbung-# su-bung men ; hence ha-
Mwiﬂi;gt‘zgxggﬁtﬁ::?mpt’:dgm}‘ 'wl:rulzghif:; like :1?9 serfs of the old
feudal system in Europe.
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resided over by an elder known as the burd or déngariys.

hese were the (1) Dinja (Kachari bur4), (2) Garpars (Ahom
burd), and (3) Puranimiti (Khitwsl burd). These dingariyss
are said still to retain a position of some spiritual influence
among the Mordns, all religious teaching being in their
hands. Each family may freely choose its own déngariyds,
but followers of one dingariyd will not eat food cooked by
those of another, even when the worshippers are closely
connected with each other by family ties, as father, son,
brother, ete.

Infant betrothals would seem to be absolutely unknown, all Mar-
marriages being restricted to adults, as a rule monogamous, J°8%
though a second wife may be taken when the first proves
childless, Occasionally the bridegroom carries off his bride by
force, especially during the April Bihu, the union formed in this
way being afterwards recognised by the girl’s parents. Some-
times the bride goes to her lover’s house of her own free will,
without payment of the usual bride-price (pan). But as a rule
as among other portions of the Bir& race, matrimonial engage-
ments are entered into after negotiations between the parents
of the persons concerned. The essential elements of a marriage
in this case are (1) the payment of a bride-price (pin) of some
Rs20-100 to the girl's parents, and (2) the giving of a feast at
the bridegroom’s expense to the parents, relatives, and friends of
the bride. The marriage ceremony is always non-Shdstric, nor
are Brahmins present, a Bhakat or ddngariyd doing all that is
deemed necessary. The ceremony itself may perhaps be
described as “semi-chacklang,” some, though not all, of the
rites practised among the Ahoms at what is called a chaklang
marriage being frequently carried out.

Divorce is permitted occasionally, but only when the wife is Divorce.
guilty of adultery with a man of lower caste-standing than her
own. In these cases the husband brings back the erring wife
to her father’s house with some betel-nuts and one rupee in an
earthenware sard?; the father receives her and gives back a
portion of the betel-nuts to the husband, and the woman is at
once free to marry again. Widows are at liberty to remarry,
but not with the deceased husband’s brother; but little or on
ceremonial is observed at such a remarriage, a widow taking a
substantially lower position than a virgin bride. .

The dead are usually disposed of by burial, but the bodies of Disp;s;l
old Bhakats are sometimes cremated, the ashes being afterwards of dead.
buried under a high earth mound known as a “moidém.” On
the third day after death takes place the ceremony known as
telans, when the near relatives are anointed with mustard seed
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oil (tel). This is followed ten days later by the dakd,! when
offerings of rice, salt, betel-nuts, etc., are offered by the relatives,
and finally, after an interval of twenty days, the dakd kdj is
celebrated, when a general feast takes place both day and night.
These observances Eave perhaps more 1n_common with funeral
wakes than with what is known among Hindus as a shréddha;
no Brahmins are present.

This once very powerful race, which still numbers almost
90,000 spuls, has its chief home and habitat in the districts of
Lakhimpur and Sibsagar, though a not inconsiderable number
are found in the Darrang district (Mangaldai subdivision).
Their general appearance and physical ang mental character-
istics prove clearly that they belong to the widely spread Bir3
race, and this view is borne out by the language still spoken to
some extent by one of the subdivisions of the race (the Deoris),
which has very much in common with the Kachéri of Darrang,
and still more with the speech of the people (Dimédsd) of the
north Kachar Hills,

Their origin is far from being clearly known. According to
one tradition—probably the outcome ofy Hindu imaginativeness
—they claim to be descendants of Khetrias who fled into Assam
for refuge from the destroying arm of Parasu-Ram (battle-axe
Ram). But according to a tradition embodied in an old Assamese
chronicle of uncertain date, the founder of the Chutiya
kingdom, for some 200 years a very powerful one, was one
Bihar (? Virapila), who is said to have had his home on “ Golden
Hill” (Suvarpa-giri) in the mountains to the north of the
modern Sadiya, which place was for a lengthened period the
centre of Chutiya power, before the advent of the Ahoms in the
15th century. It is said that Kuvera (the Hindu Pluto)
appeared to this Bihar, who was simply an ordinary peasant,
and urged him to be reconciled to his wife (Rupavati), with
whom he had quarrelled, as she was about to present him with
a son who should make a name in history. Moreover, he was
directed to make search under a certain tree where he would
find a shield, a sword, and a spear; and underneath the shield
a golden cat, which latter he was to preserve with the utmost
care, as it was to be the talisman of his family’s fortunes.
Kuvera's instructions were duly carried out by Bihar, to whom a
son was born, named Ratnadhwaj, who through force of
character established his influence in the mountains; and then
descending to the plains established a powerful kingdom at Sadiya
which ma.mta.inedp itself there for over two centuries, when it fell
before the rapidly growing influence of the warlike Ahoms. In

1 Le., daia, the tenth.—Ed.
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order finally to break up the power of the Chutiyas their Ahom
conquerors are said to have distributed the subjugated race over

Assam and north-east Bengal. One not inconsiderable portion

of the Mangaldai subdivision is still known as Chutiya des;
otherwise Kaupéti. To this Machiavellian policy of the Ahom

rulers is perhaps due the present widely scattered condition of

the once powerful Kachdn race.

There are four subdivisions of the Chutiya race still recog- Sub.

nised, viz.: divisions

{modern).
1. Hindu Chutiya.
2. Ahom Chutiya.
3. Deori Chutiya—the Levite or priestly clan,
4. Bardhi Chutiya—the pig-eating clan.

Each of these subdivisions is said to have been in early days

endogamous, though this is hardly so now, for members of the
two upper clans can intermarry, and the same statement holds
good of the two lower (Deori and Bardhi); but outside these
limits marriage is said to be prohibited. The Hindu and Ahom
Chutiyas have very largely adopted Hinduism of the Vaishnava
type; but it is said that occasionally they indulge in secluded
midnight revels known as “ rdti sod4 khod,” at which almost all
kinds of food (beef alone excepted) are very freely consumed.
The Deoris and Bardhis, however, still follow largely certain
animistic rites; so far as they have adopted Hinduism at all, it
would seem to be of a depraved type, Tantric rather than
Vedic.

By far the most interesting, because the most primitive, The
characteristic of the four subdivisions of the Chutiya race Deoris.
mentioned above, is that which holds the third place in the list;

. te, the Deoris. It has been stated before more than once that
this term Deoris is thus used to designate the recognised
ministers of religion throughout the Bira race; and this points
to the fact that they are essentially what indeed their tribal
pame implies, & Levite or priestly body, and one in earlier da{s
})ossessed of large influence which even yet has not been wholly
ost. In point of mere numbers they are certainly not a
Eowerful body, somewhat less than 4,000 all told. Their chief
abitat is on and near the Dikrang river some thirty miles west
of the subdivisional station of North Lakhimpur, while other
villages may be found in the M&juli, the “Holy Land™ of the
modern (Hindu) Assamese, where they would seem to lead a
very simple primitive life. A Deori Chutiya village has been
well described as follows.
“It consists of some thirty houses built on bamboo platforms
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raised about five feet from the ground. A single house wil
often contain a family of forty persons, living in one great room
without any compartments, though with separate fireplaces
with a verandah in front where visitors are entertained. The
villagers are a tall, large, well-nourished folk, with feature:
bearing a strong resemblance to that of the Kach4ris. The
drink strong liquor (home-made) and eat all kinds of ﬂesg
except beef.”

There are two things which give a certain interest and
importance to the Deoris in spite of the paucity of their
numbers, 4., (1) their language and (2) their religion Like
other members of the widely spread Bar race, the Deoris are
bilingual, speaking both Assamese and their own tongue, but
giving a distinct preference to the latter, of which they are said
to be not a little proud! The language itself is obviously very
closely allied to that of the Kachdns of Darrang and still more
so to the speech of the people of the North Kachir Hille
(Dim4s4), who, being more isolated from the plains than are the
Kachdris, have no doubt preserved their mother tongue very
largely in its primitive form. In all likelihood the language ol
the Deori Chutiyds gives us the purest and most archaic form of
the Bird speech, and there can be little doubt that in earlier
times it was the dominant language of Eastern Assam.

The religion of the Deori Cﬁ:lltiyé.s is still Iar§ely animistie,
There are a number of domestic gods, who hold a prominent
place in family worship, and puja is often Eerfox‘med under big
trees and by the side of rivers, as among the Darrang Kachéris,
The Brahmaputra is held in special reverence and is spoken of
as the mother of water (ji chim4, or chimd jimd) much as the
Darrang Kachdris regard this huge volume of water as “ Mater
magna” (Hodgson). '

Unlike the western Kachdris, however, the Deori Chutiy4s
pay no special regard to the ‘siju’ tree (Euphorbia splendens),
a peculiarity which they share with the Dimdsd, Lélungs,
Gadros,? and other members of the Bird family who have their
home mostly on the south of the great river. They have four
great annual festivals, two of which correspond in some respects
to the Assamese Migh and Baisik Bihu, though not held
exactly on the same dates. They have a great reputation

1 See Outline Grammar of the Deori Chutiya Language, by W. B. Brown,
B.A,, I.C.8., Shillong, Assam Secretariat Press, a scholarly work to which
tl'lx)tla writer gladly takes this opportunity of acknowledging his manifold
obligations.

2 Buat the Giros plant either a mandal tree or a Euphorbia cactus near
their Kosi or sacrificial stones, hence recognising the sacred character of
the #iju tree (see Gdro Monograph, p. 97).—Ed.
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ag wizards, etc., and are supposed to have the power of causing
their enemies to die mysteriously of slow occult wasting
diseases, and in this way they are often consulted by their
neighbours in cases of loss of cattle or undetected robberies.
There would seem to be three principal gods :—

(1) Girasi-gird (Buré-buri), i.c, “ the old ones,” always spoken
of as a wedded pair (¢f. the “ Bathau and the Mainau” of the
Darrang Kachdris and the “ Warang-Berang,” ‘ the old one’ of
Hodgson’s Dhimals); they are specially worshipped by the
Dibongid khel, and their original temple was on the Kundil
river, a little east of Sadiya.

(2) Pisha-dema (Bohza-hemata), “ the elder son ” worshipped
by the Tengd péniya khel. His temple stood on Tengipini
river.

(3) Pisha-si, * the daughter,” known as (1) T4meshwari méi,
the “mother of the copper temple,” and (2) Kechd-kh4ti, the
“raw-flesh eater,” to whom human sacrifices were offered. She
was worshipped by the Bargaya (Borgoniya) khel and her
temple stood somewhere near “Chunpura ” (‘ lime-kiln ") on the
Brahmaputra a few miles east of Sadiya.

In addition to these a fourth khel, P4torgiya, is said to have
once existed, but its status was inferior to those of the other
three, and it has consequently become extinct. To each of
these khels and temples four priests (pujdris) were attached, i.c.,
(1) a Bor Deori (Deori Dima) and (2) a Saru Deori (Deori
Sarbd); and (3) a Bor Bhar4li, and (4) & Saru Bhardlil It is
the former two (the Deoris), who alone perform the sacrifice,
enter the temple and sing hymns, etc., which are hardly now
understood by the laity. The office of the Bhardlis was an inferior
one; it was their duty to collect all temple-offerings and to
provide animals for sacrifice. They are also privileged to hold
the head of the victim, which is nowadays usually a goat. As
& rule no images, etc., are to be seen in the temples, though
such images would seem to be provided from time to time as
needed for purposes of public worship.

Of the Deor1 temples mentioned above the oldest and most Human
noteworthy is undoubtedly that known as the ¢ T4mar ghar ” or s;fl‘l{fc“
copper temple, at Chunpura, the ruins of which are, it is said, {,aﬁ). i
still to be seen some miles east of Sadiya. It is described as a
small stone building nearly square, built without cement, the
stones joined by iron pins, not clamped. The roof, now fallen
in, was of copper ; hence the temple’s name. The interior is eight
feet square ; and the whole is enclosed by a brick wall 130 feet
by 200. Near the grand entrance in the western wall is a

1 Bar=Dbig, saru=small.—Ed.
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small stone tripod. Here from a period unknown down to &
comparatively recent date human sacrifices were offered year b
year. It is said that latterly the Ahom kings gave up for this
purpose malefactors who hag been sent,encerfs to capital punish-
ment ; but as suitable victims of this type were not always forth-
coming, a.certain special tribe (khel) of the king’s subjects were
held bound to provide one and in return the members of this
tribe were entitled to certain privileges, eg., exemption from
payment of ferry dues and market tolls, etc. It was necessary in
all cases that the victims should be of high caste and “ without
blemish,”? the slightest mutilation, even the boring of an ear,
rendering them unfit to be offered.

All Brahmins and members of the royal family were exempted
as a privilege; whilst Domes, Haris, Musalméns and women
were excluded as unfit. For some time preceding the sacrifice
the victim to be immolated was detained at the temple and
sumptuously fed there, until he attained a sufficiently plump
condition to suit the assumed taste of the flesh-eating goddess.
On the appointed day he was led forth, magnificently attired
and decorated with gold and silver ornaments, to be shown to
the crowds assembled for the occasion. He was then led away
and taken, by a private path trodden only by the officiating
priests and their victims, to the brink of a deep pit, where he
was divested of his gay attire and decapitated so that the body
fell into the pit. The head was added to a heap of ghastly
skulls that were piled up before the shrine. The exact date
when these fearful sacrifices ceased does not seem to be
definitely known. Lieutenant (afterwards Colonel) Dalton,
from whose highly interesting paper most of the above details
are taken, states that they were in vogue down to the time
when the Ahom Government was superseded by that of the
Burmese, when the Deoris finally withdrew from the neighbour-
hood of the “copper temple.” Mr. Brown, on the other hand,
tells us that these human sacrifices were abolished at a some-
what earlier date by Raja Gaurinath, who, also being unable to
protect the Deoris from the Mishmis and other tribes, removed
themd'to the Mdjuli,? where some of their villages are still to be
foun:

As among other branches of the Bir race, infant betrothal is
unknown, no marriage being permitted until puberty is
attained Monogamy is the rule among Deoris and Bardhis;
but a second wife is allowed where the first proves childless.

! Cf. the old Jewish law regarding animals for eacrifice being * without

blemish,” Exodus, xii., § ; Leviticas, xxii. 19-21.
2 A long island in the Brahmaputra.—Ed.
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Polygamy is common among Hindu and Ahom Chutiyas, but
po:f'andry is qll)lite unknown. Marriages are generally planned
and arranged by the parents of the young people concerned, a
bride-price varying from Rs. 10 to Rs. 100 being paid to the
bride's parents by those of the bridegroom, or an equivalent
given in service in the bride’s household (¢f. Genesis, xxix.
15-20: Jacob serving Laban seven years for Rachel).

The actual marriage ceremony seems to vary considerably in
the four different clans (khels) which compose the Chutiya
community. With the two lower sections, t.e., the Deoris and
Bardhis, it consists in a feast given by the bridegroom’s people
to the friends and fellow-villagers of the bride, accompanied by
much singing of songs, ete, In honour of the clan gods and
goddesses, whilst with not a few even this simple ceremonial is
dispensed with, and the young man claims his bride by merely

lacing bracelets on her wrists and a string of beads, etc., on
Eer neck (Khdru and mani pindhod)! But among the Ahom
and Deori Chutiyas, who claim a somewhat higher position
than the other two sections, a more elaborate ceremonial is
observed. The Ahom Chutiyas to some extent still observe the
form of marriage characteristic of their race, 4.¢., that known as
the Chaklang. There is an exchange of femi and katdri between
bride and bridegroom, who are made formally to inhale the
simell of turmeric together, and this is followed by the tying of
the nuptial knot (lagun gathi), and the distribution of simple
refreshments (jal-pdn) among the assembled friends and
relatives; and finally the bridegroom is said to carry off his
bride through a hole cut in the corner of the house, this last
Eroceeding being perhaps a survival of the time when marriage
y capture or stealth was not unknown. With the Hindu
Chutiyas there is a still more elaborate ceremonial in vogue,
one which approximates somewhat closely to the orthodox
Hindu ideal. }’)I‘he chaklang form is superseded by that of the
‘hom,’ i.e., libations of clarified butter (ghi) are formally poured
in sacrifice on the sacred fire, and certain special mantras are
recited by the officiating priest in the presence of the bride
and bridegroom, who are formally seated by his side, and
formally united by the tying of the nuptial knot (lagun-géthi).
It is said, further, that matrimonial etiquette requires postpone-
ment of consummation of the marriage for a week or so after
the completion of the wedding ceremonial. .

Divorce, which would seem to be not very common, may and D;;:?-
usually does follow adultery on the part of the wife, the ::m“_’
adulterer paying a fine of Rs. 500 to the injured husband, and riage, eta.

1 Le., the putting on of kkdru (bracelets) and mans (necklace).—Ed.
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further being compelled to provide a home for the errin
woman, whom no respectable man of the tribe would consent t:
marry. The form used in cases of divorce is the usual one o
tearing a betel-leaf (pan-chird) together by the husband an
the wife, The remarriage of widows is permitted with few, i
any, restrictions ; but as a rule the full marriage ceremonial
whether ‘hom’ or ‘chaklang,’ is not observed in such widov
remarriages.

The bodies of the dead are usually disposed of by burning
except in cases of epidemics, when, througg panic or like cause
they are thrown into the jungle, or left to perish where the;
fall. The cremation is generally followed by a funeral feas
lasting for a period of from five to nine days, either at th
deceased’s house or at the river-side where the body was burnt
A shrddh with feasting of the dead man’s relatives takes plac
usually at the end of a month after the cremation. Thi
shrddh marks the closing of the period of mourning, which in th
case of an adult extends over about thirty days, during whicl
period no flesh or fish may be eaten, though rice, ghi an
potatoes are allowed. In the case of those who die 1n child
hood no shrddh is observed, though the bereaved family usuall
go into mourning for some three days.



GORGE OF THE RIVER MANAS.
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To the stories taken by Mr. Endle from my little collection of
Kachari folk-tales, I have ventured to add the following three
tales, with an interlinear literal translation and some brief
linguistic notes. This I have done in order to follow the
example set in Sir C. J. Lyall's edition of Mr. Edward Stack’s
work on the Mikirs. A transcription followed by a loose
translation is not of much use to linguistic students unless they
have already some knowledge of the language. I ought to
explain that I have not followed Mr. Endle’s system of trans-
literation. In a language which has no written character,
it is best to trust to one’s own ear. In such languages dialect
springs up quickly and local differences of pronunciation abound.
I have merely tried, therefore, to record what I have myself
heard. With the aid of the literal versions I now give, and by
carefully reading Mr. Endle’s Grammar, anyone who wishes to
compare Kachari with other Bodo languages, such as Garo and
Tippera, ought to be able to make out the remainder of the
stories in my little collection without much difficulty.

The vowels are recorded as follows :—

is pronounced like u in English Aut

a

a » » » a » » fat’wr
‘e » » ” ? » 1 masm.
1 ” » ”» 1 » ”» ﬁt
i, ) » €&, " green
o » » ” 0 » » ho‘
5, " »w O ” lo! alone
u ” ”» » u ”» 1 p“ll
ﬁ. » ” ” 00 ”» b1) sc.hooz
al » ” » i » ”» bu‘
au »” » » ow » » hm”'

! This Appendix is written by Mr. J. D. Anderson, the compiler of the little
work on Kachdri folk-tales mentioned on p. 54.—Ed.
H
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The sound represented by 1 is rather difficult to describe tc
Europeans. To my ear, it seems rather guttural, something
like the u in “ugh!” or the vulgar pronunciation of girl as
“gurl.” Or, again, it may be said to be like the French eu ir
pew, as pronounced by English people. Or perhaps a still neare:
approximation is the Englishman’s “er” when he pauses in
making an after-dinner speech. Thesound is of some importance
as -iii 18 the suffix by which the adverb in modern hari is
formed from the adjective. Thus ga-ham, good; gahim-tii
well. Also the continuative participle, as, thang-iii, thang-tii
going, going—as he went.

When & 13 added to a noun, it is, as in Assamese, the sifn of
the nominative. If the word ends in a vowel, and especially in
the vowel 4, an euphonic i is inserted between the two vowels
Thus hingzau-s3 is “ woman.” Hingzau-sa-i-a is “ the woman,"
in a narrative. Similarly -au is the inflexion marking the
locative case. If the word ends in &, this letter is divided from
au by an euphonic i.

Words borrowed from Assamese or other Indian languages are
printed in Roman letters. Some such may have escaped me.
If so, they have probably been so transmuted by Bodo habita of
pronunciation as to have become completely naturalised.

A ingerted or “infixed” in the middle of a verb (between
stem and inflexion) is the sign of the negative. Sometimes the
euphonic i precedes it. Sometimes, especially before a guttural
sound, it is converted into e.

No other supplementary explanations beyond those given in
Mr. Endle’s note on grammar seem required here.

(I) ABRA-NT KHORANG.
Simpleton-of Story.

Sd-s¢  brai burui dangman. DBi-siir-hd sd-se gothd
One old man old woman were. Them-to one boy
dangman. Bi san'-se brai-burui-ni-au mosd Dbai-ni
was,  He day-one old-man old-woman-to bullock buy-to
ligi thaka b3-naise. Khintu brai burui  goths-kha
for money beg-ged. But old man old woman boy-to]
azli nu-nanis thaka hi-d-man. Gotho-& em-bra-brd
silly see-ing money give-not-did. Boy again and again
1 San = literally, the sun.
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bi-nai-khai thika  zakhai-brizi! hi-naise.  Phare
begging-because-of money four-fours give-did.  Then
gotho-& mosé  bai-nit lagl thang-%i thang-ii man-tham
boy bullock buy-to for go-ing  go-ing three
ali-nt khathi-auw ga-hdm mosd md-se nu-nanii, be ali-au
roads-of near-at good bullock one see-ing, that road-on
thakd din-ndnii, moso-kko kha-ndnui libo-naise. Thang-iii
money plac-ing, bullock-to bind-ing take-did.  Going
thiang-ii bi-ha khi-ni on-khat-nanic moso-khé ha-gral?
going  he to ease himself depart-ing  bullock forest

dai-se-au kha-nanit  din-naniit kha-hiii-ba 3
branch-one-to  bind-ing  plac-ing.  to ease himself go-ing
mosg-& be-thing khat-lang-naise. Phare be khi-nai-ni-frau
bullock that-way run-away-did. @Then he easing-from
fai-ndnii, moso-khé  nu-e-khat  hd-gré ha-gra namai-

com-ing, bullock see not-because forest forest  seek-
bai-nawsed  Arid b3 miit zonthr@ nu-nanii, bi-khé-ni bi-ni
wander-did. And he deer male see-ing, it-indeed him-of
mosé  han-naniii, hiisi-baie hiisii-baie un-ou hd-gr@ zethdap-
bullock  say-ing, hunt-ing hunt-ing after forest thicket-
ou gongd nang-ndniit® thap-thd-ndnis thd-naise. Obdsi bi
in horns stick-ing  caught-stay-ing stay-ed. Then he
miti-kho godo-i~aw didung-zang kha-ndnii no-hd-ligi didung
deer-to neck-on cord-with bind-ing house-up-to string
zoral zorai nmo  man-fai-naise. Beau-nik bima bifd-i-G
ty-ing ty-ing house reach-come-did. Then mother father
sing-noass, “mang  mosd  bait-ni thang-nai-@, hura?"S
ask-ed, you bullock buy-to go-did-not, eh?
Obasi b1 bung-naise, “be didung-kho bi-ba-ni, zang-fir
Then he say-did, this string-to tug-see, you
moso man-gan.” Erii han-nanii, sa-tham zang
bullock  get-will. ~ Thus say-ing, they-three together
didung-aw hom-na@nii bii-ba-naise. Bi-7 bii-i mili-@ no
string-on  seiz-ing haul-ed. Hauling hauling deer house
man-fai-bd ;  bowbit gt-khrong-naise. Phare bim@ bifG-i-a
reach-come-did; they all fear-much-did. ~Then mother-father

1 Zakhai = a group of four, like the Hindi ganda.

2 Ha-gra; ha = earth, ¢f. ha-z5, high earth, mountain ; ha-brii, dirty earth,
mud. So also diii-bri, dirty water, whence we get Dibrugarh.

3 The infix Ads conveys a sense of ““at” or ‘“from a distance.” v. Mr.
Anderson’s account of the * agglutinative® verb ; vol. ILI, part II, pp. 7-15 of
the Lingusstic Survey of India.—Eb.

¢ The infix bai signifies continuance, .

& Nang, gnang are very like the Assamese lag and the Bengali ldg in the
double sense of ** sticking”’ and necessity. .

§ Hiird. Kachdris, like Assamese, are very fond of such expletives, which
though they have little, if any, meaning, add to the liveliness of narration.
Many others will be found later on.

H2
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mui-kho bi-that-naniii slai-nd' lagi gimi-nd minsti-ng
deer-to beat-slay-ing exchange-to for village-of men-to
bangan hi-naise,
" loads send-did.
Be-au-nii goths abrg-i-G “ai afa-i-@ mosd bu-thil-ndntti
Then boy-foolish mother father bullock beat-killed-did
2abai” han-n@niii mdlai-ni gime game Kkhithd-bai-naise.
ate say-ing strangers-of village village say-continue-did.
Khintu 3i-kho @bra nu-ndnii mansti-fra Ui-ni khordng-khé
But  him foolish see-ing men his word
Jothi-d-khiise? Bini  unaw, aji-bé thds-  kali-ba
believe-not-did.  There-of after, to-day staying to-morrow
tha-i~i, Gbra-i-& bangai det-bi-ndnii® gagai-ni hingzau
staying, fool somewhat big-grow-ing himself-of wife
namar-n lagi ars brai-burui-ni-au thikd bi-naise,
seek-to for more old-man old-woman from money ask-did.
_Be-au-bii  hi-a gar-a, thaka zolhai-brii brai-ni-fras
Thereupon give-not escape-not, money four-fours old-man-from
la-naniii kingzau ndmai-ndnii thang-naise. Thang-Gi thang-ii
tak-ing wife seek-ing go-did. Going  going
gaml mansii-n¢ déi gathdn-au zombai thd-naise. Phare
village men’s water ghaut-at hiding stay-ed. Then
unaw siase mazing hingzausd dii ling-ng fat-nai nu-ninis,

after one pretty girl  water draw-to com-ing see-ing,
diui gathan-aw bt dii-lang-nai hingzausa-khé hom-nanti
water ghaut-at he water-draw-ing  girl-to seiz-ing

labo-nasse. Phare fai-ii fai-ii namd-i-au meng-nanis
take-did. @ Then coming coming road-on  tired-being
bong-fang-fang-se-ni* sing-au zirai-naise, irt  mosd-halwa
tree-one-of under  rest-ed, and bullock plough(er)
ma-se la-nanii, mansii sd-se bi be-au-nit zirai-dangman.
one taking, man one also there resting-waas.
Bi-baidi bi-sir zirai-bd tha-bd, hom-nai lang-zd-nai®
This-way they  resting-staying, geized  abducted

1 §71ai, or z’lai, implies mutual action, exchmge.

2 A good instance of the characteristic double negative of Kach4ri, or,
rather, of the fact that the inflexion khiiise is only used with the negative
verb.

3 Det, which by & common idiom can be made adjectival by adding the
usual prefix, thus, ge-det =big.

¢ Bongfang = tree, fing-se = one, ni = ciin of the genitive. As to fing-
se, see many other instances of the Kachiri generic way of counting;
€.g., mansii si-se, one man ; mosa mi-se, one tiger; etc. There are several
instances in these stories.

$ Lang-zi-nai, the curious ** passive” or **middle” participle, Perhape
the most characteristic instance of its use I have come acroes is in another
story not given here, where a giant insults the Kachiri Jack-the-giant-
killer by calling him a * godo-i-au set-ba gakhir on-khdt-nai goths,” literally a
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kingzau-i-a zingdsinanili gab-iic gab-ui megong-diti-i-G ha-ha-

1 lamenting cry-ing ery-ing eye-water earth-to-
lagi* bithi-lang-naise.  Bi-khd nu-n@nii mosé  ld-nai
as far as flow-down-did. This  see-ing bullock leading

mansii-@ abra-ni khithd-naise, “ nang be hingrausi-khé mawu 2
man  fool-to say-did,  youthat girl-to  where
man-nai? Ari nang bi-kho nai-nonii l@bo-dang, na nai-i-a-
get-did? And you her observ-ing take-did, or see-mot-
la-b@ labo-dang?” Obd abra-i-a bung-naise “ang bi-khé
doing  took ? Then  fool say-did I her
mazdang nu-ndnis bi-siir-ni dii-gathdn-ni-frai thaka zokhai-
pretty see-ing them-of water-ghaut-from rupees four-
brit din-nanii labo-dong.” Oba-ni b3 buddi-grang-a 3
fours plac-ing take-did. = Then that wisdom-possessing-one
bung-naise, “nang khana dang. Be hingzausd mazdng-ba-
say-did, you blind were. That girl pretty-being-
bis  bi-ni megong ‘thai-ne-@ bel-nai. Nang nu-a@-khii-ni?
though, her-of eyes two burst-are. You see-not-did?
Ho, nii, diti-G $6-s6 bihi-lang-dang, Bi-baidi hingzausa-
Nay, see, water rushing flow-down-is. This-kind woman-
kho nang mda kham-ni 1”5
to you what do-will?

Be  khorang khnd-ndndt abra-i-a bi-ni  mosd  zang
That  word hear-ing fool his  bullock with
Slat-nt namai-naise. Xhintu 37 mansti-@ misai-n® Ai-ni
change-to wish-ed. ~ But that man false-ly give-to
namai-i-d.  Theo-bi embra-bra bi-nar-khaz,
wish-ed-not. Yet again and again begging-because of,

“la, le, la," han-nanitz, moso-zang  mansti-zang

“take, then, take,”  saying, bullock-with mortal-with
Slai-ninii, gagai gagei mon-au ga-hdm ® man-nanii, azang”
exchang-ing, own own mind-in well find-ing, one-person

¢ on-throat-squeezing-milk-exuding-boy,” i.e., & babe in whose mouth is still
his mother’s milk, .

! Ha-ba-lagi. The first k@ is the word for ¢‘earth,” the second is the
same word used as a datival affix = ‘“up to,” while lagi is the common
Assamese word repeating the idea of the second ha.

2 Mau of course = md-au, the locative of ma = what. i

3 Grang = an affix commonly used to indicate the possessor of a quality.
@ = sign of nominative. L )

4 Ba is the sign of the conditional tense, and the adjective mazing is
turned into a verb by its use. .

5 Ma khiam-ni (in the infinitive) is curiously like the French use of *‘que
faire??”

8 Ga-ham = good ; ham-G = mnot good, bad ; Adm-dang = is good ; kam-d-
bas = was not good, ete. . .

7 Azang is simply the Assamese e jan, used distributively by repetition and
heightened by the indigenous s@-se, which means the same as Assamese e.
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sG-s¢ azang  sd-s¢ mamar thang-lai-naise. Be-baidi-ni
one one person one quickly went-away. This-inanner-in
thang-iii thang-iii * abra-s-a -fang fing-se sing-au burmd
going  going fool tree one under goat
la-nai  mansis sd-se go-bai thd-nai®  nu-ndndli, bW-bJ
lead-ing man one sitting stay-ing  seeing, he-too
be-au-nii  20-naise.  Be-baidi zo0-bas  thE-bd, moso-d
there-indeed sit-did. This-way sit-ting stay-ing, bullock
ha-su-dangman. Phdrs W burmd@  limai  mansii-a
defecated. Then that pgoat leading man
bung-natse, “b¢ mosd-nt udu-i-@ gob-long-bas, arll sdn sd-sc®
said that bullock's belly is burst, more day one
thabd be thoi-sigan.”  Be-au-bil bi abrd-4-G gomd nung-
staying it die-perish-will. Then that fool  true think-
nanis, moso-kho bi-ni burmd-zang ¢'lai-naise.  Be-batds thang-iii,
ing, bullock his goat-with exchanged. This-way going,
ardt sd-se thalit li-nai mdnsiis ligdl  man-randi,
also one banana bearin man  meeting qetting,
abra-i-a bl zo-dangman. tntu burmd--d gingstt ¢ ukhui-
fool also sit-did. But  goat grass hunger
nanis ba-brip lai-nait-au® bBi  zo-nil sukha
ing restless wandering-on he sit-to pleasure
man-e-khat, bdurma-khé bubd, durmd id b3 Ran-naise.
get-not-because of, goat  beat-ing, goat ba-baa say-did.
Obanil,  ese mengndi-r-au dng nang-khd md-bris  bi-gant”
Then thus tired-being 1  you what-way carry-shallt
han-ndnids, brap-ndnidi, gdr-nid® lubui-bd, bs thalut
saying, angered-being to get rid wishing, that banana
la-nas mansis-d, thalit-kho abra-nt hi-ndnds, g’t burma-kho
carry-ing man  bananas fool-to giv-ing, he t
Ia'ng-nage. Bi-baidi-nd  bi-silr bi-mg-}miglhdng-lag'oo-:mh.’
take-did. This-way-indeed they there-from go-away-did.
Ere-au-nit sd-s¢ mdnsiis bi-nl sigding-thing ds8  khrep-
There-upon one man  his front-direction finger snap-

! Thing-ui is the adverbial participle, something like * going-ly.”
Gaham-ti = well,

* Zo-bai-thd-nai = sit-continue-stay-ing.

¥ San si-se = lit. *“sun one.” Si s usually the distributive word used in
counting humans. I imagine its use here is not to indicate personification,
but for euphony, as a jingle to sin. AMan-s¢ would be the normal construction.

¢ I have not marked gdingsil as an Assamese word, but it is probably &
Kf'b?—b:m p-;monofghda. this is the ] f the Eumc !

i i-nas-ou ; this is the locative case o ° ive ™ iciple

in nai of the *“ agglutinative ™ verb, da-drdp-bas. The infix m significs anger,
restloseness, bai means wandering about. ¢ Gar = to

Y Thang = go; lai = severally, the same root as occurs in flai =
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khrep dam-nanii fai-dang. Oba-si khathi-aw lig man-ba,
snap sound-ing come-did. Then near meeting getting
abra-i-a bung-naise, * ang burma md-se mant hi-nanis, be

fool said I goat one up-to giv-ing, those
thalit-kho  labodanyg. Theo-bii. ang-ni-au thalit
bananas carried-away. Yet from-me banana (you)

bi-i!” Erii kan-nanii, “nang thalit za-ni lubui-dang-ba,!
beg! So say-ing, you banana eat-to  wish-do-if
nang-ni bidya-kho ang-nii hi,” han-nanis, b bi-au-ni hurd-se
your skill me-to give, say-ing, he there hour-one
mdni siiliing-nanii, zenthen-ui ha-nanii, thalit-khé bi-ni
till teaching, as best able-being bananas him-to
hii-nanii, asi khrep-khrep dam-nanii thang-naise. Thang-ii
giving finger snap-snap sound-ing depart-ed. Going
thang-ii, mai gezer dap-se-au kho-nii onkhat-nandii
going rice tall field-one-in defecate-to  going-out
khi-nai-aw  bi-ni bidya-kho bau-gar-naise. Ari e

(in the process) his  leaving forgot. And that
mat-gezer-au-nii  gami-bai®  han-nanii, wmai-khé  themd
rice-tall-in lost-is saying, rice lice
nai-nai-baidi 3 nai-naise. Be-au-ni mai-ni girima--a* mai
seeking-like searched. Then rice-of owner rice
ha-bai-tha-dangman® nu-nanii, Li-khé sing-naise, “ nang-ha
was broken down seeing  him asked you
be-awu ma gamadang?  Ang-ni mai-fir-hd ham-a@
there what have lost? My rice plants ruined
zo-thro-bai.” 8 Abré  bung-naise, “ang-hd  thaka
flattened-utterly-are. Fool say-did, 1 rupees
20khai-brii-ni bidya man-s¢ be-au-nti gamda-bai.  Nang-bi
sixteen of skill  one there lost. You-too

ang-eang mnamai-phd-bd, ang nang-khé ga-ham man-gan,’?
me-with seek-come-ing I  you-to  well meet-will,
han-nai-khai, bi-bii namai-ii namai-it  man-e-khai®

saying-because-of he-too secking seeking get-not-because of

) Lubui-dang-bd, a rather rare case of a double inflection. Lubui-bd would
have sufficed. Much the same difference as between ** if you wish ” and ** if
you are wishing.”

% Ga-ma, adjectival form conjugated with the verbal inflexion -bai.
Cf. Lakh-ma = hide.

3 Nai-nai, root repeated to signify continuous action.

4 Girima is plainly from Sanscrit grihasta.

5 Hi-bai-tha-dangman = fall-continue-stay-was. .

S Thro = a infix nly used to express completeness of action.
E.g., Thoi-thro-bai = was utterly slain.

7 Ga-ham man-gan = will get advantage, f}(:“t)d.

8 Man = get; e (euphonic for &) = not ; £hai = by reason of.
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brap-naniti, “mnang-ni khorang-@& misd,” han-nanii, ast
angry-being  your tale false, saying, fingers
dam-ba, “afd, da dng man-bail” hannanis alra-i-G
sounding, father, now I et-have!  saying fool
khat-lang-naise. Ard  be-baidi-ni  thang-is thang-ii fukuri
ran-away. And that-way-exactly going going pond
man-se man-hii-ba' be-au-bii W khi-nantis, bi-nt bidya-khd
one meet-ing there-too he defecating, his art
Laugar-naise. Phire b ndmai-e3 namai-e man-a-khiis.
forgot. Then he seeking seeking get-not-did.
Lre-au-nii si-se manstli gl man-nandi sing-naise, * nang-hi
There-on one man meeting getting  ask-ed you
be-aw mn gama-dang?” hanbd, “dfd, dng-hd be-au
there what lost-have, saying, father, I there
ga-ham basthu man-s¢ gama-bai; nang-bii namai-bd, dang
good thing one lost;  you too seeking, I
gaham man-gs,” bung-nai-au® bi-bi bi-zang namai-fai-

well meet-will, saying he-too him-with search-come-
naise, art un-au namai-it namai-ii ha-bru 2a

did, and then seeking  seeking earth-mud wit
musunld@-musunlt zd-nanis, -theo-bi man-e-khai, 3

hugger-mugger becoming yet get-not-because of that
mansii-& brap-nanii  dst  dam-naise. Oba b, “O0 afa,
man  angry-being fingers sounded. Then he, O father,
di-sii  ang be-kho man-bai,” han-ndniii, rong zd-nant,
now-indeed I it got-have, saying, bappy becoming,
no-ha-lagi  khrep-khrep dam-nanii, no man-hiii-naise.
house-up-to  snap-snap sounding house went and reached.
Bi-kho nu-naniii brai burui-@ mini-si-naise.  Agla Li-kho
Him seeing old man old woman laugh-much-did. First him
sinai*  man-d@-khii-man, wnaw sing-ndnui mithi-naise.

recognition  get-not-did after  ask-ing knew.
Ari thaka-fir ma kkam-khi?” “han-ba, bung-naise, “dng
And rupees what did? saying (he) said, I

hingzau sa-se labo-dangman, Be-hi megon thai-ne bt  bet-nai.
girl one  take-did. Her eyes two alsowereburst.

Beni-khai ari moso  slai-naise.  Bi-bit dng-kho  ba-ni

Therefore also bullock exchanged. It-too me to carry

1 Hii is an interesting infix, and implies ¢ went and did,” or ** did from »
distance.” Man-hiis-bé = although he went and got ; man = get.

% Namai-e = euphonic for namas-s.

® Bung-nas-au, an interesting idiom ; bungndniii, the present participle,
apparently imitated from the Assamese, when the agglutinative verb began
to decay, would have done as well; bung-nai-au is the locative of the
‘““middle” participle ; bung-nai = “‘on saying.”

4 Sinai is evidently chini (Assamese).
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thin-mai-lhai brip-wdaii, ikEa  slai-nais, Tnil-lhi
ordering  being angry bananas exchanged Bananas

Ru-RENWEL, $3-86 ILANSTI-R bi-nai-thas, be wmaxsii-ni-frac
seeing ope man  begrirg-becanse of that  man from
ie bidva-Lhs siling-ndnii ihdlid hi-naxdi libo-dany.  Are
tkis sk learting  bamanas giving ok Ari
&rg ma Lhim-wi wang-00!” Zap-bai!

I what to0do wasacbiged? Ended!

FEEE TRANSLATION.
The siorg of the simpidon.

There was once an ¢ld man and an old woman, and ther had
an ouly sm. Ore day be begped ropees of the old pecple to
by a bullock, but ther, seeiny the lad was an innocent, refased
ks rejmest. Howerer, vn las importoning them, thev gave
Lim sixteen ropees On which be marched off to purchase bis
brllock, and £nding a £ne one where three roads met, be put
down his moneT on the raad and lad the beast awav, but a3 be
was going, be tted bis pew acgnisinon to a branch, and, as be
was Josking another way, it excaped.  On which he sianed In
search of i1, and secing a siag, hunted that, ol by chance its
borns stock in a ttacker.  Thereon be tied a cord round i1s neck,
and joining oiber cords to the f£irst. finallv reached kis home.
On wkich bhis father and moiher asked “Did pot you set omt
10 boy a bulock 7 “To be sure I &id” be rephed, “and if
_;':n belp mwe 10 pull this cord, von will see the bu}loctkb I have

cught® So ther all three tmgoed, and presently the g
ar;gmd. kicking ‘and smggﬁri;,\w the great fesr of t.hesrcg?i
pecpie.  Thev killed in, peveribeless, and sent 135 fesh round 1o
the adjacent vilages for sale.  After which the boy went abont
saying that the viliagers bad eaten oow’s flesh.  Buot seeing um
to be a fool, no one faid mpch attention to what be saad

Another dav, some wime afier, when the siiy boy was rather
bigzer, be asked for money azain 1o boy a wife with. And
agan, overcome by his cbstinac, they gave him sixieen rupees,
taking which he sct ont in search of a maiden, and, afier going
some distance, 1ok up his Station at a place where the viliagers
draw wazer from the niver. Presently a pretry girl came wippng
dswn 1o et water, on which, as bedore, be pat down s money
and scized and carried off the girl  And since she was plamj.
be soom grew Tired and resiad under & wee Presenily a
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man leading a dplough ox came that way, and he too joined the
party and sat down. But the girl sat weeping and lamenting
and crying her eyes out. Seeing which, tge man said to the
simpleton, “ Where did you get that girl? And did you havea
good look at her before you took her?” “ Yes, Idid,” said the lad,
“I saw that she was a pretty girl, so I put down sixteen rupees
at the village watering place and carmned her off” On which
the cunning fellow said, “ You must be blind, my friend; she
may be a pretty girl, but both her eyes are burst. Did you
not see that? Why, look at them now. The water is runnin
from them in streams. What are you going to do with a gir!
like that 2”

On hearing that, the lad wanted to exchange the girl for the
plough ox, and the man cunningly pretendef to be unwilling,
but was finally persuaded by the simpleton's importunacy, and
said, “There, take it, and begone.” So the exchange was
effected, and each quickly went his own way, mightily pleased
with his bargain.

After going some way, the boy met a man with a goat.
This man too sat down. Aftera while the ox eased itself, and the
man with the goat said, “ That beast’s belly is burst, and in a
day or two it will die.” The simpleton, believing every word
he said, exchanged his ox for the goat, and went his way.
Presently he met a man carrying a bunch of bananas, and sat
down beside him. But the goat was hungry for and kept
wandering about and crying “Ba! ba!” so that his master got
no peace. Now the word “ba” in Kachéri means “Carry me
on your back.” So the boy was vexed, and crying “ How shall
I carry you on my back when I am so tired?” exchanged the
goat for the bunch of bananas. And again each went his way.

By chance there came a man that way spapping his fingers.
And he asked for the bananas. But the simpleton said, “I got
those bananas in exchange for a goat, and you ask me for them |
However, if you really want to eat the fruit, teach me the art of
snapping the fingers, and you shall have them.” After an
hour's teaching, he had learned the difficult art, more or less,
and, giving up the bananas, departed snapping his fingers.

Presently he came to a fine field of rice, and there forgot his
new art. Fancying he had lost it in the rice, he began search-
ing for it in the crop as women search for lice in one another’s
hair, aud the rice-field was all trodden down. And then
the owner of the field came up and asked, “What are
you looking for there?” The simpleton said, “I have lost
something for which I gave sixteen rupees. If you will join me
in my search, I shall be greatly obliged.” So the man searched
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too, and the crop suffered greatly. But finding nothing, the
man, in pure vexation, snapped his fingers. On which the lad,
crying, “ That is just what I lost!” danced away gaily.

Soon after he paused on the bank of a pond, and again forgot
his art, and began wading about in the mud looking for it.
And a man asked him, as before, what he had lost. So he
replied, “Something for which I gave sixteen rupees.” And the
man joined him in the search, and both became covered with
mud from head to foot. And, since they found nothing, the
man grew angry, and snapped his fingers. On which the boy
cried 1n joy, “ Good sir, that is what I lost!” and danced away
to his home. And when his old parents saw him covered with
mud, they burst out laughing, and, until they heard his voice,
did not know who he was. And when they asked what he had
done with his money, he explained that he had bought a girl,
whom he had exchanged for an ox, which he gave in exchange
for a goat, which angered him by ordering him to carry it on
his back, so that he exchanged it for a bunch of bananas, which
he gave in exchange for the art of snapping his fingers. “And
v;lhat else did you expect me to do?” said the simpleton! And-
that’s all!

II. MUKRERA ARU SESSA-NI KHORANG.
The tale of the monkey and the hare

Ma-se sess@ arih mikhrd  zang Jisikhit  man, Bi-sir
One hare and monkey together friendship was. They

sa-niii zang ozai-ni? Nglse tha-i-u, ligl se zd-i-#, ard
two together ever together stayed, together ate, a.nd
lugt se? thd-bad-bai-i-%.  Obdsii san-se sa-se Darrang-Grii
together wandered about. Then day-ome one Darrang-ite
mansii goe thalit l@-nanii, Glast 2G-n@ thdng-nai nam-aw
man betel banana bringing, feast to eat going on road
gl man-nanii, bi-siir — rai-lai-naiset  “be mdnsvz’z-m
meeting obtaining, they speaking-exchanged, this mans
goe thalit-fir-kho ad-ni lagi zang-fir buddi man-se kham-ni
betel bananas toeat for we scheme one to make
! Fi-sikhi; sikhi = friend ; £ is the causal prefix which also occurs in the
word fi-sd, a son ; s.¢. & made person, ‘ the being you cause to exist.

2 Ozai = the Assamese hadds, with the intensive ni added.

% Lnguse = evidently, the Assamese lagaf. . .
4 Rai = converse ; las = mutually ; naise is the inflection.
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ndang-go,” han-ndnili, sessd-khd ndmau tha-ndt thin-ndnds,
must, saying, hare  onroad tostay sending,
wmikhr@-i-@ ha-gra-s-aw hikhmanas thi-naiss. Phdre mansti-a
monkey  forestin  hidden  stay-ed. Then man
man-fai-ba, sessi-khé nu-nanii, bi-ban dir-nanii, Ad-si-naise,
reaching, hare-to  seeing, load placing, hunted
Hi-su-ba, mukhra-i-@ hagra-ni-fras mamdar on-khat-ndnti,
Hunting,  monkey forest-from  quickly  emerging,
thalit-fur-khd la-nanii, bong-faing-au ga-khi-hiti-naisel i:u
bananas taking, in tree clambered. And
“sess@ fai-gan” han-ndinii, thdlit  goe-fir-khd mamar 2d-
“hare will come” saying, bananas betel-nuts quickly eat-
grit-naise. Ard thalit bigur bid sessi-nit din-naise,
gobbled. And banana skins only for hare placed.
Emphire unau sessi-khé mansiti-@ hom-nd ha-i-a@-khilise
Then  after hare-to the man to seize was-not-uble
art un-au mno-t-aud thang-phi-phin-naise® Obasit sessd-i-d
and after to house  go-away-back-did. Then  hare
gabari-ii gaberi-ui thang-nanii, fistkhi-kho 1agh man-hiii-ndnds,

shouting shouting  going, friend meeting obtaining,
r thalit bi-ba, thalit bigur biia hi-naise
molasses bananas on begging, banana skins only ve.

Bi-ni-khat sessi-i-a@ brap-nanits, “ be-kho bingai dukhu higan,”
Therefore hare being angry, to him some trouble will give
mon-au nung-ndndi, thaso-bire® sing-au tha-hili-naise.

in mind thinking, Kachhu plants under went and stayed.
Un-au mukhra-i-a bong-fang-ni-fras on-khat-nanili, * sikhi-lGi,
After monkey from tree descending, oh, friend,
sikhi-lit /" han-Gi han-ii, gaberi  gabezri thing-bd, sessi-i-d
oh friend, saying saying, shouting shouting going,  hare

brap-na-nili bung-naise, “ma-thi® sikht skhi lidil® Ang
being angry  said,  what's this “friend friend,” eh? I

be-au-ni raza-nt  khuser® ne-fai-dang. Nang-nil
here king's sugar-cane am come to watch.  You

ang-khd ma-nd nang-got” Oba-si wmitkkra-i-d nu-za-hii-

ofme  what  want? Then monkey going and

naniis? bung-naise, “ ke sikhi, khuser-kkd dng-ni tho-se ki,
looking said, oh, friend, sugar-cane to me one bit give,

1 Qakhd = climb; gathil-hili = went and climbed.

% No = house ; au = datival inflection ; the ¢ is inserted for euphony.

3 Phd-phin ; an infix implying *‘ returning.”

¢ Thaso may perhaps be a corruption of Assamese basid.

5 Thii and lds are examples of idiomatio expletives which are practically
untranslatable. So also herd.

¢ Khuser is of course Assamese khusiydr.

¥ Nu = see ; td = be, become ; Aili = going.
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hera! Bese gathdu ang zd-nai n1,” han-ba, sessi bung-naise,
do! How sweet I eating see, saying, hare said,
« Ang namg-nii hi-nd  ha-i-a, Raza khnd-bd dang-kho
I toyou togive am not able. King on hearing me
bu-gan”  Theo-bit b  embra-brd bi-nai-khai,
will beat. However he again and again because of begging,
“2d, Wi, 23 ang nang-zang ha-lia” han-naniis, 2a-ni
-eat, there, eat, I with you am not able, saying, to eat
hi-naise. Phire bt zd-naniis, sild-i-auw man-ba, “sikhi, @ng
gave.  Then he eating, on tongue catching, friend, I
thoi-naise,” han-nanii, babrap-boi-ba, sessd bung-naise,
am killed, saying, wandering distractedly, hare said,
“nang gagai-nii dukbu maen-dang. Ang da nang-khé ma

you your own trouble procured. @ I now to you what
kham-gan ?” han-nanii, berejothd-ni baha sing-au  tha-hii-
shall do? saying,  hornets of nest under went and
naise. Mikhra-bt — un un  gabxri-nanii thang-nanii,
stayed. Monkey-too behind behind  shouting going,

art nu-20-hili-noai-sis-la-i-4.2 “Sikhi, nang ma

also went and watched him with care. = Friend, you what
kham-dang?” bung-bd, sess@ khithd-natise, “ dng raza-ni 20thd
are doing?  on saying, hare  said, I king’s drum
ne-dang,” han-ba, “ Stkhi, dng-nit bangai dam-ni hi, heral”
am guarding, saying, friend, to me a little to play give, do!
Sessa-i-@& bung-naise, “4h! ang hi-i-a, herad; raza khna-ba

Hare said, oh! I cannot, truly, king on hearing
ang-ktho  bu~thdt-gan,”  bung-bd i, embra-bra  “dang

me  beating will kill, saying even, again and again I

lasui-s¥t dam-gan, herd” han-naniii, bere baha-kho dkhai-
very lightly will play, really, saying, hornets’ nest hand-

phat-ne  zang bu-zap-naise.  Obani berefré mukhang?
palms-two with beat and broke. Then hornets  face,
megon, modom.® gasent  ot-phop-ba  mukhra-i-a gap-khraw
eyes, body, all stinging-hurting monkey howling

1 Za = eat (the imperative is always the bare root, as in so many other
languages). The word reminds me of a little story which shows the
perplexities of bilingual people. A Kachdri went to see his Assamese
mother-in-law, who provided food and hospitably said (in Assamese) ‘‘ Kid,
kA&.” On which her son-in-law, obeying her injunction in Kachéri, bound
her hand and foot. Seeing his mistake, she laughed and said, in Kachari,
¢ Za, za.” On which he, much puzzled, went away ! L. ) .

2 A good example of the agglutinative verb, for which in Hinduised
Kachdri would be substituted a long succession of participles, sach as
nu-nanii, 26-ndnili, thang-ndnis, ete. 1 is impossible, of course, to translate
all the infixes severally.

8 Perhaps mukhang is Assamese, as well as dtheng which occurs elsewhere,
and modom may be badan.
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gap-si ba-brap-bai-naise Obania sessa-i-d bung-naise, “ang

yelling wandered about. =~ Then monkey  said, I
di-hiiv-nii noang-nié khitha-dangman, theobd nang khordng
repeatedly to you said, yet you word

lii-a. Ang ma kham-gan?” han-naniis, ar® dap-sc-au
accepted-not. I what shall do? say-ing, and field-one-in
zibo-gowal-nt khathi-au tha-kiii-naise.  Azang-hd mtkhrd
a kind of snake near went and stayed. Accordingly monkey
b khi-thu EkRki-thw thang-nanii bung-naise, * arti be-au las

too behind behind going said, and there eh?
nang ma kham-dang, heral” Sessi bung-naise, “ang rizi-
you what aredoing, say? Hare said, I king-

ling-h@-ni® sama-lauthi me-dang, heral” bung-bd, “ Sikhi,
people-of ~ sceptre am watching, sir!  saying, friend,
ang-ni-bi ki, heral ang bingai dang-nai-ni” Bi “hti-a”
to me too give,do! I a little wield and see. He “not give”
han-ba-bi  embra-bra  dang-nat-nanii be-au-bi b1  zibo-
saying-even again and again wielding  then-also he snake-
zang ol-zi-naise®  Bi-ni-fras sessa thang-nanfis photo-bire-au
by bitten be-came. There-from hare go-in, marsh-in
tha-kiti-naise.  Mukhra bi gaberi  ga thang-nants,
went and stayed. Monkey also shouting shouting  go-ing,
arg  ligl la-hii-nanis  sessa-kho sling-ba, b3 bung-naise,
and meeting going and getting hare-to asking, he  said,
“be-kho-nit raza-ni  dola han-nantii bung-i” Mikhra
This king’s palanquin  sayi call Monke
bung-naise, “ Sikhi, ang bingai nth’;l-rgi ni, heral” Inmg-bz{
said, friend, I a little ascending see, please! saying,
“uh! ang hi-ni  hd-i-d.  Raza kina-bd ang-kho = ma
oh! I togive am not able. King hearing tome what
bung-gan? Nang ma-ba abrd miansii, kera! Khoring
willsay?  You whatsort fool man, eh! Word
khitha-ba-bii khna-song-d,” bung-ba-bii, mikhkra4i-a, ®mnong-a,
saying-even not heed, saying-even, monkey, no, no,
herd@ sikhi, do-se biua uthi-gan,” han-naniii, photo-bire-au
oh friend, one bit only will ascend, saying, on marsh
bat-drum-ba, godo-hd-lagi thrup thing-naise. Obasti sessd
jumping,  neck-up too flop stuck. Then hare
khitha-naise, “duhui thalit za-nanii bigur hi-nai-a,
said, “now bananas eating skin giving(person),
! Ba-brap-bai-naise = wandered distractedly about. The infix bai
signifies wandering, and babrip being in pain or wrath.
3 Raza-liing-ha-ni = a literal t. tion of A rija-hitar,
3 An instance of the rare passive, s manifest imitation of the Assamese
idiom-ot-zi-ni, *‘bit-become-to,” to be bitten.
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be-nii, herd sikhi, nang be-ow-nit tha-di! A-ng nang-kh

here, oh friend, you, there-even stop! I you
khulum-baz ! Ang thang-naise,” han-nanii, b
pay you my reverence ! I am going, saying, he

mitkhra-kho be-au-ni gar-lai-naise.
the monkey there left behind.
Obasd unaw  bi-thing ganda ma-se fai-nat nu-ba,
Then after that-direction rhinoceros one coming seeing,
Vi-kho mukhrd-i-G  dikhang-nii  thing-dangman. Gandd-i-G
to him monkey to extricate  was ordering. Rhinoceros
bung-naise, * ang-hd wkhui-sii-dang ari dii-gdng-sii-dang ;

said, I hungry-very-am and water-thirsty-very-am;
dng nang-kho dikhdng-nd  ha-i-G,”  han-ndnii, b3 thang-
I you to extricate am not able, saying, he went
naise.
away.

Bi-ni un-aw ard moesdt md-se fai-nai-aw, bi-kho-bi
There after also buffalo one on coming, to him also
khith@-dangman,  Bi-bit  khnd-song-d-la-bad blot thang-naise.

said. He also not attending pop! went away.
Bot-nii-khri khi-zap-au' mosdé md-se  wkhwi-sk-nanis b
Than him tail-end-at tfiger one hungry-very-being that-
thing  thang-dangman. Mukkrd nu-ndnii bung-naise, « he
direction  was going. Monkey seeing said, Oh
afa, nang @ng-kho be dukhu-ni-frat dikhang-@-bi  ard
father, you to me this trouble-from if (you) extricate other

raubo dikhang-lia”  “ han-nanii, gahdm-iz Ehulum-ni
anyone exfricate will not,  saying, well  to worship
hom-naise.  Theo-bit b3, “dang nang-kho dikhdng-nandii ma

began. Still he, I you extricating what

man-gan 2"  han-nanidv,  khozo-ne-st  thdng-bd, mukhri-i-a
shall get ? saying, paces-two-about going monkey
bung-naise, “afa, nang dng-kho be photo-bare-ni-frai
said, father, you me this marsh-from
dikhdang-nanii hi-bru-fir-kho su-sra-nanili, ang-kho
extricating  muddiness (lit. “ muds”) cleansing me
nang 24, han-ba@, v, ukhwi-si-nai-khai be  khordng-ou
you eat, saying he hungriness-because-of that word
khnd-song-nandi, bi-kho bung-naise, “ dng nang-khd 2é-n% mon
hearkening  to him said I you to eat mind
gii-@, mandtht, be-baidi dukhu-aw  gaglai-nai-kho
have not, however, that sort trouble-in fallen (person) to
dikhing-a@-ba, ang-hd gahdm za-gan.  Theo-bii  gaigas-ni
extricate-not-if, I  good will-be. However yourself
1 An expressive phrase for ¢ last of all.”
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zasi-naniis  hinai-i-au, ang 23-né hkigo"” han-ndntli, bi-ng
beseeching ongiving I to eat am able, saying, his
lanzai-kho phol-au hot-bd} mikhra-i-a bi-ni lanzat-au hom-ba,
tail- in marsh sending, monkey his  tail  seizing
dikhang-bii-naise.  Mitkhrd khitha-naise, * afa, nang ang-kho
dragged him out. Monkey said Father, you me
da-ma modom-fir-khs gaham-ii su-srd@, emphare ran-bi 24"
now  body (plural) well  dry, after drying eat,
han-naniii san-dung-aw do-se 2o0-bai thd-dangman. Ere-au-ni
saying sun-shine-in one bit sitting remained. Then
mosad-4-&  phat-se-thing  nai-ne-au, bi bong-fing-au fal-
tiger one other direction on looking he  1n tree  helter-
drap ga-khii-naise.  Mosa be-kho nu-naniti, brap-ndints,
skelter clambered. Tiger him seeing, angry-being,
bongfing guri-au-nit sin-ne sin-tham mne-bai thd-naise,
tree root at days-two days-three watch-ingstay-ed.
Be-baidi tha-nanii, khuga si-nanii, hdathai hazizt
This-way stay-ing, jaws gap-ing teeth display
kham-ndnwi, thoi-thi-ndniii  tha-naise, ard thamfar-fra
making  dead-pretend-ing  stay-ed, and flies
khuga-i-aw brang-bring  han-lat-né  hom-naise. Be-au-ni
mouth in buzz buzz to continue to stay began. Thereon
mikhra-i- ose  ose thoi-mat-bai nung-nanir, bongfang
monkey by degrees dead-verily-is thinking, tree
bied-nifrai lase  lase onkhat-bii-nanti, agla lase-i-kai
top-from  slowly slowly descending, first carefully
lanzai Fkhugau su-nai-gri-ba-bi mosd mung-bo
tail in jaw insert-examine-feel-ing-even tiger anything
kham-a-khitise. Ari wun-au atheng thang-se sii-nintii hli-nai.
did not do. And after leg one inserting gave.
Be-au-bii mungbo kham-d-khiiise. Obasi mukhrd bung-naise,
Thereon anything did not do. Then monkey  said,
“nang ang-ni  dthenqg-fir-kho  khrem-khrem  ot-nanti

you my legs— crunch-crunch  biting
za-gauman, lanzai-kho khrem-khrem ot-nanis
would have eaten, ~ tail cranch-crunch biting

2a-gauman,”  han-nanii, rong zi-nanii, “ di-ni@ dng-ni
would have eaten, saying, happybecoming, Now my
khoro-kho-ni za,” han-naniiz, khug-au si-nanii hi-bd, obant
head-also eat, saying, in mouth inserting giving, then
mosia-i-@& khrem ot-khrep-naise. Thoi-bai. Zap-bail
tiger scrunch bite-crunch-did Died! Finished!

1 Lit. *“throwing.”



GROUP OF KACHARI MEN (Kampbimln).
From a Photograph by Mrz. H. A, Colynhoun.
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FREE TRANSLATION.
The Monkey and the Hare.

A monkey and a hare were great friends. They ever lived
together, ate together, and went about together, One day
meeting a man from Darrang going to a feast with a load of
bananas and other delicacies, they said to one another, “ We
must get what that man is carrying by some trick or other.”
Whercupon the monkey bade the hare stay on the road, while
he himself hid in the forest. Presently the man, seeing the
hare, put down his load and ran after it. On which the monkey,
coming out from the jungle, carried off the bananas and other
things. And for fear the hare should come and ask his share,
the monkey hastily gobbled up the bananas and betel-nuts and
kept the skins only for his friend.

he man, not being able to catch the hare, went home, and
then the hare, shouting aloud, searched for the monkey, and,
when he found him, demanded his share of the spoil, and only
got the skins. So, being vexed, he determined to have his
revenge. And first he went and hid under some acrid kachw
lants. And when the monkey came and asked what he was
oing, he replied, “ My friend, I have the honour to be in charge
of the king's sugar-canes.” So the monkey said, “ Ah, give me
just a bit, do.” But the hare replied, *And what do you-
suppose the king will say 7?” But the monkey was importunate.
So the hare gave him a stalk of kacku to chew, and when the
acrid juice stung his tongue, the monkey began dancing about
howling, But the hare coolly said, “It’s all your own fault!
}Wgu would have a stick of the king's sugar-cane, and what could

o ? ”

Then the hare went and took up his post under a hornet’s
nest, and the monkey came along, shouting for his friend, and,
finding him asked, “ What may you be doing there?” And the
hare replied, “I am guarding the king's drum, so there!”
“Abh,” said the monkey, “do let me beat the king's drum!”
“Oh, but I cannot,” said the hare, “the king will be angry.
But the monkey insisted, and said, “I will play on the drum
very gently; you see!” So the hare consenting, the monkey
clapped his two palms on the hornet’s nest and broke it, so that
the hornets emerged, and stung him sore, so that he screamed
with pain. But the hare only said, “ You would have your way,

and what was I todo?”
1
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Next the hare went and sat down near a gowal snake. And
the monkey came shouting, and asked, “ What are you about
now, my friend?” The hare replied, “I am now in charge of
the king’s sceptre!” On which the monkey said, “ Ah, let me
just wield the king’s sceptre for a moment!” But the hare
answered, “I cannot do that, for the king will be angry.” But
the monkey being importunate, he consented. Whereupon, of
course, the snake bit him, and he howled with pain.

Then the hare went and sat in a marshy place, and the
monkey came shouting in search of him, and asked what he was
doing. And the hare told him he was sitting on the king's
litter. “Ah,” prayed the monkey, “let me too sit on the king's
litter.” But the bare said angrily, “ And what do you suppose
the king will say? It strikes me you are a fool, my friend, and
listen to no warning!” But the monkey, insisting, leaped intc
the marsh, sank up to his neck, and stuck there miserably. On
which the hare leaped out and cried, “Now, my kind friend
you who eat bananas and give me the skins, you can just sta
where you are! My compliments! I am off!” So saying, he lefl
him to his fate.

Presently a rhinoceros came that way, and the monkey beggec
him to extricate him. But the rhinoceros remarked that he
was hungry and thirsty and on his way home to dinner, anc
went his way. And a buffalo also passed by and refused &
help. Finally a tiger came, extremely ravenous. And th
monkey entreated him respectfully to pull him out; but the
tiger said he did not see how it would profit him to come to hi
rescue. But when he had gone some two paces, the monke;
called after him, “Look here, if you will drag me out of th
marsh, you can clean me of the mud, and eat me!” And sinc
the tiger was extremely hungry, he consented and said, “It i
not that I have any particular desire to eat you, but if I do :
good deed, I shall get virtue. However, as you are good enougl
to insist, I am willing to make a meal of you” So saying,
put his tail into the marsh, and the monkey, catching hold of i
was slowly dragged forth. On which the monkey said, “ No

let me dry myself in the sun, and when the mud is dry you ca
scrape it off and eat me.” So he sat in the sun, and the tige
waited hungrily. But the monkey seized the opportunity whe:
the tiger chanced to look another way, and clambered up a tres
At that the tiger was very angry, and waited two or three day
at the foot of the tree. Finally he pretended to die of starvatio;
and lay there with his mouth open and his great teeth showing
So the monkey climbed down, slowly and cautiously. And th
tiger lay quite still, so that the flies came and buzzed in hi
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mouth. And first the monkey carefully put his tail in the
tiger'’s mouth, But he neverstirred. Then the monkey thrust
his leg in the tiger'’s mouth, and still he did not move. “Ah,”
said the monkey, in great glee, “ you would have gobbled up my
tail, and scrunched up my limbs, would you?” And so saying,
the silly creature thrust his head in the tiger's mouth. And
tﬁe javi'ls closed with a scrunch, and the monkey died, and
that’s all !

II1.—SAi-SE PHALANG! GOTHO-NI KHORANG.
The story of the merchant lad.

Sa-s¢  udu-t-au-ntt bY@ thoi-zd@-nai gotho dangman,

One womb-in-even father dead-becoming boy - was.
Phare &zl az1 khali khali b7 ge-det 2a-bi
Then to-day to-day to-morrow to-morrow he big becoming
sin-se  imd-ni-au sing-naise, “al, agla zang-fir-ha
day-one mother's to  ask-ed, mother, before us people-’s
afa-i-a, lai, mi@ mau-nanii za-dangman ?” hoan-bd, bima-i-G
father, now, what labouring eat-did saying mother
hama su-nantii khithd-naise, “nom-fa-i-G desii  desi
breath sighing said, your father country country
Jalangt  kham-nanii  za-dengman. Bi tha-bia, da
hawking doing used to eat. He remained-if now
2ang-fra ese-bit dukhu za-i-g-man,” han-ba, bi bung-naise, “ ih,

we  thus trouble should not eat, saying he  said, Eh,
obd ang bi habd-kho  hd-i-& ©na? bese  thaka dang,
then I that work for able-am-not eh ? as many rupees are,
ang-ni, dihon-nanii hi,” han-ba, Bimd-i-d bung-naise,  afa}

to me producing give, saying, mother said,  father
nang bi-baidi Kkham-ni ndng-d@, dang  bi-ui gap-is
you this-way todo must-not, I beg-ging weeping
nong-ni zd-hii-gan., Nang malai-nis  dekhu-aw

you to eat-give-will. You foreign lax_1d-1vn.
thang-nandi  ma-brii-bd  thoi-bd  bet-bd  dng ma-brin

going what way-ever dying perishing I what way
tha-gan 1"  Theobii gotho-@ khnd-song-a-laba,  embra-bra
stay-will ? Still  boy not hearing  again and again
bim@-ni-ow thika bi-ngnis la-naniii  bastu  bai-naise,
mother-from rupees begging taking merchandise bought

1 ¢« Father used affectionately for *child.” 2
1
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Grii nau gong-se mamai-ndnii, ld-naise, arll gdsentl

and boat one seeking took and all
z0 £d-ba, manstti  s@-nidi-si  hom-nantis  Yimd
fit  becoming, men about two seizing  mother

burui-khs  khulum-nanis malai-n? dekhu-au nan gang
old woman-to worshipping foreign country boat with
thang-naise.  Be-baidi-nii  thang-ii thang-ii gami dot-se
went. This-manner-in going  going willage one
dii-gathan-aw nau-kho kha-nanii, gimi gami basthu
water-ghaut-at boat binding, village village merchandise
phan-hii-naise, Bi gigai nan  ne-l. Be-baidi-nt
hawking-send-did He himself boat watched. This-way-in
tha-iis  tha-iit  be-au-nii siir-bd brai burui
stay-ing stay-ing there  certain old man old woman
s@-niitv-hd hangsii gafut ma-se dangman. Bin bi-stir-»@
two-people-of swan white one was. It they
dits la-its  mikham song-tii hii-gra-man. Bi-kko-nt
water-giving rice cooking gave and cherished.  It-itself
san-se bt gotho-d dii-gathdn-au gagai-ni hangsu-bigur-kho
one day that boy water-ghaut-at its own  swan-skin
khi-nandi din-naniii drt mazing sikhli-sd 2d-nantii dugui-nai
shedding placing and lovely girl becoming bathing
nu-naise. Bini-frai-ni boi hangstinl girimd
saw. From-that (time) even that swan's  owners
brai-burui-kké  on-su-nantii thaw arfi bi-ni nau-aw zi
old man old woman  loving  oil and his ship-in what
z3 basthu dang, ozai-nt bangai bangai hG-nt
what merchandise was, always esome some to give
hom-naise.  Bi-baidi-nii basthu-fir-khs fan-ts fanGi
began. This-way-in  merchandises vending vending
Jan-zap-ba  nd-i-au  foi-nai so-nai-khai b
sale-finished-being to house come concluding-because of that
brai burui-nt  n¥-i-auw  thang-nanti, thakd zdbrd
old man old woman’s house-to going  money much
hiinaniii, hangsi-khé b3-bd, brai . burui “ere-nti
giving swan  begging old man old woman, “as it is
lang,”  han-nanii bung-dangman, khintu ¥  fafu-nang
take” saying, said but he sin-smitten
za-ni  gi-nanii, brai-ni  gning basthu-khai
to become fearing old man's belonging property because of
embra-bra  thaka k&-nanis, hingst-kho labo-naise.
importunately rupees giving swan  took away.
Bi-ni-frar nau la-naniis, fai-tis fai-lii, no man-fai-
There after boat taking, coming coming, house reach-com-
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naniid, @azi-biy  thd-i-i  khali-bu tha--% b7 hangsi
ing, to-day-too staying to-morrow-too staying he swan
mansiii 2li-i-¢ nu-nanii, san-frim-bii  ham-lang-nazise.
man becomes-not seeing, day-each-on sick became.
Bi-kho-nii nu-naniic bmd  burui-@  malai-ni-auw  sing-ba
To him seeing mother old woman strangers-from on asking

bai-bd  raw-bd mung-bl Ekhithd-ni  ha-i-a. Khintu
frequenting anyone anything tosay wasunable. But
bi-au-nt  burui  sd-se dangman. Bi-ni-aw sing-bd, b

there old woman one was. Her on asking, she
bung-naise, “dgii, nang bi-kho-nii mithi-a-khiii 1pa? B:
said, sister, you that understood-not eh? That

Jalangt kbam-nas thang-nai-au ma-ba man-se  za-dong.
hawking doing  going-in something one thing happened.
Nang bi-kho buddi kham-ba, mithi-ni hd-gan,” han-ba,
You to him trick doing, to understand will be able, saying,

bima burui-@ bung-naise, “khitha-horl-hoi,  ai
mother old woman said, speak-out-do, mother
burui, dhorom man-gan,” han-bd bt khithd-naise, “ nang
old woman, virtue get will, saying, she said, you
san-se sd-se sikhla-s@ labo-naniii mang-ni gotho-ni thema
one day one girl taking your  boys  lice

nat-nit  thin. Ari thema naibai thé-nai-au-ni gap-
to search order. And lice searching in staying weep-
thi-nanai sing-thang, “mnang  ma-nid  sanfrim-bi
pretend-ing  let her ask, you why day by day
ham-lang-dang?” Obani b bi-kho  on-khang-nanii bi-ni
waste away ? Then he to her feeling affection his
mon-aw zi khordng dang, bi kkithd-gan,” han-ba, bima
mind-in what word. is, he say-will, saying, mother
bi-baidi-nd kham-naise. Hingzousi-i-@ themd nai-nai-au-ni
that-way-in did. Girl lice while searching
gap-thi-naniii  gongrai surulkhii surukhi sing-naise, “ada-
weep-pretend-ing snottle snuffle snuffle  ask-ed, brother-
liti, nang-ha-lat ma ziadang ? Nang be-kho khitha-i-a-
mine, toyou what hashappened? You that if donot
bd, ang b kham dii  2d-i-d,” han-nai-khas  gotho-a,
say, 1 too rice water will not eat, because of saying bo;_r,

hama su-nanis, bi-nit  lise lase  khitha-naise, “dng
breath sighing, to her slowly slowly said, 1
Jalangs kXham-n# thang-nai-i-auw d@ ang-ni nau-i-aw z1

trading to do on going indeed my  boat in which

\ Hor = hot = ¢ throw.”
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hingst gafut md-se dang, bikhé wmansii zd-nai nu-dangman.
swan white one s, it man becoming  saw.
Khintu bi da  baidi-sii-tii-né thi-bas. Bini-khai ang
But it now manner-same-in stays. Because of that I
ere-baidv  zd-dang”  Thema rai-khang-ba be
this manner am become. Lice secking-finished-being those
gasenti khorang hingzausi-i-@ Yi-ni bimd-nd  khithd-naise,
all words girl his mother-to said.
Be-kho bimd-i-G khnd-naniii boi  burni-nét  khithd-htii-naise
To her mother listening that old woman-to sent and said
la-i-i. Burui-@ Y-kho khnd-nanii buddi Asi-naise la-1-,
exactly. Old woman to her listening wisdom gave verily,
“nang diéﬁ Il)loi Mngzaus{i,-khb lii)bo-ndnﬁi khitha-nantis A,
ou to-day that i ringi sayin ive
bg dini  hor-au udgluildng-thi-nd%g thd-thdngi.; or
he to-day night-in sleep-deep-pretend-ing remain-let. Night
gezer-ba hangsii-d  mansii  zé-ndnfis  gagar-ni
much-being swan man  becoming own
modai-fir-kho khulum-bai-tha-i-fi. Be-au-nt 3  hangstt
go is wont to worship, Thereon that swan
bigur-khé  zuzai-mi-au sli-naniii ht-ba, obanid
skin hearth-on thrusting lacing,  thereon
mansiii-ni tha-si-gan.” Be buddi hi-nai-baidi-nt
man-indeed stay-altogether-will. That wisdom giving-like-even
bimd-i-d hingrausad-ni khitha-naise, art hingzausi-i-a bi
mother girl-to said and girl also
gotho-ni khitha-nanis  hii-nai-khai,  san-se gotho-& khurui
boy-to  saying  because of giving, one day boy vessel
gong-se-au khare-zang thau-zang golai-naniis din-nai, Aard
onein  ashes-with oil-with mixing  placed and
songor man-s¢  din-naise, Hor 2d-ba h
yak’s tail one placed. Night becoming he
udui-thi-lang-nanis tha-bd@, hingst-d si-khang-nantii
sleep-pretend-slumber-ing yini, swan emerging
akha-t-aw atheng-au modom-au-ti khepthu-bai-dang. oblh Ui
on hand, onleg on bodyalso felt (with beak)  Still he
khet-khut khama-khiise. DBi-ni-khai Ui udu-lang-mat-bai
stirring  made not. Therefore he asleep-deep-truly-is
nung-naniis, gagai-ni hangsti bigur-kho lase-hai khu-nantis

thinking, herown swan  skin slowly unfastening
din-namis  gagai-ni  modai-fir-kho mon hi-nands,
lacing her own gods-to mind giving,

khulum-bai-tha-dangman. Ere-cu-nti  sri-sr3  lase-hai
worshipping-staying-was. So still-still  slowly
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si-khdng-na-nii boi hangsi  bigur-kho thapne-hai

emerging that  swan skin suddenly
zuzai-mu-ay  e-fop-nandi  din-naise. Unaw  bigur-a
in hearth thrusting placed. Then  skin
kham-nanii. manam-khang-ba, bi-kho  manam-naniii
scorching, smell-emerging, that smelling

man-nanii, *dang-kho md kham-khi, ma kbam-khi?”
obtaining, Tome what have done, what have done?
han-nanit, fat-drap-do  gaglot-nanii, khang-grang-nanii,
saying,  hither-thither falling about, rolling about,
thor-hap-nanii  tha-naise. Obasi gotho-G mamar fai-nandis
half dead becoming stayed. Then boy quickly coming
khurut-n? thawu-kho Lhoro-modom-dtheng-dkhai-aw  hi-n@nii,
vessel-of oil  head - body - leg- arm -on giving,
songor zang stp-bai-thd-naise, arit bi-baidi-ni  sip-ui
yak's tail with continued to fan, and that-way-in fanning
sip-iii  tha-bla, gabau-zang hama sukhing-naise, ard
fanning on staying, with delay breath sighed-forth and

thiang-khang-naise. Bi-baidi-ni mansiii -,
alive-became. That-way-in man becoming,
sa-nit-zang haba  kham-lai-nanii z2abra din-ha-lagi

they-two-together marriage do-exchang-ing many days-up-to
fi-s@ fisti zang rozo-ri-man-zd-lai-bai-thd-neise!  Zapbai!
boys girls with  “lived happily ever after.” Finished !

FREE TRANSLATION.
The story of the merchant lad.

There was a certain lad whose father died before he was born.
And, one day, when he had grown a big boy, he asked his
mother, “ What did my father do for his living?” And his
mother, drawing a long breath, said, “ Your father used to travel
about selling things. Ah, if he were alive we should have
no trouble to endure!” But the boy replied, “Do not you
think that I too could earn money in that way? Bring out
what money there is, and let me see what I can do.” But his
mother said, “ Ah, my son, you must not talk like t_;hat! If you
go away into foreign lands and die there, what will become of
me?” ~ But ber son would not listen to her, and by importumty
induced her to give him money, with which he bought goods,
and procured a boat, and hiring two or three men, took leave of
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his mother, and went into a far country to trade. Finally he
came to a certain place where he moored his boat, at the place
where men draw water, and sent his men to hawk his wares
from village to village while he himself stayed in the boat. It
happened that there lived hard by an old couple who possessed
a white swan, which they fed and tended as though it were their
own child. One day, the lad saw this swan strip itself of its
swan plumage and become a beautiful maiden, and bathe. From
that time forth he paid great attention to the owners of the
swan, and gave them presents of the oil and other things he had
in his boat. And when the merchandise had been sold and the
time was come to go home, he went to the old people’s house
and offering much money begged them to sell him their swan.
But they were for givin ilm their swan for nothing. He,
however, feared to commit a sin if he took it as a gft, and,
because it was the old man’s property, compelled him to take
much money in exchange for it, and went away.

But when he came home with his boat, behold, the swan
remained a swan, and, for disappointment, the lad pined and
wasted away. Seeing which, his old mother consulted various
people, but got no help. Finally, she went to a certain wise
woman, who said, “ Sister, do not you understand? Something
has happened to him while he was away trading. You must
use a d}e)zvice to find out what it is.” To whici the mother
replied, “Tell me plainly what it is, and you will do a good
deed.” So the wise woman gave this advice. “Some day do
you direct a maiden to search for lice in his hair. .And while
she is doing this, let her pretend to be mightily grieved, and let
her ask him what is the matter. And he will feel flattered and
will open out his heart to her.” And the mother did as the
wise woman directed her. The girl she sent wept and snuffled
as she tended the lad and said, “ Tell me why you pine and

ow thin; else I too will give up food and drink.” And so he,
ﬂaving a sigh, explained thus: “ While I was away trading, I
saw the white swan which is in my boat turn into a maiden.
But now she remains a swan, and for her love I am pining.”

When her task was done, she told the lad’s mother, who sent
word to the wise woman. The wise woman said, “ Let the girl
tell him that the swan maiden worships her own gods in the
dead of night. Let him pretend to lie asleep, and when she
divests herself of her swan plumage, let him seize it and thrust
it into the hearth, and then she will alwaysremain a girl.” The
old mother directed the girl accordingly, and the girl told the
lad. One day he mixed ashes and oil in a vessel, and procured
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a yak's tail, and, when night was come, he lay down and
pretended to be fast asleep. Presently the swan crept out, and
feeling his hands, feet, and body with her beak, was satisfied
that he slept. Then slowly taking off her swan skin, she
became absorbed in the worship of her country’s gods. And
the lad seeing his opportunity, grasped the swan plumage and
thrust it into the hearth, so that it was singed, and the smell of
the feathers filled the place. And the maiden, smelling the
burning feathers, cried, “ What have you done to me? What
have you done to me?” So saying, she fell down in a faint and
seemed as one dead. But the lad, taking his vessel of oil,
anointed ber with it, and fanned her gently with the yak’s tail,
till she came to. And so they married, and begat many sons
and daughters, and lived happily ever after. And that's all!
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A

Adoption, 30

Agglutinative verb, 78 :

Ahom, domination over Chutiyas,
etc., 6

Ahom, marriage rites among Mor4ns,
89

Altar, domestic, 42

A ncestors, worship of, 34
Animism, 33

Areca nut (name of a clan), 26

B

Bamboo groves (as totems), 26

Banhbiéroi (bamboo-grove clan), 26

Baris (statistics of), 5

Bargaya clan, 93

Bésumati-aroi clan (among Baris), 25

Bathan brai (household god), 35

Bathan (euphorbia), as a god, 36

Beggars (as a clan), 25

Bhima (traditional ancestor of Ka-
chéris in Kachdr), 7

Bibizia-4roi (the beggars’ clan), 25

Bihar (traditional ancestor of Chuti-

_ ys), 90
Bihu festival, 34, 49
Bin%;bing-&roi (the musician clan), 26
Birth ceremonies, 41
Bodo place-names, 4
Brahméroi (the priestly clan), 26
Brahmins, satire on, 63
Bride price, 31, 44
among Chutiyas, 95
among Morsns, 89
Burial, 46
among Chutiy4s, 96
among Meches, 87
among Mordns, 89
among Raibh4s, 85
Burial mounds, 89
Burmese origin of Mor4ns, 88

c

Capture, marriage by, 43
among Morins, 89
Castor-oil plant, 20
Cattle taking a share in festivals, 51
Ceremonies at birth, 41
Chaklang marriage, among Mor4ns,
89

Chastity, rules of, 30
among H4jongs, 86
Cholera, worship to avert, 39
Chutiy4s, 5, 90
in Western Assam, 91
history of, 6
clans among, 93
Clans (exogamous), among Meches, 82
(female), among Dim4ss, 27
(male)  ,, 2
(totemistic) among Kachdris, 24,
27

(totemistic) among Meches, 27
Counting, system of among Bodos, 73
¢ Copper ” temple at Sadiya, 93
Corvée among Kach4ris, 13
Cremation, among Kacharis, 48

among Chutiyas, 96

among Hajongs, 87

among Moréns, 89

among Rébhas, 85
Crops, 14

D

Daha {or dada) ceremony, 89

Datiyals (nickname for Rabhds), 83

Deceased husband’s brother (marriage
with), 29

Deities (or modais), 33

Deodani (female exorcist), 40

Deoris (as priests), 24, 39, 90, 91 ,

Dhekia-bari-éroi (fern-clan), 26  +J

Dhimals (statistics of), &

Dibongia clan, 93

Dimapur, founding of, 6
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Di- mﬁ&u -84 (how separated from Bara-

stanstml of, 5
Ding-4roi (clan of makers of bamboo
water-vessels), 26
Disease, beliefs as to, 33
Distribution of Bodo races, 4
Divorce, among Kacharis, 31
among Chutiy4s, 95
among H4jongs, 86
among Mor4ns, 89
Doi-m4-4roi, river-clan, 25
Domestic festivities, 49
Dower, recovery of, on divorce, 31

E

Earth (as a totem), 25

Elopement, marriage by, 43

Emao, ferment used in making rice-
beer, 1

Endogamonl clans among Chutiyis,

Endogam in Kachdri clans, 29
in ro a{ clan among Dlmm 28
Ers or Eranda (casbor -oil ¥lant),
Eri-cloth, market value
Euphorbis plant held sacred 30
Exogamy among Di-m4-ed, 27
among Meches, 82
among Rabhis, 83
Exorcism, 40

F

Fadam-4roi (a tree clan), 27
Festivals (domestic), 49
(tnbal), 49
Fishing,
Fish, ed use of, 15
Fish, as physician, 58
Fish-traps, 16
Folk-tales, 54-70 fix 1T
»_» A ix IL
Food, 14 ppen
Food offered to corpse, 46
Funeral ceremony, 46
Furniture, etc., 12

G
Gamaéri tree, 20
Gandhret-Aroi (Kachéari clan), 25
Géros, 81

atatistics of, §
Géro tradition as to Bodo origins, 3

INDEX

Girdsi-gird (male and female deities
of Chutiyas), 93
Go'dlcl:, Houaeiold, 35-36

Gon-bkn Arox (areca nut clan), 26

Govinda-Chandra, last Kachari King
of Kachar, 7

Grammar, 71 et seq

H
HAchnm-st (royal endogamous clan),

Hn(l)]ongl (statistics of),
jong tri
Harvest feenvmel. 38, 49
Harvesting, method of 13
Headhunting, 32
Heroes as deities, 38
Hidamba (reputed ancestor of
Meches), 82
Hindu influence among Morins, 88
among Rébhas, 85
Hojaia, clans of, 27
statistica of, 5
Houses, nature of, 11
Household gods, 35
Humaan sacrifices, 93
Hunting, 156
Hypergamy,

among Réibhis, 83
among aris, 29

1dols, use of, 40
Infant marriage, absence of, 44
Inheritance, rules of, 32
Initiation (of children), 42

of Kacharis into Rabha tribe, 84
Irrigation, system of, 12

J
Jungle-grass, as a totem, 23
Jute, as a totem, 25

K

Kachari dwdrs, probable origin of, 8
Kach.bru as labourers on tea estates,

Ka as (Morin sub-tribe), 87
Pﬂniﬁnyi tribe, 10

KhAng Khlo-4roi, clan of among
Kachéris, 25



INDEX

Khéspur, founding of, 6

Kherkhat-aroi (squirrel-clan), 27

Koch, Kingdom of, 5

Koches, statistics of, §

Kurungi tree, 20

Kuvera as a Kachari deity, 38
in Chutiy4 legends, 90

L

Labour, forced, 13

Lalungs, statistics of,

Language (Kachari) account of, 71
(C%:lutiyﬂ), account of, 92
(R&bh4), account of, 83

Leeches (a8 a clan totem), 25

Loom, material and cost, 20

M

Mahiliya, statistics of, 5
Mabhalaroi (trader-clan), 27
Maibong, foundinﬁ of, 6
Mai-néo, (household goddess), 36
as goddess of harvest, 37
M4o-méiriroi, clan name taken from
habitat of clan, 27
Marriage of Kachdris, 43
of Chutiyas, 94, 95
of Rabhdis, 85
Marriage, Kachéri ceremony of, 45
Mech ceremony of, 82
feasts, 46
Married life among Kachéris, 23
Meoh tribe described, 81
statistics of, 5
Meches, totemistic clans of, 27
Midwives or dais, 41
Milk, dislike of, 15
Mileccha, probable origin of the word
¢ Mech,” 81
Modais (or deities), 33
Moréns, statistics of, §
Morans, description of tribe, 87
* Moran Kacharis,” 87
Moss-aroi, Kachari tiger clan, 26
Mosquito festival, 49
Musicians as a clan, 26

N
Nal-bariys, tribe of Kacharis, 10
Naming of children, 42
Nérzi-aroi (Kachari clan), see ¢ jute,’

Natural forces, worship of, 34
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Net, use of in the chase, 15
Number, mystic, 41, 47, 48

o

Ojhas or exorcisers, 24, 40

Ordeal by chewing rice, 31

Orll;gin of Bodo Race, 3
oran race, 88

P

Palhd (fish-trap), 16
Paramarthis (H4jong sub-tribe), 86
Paragu Ram in Chutiy4 legend, 90
Patorgiys clan, 93
Penance on death of totem animal, 28
Phatika (distilled spirits), 19
Phulgariy4s, (see Mahiliy4), 5
Pisha-dema (Chutiya deity), 93
Pisha-si (Chutiy4 goddess), 93
Polyandry, non-existence of, 30
Polygamy, 30
among Chutiyss, 95
Presents, marriage, 45, 46
Price of grave paid to deity of spot,
47, 48
Priests, 24, 39
among Chutiyas, 93
Propitiation by sacrifice, 34

R

Rabhas, 83.
statistics of, 5
Réam-s4-iroi (sons of Rima, Kachari,
clan), 26
Réon4 and Rioni, story of, as explan-
ation of lightning, 68
Révana, as possible source of Kachari
fable, 70
Religion of Kacharis, 33
of Moréns, 88
of Hajongs, 86
of Rabhas, 84
Rice-beer, grepa.mtion of, 17
Rice-crop, how grown, 12
Rivers as deities averting disease, 39
called by Bodo names in Assam, 4
creation of, 55
worship of, 36, 59 .
worshipped by Deori Chutiyss, 92

S

Sacred groves (or thinsilis), 35
Sacrifice of animals, 29, 41
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Sadi‘);a., original seat of Chutiy4 King-

om, .

Sangla tree, 20
anti-jal, water used for ceremonial

purification, 29

Saraniyas, (see Mahaliyas), 5

Seasons, personified, 59

Sengfing, name of male clan, 27

Service 1n lien of brideprice, 44
among Chutiyés, 95

Sessamum as a totem, 25

Shares in inherited property, 32

Sibing-4roi, Kachari clan, 25

Siju plant, held sacred, 30

Sila-rai as a deity, 38

Silk (ers) culture, 19

gilkwormu, lged by Mech .
iva worship, eches in place

of Bathau, 82 v P

Solanimiyas, statistics of, 5

Songs sung at festivals, 51

Spirits (distilled), 19

Spirits unable to cross water, 47

Squirrel, as a totem, 27

Sraddha (among Hajongs), 87

" _ (observed bngeches), 83

8§, god of good luck, 57

Survival after death, 38

Swarga-4roi, clan of, 24

T

Telani ceremony, 89

Tenga-péniyé clan, 93

Thansali or sacred grove, 35

!l‘hu:éder and Lightning, beliefs as to,
8

Tibetan origin of Bodos, tradition as

to, 3

Tiger as a totem, 25

as a deity, 37
Tipperas, statistics of, 5
Totemistic clans, 24
Totems (1) Heaven, 24

(2) Earth, 25

(3) Tiger, 25, 82

INDEX

Totesz— . 2
(4) Junglegrass,
(5) Sessamum, 25
(6) Leech, 26
(7) Jute, 26
(8) Rivers, 25, 82
(9) Bamboo water vessels, 26
(10) Bamboos, 82
(11) Areca-nut, 26, 82
(12) Ferns, 26
(13) Bquirrels, 27
(14) Fadam tree, 27
Totlas, nickname of Ribhas, 83

U
Umbilical cord, severing of, 41
Uncleanness (ceremoninf), of amother,
42
v

Villages, description of, 11
Village gods, 35
Vyavacaris (Hijong sub-tribe), 86

w

Water, reverence for, 34
Weaving, process of, 21
Widow-marriage (Kachari), 29
{(among HA{')ongs), 87
(among Rabhas), 85
Wizards (among Chutiyas), 92
Women, employed in catching fish,
16

Women’s domestic duties, 37
‘Women, status of, 22

zZ

Zakhai (fish trap), 16
Za or rice beer, ful .
paration of
ZEIJJ: name of female clan, 27
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